THE VISISU-PURANAM 

BOOK I 

imm: 


CHAPTER 1 
ll3T8nTtS«ZlR:ll 


3 Sb qiTt C||^^e)|<i| 
i%cT % i^^^ 3 '*Tra^i 

^11 v\ 

OM ! glory to Vasudeva*— Victory be to 
you, Pun^arikaksa, adoration be to you, 
Visvabhavana; glory be to you, Hrsikesa, 
Mahapurusa, and PQrvaja^. 

^ pSK: ynr 

i|uil jtq I 

lET ^ II 


May that Visnu, who is the existent, 
imperishable, Brahma, who is Isvara,^ who is 
spirit;'* who with the three qualities^ is the 
cause of creation, preservation, and 
destruction; who is the parent of nature, 
intellect, and the other ingredients of the 
universe^; be to us the bestrew of 
understanding, wealth and final emancipation. 


J|U|WI 

^ «oi«i ^ii 

tRRTt 

MR«l5Ref J(fumriJll»te(ia ^TII mi 


Having adored Visnu’, the lord of all, and 
paid reverence to Bra hm a and the rest**; having 
also saluted the spiritual preceptor, I will 
narrate a Purtoa equal in sanctity to the Vedas, 
Maitreya,*” having saluted him reverentially. 


thus addressed Parasara, the excellent sage, the 
grandson of Vasistha, who was versed in 
traditional history and the Puranas; who was 
acquainted with the Vedas and the branches of 
science dependent upon them; and skilled in 
law and philosophy; and who had performed 
the morning rites of devotion. 

)ii 4 viitei i rui 

gsiT 

gsjT 1I?WPT g^cgfgii <i II 

HlHMreX W ^ cigilisilid gg rfll II 

gdiuiuripl 

■^I55-''r4dHi W MT ^:ll ?o|| 

Maitreya said- Master! I have been 
instructed by you in the whole of the Vedas, 
and in the institutes of law and of sacred 
science; through your favour, other men, even 
though they be my foes, cannot accuse me of 
having been remiss in the acquirement of 
knowledge. I am now desirous, oh you who 
are profound in piety! to hear from you, how 
this world was, and how in future it will be? 
What is its substance, oh Brahman, and 
whence proceeded animate and inanimate 
things? Into what has it been resolved, and 
into what will its dissolution again occur? 
How were the elements manifested? Whence 
proceeded the gods and other beings? What 
are the situation and extent of the oceans and 
the mountains, the earth, the sun, and the 
planets? 
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*rHl<iq»rvW 

^niSlRlg ^^;llII 
^ c( flqT f g <a T^ lg ^rfTfT 
^ci[v n is i niui^4 • eqroch^<t.H ^ii ii 

qq% fl i ^u i i^tHi ?WT Ti n gm^ i fq^ni i 

trI rg^ g i Tvig^-^^ ii \'^\\ 

g?R; Jifli«;«gui -qf^r tir^i 

i)^l^i|<l9H')*li rcJfJTORI^iy^ll II 

What are the families of the gods and 
others, the Manus, the period, called 
Manvantaras, those termed Kalpas, and their 
sub-divisions, and the four ages; the events 
that happen at the close of a Kalpa, and the 
terminations of the several ages*': the 
histories, oh great Muni of the gods, the sages, 
and kings; and how the Vedas were divided 
into branches (or schools), after they had been 
arranged by VySsa; the duties of the 
BrShmanas, and the other tribes, as well as of 
those who pass through the different orders of 
life ? All these things 1 wish to hear from 
you, grandson of Vasi§tha. Incline your 
thoughts benevolently towards me, that I may, 
through your favour, be informed of all I 
desire to know. 

MtiVK 3gra 

«r4?r wftdliRM jpRRq^i 

fggr ^ gggiw ?ii ^^ii 

fcTRTraw: i^'^lgrabJnngRtii^'aii 
f^wivira TmmR;i 

'm4lij>diar ft9iwtT:ii ^6 

tRT: ifei^iiqiulig ^ Tg^dtl 
mygw M^miii) gfijit qRlidm^:ii ?<? ii 
dltr ^1 

fgrf?tr ggrn ? o n 
^irafg ^ ^Hcidi f^:i 
HR gi: ^ gg: '5^n^ii ? 


^(grlWlPM ^ gnt:! 

gr?rajT: gT:n^^ii 

T cp ri ge|>^cU i ^ i i r chKUi 

g^gfR ggr ^ gR gr g5?ir ggii ^ ? 11 

3Rr 

TR ^ fgrg?^ ^grem % grag:n 9>fii 

Parasara replied- Well inquired, pious 
Maitreya, You recall to my recollection that 
which was of old narrated by my father's 
father, Vasistha, I had heard that my father had 
been devoured by a Raksasa employed by 
Visvamitra: violent anger seized me, and I 
commenced a sacrifice for the destruction of 
the Raksasas; hundreds of them were reduced 
to ashes by the rite, when, as they- were about 
to be entirely extirpated, my grandfather Vasis 
tha thus spoke to me; Enough, my child; let 
your wrath be appeased : the Raksasas are not 
culpable: your father's death was the work of 
destiny. Anger is the passion of fools; it 
becomes not a wise man. By whom. It may be 
asked, is any one killed? Every man reaps the 
consequences of his own acts. Anger, my son, 
is the destruction of all that man obtains by 
arduous exertions, of fame, and of devout 
austerities; and prevents the attainment of 
heaven or of emancipation. The chief sages 
always shun wrath: be not you, my child, 
subject to its influence. Let no more of these 
unoffending spirits of darkness be consumed. 
Mercy is the might of the righteous'^ 

gjg gi^ ^gRggM g?RRn 
giRRggig,w g€iwfti<*g<ft<gid^n?qii 
gg; gig: g gggTT,gfg8t gP'.gg«:i 
ggngsr ggrjRgg) giRT: fg;ii^^ii 
f^R^#T ggRsf: :|RRRgfeR:l 
giggig g?igpTl ggRunt:ii i?v9ii 
g^ «rftRgic( g<l<wi(«gi ^i 

gpg^ ggl#g: f^gifg gg; 

tggr dPTFggrgnr ggi^pg g?w<iTiin 
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wgp^ii ^ o n 

31^ W W ch4ui(^Mrtl 311^:1 

rra -sm ^#«jflin ^ ^11 

ms «nraT^ w M(^dmi?;i 

Being thus admonished by my venerable 
grandsire, I immediately desisted from the rite, 
in obedience to his injunctions, and Vasistha, 
the most excellent of sages, was connect with 
me. Then arrived Pulastya, the son of 
Brahma, who was received by my 
grandfather with the customary marks of 
respect. The illustrious brother of Pulaha said 
to me: Since, in the violence of animosity, you 
have listened to the words of your progenitor, 
and have exercised clemency, therefore you 
shall become learned in every science: since 
you have forborne, even though incensed, to 
destroy my posterity, I will bestow upon you 
another boon, and you shall become the author 
of a summary of the Puranas;^"^ you shall know 
the true nature of the deities, as it really is; 
and, whether engaged in religious rites, or 
abstaining from their performance,^^ your 
understanding, through my favour, shall be 
perfect, and exempt from doubts. Then my 
grandsire Vasistha added: Whatever has been 
said to you by Pulastya, shall assuredly come 
to pass. 

felfrl-d MWW[ II ?mi 
^ vmi^ wrt5sjmT:ii ?ii 

Now truly all that was told me formerly by 
Vasistha, and by the wise Pulastya, has been 
brought to my recollection by your questions, 
and I will relate to you the whole, even all you 
have asked. Listen to the complete 


compendium of the Puranas, according to its 
tenor. The world was produced from Visnu : it 
exists in him: he is the cause of its continuance 
and cessation: he is the world. 

■kick 

NOTES 

1. 3Ttn ^ An address of this kind, to 

one or other Hindu divinity, usually introduces 
Sanskrit compositions, especially those considered 
sacred. The first term of this mantra or brief prayer. 
Om or Oihkara, is well known as a combination of 
letters invested by Hindu mysticism with peculiar 
sanctity. In the Vedas it is said to comprehend all 
the gods; and in the Puranas it is directed to be 
prefixed to all such formulae as that of the text. 
Thus in the Uttara Khanda of the Padma Purana: 
The syllable Om, the mysterious name, or Brahma, 
is the leader of all prayers: let it therefore, O 
lovely-faced, ($iva addresses Durga.) be employed 
in the beginning of all prayers:’ W 

^ ^ ^^11 
According to the same authority, one of the 
mystical imports of the term is the collective 
enunciation of Visnu expressed by A, of ^r! his 
bride intimated by u, and of their joint worshipper 
designated by M. A whole chapter of the Vayu 
Purana is devoted to this term. A text of the Vedas 
is there cited: 'Om. the 

monosyllable Brahma;' the latter meaning either the 
Supreme Being or the Vedas collectively, of which 
this monosyllable is the type. It is also said to 
typify the three spheres of the world, the three holy 
fires, the three steps of Visnu etc.'SjtpTc^ 

I Frequent meditation 

upon it, and repetition of it, ensure release from 
worldly existence, 

cT2TT«ZTr^ o(T ■JT; M 

I 37 ^ vm fci H See 

also Manii, II. 76. Vasudeva, a name of Visnu or 
Krsna, is according to its grammatical etymology, a 
patronymic derivative implying son of Vasudeva. 
The Vaisnava Puranas, however, devise other 
explanations: see the next chapter, and again, b. VI. 
c. 5. 

2. In this stanza occurs a series of the 
appellations of Visnu: I. Pundarikaksa, having eyes 
like a lotus, or heart-pervading; or Pundarika is 
explained supreme glory, and Aksa imperishable: 
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the first is the most usual etymon, 2. Visvabhavana, 
the creator of the universe, or the cause of the 
existence of all things. 3. Hrshikesa, lord of the 
senses. 4. Mahapurusa, great or supreme spirit; 
purusa meaning that which abides or is quiescent in 
body (puri sete). 5. Purvaja, produced or appearing 
before creation; the Orphic 'TtpcoToy avos’. In the 
fifth book, c. 18, Visnu is described by five 
appellations, which are considered analogous to 
these; or, I, Bhatatma, one with created things, or 
Pundarikaksa; 2. Pradhanatma, one with crude 
nature, or Visvabhavana : 3. Indriyatma, one with 
the senses, or Hrshike& : 4. Paramatma, supreme 
spirit, or Mahapurusa : and Atma, soul; living soul, 
animating nature and existing before it, or Purvaja. 

3. Brahma, in the neuter form, is abstract 
supreme spirit: and Isvara is the Deity in his active 
nature, he who is able to do or leave undone, or to 
do any thing in any other manner than that in which 

4. Puman which is the same with Purusa, 
incorporated spirit. By this and the two preceding 
terms also the commentator understands the text to 
signify that Visnu is any form of spiritual being that 
is acknowledged by different philosophical 
systems, or that he is the Brahma of the Vedanta, 
the Isvara of the PStafijala, and the Purusa of the 
Sarhkhya school. 

5. The three qualities, to which we shall have 
further occasion to advert, are Satya (^), 
goodness or purity, knowledge, quiescence; Rajas, 
foulness, passion, activity; and Tamas, darkness, 
ignorance, inertia. 

6 . Pradhanabuddhyadisuh. This predicate of the 
Deity distinguishes most of the Puranas from 
several of the philosophical systems, which 
maintain, as did the earliest Grecian systems of 
cosmogony, the eternal and independent existence 
of the first principle of things, as nature, matter, or 
chaos. Accordingly, the commentator notices the 
objection. Pradhana being without beginning, it is 
said how can Visnu be its parent? To which he 
replies, that this is not so, for in a period of worldly 
destruction (Pralaya), when the Creator desists 
from creating, nothing is generated by virtue of any 
other energy or parent. Or, if this be not 
satisfactory, then the text may be understood to 
imply that intellect (Buddhi) etc, are formed 


through the materiality of crude nature, or 
Pradhana. 

7. Visnu is commonly derived in the Puranas 

from the root Vis, to enter, entering into, or 
pervading the universe, agreeably to the text of the 
Vedas, i "Having created that 

(world), he then afterwards enters into it; being, as 
our comment observes, undistinguished by place, 
time, or property; 

According to the Matsya Parana the name alludes 
to his entering into the mundane egg: according to 
the Padma Purana, to his entering into or com¬ 
bining with Prakrti, as Purusa or spirit: 

*^1 In the Moksa Dharma of the 
Mahabharata, s. 165, the word is derived from the 
root vi. signifying motion, pervasion, production, 
radiance; or, irregularly, from krama, to go with the 
particle vi, implying, variously, prefixed. 

8 . Brahma and the rest is said to apply to the 
series of teachers through whom this Purana was 
transmitted from its first reputed author Brahma, to 
its actual narrator, the sage ParSsara. See also b, VI. 
c. 8. 

9. The Guru, or spiritual preceptor, is said to be 
Kapila or Sarasvata: the latter is included in the 
series of teachers of the Purana, ParSsara must be 
considered also as a disciple of Kapila, as a teacher 
of the ^aihkhya philosophy. 

10. Maitreya is the disciple of Parasara, who 
relates the Visnu Purana to him; he is also one of 
the chief interlocutors in the Bhagavata, and is 
introduced in the MahabhSrata (Vana Parva, s. 10.) 
as a great Rsi, or sage, who denounces 
Duryodhana's death. In the Bhagavata be is also 
termed Kausharavi, or the son of Kusharava. 

11. One copy reads Yuga dharma, the duties 
peculiar to the four 14 ages, or their characteristic 
properties, instead of Yuganta. 

12. Sacrifice of Parasara. The story of ParSsara’s 
birth is narrated in detail in the Mahabharata (Adi 
Parva, s. 176). King Kalmasapada meeting with 
^akti, the son of Vasistha, in a narrow path in a 
thicket, desired him to stand out of his way. The 
sage refused : on which the Raja beat him with his 
whip, and Sakti cursed him to become a R^sasa, a 
man-devouring spirit. The Raja in this 
transformation killed and ate its author, or Sakti, 
together with all the other sons of Vasistha, Sakti 
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left his wife Adrisyanti pregnant, and she gave birth 
to Parasara, who was brought up by his 
grandfather. When he grew up, and was informed 
of his father's death, he instituted a sacrifice for the 
destruction of all the R^sasas, but was dissuaded 
from its completion by Vasistha and other sages or 
Atri, Pulastya, Pulaha, and Kratu. The Mahabharata 
adds, that; when he desisted from the rite, he 
scattered the remaining sacrificial fire upon the 
northern face of the Himalaya motmtain, where it 
still blazes forth at the phases of the moon, 
consuming R5k§asas, forests, and mountains. The 
legend alludes possibly to some trans-Himalayan 
volcano. The transformation of Kalmasapada is 
ascribed in other places to a different cause; but he 
is every where regarded as the devourer of Sakti or 
Saktri, as the name also occurs. The story is told in 
the Linga Purana (Purvarddha, s. 64) in the same 
manner, with the addition, conformably to the 
Saiva tendency of that work, that Parasara begins 
his sacrifice by propitiating Mahadeva Vasistha's 
dissuasion, and Pulastya's appearance, are given in 
the very words of our text; and the story concludes, 
'thus through the favour of Pulastya and of the wise 
Vasistha, Parasara composed the Vaisnava (Visnu) 
Purana, containing ten thousand stanzas, and being 
the third of the Purana compilations 
(Pur^asamhitS). The Bhagavata (b. III. s. 8) also 
alludes, though obscurely, to this legend. In 
recapitulating the succession of the narrators of part 
of the Bhagavata, Maitreya states that this first 
Purana was communicated to him by his Guru 
Purasara, as he had been desired by Pulastya: 

^ ^ TKr?R:) i.e. 

according to the commentator, agreeably to the 
boon given by Pulastya to Parasara, saying, 'You 
shall be a narrator of PurSnas; 'iflrGqfrr) The 

Mahabharata makes no mention of the 
communication of this faculty to ParSs'ara by 
Pulastya; and as the Bhagavata could not derive this 
particular from that source, it here most probably 
refers unavowedly, as the Linga does avowedly, to 
the Visnu Purana. 

13. Pulastya, as will be presently seen, is one of 
the Rsis. who were the mind-bom sons of BrahmS. 
Pulaha. who is here also named, is another. 
Pulastya is considered as the ancestor of the Raks 
asas, as he is the father of Visravas, the father of 


Ravana and his brethren, Uttara Ramayana, 
Mahabharata, Vana Parva. s. 272. Padma Purana 
Liiiga Purana s. 63. 

14. Purana saiiihita kartta bhavan bhavisyati. 
You shall be a maker of the Saiiihita or 
compendium of the Puranas or of the Visnu Purana, 
considered as ■ a summary or compendium of 
Pauranic traditions, in either sense it is 
incompatible with the general attribution of all the 
Puranas to Vyasa. 

15. Whether performing the usual ceremonies of 
the Brahmanas. or leading a life of devotion and 
penace. which supersedes the necessity of rites and 
sacrifices. 

16. These are, in fact, the brief replies to 
Maitreya's six questions (p. 3). or. How was the 
world created? By Visnu how will it be? At the 
periods of dissolution it will be in Visnu. Whence 
proceeded animate and inanimate things? From 
Visnu. Of what is the substance of the world? Vis 
nu. Into what has it been, and will it agnir be. 
resolved? Visnu. He is therefore both the 
instrumental and material cause of the universe. 
'The answer to the "whence" replies to the query as 
to the instrumental cause: "He is the world" replies 
to the inquiry as to the material cause:' 3?^ 

'And by this explanation of the agency of the 
materiality, etc. of Visnu. as regards the universe, 
(it follows that) all will be produced from, and all 
will repose in him:, 

\ We 

have here precisely the TO nav of the Orphic 
doctrines, and we might fancy that Brucker was 
translating a passage from a Purina when he 
describes them in these words: "Continuisse Jovem 
(lege Vi^num) sive summum deum in se omnia, 
omnibus ortum ex se dedisse, omnia ex se genuisse. 
et ex sua produxisse essentia. Spiritum esse 
universi qui omnia regit vivificat estque; ex quibus 
necessario sequitur omnia in eum reditura." Hist. 
Philos, I. 388. Jamblichus and Proclus also testify 
that the Pythagorean doctrines of the origin of the 
material world from the Deity, and its identity with 
him, were much the same.—Cudworth. 1. c. p. 348. 

ieicieie 
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CHAPTER 2 




3rt^ ' 4»li T a ^;5RT ^ T ^TW^ I 

^f<rar ?n 

WRHT H ^i rowa g iifr^ ii ? ii 
5m: I 


aia i Thoqiai i bv qi- ^ ^ ii 

H<?fei(dfa5ff y iHi ^sHratsT*! wrm: i 
5mm^ wnw^ii •«ii 


Paraiara said, Glory to the unchangeable, 
holy, eternal, supreme Vi§pu, of one universal 
nature, the mighty over all : to him who is 
Hiranygarbha. Hari, and ^arikara,’ the creator, 
the preserver, and destroyer of the world: to 
Vasudeva, the liberator of his worshippers: to 
him, whose essenee is both single and 
manifold; who is both subtile and corporeal, 
indiscrete and discrete: to Vis^u, the cause of 
final emancipation.^ Glory to the supreme Vi§ 
nu, the cause of the creation, existence, and 
end of this world; who is the root of the world, 
and who consists of the world.^ 


T HUpfe ;! 

fgHj Kpaw fweft 'mf ^ 


trorm 4 5 w» « ftvi* r> iimn T Moat[;( ii \s n 
eWflRIlfM ^rai ^ 

7S: ^tsrra ^(HraHisrallSr: 1xrtmT?:ii(iii 
^Pnftf -qfr ^ii ^ ii 


Having glorified him who is the support of 
all things; who is the smallest of the small;'* 
who is in all created things; the unchanged. 


imperishable^ Puru§ottama;'^ who is one with 
true wisdom, as truly known;’ eternal and 
incorrupt; and who is known throu^ false 
appearances by the nature of visible objects:* 
having bowed to Vi§nu, the destroyer, and lord 
of creation and preservation; the ruler of the 
world; unborn, imperishable, undecaying: I 
will relate to you that which was originally 
imparted by the great rather of all (Brahma), in 
answer to the questions of Dak§a and other 
venerable sages, and repeated by them to 
Purukutsa, a king who reigned on the banks of 
the Narmada. It was next related by him to 
Sarasvata, and by Sarasvata to me.’ 

•qr: tJTTOlt trtt: umpqiHmfWrr: I 

^on 

3TqsiiqRRi3?nmT 

gf; g; 

Tmw gtr:i 

m: g grg^fd ii 

gf[?r ■'Rg pRgqgtRfigqczitni^i 

iTd fr ^^ g g ggi I gwi g nt ii 

gfrthT gor jw: wr regi 

irgRjpfsiTB2FiriRT um % g^i 

^ gfSBort: WT qgn^ii 
3riggpm:i 

giinfui ^'9ii 

oqrfe fgajRgTbqrK jgg; eRiR g;g gi 

%st gm ii 

Who can describe him who is not to be 
apprehended by the senses: who is the best of 
all things; the supreme soul, self-existent: who 
is devoid of all the distinguishing 
characteristics of complexion, caste, or the 
like; and is exempt from birth, vicissitude, 
death, or decay: who is always, and alone: 
who exists every where, and in whom all 
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things here exist; and who is thence named 
Vasudeva"’? He is Brahma," supreme, lord, 
eternal, unborn, imperishable, undecaying; of 
one essence; ever pure as free from defects. 
He, that Brahma, was all things; 
comprehending in his own nature the 
indiscreet and discrete. He then existed in the 
forms of Purusa and of Kala. Purusa (spirit) is 
the first form of the supreme; next proceeded 
two other forms, the discrete and indiscrete; 
and Kala (time) was the last. These four— 
Pradhana (primary or crude matter), Purusa 
(spirit), Vyakta (visible substance), and Kala 
(time)—the wise consider to be the pure and 
supreme condition of Visnu.^^These four 
forms, in their due proportions, are the causes 
of the production of the phenomena of 
creation, preservation, and destruction. Vi§nu 
being thus discrete and indiscrete substance, 
spirit, and time, sports like a playful boy, as 
you shall learn by listening to his frolics.'^ 

II 

^ 3loT?n^ll ?ll 
f^sflratTT ^r?raif^;i 
^ wnrf?niR^ii ? ^ ii 
That chief principle (Pradhana), which is 
the indiscrete cause, is called by the sages also 
Prakrti (nature): it is subtile, uniform, and 
comprehends what is and what is not (or both 
causes and effects); is durable, self-sustained, 
illimitable, undecaying, and stable; devoid of 
sound or touch, and possessing neither colour 
nor form; endowed with the three qualities (in 
equilibrium); the mother of the world; without 
beginning; and that into which all that is 
produced is resolved.'^ By that principle all 
things were invested in the period subsequent 
to the last dissolution of the universe, and 
prior to creation'^. For Brahmanas learned in 


the Vedas, and teaching truly their doctrines, 
explain such passages as the following as 
intending the production of the chief principle 
(Pradhana). 

SWlfrd; w piW^HlirflR^II 

crflroT^I^ ^fe^ii ?'aii 
■dRreiHn»t w xnwiT ^wii:i 

TTEIR -pqinftr JlfdV^A'c(}4l #:! 

dirq tc an ftll ? II 

^ ^stra^i 

trrat ii ^ o ii 

^ ?i?i^ I 

Tt ^ fet%:ii ^ ^ii 

oqrfiWVtliff trar ui^WT:ll??ll 

"There was neither day nor night, nor sky 

nor earth, nor darkness nor light, nor any other 
things, save only One, xmapprehensible by 
intellect, or That which is Brahma and Puman 
(spirit) and Pradhana (matter)"'^. The two 
forms which are other than the essence of 
unmodified Visnu, are Pradhana (matter) and 
Purusa (spirit); and his other form, by which 
those two are connected or separated, is called 
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Kala (time)’’. When discrete substance is 
aggregated in crude nature, as in a foregone 
dissolution, that dissolution is termed 
elemental (Prakfta). The deity as Time is 
without beginning, and his. end is not known; 
and from him the revolutions of creation, 
continuance, and dissolution unintermittingly 
succeeds: (or when, in the latter season, the 
equilibrium of the qualities (Pradhana) exists, 
and spirit (Puman) is detached from matter, 
then the form of Visnu which is Time abide?'*. 
Then the supreme Brahma, the supreme soul, 
the substance of the world, the lord of all 
creatures, the universal soul, the supreme 
ruler, Hari, of his own will having entered into 
matter and spirit, agitated the mutable and 
immutable principles, the season of creation 
being anived, in the same manner as fragrance 
affects the mind from its proximity merely, 
and not from any immediate operation upon 
mind itself; so the Supreme influenced the 
elements of creation'*. Puru§ottama is both the 
agitator and the thing to be agitated; being 
present in the essence of matter, both when it 
is contracted and expanded^". Vi§nu, supreme 
over the supreme, is of the nature of discrete 
forms in the atomic productions, Brahma and 
the rest (gods, men. etc.) 

^ ^ ii 

Then from that equilibrium of the qualities 
(Pradhana) presided over by souP', proceeds 
the unequal development of those qualities 
(constituting the principle Mahat or Intellect) 
at the time of creation^^. 

■R?RT TRi; 

HiRjTcfci ctrow 

^qil 

W ^ rlSflftr: II ^ ^ II 

tRT:l 


^ ^m<^tiii^ii^'3ii 
?l 

^ Ttcr:ll^4ll 

3Trant?T vi<i<m^ 

The Chief principle then invests that Great 
principle. Intellect, and it becomes three fold, 
as affected by the quality of goodness, 
foulness, or darkness, and invested by the 
Chief principle (matter) as seed is by its skin. 
From the Great principle (Mahat) Intellect, 
threefold Egotism, (Ahaiikara)", denominated 
Vaikarika. 'pure;' Taijasa, 'passionate;, and 
Bhutadi. rudimental.^* is produced; the origin 
of the (subtile) elements and of the organs of 
sense; invested, in consequence of its three 
qualities, by Intellect, as Intellect is by the 
Chief principle. Elementary Egotism then 
becoming productive, as the rudiment of 
round, produced from it Ether, of which sound 
is the characteristic, investing it with its 
rudiment of sound. Ether becoming 
productive, engendered the rudiment of touch; 
whence originated strong wind, the property of 
which is touch; and Ether, with the rudiment 
of sound, enveloped the rudiment of touch. 

trat wniTW ?ii ^ II 

-(■■HqHlfui TjimrfH 

f liaRei^ qn l r riiuqifii n^ r q i a hhI^iu^ii 

tTPnti; trw ^ ^ 1 

^ c P4i T :iff r Tprii^^^ii 
■d4|MluqfJlV)qifilT f| ^1 

^ tFlFeiT ^ ^ -MSISJlR^tunilII 'U'lf 11 

J dNtllcfl 

^Mitudlf^diutng^eii ^cRiRg,! i^riuqii 

i(,d>ldVl MdjaiJt ^chiRojI: 
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i fl^l 

>11^ rT ^ ijiwiri'x^ii 


Then wind becoming productive, produced 
the rudiment of form (colour); whence light 
(or fire) proceeded, of which, form (colour) is 
the attribute; and the rudiment of touch 
enveloped the wind with the rudiment of 
colour. Light becoming productive, produced 
the rudiment of taste; whence proceed all 
juices in which flavour resides; and the 
rudiment of colour invested the juices with the 
rudiment of taste. The waters becoming 
productive, engendered the rudiment of smell; 
whence an aggregate (earth) originates, of 
which smell is the property^''. In each several 
element resides its peculiar rudiment; thence 
the property of tanmatratS^^ (type or rudiment) 
is ascribed to these elements. Rudimental 
elements are not endowed with qualities, and 
therefore they are neither soothing, nor 
terrific, nor stupefying^*’. This is the elemental 
creation, proceeding from the principle of 
egotism affected by the property of darkness. 
The organs of sense are said to be the 
passionate produces of the same principle, 
affected by foulness; and the ten divinities^^ 
proceed from egotism affected by the principle 
or goodness; as does Mind, which is the 
eleventh. The organs of sense are ten: of the 
ten, five are the skin, eye, nose, tongue, and 
car; the object of which, combined with 
Intellect, is the apprehension of sound and the 
rest; the organs of excretion and procreation, 
the hands, the feet, and the voice, form the 
other five; of which excretion, generation, 
manipulation, motion, and speaking, are the 
several acts. 


3neRr?rai^[^F*riftr cismi'kiii 

^iRft friW ^ II ^ II 

■351^ %tTI 


3r3IT: •JirWVItimoll 

Then, ether, air, light, water, and earth, 
severally united with the properties of sound 
and the rest, existed as distinguishable 
according to their qualities, as soothing, 
terrific, or stupefying; but possessing various 
energies, and being unconnected, they could 
not, without combination, create living beings, 
not having blended with each other. 

lj.ct>^urdiHi( W ' qmi<4»iiq^qd ;im^ll 
ij^qii^ f lldrfelld T iqRIjH^UI ^| 
t wa i ^im^ii 

oilrhtsvUl MlJIdtld: I 

Having combined, therefore, with one 
another, they assumed, through their mutual 
association, the character of one mass of entire 
unity; and from the direction of spirit, with the 
acquiescence of the indiscrete Principle^**, 
Intellect and the rest, to the gross elements 
inclusive, formed an egg^**, which gradually 
expended like a bubble of water. This vase 
egg, O sage, compounded of the elements, and 
resting on the waters, was the excellent natural 
abode of Visnu in the from of Brahma; and 
there Vispu, the lord of the universe, whose 
essence is inscrutable, assumed a perceptible 
form, and even he himself abided in it in the 
character of Brahm5.^“ 


’wMi frwiqT p^wR:immi 
ciiReigy(q(rii^rv1'4^d1 

rwniqvaii 


-qf: -qflat Wfi 
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Its womb, vast as the mountain Mcru, was 
composed of the mountains; and the mighty 
oceans were the waters that filled its cavity. In 
that egg, O Brahman, were the continents and 
seas and mountains, the planets and divisions 
of the universe, the gods, the demons, and 
mankind. And this egg was externally invested 
by seven natural envelopes, or by water, air, 
fire, ether, and Ahahkara the origin of the 
elements, each tenfold the extent of that which 
it invested; next came the. principle of intelli¬ 
gence; and finally, the whole was surrounded 
by the indiscrete Principle; resembling thus 
the cocoa-nut, filled ulteriorly with pulp, and 
exteriorly covered by husk and rind. 

WT ^5^1^ WclT^crll ^ II 

^ 

II ^ ^ II 

Affecting then the quality of activity, Hari, 
the lord of all, himself becoming BrahmS, 
engaged in the creation of the universe. Vi§nu 
with the quality of goodness, and of 
immeasurable power, preserves created things 
through successive ages, until the close of the 
period termed a Kalpa; when the same mighty 
deity, Janardhana.^' invested with the quality 
of darkness, assumes the awful from of Rudra, 
and swallows up the universe. Having thus 
devoured all things, and converted the world 
into one vast ocean, the Supreme reposes upon 
his mighty serpent couch amidst the deep: he 
awakes after a season, and again, as Brahma, 
becomes the author of creation. 



Tf w ^ inn^:ii ^'>iii 


^BT Wrfui Mlriia tj# ^| 
^ Tifrlt W ^ 3r5:II ^qil 
oll^tf«l»l^|i)«l Wl 
ipqnsti f| wn?^ll ^ ^ II 
TT 

rill's II 


TT TT ’ET 

TT ^1 

f wj WbTET; II ^ II 

tisn# f|aRit5Sjmr:i 


Thus the one only god, Janarddana, takes 
the designation of Brahma, Visnu, and Siva, 
accordingly as he creates, preserves, or 
destroys.^^ Visnu as creator, creates himself; 
as preserver, preserves himself; as destroyer, 
destroys himself at the end of all things. This 
world of earth, air, fire, water, ether, the 
senses, and the mind; all that is termed spirit,^^ 
that also is the lord of all elements, the univer¬ 
sal from, and impreishable: hence he is the 
cause of creation, preservation, and 
destruction; and the subject of the vicissitudes 
inherent in elementary nature.^'* He is the 
object and author of creation: he preserves, 
destroys, and is preserved. He, Vi§nu, as 
Brahma, and as all other beings, is infinite 
form: he is the supreme, the giver of all good, 
the fountain of all happiness.^^ 


NOTES 

1. The three hypostases of Visnu. Hiranyagarbba 
is a name of Brahma; he who was bom from the 
golden egg, Hari is Visnu, and Sankara Siva. The 
Visnu who is the subject of our text is the supreme 
being in all these three divinities or hypostases, in 
his different characters of creator, preserver and 
destroyer. Thus in the MSrkandeya: 'Accordingly, 
as the primal all-pervading spirit is distinguished by 
attributes in creation and the rest, so he obtains the 
denomination of Brahm^, Visnu, ^d Siva. In the 
capacity of Brahma he creates the worlds; in that of 
Rudra be destroys them; in that of Visnu he is 
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quiescent. These are the three Avasthas (lit. 
hypostases) of the self-bom. Brahma is the quality 
of activity : Rudra tliat of darkness; Visnu, the lord 
of the world, is goodness: so. therefore, the three 
gods are the three qualities They are ever combined 
with, and dependent upon one another, and they are 
never for an instant separate; they never quit each 
other.’ 

1 



^ ^ ^ W I 

3Rf ^ TT^ '5RTf ■yni: 1! 

The notion is one common to all antiquity, 
although less philosophically conceived, or perhaps 
less distinctly expressed, in the passages which 
have come down to us. The xpeis a'piKas vnoaT 
aasis of Plato are said by Cudworth (I. Ill), upon 
the authority of Plotinus, to be an ancient doctrine, 
naXaia Scea and he also observes, "Orpheus, 
Pythagoras, and Plato have all of them asserted a 
trinity of divine hypostases; and as they 
unquestionably derived much of their doctrine from 
the Egyptians, it may reasonably be suspected that 
the Egyptians did the like before them." As 
however the Grecian accounts, and those of the 
Egyptians, are much more perplexed and 
unsatisfactory than those of the Hindus, it is most 
probable that we find amongst them the doctrine in 
its most original as well as most methodical and 
significant from. 

2. This address to Visnu pursues the notion that 
he. as the supreme being, is one. whilst he is all: he 
is Avikara, not subject to change; Sadaikarupa, one 
invariable nature: he is the liberator (tSra), or he 
who bears mortals across flie ocean of existence: he 
is both single and manifold (ekanekarupa): and he 
is the indiscrete (avyakta) cause of the world, as 
well as the discrete (vyakta) effect: or the invisible 
cause, and visible creation. 

3. Jaganmaya, made up. or consisting 
substantially (W(). of the world. MSyS in an affix 
denoting 'made' or consiting of,’ as Kastha maya., 
made of wood.’ The world is therefore not regarded 


by the Pauraniks as an emanation or an illusion, but 
as consubstantial with its first cause. 

4. Aniyansarii anniyasam 'the most atomic of the 
atomic;* alluding to the atomic theory of the Nyaya 
or logical school. 

5. Or Acyuta; a common name of Visnu, from a, 

privative, and chyuta. fallen; according to our 
comment, 'he who does not perish with created 
things.' The Mahabharata interprets it in one place 
to mean, ’he who is not distinct from final 
emancipation;'and in another to signify, 'exempt 
from decay, ). A commentator on the Kasi- 

knanda of the Skanda Purana explains it. -be who 
never declines (or varies) from his own proper 
nature;' I 

6 . This is another commen title of Visnu, 
implying supreme, best (Uttama), spirit (Purusa), or 
male, or sacrifice, or. according to the Mahabh. 
Moksa Dharma, whatever sense Purusa may bear: 

1 ! 

7. ParamSrthatas, 'by or through the real object, 
or sense; through actual truth.’ 

8 . Bhr^ti darsanatas ’false appearances,’ in 

opposition to actual truth.,By the nature of visible 
objects, : Artha is explained by drisya 

'visible,; swarQpena by ’the nature of: that is, visible 
objects are not what they seem to be. independent 
existences; they are essentially one with their 
original source: and knowledge of their true nature 
or relation to Visnu, is knowledge of Visnu himself. 
This is not the doctrine of MSyS, or the influence of 
illusion, which alone, according to Vedanta 
idealism, constitutes belief in the existence of 
matter: a doctrine foreign to most of the Puranas 
and first introduced amongst them apparently by 
the Bhagavata. 

9. A different and more detailed account of the 
transmission of the Visnu Purana is given in the last 
book. c. 8. 

10. The ordinary derivation of Vasudeva has 

been noticed above (p. I): here it is derived from 
Vas, 'to dwell,' from Visnu's abiding in all things, 
and all in him: I The 

Mahabharata explains Vasu in the same manner, 
and Deva to signify radiant, shining : 
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He causes all things to dwell in him. and he 
abides in all: whence he is named Vasu: being 
resplendent as tlie sun, he is called Deva: and he 
who is both these, is denominated Vasudeva., See 
also b. VI. c. 5. 

11. The commentator argues that Vasudeva must 
be the Brahma, or supreme being, of the Vedas, 
because the same circumstances are predicated of 
both, as eternity, omnipresence, omnipotence, etc.; 
but he does not adduce any scriptual text with the 
name Vasudeva. 

12. Time is not usually enumerated in the 

Puranas as an element of the first cause, but the 
Padma Purana and the Bhagavata agree with the 
Visnu in including it. It appears to have been 
regarded at an earlier date as an independent cause: 
the commentator on the Moksa Dharma cites a 
passage from the Vedas, which he understands to 
allude to the different theories of the cause of 
creation: 1 

Time, inherent nature, consequence of acts, self- 
will, elementary atoms, matter, and spirit, asserted 
severally by the Astrologers, the Buddhists, the. 
Mimansakas. the Jains, the Logicians, the 
Saiiikhyas. and the Vedantis. Kpavo^ was also one 
of the first generated agents in creation, according 
to the Orphic theogony. 

13. The creation of the world is very commonly 

considered to be the Lila sport or 

amusement, of the Supreme Being. 

14. The attributes of Pradhana. the chief 
(principle or element), here specified, conform 
generally to those ascribed to it by the Sarhkhya 
philosophy (Sarhkhya Krnka, p. 16, etc,), although 

of them are incompatible with its origin from 
a first cause. In the Samkhya this incongruity does 
not occur; for there Pradhana. is independent, and 
coordinate with primary spirit. The PurSnas give 
rise to the inconsistency by a lax use of both 
philosophical and pantheistical expressions. The 
most incongruous epithets in our text are however 
explained away in the comment. Thus nitya (ft^), 
'eternal' is said to mean 'uniform, not liable to 
increase or diminution:* fei i 

Sandasadatmaka 'comprehending 

what is and what is not.’ means 'having the power 
of both cause and affect, as 

preceding from Visnu, and as giving origin to 
material things. AnSdi, 'without beginning,' means 


'without birth’ (^PT^), not being engendered by 
any created things but proceeding immediately 
from the first cause. ’.The mother,' or literally ’ the 
womb of the world means ‘the passive 

agent in creation,’ operated on or influenced by the 
active will of the Creator. The first part of the 
passage in the text is a favourite one with several of 
the Puranas, but they modify it and apply it after 
their own fashion. In the Vi^nu the original is. 


31^ I 

■RffcT: 


rendered as above. The Vayu, Brahmaijda. and 
Kurma Puranas have 

1 



The indiscrete cause, vdiich is uniform, and both 
cause and effect, and whom those who are 
acquainted with first principles call Pradhana and 
Prakrti— is the uncognizable Brahma, who was 
before all: But the application 

of two synonjrms of Prakrti to Brahma seems 
unnecessary at least. The Brahma Purana corrects 
the reading apparently: the first line is as before : 
second is, The 

passage is placed absolutely; There was an 
indiscrete cause eternal, and cause and effect, 
which was both matter and spirit (Pradhana and 
Purusa), from which this world was made. Instead 
of 'such' or 'this,' some copies read 'from 
which Isvara or god (the active deity or Brahma) 
made the world., The Hari Varhsa has the same 
reading, except in the last term, which it makes 
that is. according to the commentator, 'the world, 
which is Isvara. was made. The same authority 
explains this indiscrete cause, avyakta k^ana, to 
denote Brahm^, "the creator; t 
^T^'JcTRfi an identification very unusual, if not 
inaccurate, and possibly founded on 
misapprehension of what is stated by the Bhavisya 
Pur^a: ^ 

^ ^ '^\ ‘That male or 

spirit which is endowed with that which is the 
indisaete cause, etc, is known in the world as 
Brahma: he being in the egg, ac.' The passage is 
precisely the same in Manu, I. 11; except that we 
have ’visista, instead of Visistha:’ the latter is a 
questionable reading, and is probably wrong: the 
sense of the former is.’detached;' and the whole 
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means very consistently, ’embodied spirit detached 
from the indiscrete cause of the world is known as 
Brahma., The Padma Purina inserts the first stscrf 
line, etc., but has \ 

’Which creates undoubtedly Mahat and the other 
qualities:, assigning the first epithets, therefore, as 
the Visnu does to Prakrti only. The Lihga also 
refers the expression to Prakrti alone, but makes it a 
secondary cause: "StTO 

^ I ’An indiscrete cause, 

which those acquainted with first principles call 
Pradhana and Prakrti proceeded from that Isvara 
(Siva), This passage is one of very many instances 
in which expressions are common to several 
Puranas that seem to be borrowed from one 
another, or from some common source older than 
any of them, especially in this instance, as the same 
text occurs in Manu. 

15. The expression of the text is rather obscure; 

'All was pervaded (or comprehended) by that chief 
principle before (recreation), after the (last) 
destruction:’ ^ The 

ellipses are filled up by the commentator. This, he 
adds, is to be regarded as the state of things at a 
Maha Pralaya, or total dissolution, leaving, 
therefore, crude matter, nature, or chaos, as a 
coexistent clement with the Supreme. This, which 
is conformable to the philosophical doctrine, is not 
however tliat of the Puranas in general, nor that of 
our text, which states (b. VI. c. 4), that at a Prakrta, 
or elementary dissolution. Pradhana itself merges 
into the deity. Neither is it apparently the doctrine 
of the Vedas, although their language is somewhat 
equivocal. 

16. The metre here is one common to the Vedas, 

Tristubh, but in other respects the language is not 
characteristic of those compositions. The purport of 
the passage is rendered somewhat doubtful by its 
close, and by the explanation of commentator. The 
former is, ^ m ’One 

Pradlianika Brahma Spirit: that, was. The 
commentator explains Pradhanika. Pradhana eva, 
the same word as Pradhana; but it is a derivative 
word, which may be used attributively. implying 
"having, or conjoined with. Pradhana., The 
commentator, however, interprets it as the 
substantive; for he adds, There was Pradhana and 
Brahma and Spirit; this traid was at the period of 


dissolution;’ W ^ 

He evidently, however, understands their conjoint 
existence as one only; for he continues, ‘So, 
according to the Vedas, then there was neither the 
non-existent (invisible cause, or matter) nor the 
existent (visible effect, or creation): 

I meaning that there was only 
One Being, in whom matter and its modifications 
were all comprehended. 

17. Or it might be rendered. 'Those two other 
forms (which proceed) from his supreme nature; 

that is, from the nature of Visnu, 
when he is Nirupadhi, or without adventitious 
attributes: 'other' (3F^); the 

commentator states they are other or separate from 
Visnu only through Maya, illusion,’ but here 
implying 'false notion; the elements of creation 
being in essence one with Visnu, though in 
existence detached and different. 

18. Pradhana, when unmodified, is, according to 
the SSnkhyas and Pauraniks, nothing more than the 
three qualities in equilibrio, or 15 goodness, 
foulness, and darkness neutralising each other; 
(Sarhkhya Karika, p. 52.) so in the Matsya Purina: 

I This State is synonymous with the non¬ 
evolution of material products, or with dissolution; 
implying however, separate existence, and detached 
from spirit. This being the case, it is asked what 
should sustain matter and spirit whilst separate, or 
renew their combination so as to renovate creation 
? It is aswered. Time, which is when eveiything 
else is not; and which, at the end of a certain 
interval, unites Matter, Pradhana, and Pumsa. and 
produces creation. Conceptions of this kind are 
evideritly comprised in the Orphic triad, or the 
ancient notion of the co-operation of three such 
principles in creation, as Phanes or Eros, which is 
the Hindu spirit or Purusa; Chaos, matter or 
Piadhana : and Chronos. or Kala time. 

19. Pradhana is styled Vyaya ’that which may be 

expended;’ or Parinamin 'which may be modified:, 
and Purusa is called Avyaya 'inconsumable;' or 
aparinamin, ’immutable.’ The expressions 
having entered into,’ and ’agitated,’ recall 

the mode in which divine intelligence, mens, 

was conceived by the ancients to operate upon 
matter: 
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^prjv. . ^povTiav Koapov anavra 

. Kara aaovaa Oorfatv: 

cc as in a more familiar passage: 

Spiritus intus alit totamque infusa per artus 

Mens agitat moiem et magno se corpore miscet: 

or perhaps it more closely approximates to the 
Phoenician cosmogony, io which a spirit mixing 
with its own principles gives rise to creation. 
Brucker, I. 240, As presently explained, the mixture 
is not mechanical; it is an influence or effect 
exerted upon intermediate agents, which produce 
effect,; as perfumes do not delight the mind by 
actual contact, but by the impression they make 
upon the sense of smelling, which communicates it 
to the mind. The entrance of the supreme Visnu 
into spirit as well as matter is less intelligible than 
the view elsewhere taken of it, as the infusion of 
spirit, identified with the Supreme, into Prakrti or 
matter alone. Thus in the Pradma Purana: 

‘He who is called the male (spirit) of Praki’ti, is 
hei’e named Acyuta; and that same divine Visnu 
entered into Prakrti.' So the Brhat Naradiya: 

I The lord of the world, who 
is called Purusa, producing agitation in Prakrti.' 
From the notion of influence or agitation produced 
on matter through or with spirit, the abuse of 
personification led to actual or vicarious admixture. 
Thus the Bhagavata, identifying Maya with Prakrti, 
has. 

Through the operation of time, the Mighty One, 
who is present to the pure, implanted a seed in 
Maya endowed with qualities, as Purusa, which is 
one with himself.’ B. III. s. 5. And the Bhavisya: 
'Some learned men say that the Supreme Being, 
desirous to create beings, creates in the 
commencement of the Kaipa a body of soul (or an 
incorporeal substance): which soul created by him 
enters into Prakrti: and Prakrti being thereby 
agitated, creates many material elements:* ^ 
II 


But these may be regarded as notions of a later 
date. In the MahabhSrata the first cause is declared 
to be Intellectual,’ who creates by his mind or will: 

"TO g^5fq i, 

The first (Being) is called 
Manasa (intellectual), and is so celebrated by great 
sages: he is God, without beginning or end. 
indivisible, immortal, undecaying.' And again: 

TTB# The Intellectual 

created many kinds of creatures by his mind.' 

20. Contraction, Sankoca is explained 

by Samya C^IPR), sameness or equilibrium of the 
three qualities, or inert Pradhana: and Expansion, 
Vikasa . ([44im:), is the destruction of this 
equipoise, by previous agitation and consequent 
development of material products. 

21 . The term here is Ksetrajna. 'embodied spirit' 
or that which knows the Ksetra or 'body” implying 
the combination of spirit with form or matter, for 
the purpose of creating. 

22. The first product of Pradhana sensible to 
divine, though not to mere human organs, is, both 
according to the Samkhya and PaurSnic doctrines, 
the principle called Mahat, literally 'the Great.' 
explained in other places, as in our text, "the 
production of the manifestation of the qualities:' 

or, as in the Vayu, 

^1 We have in the same Purina, as well 
as in the Brahmanda and Lihga, a number of 
synonyms for this term, as, 

I Mr: I They 

are also explained, though not very distinctly, to the 
following purport: Manas is that which considers 
the consequences of acts to all creatures, and 
provides for their happiness. Mahat, the Great 
principle, is so termed from being the first of the 
created principles, and from its extension being 
greater than that of the rest. Mali is that which 
discriminates and distinguishes objects preparatory 
to their fruition by Soul. Brahma implies that which 
eflTeets the development and augmentation of 
created things. Pur is that by which the coneuirence 
of nature occupies and fills all bodies. Buddhi is 
that which communicates to soul the knowledge of 
good and evil. Khyati is the means of individual 
fruition, or the faculty of discriminating objects by 
appropriate designations, and the like. Isvara is that 
which knows all things as if they were present. 
Prajna is that by which the properties of things arc 






BOOK 1, CHAP. 2 


15 


known. Citi is that by which the consequences of 
acts and species of knowledge are selected for the 
use of soul. Smriti is the faculty of recognising all 
things, past, present, or to come. Samvit is that in 
which all things are found or known, and which is 
found or known in all things: and Vipura is that 
which is free from the effects of contrarieties, as of 
knowledge and ignorance, and the like. Mahat is 
also called Isvara, from, its exercising supremacy 
over all things; BhSva, from its elementary 
existence : Eka. or 'the one’, from its singleness; 
Purusa, from its abiding within the body; and from 
its being ungenerated it is called Swayambhu.,” 
Now in this nomenclature we have chiefly two sets 
of words; one, as Manas, Buddhi, Mati, signifying 
mind, intelligence, knowledge, wisdom, design . 
and the other, as Brahma, Isvara, etc., denoting an 
active creator and ruler of the imiverse: as the Vayu 
adds. Wf ^ I 'Mahat, 

impelled by the desire to create, causes various 
creation:, and the Mahabharata has 
‘Mahat created Aharnkara.’ The Puranas generally 
employ the same expression, attributing to Mahat 
or Intelligence the act of creating. Maliat is 
therefore the divine mind in creative operation, the 
vov^oSiaKoa^cov TE Kai navTcov diTo(^ of 
Anaxagoras; 'an ordering and disposing mind, 
which was the cause of all things.. The word itself 
suggests some relationship to the Phoenician Mot, 
which, like Mahat, was the first product of the 
mixture of spirit and matter, and the first rudiment 
of creation: “Ex connexione autem ejus spiritus 

prodit mot.hine seminium omnis creature et 

omnium rerum creatio.” Brucker, I. 240. Mot. it is 
true, appears to be a purely material substance, 
whilst Mahat is an incorporeal substance; but they 
agree in their place in the cosmogony, and are 
something alike in name. How far also the 
Phoenician system has been accurately described, is 
matter of uncertainty. See Samkhya Karika. p. 83. 

23. The sense of Ahahkara cannot be very well 
rendered by any European term. It means the 
principle of individual existence, that which 
appropriates perceptions, and on which depend the 
notions, I think. 1 feel. I am. It might be expressed 
by the proposition of Descartes reversed: “Sum 
ergo cogito, sentio.” etc. The equivalent emyloyed 
by Colebrooke, egotism, has the advantage of an 
analogous etymology, Ahankara being derived 


from Aham (3T#), I;’ as in the Had Vamsa: ^ f^flcT 
wmrn 'He (Brahma), oh Bharata, 

said, I will create creatures,' Sec also Samkhya 
Karika, p. 91. These three varities of Ahahk^a are 
also described in the Sarhkhya Karika, p. 92. 
Vaikarika. that which is productive, is the same as 
the Satvika, or that which is combined with the 
property of goodness. Taijasa Ahaiikara is that 
which is endowed with Tejas, 'heat, or ’energy,* in 
consequence of its having the property of Rajas, 
‘passion* or 'activity;' and the third kind. BhQtadi. or 
'elementary,’ is the Tamasa. or has the property of 
darkness. From the first kind proceed the sense; 
from the last, the rudimental unconscious elements 
: both kinds, which are equally of themselves inert, 
being rendered productive by the cooperation of the 
second, the energetic or active modification of 
Ahahkara. which is therefore said to be the origin 
of both the senses and the elements. 

24. The successive series of rudiments and 
elements, and their respectively engendering the 
rudiments and elements next in the order, occur in 
most of the Puranas, in nearly the same words. The 
Brhannmdiya Purana observes, 

"t I 'They (the elements) in 
successive order acquire the property of causality 
one to the other.' The order is also the same; or 
other akasa), wind or air (vayu). fire or light (tejas), 
water and earth : except in one passage of the 
M^abh^ata (Moksa Dharma, c. 9). where it is 
ether, water, fire, air. earth. The order of 
Empedocles was ether, fire, eaith, water, air. 
Cudworth, 1. 97. The investment (avarana) of each 
element by its own rudiment, and of each rudiment 
by its preceding gross and rudimental elements, is 
also met with in most of the chief Puranas. as the 
vayu, Padma. Lihga, and Bhagavata; and traces of 
it are found amongst the ancient cosmogonists : for 
Anaximander supposed, that 'when the world was 
made, a certain sphere or flame of fire, separated 
from matter (the Infinite), encompassed the air, 
which invested the earth as the baik does a tree;' 
Kara xrj vj/evuiv xovSe xov Koapov attoKpiyrivau 
Kai xiva ek tovtov ^Xoyas aGaipav Tiepi- 
(|)vr|vai Ttn tiepi xrjv yrjv aepi, ws Ttnfievfipo) 
(j)X.oiav Euseb. Pr. 1. 15. Some of the Puranas. as 
the Matsya, Vayu. Lihga. Bhagavata. and 
Markandeya, add a description of a participation of 
properties amongst the elements, which is rather 
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Vedanta than Sariikhya. According to this notion, 
the elements add to their characteristic properties 
those of the elements which precede them. Akasa 
has the single property of sound: air has those of 
touch and sound: fire has colour, touch, and sound; 
water has taste, colour, touch, and sound: and earth 
has smell and the rest, thus having five properties: 
or, as the Lihga Purana describes the series, 

25. TanmaU-a, ’rudiment, or ‘type,’ from Tad 

’that.’ for Tasmin ’in that’ gross element, and matra 
'subtile or rudimei^tal form i The 

rudiments are also the. characteristic properties of 
the elements: as the Bhagavata; 'RT^a pi: 

I ’The rudiment of it (ether) is also its 
quality, sound; as a common designation may 
denote both a person who sees an object which is to 
be seen:’ that is. according to the commentator, 
suppose a person behind a wall called aloud, ”An 
elephant! an elephant!” the term would equally 
indicate an elephant was visible, and that somebody 
saw it, Bhag. II. 5. 

26. The properties here alluded to arc not those 
of goodness etc. but other properties assigned to 
perceptible objects by the Saiiikhya doctrines, or 
Santi. ’placidity'; Ghorata, ’terror; and Moha, 
’dulness' or ’stupefaction.' v. Karika. v. 38. p. 112. 

27. The Bhagavata. which gives a similar 
statement of the origin of the elements, senses, and 
divinities, specifies the last to be Dis (space), air, 
tlie sun, Pracetas, the Asvins, fire, Indra, Upendra. 
Mitra, and Ka or PrajSpati, presiding over the 
senses, according to tlie comment, or severally over 
the ear, skin, eye, tongue, nose, speech, hands, feet, 
and excretoiy and generative organs. Bhag. II. 5. 
31. 

28. Avyaktanugrahena. The expression is 
something equivocal, as Avyakta may here apply 
either to the First Cause or to matter. In either case 
the notion is the same, and the aggregation of the 
elements is tlie effect of the presidence of spiiit, 
without any active interference of the indiscrete 
principle The Avyakta is passive in the evolution 
and combination of Mahat and the rest. Pradhana 


is, no doubt, intended, but its identification with the 
Supreme is also implied. The term Anugraha may 
also refer to a classification of the order of creation, 
which will be again adverted to. 

29. It is impossible not to refer this notion to the 
same origin as the widely diffused opinion of 
antiquity, of the first manifestation of the world in 
the form of an egg, "It seems to have been a 
favourite symbol, and very ancient, and we find it 
adopted among many nations.’ Bryant, III. 165. 
Traces of it occur amongst die Syrians, Persians' 
and Egyptains; and besides the Orphic egg amongst 
the Greeks, and that described by Aristophanes, 
Tcktcv part of the ceremony in the Ttpoxiaxov 
vpr|ve|iiov vv^ q peXavaTixspos njov, part of the 
ceremony in the Dionysiaca and other mysteries 
consisted of the consecration of an egg; by which 
according to Porphyry, was signified the world: 
Eppqvsvsi 6e x6 vjov xov Koapov, Whether this 
egg typified the ark. as Bryant and Faber suppose, 
is not material to the proof of the antiquity and 
wide diffusion of the belief that the world in die 
beginning existed in such a figure. A similar 
account of the first aggregation of the elements in 
the form of an egg is given in all tlie Puranas, with 
the usual epithet Haima or Hiranya, ’golden.’ as it 
occurs in Manu, 1.9. 

30. Here is another analogy to the doctrines of 
antiquity relating to the mundane egg: and as the 
first visible male being, who, as we shall hereafter 
see, united in himself the nature of either sex. 
abode in the egg. and issued from it; so "this first¬ 
born of the world, whom they represented under 
two shapes and characters, and who sprung from 
the mundane egg, was the person from whom the 
mortals and immortals were derived. He was the 
same as Dionusus, whom they styled. 


31. Jan^ddana is derived from Jana, 'men,' and 
Arddana, ’worship;’ the ‘object of adoration to 
mankind’. 

32 This is the invariable doctrine of the Puranas. 
diversified only according to tlie individual divinity 
to whom they ascribe identity with Paramatman or 
Paramesvara. In our text this is Vishhu: in the Saiva 
Puranas, as in the Lihga, it is Siva: in the Brahma- 
vaivartta it is Ki'sna. The identification of one of the 
hypostases with the common source of the triad 
was an incongruity not unknown to otlicr 
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theogonies; for Cneph, amongst the Egyptians, 
appears on the one hand to have been identified 
with the Supreme Being, the indivisible unity, 
whilst on the other he is confounded with both 
Emeph and Ptha, the second and third persons of 
the triad of hypostages. Cudworth, 1.4.18, 

33. The world that is termed spirit;’ 

explained by the commentator, ’which 

indeed bears the appellation spirit; conformably to 
the text of the Vedas. t^is universe is 

indeed spirit.’ This is rather Vedmta than Samkliya, 
and appears to deny the existence of matter: and so 
it does as an independent existence; for the origin 
and end of infinite substance is the Deity or 
universal spirit: but it does not therefore imply the 
non-existence of the world as real substance. 

34. Visnu is both Bhutesa. ’’lord of the elements.’ 
or of created things, and Visvarupa ’universal 
substance:, he is therefore, as one with sensible 
things, subject to his own control. 

35. Varenya, 'most excellent;, being the same, 
according to the commentator, with supreme 
felicity: 
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CHAPTERS 

(sniroT: 

aisjrgfqiicvqtn^) 

gjsi ?r?niTts*gw3>^ii ^ii 

Mai trey a.- How can creative agency be 
attributed to that Brahma, who is without 
qualities, illimitable, pure, and free from 
imperfection? 

wfnreiTif tEpfet qra?raPT: ii? ii 

ViS^ tTOTT MIcTch'W qylwiail 

^ «R3IT^ ^ II 

•imqurRsqt 


ParSsara said—The essential properties of 
existent things are objects of observation, of 
which no foreknowledge is attainable; and 
creation, and hundreds of properties, belong to 
Brahma, as inseparable parts of his essence, as 
heat, oh chief of sages, is inherent in fire.' 
Hear then how the deity Narayana, in the 
person of Brahma, the great parent of the 
world, created all existent things. 


3fqvr: 

trPT 

tj>TtHR9r¥?i ftsiTlsr trami 

^ ^ yRmuitihTi^'T^ii 5^11 

■eTTIOirtra'tTgr ^1 




Brahma is said to be bom: - a familiar 
phrase, to signify his manifestation; and, as the 
peculiar measure of his presence a hundred of 
his years is said to constitute his life: that 
period is also called Param, and the half of it, 
Pararddham.^ I have already declared to you, 
oh sinless Brahman, that Time is a form of 
Visnu: hear now how it is applied to measure 
the duration of Brahma, and of all other 
sentient beings, as well as of those which are 
unconscious, as the mountains, oceans, and the 
like. 


gnsr uii^rstntTT ■gfRWTi 

^ ftfirnuii 

3t?lTraTfbT ?no(f% iinT: Ti^i:irirtrcf,;ii<^ii 


SR?if«TRfs*TPt ^11 ^^11 
4 ifoT t ^ •gsjRm ‘1 
^g^rfin Ripctlg; ftTf^:ll^ 9 ll 
cimM; #: ^?FS2n ^ 

P'-6£rti?rai3 % 1T:ll^^ll 
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TET 5 f^: yc# r dl f ^fll <t:ll ^'811 
^ ^ *(h^ 

4i«r| "g^ii ^Mi 

??niTt %% ?r^! TTW ^»g^i 

Oh best of sages! fifteen twinklings of the 
eye make a Ka§tha; thirty K5§thas, one KSla; 
and thirty Kalas, one MuhOrtta^. Thirty 
MuhQittas constitute a day and night of 
mortals: thirty such days make a month, 
divided into two half-months: six months form 
an Ayana (the period of the sun's progress 
north or south of the ecliptic): and two Ayanas 
compose a year. The southern Ayana is a night 
and the northern a day, of the gods, Twelve 
thousand divine years, each composed of 
(three hundred and sixty) such days, constitute 
the period of the four Yugas, or ages. They are 
thus distributed: the Krta age has four 
thousand divine years; the Treta three 
thousand; the Dvapara two thousand; and the 
Kali age one thousand: so those acquainted 
with antiquity have declared. The period that 
precedes a Yuga is called a Sandya, and it is of 
as many hundred years as there are thousands 
in the Yuga: and the period that follows a 
Yuga, termed the Sandyamsa, is of similar 
duration. The interval between the SandyS and 
the Sandyamsa is the Yuga, denominated Krta, 
Treta, etc. The Kfta, Treta, Dvapara, and Kali 
constitute a great age, or aggregate of four 
ages: a thousand such aggregates are a day of 
Brahma, and fourteen Manus reign within that 
term. Hear the division of time which they 
measure'*. 

Xr<S2R|^ % ^ H 

wtsMiai toIsrbt 

cBi^: fn^iRTir wni %6 ii 

31]^ Tterar ■*#:! 

■ftrofaivrci dsn-yifq 


9011 

^ ^11 

gi# .wf ciw% gfd ¥ a ' < : n ^ ^ II 

Seven R^is, certain (secondary) divinities, 
Indra, Manu, and the kings his sons, are 
created and perish at one period^ and the 
interval, called a Manvantara, is equal to 
seventy-one times the number of years 
contained in the four Yugas, with some 
additional years: this is the duration of the 
Manu, the (attendant) divinities, and the rest, 
which is equal to 852,000 divine years, or to 
306,720,000 years of mortals, independent of 
the additional period,. Fourteen times this 
period constitutes a Brahma day, that is, a day 
of Brahma; the term (Brahma) being the 
derivative form. At the end of this day a' 
dissolution of the universe occurs, when all the 
three worlds, earth, and the regions of space, 
are consumed with fire. 

^ 5Rn^r (tTOrtf qg^«*fTc|[f(Tq: || 9 ? II 
5 WT -tKiyuirrUdi:! 



fBjqiTlfi % ^ T# 3^:II ^ mi 

TtSFI 'ET ^1 

w if ww in ^ II 

r — , , j f - _ - nrA ■ -i r. ■ 

tlRT ■f?!jf5?4)qi)ll 9^511 
^ flcSri 

gRif irenT: t(f<<«HTi«:in«iii 

fw wUejuji^Hu) jiumvi pw: areEtm:! 

The dwellers of Maharloka (the region 
inhabited by the saints who survive the world), 
distressed by the heat, repair then to Janaloka 
(the region of holy men after their decease). 
When the three worlds are but one mighty 
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ocean, Brahma, who is one with Narayana, 
satiate with the demolition of the universe, 
sleeps upon his serpent-bed-contemplated, the 
lotus born, by the ascetic inhabitants of the 
Janaloka-for a night of equal duration with his 
day; at the close of which he creates anew. Of 
such days and nights is a year of Brahma 
composed; and a hundred such years constitute 
his whole life.* One Pararddha^, or half his 
existence, has expired, terminating with the 
Maha Kalpa^ called Padma. The Kalpa (or day 
of Brahma) termed Varaha is the Rest of the 
second period of Brahma’s existence. 

NOTES 

1. Agency depends upon the Raja guna, the 
quality of foulness or passion, which is an 
imperfection. Perfect being is void of all qualities, 
and is therefore inert. 

Omnis enim per se divom natura necesse est 
Immortali aevo summa cum pace fruatur: 
but if inert for ever, creation could not occur. 
The objection is rather evaded than answered. The 
ascribing to Brahma of innumerable and 
unappreciable properties is supported by the 
commentator with vague and scarcely applicable 
texts of the Vedas. In him there is neither 
instrument nor effect : his like, his superior, is 
nowhere seen ^ ^ fern ^ 

That supreme soul is the 
subjugator of all. the ruler of all. the sovereign of 
all : Tf ^ mR: I In 

various places of the Vedas also it is said that his 
power is supreme, and that wisdom, power, and 
action are his essential properties : TUR 

^} The origin of creation is 
also imputed in the Vedas to the rise of will or 
desire in tiie Supreme: ^ ’He 

wished I may become manifold. I may create 
creatures.’ The Bhagavata expresses the same 
doctrine : The Supreme Being was before all things 
alone, the soul and lord of spiritual substance : in 
consequence of his own will he is secondarily 
defined, as if of various minds: 

This 

will however, in the mysticism of the Bhagavata, is 
persomfied as Maya : Td "HH 

I TIM mq 


desire) was the energy of the Supreme, who was 
contemplating (the uncreated world); and by her. 
whose name is Maya, the Lord made the universe.’ 
This, which was at first a mere poetical 
personification of the divine will, came, in such 
works, as the Bhagavata, to denote a female 
divinity, co-equal and co-eternal with the First 
Cause. It may be doubted if the Vedas authorize 
such a mystification, and no very decided vestige of 
it occurs in the Visnu Purana, 

2. This term is also applied to a different and still 
more protracted period. See b. VI. c. 3. 

3. The last proportion is rather obscurely 

expressed : dRg i Thirty of them 

(Kalas) are the rule for the Muhurtta.’ The 
commentator says it means that thirty Kalas make a 
Ghatika (or Ghari), and two Ghatikas a Muhurtta, 
but his explanation is gratuitous, and is at variance 
with more explicit passages elsewhere, as in the 
Matsya I : MuhQrtta is thirty 

Kalas. Ip these divisions of the twenty-four hours 
the Kurina, MSrkandeya, Matsya, Vayu and Lihga 
PurSrias exactly agree with our authority. In Manu. 
1, 64, we have the same computation, with a 
difference in the first article, eighteen Nimesas 
being one Kastha. The Bhavisya Purana follow 
Manu in that respect, and agrees in the rest with the 
Padma, which has, 

15 Nimesas = 1 Kastha 30 Kasthas - 1 Kali 

30 Kalas = 1 Ksana 12 Ksanas “ 1 MuhQrtta 

30 Muhurttas - 1 day and night. 

In the Mahibharata, Moksa Dharma, it is said 
that thirty Kalis and one-tenth, or, according to the 
commentator, thirty Kalis and three Kasthas make a 
Muhurtta. A still greater variety, however, occurs in 
the Bhagavata and in the Brahma Vaivartta Purana 
These have, 

2 PararnSnus = 1 Anu 3 Anus == 1 Trasarenu 

3 Trasarenus ===== 1 Truti 100 Trutis == 1 Vedha 

3 Vedhas = 1 Lava 3 Lavas = 1 Niinesa 

3 Nimesas == 1 Ksana 5 Ksanas = I Kastha 

15 Kasthas = 1 Laghu 15 Laghus - 1 Narika 

2 Narikas = 1 Muhurtta 6 or 7 Nlrikas == 1 Yama. Or 

watch of the day or night 

Allusions to this or either of the proceeding 
computations, or to any other, have not been found 
in either of the other Puranas: yet the work of 
Gopala Bhatta, from which Colebrooke states he 
derived his information on the subject of Indian 
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weights and measures (A. R. 5. 105); the Samkhya 
Pai'imana, cities the Varaha Purana for a peculiar 
computation, and quotes another from the Bhavis 
ya, different from that which occurs in the first 
chapter of that work, to which we have referred. 
The principle of the calculation adopted by the 
astronomical works is different: it is, 6 respirations 
(Prana)=l Vikala; 60 Vikalas==l Danda; 60 
Dandas=l sydereal day. The Nimesa. which is the 
base of one of the Pauranik modes, is a twinkle of 
tlie eye of a man at rest; whilst the Paramanu which 
is the origin of the other, and apparently more 
modern system, considering the works in which it 
occurs, is the time taken by a Paramanu. or mote in 
the sun-beam, to pass through a crevice in a shutter. 
Some indications of this calculation being in 
common currency, occur in the Hindustani terms 
Renu (Trasarenu) and Lamhu (Laghu) in Indian 
horometry (A.R.5.81); whilst the more ordinary, 
system seems derived from the astronomical works, 
being 60 Tilas=l Vipala; 60 Vipalas=l Pala; 60 
Palas=l Danda or Ghari. Ibid. 

4. These calculations of time are found in most 
of the Puranas, with some addition, occasionally, of 
no importance, as that of the year of the seven Rsis, 
3030 mortal years, and the year of Dhruva, 9090 
such years, in the Lihga PurSna in all essential 
points the computations accord, and the scheme, 
extravagant as it may appear, seems to admit of 
easy explanation. We have, in the first place, a 
computation of the years of the gods in the four 
ages, or, 


Ki'taYuga . 

.4000 

Sandya . 

. 400 

Sandyansa . 

.400 


4800 


Treta Yuga 

3000 

Sandya 

300 

Sandyansa 

300 


3600 


Dvapara Yuga 

2000 

Sandya 

200 

Sandyansa 

200 


2800 

Kali Yuga 

1000 


Sandya 100 

Sandyansa 100 


1200 


12000 

If these divine years are converted into years of 
mortals, by multiplying them by 360. a year of men 
being a day of the gods, we obtain the years of 
which the Yugas of mortals are respectively said to 
consist; 

4800x360 - 1,728,000 

3600x360 - 1.296,000 

2400x360 ^ 864,000 

1200x360 = 432,000 


4,320,000 a Mahayuga. 

So that these periods resolve themselves into 
very simple elements: the notion of four ages in a 
deteriorating series expressed by descending 
arithmetical progression, as 4, 3, 2,1; the 
conversion of units into thousands; and the 
mythological fiction, that these were divine years, 
each composed of 360 years of men. It does not 
seem necessary to refer the invention to any 
astronomical computations, or to any attempt to 
represent actual chronology. 

5. The details of these, as occurring in each 
Manvantara, are given in the third book. c. 1 and 2. 

6. I One and 

seventy enumerations of the four ages, with a 
surplus.’ A similar reading occurs in several other 
Puranas, but none of them state of what the surplus 
or addition consists; but it is, infact, the number of 
years required to reconcile two computations of the 
Kalpa. The most simple, and probably the original 
calculation of a Kalpa. is its being 1000 great ages, 
or ages of the gods: f I 

■jnHT g \ 

Bhavisya Purana Then 4,320,000 years, 
or a divine age, x 1000-4,320,000,000 years, or a 
day or night of Brahma. But a day of Brahma is 
also seventy-one times a great age multiplied by 
fourteen: 4,320,000x71x14=4,294,080,000; or less 
than the preceding by 25,920,000; and it is to make 
up for this deficiency that a certain number of years 
must be added to the computation by Manvantaras. 
According to the Surya Siddhanta, as cited by 
Davis (A. R. 2. 231), this addition consists of a 
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Sandhi to each Manvantara, equal to the Satya age, 
or 1,728,000 years;, and one similar Sandhi at the 
commencement of the Kalpa: 

thus 4,320,000x71-306,720,000+1,728,000= 
308,448,000 x 14=4318,272,000+1,728,000 = 
4320,000,000. The Paur^iks, however, omit the 
Sandhi of the Kalpa, and add the whole 
compensation to the Manvantaras. The amount of 
this in whole numbers is 1,851,428 in each 
Manvantara. or 

4,320,000x71=306,720,000+1,851,428= 
308,571,428 x 14 = 4319,999,992: leaving a very 
small inferiority to the result of the calculation of a 
Kalpa by a thousand great ages. To provide for this 
deficiency, indeed, very minute sub-divisions are 
admitted into the calculation; and the commentator 
on our text says, that the additional years, if of 
gods, are 5142 years. 10 months, 8 days, 4 watches, 
2 Muhurttas, 8 Kalas, 17 Kisthas, 2 Nimesas, and 
l/7th; if of mortals, 1,851,428 years, 6 months, 24 
days. 12 Naris. 12 Kal§s, 25 KasthSs, and 10 Nimes 
as. It will be observed, that in the Kalpa we have 
the regular descending series 4, 3. 2, with cyphers 
multiplied ad libitum. 

7. The Brahma Vaivartta says 108 years, but this 
is unusual. Brahma’s life is but a Nime$a of Krsna, 
according to that work; a Nimesa of Siva, 
according to the Saiva Purana, 

8 . In the last book the Pararddha occurs as a very 
different measure of time, but it is employed here 
in its ordinary acceptation. 

9. In theory the Kalpas are infinite; as the Bhavis 

ya: I 

’Excellent sages, thousands of millions of Kalpas 
have passed, and as many are to come.’ In the Lihga 
Purana, and others of the Saiva division, above 
thirty Kalpas are named, and some account given of 
several but they are evidently sectarial 
embellishments. The only Kalpas usually specified 
are those which follow in the text : the one which 
was the last, or the Padma. and the present or 
Varaha. The first is also commonly called the 
Brahma; but the Bhagavata distinguishes the 
Brahma, considering it to be the first of Brahma’s 
life, whilst the Padma was the last of the first 
Pararddha. The term Maha, or great Kalpa applied 
to the Padma is attached to it only in a general 
sense; or. according to the commentator, because it 
comprises, as a minor Kalpa, that in which Brahma 
was bom from a lotus. Properly, a great Kalpa is 
not a day, but a life of Brahma; as in the Brahma 


Vaivartta: \ 

v^:\\ Chronologers compute a 
Kalpa by the life of Brahma. Minor Kalpas, as 
Samvartta and the rest, are numerous.’ Minor 
Kalpas here denote every period of destruction, or 
those in which the Samvartta wind, or other 
destructive agents, operate. Several other 
computations of tune are found in different 
Pur3nas, but it will be sufficient to notice one 

which occurs in the Hari Vamsa. as it is peculiar, 

and because it is not quite correctly given in M. 
Langlois’ translation It is the calculation of the 
Manava time, or time of a Manu. 

10. divine years = a day and night of a Manu. 

10 Manava days = his fortnight. 

1 0 Manava form. = his month. 

12 Manava months = his season. 

6 Manava seasons = his year. 

Accordingly the commentator says 72000 divine 
years make up his year. The French translation has, 
“dix annees des dieux font un jour de Manu; dix 
Jours des dieux font un pakcha de Manu,” etc. The 
error lies in the expression ’’Jours des dieux” and is 
evidently a mere inadvertence : for if ten years 
make a day, ten days can scarcely make a fortnight. 

icieie 
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CHAPTER 4 

rjggfserRT: 

sanpel 

9?FT >ll^l«0|iwi5^ ‘M<|C||^^JSTTI 

TC|?Tg^ll ?ll 

Maitreya said—Tell me. mighty sage. 
How, in the commencement of the (present) 
Kalpa, NSrayana, who is named BrahmS, 
created all existent things.' 

W?IT 

IRTT: 

3r 3 tT qfd ’ iif?i^«jl -m f ^y r m^ iRU 

Parasara replied- In what manner the 
divine Brahma, who is one with Narayana, 
created progeny, and is thence named the lord 
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of progeny (Prajapati). the lord god. you shall 
hear. 

31d1debrMlelHA fiV l ipKwd : 31^:1 
HrdlRThW«ll ?rirT ^ ?ll 

TRraur: xntsilR?!: it ng:i 

«nrapnif?t: 

^T twa t 31%l 

^ ^iRtr; tnrapzHn^imii 
At the close of the past (or Padma) Kalpa. 
the divine Brahma endowed with the quality of 
goodness, awoke from his night of sleep, and 
beheld the universe void. He, the supreme 
Narayana, the incomprehensible, the sovereign 
of creatures, invested with the form of 

Brahma, the god without beginning, the 

creator of all things; of whom, with respect to 
his name Narayapa, the god who has the form 
of Brahma, the imperishable origin of the 
world, this verse is repeated. 

diti J^Thl SIimI ^ Jl 

3T?R ^^ dHWur: 

Tt TT^ 31^:1 

3ri|Ttl%:IIV9ll 

^cW^u^^^<cbi e(;|H(^d:lUII 

"The waters are called Nara, because they 
were the offspring of Nara (the supreme 
spirit); and as in them his first (Ayana) 
progress (in the character of Brahma) took 
place, he is thence named Narayana the whose 
place of moving was the waters)."^ He, the 
lord, concluding that within the waters lay the 
earth, and being desirous to raise it up, created 
another form for that purpose; and as in 
preceding Kalpas he had assumed the shape of 
a fish or a tortoise, so in this he took the figure 
of a boar. 

tevMMVlM'JHId: 

wnfqT3r3Tra%:ii^ii 

^ dl*jm«Hiisiiil 8nwT:ii ^oii 


Having adopted a form composed of the 
sacrifices of the Vedas’, for the preservation of 
the whole earth, the eternal, supreme, and 
universal soul, the great progenitor of created 
beings, eulogized by Sanaka and the other 
saints who dwell in the sphere of holy men 
(Janaloka); he, the supporter of spiritual and 
material being, plunged into the ocean. 

tt tRT ^ MldlHdHilMld>l,l 
3niidT ^gjgr^’MfdjHyi ci^'^kiii nii 

The goddess Earth, beholding him thus 
descending to the subterrene regions, bowed in 
devout adoration, and thus glorified the god: 

VjRlo^dM 

d i|e4y(«dni ii 

qgpnfq gr qqqi^lrq^:II II 

qq^ qT q r emw^ 

tiqiqoqrWjjnq <hM^diq ^ qq:ll tiVII 

PrthvI (Earth) said— Hail to you, who are 
all creatures; to you, the holder of the mace 
and shell: elevate me now fi’om this place, as 
you have upraised me in days of old. From 
you have I proceeded; of you do I consist; as 
do the skies, and all other existing things. Hail 
to you, spirit of the supreme spirit, to you, soul 
of soul; to you. who are discrete and indiscreet 
matter; who are one with the elements and 
with time. 

d gjqf qjvjdi qt <g qrai <g (gdivi^q^i 
g q iRg 3iqt ?l?rfgBgq;51Rq^5ttg^ll II 
gro^rfqtgr gqglgniiHt#i 
gl^ tgilg qrtg:? fg^qinl q4l(M(5T:ii ^^ii 
qg^ qtf qt tRg qg gpnfq gisqi 
q|q d<^fqi Mchtt:ii ^vsn 
cdqKitii qt w qrat '33^:1 
gi^^gqd T t ii iq ^ q)^ Httgrogidii un 
fdjfci'Mdttl q<iqi^ g^<lfdiq;l 
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^ r(^\\ ^9, II 

You are the creator of all things, their 
preserver, and their destroyer, in the forms, oh 
lord, of Brahma. Visnu, and Rudra, at the 
seasons of creation, duration, and dissolution. 
When you have devoured all things, you 
reposes on the ocean that sweeps over the 
world, meditated upon, oh Govinda, by the 
wise. No one knows your true nature, and the 
gods adore you only in the forms it has 
pleased you to assume. They who are desirous 
of final liberation, worship you as the supreme 
Brahma; and who that adores not Vasudeva, 
shall obtain emancipation? Whatever may be 
apprehended by the mind, whatever may be 
perceived by the senses, whatever may be 
discerned by the intellect, all is but a form of 
you. 

iroylfiiRi % Rnfii ? o ii 

^ sjRPHi tmtii ^ ^ii 

? ? ii 

Tt^nttRT ^ ^ ii 

H<U:t 

eg ^ ^ TRt TtT:ll 

I am of you, upheld by you; you are my 
creator, and to you I fly for refuge; hence, in 
this universe, MadhavT (the bride of MSdhava 
or Visnu) is my designation. Triumph to the 
essence of all wisdom, to the unchangeable, 
the imperishable: triumph to the eternal; to the 
indiscreet, to the essence of discrete things: to 
him who is both cause and effect; who is the 
universe; the sinless lord of sacrifice; 'triumph. 
You are sacrifice; you are the oblation; you are 
the mystic Oriikara; you an the sacrificial fires; 
you are the Vedas, and their dependent 
science,; you are, Hari, the object of all 
worship.' The sun, the stars, the planets, the 


whole world; all that is formless, or that has 
form; all that is visible, or invisible; all, Puiiis 
ottama, that I have said, or left unsaid; all this. 
Supreme, you are. Hail to you, again and 
again! hail! all hail! 

■fflutcRisgPc wd ^Rg>S<H)i ^" 
get: «nt ^ggggr 

•g^rgrr?: T^2?ragitgT:i 

TTgfeg) ^ ?grg^ II 

sfgggr ^ 

grwwrgmrr 5iTOlraPH«gig^i 

g^ii ?gii 

3WIR cTOTh 

T^ng^sg, ^>gi?i«gggrfg:i 
^w rf H gn tg i: w: innf% 

ftngr ^ ^ 11 

gftrggwr 

T^ign^ferrsii 

fd^-gdl ^gqg vrftf 

TtRRR^ ^gg^ni ? II 

g^ifwm^g^g# 

^ fgggf^ grf^;i 
gg^ggrar gfgg?ra?gg 

gggt tJrrgTtg^^ninili ^ o II 

Parasara said—^The auspicious supporter of 
the world, being thus hymned by the earth, 
emitted a low murmuring sound, like the 
chanting of the Sama Veda; and the mighty 
boar, whose eyes were like the lotus, and 
whose body, vast as the Nila mountain, was of 
the dark colour of the lotus leaves, ‘uplifted 
upon his ample tusks the earth from the lowest 
regions. As he reared up his head, the waters 
shed from his brow purified the great sages, 
Sanandana and others, residing in the sphere 
of the saints. Through the indentations made 
by his hoofs, the waters rushed into the lower 
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worlds with a thundering noise. Before his 
breath, the pious denizens of Janaloka were 
scattered, and the Munis sought for shelter 
amongst the bristles upon the scriptural body- 
of the boar, trembling as he rose up, 
supporting the earth, and dripping with 
moisture. Then the great sages, Sanandana and 
the rest, residing continually in the sphere of 
saints, were inspired with delight, and bowing 
lowly they praised the stern-eyed upholder of 
the earth. 


3Wt ^T ^ I Vit ggRi rq 



^11 

RdlebHIMl WOt TtWlfT ^11 


y(;5hH5#3i’fi^ 



f^: TTT^Wtsftr 31#^ rRmr^ll 


^UUSH ^ f^^TToq^ ^1 

a(cC(yRjc4lt^H«'mg^ 

<)t;'di d^cil 

StTH 

f^dw ^ t^li^'aii 

wm: n^:i 

TrilTn ^ ■i3JnH'ihi«rti€RH,i i ^ <i ii 
The Yogis said- Triumph, lord of lords 
supreme; Kesava, sovereign of the earth, the 
wielder of the mace, the shell, the discus, and 
the sword: cause of production, destruction, 
and existence. You are, oh god : there is no 
other supreme condition, but you. You. lord, 
are the person of sacrifice: for your feet are the 
Vedas; your tusks are the stake to which the 
victim is bound; in your teeth are the 


offerings; your mouth is the altar; your tongue 
is the fire; and the hairs of your body are the 
sacrificial grass. Thine eyes, oh omnipotent 
are day and night; your head is the seat of all, 
the place of Brahma; your mane is all the 
hymns of the Vedas; your nostrils are all 
oblations: oh you, whose snout is the ladle of 
oblation; whose deep voice is the chanting of 
the Sama Veda; whose body is the hall of 
sacrifice; whose joints are the different 
ceremonies; and whose ears have the 
properties of both voluntary and obligatory 
riles;^ do you who arc eternal, who are in size 
a mountain, be propitious. We acknowledge 
you, who has traversed the world, oh universal 
form, to be the beginning, the continuance, 
and the destruction of all things: you are the 
supreme god. Have pity on us, oh lord of 
conscious and unconscious beings. The orb of 
the earth is seen seated on the tip of your 
tusks, as if you had been sporting amid a lake 
where the lotus floats, and had borne away the 
leaves covered with soil. The space between 
heaven and earth is occupied by your body, oh 
you of unequalled glory, resplendent with the 
power of pervading the universe, oh lord, for 
the benefit of all. You are the aim of all: there 
is none other than you, sovereign of the world: 
this is your might, by which all things, fixed or 
movable, are pervaded. 


irtpr^iuoii 

3nf)re[ 


This form, which is now beheld, is your 
form, as one essentially with wisdom. Those 
who have not practised devotion, conceive 
erroneously of the nature of the world. The 
ignorant, who do not perceive that this 




BOOK 1, CHAP. 4 


25 


universe is of the nature of wisdom, and Judge 
of it as an object of perception only, are lost in 
the ocean of spiritual ignorance. But they who 
know true wisdom, and whose minds are pure, 
behold this whole world as one with divine 
knowledge, as one with you, oh god. Be 
favorable, oh universal spirit; raise up this 
earth, for the habitation of created beings. 
Inscrutable deity, whose eyes are like lotuses, 
give us felicity. 

*rnoFf 

^ >£^ii 

siTitiiguiiirRTini 

Oh lord, you are endowed with the quality 
of goodness : raise up, Govinda, this earth, for 
the general good. Grant us happiness, oh lotus¬ 
eyed. May this, your activity in creation, be 
beneficial to the earth. Salutation to you. Grant 
us happiness, oh lotus-eyed. 

rnrm 35rnEr 

tn^mn^sssr ywfqr 

TT?# f^i 

fyddccJlil q -q# ^ II 

dd: %ld w fltdT 

dsjT fd*rr>T sHTdRdtfd: 

IWT%tJT •g-flVjrtdWdifed; IIV 11 

Parasara said— The supreme being thus 
eulogised, upholding the earth, raised it 
quickly, and placed it on the summit of the 
ocean, where it floats like a mighty vessel, and 
from its expansive surface does not sink 
beneath the waters. Then, having levelled the 
earth, the great eternal deity divided it into 
portions, by mountains: he who never wills in 
vain, created, by his irresistible power, those 
mountains gain upon the earth which had been 
consumed at the destruction of the world, 
dd: f^tsnr ddTddTI 


ddHT ^ IlkoII 

JiyHeK'KUl)^ t II q ?ll 

fdfildJTlii gcRdldJ dRI^ 

dddt ^ 11 

dddfemr;! 


Having then divided the earth into seven 
great portions or continents, as it was before, 
he constructed in like manner the four (lower) 
spheres, earth, sky, heaven, and the sphere of 
the sages (Maharloka). Thus Hari, the four- 
faced god, invested with the quality of 
activity, and taking the form of Brahma, 
accomplished the creation; but he (Brahma) is 
only the instrumental cause of things to be 
created; the things that are capable of being 
created arise from nature as a common 
material cause; with the exception of one 
instrumental cause alone, there is no need of 
any other cause, for (imperceptible) substance 
becomes perceptible substance according to 
the powers with which it is originally imbued.* 

•hieic 


NOTES 

1. This creation is of the secondary order, or 
Pratisarga; water, and even the earth, being in 
existence, and consequently having been preceded 
by the creation of Mahat and the elements. It is also 
a different Pratisarga from that described by Manu. 
in which Svayambhu first creates the waters, then 
the egg : one of the simplest forms, and perhaps 
therefore one of the earliest in which the tradition 
occurs. 

2. This is the well known verse of Manu. L 8, 
rendered by Jones. “The waters are called Nara. 
because they were the production of NSra. or ’the 
spirit’ of God; and since they were his first Ayana. 
or place of motion, he thence is named Narayana, 
or ’moving on the waters.” Now although there can 
be little doubt that this tradition is in substance the 
same as that of Genesis, the language of the 
translation is perhaps more scriptural than is quite 
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wan’anted. The waters, it is said in the text of 
Manu, were the progeny of Nara. which Kulluka 
Bhatta explains Paramatma, the supreme soul; that 
is, they were the first productions of God in 
creation. Ayana. instead of Tlace of motion/ is 
explained by Asraya, 'place of abiding.’ Narayana 
means, therefore, he whose place of abiding was 
the deep. The verse occurs in several of the 
Puranas, in general in nearly the same words, and 
almost always as a quotation, as in our text: 

The Lihga, Vayu. and Markandeya 
Puranas, citing the same, have a somewhat different 
reading; or, 3?T^ ^ cTO \ apg 

^ ! ‘Apa (is the same (as) 

Nara, or bodies (Tanava); such, we have heard 
(from the Vedas), is the meaning of Apa. He who 
sleeps in them, is thence called Narayana.’ The 
ordinary sense of Tanu is either ’minute' or ’body.' 
nor does it occur amongst the synonyms of water in 
the Nirukta of the Vedas. It may perhaps be 
intended to say. that Nara or Apa has the meaning 
of’bodily forms, in which spirit is enshrined, and of 
which the waters, with Vispu resting upon them are 
a type; for there is much mysticism in the Puranas 
in which the passage thus occurs. Even in them, 
however, it is introduced in the usual manner, by 
describing the world as water alone, and Visnu 
i'eposing upon the deep : 

B«rTj| Vayu Purina The 
Bhagavata has evidently attempted to explain the 
ancient text: ^ 


’When the embodied god in the beginning divided 
the mundane egg, and issued form, then, requiring 
an abiding place, he created the waters: the pure 
created the pure. In them, his own created be abode 
for a thousand years, and thence received the name 
of Nirayana : the waters being the product of the 
embodied deity :’ i. e. they were the product of 
Nari or Visnu, as the first male or Virat. and were 
therefore termed Nira : and from there being his 
Ayana or Sthina, his ’abiding place’ comes his 
epitliet of Narayana. 

3. The VarSha form was thosen, says the Vayu 
Purina because it is an animal delighting to sport in 
water, but it is described in many Puranas, as it is in 
the Visnu, as, a type of the ritual of the Vedas, as 
we shall have further occasion to remark. The 


elevation of the earth from beneath the ocean in this 
form, was, therefore, probably at first an allegorical 
representation of the extrication of the world from a 
deluge of iniquity by the rites of religion. 
Geologists may perhaps suspect, in the original and 
unmystified tradition, an allusion to a geological 
fact, or the existence of lacustrine mammalia in the 
eai*ly periods of the earth. 

4. Yajhapati, 'the bestower of the beneficial 
results of sacrifices., 

5. Yajhapurusa, "the male or soul of sacrifice;’ 
explained by Yajnamtartti, ’the form or 
personification of sacrifice :’ or Yajhar5dhya, 'he 
who is to be propitiated by it,’ 

6. Var^a Avatto. The description of the figure 
of the boar is much more particularly detailed in 
other Purmas. As in the Vayu: *The boar was ten 
Yojanas in breadth, a thousand Yojanas high; of tiie 
colour of a dark cloud; and his roar was like 
thunder; his bulk was vast as a mountain; his tusks 
were white, sharp, and fearful; fire flashed from his 
eyes like lightning, and he was radiant as the sun; 
his shoulders were round, fat and large; he strode 
along like a powerfiil lion; his haunches were fat, 
his loins were slender, and his body was smooth 
and beautiful.” The Matsya PurSpa describes the 
V5rSha in the same words, with one or two 
unimportant varieties. The Bhagavata indulges in 
that amplification which marks its more recent 
composition, and describes the VarSha as issuing 
from the nostrils of Brahma, at first of the size of 
the thumb, or an inch long, and presently increasing 
to the stature of an elephant. That work also 
subjoins a legend of the death of the demon 
Hiranyaksa, who in a preceding existence was one 
of Visnu’s doorkeepers, at his palace in Vaikuntha. 
Having refused admission to a party of Munis, they 
cursed him, and he was in consequence bom as one 
of the sons of Diti. When the earth, oppressed by 
the weight of the mountains, sunk down into the 
waters, Visnu was beheld in the subterrene regions, 
or Rasatala, by Hira-ny^ksa in the act of carrying it 
off The demon claimed the earth, and defied Visnu 
to combat; and a conflict took place, in which 
Hiranyaksa was slain. This legend has not been met 
with in any other PurSna, and certainly does not 
occur in the chief of them, any more than in our 
text In the Mok§a Dharma of the Mahabharata, c. 
35, Visnu destroys the demons in the form of the 
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V^aha, but no particular individual is specified, 
nor does the elevation of the earth depend upon 
their discomfiture. The Kalika Upapur&ia has an 
absurd legend of a conflict between Siva as a 
Sarabha. a fabulous animal, and Visnu as the 
Varaha, in which the latter suffers himself and his 
offspring begotten upon earth to be slain. 

7. This, which is nothing more than the 
development of the notion that the Varaha 
incarnation typifies the ritual of the Vedas, is 
repeated in most of the Pur^as in the same or 
nearly the same words. 

8. This seems equivalent to the ancient notion of 
a plastic nature: “All parts of matter, by reason of a 
certain life in them, being supposed able to form 
themselves artificially and methodically to the 
greatest advantage of their present respective 
capabilities.” This, which Cudworth (c. Ill) calls 
hylozoism, is not incompatible with an active 
creator: “not that he should, avtovpyav anavta, 
set his own hand to every work, which, as ^Aristotle 
says, would be, unbecoming God; but, as in the 
case of Brahma and other subordinate agents, that 
they should occasion the various developments of 
crude nature to take place, by supplying that will, 
of which nature itself is incapable. Action being 
once instituted by an instrumental medium, or by 
the will of an intellectual agent, it is continued by 
powers or a vitality inherent in nature or the matter 
of creation itself. The efficiency of such 
subordinate causes was advocated by Plato, 
Aristotle, and others; and the opinion of Zeno, as 
stated by Laertius, might be taken for a translation 
of some such passage as that in our text ; “Ear 5e 
4)vai^ avxq^ KCOcpevTi Kata aTrEppatKav^ 
A.oyov^, aTtOTCoXovcoa xz kco ave^ovaa ta 
avTriS ev copcopEvoi^ ^po0voi4? xoiavxa 
5pTuaa a’(j) ocov a7iEKv0r| Nature is a habit moved 
from itself, according to seminal principles; 
perfecting and containing those several things 
which in determinate times are produced firom it, 
and acting agreeably to that from which it was 
secreted.’ Intell, system, I. 328. So the 
commentator illustrates our text by observing that 
the cause of the budding of rice is in its own seeds, 
and its development is from itself, though its 
growth takes place only at a determinate season , in 
consequence of the instrumental agency of the rain. 
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CHAPTER 5 

:U^II 

■isr^ ’ERI^SPTra 

^gsnT ^ ^rtg?r: ii ? ii 

Maitreya said— Now unfold to me, O 
Brahman, how this deity created the gods, 
sages, progenitors, demons, men, animals, 
trees, and the rest, that abide on earth, in 
heaven, or in the waters: how Brahma at 
creation made the world with the qualities, the 
characteristics, and the forms of things', is 
called the first creation. 

Paras'ara said- I will explain to you, 
Maitreya, listen attentively, how this deity, the 
lord of all, created the gods and other beings. 

?nit iRref|rcT:i 

srt^SfT: 

TOgrafw: ^ eqrirat 
3i^^sjra;w 4i<^c)wi 

Whilst he (Brahma) formerly, in the 
beginning of the Kalpas, was medicating on 
creation, there appeared a creation beginning 
with ignorance, and consisting of darkness. 
From that great being appeared fivefold 
ignorance, consisting of obscurity, illusion, 
extreme illusion, gloom, utter darkness,^ The 
creation of the creator thus plunged in 
abstraction, was the fivefold (immovable) 
world, without intellect or reflection, void of 
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perception or sensation, incapable of feeling, 
and destitute of motion,^ 

3r^: Tgwtiuii 

5n-tmPr*f; ii ii 
atftRHT 3Tsra7Ti«nwa5T:i 
3Rr:Ji«hi9ii^^ ^ OTIW %o n 

Since immovable things were first created, 
this is called the first creation. Brahma, 
beholding that it was defective, designed 
another; and whilst he thus meditated, the 
animal creation was manifested, to the 
products of which the term Tiryaksrotas is 
applied, from their nutriment following a 
winding course^. These were called beasts, 
etc., and their characteristic was the quality of 
darkness, they being destitute of knowledge, 
uncontrolled in their conduct, and mistaking 
error for wisdom; being formed of egotism 
and self-esteem, labouring under the twenty- 
eight kinds of imperfection^ manifesting 
inward sensations, and associating with each 
other (according to their kinds). 
amzrawA Tim 

■^rRgg>lejq3iT?Hii 

jraiw 

TT Tp:l 

W’irwii II 

Tt tT?T ^ Tnara 

?iPi; g?^fP?Jf^q»qcr(T,n 
tfluifqiajiqHWPt Ttc^nfqsznfqTOct: I 

^ tt gq»ivM§^i4dMl f yThi T3its1iraiT;n 

^[TftnT:i 


Tranw agstr: %ii ?\9ii 

Beholding this creation also imperfect, 
Brahma again medicated, and a third creation 
appeared, abounding with the quality of 
goodness, termed Ordhyasrotas.^'Hie beings 
thus produced in the Ordhvasrotas creation 
were endowed with pleasure and enjoyment, 
unencumbered internally or externally, and 
luminous within and without. This, termed the 
creation of immortals, was the third 
perfomance of Brahma, who, although well 
pleased with it, still found it incompetent to 
fulfil his end. Continuing therefore his 
medications, there sprang, in consequence of 
his infallible purpose, the creation termed 
Arvaksrotas^, from indiscrete nature. The 
products of this are termed Arvaksrotasas, 
from the downward current (of their 
nutriment). They abound with the light of 
knowledge, but the qualities of darkness and 
of foulness predominate. Hence they are 
afflicted by evil, and are repeatedly impelled 
to action. They have knowledge both 
externally and internally, and are the 
instruments (of accomplishing the object of 
creation, the liberation of soul). These 
creatures were mankind. 

gjfetTt; TThf: WSW gfqWTI 
gsmtqw: TPtf TT: II II 

cFnjinnt gwqrhf ¥ Wf-f 

^cblRtfi^V'^ TPf Tgrt:!! Wl 

gi^d: Tnf: 

gw t waiTT: 
ulTt>^4^'4l'=q: ¥ ssj^i 
qgt TT Tg?T:ii ? ^ii 

I have thus explained to you, excellent 
Muni, six* creations. The first creation was 
that of Mahat or Intellect, which is also called 
die creation of Brahma^. The second was that 
of the rudimental principles (Tanmatras), 
thence termed the elemental creation (BhOta 
sarga). The third was the modified form of 
egotism, termed the organic creation, or 
creation of the senses (Aindriyaka). These 
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three were the Pralqta creations, the 
developments of indiscrete nature, preceded 
by the indiscrete principle’”. The fourth or 
fundamental creation (of perceptible things) 
was that of inanimate bodies. The fifth, the 
Tairyag yonya creation, was that of animals. 
The sixth was the Orddhasrotas creation, of 
that of the divinities. 

ii?ii 

The creation of the Arvaksrotas beings was 
the seventh, and was that of man. There is an 
eighth creation, termed Anugraha, which 
possesses both the qualities of goodness and 
darkness.” Of these creations, five are 
secondary, and three are primary’^. But there 
is a ninth, the KaumSra creation, which is both 
primary and secondary”. 

If ^mtsaren ^ 

These arc the nine creations of the great 
progenitor of all, and both as primary and 
secondaiy, are the radical causes of the world, 
proceeding from the sovereign creator. What 
else dost you desire to hear ? 

11^3^ 

•^nrf tsran 

Maitreya said— You have briefly related to 
me. Muni, the creation of the gods and other 
beings: I am desirous, chief of sages, to hear 
from you a more ample account of their 
creation. 


tnT?R dcllrl 

riT:i 

Miwiarai wft 


flit ^ ingw 

^TWrMH^q>t|iai 3f|TfiI^3rj!TTtl:l 

rPT:II9 II 

3iWi rTrf^Pg ’dtilriraT^i rJJi^l 

^ 5 r^rET fl^iraTtll ^ o II 

m: ftT:l 

•fsit l?nJTt ^ ^11 

tilt f? «|R^31 l^cTT f^ll ^ ? II 

3R3t5ii W ^ tif: I 

ParSs'ara said— Created beings, although 
they are destroyed (in their individual fonns) 
at the periods of dissolution, yet being affected 
by the good or evil acts of former existence, 
they are never exempted from their 
consequences; and when Brahma creates the 
world anew, they are the progeny of his will, 
in the fourfold condition of gods, men, 
animals, or inanimate things. Brahma then, 
being desirous of creating the four orders of 
beings, termed gods, demons, progenitors, and 
men, collected his mind into itself.'"' Whilst 
thus concentrated, the quality of darkness 
pervaded his body; and thence the demons (the 
Asuras) were first born, issuing from his thigh. 
Brahma then abandoned that form which was 
composed of the rudiment of darkness, and 
which, being deserted by him, became night. 
Continuing to create, but assuming a different 
shape, he experienced pleasure; and thence 
from his mouth proceeded the gods, endowed 
with the quality of goodness. The form 
abandoned by him, became day, in which the 
good quality predominates; ard hence by day 
the gods are most powerful, and by night the 
demons. He next adopted another person, in 
which the rudiment of goodness also 
prevailed; and thinking of himself, as the 
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father of the world, the progenitors (the Pitrs) 
were born from his side. The body, when he 
abandoned it, became the SandyS (or evening 
twilight), the interval between day and night. 

^srptr Ttggrr 

diqun^ TT cIf?IT3r tij 

-jqlfWT qwdrf TTifr ^ II 

Brahma then assumed another person, 
pervaded by the quality of foulness; and from 
this, men, in whom foulness (or passion) 
predominates, were produced. Quickly 
abandoning that body, it became morning 
twilight, or the dawn. 

fq?rrqwil 

^ d ill ^\9II 

i 3m);l 

Vllltlfoi f5|J]UlllJI«q|fui 5II^<SI| 

At the appearance of this light of day, men 
feel most vigour; while the progenitors are 
most powerful in the evening season. In this 
manner, Maitreya, Jyotsna (dawn), Ratri 
(night), Ahar (day), and SandhyS (evening), 
are the four bodies of Brahma invested by the 
three Qualities'^. 

(i(T: cKrq^(Wi (Rtmi^^h 

«praiw: i 

?wiT ^jiT(Tr^s«raraw: 

^ ir Wtmg ii 

i i q^rr^ ^t^roiRfiu^ii 

Next from Brahma, in a form composed of 
tlic quality of foulness, was produced hunger, 
of whom anger was bom: and the god put forth 
in darkness beings emaciate with hunger, of 
hideous aspects, and with long beards. Those 
beings hastened to the deity. Such of them as 
exclaimed. Oh preserve us! were thence called 
Raksasas^^’: others, who cried out, Let us eat, 
were denominated from that expression Yaks 


#Ti$r 

(l?r; ^ qil«lT(tPTl 

gufq f*ff?i(n7PTr:i 

fqqqrt gra ^ f^i 

Beholding them so disgusting, the hairs of 

Brahma were shrivelled up, and first falling 

from his head, were again renewed upon it; 
from their falling they became serpents, called 
Sarpa from their creeping, and Ahi because 
they had deserted the head."* The creator of 
the world, being incensed, then created fierce 
beings, who were denominated goblins, 
Bhutas, malignant fiends and eaters of flesh. 
The Gandharvas were next born, imbibing 
melody drinking of the goddess of speech, 
they were born, and thence their appellation"^ 
*pratTi?jT d^slrh^l^dtiiismi 

■^gT3'<tr< w qraf«qT ^ ■5P3inifq:i 

wnr wi,« » 

sfRiaiTTi^ qn(Tq:i 

attqsq: ilfM'UJWW 

The divine Brahma, influenced by their 
material energies, having created these beings, 
made others of his own will. Birds he formed 
from his vital vigour; sheep from his breast, 
goats from his mouth; kine from his belly and 
sides; and horses, elephants, Sarabhas, 
Gavayas, deer, camels, mules, antelopes, and 
other animals, trom his feet: whilst from the 
hairs of his body sprang herbs, roots, and 
fruits. 

9111 fg^qi 

^fhpir; qw ^ 3R9T sraiTTT: 13TT:I 

qTRUT ^ii h o n 
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'^: wrrg 

O foremost of the Bramanas! Brahma 

having created, in the commencement of the 

Kalpa various plants, employed them in 

sacrifices, in the beginning of the Treta age. 

Animals were distinguished into two classes, 

domestic (village) and wild (forest): the first 

class contained the cow, goat, the hog, the 

sheep, the horse, the ass, the mule: the latter, 

all beasts of prey, and many animals with 

cloven hoofs, the elephant, and the monkey. 

The fifth order were the birds; the sixth, 

aquatic animals; and the seventh, reptiles and 
• 20 
insects . 

g WITf IJQTtfll q ? 11 

wi#r ■'3TqcfitR{:^?TtiT trail 

q;cftf^nratrf<nqrHlqhiTm ^<3 

3 T 3 g 4 ^ -prit^ll qq II 

From his eastern mouth Brahma then 
created the Gayatrl metre, the Rgveda. the 
collection of hymns termed Trivrt, the 
Rathantara portion of the Samaveda, and the 
Agnistoma sacrifice: from his southern mouth 
he created the Yajurveda, the Tristubh metre, 
the collection of hymns called Panchadsa, the 
Brhat Sama, and the portion of the Sama-veda 
termed Uktha: from his western mouth he 
created the Sama-veda, the Jayati metre, the 
collection of hymns termed Saptadasa, the 
portion of the Sama called Vairupa, and the 
Atiratra sacrifice: and from his northern mouth 
he created the Ekavirhsa collection of hymns, 
the Atharva-veda. the Aptoryama rite, the 
Anustubh metre, and the Vairaja portion of the 
Sama-veda^*, 

^ irmufw: 11 q ^ 11 


M: 5^: ^ 9 »<rqw f q <qqg :i 

iiuii^iiqv 9 ii 

Siam ^ ^ ^ ra i u]^^qt( ii q 6 11 

^ zr ^ gmiffti in^irfii^ii q ^ II 
^ 3 niir% Tg^Hnnqi: 3^: 3^:1 
33^ «nqfeqi^<n#i 

<i«fvil^cii: inra^ nw^l^ii^ o 11 

In this manner all creatures, great or small, 
proceeded ffom his limbs. The great 
progenitor of the world having termed the 
gods, demons, and Pitrs, created, in the 
commencement of the Kalpa, the Yaksas, 
Pisachas (goblins), Gandharvas and the troops 
of Apsarasas the nymphs of heaven, Naras 
(centaurs, or beings with the limbs of horses 
and human bodies) and Kinnaras beings with 
the heads of horses), Raksasas, birds, beasts, 
deer, serpents, and all things permanent or 
transitory, movable or immovable. This did 
the divine Brahma, the first creator and lord of 
all: and these things being created, discharged 
the same functions as they had fulfilled in a 
previous creation, whether malignant or 
benign, gentle or cruel, good or evil, true or 
false; and accordingly as they are actuated by 
such propensities will be their conduct. 

^ Iff 11^:1 

mqira ^ ^11 

qpmw ^ 3^ 3>mFiT ti iniiFni^i 

^ElcER: ■?I:ll^^li 

- _ n . « _ _ \ r^_ „ ■ _ \ _ - -A 

ipirwii qpmiR w i^i 

^ra^fgf^rfq ^Hlt!^^lf»l q^^^i 

tnfq <Ti^ w ^qiftjii ^'jiii 

'^I 3^: 3^: 

fq^iyi^llTli^ThlS# 3<rq^lfdi«Tj|f4d: 11 ^ q 11 
^ wlftnqziwt wanlyf ngqlssim: 
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And the creator displayed infinite variety in 
the objects of sense, in the properties of living 
things, and in the forms of bodies; he 
determined in the beginning, by the authority 
of the Vedas, the names and forms and 
functions of all creatures, and of the gods; and 
the names and appropriate offices of the Rsis, 
as they also are read in Vedas. In like manner 
as the produces of the seasons designate in 
periodical revolution the return of the same 
season, so do the same eireumstanees indicate 
the recurrence of the same Yuga, or age; and 
thus, in the beginning of each Kalpa, does 
Brahma repeatedly create the world, 
possessing the power that is derived from the 
will to create, and assisted by the natural and 
essential faculty of the object to be created. 

ickic 

NOTES 

1. The terms here employed are for qualities. 
Gunas; which, as we have already noticed, are 
those of goodness, foulness, and darkness. The 
characteristics, or Swabhavas, are the inherent 
properties of the qualities, by which they act, as, 
soothing, terrific, or stupefying; and the forms. 
Swurupas. are the distinctions of biped, quadruped, 
brute, bird, fish, and the like. 

2. Or Tamas. Moha, Mahamoha, Tamisra. 

Andhatamisra; they are the five kinds of 
obstruction, viparyyaya, of soul's liberation, 
according to the Sarhkhya : they are explained to 
be, 1. The belief of material substance being the 
same with spirit; 2. Notion of property or 
possession, and consequent attachment to objects, 
as children and the like, as being one's own; 3. 
Addiction to the enjoyments of sense; 4. Impatience 
or wrath; and 5. Fear of privation or death. They 
are called in the Patanjala philosophy, the five 
afflixations, Klesa, but are similarly explained by 
Avidya, ‘ignorance;’ Asmita, ’selfishness,, literally 
'1-am-ness : ’Raga, ’love;’ Dwesha, hatred and 
Abhiiiivesa, ’dread of temporal 

suffering.' Samkhya Karika, p. 148—150. This 
creation by Brahma in the Var^ha Kalpa begins in 
the same way, and in the same words, in most of 
the Puranas. The Bhagavata reverses the order of 


tliese five products, and gives them, Andhatamisra, 
Tamisra, Mahamoha, Moha, and Tamas; a variation 
obviously more immethodical than the usual 
reading of the text, and adopted, no doubt, merely 
for the sake of giving the passage an air of 
originality. 

3. This is not to be confounded with elementary 
creation, although the description would very well 
apply to that of crude nature, or PradhSna : but, as 
will be seen presently, we have here to do with 
final productions, or the forms in which the 
previously created elements and faculties are more 
or less perfectly aggregated. The first class of these 
forms is here said to be immovable things; that is, 
the mineral and vegetable kingdoms; for the solid 
earth, with its mountains and rivers and seas, was 
already prepared for their reception. The 'fivefold' 
immovable creation is indeed, according to the 
comment, restricted to vegetables, five orders of 
which are enumerated, or, L trees : 2. shrubs; 3. 
climbing plants; 4, creepers : and 5. grasses. 

4. Tiryak. ’crooked;’ and Srotas, 'a canal.’ 

5. Twenty-eight kinds of Badhas (^^), which 

in the Samkhya system mean disabilities, as defects 
of the senses, blindness, deafness, etc.; and defects 
of intellect, discontent, ignorance, and the like. S. 
Karika, p. 148, 151. In place of Badha, however, 
the more usual reading, as in the Bhagavata, 
Varaha. and Markandeya Puranas, is Vidha 
‘kind,’ sort., as i implying twenty- 

eight sorts of animals. These are thus specified in 
the Bhagavata. III. 10 : Six kinds have single hoofs, 
nine have double or cloven hoofs, and thirteen have 
five claws or nails instead of hoofs. The first are the 
horse, the mule, the ass, the yak, the sarabha, and 
the gaura, or white deer. The second are the cow, 
the goat, the buffalo, the hog, the gayal, the black 
deer, the antelope, the camel, and the sheep. The 
last are the dog, shacal, wolf, tiger, cat, hare, 
porcupine, lion, monkey, elephant, tortoise, lizard, 
and alligator. 

6. Urddha. 'above,’ and Srotas as before; their 

nourishment being derived from the exterior, not 
from the interior of the body : according to the 
commentator. 4-^ 

I as a text of the Vedas has it; ‘Through satiety 
derived from even beholding ambrosia; 

7. Arvak. ’downwards,’ and Srotas. 'canal' 
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8. This reckoning is not very easily reconciled 
with the creations described; for. as presently 
enumerated, the stages of creation are seven. The 
commentator, however, considers the Urddhasrotas 
creation, or that of the superhuman beings, to be the 
same with that of the Indriyas, or senses over which 
they preside; by which the number is reduced to 
six. 

9. This creation being the work of the supreme 

spirit, TWCTl 1 according 

to the commentator : or it might have been 
understood to mean, that Brahma was then created, 
being, as we have seen, identified with Mahat, 
’active intelligence.’ or the operating will of the 
Supreme. See Ch. 11. Nofe 23. 

10. The text is, I which is, as 

rendered in the text, ’creation preceded by, or 
begiiming with Buddhi. intelligence., The rules of 
euphony would however admit of a mute negative 
being inserted, or i 'preceded by 

ignorance.’ that is by the chief principle, crude 
nature or Pradliana. which is one with ignorance : 
but this seems to depend on notions of a later date, 
and more partial adoption, than those generally 
prevailing in our authority; and the first reading 
therefore has been preferred. It is also to be 
observed, that the first unintellectual creation was 
that of immovable objects (as in p. 30-31), the 
original of which is, \ 

and all ambiguity of construction is avoided. The 
reading is also established by the text of the Lihga 
Purana, which enumerates the different series of 
creation in the words of the Visnu, except in this 
passage, which is there transposed, with a-slight 
variation of the reading. Instead of TR? 

I it is i 

‘The first creation was that of Mahat : Intellect 
being the first in manifestation.’ The reading of tne 
Vayu Purana is still more tautological, but confirms 
that here prefeiTed : 'Jtsmt qqf q*. { 

See also n. 12. 

11. The Anugraha creation, of which no notice 

has been found in the Mahabharata seems to have 
been borrowed from the Sarhkhya philosophy. It is 
more particularly described in the Padma, 

Markandeya, Lihga and Matsya Puranas : as, 

fq^ qn ’The fifh is tire Anugraha 

creation, which is subdivided into four kinds; by 


obstruction, disability, perfect-ness. and 
acquiescence. This is the Pratyaya sarga. or 
intellectual creation, of the Sarhkhyas (S. Karika. v. 
46. p. 146); the creation of which we have a notion, 
or to which we give assent (Anugraha), in 
contradistinction to organic creation, or that 
existence of which we have sensible perception. In 
its specific subdivisions it is the notion of certain 
inseparable properties in the four different orders of 
beings : obstruction or stolidity in inanimate things; 
inability or imperfection in animals : perfectibility 
in man : and acquiescence or tranquil enjoyment in 
gods. So aho the Vayu Purina : 

\ 

12. Or Vaikrta, derived mediately from the first 

principle, through its Vikrtis, productions or 
developements;’ and PrSkrta, derived more 
immediately from the chief principle itself. Mahat 
and the two forms of Ahahkara, or the rudimental 
elements and the senses, constitute the latter class: 
inanimate beings, etc. compose the former : or the 
latter are considered as the work of Brahma, whilst 
the three first are evolved from Pradhana. So the 
Vayu : qqf: i 

qqf; %I The three creations 

beginning with intelligence are elemental; but the 
six creations which proceed from the series of 
which Intellect is the first are the works of Brahma.* 

13, We must have recourse here also to other 
Puranas, for the elucidation of this term. The 
Kaumara creation is the creation of Rudra or 
Nllalohita, a form of Siva, by Brahma, which is 
subsequently described in our text, and of certain 
other mind-bom sons of Brahma, of whose birth the 
Visnu Purina gives no further account : they are 
elsewhere termed Sanat-kumara, Sananda. Sanaka, 
and San^tana, with sometimes a fifth, Rbhu, added. 
These, declining to create progeny, remained, as 
the name of the first implies, ever boys, kumaras; 
that is, ever pure and innocent: whence their 
creation is called the Kaum^a. Thus the Vayu : ^ 
qq^ qrqqHTcqq: qqTT) qq^q4 qq^4j q 

qroq i qncfHKi^ci xi q ft ^ -g ) q^Tcf^i: i 

And the Lihga has, q^T ‘^fqR q 

q^tcfqftfq qrqTqft? l 'Bring ever as he 

was bom, he is here called a youth; and hcncc his 
name is well known as Sanatkumara.’ This 
authority makes Sanatkumara and Rbhu the two 
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first bom of all : 

whilst the text of the Hari 
Variisa limits the primogeniture to Sanat-kumara ; 

^ In another place, 

however, it enumerates apparently six. or the above 
four with Sana and either Rbhu or another 
Sanatana; for the passage is-corrupt. The French 
translation scribes a share in creation to 
Sanatkumara : 'Les sept Prajapatis, Raudra, Scanda, 
et Sanatkaumala, se mirent a produire les etres 
rcpandant partout Tinepuisable energic de dieu.’ 
The original is, l 

I Sanksipya is not 
'repandant.' but 'restraining . and Tisthatah being in 
the dual number, relates of course to only two of 
the series. The correct rendering is. These seven 
(Prajapatis) created progcncy. and so did Rudra; 
but Skanda and Sanatkumara. restraining their 
power, abstained (from creation).' So the 
commentator : 

fdHd: I These sages, however, live as long as 
Brahma, and they are only created by him in the 
first Kalpa, although their generation is very 
commonly, but inconsistently, introduced in the 
VSraha or Padma Kalpas. This creation, says the 
text, is both primary (Prakrta) and secondary 
(Vaikrta). It is the latter, according to the 
commentator, as regards the origin of these saints 
from Brahma : it is the former as affects Rudra. 
who, though proceeding from BrahmS, in a certain 
form was in essence equally an immediate 
production of the first principle. These notions, the 
birth of Rudra and the saints, seem to have been 
borrowed from the Saivas, and to have been 
awkwardly engrafted upon the Vaisnava system. 
Sanatkumara and his brethren are always described 
in the Saiva Puranas as Yogis : as the Kurma, after 
enumerating them, adds, TT 

1 These five, oh Brahmanas, were Yogis, 
who acquired entire exemption from passion and 
the Hari Variisa, although rather Vaisnava than 
^aiva, observes, that the Yogis celebrate these six, 
along with Kapila, in Yoga works: ^ 

1 % f|[^5TRPT: I The 

idea seems to have been amplified also in the Saiva 
works; for the Liriga Purana describes the repeated 
birth of Siva, or Vamadeva. as a Kumara, or boy, 
from Brahma, in each Kalpa, who again becomes 
{'our. Thus in the twenty-ninth Kalpa Swetalohita is 


the Kumara, and he becomes Sananda, Nandana. 
VisVananda. Upananda; all of a white complexion: 
in the thirtieth the KumSra becomes Virajas, 
Vivahu. Visoka, Visvabhavana; all of a red colour : 
in the thirty-first he becomes four youths of a 
yellow colour : and in the thirty-second the four 
Kumaras were black. All these are no doubt, 
comparatively recent additions to the original 
notion of the birth of Rudra and the Kumaras; itself 
obviously a sectarial innovation opon the primitive 
doctrine of the birth of the Prajapatis. or will-bom 
sons of Brahma. 

14. These reiterated, and not always very 
congruous accounts of the creation are explained by 
the Puranas as referring to different Kalpas, or 
renovations of the world, and therefore involving 
no incompatibility. A better reason for their 
appearance is the probability that they have been 
borrowed from different original autliorities. The 
account that follows is evidently modified by the 
Yogi Saivas. by its general mysticism, and by the 
expressions with which it begins: TRl 

‘Collecting his mind into itself/ 
according to the comment, is the performance of 
the Yoga (Yuyuje). The term Ambhansi, lit 
'waters.' for the four orders of beings, gods, 
demons, men, and Pitrs. is also a peculiar, and 
probably mystic term. The. commentator says it 
occurs in the Vedas as a synonym of gods, etc.: 

^ ^ I The 

Vayu Pui‘ana derives it from ‘to shine.’ because the 
different orders of beings shine or flourish severally 
by moonlight, night, day, and twilight: etc.Hlf% 
etc. 

15. This account is given in several other 
Puranas : in the Kurma with more simplicity; in the 
Padma. Liriga, and Vayu witli more detail. The 
Bhagavata, as usual, amplifies still more copiously, 
and mixes up much absurdity with the account. 
Thus the person of Sandhya, 'evening twilight.’ is 
thus described: “She appeared with eyes rolling 
with passion, whilst her lotus-like feet sounded 
with tinkling ornaments: a muslin vest depended 
from her waist, secured by a golden zone: her 
breasts were protuberant, and close together; her 
nose was elegant: her tongue beautiful; her face 
was bright with smiles, and she modestly concealed 
it with the skirts of her robe; whilst the dark curls 
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clustered round her brow.” The Asuras address her, tendons; Jagatl from his bones; Pahkti from his 

and win her to become their bride. To the four marrow; Brhatl from his breath. The consonants 

forms of our text, the same work adds, Tandri, were his life: the vowels his body: the sibilants his 

‘sloth,’ Jnnbhika, ‘yawning;’ Nidra, ‘sleep;’ senses: the semi-vowels his vigour”. This 

Unmada, insanity; Antarddhana. 'disappearance;' mysticism, although perhaps expanded and 

Pratibimba, 'reflexion;' which become the property amplified by the Pauraniks, appears to originate 

of Pisachas, Kinnaras, Bhutas, Gandharvas, with the Vedas: as in the text, The 

Vidyadharas, Sadhyas, Pitrs, and Manus. The metre was of the tendons,' The different portions of 

notions of night, day, twilight, and moonlight being the Vedas specified in the text are yet, for the most 

derived from Brahma, seem to have originated with part, uninvestigated. 

the Vedas. Thus the commentator on the Bhagavata 

observes, ‘^3'^ ^ l 

'That which was his body and was left, was 

darkness: this is the Sruti.' All the authorities place 

night before day, and the Asuras or Titans before 

the gods, in the order of appearance; as did Hesiod 

and other ancient theogonists 

16. From Raksa, 'to preserve.’ 

17. From Yaksa, 'to eat,' 

18. From Srip, srpo, 'to creep,' and from Ha, 'to 
abandon.' 

19. Gaiti dhayantah, “drinking speech.” 

20 This and the preceding enumeration of the 
origin of vegetables and animals occurs in several 
Pur^nas, precisely in the same words. The Lihga 
adds a specification of the Aranya, or wild animals, 
which are said to be the buffalo, gayal, bear, 
monkey, sarabha, wolf, and lion. 

21. This specification of the parts of the Vedas 
that proceed from Brahma occurs, in the same 
words, in the Vayu, Lihga, Kurma, Padma. and 
Mm*kandeya Puranas. The Bhagavata offers some 
important varieties: “From his eastern and other 
mouths he created the Rik. Yajush. Stoa, and 
Atharvan vedas; the Sastra or 'the unuttered 
incantation;’ Ijya 'oblation:' Stuti and Stoma-prayers 
and hymns; and Prayascitta, 'expiation' or 'sacred 
philosophy' (Btahma). also the Vedas of medicine, 
arms, music, and mechanics; and the Itihasas and 
Puranas, which are a fifth Veda: also the portions of 
the Vedas called Sorasi, Uktha, Purisi. Agnistut, 

Aptoryama. Atiratra, Vajapeya, Gosava; the four 
parts of virtue, purity, liberality, piety, and truth: 
the orders of life, and their institutes and different 
religious rites and professions; and the sciences of 
logic, ethics, and polity. The mystic words and 
monosyllabic proceeded from his heart; the metre 
Usnis from the hairs of his body; Gayatri from his 
skin; Tristubh from his flesh; Anustubh from his 
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CHAPTER 6 



^ ?r?iT wii ?ii 






Maitreya said— You have briefly noticed, 
illustrious sage, the creation termed 
Arvaksrotasvor that of mankind ; now explain 
to me more fully how Brahma accomplished 
it; how he created the four different castes; 
what duties he assigned to the Brahmanas and 
the rest*. 


3T51RRT -gTSltf 3ntTII ^ II 


I Krf=aiii 


cnrar ^ ugRThiwatvyuiuii 
ii^wTsn: 3RIT -wsd fijRlTim 
rnT:3WRRBT: ^:iimi 

wni: 8?^ fssrarmi 

g^srasr ^iptiTrii ^ 11 


Parasara replied- Formerly, oh best of 
Brahmanas, when the truth-meditating Brahma 
was desirous of creating the world, there 
sprang from his mouth beings especially 
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endowed with the quality of goodness; others 
from his breast, pervaded by the quality of 
foulness; others from his thighs, in whom 
foulness and darkness prevailed; and others 
from his feet, in whom die quality of darkness 
predominated. These were, in succession, 
beings of the several castes, Brahmapas, Ks 
atriyas, Vaisyas, and ^fldras, produced from 
the mouth, the breast, the thighs, and the feet 
of Brahms^. 


xranr 


• tl l j 


fyy,4W<uililA: ^Fqphtftlf?T:n<?n 


5RJIW1 ■'fr^oiT 


■gfroOTii^^n 


^ ?fraT Tiqftr 

?rR uuvyPd K«»J<aiistl ^ cIc^m^hii i 
rTET: cBIcHrq^ ^:l 


^TUcrarTO 


cRT; w virq^l 

cTTf g- 

^Fsri^m^-.Tgirtf^ 3Rrr;n ^vsii 

These he created for the performance of 
sacrifices, the four castes being the fit 
instruments of their celebration. By sacrifices, 
oh you who know the truth, the gods are 
nourished; and by the rain which they bestow, 
mankind are supported^: and thus sacrifices, 
the source of happiness, are performed by 


pious men, attached to their duties, attentive to 
prescribed obligations, and walking in the 
paths of virtue. Men acquire (by them) 
heavenly fruition, or final felicity: they go, 
after death, to whatever sphere they aspire to, 
as the consequence of their human nature. The 
beings who were created by BrahmS, of these 
four castes, were at first endowed with 
righteousness and perfect faith; they abode 
wherever they pleased, unchecked by any 
impediment; their hearts were free from guile, 
they were pure, made tree from soil by 
observance of sacred institutes. In their 
sanctified minds Hari dwelt; and they were 
filled with perfect wisdom, by which they 
contemplated the glory of Vi§nu.'' After a 
while (after the Treta age had continued for 
some period), that portion of Hari which has 
been described as one with Kala (time) infused 
into created beings sin, as yet feeble though 
formidable, or passion and the like: the 
impediment of soul's liberation, the seed of 
iniquity, sprung from darkness and desire. The 
innate perfectness of human nature was then 
no more evolved: the eight kinds of perfection, 
Rasollasa and the rest, were impaired;^ and 
these being enfeebled, and sin gaining 
strength, mortals were afflicted with pain, 
arising from susceptibility to contrast, as heat 
and cold, and the like. 


^^gif 5? U» 

ig^lfuT W 

VTldrdqif^<i<WRi n 

•nlftn 3i«nqRdHi:i 

ifcfRisr ■4tril*(in; iR 

RTOT 'g?jr frgw Pumwi: 

W: TgtiT.iRRn 

They therefore constructed places of 
refuge, protected by trees, by mountains, or by 
water; surrounded them by a ditch or a wall, 
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and formed villages and cities; and in them 
erected appropriate dwellings, as defences 
against the sun and the cold.‘Having thus 
provided security against the weather, men 
next began to employ themselves in manual 
labour, as a means of livelihood, (and 
cultivated) the seventeen kinds of useful 
grain—rice, barley, wheat, millet, sesamum, 
panic, and various sorts of lentils, beans, and 
pease.’ 

lirar fy iw cl»l:ll ^'«ll 

itgiTT ^31^: iFi%gjT:i 

tWT ^11 ^ mi 

ipsr w ^1^ Ji'iiwi 

tRTORf^: fifd^cl II ^ ^9II 

gPlWTRI 

3q«rr«3fft gm 9<iii 

O sage! These are die kinds cultivated for 
domestic use; but there are fourteen kinds 
which may be offered in sacrifice; they are, 
rice, barley, MSsa, wheat, millet, and 
sesamum; Priyahgu is the seventh, and 
kulattha, pulse, the eighth; the others are, 
Syamaka, a sort of panic; NlvSra, uncultivated 
rice; Jarttila, wild sesamum; GavedhukS 
(coix); Markata, wild panic; and (a plant 
called) the seed or barley of the Bamboo 
(Venu-yava). These, cultivated or wild, are the 
fourteen grains that were produced for 
purposes of offering in sacrifice; and sacrifice 
(the cause of rain) is their origin also: they 
again, with sacrifice, are the great cause of the 
perpetuation of the human race, as those 
understand who can discriminate cause and 
effect. Thence sacrifices were offered daily; 
the performance of which, oh best of Munis, is 
of essential service to mankind, and expiates 


the offences of those by whom they are 
observed. 

^ 1RII 

md ^ai i t) q g,rft - ui : ii ^ o ii 

j)<y{dvi<leyRjrii<fcrRut) ■^ra;^cKT:i 
giiwTt 5TraRT anjf: ffeRiyrar: ii ? 

Those, however, in whose hearts the dross 
of sin derived from Time (K3la) was still more 
developed, assented not to sacrifices, but 
reviled both them and all that resulted from 
them, the gods, and the followers of the Vedas. 
Those abusers of the Vedas, of evil disposition 
and conduct, and seceders from the path of 
enjoined duties, were plunged in wickedness.* 
^ gfilHlt 3RT: ^ 

^raijwniii ? ^ ii 

ciui?w T m* ! m r v T i^ 

4ii^oiMi ^ wr f*4rcrdi»fi 
^yflnFTt TTrefT ■tor vw«JM3a(TidTH,i 

The means of subsistence having been 
provided for the beings he had created- 
BrahmS prescribed laws suited to their station 
and faculti^, the duties of the several castes 
and orders, and the regions of those of the 
different castes who were observant of their 
duties. The heaven of die Pitfs is the region of 
devout BrShmanas. The sphere of Indra, of K§ 
atriyas who fly not from the field. The region 
of the winds is assigned to the Vaisyas who 
are diligent in their occupations and 
submissive. SQdras are elevated to the sphere 
of the Gandharvas. 

Ifft ^ H«rWH ^ » 
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WR ^stfSEorT: xrjt 

H«*iRr: w g ^ a n f^w t % ^ri 

^ ?Ri; WT WT ^ f II ^ <i II 

TREIT 'Rar FIcTt?''^ U?T:l 

Sraif^TR 

n^r<1<cKVeft i 

f^P r J^^ TT t ^j |o H r qR|^ T fi Pli q. l 

wr*R(i^TnTnsJmT TganJrmfrna ^iiist>ii 
^ (enuj^iiul wit^ ^saira;i 

Those BrShmaijas who lead religious lives 
go to the world of the eighty-eight thousand 
saints: and that of the seven R§is is the seat of 
pious anchorets and hermits. The world of 
ancestors is that of respectable householders: 
and the region of BrahmS is the asylum of 
religious mendicants.’” The imperishable 
region of the Yogis is the highest seat of Vis 
nu, where they perpetually meditate upon the 
supreme being, with minds intent on him 
alone: the sphere where they reside, the gods 
themselves cannot behold. The sun, the moon, 
the planets, shall repeatedly be, and cease to 
be, but those who internally repeat the mystic 
adoration of the divinity, shall never know 
decay. For those who neglect their duties, who 
revile the Vedas, and obstruct religious rites, 
the places assigned after death are the terrific 
regions of darkness, of deep gloom, of fear, 
and of great terror; the fearful hell of sharp 
swords, the hell of scourges and of a waveless 
sea." 

9 )C^))C 

NOTES 

1. The creation of mankind here described is 
ratlier out of its place, as it precedes the birth of the 
Prajapatis or their progenitors: but this want of 
method is common to the Puranas, and is evidence 
of their being compilations from various sources. 

2. This original of the four castes is given in 
Manu. and in most of the Puranas. We shall see; 
however, that the distinctions are subsequently 
ascribed to voluntary election, to accident, or to 
positive institutions. 


3. According to Manu, oblations ascend to and 
nourish the sun; whence the rain falls upon earth, 
and causes the growth of com: burnt-offerings are 
tlicrefore the final causes of the support of 
mankind, 

4. This description of a pure race of beings is not 
of general occurrence in the Puranas. It seems here 
to be abridged from a much more detailed account 
in the Brahm5nda, Vayu. and MSrkandeya PurSnas. 
In those works Brahma is said to create, in the 
beginning of the Kalpa, a thousand pairs of each of 
the four classes of mankind, who enjoy perfect 
happiness during the Krta age, and only gradually 
become subject to infirmities as the Treta or second 
age advances. 

5. These eight perfections, or Siddhis, are not the 
supernatural faculties obtained by the performance 
of the Yoga, They are described, the commentator 
says, in the Skanda and other works: and from them 
he extracts their description: 1. Rasollasa, the 
spontaneous or prompt evolution of the juices of 
the body, independently of nutriment from without: 
2. Tripti, mental satisfaction, or freedom from 
sensual desire: 3. Samya, sameness of degree: 4. 
Tulyata, similarity of life, form, and feature: 5. 
Visoka, exemption alike from infirmity or grief: 6. 
Consummation of penance and meditation, by 
attainment of true knowledge: 7. The power of 
going every where at will: 8. The faculty of 
reposing at any time or in any place. These 
attributes are alluded to though obscurely, in the 
Vayu. and are partly specified in the Markandeya 
Pur^a. 

6. In the other three Puranas, in which this 
legend has been found, the different kinds of 
inhabited places are specified and introduced by a 
series of land measures. Thus the M^kandeya 
states, that 10 Parama^us=l ParasQksma; 10 
Parasuk§mas=l Trasareiiu; 10 Trasarenus=l particle 
of dull, or Mahirajas; 10 Mahirajasas == 1 BMagra, 
hair’s point;’!0 B^agras^l Likhya; 10 Likhhyas=l 
Yuka; 10 YOkas— I heart of barley (Yavodara); 10 
Yavodaras=l grain of barley of middle size: 10 
barley grains=l finger, or inch; 6 fingers=a Pada, or 
foot (the breadth of it); 2 Padas=l Vitasti, or span; 
2 spans =l Hasta, or cubit: 4 Hastas=a Dhanu, a 
Danda, or staff, or 2 Narikas; 2000 Dhanus= a 
Gavyuti; 4 Gavyutis-a Yojana. The measurement of 
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the Brahmanda is less detailed. A span from the 
thumb to the first finger is a Pradesa; to the middle 
finger, a Nila; to the third finger, a Gokama; and to 
the little finger, a Vitasti, which is equal to twelve 
Angulas, or fingers, understanding thereby, 
according to the V5yu, a joint of the finger 
(; according to other authorities, it is the 
breadth of the thumb at the tip. (A. R. 5. 104.) The 
Vayu, giving similar measurements upon the 
authority of Manu although such a 

statement does not occur in the Manu Samhita, 
adds, that 21 fingers- 1 Ratni; 24 finger=l Hasta, or 
cubit; 2 Ratnis==l Kishku; 4 Hastas=lDhanu; 2000 
Dhanus= 1 Gavyuti; and 8000 Dhanus= 1 Yojana. 
Durgas, or strongholds, are of four kinds; three of 
which are natural, from their situation in 
mountains, amidst water, or in other inaccessible 
spots; the fourth is the artificial defences of a 
village (Grama) a hamlet (Khetaka), or a city (Pura 
or Nagara). which are severally half the size of the 
next in the series. The best kind of city is one which 
is about a mile long by half a mile broad, built in 
the form of a parallelogram, facing the north-east, 
and surrounded by a high wall and ditch. A hamlet 
should be a Yojana distant from a city: a village 
half a Yojana from a hamlet. The roads leading to 
the cardinal points from a city should be twenty 
Dhanus (above 100 feet) broad: a village road 
should be the same: a boundary road ten Dhanus: a 
royal or principal road or street should be ten 
Dhanus (above fifty feet) broad: a cross or branch 
road should be four Dhanus. Lanes and paths 
amongst the houses are two Dhanus in breadth: 
footpaths four cubits: the entrance of a house three 
cubits: the private entrances and paths about the 
mansion of still narrower dimensions. Such were 
the measurements adopted by the first builders of 
cities, according to the PurSnas specified. 

7, These are enumerated in the text, as well as io 
the Vayu and Markandeya Purana, and are, Udara. 
a sort of grain with long stalks (perhaps a holcus); 
Kodrava (Paspalum kora): Cinaka, - a sort of panic 
(P. miliaceum); Masa. Kidney bean (Phaseolus 
radiatus); Mudga (Phaseolus mungo); Masura, 
lentil (Ervum hirsutum); Nisp3.va, a sort of pulse: 
Kulattha (Dolichos biflorus). Arhaki (Cytisus 
Cajan); Canaka. chick pea (Cicer arietinum); and 
Sana (Crotolaria). 


8. This allusion to (he sects hostile to the Vedas, 
Buddhists or Jains, does not occur in the parallel 
passages of the Vayu and MSrkandeya Puranas. 

9. The Vayu goes farther than this, and states 
that castes were now first divided according to their 
occupations : having, indeed, previously stated that 
there was no such distinction in the Krta age: 

q ) Brahma now 

appointed tliose who were robust and violent to be 
Ksatriyas, to protect the rest; those who were pure 
and pious be made Brahmanas: those who were of 
less power, but industrious, and addicted to 
cultivate the ground, he made Vaisyas; whilst the 
feeble and poor of spirit were constituted ^Odras: 
and he assigned them their several occupations, to 
prevent that interference with one another which 
had occurred as long as they recognised duties 
peculiar to castes: (^:) 

10. These worlds, some of which will be more 
particularly described in a different section, are the 
seven Lokas or spheres above the earth:!. 
PrSjapatya or Pitn loka: 2. Indra loka or Swarga: 3. 
Marutloka or Divaloka, heaven: 4. Gandharva loka, 
the region of celestial spirits; also called 
Maharloka- 5. Janaloka, or the sphere of saints; 
some copies read eighteen thousand; others, as in 
the text, which is also the leading of the Padma 
Purana; 6. Tapaloka, the world of the seven sages: 
and, Brahmaloka or Satyaloka, the world of infinite 
wisdom and truth. The eighth, or high world of 
Visnu. ^ is a sactarial addition, which in 
the Bhagavata is called Vaikuntha. And in the 
Brahma Vaivartta, Goloka; both apparently, and 
most certainly the last, modem inventions. 

11. The divisions of Naraka, or hell, here named, 
are again more particularly enumerated, b. 11. c. 6. 


CHAPTER? 

witssiR: 

g'^WniriiTeW^^) 

TIWT3gR 

tT^5lwyrilcl?HW TRR#: 3rjfT:l 
cKIT^^^: ^ll ?ll 
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% 3it5^Hw;ii ^11 

^grar: Wtl ^l W fe?TT;l 

^[gif^ griftr wieiiifui ^rii?ii 

TIT: TRIT: ^rat ^ 


irfH^ ’ET gftiH ^ TiRTTi^im II 
^ 9^1011 fr^ 5?TUt f%?r W:l 
Parasara said— From Brahma, continuing 
to meditate, were born mind-engendered 
progeny, with forms and faculties derived 
from his corporeal nature; embodied spirits, 
produced from the person of that all-wise 
deity. All these beings, from the gods to 
inanimate things, appeared as I have related to 
you,' being the abode of the three qualities: 
but as they did not multiply themselves. 
Brahma created other mind-bom sons, like 
himself; namely, Bhrgu, Pulastya, Pulaha, 
Kratu, Angiras, Marici, Dak§a, Atri and 
Vasi?tha: these are the nine Brahmas 
BrahmSrshis) celebrated in the PurSnas.^ 

^ W 3 ^ II 

^ TTSllf ^1 

^ ^Mld^R I 41<BPI1 l^qT^TTr-.lball 

^wpr:i 

ii <i ii 

ggoTts^Tigir Tfi ^ii ii 

elf ilHid, TTPT HHidid, TiRt«rctinfdrd,i 
4igdT?IW<l -5^ Tqiyni^l4.w«*r:ll ^oll 
ar^^nfFiToig: ira'uglsfTR'nhsiTg^i 
f^'dlrUHfijrgcHEII t ?rpFTl^ TITT:II ^^11 
rratrBrST^ fgJSTT Tiailchtl^ll 

fll^ rT ^9raT xT TT:II II 

4iVim1*^tdvir :?rRir ^ ttg-.ii 

f^gpr^: f^:ll^?ll 


(or 


Sanandana and the other sons of Brahma 
were previously created by him, but they were 
without desire or passion, inspired with holy 
wisdom, estranged from the universe, and 
undesirous of progeny. This when Brahma 
perceived, he was filled with wrath capable of 
consuming the three words, the flame of which 
invested, like a garland, heaven, earth, and 
hell. Then from his forehead, darkened with 
angry frowns, sprang Rudra^, radiant as the 
noon-tide sun, fierce, and of vast bulk, and of 
a figure which was half male, half female. 
Separate- yourself, Brahma said to him; and 
having so spoken, disappeared. Obedient to 
which command, Rudra became twofold, 
disjoining his male and female natures. His 
male being he again divided into eleven 
persons, of whom some were agreeable, some 
hideous, some fierce, some mild; and he 
multiplied his female nature manifold, of 
complexions black or white.4 


anrqr^ frrarg Rj ilsrii ^-i^ii 

^ TIT '^irflf \i4lPl4d*c^*h*ll 

TTPTIiT gW3. ^ VldtsvMl o^-fllddl 
f«^9 l tl^TlR q it^1 H^rqi f( ^ 1=i %T T H II 
iiKMl< n zhj qTt feTi H ' i 
Twifft fail ^^ii 

3rj|TH%: TT Tl^%: TI5i^:l 
^ Rfmrn ^ippTT WtT: II II 
^^TJTraT^ g5ff &l(;Vi ^if^l 
•5ITOT ^ TIillTSqVcII R^ll II 

Then Brahma^ created himself the Manu 
Svayambhuva, bom of and identical with, his 
original self, for the protection of created 
beings; and the female portion of himself he 
constituted Satarupa whom austerity purified 
from the sin (of forbidden nuptials), and 
whom the divine Manu Svayambhuva took to 
wife. From these two were born two sons, 
Priyavrata and Uttanapada", and two 
daughters, named Prasuti and Akuti, graced 
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with loveliness and exalted merit’. Prasuti he 
gave to Daksa, after giving Akuti to the 
patriatch Ruci*, who espoused her. AkQti bore 
to Ruci twins, Yajfla and Dak§ipa’, who 
afterwards became husband and wife, and had 
twelve sons, the deities called Yamas***, in the 
Manvantara of Svayambhuva. 

w# ^ ^ii ? o ii 

gfgTfeT f3B?n ?rzfTi 

? ^ii 

SlfdMliU^ «rqf 3l^:l 

is£nfw: ^ 

«r 35d <raTii ^ ^ ii 

'*rtlfy£r w ■gf^:i 

ftRTGff ■sranEfTH.i 

tsfiiwjiai ^PEiT'3^ yftiwuiRmi 

The patriarch Daksa had by Prasuti twenty- 
four daughters”; hear from me their names: 
Sraddha (faith), Laksmi (prosperity), Dhrti 
(steadiness), Tus^i (resignation), Pusti 
(thriving), Medha (intelligence). KriyS (action, 
devotion), Buddhi (intellect), Lajja (modesty), 
Vapu (body), SSnti (expiation), Siddhi 
(perfection), Kirtti (fame): these thirteen 
daughters of Daksa. Dharma (righteousness) 
took to wife. The other eleven bright-eyed and 
younger daughters of the patriarch were, 
Khyati (celebrity), Satl (truth), Sambhuti 
(fitness). Smrti (memory). Prti (affection). Ks 
ama (patience), Sannati (humility). AnasQyfi 
(charity). Urjja (energy), with Svaha 
(offering), and Svadha (oblation). These 
maidens were respectively wedded to the 
Munis—- Bhrgu, Bhava, Marici. Aiigiras, 
Pulastya, Pulaha, Kratu, Atri, and Vasistha; to 
Fire (Vahni), and to the Pitrs (progenitors)”. 

^ ^ ^ #rTRq^l 

^ II 


^ ffefiOT pm gjn^rin^ii ^jvsii 

^ ^ yii Pt T ^^d ii 

gjmFf ■gtr ^ *i4«jl4*f^ddi 

The progeny of Dharma by the daughters 
of Daksa were as follows: by Sraddha lie had 
Kama (desire); by Laksmi, Darpa (pride); by 
Dhrti, Niyama (precept); by Tusti, Santosa 
(content); by Pusti, Lobha (cupidity); by 
Medha, Sruta (sacred tradition); by Kriya, 
Danda, Naya and Vinaya (correction, 
polity, and prudence); by Buddhi, Bodha 
(understanding); by Lajja, Vinaya (good 
behaviour); by Vapu, Vyavasaya 
(perseverance). $anti gave birth to Ksema 
(prosperity); Siddhi to Sukha (enjoyment); and 
Kirti to Yas'as (reputation”). These were the 
sons of Dharma; one of whom, Kama, had 
Har§a (joy) by his wife Nandi (delight). 

w f^iron^iT ^ ^ii?<?ii 

■qrqr ^ ^ fi|^RcRCilay>:l 

^ Tnrar ■5?^ ^dw^iRom^ii ^ o h 

r^rdloiiHysi rrvilcjr^sinjhlq^ ^jrflitii ? ^11 

531 ^ ^ "lli ^®f^;ll 9 7II 

ji^iiPi ^11 ? ^ 11 
'MrjfdtBia '!RW^:l 

'Jlhdry:! ^‘.11 ^'({ll 

%ii 

>i-ti P i!ft i Td r; ldryR»afdebiftui:ii^mi 

The wife of Adharma” (vice) was Himsa 
(violence), on whom he begot a son Anrta 
(falsehood), and a daughter Nikrti 
(immorality); they intermarried, and had two 
sons, Bhaya (fear) and Naraka (Hell); and 
twins to them, two daughters, Maya (deceit) 
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and Vedana (torture), who became their wives. 
The son of Bhaya and Maya was die destroyer 
of living creatures, or Mrtyu (death); and 
Duhkha (pain) was the offspring of Naraka 
and Vedana, The children of Mrtyu were 
Vyadhi (disease), Jara (decay), l^oka (sorrow). 
Trsna (greediness), and Krodha (wrath). These 
are all called the inflictors, of misery, and are 
characterised as the progency of Vice 
(Adharma). They are all without wives, 
without posterity, without the faculty to 
procreate; they are the terrific forms of Vispu, 
and perpetually operate as causes of the 
destruction of this world. On the contrary, 
Daksa and the other Rsis, the elders of 
mankind, tend perpetually to influence its 
renovation : whilst the Manus and their sons, 
the heroes endowed with mighty power, and 
treading in the path of truth, as constantly 
contribute to its preservation. 

Maitreya said—Tell me. Brahman, what is 
the essential nature of these revolutions, 
perpetual preservation, perpetual creation, and 
perpetual destruction. 



fpr.-ii 
'jPlrT; Mlrt:l 

UT# ^ vnpi;ii ? ii 

4)nW: UfmrUPlI 

3r^: f w 

(WT SlrCT «IRTrSWtrcgil'){?ll 

ftvT; IT 5 5nnTivlfSra8;nfl:ii')S^?ii 


Paras'ara said— MadhusOdana, whose 
essence is incomprehensible, in the forms of 
these (partriarchs and Manus), is the author of 
the uninterrupted vicissitudes of creation, 
preservation, and destruction. The dissolution 
of all things is of four kinds; Naimittika. 
'occasional;' Prakftika, 'elemental;' Atyantika. 
'absolute;' Nitya, 'perpetual'^. The first, also 
termed the BrahmS dissolution, occurs when 
the sovereign of the world reclines in sleep. In 
the second, the mundane egg resolves into the 
primary element, from whence it was derived. 
Absolute non-existence of the world is the 
absorption of the sage, through knowledge, 
into supreme spirit. Perpetual destruction is 
the constant disappearance, day and night, of 
all that are born. The productions of Pratmi 
form the creation that is termed the elemental 
(Prakrta). That which ensues after a (minor) 
dissolution is called ephemeral creation: and 
the daily generation of living things is termed 
by those who are versed in the Puranas, 
constant creation. 

^ tnT%WT7t3ra^3T:ll'>imi 
WTt?t ««*<t5S!nTT:l 

In this manner the mighty Visnu, whose 
essence is the elements, abides in all bodies, 
and brings about production, existence, and 
dissolution. The faculties of Vi§nu to create, to 
preserve, and to destroy, operate successively, 
Maitreya, in alt corporeal beings and at all 
seasons; and he who frees himself from the 
influence of these three faculties, which are 
essentially composed of the three qualities 
(goodness, foulness, and darkness), goes to the 
supreme sphere, from whence he never again 
returns. 
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NOTES 

1. It is not clear which of the previous narratives 
is here referred to, but it seems most probable that 
the account in Ch. V. is intended. 

2. Considerable variety prevails in this list of 
Prajapatis, Brahma-putras. BrShmanas, or 
Brahmarshis; but the variations are of the nature of 
additions made to an apparently original 
enumeration of but seven, whose names generally 
recur. Thus in the Mahabharata,' Moksa Dharma, 
we have in one place, Marici. Atri, Angiras. 
Pulastya, Pulaha, Kratu. and Vasistha, 

^ I 'the seven highminded sons of 

tlie self-bom Brahma,’ In another place of the 
same, however, we have Daksa substituted for 
Vasistha: 

’Brahma then created 
mind-begotten sons, of whom Daksa was the 
seventh, with Marici,’ etc. These seven sons of 
Brahma are also identified with the seven Rsis: as 
in the Vayu; \ 

^f#T?rT^ \ although, witli palpable 

inconsistency, eight are immediately enumerated, 
or, Bhrgu, Marici. Atri, Angiras, Pulastya, Pulaha. 
Kratu, and Vasistha. The Uttara Khanda of the 
Padma Purana substitutes Kardama for Vasistha. 
The Bhagavata includes Daksa, enumerating nine. 
The Maisya agrees with Manu in adding NSrada to 
the list of our text. The Kurma Purana adds Dharma 
and Saiikalpa. The Lihga. Brahmanda, and Vayu 
Purana also add them, and extend the list to 
Adharma and Ruci. The Hari Vamsa in one place 
inserts Gautama, and in another Manu. Altogether 
therefore we have seventeen, instead of seven. But 
the accounts given of the origin of several of these, 
show that they were not originally included 
amongst tlie Manasa putras, or sons of Brahma’s 
mind; for even Daksa, who finds a place in all the 
lists except one of those given in the Mahabharata, 
is uniformly said to have sprung from Brahma's 
tliumb: and the same patriarch, as well as Dharma, 
is included in some accounts, as in the Bhagavata 
and Matsya Purana, amongst a different series of 
Brahma’s progeny, or virtues and vices: or, Daksa 
(dexterity). Dharma (virtue). Kama (desire). 
Ki*odha (passion). Lobha (covetousness). Moha 
(infatuation), Mada (insanity), Pramoda (pleasure), 
Mrtyu (death), and Ahgaja (lust). These are 
severally derived from different parts of Brahma’s 


body: and the Bhagavata adding Kardama (soil or 
sin) to this enumeration, makes him spring from 
Brahma’s shadow. The simple statement, that the 
first Prajapatis sprang from the mind or will of 
Brahma, has not contented the depraved taste of the 
mystics, and in some of the Puranas, as the 
Bhagavata. Lihga, and Vayu, they also are deiived 
from the body of their progenitor : or, Bhrgu from 
his skin, Marici from his mind. Atri from his eyes, 
Angiras from his mouth. Pulastya from his ear, 
Pulaha from his navel. Kratu from his hand, 
Vasistha from his breath, Daksa from his thumb, 
and Narada from his hip. They do not exactly 
agree, however, in the places whence these beings 
proceed; as for instance, according to the Lihga, 
Marici springs from Brahma's eyes, not Atri, who 
there proceeds, instead of Pulastya, from his ears. 
The Vayu has also another account of their origin, 
and states them to have sprung from the fires of a 
sacrifice offered by Brahma; an allegorical mode of 
expressing, their probable origin, considering them 
to be in some degree real persons, from the 
Brahmanical ritual, of which they were the fir^t 
institutors and observers. The Vayu PurSna also 
states, that besides the seven primitive Rsis, the 
Prajapatis are numerous, and specifies Kardama. 
Kasyapa, Sesha, VikrSnta. Susravas, ’ Bahuputra, 
Kumara, Vivasvat. Sucisravas. Prachetasa (Daks 
a), Aristanemi, Babula. These and many others 
were Prajapatis: I In the 

beginning of the Mahabharata (A P.) we have again 
a different origin, and first Daksa, tlie son of 
Pracetasas, it is said, had seven sons, after whom 
the twenty-one Prajapatis were bom, or appeared. 
According to the commenjator. seven sons of Daks 
a were the allegorical persona Krodha, Tamas, 
Dama, Vikrta, Angiras. Kardama, and AsVa; and 
the twenty-one Prajapatis, the seven usually 
specified Marichi and the rest, and the fourteen 
Manus. This looks like a blending of the earlier and 
later notions. 

3. Besides this general notice of the origin of 
Rudra and his separate forms, we have in the next 
chapter an entirely different set of beings so 
denominated; and the eleven alluded to in the text 
are also more particularly enumerated in a 
subsequent chapter. The origin of Rudra, as one of 
the agents in creation, is described in most of the 
Puranas, The Mahabh^ata, indeed, refers his origin 
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to Visnu, representing him as the personification of 
his anger, whilst Brahma is that of his kindness: 

cT^^f^mtRTT^ 4jfe^R4)K4n The 
Kurma Purana makes him proceed from Brahma's 
mouth, whilst engaged in meditating on creation. 
The Varaha Purana makes this appearance of Rudra 
the consequence of a promise made by Siva to 
Brahma, that he would become his son. In the 
parallel passages in other Puranas the progeny of 
the Rudra created by Brahma is not confined to the 
eleven, but comprehends infinite number's of beings 
in person and equipments like their parent; until 
Brahma, alarmed at their fierceness, numbers, and 
immortality, desires his son Rudra, or, as the 
Matsya calls him, Vtoadeva. to form creatures of a 
different and mortal nature. Rudra refusing to do 
this, desists; whence his name Sthanu. from Stha. 
’to stay,’ Liriga. Vayu Purana etc. 

4. According to tlie Vayu, the female became 
first twofold, or one half white,^ and the other black; 
and each of these, again, becomes manifold, being 
the various energies, or Saktis, of Mahadeva, as 
stated by the KQrma, after the words 

I which are tliose of our text: cTT f 

^1 The Lihga and Vayu specify 
many of their names. Those of the white, 
complexion, or mild nature, include Laksml, 
Saraswatl, Gaurl, Uma, etc. Those of the dark hue, 
and fierce-disposition, Durga, KMi, Chandl, 
MaharatrT, and others. 

5. Brahma, after detaching from himself the 

property of anger, in the form of Rudra, converted 
himself into two persons, the first male, or the 
Manu Svayambhuva, and the first woman, or 
Satarupa: so in the Vedas; ^ 'So 

himself was indeed (his) son.' The commencement 
of production through sexual agency is here 
described with sufficient distinctness, but the 
subject has been rendered obscure by a more 
complicated succession of agents, and especially by 
the introduction of a person of a mythic or mystical 
character. ViraJ. The notion is thus expressed in 
Manu: "Having divided his own substance, the 
mighty power Brahma became half male and half 
female; and from that female he produced ViraJ. 
Know me to be that person whom the male ViraJ 
produced by himself" I. 32. 33. We have therefore 
a series of Brahma, VirSj, and Manu, instead of 


Brahma and Manu only: also the generation of 
progeny by Brahma, begotten on Satarupa. instead 
of her being, as in our text, the wife of Manu. The 
idea seems to have originated with the Vedas, as 
Kulluka Bhatta quotes a text: Then (or 

thence) Vir5t was bom.’ The procreation of 
progeny by Brahma, however, is at variance with 
the whole system, which almost invariably refers 
his creation to the operation of his will: and the 
expression in Manu, cTRTI “U ‘he created 

ViraJ in her,* does not necessarily imply sexual 
intercourse. ViraJ also creates, not begets, Manu. 
And in neither instance does the name of Satarupa 
occur. The commentator on Manu, however, 
understands the expression asrijat to imply the 
procreation of ViraJ : and the same 

interpretation is given by the Matsya Purana, in 
which the incestuous passion of Brahma for 
l^atarupa, his daughter in one sense, his sister in 
another, is described; and by her he begets ViraJ, 
who there is called, not the progenitor of Manu, but 
Manu himself 

^^ This therefore 

agrees with our text, as far as it makes Manu the 
son of Brahma, though not us to the nature of the 
connexion. The reading of the Agni and Padma 
Purapa is that of the Vi§nu; and the Bhagavata 
agrees with it in one place, stating distinctly that the 
male half of Brahma was Manu, the other half, 
Satarupa: ^ 

-RWH: I Bhagav. III. 12. 35: 
and although the production of ViraJ is elsewhere 
described, it is neither as the son of Brahma, nor the 
father of Manu. The original and simple idea, 
therefore, appears to be, the ideality of Manu with 
the male half of Brahma, and his being thence 
regarded as his son. The Kuima Purina gives the 
same account as Manu, and in the same words. The 
Lihga Purana and Vayu Purana describe the origin 
of ViraJ and Satarupa from Brahma; and they 
intimate the union of Satarupa with Purusa or ViraJ. 
die male portion of Brahma, in the first instance; 
and in the second, with Manu, who is termed 
Vairaja. or the son of ViraJ: \ The 

Brahma Purana the words of which are repeated in 
the Hari Varhsa, introduces a new element of 
perplexity in a new name, that of Apava. According 
to the commentator, this is a name of the Prajapati 
Vasistha: I As, however. 
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he performs the office of Brahma, he should be 
regarded as that divinity: but this is not exactly the 
case, although it has been so rendered by the 
Franch translator. Apava becomes twofold, and in 
the capacity of his male half begets offspring by the 
female. Again, it is said Visnu created Viraj. and 
Viraj created the male, which is Vairaja or Manu; 
who was thus the second interval (Antaram), or 
stage, in creation. That is, according to the 
commentator, the first stage was the creation of 
Apava, or Vasistha, or Viraj, by Vi?nu, tlirough the 
agency of Hiranyagarbha or Brahmt; and the next 
was that of the creation of Manu by Viraj. SatarUpa 
appears as first the bride of Apava, and then as the 
wife of Manu, This account therefore, although 
obscurely expressed, appears to be essentially the 
same with that of Manu; and we have Brahma, 
Viraj, Manu, instead of Brahma and Manu. It seems 
probable that this difference, and the part assigned 
to Viraj, has originated in some measure from 
confounding Brahma with the male half of his 
individuality, and considering as two beings that 
which was but one. If the Puruaha or Viraj be 
distinct from Brahma, what becomes of Brahma ? 
The entire whole and its two halves cannot co-exist, 
although some of the Pauraniks and the author of 
Manu seem to have imagined its possibility, by 
making Viraj the son of Brahma. The perplexity, 
however, is still more ascribable to the 
personification of that which was only an allegory. 
The division of Brahma into two halves designates, 
as is very evident from the passage in theVedas 
given by Colebrooke, (As. R, VIII. 425.) the 
distinction of corporeal substance into two sexes : 
Viraj being all male animals, Satarupa all female 
animals. So the commentator on the Hari Varhs'a 
explains the formei* to denote the horse, the bull, 
etc.; and the latter, the mare, the cow, and the like. 
In the Bhagavata the term Viraj implies, Body, 
collectively, as the commentator observes; w[&^rT< 
'STPit ft'CM 

^(1^1 ‘As the sub illuminates his 
own inner sphere, as well as the exterior regions, so 
soul, shining in body (Viraja), irradiates all without 
and within.’ ^ ) All 

therefore that the birth of Viraj was intended to 
express, was the creation of living body, of 
creatures of both sexes: and as in consequence man 
was produced, he might be said to the son of Viraj, 


or bodily existence. Again SatarUpa, the bride of 
Brahma, or of Viraj, or of Manu, is nothing more 
than beings of varied of manifold forms, from Sata, 
‘a hundred’ and 'form;’ explained by the 
annotator on the Harl Vamsa by Anantarupa 
'of infinite,’ and Vividharupa 
' of diversified shape;’ being, as he 
stares the same as Maya, ‘illusion,’ or the power of 
multiform metamorphosis: l The 

Matsya Purana has a little allegory of its own, on 
the subject of BrahmS’s intercourse with ^atarQpa; 
for it explains the former to mean, the Vedas, and 
the latter the Savitrl, or holy place, which is their 
chief text; and in their cohabitation there no evil: 

II 

6. The Brahma Purana has a different order, and 
makes Vira the Son of the first pair, who has 
Uttanapada, etc. by Kamya. The commeotator on 
the Hari Varhsa quotes the Vayu for a confirmation 
of this account: but the passage there is. 

I ‘Satarupa bore to 
the male Vairaja (Manu) two Viras,' i. e. heroes or 
heroic sons, Uttanpada and Priyavrata, It looks as if 
the compiler of the Brahma Purana had made some 
very unaccountable blunder, and invented upon it a 
new couple, Vira and Kamya. : no such person as 
the former occurs in any other Purana, nor does 
Kamya, as his wife. 

7. The Bhagavata adds a third daughter, 
Devahtiti: for the purpose apparently of 
introducing a long legend of the Rsi Kardama, 
to whom she is married, and of their son 
Kapila : a legend not met with any where else. 

8. Ruci is reckoned amongst the Prajapatis by the 
Lihga and VSyu Puranas. 

9. These descendants of Sv^yambhuva are all 
evidently allegorical : thus Yajna is 'sacrifice,’ and 
Dak^inS, 'donation’ to BrShmanas. 

10. The Bhagvata (b. IV. c. 1) says the Tushitas. 
but they are the divinities of the second, not of tlie 
first Manvantara, as appears also in another part of 
the same, where the Yamas are likewise referred to 
the Svayambbuva Manvantara. 

11. These twenty-four daughters are of much 
less universal occurrence in the Puranas than the 
more extensive series of fifty or sixty, which is 
subsequently described, and which appears to be 
the more ancient legend. 
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12. The twenty-four daughters of Daksa are 
similarly named and disposed of in most of the 
Puranas which notice them. The Bhagavata, having 
introduced a tliird daughter of Svayambhuva, has a 
rather different enumeration, in order to assign 
some of them, the wives of the Prajapatis, to 
Kardama and Devahuti. Daksa had therefore, it is 
Ihcre said (b. IV. c. I), sixteen daughters, thirteen of 
whom were married to Dhanna. named SraddhS, 
Maitrl (friendship), Daya (clemency), Santi Tusti. 
Pusti, Kriya, Unnati (elevation), Buddhi, Medha, 
Titiksa (patience). HrJ (modesty), Murlti (form): 
and three, Sati. Svaha, and Svadha, married, as in 
our text. Some of the daughters of Devahuti repeat 
these appellations, but that is of slight 
consideration. They are Kali (a moment), married 
to Marichi: Anasuya to Atri; Sraddha to Angiras; 
Havirbhu (oblation-bom) to Pulastya; Gati 
(movement) to Pulaha : Kriya to Kratu; Khyati to 
Bhrgu : Amndhati to Vasistha; and Santi to 
Atharvan In all tliese instances the persons are 
manifestly allegorical, being personincations of 
intelligences and virtues and religious rites, and 
being therefore appropriately wedded to the 
probable authors of the Hindu code of religion and 
morals, or to tlie equally allegorical representation 
of that code, Dharma, moral and religious duty. 

13. The same remark applies here. The Puranas 
that give these details generally concur with our 
text, but tlie Bhagavata specifies the progeny of 
Dharma in a somewhat different manner; or, 
following the order observed in the list of Dharma's 
wives, their children are, Rita (truth), Prasada 
(favour), Abhaya (fearlessness), Sukha, Muda 
(pleasure), Smaya (wonder). Yoga (devotion), 
Darpa, Artha (meaning), Smriti (memory), 
Ksheina, Prasraya (affection), and the two saints 
Nara and Narayana, the sons of Dharma by Mhrtti. 
We have occasional varieties of nomenclature in 
other authorities; as, instead of Sruta, S2ma: KUrma 
Purana. instead of Dandanaya, SSmaya; and instead 
of Bodha, Apramada; Lihga Purana: and Siddha in 
place of Sukha: Kurma Purana. 

14. The text ratlier abruptly introduces Adharma 
and his family. He is said by the commentator to be 
the son of Brahma, and the Lihga Purana 
enumerates him among the Prajapatis, as well as 
Dharma. According to the Bhagavata, he is the 
husband of Mrsha (falsehood), and the father of 


Dambha (hypoerisy) and Maya (deceit), who were 
adopted by Nirritti. The scries of their descendants 
is also somewhat varied from our text; being in 
each descent, however, twins which intermarry, or 
Lobha (covetousness) and Nikrti, who produce 
Krodha (wrath) and Himsa: their children are, Kali 
(wickedness) and Durukti (evil speech): their 
progeny are, Mrtyu and BhI (fear); whose offspring 
are, Niraya (hell) and Yatana (torment). 

15. The three first of these are more particularly 
described in the last book: the last, the Nitya, or 
constant, is differently described by Vans Kennedy 
(Ancient and Hindu Mythology, p. 224. note). "In 
the 71h chapter.” he observes, “of the Visnu Purana 
four kinds of Pralaya are described. The Naimittika 
takes place when Brahma slumbers: the Prakrtika 
when this universe returns to its original nature: 
Atyantika proceeds from divine knowledge: and 
Nitya is the extinction of life, like the extinction of 
a lamp, in sleep at night.” For this Tast 
characteristic, however, our text furnishes no 
warrant; nor can it be explained to signify, that the 
Nitya Pralaya means no more than “a man's falling 
into a sound sleep at night.” All the copies 
consulted on the present occasion concur in 
reading, as 

rendered above. The commentator supplies the 
illustration, 'like the flame of a lamp;' 

but he also writes, ^ ^ I 

That which is the destruction of all that are bom, 
night and day, is the Nitya, or constant' Again, in a 
verse presently following we have the Nitya Sarga, 
’constant or perpetual creation,' as opposed to 
constant dissolution ^ l 

fteq: ^ I ‘That in which, oh 

excellent sages, beings are daily bom, is termed 
constant creation, by those learned in the Puranas'. 
The commentator explains this, 
ml ^4:) "The constant flow or succession of the 
creation of ourselves and other creatures is the 
Nitya or constant creation: this is the meaning of 
the text.’ It is obvious, therefore, that the alternation 
intended is that of life and death, not of waking and 
sleep. 




BOOK 1, CHAP. 8 


47 


CHAPTER 8 



?r?ron^ wg^i 

155:^ 3ra5?TrfTT ^11 ^11 

Parasara.—have described to you, oh great 
Muni, the creation of Brahma, in which the 
quality of darkness prevailed. I will now 
explain to you the creation of Rudra.' 

^5«r w fesiWTii 
i% ilRllflfT W sT^IT ^ «ra«ill^ fll ^ II 
^ t ^5Sr 

^ ^HtRj RT fr^^4qraglUII 

In the beginning of the Kalpa. as Brahma 
purposed to create a son, who should be like 
himself, a youth of a purple complexion^ 
appeared, crying with a low cry, and running 
about. ^ Brahma, when he beheld him thus 
afflicted, said to him, "Why do you weep ?" 
"Give me a name,' replied the boy. "Rudra be 
your name.” rejoined the great father of all 
creatures "be composed; desist from tears." 
T^crp?: fT: •JRtSsr ^1 

cTiTlS^^nf^ ^ cTP^ W ^ I 

rm %3n 

-^r firaro?; II ^ II 
^ qiw^ifq t«iHi^Mi ■?r:i 

^ ^ gf|p%Traii^TTt5 ^1 

9T?niT: f?^crn?Fra: ^wiftiivaii 

But, thus addressed, the boy still wept 
seven-times, and Brahma therefore gave to 
him seven other denominations; and to these 
eight persons regions and wives and posterity 
belong. The eight manifestations, then, are 


named Rudra, Bhava, Sarva. Isana. Pasupati. 
Bhima, Ugra. and Mahadeva, which were 
given to them by their great progenitor. He 
also assigned to them their respective stations, 
the sun. water, ether, air, fire, earth, the 
ministrant Brahman, and the moon; for these 
are their several forms.'' 

^#11 ^JTTO fwi 

■^aniT fiiyiwn ^ flprt ^ d«ii5Khq^ii 6 11 

■0?^: M^mpi % *f^i 

^ fciMigRa 

MsRRrar ^ rllf^dl^ ' ^ «TqYsi|cl:l 





:ll^oii 


The wives of the sun and the other 
manifestations, termed Rudra and the rest 
were respectively, Suvercala, Uma, Vikes'I, 
Siva, SvSha, Disa, Diksa and RohipT. Now 
hear an account of their progeny, by whose 
successive generations this world has been 
peopled. Their sons, then, were severally, 
Sanaisocara (Saturn), Sukra (Venus), the fiery- 
bodied Mars, Manojava (Hanuraan), Skanda. 
Swarga, Santana, and Budha (Mercury). 


^c^RI 'flrdF3T tWt -qjtPlcjtHII ^^11 

3ti^ ^:ii II 

^ ■^smfYrfSRTI 


%?lir ^ 4HldlUltd ^ITII II 


It was the Rudra of this description that 
married Sati, who abandoned her corporeal 
existence in consequence of the displeasure of 
Daks a.* She afterwards was the daughter of 
Himavan (the snowy mountains) by Mena; and 
in that character, as the only Uma, the mighty 
Bhava again married her.** The divinities Dhati 
and Vidhata were bom to Bhrgu by Khy5ti, as 
was a daughter, Sri. the wife of Narayana, the 
god of gods.’ 
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4|^3ydH43^l 

fnt: (5Mlc£ji ^ <131^11 

Maitrcya.—It is commonly said that the 
goddess Sri was bom from the sea of milk, 
when it was churned for ambrosia; how then 
can you say that she was the daughter of 
Bhrgu by Khyati ? 
tRr?R3^ 

TIT yJT-4TWi fsiTOTt: 

w ^(upa^ fi-jiitwii ?mi 

swf Rjuglrd -mit ^ #:! 

^ fgugf^ n 

eT^^qhgfg^f^ WSRli'll ^'911 

5 ^ ^3# 5 Ttn 

3Tt^r|f?nTft ^ ptei# 

ParaSara said- Sri, the bride of Visiju, the 
mother of the world, is eternal, imperishable; 
in like manner as he is all-pervading, so also is 
she, oh best of Brahmapas, omnipresent. Vi§nu 
is meaning; she is speech. Hari is polity 
(Nyaya); she is prudence (Niti). Visnu is 
understanding; she is intellect. He is 
righteousness; she is devotion. He is the 
creator; she is creation. Sri is the earth; Hari 
the support of it. The deity is concent; the 
eternal LaksmI is resignation. He is desire; Sri 
if wish. He is sacrifice; she is sacrificial 
donation (Daksina). The goddess is the 
invocation which attends the oblation; 
Janarddana is the oblaiion. 

H#: in>4?TT tTfpfT:i 
?aTT '• 

gWFTOTqn 

T5T5r |un?R:ii t «> n 

?ifTr 

^ T ^11 

ftprrr: WT TTT«rTgil^l 

ifl: #: TTe^T^ fd«iHci<*T^?t3idfg?<rT:lRTn 


qif: TT^5PTt?fT:IIT^II 
LaksmI is the chamber where the females 
are present (at a religious ceremony); 
MadhusQdana the apartment of the males of 
the family. LaksmI is the altar, Hari the stake 
(to which the victim is bound). Sri is the fuel; 
Hari the holy grass (Kusa). He is the 
personified Sama-veda; the goddess, lotus- 
throned, is the tone of its chanting. LaksmI is 
the prayer of oblation (Svaha); Vasudeva, the 
lord of the world, is the sacrincial fire. Sauri 
(Visnu) is Sankara (Siva); and Sri is the bride 
of Siva (Gaurl). Kesava, oh Maitreya, is the 
sun; and his radiance is the lotuses eated 
goddess. Visnu is the tribe of progenitors 
(Pitrgana); Padma is their bride (Svadha), tlie 
eternal bestower of nutriment. I^ri is the 
heavens; Visnu, who is one with all things, is 
wide extended space. The lord of Sri is the 
moon; she is his unfading light. She is called 
the moving principle of the world; he, the 
wind which bloweth every where. 

Tn^fihnf ^PTcTiH?ni 

Govinda is the ocean; LaksmI its shore. 
LaksmI is the consort of Indra (IndranI); 
MadhusQdana is Devendra. The holder of the 
discus (Vi§nu) is Yama (the regent of 
Tartarus); the lotus-throned goddess is his 
dusky spouse (DhQmornS). ^rl is wealth; 
Sridhara (Visnu) is himself the god of riches 
(Kuvera). 

^ c=T^jfl%T«TFlT wrr; 

araiwTr J|<iinifin: ?iFd>c^J^f4'jTlTTm 
gnST B8?Trt^3Tfl gf3f3Tfl gScTt f TniR\9n 
^fR t 3T^3Tll Tt^: TTi«Rt fft:l 
cT?n^ <4Q-mrTI 11T II 

fg*TTaRl' tJTl(?cT«T 
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O illustrious Brahman, Lak§ml is Gaun; 
and Kesava is the deity of ocean (Varuija). ^rl 
is the host of heaven (Devasena); the deity of 
war. her lord, is Hari. The wielder of the mace 
is resistance; the power to oppose is Sr! Laks 
mi is the Ka§tha and the Kala; Hari the Nimes 
a and the MuhQrtta. Lak§ml is the light: and 
Hari, who is all, and lord of all, the lamp. She, 
the mother of the world, is the creeping vine; 
and Vi§pu the tree round which she clings. She 
is the night; the god who is armed with the 
mace and discus is the day. He, the bestower 
of blessings, is the bridegroom; the lotus- 
throned goddess is the bride. 

ggw Tmrar chHHHyui^oii 

■'IT: I 

^ ^11 ^ ^11 



feilW l fH ^ ? II 

ffw 3Tg^Tts«am:ii 

The god is one with all male— the goddess 
one with all female, rivers. The lotus-eyed 
deity is the standard; the goddess seated on a 
lotus the banner. Laksmi is cupidity; 
Narayana, the master of the world, is 
covetousness, Oh you who know what 
rigteousners is, Govinda is love; and Laksmi, 
his gentle spouse, is pleasure. But why thus 
diffusely enumerate their presence?—it is 
enough to-say, in a word, that of gods, 
animals, and men. Hari is all that is called 
male; Laksmi is all that is termed female: 
there is nothing else than they. 

NOTES 

I. The creation of Rudra has been already 
adverted to. and that seems to be the primitive form 
of the legend. We have here another account, 
grounded apparently upon Saiva or Yoga 
mysticism. 


2. The appearance of Rudra as a Kum^a, 'a 
boy,’ is described as of repeated occurrence in the 
Lihga and Vayu Puranas, as already noticed (Ch. V. 
Note 12); and these Kum^as are of different 
complexions in different Kalpas. In the Vaisnava 
Pur^as, however, we have only one original form, 
to which the name of Nilalohita, the blue and red or 
purple complexioned is assigned. In the KUrma this 
youth comes from Brahma's mouth: in the Vayu, 
from his forehead, 

3. This is the Pauranic etymology 

■^:i or rud, 'to weep.’ and dru. 'to run.’ The 
grammarians derive the name from rud. 'to weep’, 
with ra affix. 

4. The Vayu details the application of each name 

severally These eight Rudras are therefore but one, 
under as many appellations, and in as many types. 
The Padma. M^kandeya, Kurma, Lihga.. and Vayu 
agree with our text in the nomenclature of the 
Rudras. and their types, their wives, and progeny. 
The types are those which are enumerated in the 
Nandi, or opening benedictory verse, of Sakuntala; 
and the passage of the Visnu Purana was found by 
Chezy on the envelope of his copy. He has justly 
corrected Jones's version of the term 'the 
sacrifice is performed with solemnity;' as the word 
means. 'Brahmana officiant I The 

Brahman who is qualified by intiation (Diksa) to 
conduct the rite.’ These are considered as the 
bodies, or visible forms, of those modifications of 
Rudra which are variously named, and which, 
being praised in them, severally abstain from 
harming them: ^ 

^ 1 Vayu Purma The Bhagavata. III. 12. has a 

different scheme, as usual; but it confounds the 
notion of the eleven Rudras, to whom the text 
subsequently adverts, with that of the eight here 
specified. These eleven it terms Manyu, Manu, 
Mahinasa, MahSn, Siva. Rtadhvaja. Ugraretas. 
Bhava, KMa, Vamadeva, and Dhrtavrata: their 
wives are. Dhi. Dhrti. Rasaloma, Niyut. Sarpi, Ila, 
Ambika, Iravatl, SvadhS. Diksa, RudranI: and their 
places are the heart, senses, breath, ether, air, fire, 
water, earth, sun. moon, and tapas. or ascetic 
devotion. The same allegory or mystification 
characterises both accounts. 

5. See the story of Daksa’s sacrifice at the end of 
the chapter. 
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6. The story of Uma's birth and marriage occurs 
in the Siva Purana and in the Kas'I Khanda of the 
Skanda Pur^a: it is noticed briefly, and with some 
variation trom the Puranas, in the Rtoayana, first 
book: it is also given in detail io the Kum^a 
Sambhava of Kalidasa. 

7. The family of Bhrgu is more particularly 
described in the tenth chapter: it is here mentioned 
merely to introduce the story of the birth of the 
goddess of prosperity, Sri. 

SACRIFICE OF DAK§a‘ 

(From the V^yu Purina) 

'‘There was formerly a peak of Meru, named 
Savitra, abounding with gems, radiant as the sun. 
and celebrated throughout the three worlds; of 
immense extent, and difficult of access, and an 
object of univeisal veneration. Upon that glorious 
eminence, rich witli mineral treasures, as upon a 
splendid couch, the deity ^iva reclined, 
accompanied by the daughter of the sovereign of 
mountains, and attended by the mighty Adityas, tlic 
powerful Vasus, and by the heavenly physicians, 
the sons of Asvini; by Kuvera, surrounded by his 
train of Guhyakas, the lord of the Yaksas, who 
dwells on Kailisa. There also was the great Muni 
Usanas: there, were R$is of the first order, with 
Sanatkumira at their head; divine Rsis. preceded by 
Angiras; Visvivasu, with his bands of heavenly 
choristers; the sages Narada and Parvata; and 
innumerable troops of celestial nymphs. The breeze 
blew upon the mountain, bland, pure, and fragrant; 
and the trees were decorated with flowers, that 
blossomed in every season. The Vidyadharas and 
Siddhas, affluent in devotion, waited upon 
Maliadeva. the lord of living creatures; and many 
other beings, of various forms, did him homage. 
Raksasas of terrific semblance, and Pisaches of 
great strength, of different shapes and features, 
aimed with various weapons, and blazing like fire, 
were delighted to be present, as the followers of the 
god. There stood the royal Nandi, high in the 
favour of his lord, armed with a fiery trident, 
shining with inherent lustre; and there the best of 
rivers. Ganga. the assemblage of all holy waters, 
stood adoring the mighty deity. Thus worshipped 
by all the most excellent of sages and of gods, 
abode the omnipotent and all-glorious Mahadeva. 


’Tn former times, Daksa commenced a holy 
sacrifice on the side of Himavan, at the sacred spot 
Gangadvto, frequented by the Rsia. The gods, 
desirous of assisting at this solemn rite, came, with 
Indra at their head, to Mahadeva. and intimated 
their purpose; and having received his permission, 
departed in their splendid chariots to Gangadvara. 
as tradition reports^. They found Daksa, the best of 
the devour, surrounded by the singers and nymphs 
of heaven, and by numerous sages, beneath the 
shade of clustering trees and climbing plants; and 
all of them, whether dwellers on earth, in air, or in 
the regions above the skies, approached the 
patriarch with outward gestures of respect. The 
Adityas, Vasus, Rudras, Maruts, all entitled to 
pareake of the oblations, together with Jisnu, were 
present. The four classes of Pitrs, Ushmapas. 
Somapas, Ajyapts, and Dhumapas, or those who 
feed upon the name, the acid juice, the butter, or the 
smoke of offerings, the AsVins and the progenitors, 
came along with Brahma. Creatures of every class, 
bom from the womb, the egg, from vapour, or 
vegetation, came upon their invocation; as did all 
the gods, with their brides, who in their resplendent 
vehicles blazed like so many fires. Beholding them 
thus assembled, the sage Dadhicha was filled with 
indignation, and observed. The man who worships 
what ought not to be worshipped, or pays not 
reverence where veneration is due, is gultcy, most 
assuredly, of heinous sin/ Then addressing Daksa, 
he said to him, 'Why do you not offer homage to 
the god who is the lord of life (Pasubhartri)?' Daksa 
spoke; 'I have already many Rudras present, armed 
with tridents, wearing braided hair, and existing in 
eleven forms: 1 recognise no other MahMeva.' 
Dadhicha spoke; ‘The invocation that is not 
addressed to Isa, is, for all, but a solitary (and 
imperfect) summons. Inasmuch as I behold no 
other divinity who is superior to Sankara, this 
sacrifice of Daksa will not be completed.' Daksa 
spoke; “I offer, in a golden cup, this entire oblation, 
which has been consecrated by many prayers, as an 
offering ever due to the unequalled Visnu, the 
sovereign lord of all.”^ 

“In the meanwhile, the virtuous daughter of the 
mountain king, observing the departure of the 
divinities, addressed her lord, the god of living 
beings, and said—Uma spoke— 'Whither, oh lord, 
have the gods, preceded by Indra, this day 
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departed? Tell me truly, oh you who know all truth, 
for a great doubt perplexes me/ Mahesvara spoke; 
"Illustrious goddess, the excellenc patriarch Daksa 
celebrates the sacrifice of a horse, and thither the 
gods repair.’ Devi spoke; ’Why then, most mighty 
god, dos you also not proceed to this solemnity? by 
what hindrance is your progress thither impeded?’ 
Mahesvara spoke; This is the contrivance, mighty 
queen, of all the gods, that in all sacrifices no 
portion should be assigned to me. In consequence 
of an arrangement formerly devised, the gods allow 
me, of right, no participation of sacrificial 
offerings.’ Devi spoke; ’The lord god lives in all 
bodily forms, and his might is eminent through his 
superior faculties; he is unsurpassable, he is 
unapproachable, in splendour and glory and power. 
That such as he should be excluded from his share 
of oblations, fills me with deep sorrow, and a 
tiembling, oh sinless, seizes upon my frame. Shall 
I now practise bounty, restraint, or penance, so that 
my lord, who is inconceivable, may obtain a share, 
a half or a third portion, of the sacrifice"*?’ 

“Then the mighty and incomprehensible deity, 
being pleased, said to his bride, thus agitated; and 
speaking; ’Slender-waisted queen of the gods, you 
know not the purport of what you say; hut I know 
it, oh you with large eyes, for the holy declare all 
things by meditation. By your perplexity this day 
are all the gods, with Mahendra and all the three 
worlds, utterly confounded. In my sacrifice, those 
who worship me. repeat my praise?, and chant the 
Rathantara song of the Sama veda; my priests 
worship me in the sacrifice of true wisdom, where 
no officiating Brahman is needed; and in this they 
offer me my portion.’ Devi spoke; ‘The lord is the 
root of all, and assuredly, in every assemblage of 
the female world, praises or hides himself at will.’ 
Mahadcva spoke; 'Queen of the gods, I praise not 
myself: approach, and behold whom I shall create 
for the purpose of claiming my share of the rite.’ 

“Having thus spoken to his beloved spouse, the 
mighty Mahesvara created fi*om his mouth a being 
like the fire of fate; a divine being, with a thousand 
heads, a thousand eyes, a thousand feet; wielding a 
thousand clubs, a thousand shafts; holding the shell, 
the discus, the mace, and bearing a blazing bow and 
battle-axe; fierce and terrific, shining with dreadful 
splendour, and decorated with tlie crescent moon; 
clothed in a tiger's skin, dripping with blood; 


having a capacious stomach, and a vast mouth, 
armed with formidable tusks: his ears were erect, 
his lips were pendulous, his tongue was lightning; 
his hand brandished the thunderbolt; flames 
screamed form his hair; a necklace of pearls wound 
round his neck; a garland of flame descended on his 
breast: radiant with lustre, he looked like the final 
fire that consumes the world. Four tremendous 
tusks .projected from a mouth which extended from 
ear to ear : he was of vast bulk, vase strength, 
mighty male and lord, the destroyer of the universe, 
and like a large fig-tree in circumference; shining 
like a hundred moons at once; fierce as the fire of 
love; having four heads, sharp white teeth, and of 
mighty fierceness, vigour, activity, and courage; 
glowing with the blaze of a tliousand fiery suns at 
the end of the world; like a thousand undimmed 
moons; in bulk like Himadri,- Kailasa, or Mem, or 
Mandara, with all its gleaming herbs; bright as the 
sun of destmction at the end of ages; of irresistible 
prowess, and beautiful aspect; irascible, with 
lowering eyes, and a countenance burning like fire; 
clothed in the hide of the elephant and lion, and girt 
round with snakes; wearing a turban on his head, a 
moon on his brow; sometimes savage, sometimes j 
mild; having a chaplet of many floweis on his head, 
anointed with various unguents, and adorned with 
different ornaments and many sores of jewels; 
wearing a garland of heavenly Kamikara flowers, 
and rolling his eyes with rage. Sometimes he 
danced; sometimes he laughed aloud; sometimes he 
stood wrapt in meditation; sometimes he trampled 
upon the earth; sometimes he sang; sometimes he 
wept repeatedly; and he was endowed with the 
facuities of wisdom, dispassion, power, penance, 
cruch, endurance, fortitude, dominion, and self- 
knowledge. 

“This being, then, knelt down upon the ground, 
and raising his hands respectfully to his head, said 
to Mahadeva, ‘Sovereign of the gods, command 
what it is that I must do for you,' To which 
Maheswara replied, ’Spoil the sacrifice of Daksa.' 
Then the mighty Virabhadra, having heard the 
pleasure of his lord, bowed down his head to the 
feet of Prajapati; and starting like a lion loosed 
from bonds, despoiled the sacrifice of Daksa, 
knowing that he had been Created by the 
displeasure of Devi. She too in her wrath, as the 
fearful goddess Rudrakali, accompanied him, with 
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all her train, to witness his deeds. Virabhadra the 
fierce, abiding in the region of ghosts, is the 
minister of the anger of Devi. And he then created, 
from the pores of his skin, powerful demigods, the 
mighty attendants upon Rudra. of equal valour and 
strength, who started by hundreds and thousands 
into existence. Then a loud and confused clamour 
ailed all the expanse of ether, and inspired the 
denizens of heaven with dread. The mountains 
tottered, and earth shook, the winds roared, and the 
depths of the sea were disturbed; the fires lost their 
radiance, and the sun grew pale; the planets of the 
firmament shone not, neither did the stars give 
light; the Rshis ceased their hymns, and gods and 
demons were mute; and thick darkness eclipsed the 
chariots of the skies.^ 

“Then from the gloom emerged tearful and 
numerous forms, shouting the cry of battle; who 
instantly broke or overturned the sacrificial 
columns, trampled upon the altars, and danced 
amidst the oblations. Running wildly hither and 
thither, with the speed of wind, they tossed about 
the implements and vessels of sacrifice, which 
looked like stars precipitated from the heavens. The 
piles of food and beverage for the gods, which had 
been heaped up like mountains; the rivers of milk; 
the banks of curds and butter; the sands of honey 
and butter-milk and sugar; the mounds of 
condiments and spices of every flavour; the 
undulating knolls of flesh and other viands; the 
celestial liquors, pastes, and confections, which had 
been prepared; these the spirits of wrath devoured 
or defiled or scattered abroad. Then tailing upon the 
host of the gods, these vase and resistess Rudras 
beat or terrified them, mocked and insulted the 
nymphs and goddesses, and quickly put an end to 
the rite, although defended by all the gods; being 
the ministers of Rudra's wrath, and similar to 
himself. ‘Some then made a hideous clamour, 
whilst ochers fearfully shouced, when Yajna was 
decapitated. For the divine Yajna. the lord of 
sacrifice, then began to fly up to heaven, in the 
shape of a deer; and Virabhadra, of immeasurable 
spirit, apprehending his power, cut off his vast 
head, after he had mounted into the sky.^ Daksa the 
patidarch, his sacrifice being destroyed, overcome 
with terror, and utterly broken in spirit, fell then 
upon the ground, where his head was spumed by 
the feet of the cruel Virabhadra.^ The thirty scores 


of sacred divinities were all presently bound, with a 
band of fire, by their lion-like foe; and they all then 
addressed him, crying, 'Oh Rudra, have mercy upon 
your servants: oh lord, dismiss thine anger.' Thus 
spoke Brahma and the other gods, and the patriarch 
Daksa: and raising their hands, they said, 'Declare, 
mighty being, who you are.’ Virabhadra said, 'I am 
not a god, nor an Aditya; nor am I come hither for 
enjoyment, nor curious to behold the chiefs of the 
divinities: know that I am come to destroy the 
sacrifice of Daksa, and that I am called Virabhadra. 
the issue of the wrath of Rudra. BhadrakSlI also, 
who has sprung from the anger of Devi, is sent here 
by the god of gods to destroy this rite. Take refrige, 
king of kings, with him who is the lord of Uma; for 
better is the anger of Rudra than the blessings of 
other gods.' 

"Having heard the words of Virabhadra, the 
righteous Daksa propitiated the mighty god, the 
holder of the trident, Mahesvara. The hearth of 
sacrifice, deserced by the Brahmanas, had been 
consumed; Yajna had been metamorphosed to an 
antelope; the fires of Rudra’s wrath had been 
kindled; the attendants, wounded by the tridents of 
the servants of the god, were groaning with pain; 
the pieces of the uprooted sacrificial posts were 
acattered here and there; and the fragments of the 
meat-offerings were carried off by flights of hungry 
vultures, and herds of howling jackals. Suppressing 
his vital airs, and taking up a posture of meditation, 
the many-sighted victor of his foes, Daksa fixed his 
eyes every where upon his thoughts. Then the god 
of gods appeared from the altar, resplendent as a 
thousand suns, and smiled upon him, and said. 
'Daksa, your sacrifice has been destroyed through 
sacred knowledge: I am well pleased with you:’ and 
then he smiled again, and said, 'What shall I do for 
you: declare, together with the preceptor of the 
gods.’ 

"Then Daksa, frightened, alarmed, and agitated, 
his eyes suffused with tears, raised his hands 
reverentially to his brow, and said, ‘If lord, you are 
pleased; if I have found favour in your sight; if I 
am to be the object of your benevolence; if you will 
confer upon me a boon, this is the blessing 1 solicit, 
that all these provisions for the solemn sacrifice, 
which have been collected with much trouble and 
during a long time, and which have now been 
eaten, drunk, devoured, burnt, broken, scattered 
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abroad, may not have been prepared in vain.’ 'So 
let it be,’ replied Kara, the subduer of ludra. And 
thereupon Daksa knelt down upon the earth, and 
praised gracefully the author of righteousness, the 
three-eyed god Mahadeva, repeating the eight 
thousand, names of the deity whose emblem is a 
bull.' 

NOTES 

1. The sacrifice of Daksa is a legend of some 
interest, from its historical and archaeological 
relations. It is obviously intended to intimate a 
struggle between the worshippers of Siva and of 
Visnu, in which at first the latter, but finally the 
former, acquired the ascendancy. It is also a 
favourite subject of Hindu sclupture, at least with 
tile Hindus of the Saiva division, and makes a 
conspicuous figure both at Elephanta and Ellora. A 
representation of the dispersion and multilation of 
the gods and sages by Virabhadva. at the former, is 
published in the Archeologia, VII. 326. where it is 
described as the Judgement of Solomon! a figure of 
Virabhadra is given by Niebuhr, vol, II. tab. 10: 
and the entire group in the Bombay Transactions, 
vol.l. p. 220. It is described, p. 229; but Erskine 
has not verified the subject, although in cannot 
admit of doubt The groupc described, p. 224, 
probably represents the introductory details given 
in our text. Of the Ellora sculptures, a striking one 
occurs in what Sir C. Malet calls the Doomar Leyna 
cave, where is "Veer Budder. with eight hands. In 
one is suspended the slain Rajah Dutz,” A, R. VI, 
396. And there is also a representation of 'Ehr 
Budr,' in one of the colonadcs of Kailasa;'being, in 
fact, the same figure as that at Elephanta. Bombay 
Tr. Ill, 287. The legend of Daksa therefore was 
popular when those cavern temples were excavated. 
The stoiy is told in much more detail in several 
other Puranas, and with some variations, which will 
be noticed: but the above has been selected as a 
specimen of the style , of the Vayu Purana. and as 
being a narration which, from its inartifical, 
obscure, tautological, and uncircumstantial 
construction, is probably of an ancient date. The 
same legend, in the same words, is given in the 
Brahma Purina 

2. Or this may be understood to imply, that the 

original story is in the Vedas; the term being, as 
usual in such a reference, l Gangadvara. the 

place where the Ganges descends to the plains—or 
Haridvar. as it is more usually termed—is usually 


specified as the scene of action. The Lihga is more 
precise, calling it Kanakbala, which is the village 
still called Kankhal, near Haridv^r (Megha Dutft, p. 
59). It rather inaccurately, however, describes tliis 
as upon Hamsa peak;, a point of the Himalaya: 

3. The Khrma Purana gives also this discussion 
between Dadhicha and Daksa, and their dialogue 
contains some curious matter. Daksa, for instance, 
states that no portion of a sacrifice is ever allotted 
to Siva, and no prayers are directed to be addressed 
to him, or to his bride: ft T 

I l Dadhicha 

apparently evades the objection, and claims a share 
for Rudra, consisting of the triad of gods, as one 
with the sun, who is undoubtedly hymned by the 
several ministering priests of the Vedas: ^ 

Daksa replies, that the twelve Adityas receive 
special oblations : that they are all the suns; and 
that he knows of no other. The Munis, who 
overbear the dispute, concur in his sentiments: V 
i ^ ^ ^ TlPTl 
1 * 033 ^ 3 3 ^* I 

7TPT II These notions seem to have been 

exchanged for others in the days of the Padma 
PurSna and Bhagavata, as they place Daksa’s 
neglect of Siva to the latter's filthy practices, his 
going naked, smearing himself with ashes, carrying 
a skull, and behaving as if he were drunk or crazed: 
alluding, no doubt, to the practices of Saiva 
mendicants, who seem to have abounded in the 
days of Sankar^charya, and since, there is no 
discussion in the Bhagavata. but Rudra is described 
as present at a former assembly, when his father-in- 
law censured him before the guests, and in conse¬ 
quence he departed in a age. His follower Nandi 
curses the company, and Bhrgu retorts in language 
descriptive of the V^macharis, or left hand 
worshippers of Siva. “May all those” he says, “who 
adopt the worship of Bhava (Siva), all those who 
follow the practices of his worshippers, become 
heretics, and oppugners of holy doctrines; may they 
neglect the observances of purification; may they 
be of infirm intellects, wearing clotted hair, and 
ornamenting themselves with ashes and bones: and 
may they enter the Saiva initiation, in which 
spirituous liquor is the libation." 
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4. This simple account of Sati's share in the 
transaction is considerably modified in other 
accounts. In the Kiirma, the quarrel begins with 
Daksa the patriarch's being, as he thinks, treated by 
his son-in-law with less respect than is his due. 
Upon his daughter Sati subsequently visiting him, 
he abuses her husband, and turns her out of his 
house. 

She in spite destroys herself: Siva, 

hearing of this, comes to Daksa, and curses him to 
be born as a Ksatriya, the son of the Pracetasas, and 
to beget a son on his own daughter: 

It is in this subsequent birth that 
the sacrifice occurs. The Liriga and Matsya allude 
to the dispute between Daksa and Sati. and to the 
latter’s puting an end to herself by Yoga: 

^HTyT:The Padma. 
Bhagavata, and Skanda in the Kasi Khaijda, relate 
the dispute between father and daughter in a like 
manner, and in more detail The first refers the 
death of Sati. however, to a prior period; and that 
and the Bhagavata both ascribe it to Yoga: 

The Kasi Khanda, with an 
improvement indicative of a later age, makes Satfi 
throw herself into the fire prepared for the 
solemnity. 

5. The description of Virabhadra and his 
followers is given in other Puranas in the same 
strain, but with less detail. 

6. Their exploits, aod those of Virabhadra, are 
more particularly specified elsewhere, especially in 
the Liriga. Kurma, and Bhagavta Puranas. Indra is 
knocked down and trampled on; Yama has his staff 
broken; Sarasvati and the Matrs have their noses 
cut off; Mitra or Bhaga has his eyes pulled out; 
Pusha has his teeth knocked down his throat; 
Candra is pummelled : Vahni's hands are cut off; 
Bhrgu loses his beard; the Brahmanas are pelted 
witli stones : the Prajapatis are beaten . and the 
gods and demigods are run through with swords or 
stuck with arrows. 

7. This is also mentioned in the Liriga and in the 
Hari Variisa: and the latter thus accounts for the 
origin of the constellation Migosiras; Yajna, with 
the head of a dear, being elevated to the planetary 
region, by Brahma. 

8. As he prays to Siva presently, it could not well 
be meant here that Daksa was decapitated, although 
that is the . story in other places. The Liriga and 


Bhagavata both state that Virabhadra cut off Daks 
a's head, and threw it into the fire. After the fray 
therefore when Siva restored the dead to life, and 
the mutilated to their limbs. Daksa's head was not 
forthcoming : it was therefore replaced by the head 
of a goat, or, according to the KasT Khanda, that of 
a ram. No notice is taken in our text of the conflict 
elsewhere described between Virabhadra and Vis 
nu. In Ihc Liriga, the latter is beheaded, and his 
head is blown by the wind into the fire. The Kurma. 
though a Saiva Purana, is less irreverent towards 
Visnu, and after describing a contest in which both 
parties occasionally prevail, makes Brabma 
interpose, and separate the combatants. The BCasI 
Khanda of the Skanda Purana describes Visnu as 
defeated, and at the mercy of Virabhadra. who is 
prohibited by a voice from heaven from destroying 
his antagonist : whilst in the Hari Vairisa, Visnu 
compels I^iva to fly, after taking him by the throat 
and nearly stranglmg him. The blackness of diva's 
neck arose from this throttling, and not, as 
elsewhere described, from his drinking the poison 
produced at the churning of the ocean. 
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CHAPTER 9 

^ fghra: TFITO:, 

MHVK 33ra 

W #?R|?TOI#3TftflRT:ll ^11 

Parasara said—But with respect to the 
question you have asked me. Maitreya, 
relating to the history of Sri, hear from me the 
tale as it was told to me by Marlci. 

^ghrr: vi^TWt?isjraR 'gfiraHwfi 

^ W J^oqiyfM(3ai*l(lch>|| ^ M 

3lfd*|fa4m'f?, ITSFT c^qi^lRuini^ll ^ •• 

nt qqi^ ^urar^ iRT:ii'>{ii 
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illf^dl ^ Wit 
^ Jiftm wii ^ II 

dm^N I HIHl Tgl^ ^>j|^>qTl»'M?c^ l 

■H ^ ■yMrawf^i^Heiaf^cn^^i 

^■•wrfimfd ^ ■?raW^iH9ii 

Durvasas, a portion of Sankara (Siva)', was 
wandering over the earth; when he beheld, in 
the hands of a nymph of air^, a garland of 
flowers culled from the trees of heaven, the 
fragrant, odour of which spread throughout the 
forest, and enraptured all who dwelt beneath 
its shade. The sage, who was then possessed 
by religious frenzy^; when he beheld that 
garland, demanded it of the graceful and full¬ 
eyed nymph, who, bowing to him 
reverentially, immediately presented it to him. 
He, as one frantic, placed the choplet upon his 
brow, and thus decorated resumed his path; 
when he beheld Indra, the husband of Sad. the 
ruler of the three worlds, approach, seated on 
his infuriated elephant Airavata, and attended 
by the gods. 





Wll«? II 

chhiiitm ^ (SRufld^ii ^oii 

The frenzied sage, taking from his head the 
garland of flowers, amidst which the bees 
collected ambrosia, threw it to the king of the 
gods, who caught it. and suspended it on the 
brow of Airavata, where it shone like the river 
Jahnavl, glittering on the dark summit of the 
mountain Kailasa. The elephant, whose eyes 
were dim with inebriety, and attracted by the 
smell, took hold of the garland with his trunk, 
and case it on the earth. 

ft ^11 ^^11 



fiirat srnr w ^nfinr^ftTii ^?ii 

^ ^ ^ Trfbmifijt: m*ii 

^ gift ftRW gmii ??ll 
■jRtT ^-difttii gwra «if iRT^i 
Intggsikft ■gs ft^ivig^yiviftii Viw 
■ft i?T5B ggi^'fij^:i 

siftiyunMWi* inft^ gcRB » 

■*1^ ggftr gRiRf %HT friHT 
cTOIff ^ Hftmft ll ^^ll 

ft ft mtifc|jftui ^gwrajpg^ii ?\9ii 

That chief of sages, Durvasas, was highly 
incensed at this disrespectful treatment of his 
gilt, and thus angrily addressed the sovereign 
of the immortals: “Inflated with the intoxica¬ 
tion of power, Vasava, vile of spirit, you are 
an idiot not to respect the garland I presented 
to you, which was the dwelling of Fortune 
(Sri), You have not acknowledged it as a 
largess'; you have not bowed yourself before 
me; you have not placed the wreath upon your 
head, with your countenance expanding with 
delight. Now, tool, for that you have not 
infinitely prized the gailand that I gave you, 
your sovereignty over the three worlds shall be 
subverted. You confoundest me, Sakra, with 
other BrShmanas. and hence I have suffered 
disrespect from your arrogance: but in like 
manner as you have cast the garland I gave 
you down on the ground, so shall your 
dominion over the universe be whelmed in 
ruin. You have offended one whose wrath is 
dreaded by all created things, king of the gods, 
even me, by thine excessive pride.” 

WRsgjg 

1## gRURgjgRgfftft fgftftfT:i 
JIWnFRT ^ ^e|?4ltlU*f^UH^II II 
TrenniH: -r fi^ TifttfrragT'.'RRfi 
yt^ciig gftgr ii 
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Parasara said- Descending hastily from his 
elephant, Mahandra endeavoured to appease 
the sinless Durvasas: but to the excuses and 
prostrations of the thousand-eyed, the Muni 
answered. 
gdIWI -ScIitJ 

^ «r '*lt ^^1 
^ forty■qr^lRoii 
g«iTi 

3i^iPiyK4t44ci ^ 

ftfl^ -qw ^ ^ ^ ? II 

TJIdiK^I 

giTt^gq^nf^rajp^ii ?>fii 

Durvasa said— “I am not of a 
compassionate heart, nor is forgiveness 
congenial to my nature. Other Munis may 
relent; but know me, ^akra, to be Durvasas. 
You have in vain been rendered insolent by 
Gautama and others; for know me, Indra, to be 
Durvasas, whose nature is a stranger to 
remorse. You have been flattered by Vasistha 
and other tender-hearted saints, whose loud 
praises have made you so arrogant, that you 
have insulted me. But who is there in the 
universe that can behold my countenance, dark 
with frowns, and surrounded by my blazing 
hair, and not tremble ? What need of words? I 
will not forgive, whatever semblance of 
humility you may assume." 

q<i9n zgTtt 


^r^eMI fsnJt ^c«|Mili|tI w 3^; I 
tRT: 3^5% 


^ Tnjra#% ^ ?niraT;i 


fqZ'ttTcii 'H'Avii Hl«hl *t6clPs.*(l:l 


f? inf5ic^ fg^lrnriRzii 

-qr? cmt 

fqtston 3 kT: ^ ^triT: |wT:ll^^ll 

«IHvM feg^tll ^ o II 

%|c|rqqiif<4dq f ^ ^ <fa T: 3rfsi(T: 3*113^1 

ParSsara said— Having thus spoken, the 
Brahman went his way; and the king of the 
gods, remounting his elephant, returned to his 
capital Amaravati. Thence forward, Maitreya, 
the three worlds and Sakra lost their vigour, 
and all vegetable products, plants, and herbs 
were withered ^d died; sacrifices were no 
longer offered; devout exercises no longer 
practised; men were no more addicted to 
charity or; any moral or religious oblig£^ion; 
all beings became devoid of steadiness ; all 
the faculties of sense were obsttucted by 
cupidity; and men's desires were excited by 
frivolous objects. Where there is energy, there 
is prosperity; and upon prosperity energy 
depends. How can those abandoned by 
prosperity be possessed of energy; and without 
energy, where is excellence ? Without 
excellence there can be no vigour nor heroism 
amongst men : he who has neither courage nor 
strength, will be spumed by all: and he who is 
universally created with disgrace, must suffer 
abasement of his intellectual faculties. 

TRara^ll ? ^11 

1q:«tg5T trqr: Tngfggf%T:ll?^ll 

f^riidilteic^ir ^t^R^iai: ■?miT^:ii?^ii 

fwrai? MWPt §di?R3ilqm:i 

3nf CRT: ■pP^II^'iTII 

The three regions being thus wholly 
divested of prosperity, and deprived of energy, 
the Danavas and sons of Diti, the enemies of 
the gods, who were incapable of steadiness, 
and agitated by ambition, put torch their 
strength against the gods. They engaged in war 
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with the feeble and unfortunate divinities; and 
Indra and the rest, being overcome in fight, 
fled for refuge to Brahma, preceded by the god 
of flame (Hutasana). When the great father of 
the universe had heard all that had come to 
pass, he said to the deities, 

Brahma said- “Repair for protection to the 
god of high and low, the tamer of the demons, 
the causeless cause of creation, preservaction, 
and destruction; the progenitor of the 
progenitors; the immortal, unconquerable Vi§ 
pu; the cause of matter and spirit, of his 
unengendered products; the remover of the 
grief of all who humble themselves before 
him: he will give you aid." 

Having thus spoken to the deities. Brahma 
proceeded along with them to the northern 
shore of the sea of milk; and with reverential 
words thus prayed to the supreme Hari; 

q i r<iqtflHU? hri R< T ^qp iT W Oft ^ff n i, l 

m •?R5T:Trrq;t 

trrruimfir ■?!: 

^ -m ^ w:i 


Brahma said- "We glorify him who is all 
things, the lord supreme over all, unborn, 
imperishable; the protector of the mighty ones 
of creation; the unperceived, indivisible 
Narayana, the smallest of the smallest, the 
largest of the largest of the elements; in whom 
are all things, from whom are all things; who 
was before existence; the god who is all 
beings, who is the end of ultimate objects, who 
is beyond final spirit, and is one with supreme 
soul; who is contemplated as the cause of final 
liberation by sages anxious to be free; in 
whom are not the qualities of goodness, 
foulness, or darkness, that belong to 
undeveloped nature. May that purest of all 
pure spirits this day be propitious to us. 

^ ^ II tr VII 

•R ^ fgapRRT tH^^f|:iTJ{^ll'kmi 

May that Hari be propitious to us, whose 
inherent might is not an object of the 
progressive chain of moments or of days, that 
make up time. May he who is called the 
supreme god, who is not in need of assistance, 
Hari, the soul of all embodied substance, be 
favourable unto us. 

'*ihj|^ gnwi;i 

g gn^3r#?gtT^?fT:ii>f^ii 
<h(4«h(4<^ Hcg»i'4'Wiftl 

d^i>i4efii4''f(ij qrwdsr tnnar: w g^ii'iivaii 

May that Hari, who is both cause and 
effect; who is the cause of cause, the effect of 
effect; he who is the effect of successive 
effect: who is the effect of the effect of the 
effect himself; the product of the effect of the 
effect of the effect, or elemental substance; to 
him I bow.^ 

giRnt gjRUTFqiftr HFJT *HU|<*R0iq^l 
tRgjRUTRt ^ taiT JhJIHT: RT 

gji^ tt jjoiHr: m m ir^ii'k'? n 
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The cause of the cause; the cause of the 
cause of the cause; the cause of them all; to 
him I bow. To him who is the enjoyer and 
thing to be enjoyed; the creator and thing to be 
created; who is the agent and the effect; to that 
supreme being I bow. 

The infinite nature of Visnu is pure, 
intelligent, perpetual, unborn, undecayable, 
inexhaustible, inscrutable, immutable; it is 
neither gross nor subtile, nor capable of being 
defined: to that ever holy nature of Visnu I 
bow. 

fwdll 

3101^ flR?r fifewi) wt 

dfsunt: 

5r#?1gwTt«?TEnT 

To him whose faculty to create the universe 
abides in but a part of but the ten-millionth 
part of him; to him who is one with the 
inexhaustible supreme spirit, I bow; and to the 
glorious nature of the supreme Vispu, which 
nor gods, nor sages, nor I, nor Sankara 
apprehend; that nature which the Yogis, after 
incessant effort, effacing both moral merit and 
demerit, behold to be contemplated in the 
mystical monosyllable Om: the supreme glory 
of Visnu, who is the first of all; of whom, one 
only god, the triple energy is the same with 
Brahma, Visnu, and Siva: oh lord of all, great 
soul of all, asylum of all, undecayable, have 
pity upon your servants; oh Vi§nu, he manifest 
to us.” 


3inTJ%: ^ 

<mn: m wnm m 

ParSsara continued-The gods, having heard 
this prayer uttered by Brahma, bowed down, 
and cried, “Be favourable to us; be present to 
our sight; we bow down to that glorious nature 
which the mighty Brahma does not know; that 
which is your nature, oh imperishable, in 
whom the universe abides.” 

lit: 

M OT d T^ ^ ^ ^ ^11 

Then the gods having ended, Brhaspati and 
the divine flsis thus prayed: “We bow down to 
the being entitled to adoration; who is the first 
object of sacrifice; who was before the first of 
things; the creator of the creator of the world; 
the undefinable; oh lord of all that has been or 
is to be; imperishable type of sacrifice; have 
pity upon your worshippers; appear to them, 
prostrate before you. 

^ ?r?IT w 

^ ^ ii ^ ii 

WZIT W ^ 

HUimSfcJUll TO 

wt wntjaim: ^cfdPJwn.Mi^'xii 

Here is Brahma; here is Trilocana (the 
three-eyed l^iva), with the Rudras; Pusan (the 
sun), with the Adityas; and Fire, with all the 
mighty luminaries: here are the sons of AsvinI 
(the two AsvinI Kumaras). the Vasus and all 
the winds, the Sadhyas, the Vis'vedevas, and 
Indra the king of the gods; all of whom bow 
lowly before you ; all the tribes of the 




BOOK I, CHAP. 9 


59 


immortals, vanquished by the demon host, 
have fled to you for succour.” 

3ITITCT Tjurai: ^ 

ParSsara continued-Thus prayed to, the 
supreme deity, the mighty holder of the conch 
and discus, showed himself to them: and 
beholding the lord of gods, bearing a shell, a 
discus, and a mace, the assemblage of 
primeval form, and radiant with embodied 
light. Pitamaha and the other deities, their eyes 
moistened with rapture, first paid him homage 
and then thus addressed him; 

tTOT: ^nsqr 1%^ ^gnnrr 

^5^ ^ iTRhT II ^ II 

^ ^qrwgi «4qdl ^rapfi 

^ ciMdjhK^WMl^K: 3r3n9f^:iiv9oii 

TnPT (c»wil 3nntlT ^oMpitanull'altll 

Gods said- “Repeated salutation to you, 
who are indefinable: you are BrahmS; you are 
the wonder of the Pinaka bow (^iva); you are 
Indra; you are fire, air, the god of waters, the 
sun, the king of death (Yama), the Vasus, the 
Maruts (the winds), the Sadhyas, and 
VisvMevas. This assembly of divinities, that 
now has come before you, you are; for, the 
creator of the world, you are every where. You 
are the sacrifice, the prayer of oblation, the 
mystic syllable Om, the sovereign of all 
creatures: you are all that is to be known, or to 
be unknown: oh universal soul, the whole 


world consists of you. We, discomfited by the 
Daityas, have fled to you, oh Visnu, for 
refuge. 


31#^ q;| 

dW<irrftd«ll gi3t5T dlcl4l^4d«ll^tsl*fllV9^|| 
illdulKIlfd TRut fdmvlNiyniVHHI 


3 rW? MtsIWli 1:11^^11 

TO tclVI«MI«l|4|d f;^IH9'iJII 


Spirit of all, have compassion upon us; 
defend us with your mighty power. There will 
be affliction, desire, trouble, and grief, until 
your protection is obtained : but you are the 
remover of all sins. Do you then, oh pure of 
spirit, show favour unto us who have fled to 
you: oh lord of all, protect us with your great 
power, in union with the goddess who is your 
strength^” 




jRisi(jfa4<iciiPi<m^ ^l^^i^iivami 


Hari, the creator of the universe, being thus 
prayed to by the prostrate divinities, smiled, 
and thus spoke: 


eldl«l^ 11'9^11 

TOR TOt ^ fwiT 5 grgf^iivaoii 


Visnu said- "With renovated energy, oh 
gods, I will restore your strength. Do you act 
as I enjoin. Let all the gods, associated with 
the Asuras, cast all sorts of medicinal herbs 
into the sea of milk; and then taking the 
mountain Mandara for the chuming-Kick, the 
serpent Vasuki for the rope, chum the ocean 
together for ambrosia; depending upon my aid. 


till'd•tjvl'Mldjirl ^ dlisill «|fdTOI 

nijsmA dirol ^ «ydta^5'ydH,H'9^ii 
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?raT ^nt ^rit 

? HW’RUjtf ligcT ^WlpR .-ll^oll 

To secure the assistance of Daityas, you 
must be at peace with them, and engage to 
give them an equal portion of the fruit of your 
associated toil; promising them, that by 
drinking the Amrta that shall be produced 
from the agitated ocean, they shall become 
mighty an immortal. I will take care that the 
enemies of the gods shall not partake of the 
percious draught; that they shall share in the 
labour alone.” 

gtt: i 

<i ^ii 

^P<gT VR ' ^t ll ORfelf^ ll 6 ?\\ 

Being thus inscrucccd by the god of gods, 
the divinities entered into alliance with the 
demons, and they jointly undertook the 
acquirement of the beverage of immortality. 
They collected various kinds of medicinal 
herbs, and cast them into the sea of milk, the 
waters of which were radiant as the thin and 
shining clouds of autumn. 

trsiR ^ w gr^f^i 

? ii 

fg^gt: yt^dl: gtt: gtt: ^gT:l 

g<^ f ^idg n gw i fqd i; -pTnid^ii 

«nigiT ^ I 

I ^ 11 

They then took the mountain Mandara for 
the staff; the serpent Vasuki for the cord; and 
commenced to chum the ocean for the Amrta. 
The assembled gods were stationed by Krsna 


at the tail of the serpent; the Daityas and 
DSnavas at its head and neck. Scorched by the 
flames emitted from his inflated hood, the 
demons were shorn of their glory; whilst the 
clouds driven towards his tail by the breath of 
his mouth, refreshed the gods with revivifying 
showers. In the midst of the milky sea, Hari 
himself, in the form of a tortoise, served as a 
pivot for the mountain, as it was whirled 
around. 

^gr^ gg?T?igT:i 
gaR^ <i <i 11 

gsTTT^ ^ gg ^ II <i«? II 
di gr i'jf H dgiminidg i i^ ?ft;i 

^gir. 11 ^ <> n 

The holder of the mace and discus was 
present in other forms amongst the gods and 
demons, and assisted to drag the monarch of 
the serpent race: and in another vast body he 
sat upon the summit of the mountain. With 
one portion or his energy, unseen by gods or 
demons, he sustained the serpent king; and 
with another, infused vigour into the gods. 

#naEfl ^g^nt: I 
^ - 5 ^: 'fc^l^ii ^11 
^ gRgrar q^iy^i 
g^^fwfq^liyuif: II ? II 
feh*ldf^(d fgtgRi fe^gggf gtr: 1 
g^ greoft ^ qtjlV,f“ldHlgHIII ? II 

From the ocean, thus churned by the gods 
and Danavas, first uprose the cow Surabhi. the 
fountain of milk and curds, worshipped by the 
divinities, and beheld by them and their 
associates with minds disturbed, and eyes 
glistening with delight. Then, as the holy 
Siddhas in the sky wondered what this could 
be, appeared the goddess Varunl (the deity of 
wine), her eyes rolling with intoxication. 

fid ig rilq, dd4d w i d' gmg ' T 
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ie\yVii4yu^i|d4ddaimiwi w:i 

^T5rq#^Tn*irp:ll<?mi 
Next from the whirlpool of the deep, 
sprang the celescial Parijata tree, the delight of 
the nymphs of heaven, perfuming the world 
with its blossoms. The troop of Apsarasas. the 
nymphs of heaven, were then produced, of 
surprising loveliness, endowed with beauty 
and with taste. 


fpr: 

tTcf: 


^ '^T?ll <? <i II 


The cool-rayed moon next rose, and was 
seized by Mahadeva: and then poison was 
engendered from the sea, of which the snake 
gods (Nagas) took possession. Dhanvantari, 
robed in white, and bearing in his hand the cup 
of Amrta, next came forth; beholding which, 
the sons of Diti and of Danu, as well as the 
Munis, were filled with satisfaction and 
delight. 


’•jdu^-^ni ^ ii 

IgW^faTRTW 51?^ ^:ll OII 

^ttrahtgiar w^T55snmTfnnTT:i 
TTfrat: uRtlwV^: WITsig^mf^ll^o^ll 



'wniiinBb^ 



1^01} II 


Then, seated on a full-blown lotus, and 
holding a water-lily in her hand, the goddess 
Sri, radiant with beauty, rose from the waves. 
The great sages, enraptured, hymned her with 
the song dedicated to her praise'. Visvavasu 
and other heavenly quiristers sang, and 
GhrtacI and other celestial nymphs danced 
before her, Ganga and other holy streams 
attended for her ablutions; and the elephants of 


the skies, taking up their pure waters in vases 
of gold, poured them over the goddess, the 
queen of the universal world. 

tevMiyq; MIHIM'HHM^-^ltfl 
^’Etll^ 0^11 
f^btim i yqiMtiiHi •pniff ^ or ^iyd ii 

^ ^:ii ^oifii 





Pl^ldqiMdlll^oqil 


r!ra>T PI^HJT ■q^TOFT 



tll^o^ll 


The sea of milk in person presented her 
with in wreath of never-fading flowers; and 
the artist of tnc gods (Visvakarma) decorated 
her person with heavenly ornaments. Thus 
bathed, attired, and adorned, the goddess, in 
the view of the celestials, cast herself upon the 
breast of Hari; and there reclining, turned her 
eyes upon the deities, who were inspired with 
rapture by her gaze. Not so the Daityas, who, 
with Vipracitti at their head, were filled with 
indignation, as Visnu turned away from them, 
and they were abandoned by the goddess of 
prosperity (Laksml). 

cRl^ fqira^l 

qmr '^It^qqif^M 

31^ II (ill 


M: w. ■grqntT: 

viadl<|«lPll^VII ■Hq«iq;ll^o<^ll 

■gmqm qmiei g ^11 11 

IRjr ^ "g^T 

ufumiq qt2|Tg(|q^3ll?1ltPT 


The powerful and indignant Daityas then 
forcibly seized the Amrta-cup. that was in the 
hand of Dhanvantari; but Visnu. assumin', a 
female form, fascinated and deluded them: and 
recovering the Amrta from fitem, delivered it 
to the gods. Sakra and the other deities quaffed 
the ambrosia. The incensed demons, grasping 
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tlieir weapons, fell upon them; but the gods, 
into whom the ambrosial draught had infused 
new vigour, defeated and put their host to 
flight, and they fled through the regions of 
space, and plunged into the subterraneous 
realms of Fatal. The gods thereat greacly 
rejoiced, did homage to the holder of the 
discus and mace, and resumed their reign in 
heaven. 


TRT: 31W*1T: TPrat 

sicf g ^ II 


The sun shone with renovated splendour, 
and again discharged his appointed task; and 
the celestial luminaries again circled, oh best 
of Munis, in their respective orbits. Fire once 
more blazed aloft, beautiful in splendour; and 
the minds of all beings were animated by 
devotion. 


WISEST 

feral pwisot i ^i r ^:ii 
The three worlds again were rendered 
happy by prosperity; and Indra, the chief of 
the gods, was restored to power. Seated upon 
his throne, and once more in heaven, 
exercising sovereignty over the gods, ^akra 
thus eulogized the goddess who bears a lotus 
in her hand: 







■^psjTTTfir: 

prf^ai ^ 

jRt ^ xti 


WP: II ^" II 

eggr Mfirmh 

fgqS3ngwgci^ cg^isd^ ^ ? ?n 

(1 mVg Ay ■5f3H,i 

^ ^<,ijf g (^ai^ gwu ri T gc^ii ^??ii 
Indra said- “I bow down to SrT. the mother 
of all beings, seated on her lotus throne, with 
eyes like full-blown lotuses, reclining on the 
breast of Visnu. You are Siddhi (superhuman 
power); you are Swadha and Svaha; you are 
ambrosia (SudhS). the purifier of the universe: 
you are evening, night, and dawn: you are 
power, faith, intellect: you are the goddess of 
letters (SarasvatT). You, beautiful goddess, are 
knowledge of devotion, great knowledge^ 
mystic knowledge, and spiritual knowledge; 
which confers eternal liberation. You are the 
science of reasoning, the three Vedas, the arts 
and sciences:'® you are moral and political 
science. The world is peopled by you with 
pleasing or displeasing forms. Who else than 
you, oh goddess, is seated on that person of the 
god of gods, the wielder of the mace, which is 
made up of sacrifice, and contemplated by 
holy ascetics? Abandoned, by you, the three 
worlds were on the brink of ruin; but they have 
been reanimated by you. From your propitious 
gaze, oh mighty goddess, men obtain wives, 
children, dwellings, friends, harvests, wealth. 
Health and strength, power, victory, happiness, 
are easy of attainment to those upon whom 
you smilest. 

?g TTiiiT ftetn 

gra g ' < T g T H, ii ^?'>iii 

gr g: ^ trar ^ gr p gr 
gr ?rH gjvigir 

TP -psjf-RT igpaTTj^i 

mr fg^ort^i'^gvncT^ii ?? ^ ii 

rSTjg^ ^ TRT; gn: gRggjT ^ tggm^ii ^?\9ii 
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jw fnjjuii a^ftrii ^?<iii 

■^T Wiw(: '^T ■goft «pr; '^T 

•^T^: TT^r y^yi 

^jjuimwiPi yii^ rai: ’ipnT:i 

^ (qw^qcn^ll o II 

^ ^ ciulfq^ ^ItBT 

3r#^ ^ TRn% Mw» Vi 

You are the mother of all beings, as the god 
of gods. Hari, is their, father; and this world, 
whether animate or inanimate, is pervaded by 
you and Visnu. Oh you who purify all things, 
forsake not our treasures, our granaries, our 
dwellings, our dependants, our persons, our 
wives: abandon not our children, our friends, 
our lineage, our jewels, oh you who abide on 
the bosom of the god of gods. Tliey whom you 
desert are forsaken-by truth, by purity, and 
goodness, by every amiable and excellent 
quality; whilst the base and worthless upon 
whom you look favourably become 
immediately endowed with all excellent 
qualifications, with families, and with power. 
He on whom your countenance is turned is 
honourable, amiable, prosperous, wise, and of 
exalted birth; a hero of irresistible prowess: 
but all his merits and his advantages are 
converted into worthlessness from whom, 
beloved of Visnu, mother of the world, you 
averted your face. The tongues of Brahma are 
unequal to celebrate your excellence. Be 
propitious to me, oh goddess, lotus-eyed, and 
never forsake me more.” 

fpmt ¥ci^c|Nt fg^ll ?? ? II 

Parasara continued- Being thus praised, the 
gratified Sri, abiding in all creatures, and 
heard by all beings, replied to the god of a 
hundred rites (Satakratu); 


gt wmrii ^ II 

Sri said- “I am pleased, monarch of the 
gods, by thine adoration. Demand from me 
what you desire: I have come to fulfil your 
wishes.” 




T tgrar rtlMilN hr; TR:ll tt^lfll 

jr ^ gft ^ 11 mi 


Indra replied- “If. Goddess, you will grant 
my prayers; if it I am worthy of your bounty '; 
be this my first request, that the three worlds 
may never again be deprived of your presence. 
My second supplication, daughter of ocean, is, 
that you will not forsake him who shall 
celebrate your praises in the words I have 
addressed to you.” “I will not abandon,” 




9lcl?1^l8 ^ ^ms(\ 

^ ^ W Wl:IRraq38qill ^ II 

w <raT 3n?r: wl^an^-i trm: i 

■qt T TO^gtStll ^?V9|| 

The goddess answered, “the three worlds 
again : this your first boon is granted; for I am 
gratified by your praises: and further, I will 
never turn my face away from that mortal who 
morning and evening shall repeat the hymn 
with which you have addressed me. 

13;^ ^ ^ ^ ^tl'ilRl t 5TTI 

#»%WFT ■Wl^lHiq-rcllfbldlll 6 II 
tsillrfri 5^:1 

q^jn^qq^ii ?? ^ ii 

’i|yi 'Jl'1l^'i:l 

^ til\^qRI?Tfqq\ II o II 

q-yi^^ui ?1 t;i 

^qnHt tm«4l^«RtiTtf?q^ll^>i^ll 
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Paras'ara proceeded— Thus, Maitreya, in 
former times the goddess Sri conferred these 
boons upon the king of the gods, being pleased 
by his adorations; but her first birth was as the 
daughter of Bhrgu by Khyati; it was at a 
subsequent period that she was produced from 
the sea, at the churning of the ocean by the 
demons and the gods, to obtain ambrosia.” For 
in like manner as the lord of the world, the god 
of gods. Janardana, descends amongst 
mankind (in various shapes), so does his 
coadjutrix Sri. Thus when Hari was bom as a 
dwarf, the son of Aditi. Laksmi appeared from 
a lotus (as PadmS or Kamala); when he was 
born as Rama, of the race of Bhrgu (or 
Parasurama). she was Dharani; when he was 
Raghava (Ramacandra), she was Sita; and 
when he was Krsna, she became Rukminl. 


3T% yicldAf ? II 







In the other descents of Vi§iju, she is his 
associate. If he takes a celestial form, she 
appears as divine; if a mortal, she becomes a 
mortal too. transforming her own person 
agreeably to whatever character it pleases Vis 
nu to put on. Whosoever hears this account of 
the birth of Lak§m!, whosoever reads it. shall 
never lose the goddess Fortune from his 
dwelling for three generations; and misfortune, 
the fountain of strife, shall never enter into 
those houses in which the hymns to Sri are 
repeated. 

XTcRT ^ ^ 

#4811 ^frar Tl#!! II 







3Rnn^ ^raiTt5taiRt;i 

Thus, Brahman, have I narrated to you. in 
answer to your question, how Laksmi. 
formerly the daughter of Bhrgu, sprang from 
the sea of milk; find misfortune shall never 
visit those amongst mankind who daily recite 
the praises of Laksmi uttered by Indra. which 
are the origin and cause of all prosperity. 

icicic 


NOTES 

1. Durvasas was the son of Atri by Anasuya, and 
was an incarnation of a portion of ^iva. 

2. A Vidyadharl. These beings, male and female, 
are spirits of an inferior order, tenanting the middle 
regions of the atmosphere. According to the Vayu, 
the garland was given to the nymph by Devi. 

3. tie observed the Vrata, or vow of intanily; 

equivalent to the ecstasies of some 
religious fanatics, 'In this state.’ says the com¬ 
mentator. 'even Saints are devils "4lpRt % 

4. They became Nih-satwa; and Satwa is 
explained throughout by Dhairyya, steadness, 
'fortitude.' 

5. The first effect of primary cause is nature, or 
Prakrti : the effect of the effect, or of Prakrti, is 
Mahat : effect in the third degree is Ahaiiikara: in 
the fourth, or the effect of the effect (Ahamkara) of 
the the effect (Mahat) of the effect (Prakrti), is 
elementary substance, or Bhuta. Visnu is each and 
all. So in tlie succeeding ascending scale, Brahma is 
the cause of mortal life : the cause of Brahma is the 
egg, or aggregate elementary matter : its cause is, 
therefore, elementary matter; the cause of which is 
subtile or rudimental matter, which originates from 
Ahaihkm. and so on. Visnu is also each and all of 
these. 

6. With your Sakti. or the goddess Sri or Laksmi. 

7. Or with the Sukta, or hymn of the Vedas, 
commencing. "Hiranyu vamam." etc. 

8. The churning of the ocean does not occur in 
several of the Pur^as, and is but cursorily alluded 
to in the Siva, Lihga, and Kurma Pur^as. The 
Vayu aud Padma have much the same narrative as 
that of our text; and so have the Agni and 
Bhagavata, except tliat they refer only briefly to the 
anger of Durvasas, without narrating the 
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circumstances; indicating their being posterior, 
therefore, to tlie original tale. The part, however, 
assigned to Durvasas appears to be an 
embellishment added to the original, for no 
mention of him occurs in the Matsya Purana nor 
even in the Hari Varhsa, neither does it occur in 
what may be considered the oldest extant versions 
of the story, those of the Ramayana and 
Mahabharata ; both these ascribe the occurrence to 
the desire of the gods and Daityas to become 
immortal. The Matsya assigns a similar motive to 
the gods, instigated by observing that the Daityas 
slain by them in battle were restored to life by 
Sukra with the Sanjivinl, or herb of immortality, 
which he bad discovered. The account in the Hari 
Vamsa is brief and obscure, and is explained by the 
commentator as an allegory, in which the churning 
of tlae ocean typifies ascetic penance, and the 
ambrosia is final liberation : but this is mere 
mystification. The legend of the Ramayana is 
translated, vol. 1. p. 410. of tlie Serampore edition ; 
and that of the Mahabharata by Wilkins, in the 
notes to his translation of the Bhagavata Gita. See 
also the original text. Cat ed. p. 40. It has been 
presented 'to general readers in a more attractive 
form by my friend H. M. Paiker. in his Draught of 
Immortality, printed with other poems, Lond. 1827. 
The Matsya Purana has many of the stanzas of the 
Mahabharata interspersed with others. There is 
some variety in the order and number of articles 
produced from the ocean. As I have observed 
elsewhere (Hindu Theatre, 1. 59. Load, ed.), the 
popular enumeration is fourteen, but the Ramayana 
specifies but nine; the Mahabharata. nine; the 
Bhagavata, ten; the Padma. nine; the Vayu. twelve; 
the Matsya. perhaps, gives the whole number. 
Those in which most agree, are, I. the HSl^hala or 
KalakQta poison, swallowed by Siva : 2. Varunl or 
Sura, the goddess of wine, who being taken by the 
gods, and rejected by the Daityas, the former were 
termed Suras, and the latter Asuras: 3. the horse 
UcchaisTavas. taken by Indra : 4. Kaustubha, the 
jewel worn by Visnu : 5, the moon : 6. 
Dhanvantari, witli the Amrta in his Kamandalu. or 
vase, and these two articles are in the Vayu consi¬ 
dered as distinct products : 7. the goddess Padma 
or-Sri : 8. the Apsarasas, or nymphs of heaven : 9. 
Surabhi, or the cow of plenty : 10. the Parijata tree, 
or tree of heaven : 11. Airavata, the elephant taken 


by Indra. The Matsya adds, 12. the umbrella taken 
by Varuna : 13. the earrings taken by Indra, and 
given to Aditi : and apparently another horse, the 
white horse of the sun : or the number may be 
completed by counting the Amrta separately from 
Dhanvantari. The number is made up in the popular 
lists by adding the bow and the conch of Visnu; but 
there does not seem to be any good authority for 
this, and the addition is a sectarial one : so is that of 
the Tulasi tree, plant sacred to Krsna, which is one 
of the twelve specified by the Vayu Purana The 
Uttara Khanda of the Psdma Purana has a peculiar 
enumeration, or. Poison; Jyestha or AlaksmI, the 
goddess of misfortune, the elder bom to fortune : 
the goddess of wine; Nidra, or sloth; the Apsarasas; 
the elephant of Indra; Laksml; the moon; and the 
Tulasi plant The reference to MohinI, the female 
form assumed by Visnu, is veiy brief in our text . 
and no notice is taken of the story told in the 
Mahabharata and some of the Puranas, of the 
Daitya Rahu's insinuating himself amongst the 
gods, and obtaining a portion of the Amrta : being 
beheaded for this by Visnu, the head became 
immortal, in consequence of the Amrta having 
reached the throat, and was transferred as a 
constellation to the skies : and as the sun and moon 
detected his presence amongst the gods, Rahu 
pursues them with implacable hatred, and his 
efforts to seize them are the causes of eclipses; 
Rahu typifying the ascending and descending 
nodes. This seems to be the simplest and oldest 
form of the legend. The equal immortality of the 
body, under the name Ketu, and his being the cause 
of meteorical phenomena, seems to have been an 
after-thought. In the Padma and Bhagavata, Rahu 
and Ketu are the sons of SimhikS. the wife of the 
Danava Vipracitti. 

9. The four Vidyas. or branches of knowledge, 
are said to be, Yajnavidya, knowledge or 
performance of religious rites; Mahavidy5, great 
knowledge, the worship of the female principle, or 
Tantrika worship; Guhyavidya, knowledge of 
mantras, mystical prayers, and incantation . and 
Atma vidya, knowledge of soul, true wisdom 

10. Or Vartta, explained to mean the Silpa sastra, 
mechanics, sculpture, and arehitecture : Ayurveda, 
medicine, etc. 

11. The cause of this, however, is left 
unexplained. The Padma P. inserts a legend to 
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account for the temporary separation of LaksmI 
from Visnu, which appears to be peculiar to that 
work Bhrgu was lord of Laksmipur. a city on the 
Narmada, given him by Brahma. His daughter Laks 
ml instigated her husband to request its being 
conceded to her. which offending Bhrgu. he cursed 
Visnu to be bom upon eartt ten times, to be 
separated from his wife, and to have no children. 
The legend is an insipid modem embellishment. 
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lelWI: ^T?R*rT:ll^ll 

SambhOti, the wife of Marici. gave birth to 
Paurnamasa, whose sons were Virajas and 
Sarvaga. I shall hereafter notice his other 
descendants, when I give a more particular 

account of the race of Marici. 


CHAPTER 10 

r: 3BeRiD 




grfsRi ^ igrar 

<KZRrt 3T:IH>II 

Maitreya said- You have narrated to me. 
great Muni, all that I asked of you: now 
resume the account of the creation 
subsequently to Bhrgu. 

rrar ^ 3 ^;irii 

3^ni|gr 3grop:ii 

^ ^ a i uiwify ^ii')rii 

3ntrrw TFiraisr 

UrTf TTgmPT 'HITrllVIl 

Parasara continued- LaksmT. the bride of 
Visnu, was the daughter of Bhrgu by Khyati. 
They had also two sons. Dhatri and Vidhatti, 
who married the two daughters of the 
illustrious Meru. Ayati and Niryati : and had 
by them each a son, named Prana and 
Mrkanda. The son of the latter was 
Markandeya. from whom Vedasiras was bom.' 
The son of Prana was named Dyutimat. and 
his son was Rajavat; after whom, the race of 
Bhrgu became infinitely multiplied. 


tfRt niciT: <aB-^<*7^3sniiV9ii 
feftgiclV 35^1^ trai TjyqfflWailll 
35Fra5^imTi I <i 11 
TTftr iilfiMH.! 

^ 3 "§3^ '‘IFSqt 3cTP?T IF3tra^:l 

TTORnPH ^ 3rIT:l 
T^ftTrats^g ii 

■ptrt; ^ 71^ W^SRHT: I 

ITPTFq^TgiF fgTTI 

qW R Hg ^qil 

ftrJT gyitw ^1 

The wife of Angiras, Smriti, bore daughters 
named Sinivall, Kuhu, Raka. and Anumati 

(phases of the moon ). AnasQya, the wife of 
Atri, was the mother of three sinless sons. 
Soma (the moon), Durvasas, and the ascetic 

4 

Dattatreya . Pulastya had, by Priti, a son called 
in a former birth, or in the Svayambhuva 
Manvantara, Dattoli, who is now known as the 

5 

sage Agastya . Ksama, the wife of the 
pattiarch Pulaha, was the mother of three sons?. 
Karmasa, Arvarivat. and Sahisnu'’. The wife of 
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Kratu, Sannati, brought forth the sixty 
thousand Balakhilyas, pigmy sages, no bigger 

than a joint of the thumb, chaste, pious, 

1 

resplendent as the rays of the sun . Vasistha 

had seven sons by his wife Urjja, Rajas, Gatra, 

Ordhvabahu. Savana, Anagha, Sutapas, and 
. 8 
Sukxa. the seven pure sages . The Agni named 

Abhimani. who is the eldest born of Brahma, 
had, by Svaha, three sons or surpassing 
brilliancy, Pavaka, Pavamana, and Suci, who 
drinks up water: they had forty-five sons, who, 
with the original son of Brahma and his three 
descendants, constitute the forty-nine fires’. 
Iwtt ^^uii oiirtsyirti ^ iTOT trail ^\aii 

•ragr^ traniuii 

^ ^srra^ii ? o n 

feoggrrat wainr^ t[9nTtsE!Tra:i 
The progenitors (Pitrs), who as I have 
mentioned, were created by Brahm3, were the 
Agnis'vattas and Barhisads; the former being 
devoid of, and the latter possessed of, fires"’. 
By them. Svadha had two daughters, MenS 
and DharanI, who were both acquainted with 
theological truth, and both addicted to 
religious meditation; both accomplished in 
perfect wisdom, and adorned with all 
estimable qualities". Thus has been explained 
the progeny of the daughters of Daksa . He 
who with faith recapitulates the account, shall 
never want offspring. 

NOTES 

1. The commentator interprets the text 
to refer to Pr^a: W\^ ^<RKi ‘Vedasiras 
was bom the son of Prana.’ So the Bhagavata has 
1 The Lihga, the Vayu. and 
Markandeya. however, confirm our reading of the 
text, making Vedasiras the son of M&'kandeya. 
Prana, or, as read in the two former, Pandu. was 
married to Pundaiika, and had by her Dyutimat, 


whose sons were Srijavana and Asmta or 
Asmtavrana. Mrkanda (also read Mrkandu) married 
MaoaswinI, and had Markaandeya. whose son, by 
Murddhanya, was Vedasiras : he married Pivarl, 
and had many children, who constituted the family, 
or Brahmanical tribe, of Bhargavas, sons of Bhrgu, 
The most celebrated of these was Usanas, the 
preceptor of the Daityas. who, according to the 
Bhagavata, was the son of Vedasiras; but the Vayu 
makes him the son of Bhrgu by PaulomI, and born 
at a different period. 

2. Alluding especially to Kasyapa, the son of 
Marichi. of whose posterity a full detail is 
subsequently given. The Bhagavata adds a 
daughter, Devakulya : and the Vayu and Lihga, 
four daughters, Tusti, Pusti, Twisa, and Apaciti The 
latter inserts the grandsons of Paumamasa. Virajas, 
married to Gaurl, has Sudhaman, a Lokapala, or 
rular of the east quarter; and Parvasa (quasi 
Sarvaga) has, by Parvasi. Yajnavama and Kasyata, 
who were both founders of Gotras, or families. The 
names of all these occur in different forms in 
different MSS. 

3. The Bhagavata adds, that in the Sw5rocisa 
Manvantara the sages Uttathya and Vrhaspati were 
also sons of Angiras; and the Vayu, etc, specify 
Agni and KIrttimat as the sons of the patriarch in 
the first Manvantara. Agni, married to Sadwatl, has 
Parjanya, married to Marichl; and their son is 
Hirauyaroman, a Lokapala. KIrttimat has, by 
Dhenuka, two sons, Carisnu and Dhrtimat. 

4. The Bhagavata gives an account of Atri'a 
penance, by which the three gods. Brahma, Visnu, 
and Siva, were propitiated, and became, in portions 
of themselves, severally his sons, Soma, Datta. and 
Durvasas. The Vfyu has a totally different series, or 
five sons. Satyanetra. Havya, Apomurtti, Sani, and 
Soma; and one daughter, Sruti, who became the 
wife of Kardama. 

5. The text would seem to imply that he was 
called Agastya in a former Manvantara, but the 
commentator explains it as above. The Bhagavata 
calls the wife of Pulastya. Havirbhu, whose sons 
were the Muni Agastya, called in a former birth 
Dahragni or Jatharagni. and Viaraval The latter 
bad by Ilavila, the deity of wealth, Kuvera; and by 
KesinI, the R^susas Ravana, Kumbhakarna. and 
Vibhisana. The Vayu specifies three sons of 
Pulastya, Dattoli, Vedabahu, and Vinita; and one 
daughter, Sadwati, married (see note 3) to Agni. 



68 


THE VI§NU-PURANAM 


6. The Bhatgavata reads Karmasrestha. Varlyas. 
and Sahisnu. The Vayu and Liriga have Kardama 
and Ambarlsa in place of the two first, and add 
Vanakaplvat and a daughter. PTvari. married to 
Vedasiras (see note I). Kardama married Sruti (note 
4), and had by her SankhapSda, one of the 
Lokapalas, and a daughter. Kamya, married to 
Priyavrata (note 6. Ch. VII.). Vana-kapivat, also 
read Dhana-k. and Ghana-k., had a son, Sahisnu. 
manied to Yasodhara. and they were the parents of 
Kamadeva. 

7. The different autliorities agree in this place. 
The Vayu adds two daughters, Punya and Sumatl, 
married to Yajhavama (see note 2). 

8. The Bhagavata has an entirely different set of 
names, or Citraketu. Surocis, Virajas, Mitra. 
Ulwana, Vasubhridyana. and Dyumat. It also 
specifics Saktri and others, as the issue of a 
different marriage. The Vayu and Liiiga have the 
same sons as in our text, reading Putra and Hasta in 
place of Gatra : they add a daughter. Pundarika, 
married to PSndu (see note I). The eldest son, 
according to the Vayu. espoused a daughter of 
Markandeya, and had by her the Lokapala of the 
west. Kelumat. The seven sons of Vasistha are 
termed in the text the seven Rsis. appearing in that 
character in the third Manvantara. 

9. The eldest son of Brahma,. according to the 
commentator, upon the authority of the Vedas: 

1 The Vayu Purana 
enters into a very long detail of the names and 
places of the whole forty-nine fires. According to 
that. also. Pavaka is electric or Vaidyuta fire; 
Pavamana is that produced by friction, or 
Nirmathya; and Suci is solar, Saura, fire. Pavamana 
was the parent of Kavya-vahana, the fire of the 
Pitrs; Suci of Havyavahana. the fire of the gods; 
and Pavamana of Sahasraksu, the fire of the Asuras. 
The Bhagavata explains these different fires to be 
so many appellations of fire employed in the 
invocations with which different oblations to fire 
are offered in the ritual of the Vedas : 

explained by the commentator, 

10. According to the commentator, this 
distinction is derived from the Vedas. The first 
class, or Agnisvattas. consists of those house¬ 
holders who, when alive, did not maintain their 


domestic fires, nor offer burnt-sacrifices: the 
second, of those who kept up the household flame, 
and presented oblations with fire. Manu calls these 
Agnidagdhas and the reverse, which Jones renders, 
'consumable by fire,' etc. Kulluka Bhatta gives no 
explanation of them. The Bhagavata adds other 
classes of Pitrs; or, the Ajyapas, 'drinkers of ghee;’ 
and 'Somapas. ‘drinkers of the acid juice.’ The 
commentator, explaining the meaning of the terms 
Sagnayas and Anagnyas, has, % 

I which might be understood 
to signify, that the Pitrs who are 'without fire, are 
those to whom oblations are not offered; and those 
'with fire, arc they to whom oblations are presented. 

11. The Vayu carries this genealogy forward. 
Dharanl was married to Meru, and had by him 
Mandara and three daughters. Niyati, Ayati, and 
Vela: the two first v.ere married to Dhitri and 
Vidhatrl (p. 69). Vela was the wife of Samudra, by 
whom she had Samudri, married to Pracinavarhis, 
and the mother of the ten Pracetasas, the fathers of 
Daksa, as subsequently narrated. Mena was married 
to Himavat, and was the mother of Mainaka, and of 
Ganga. and of Parvati or Uma. 

12. No notice is here taken of Sati, married to 
Bhava, as is intimated in Ch. VIII, when describing 
the Rudras. Of these genealogies the fullest and 
apparently the oldest account is given in the Vayu 
Purana : as far as that of our text extends, the two 
nearly agree, allowing for differences of appellation 
originating in inacctirate transcription, the names 
frequently varying in different copies of the same 
work, leaving it doubful which reading should be 
preferred. The Bhagavata. as observed above (Ch. 
VII, n, 12), has created some further perplexity by 
substituting, as the wives of the patriarchs, the 
daughters of Kardama for those of Daksa. Of the 
general statement it may be observed, that although 
in some respects allegorical, as in the names of the 
wives of the Rsis (Ch. VII.); and in others 
astronomical, as in the denominations of the 
daughters of Arigiras (Ch. X.). yet it seems 
probable that it is not altogether fabulous, but that 
the persons in some instances had a real existence, 
the genealogies originating in imperfectly 
preserved traditions of the families of the first 
teachers of the Hindu religion, and of the descent of 
individuals who took an active share in its 
propagation. 
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CHAPTER 11 

(f^rwirno 


TRt: gi 

^ 5^ ^n^i<Jli4f ^11 ^11 

rratWPTRTW ^gwng^: -p:! 


tii^n 

^ fen 

^ m(d«tRwiwwi rR?ngi^^: ■gw-.n^i 

[I 


WTtf iiq)wiii'«ii 

3R5l^ ^MfrlWWI: ^ITWR^I 

SJU|J)W|JI?T ^slycH^lI ^ II 


Maitreya said- Beholding the child of her 
rival thus anxious to be placed on his father's 
lap, and her own son already seated there, 
Suruci thus addressed the boy: “Why, child, do 
you vainly indulge in such presumptuous 
hope^? You are bom from a different mother, 
and are no son of mine, that you should aspire 
inconsiderately to a station fit for the excellent 
Uttama alone. It is true you are the son of the 
Raja, but I have not given you birth. This regal 
throne, the seat of the king of kings, is suited 
to my son only; why should you aspire to its 
occupation ? Why idly cherish such lofty 
ambition, as if you were my son ? Do you 
forget that you are but the offspring of 
Suniti?” 

MtlVU 


Paraiara continued—I mentioned to you, 
that the Manu Svayam-bhuva had two heroic 
and pious sons, Priyavrata and Uttanapada. Of 
these two, the latter had a son whom he dearly 
loved. Uttama, by his favourite wife Suruci. 
By his queen, named Suniti. to whom he was 
less attached, he also had a son, called 
Dhruva'. Observing his brother Uttama on the 
lap of his father, as he was seated upon his 
throne, Dhruva was desirous of ascending to 
the same place; but as Suruci was present, the 
Raja did not gratify the desire of his son, 
respectfully wishing to be taken on his father's 
knee. 

<icux| 

fei^ fl; ^ grtT 1111^ inlw:i 
arewjq' Mul^iiisii 

■gtTWPZTPT ^ ^ W ^:il<ill 
(ehMlrMl t^ll II 

^HlrUlUIrMHl ^ || 


'jIuih mgFi'*liqi (aq nf^^HjI ^^11 

34)fdtfqi<|Uf A5l^dc;»IIMdll II 

^ flR: tgt Hlf5n*<fdl 

qiliqMiHiKl fttR tra' q4<l5s<l«<fdll II 

Paraiara continued- The boy, having heard 
the speech of his step-mother, quitted his 
father, and repaired in a passion to the 
apartment of his own mother'; who, beholding 
him vexed, took him upon her lap, and, gently 
smiling, asked him what was the cause of his 
anger, who had displeased him, and if any one, 
forgetting the respect due to his father, had 
behaved ill to him. 

trami 

3n? TrfIttTII ^-iJII 

f3R;^R^ 3^ I 

Dhruva, in reply, repeated to her all that the 
arrogant Suruci had said to him in the presence 
of the king. Deeply distressed by the narrative 
of the boy, the humble Suniti, her eyes 
dimmed with tears, sighed, and said, 
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3^1 

^ ^ guf ra- oi ^ ^^11 

ggfer: ^^^^srar^TTi 

?RI_^SXJ5^ VicHtPi ^ 

• <N i¥ ^ tWT xg ?^ gwT e(<^ an:i 

^ WT^ Tl<^'di3iwr 3?gj|l \6 II 

SRi^nq^; ^ 0 ^: -psut 'p%ftr:i 

llfeltl ^ETRIT *lfen ^IM^clfaHIII II 
3u4)OrlO«iOslWWI: gjiml^:! 
inr jjiwvjr me wijo^ «rari_ii ^ o n 
5:7t ^ 3^1 

^ ^ng?i;-^r ^ 3 «aifw ff^^n^ii ? ^11 
^ gr g:7g oro«f •pszir wit u^i 
nq; 3u4lMT4ili «<iM><>ra^ii t? ? 11 

g yil ^ ^ qifeTT uiluif|<^ Trr:i 

iraniT: Wimri^^T«Icl;l(^?ll 

Sunlti said- “Suruci has rightly spoken; 
thine, child, is an unhappy fate; those who are 
bom to fortune are not liable to the insults of 
their rivals. Yet be not afflicted, my child, for 
who shall effact what you have formerly done, 
or shall assign to you what you have left 
undone? The regal throne, the umbrella of 
royalty, horses and elephants, are his whose 
virtues have deserved them: remember this, 
my son, and be consoled. That the king 
favours Suruci is the reward of her merits in a 
former existence. The name of wife alone 
belongs to such as I. who have not equal merit. 
Her son is the progeny of accumulated piety, 
and is bom as Uttama; mine has been bom as 
Dhmva, of inferior moral worth. Therefore, 
my son. it is not proper for you to grieve; a 
wise man will be contented with that degree 
which appertains to him: but if you continue to 
feel hurt at the words of Sumci. endeavour to 
augment due religious merit which bestows all 
good; be amiable, be pious, be friendly, be 
assiduous in benevolence to all living 
creatures; for prosperity descends upon 


modest worth as water Rows towards low 
ground.” 

3TO ^ W JIWI ^ ^1 
ffltr •«m f^fwiR-jjii 

JIHW|iq>>jMIt)li 'Jiurtinfii 3|RStnj^ll ?mi 

tmra ^ II 

3ttTT: IT "inT WT ^ ^ gtTWni 

TT' TI ^5 m T= I^T| i % fW^TWTTf rntlR^II 
^i^a T TiM^jlm i fti TcicRiiu ni 

cRi TEnR ^ nm’ ftm inni 11 

Dhmva answered: “Mother, the words that 
you have addressed to me for my consolation 
find no place in a heart tnat contumely has 
broken. I will exert myself to obtain such 
elevated rank, that it shall be revered by the 
whole world. Though I be not bom of Sumci, 
the beloved of the king, you shall behold my 
glory, who am your son. Let Uttama my 
brother, her child, possess the throne given to 
him by my father; I wish for no other honours 
than such as my own actions shall acquire, 
such as even my father has not enjoyed.” 

miVH dcdti 

^!^i4ii<jRrycH^i wt f^:i 
3TI*I fHMjKJ TlTrRT^ yi^lMcIH ^11 ? ^ II 
^ ^ w 3gtef I 

<^iWIlfi|HlTl'(lil3 fgiR3 TRlfWI^II ? OII 

irawra^: 'ttrpiRt5R?t3J^^^"^’5Ii 
Paraiara continued- Having thus spoken, 
Dhmva went forth from his mother's dwelling: 
he quitted the city, and entered an adjoining 
thicket, where he beheld seven Munis sitting 
upon hides of the black antelope, which they 
had taken from off their persons, and spread 
over the holy kusa grass. Saluting them 
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reverentially, and bowing humbly before 
them, the prince said, 

^ ■dciw 

nt ftiitaRr wn:i 

^ ^ II 

Dhruva said- "Behold in me, venerable 
men, the son of UttanapSda, bom of Suniti. 
Dissatisfied with the world. I appear before 
you”. 

4IH4cci 

^ flFrd fttiTi 

The Rsis replied: “The son of a king, and 
but four or five years of age, there can be no 
reason, child, why you should be dissatisfied 
with life; you cannot be in want of any thing 
whilst the king your father reigns; we cannot 
imagine that you suffer the pain of separation 
from the object of your affections; nor do we 
observe in your person any sign of disease. 
What is the cause of your discontent? Tell us, 
if it is known to yourself.” 

3# ^ M sUirTWf^ 

w?iT 

sTt ^ 

buciRtti m: 

^ ^ trarprrf^T: fii^i«i»rf»mgtli 

6l^«qdt 

Parasara said:- Dhruva then repeated to the 
Rsis what Suruci had spoken to him; and when 
they had heard his story, they said to one 
another, “How surprising is the vehemence of 
the Ksatriya nature, that resentment is 


cheruhed even by a child, and he cannot efface 
from his mind the harsh speeches of a step¬ 
mother. Son of a Ksatriya, tell us, if it be 
agreeable to you, what you have proposed, 
through dissatisfaction with the world, to 
accomplish. If you wish our aid in what you 
have to do, declare it freely, for we perceive 
that you are desirous to speak.” 

WrrfwltBllTT ^ TFRT i|ilWIT:l 

fsKUdi gjszRit 3rra% ^Jran 

gPi^TiMilll'K^U 

Dhruva said- “Excellent sages, I wish not 
for riches, neither do I want dominion : I 
aspire to such a station as no one before me 
has attained. Tell me what 1 must do to effect 
this object, how I may reach an elevation 
superior to all other dignities.” The ^is sever¬ 
ally thus replied— 
qftfllWlTij 

"WR ^qic*f3n 

qm i u r ^ ^ ^¥<KUwqiT^dH. ii>^?ii 

Marici said: “The best of stations is not 
within the reach of men who fail to propitiate 
Govinda. Do you, prince, worship the 
undecaying (Acyuta).” 

aifHctw 

UT: uiioli 

TT VMiqitg R f ^ q4 t (^ ll >l^\i 

Atri said:- “He with whom the first of 
spirits, Janarddana, is pleased, obtains 
imperishable dignity. I declare unto you the 
truth.” 

W U R I I W ■TOPTORi 

Angiras said:— "If you desire an exalted 
station, worship that Govinda in whom, 
immutable and undecaying, all that is. exists.” 
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^grrtT 

^ «nTT Tit^ TOT 



Pulastya said: “He who adores the divine 
Hari. the supreme soul, supreme glory, who is 
the supreme Brahma, obtains what is difficult 
of attainment, eternal liberation.” “When that 
Janarddana,” 


jRgw^ 

Kratu observed- “who in sacrifices is the 
soul of sacrifice, and who in abstract 
contemplation is supreme spirit, is pleased, 
there is nothing man may not acquire.” 

3^ TOT«T 

%fiR: Tit TOTt WTOi 

TTO TOirog ^iiv'sii 

Pulaha said:- “Indra, having worshipped 
the lord of the world, obtained the dignity of 
king of the celestials. Do you adore, pious 
youth, that Vi§nu, the lord of sacrifice.” 


«iM>ot»PcriaRl front ronT 

TOR IIfit 


Vasislha exclaimed “Anything, child, that 
the mind covets., may be obtained by 
propitiating Visnu, even though it be the 
station that is the most excellent in the three 
worlds.” 


TOTel 

OTnai: grfrof ^ MuidW 

TOT 'Eirnro tosi w 

II q o II 

Trap TOT frojTp(TTraro^;i 

TOTTO^tgr^TTii q ^11 

tT rgra^TOTTTTT:l 


TO: f#T fngHH^II q ? II 
TOI^ fTOTOTI 

xniTOTTOim^iL 

%iu; TTp fp»niigid i « iT «^fi| i j fi 

l^dal^lM TTOPf^ f^'A 

ftrorpTO pr TOg 5^ iRT^: II q q II 

TOT cTOifg TTtfM ^TO,w ro^^im<^ii 

tiiifgtuj^T Tg f TOT# T^TOph5sgTg:i 

Dhruva replied to them: “You have told 
me, humbly bending before you, what deity is 
to be propitiated: now inform me what prayer 
is to be medicated by me, that will offer him 
gratification. May the great R§is. looking upon 
me with favour, instruct me how I am to 
propitiate the god.” The R§is answered; 
“Prince, you deserve to hear how the adoration 
of Vi§nu has been performed by those who 
have been devoted to his service. The mind 
must first be made to forsake 'all external 
immpressions, and a man must then fix it 
steadily on that being in whom the world is. 
By him whose thoughts are thus concentrated 
on one only object, and wholly filled by it, 
whose spirit is firmly under concrol; the 
prayer that we shall repeat to you is to be 
inaudibly recited: ‘Om! glory to VSsudeva, 
whose essence is divine wisdom; whose form 
is inscrutable, or is manifest as Brahma, Vi§ 

nu, and $iva. This prayer, which was formerly 
uttered by your grandsire, the Manu 
Svayambhuva, and propitiated by which. Vis 
nu conferred upon him the prosperity be 
desired, and which was unequalled in the three 
worlds, is to be recited by you. Do you 
constantly repeat this prayer, for the 

gratification of Govinda.” 

*** 

NOTES 

1. The Matsya, Brahma, and Vayu Puranas speak 
of but one wife of Uttanapada. and call her Sunnita 
: they say also that she had four sons. Apaspati (or 
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Vasu). Ayushmanta. Kirttimat, and Dhruva. The 
Bhatgaveta, Padma, and Naradlya have the same 
account as that of the text. 

2. The instructions of the Rsis amount to the 
performance of the Yoga. External impressions are 
first to be obviated by particular positions, modes 
of breathing, etc. : the mind must them be fixed on 
the object of meditation; this is Dharana: next 
comes the meditation, or DhySna; and then the 
Japa. or inaudible repetition of a Mantra, or short 
prayer : as in the text. The subject of the Yoga is 
more fully detailed in a subsequent book. 

it'k'kis 
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CHAPTER-12 

(^■W elCHW:) 

g^?TWRi;3(fnTqc?I -^T cTr5^ll ^11 
f^l 

Tup^ H^u4 ^iFIFT iiy^lddH^II ^ II 
^^HllsilBd ^:l 

Belt Tip^ qrrciT IsMIdMd M^d^ll ^ II 

??gT ^1 Tlfgt *1^IWH,I 

qPT jff W ggjR ^IIVII 

^ t fll(^ ?ft^:l 

M<iMm^> dMw1«f ‘^T: II mi 

fd«g’>m’^dii^ii 

• n%d n d t 1^ u^wg^s^fra^ii \9 ii 
The prince, having received these 
instructions, respectfully saluted the sages, and 
departed from the forest, fully confiding in the 
accomplishment of his purposes. He repaired 
to the holy place, on the banks of the Yamun3, 
called Madhu or Madhuvana. the grove of 
Madhu, after the demon of that name, who 
formerly abided there, Satrughna (the younger 


brother of Rama) having stain the Rak§as 
Lavapa, the son of Madhu, founded a city on 
the spot, which was named Mathura. At this 
holy shrine, the purifier from all sin, which 
enjoyed the presence of the sanctifying god of 
gods, Dhruva performed penance, as enjoined 
by Marici and the sages: he contemplated Vis 
pu, the sovereign of all the gods, seated in 
himself. Whilst his mind was wholly absorbed 
in meditation, the mighty Hari. identical with 
all beings and with all natures, (took 
possession of his heart). 

mwe^iwirl rrw (^wfi ylPM:! 

T wra? grr ^am i R oftiun 

fliftw HHim^ 1^(i4(^U|^(^arlll ^ II 

^ •ff iw: i 

wsT rraiH w ■'1^:11 ^oii 

^ ^ ^:i 

H^t^K*i{i: ^ 'jngtf^ig^ii ^^ii 

Vispu being thus present in his mind, the 
earth, the supporter of elemental life, could not 
sustain the weight of the ascetic. As he stood 
upon his left foot, one hemisphere bent 
beneath him; and when he stood upon his 
right, the other half of the earth sank down. 
When be touched the earth with his toes, it 
shook with all its mountains, and the rivers 
and the seas were troubled, and the gods 
partook of the universal agitation. 

■qmr-RPT iR[r ^ WTlfclT: I 

W 3rajBg:ii II 

g^rnitrsT 

'tmiiy'M^-Mrq^mwu: c6^mgTi;ii 
•g41fdHip tRTrar Tirar viigcB: fwdu 
gjw efNmg ^ii ii 

g;<ch l Wlf^c|Ti^ Vldtotiqiii l ^ll TR t l 

<lmilcHi MRrd^mrai ^ ?=m'^i 

3rn^ bIti^rii ^^ii 
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The celestials called Yamas, being 
excessively alarmed, then took counsel with 
Indra how they should interrupt the devout 
exercises of Dhruva; and the divine beings 
termed Kusm3pdas. in company with their 
king, commenced anxious efforts to distract 
his meditations. One, assuming the semblance 
of his mother Sunlti, stood weeping before 
him, and calling in tender accents, “My son, 
my son, desist from destroying they strength 
by this fearful penance. I have gained you, my 
son, after much anxioux hope; you can not 
have the cruelty to quit me, helpless, alone, 
and unprotected, on account of the unkindness 
of my rival. You are my only refuge; I have no 
hope but you. 

^ ^ ^ <nT:l 

tlW; d<;4l ^:!l It 

d>iH5hlsdd>Hi 5^1 

tnjfir HniidiftTH) TfTtimii 

dflillri: 

TH TTl? o 11 

M(<<d>d(d <4rmgl dSld?l I 

rq^iwt^q WHJli^dd't I’ d^^ll ? W 

What have you, a child but five years old, 
to do with rigorous penance? Desist from 
such fearful practices, that yield no beneficial 
fruit. First comes the season of youthful 
pastime; and when that is over, it is the time 
for study: then succeeds the period of worldly 
enjoyment; and lastly, that of austere devotion. 
This is your season of pastime, my child. Have 
you engaged in these practices to put an end to 
your existence? Your chief duty is love for 
me; duties are according to time of life. Lose 
not thyself in bewildering error: desist from 
such unrighteous actions. If not, if you will not 
desist from these austerities, I will terminate 
my life before you.” 

trtlVK 

dT cuUiilq^-ldHlddiq^l 










Tidbit %: 

But Dhruva, being wholly intent on seeing 
Visnu, beheld not his mother weeping in his 
presence, and calling upon him; and the 
illusion, crying out, “Fly, fly, my child, the 
hideous spirits of ill are crowding into this 
dreadful forest with uplifted weapons,” 
quickly disappeared. Then advanced frightful 
Raksasas, wielding terrible arms, and with 
countenances emitting fiery flame; and 
nocturnal fiends thronged around the prince, 
uttering fearful noises, and whirling and 
tossing their threatening weapons. Hundreds 
of jackals, from whose mouths gushed flamel 
as they devoured their prey, were bowling 
alcud, to appal the boy, wholly engrossed by 
meditation. 


TTSTgitW TSnl^RI:II ?6II 
(Tifr ^ 

^ II 

TIM 

#elld TFltf ^glSFTII ^ <> II 


The goblins called out, "Kill him, kill him; 
cut him to pieces; eat him, eat him;” and 
monsters, with the faces of lions and camels 
and crocodiles, roared and yelled with horrible 
cries, to territy the prince. But all these 
uncouth spectres, appalling cries, and 
threatening weapons, made no impression 
upon his 'senses, whose mind was completely 
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intent on Govinda. The son of the monarch of 
the earth, engrossed by one only idea, beheld 
uninterruptedly Vi§nu seated in his soul, and 
saw no other object. 

TOt :II ^ ^11 

WOT illdlWM^l trPItnflRn:ll^?ll 

All their delusive stratagems being thus 
foiled, the gods were more perplexed than 
ever. Alarmed at their discomfiture, and 
afflicted by the devotions of the boy, they 
assembled and repaired for succour to Hari the 
origin of the world, who is, without beginning 
or end; and thus addressed him: 

ggrJT wm dHiWt ^ TRW ■>raT:ii II 

trernr tnror ^ 

^diWi ^?Rnt 

Celestials said;- “God of gods, sovereign 
of the world, god supreme, and infinite spirit, 
distressed by the austerities of Dhruva, we 
have come to you for protection. As the moon 
increases in his orb day by day, so this youth 
advances incessantly towards superhuman 
power by his devotions. Terrified by the 
ascetic practices of the son of Uttanapada, we 
have come to you for succour. Do you allay 
the fervour of his meditations. We know not to 
what station he aspires; to the throne of Indra, 
the regency of the solar or lunar sphere, or to 
the sovereignty of riches or of the deep. Have 
compassion on us, lord; remove this affliction 
from our breasts; diverse the son of 
Uttanapada from persevering in his penance.” 


^ ^ II ^ <i II 

'm ^ wraiui feituiH 1gw3gTT;i 
tnciT^^img ^ ^ II 

Visnu replied to the gods.: “The lad 
desireth neither the rank of Indra, nor the solar 
orb, nor the sovereignty of wealth or of the 
ocean: all that be solicits, I will grant. Return 
therefore, deities, to your mansions as ye list, 
and be no more alarmed: I will put an end to 
the penance of the boy, whose mind is 
immersed in deep contemplation.” 

^r^Tfcl ^clSt^q JIUIBT ft<^VIfWd;l 

rirdl 'if Ul 

The gods, beings thus pacified by the 
supreme, saluted him respectfully and retired, 
and, preceded by Indra, returned to their 
habitations: but Hari. who is all things, 
assuming a shape with four arms proceeded to 
Dhruva, being pleased with his identity of 
nature, and thus addressed him: 

^hlMdljciW 

ydHMI^ ^ % d<l'Hlf>i<dl(Md:l 
cHdli^M^jiiHl gt 'ggwii'«?ii 
% -qflT Htj il<l(^dq,l 

gt ^lU^ II 

Visnu said- “Son of Uttanapada, be 
prosperous. Contented with your, devotions, I, 
the giver of boons, am present. Demand what 
boon you desire. In that you have wholly 
disregarded external objects, and fixed your 
thoughts on me, I am well pleased with you. 
Ask, therefore, a suitable reward.” 

tTRT qnHI<fc:l 
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fehOIi'i ^snini'*ift^ii'>imi 

ffiTi%nf: w^rr wt m:i 

f% g^ipT fi^fd:l 

^^^nffenrfd^ ^ ?Rot ^luvDii 

The boy, hearing these words of the god of 
gods, opened his eyes, and beholding that Hari 
whom he had before seen in his meditations 
actually in his presence, bearing in his hands 
the shell, the discus, the mace, the bow, and 
scimetar, and crowned with a diadem, he 
bowed his head down to earth; the hair stood 
erect on his brow, and his heart was depressed 
with awe. He reflected how best he should 
offer thanks to the god of gods; what he could 
say in his adoration; what words were capable 
of expressing his praise: and being 
overwhelmed with perplexity, he had recourse 
for consolation to the deity. 

^ 3raR® ^n>S6\\ 

^ 7i^:i 

^ 3J^ '^11 ^ o II 

Dhruva exclaimed-“If the lord is contented 
with my devotions, let this be my reward, that 
I may know how to praise him as I wish. How 
can I, a child, pronounce his praises, whose 
abode is unknown to Brahma and to others 
learned in the Vedas? My heart is overflowing 
with devotion to you: oh lord, grant me the 
faculty worthily to lay mine adorations act 
your feet.” 

W?R 3^ 

'arlHUTctdHd '»lMrMld:im ?ll 


3W 

pra 3nn^ ^ ^pjmiWEgtniii k ? II 

Whilst lowly bowing, with his hands 
uplifted to his forehead, Govinda, the lord of 
the world, touched the son of Uttanap3da with 
the tip of his conch-shell, and immediately the 
royal youth, with a countenance sparkling with 
delight, praised respectfully the imperishable 
protector of living beings. 

73 TRf gH^cl rTI 

^dlfc;<lR;Sl^fd4w W ’’TdliRd pim^ll 

prfi 

^ ^ pnf^im-jiii 

«MWHi 7nw:i 

^g rr jlwi ft trt:immi 

TTTOT tip 

^ ^5r?nif|ipi 

^inify-ruif^giReRfim'aii 

Dhruva exclaimed- “I venerate him, whose 
forms are earth, water, fire, air, ether, mind, 
intellect, the first element (Ahankara), 
primeval nature, and the pure, subtile, all- 
pervading soul, that surpasses nature. 
Salutation to that spirit that is void of 
qualities; that is supreme over all the elements 
and all the objects of sense, over intellect, over 
nature and spirit. I have taken refuge with that 
pure form of thine, oh supreme, which is one 
with Brahma, which is spirit, which transcends 
all the world. Salutation to that form which, 
pervading and supporting all, is designated 
Brahman, unchangeable, and contemplated by 
religious sages. 

4l4ajlMl p: 4UVlkryfd8<{^ H 

^ ^lir t qioq pqtiEW «rai^i 
tg# tyriiaiuilg^hM: im ii 

airjrf^d ^ pr:i 
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t^Rlt W; ^1%T: ^l^felTlI ^ ^11 

You are the male with a thousand heads, a 
thousand eyes, a thousand feet, who traversest 
the universe, and passest ten inches beyond its 
contact.^ Whatever has been, or is to be, that, 
Purasottama, you are. From you sprang Virat. 

Swarat, Samrat, and Adhipurusa . Tlie lower, 
and upper, and middle parts of the earth are 
not independent of you: from you is all this 
universe, all that has been, and that shall be: 
and all this world is in you, assuming dus 

4 

universal form . From you is sacrifice derived, 
and all oblations, and curds, and ghee, and 
animals of either class (domestic or wild). 


MicHwRf: 3TaraT ^:i 

31^: 

muit ^ yfiKisddl 

WTf?rw; 

From you the Rg-Veda. the Sama. the 
metres of the Vedas, and the Yajur-Veda are 
born. Horses, and cows having teeth in one 
jaw only^, proceed form you; and from you 
come goats, sheep, deer. Brabmans sprang 
from your mouth; warriors from your arms; 
Vaisyas from your thighs; and Sudras from 
your feet. From thine eyes come the sun; from 
thine ears, the wind; and from your mind, the 
moon: the vital airs from your central vein; 
and fire from your mouth: the sky from your 
navel; and heaven from your head: the regions 
from thine ears; the earth from your feet. All 
this world was derived from you. 


xrai <raT 

fim XTt <jU T d@ l 
^ xpr.-ipson 

OTiPiliPitiflXT ^TRT 

<5 C\ 

WTZ xcgriz iWTiPs ^ii 

qxT: 

As the wide-spreading Nyagrodha (Indian 
fig) tree is compressed in a small seed*", so, at 
the time of dissolution, the whole universe is 
comprehended in you as its germ. As the 
Nyagrodha germinates from the seed and 
becomes first a shoot, and then rises into 
loftiness, so the created world proceeds from 
you, and expands into magnitude. As the bark 
and leaves of the Plantain tree are to be seen in 
its stem, so you are the seem of the universe, 
and all things are visible in you. The faculties 
of the intellect, that are the cause of pleasure 
and of pain, abide in you as one with all 
existence; but the sources of pleasure and of 
pain, singly or blended, do not exist in you 
who are exempt from all qualities’. Salutation 
to you, the subtile rudiment, which, being 
single, becomes manifold. Salutation to you. 
soul of existent things, identical with the great 
elements. You, imperishable, are beheld in 
spiritual knowledge as perceptible objects, as 
nature, as spirit, as the world, as Brahma, as 
Manu, by internal contemplation. But you are 
in all, the element of all; you are all, assuming 
every form; all is from you. and you are from 
thyself. I salute you, universal soul: glory be to 
you. You are one with all things: oh lord of all, 
you are present in all things. 
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^ ^ RihH: TT ?cnn ^:l 

rrasr ^ ^ ^sftriPFq^iivsmi 


What can I say to you? you know all that 
is in the heart, oh soul of all, sovereign lord of 
all creatures, origin of all things. You, who are 
all beings, knowcst the desires of all creatures. 
The desire that I cherished has been gratified, 
lord, by you: my devotions have been crowned 
with success, in that I have seen you.” 

^ HIH 

^ ^ WPT:I 

Visnu said to Dhruva: “The object of your 
devotions has in truth been attained, in that 
you have seen me; for the sight of me, young 
prince, is never unproductive. Ask therefore of 
me what boon you desire; for men in whose 
sight I appear obtain all their wishes.” 


that it would be difficult to gratify, but that 
nothing is difficult when you, creator of the 
world, are pleased. Through your favour, Indra 
reigns over the three worlds. The sister-queen 
of my mother has said to me, loudly and 
arrogantly, ‘The royal throne is not for one 
who is not bom of me;' and I now solicit of the 
support of the universe an exalted station, 
superior to all others, and one that shall endure 
for ever.” 

^ 3ni3iT ^ «raTT,i 

rqqiiwlftRT: 

^ MUlchPTMfd: 

^I'Ji^qiSefnlri qi-3»i fjcTTII ^ ^ II 
^jsnfiFrfqciT 3nHT % TFsnnnni 
ddHMldW ^ ^ fc^^iuvsil 

^ WT ^ W|qi^c|4*l ^1 
dt^dddi qRdlfira:ll<i<ill 

Mimnsq ^ yfd>Mc|IMlrdfyH(iildlH,l 
MtifMdmi wiH tiiqfiddi ^ii 6V\ 


IchH^iin nq m^l q-*i^t'^d*j 

(Tsnftr tfcafdHiift 


f% ^ ••Hoti'ddrWa: ^ 5^^i 

wcMHidhivi tra^Rfinidoll 

^ TF^ ntid ' dVdM'd i dVM ^*ldiiq i 

II d ?ii 

arran^ tirnrr; 

Jipiqifq tmt WT rcR5IWdd'l5«=iiqHjl d ^ II 

To this, Dhmva answered : “Lord god of 
all creatures, who abidest in the hearts of all, 
how should the wish that 1 chrish be unknown 
to you ? I well confess unto you the hope that 
my presumptuous heart has entertained; a hope 


Visnu said to him: “The station that you 
aske you shall obtain; for I was satisfied with 
you of old in a prior existence. You wast 
formerly a Brahman, whose thoughts were 
ever devoted to me, ever dutiful to your 
parents, and observant of your duties. In 
course of time a prince became your friend, 
who was in the period of youth, indulged in all 
sensual pleasures, and was of handsome 
appearance and elegant form. Beholding, in 
consequence of associating with him, his 
affluence, you formed the desire that you 
might be subsequendy bom as the son of a 
king; and, according to your wish, you 
obtained a princely birth in the illustrious 
mansion of Uttanapada. But that which would 
have been thought a great boon by others, birth 
in the race of Svayambhuva, you have not so 
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considered, and therefore have propitiated me. 
The man who worships me obtains speedy 
liberation from life. \^at is heaven to one 
whose mind is fixed on me ? 

Ridi<i»d^iiKlHi mn ?ii 

5 ^HlPlefiT: ftT:l 
wt ?l^ ^ W 1^11 ? 11 

f?rsf^ W ^ ? II 

rTRgtT ^ ciraq; «BTH fHcJrWfdll'^IJIl 
% ^ ^ MHcli: 5ntT: yiil-sl '^mf^:l 
chlT^f^mPd ^(^mfd ll^^kll 

A station shall be assigned to you. 'Dhruva, 
above the three worlds*; one in which you 
shall sustain the stars and the planets; a station 
above those of the sun, the moon. Mars, the 
son of Soma (Mercury), Venus, the son of 
Surya (Saturn), and all the other 
constellations; above the regions of the seven 
Rsis, and the divinities who traverse the 
atmosphere*^. Some celestial beings endure for 
four ages; some for the reign of a Manu: to 
you shall he granted the duration of a Kalpa. 
Your mother Sumati, in the orb of a bright 
star, shall abide near you for a similar term; 
and all those who, with minds attentive, shall 
glorify you at dawn or at eventide, shall 
acquire exceeding religious merit. 

■q?ra^ll'?^ll 

dwrfil qnyPiS 1#RR tTI 

^cll^HUlim^: V<Hl*MdlVHI ^ll'?'9ll 
rPT# Tm: iJivl^l 

^ fiM f^;il'?<ili 

'3Frfl 

arparegr uI^mh ^ii<?'?ii 


^Hleww^di jrnr Tit 75fR fati^ i 

Wt HlHT ^ f^ll^ooll 

IT H4um(H*^TR n^ii ^ii 

WTW ^ ^IHlId ^ ^ ^1 
^T^gje^nriTTi^ ^^tgfwii ?o n 

Thus the sage Dhruva, having received a 
boon from Janarddana, the lord of gods, and 
lord of the world, resides in an exalted station. 
Beholding his glory, Usanas, the preceptor of 
the gods and demons, repeated these verses: 
“Wonderful is the efficacy of this penance, 
marvellous is its reward, that the seven R§is 
should” be preceded by Dhruva. This too is the 
pious Suniti, his parent, who is called 
Soorta'”." Who can celebrate her greatness, 
who. having given birth to Dhruva, has 
become the asylum of the three worlds, 
enjoying to all future time an elevated station, 
a station eminent above all? He who shall 
worthily describe the ascent into the sky of 
Dhruva, for ever shall be freed from all sin, 
and enjoy the heaven of Indra. Whatever be 
his dignity, whether upon earth or in heaven he 
shall never fall from it, but shall long enjoy 
life, possessed of every blessing". 

NOTES 

1. A marginal note by a Bengali Pandit asserts it 
to be a fact, then when a jackal carries a piece of 
meat in his mouth, it shows in the dark as if it was 
on fire. 

2. The commentator understands this passage to 
imply merely that the supreme pervades both 
substance and space, being infinitely vast, and 
without limit. 'Having a thousand heads’ etc. 
denotes only infinite extension : and the 'ten inches 
beyond the contact of the universe' expresses 
merely non-restriction by its boundaries. 

5($J|Ud 

3. Explained severally the Brahmanda, or 
material universe; Brahma, the creator ; Manu. the 
ruler of the period; and supreme or presiding spirit 
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4. So the inscription upon the temple of Sais : 

Eyco api 7uav to yeyov^, Kai Kai ov, Kai 
eoapevov. So the Orphic verse, thed by Eusebius, 
beginning Ev 5e Paoi^eiov iv tu xaSe 

Tiavia KV^^ixai, k, x. X. One regal body in which 
all things are comprehended (viz, Virat). fire, and 
water, and earth, and air, and night, and day. and 
Intelligence (viz. Mahat) the first generator, and 
divine love; for all these does Jupiter include in his 
expansive form.* It proceeds also, precisely in the 
Pauranic strain, to describe the members of this 
universal form : the heaven in his head, the stars his 
hair, the sun and moon his eyes, etc. 

5. A piece of natural history quite correct as 
applied to the front teeth which in the genus ox 
occur in the lower jaw only. 

6. This is also conformable to the doctrine, that 
the mdiments of plants exist in their cotyledons. 

7. In life, or living beings, perception depends 
not. according to Hindu metaphysics, upon the 
external senses, but the impressions made upon 
them are communicated to the mental organ or 
sense, and by the mind to the 
understanding—Samvid (Tff^ ) in the text—by 
which they are distinguished as pleasurable, 
painful, or mixed. But pleasure depends upon the 
quality of goodness, pain on that of darkness, and 
their mixture on that of foulness, inherent in the 
understanding, properties, belonging to Jives'wara. 
or god. as one with life, or to embodied spirit, but 
not as ParamesVara. or supreme spirit. 

8. The station or sphere is that of the north pole, 
or of the polar star. In the former case, the star is 
considered to be Suniti, the mother of Dhruva. The 
legend, although as it is related in our text it differs 
in its circumstances from the story told by Ovid of 
Callisto and her son Areas, whom Jove 

Imposuit Caelo vicinaque sidera fecit, 

sugggests some suspicion of an original identity. 
In neither of the authorities’ have we, perhaps, the 
primitive fable. It is evident from the quotation that 
presently follows in the text, of a stanza by Usanas, 
that the Purana has not the oldest version of the 
legend; and Ovid’s representation of it is after a 
fashion of his owti: all that has been retained of the 
original is the conformity of the chracters and of 
the main Incident, the translation of a mother and 
her son to the heavens as constellations, in which 
the polc’Star is the most conspicuous luminary. 


9. The Vaimanika devas. the deities who travel 
in Vimanas. ‘heavenly car,’ or rather ’moving 
spheres.’ 

10. The text says merely 'ggcTTI the 

commentator says, ‘perhaps formerly so called; 

We have already remarked that some 
PurSnas so denominate her. 

1-1 The legend of Dhruva is narrated in the 
Bhagavata, Padma (Swarga Khanda), Agni. and 
N^adiya, much to the same purport, and partly in 
the same words, as our text. The Brahma and its 
double the Hari Vamsa, the Matsya. and Vayu 
merely allude to Dhruva’s having been transferred 
by Brahma to the skies, in reward of his austerities. 
The story of his religious penance, and adoration of 
Visnu, seems to be an embellishment interpolated 
by the Vaisnava Pur^as. Dhruva being adopted as 
a §aint by their sect. The allusion to Surta in our 
text concurs with the form of the story as it appears 
elsewhere, to indicate the priority of the more 
simple legend. 

'k'k'k'k 
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CHAPTER 13 

fcd^fg^ ^Ot4|t«9«^o4'<1l«4nl 

ftl^TrarT ^ ^^ 1 W ^11 

ftj ftg^ fer 

RMliiy^H fl# rlT^ y4rl'i|«Jl,ll?ll 

^tgsfiiRjt gre^Rit ^^3^1 

gpirat ^ 3r3iTq^:ii'){ii 

f6: yrticOcjj 

3Tf5^igtRts%Ti5®r ■gipi^rf^ ^ ^11 II 
^?rat ^iHiiii i|^1'jrei:i 

3Tf -pTff ilidOf^Ti f?l^l 

^ ^m^rajirsiminaii 
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inttfr trfsj^ 6 II 

^ H^mwi '?g; i|fT^H%;l 

^ 5^ ^ JTJIHT Qd<hr<U||^|| % II 

ParSsara continued— The sons of Dhruva, 
by his wife Sambhu, were Bhavya and Sli§ti. 
Succhaya, the wife of the latter, was the 
mother of five virtuous sons, Ripu, Ripnnjaya, 
Vipra, Vjrkala, and Vrkatejas. The son of Ripu, 
by Vrhati. was the illustrious Caksusa, who 
begot the Manu Caksusa on PuskarinI, of the 
family of Varuna, the daughter of the 
venerable patriarch Anaranya. The Manu had, 
by his wife Navala, the daughter of the 
patriarch Vairaja. ten noble sons, Uru. Puru. 
Satadyumna, Tapasvl, Satyavak, Kavi. Agnist 
oma, Atiracra, Sudyumna, and Abhimanyu. 
'You wife of Uru, AgneyT, bore six excellent 
sons, Anga, Sumanas, Swati, Kratu. Angiras, 
and Siva. Anga had, by his wife Sunitha, only 
one son, named Vena, whose right arm was 
rubbed by the Rsis, for the purpose of pro¬ 
ducing from it progeny. From the arm of 
Vena, thus rubbed, sprang a celebrated 
monarch, named Prthu, by whom, in olden 
time, the earth was milked for the advantage 
of mankind'. 

tnfni^iTr^ 

Maitreya.—Best of Munis, tell me why was 
the right hand of Vena rubbed by the holy 
sages, in consequence of which the heroic 
Prthu was produced. 

^ ■qr ^ trpit ssrstrawii nn 


5S T3^ oETifHFTII II 

^ tuT: 

^ ?T?r ’gfeqi g15i41qfa;ii ^^ii 


^ ^rgST ^ ^doq ^ dlfloij 4)dW*ll 

irgriuj'^ii 

ddWij t l^ : ^ vi Pl d ht f^ l 

t t gq f wdi -.ii^mi 

Parasara said- Sunitha was originally the 
daughter of Mrtyu, by whom she was given to 
Anga to wife. She bore him Vepa, who 
inherited the evil propensities of his maternal 
grandfather. When he was inaugurated by the 
R§is monarch of the earth, he caused it to be 
every where proclaimed, that no worship 
should be performed, no oblations offered, no 
gifts bestowed upon the Brahmanas. “I, the 
king,” said he, " am the lord of sacrifice; for 
who but I am entitled to the oblations.” The R§ 
is, respectfully approaching the sovereign, 
addressed him in melodious accents, and said, 

^ ^ ^ imti 

Tlsrq-^^«Rra 51'ilHI^ %T Wjril II 

if^i 

ifilfwq ^ W cRW# «rf5Rf^ll ^^11 

■#T ?1t; Wifanir ^l 

3iwiM<3d; ir^rrqf^ii ^^ii 

^ Tit ifr.-l 

Tiiferara# ^ ^;pth;ii ii 

Rsis replied- “Gracious prince, we salute 
you; hear what we have to represent. For the 
preservation of your kingdom and your life, 
and for the benefit of all your subjects, pejrmit 
us to worship Hari, the lord of all sacrifice, the 
god of gods, with solemn and protracted rites^; 
a portion of the fruit of which will revert to 
you^. Visnu, the god of oblations, being 
propitiated with sacrifice by us, will grant you, 
oh king, all your desires. Those princes have 
alf their wishes gratified, in whose realms 
Hari, the lord of sacrifice, is adored with 
sacrificial rites.” 

■qri: TfSrmail wqT: i 
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^RT:ll ^oll 

VWf ^iRI^: <ilI5^«ii T&;l 

|«Tg^ ereoit «iR!T '5^ ^firfHvira>'<:ii ? ^ii 
T?^ W ?n q t g !T ^ci> i fiu i:i 
?CR^ VKl r ^ t W : Rj ^ crq ^^:lR^II 
T^tT^nrgr w# m\ 

iigsy^ ^fl3T:iR^ii 
«nif ^«iT ■^uii ^ ■«RT:i 
MflMiqiw ^i3Rnir?raTfifjiT:ii?'>fii 

Vena said- "Who” is superior to me? who 
besides me is entitled to worship? who is this 
Hari, whom you style the lord of sacrifice? 
Brahma, JanSrddana, Sambhu, Indra, Vayu, 
Yama, Ravi (the sun), Hutabhuk (fire), 
Varuna, DhSta, Pusha (the sun), Bhumi 
(earth), the lord of night (the moon); all these, 
and whatever other gods there be who listen to 
our vows; all these are present in the persent 
of a king: the essence of a sovereign is all that 
is divine. Conscious of this. I have issued my 
commands, and look due you obey them. You 
are not to sacrifice, not to offer oblations, not 
to give alms. As the first duty of women is 
obedience to their lords, so observance of my 
orders is incumbent, holy men, on you.” 

jprar 

in •ang 

^11^ mi 

^l.§is replied- “Give command, great king” 
that piety may suffer no decrease. All this 
world," is but a transmutation of oblations; 
and if devotion be suppressed, the world is at 
an end. 

■nsj im: 5^; ^:\\ 9^11 

Parasara said : “But Vena was entreated in 
vain; and although this request was repeated 
by the sages, he refused to give the order they 
suggested. 


?'9ll 

^ 31^1 


Then those pious Munis were filled with 
wrath, and cried out to each Other, “Let this 
wicked wretch be slain. The impious man who 
has reviled the god of sacrifice who is without 
beginning or end, is not fit to reign over the 
earth,” And they fell upon the king, and beat 
him with blades of holy grass, consecrated by 
prayer, and slew him, who had first been 
destroyed by his impiety towards god, 

^ 

RbildRId rini^ ^ ^11 ^ o II 

3trtsi|ld4l 

Tit g ^<^ l dH^^ ^ j^ :ll^^ll 

rlmydlu)^hHi xt<iim gftTiTiin:i 

^Rf^TTmgfTnrnTii??ii 

TTH^ ^ Tii ^^:l 


^SR^tll^^ll 

fmm TigriTsft (Tratrt: 1 %cti 

d<is|^ui|j|tilcbivi: td4<il^5fd^«:ll?'«ll 
d>iM)id ^^a n Pid ;! 

Tts*ra?^ll^mi 

tmTcTcTIwraT !3miT l3F5I#lfirai%I;l 
Mmd>4fMT1^:ll^^ll 
^ ^Tnit fi t g i Ri TR^T ^;i 

^IRIT ^>Ji«»»wmi^Mi:ll ^'sll 
^5T2r ^%IIT ^ f53IT:l 

R8znn^ iicinrai^ii^dii 

dNMH: TI TK^n^fRft^ ^j^cTTI 


Afterwards the Munis beheld a great dust 
arise, and they said to the people who were 
nigh, "What is this?” and the people answered 
and said, “Now that the kingdom is without a 
king, the dishonest men have begun to seize 
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the property of their neighbours. The great 
dust that you behold, excellent Munis, is 
raised by troops of clustering robbers, 
hastening to fall upon their prey.” The sages, 
hearing this, consulted, and together rubbed 
the thigh of the king, who had left no 
offspring, to produce a son. From the thigh, 
thus nibbled, came forth a being of the 
complexion of a charred stake, with flattened 
features (like a Negro), and of dwarfish 
statute. “What am 1 to do?” cried he eagerly to 
the Munis, "Sit down" (Nishida), said they; 
and thence his name was Nishada. His 
descendants, the inhabitants of the Vindhya 
mountain, great Muni, are still called Nis 
hadas. and are characterized by the exterior 
tokens of depravity**. By this means the 
wickedness of Vena was expelled; those 
Nisadas being born of his sins, and carrying 
them away. The Brahmanas then proceeded to 
rub the right arm of the king, from which 
friction was engendered the illustrious son of 
Vena, named Prthu, resplendent in person, as 
it the blazing deity of Fire had been 
manifested. 

^ laitf TTOW Ml «I5: II ? II 
?Risr *c|t44| WcT ?i 

Wdtrftl a Minqirt a a^riu^ll 

awRT ^ ^rnlwfi 

f ajjj ^ rTPT : IIII 
rrasrf^^ll Vmi 

There then fell from the sky the primitive 
bow (of Mahadeva) named Ajagava. and 
celestial arrows, and panoply from heaven. At 


the birth of Pftliu all living creatures rejoiced; 
and Vena, delivered by his being bom from 
the hell named Put, ascended to the realms 
above. The seas and rivers, bringing Jewels 
from their depths, and water to perform the 
ablutions of his installation, appeared. The 
great parent of all, Brahma, with the gods and 
the descendants of Angiras (the fires), and 
with all things animate or inanimate, 
assembled and performed the ceremony of 
consecrating the son of Vena. Beholding in his 
right hand the (mark of the) discus of Vispu, 
Brahma recognised a portion of that divinity in 
Prthu, and was much pleased; for the mark of 
Visnu's discus is visible in the hand of one 
who is born to be a universal emperor^, one 
whose power is invincible even by the gods. 

3r3n#njdw:ii>i^ii 

SigtHlIcT ^ tl'jlrU'iliydl 

amiwwn^ •Hyin(Hiuiwd:ii'i{<iii 

■^t^etiTTT^yi Trra': gzlt trgi 
cR?r ^ 'Jllcimdfq # ^11 ^ o II 

■gw: •goEjT 

dfwvig 1# 3n#sar -UTO: im ^11 
stt# rI5[T ^dMPlsfil 

4^udiilM 3RnwT,im^n 

^ to ytrarq^i 

3TSr TOT? ^ ■«I?)[?^:l 

gw qr WT? ^ wr? ?rfeT ?tfT:i 

■#t ferotWF? *i4MwifireT^drHim>fii 

The mighty Prthu, the son of Vena, being 
thus invested with universal dominion by 
those who were skilled in the rite, soon 
removed the grievances of the people whom 
his father had oppressed, and from winning 
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their affections he derived the tide of Raja or 
king’. The waters became solid, when he 
traversed the ocean; the mountains opened him 
a path; his banner passed unbroken (through 
the-forests): the earth needed not cultivation; 
and at a thought food was prepared; all kine 
were like the cow of plenty; honey was stored 
in every Bower, At the sacrifice of the birth of 
Prthu, which was performed by Brahma, the 
intelligent SOta therald or bard) was produced, 
in the juice of the monoplant, on the very 
birth-day^: at that great sacrifice also was 
produced the accomplished Magadha: and the 
holy sages said to these two persons, "Praise 
ye the king Prthu, the illustrious son of Vena; 
for this is your especial function, and here is a 
fit subject for your praise.” But they 
respectfully replied to the Brahmanas. “We 
know not the acts of the new-born king of the 
earth; his merits are not understood by us; his 
fame is not spread abroad; inform us upon 
what subject we may dilate in his praise.” 

“Praise the king.” said the Rsis, “for the 
acts this heroic monarch will perform; praise 
him for the virtues he will display.” 

CRT; ^ 

■rrmr<i^'^R(sr feftffi 

giiTRlrfir Ilk'sII 

3W 4hnT;i 

Parasara said- The king, hearing these 
words, was much pleased, and reflected that 
persons acquire commendation by virtuous 
actions, and that consequently his virtuous 


conduct would be the theme of the eulogium 
which the bards were about to pronounce; 
whatever merits, then, they should panegyrize 
in their encomium, he determined that he 
would endeavour to acquire; and if they should 
point out what faults; ought to be avoided, he 
would try to shun them. He therefore listened 
attentively, as the sweet-voieed encomiasts 
celebrated the future virtues of Prthu, the 
enlightened son of Vena. 

^Tipni(r:ii ^ ?ii 

The king is a speaker of truth, bounteous, 
an observer of His promises; he is wise, 
benevolent, patient, valiant, and a terror to the 
wicked; he knows his duties; he acknowledges 
services; he is compassionate and kind- 
spoken; he respects the venerable; he performs 
sacrifices; he reverences the Brahmans; he 
cherishes the good; and in administering 
justice is indifferent to friend or foe. 

jpn(^ R cRjr ^ni ^ ^ ii 



# irsiT: 

jnJTsrg 

The virtues thus celebrated by the SQta and 
the MSgadha were cherished in the 
remembrance of the Raja, and practised by 
him when occasion arose. Protecting this 
earth, the monarch performed many great 
sacrificial ceremonies, accompanied by liberal 
donations. His subjects soon approached him, 
suffering from the famine by which they were 
afflicted, as all the edible plants had perished 
during the season of anarchy. In reply to his 
question of the cause of their coming, they 
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told him, that in the interval in which the earth 
was without a king all vegerable products had 
been withheld, and that consequently the 
people had perished. 

TFilT ^5^: 

srtPil; «riT5!tT 

awiwd: wH: 

^ TfSfniRt 

^ IRIRt ^\9II 

They said- “O king, you are the bestower 
of subsistence to us; you are appointed, by the 
creator, the protector of the people; grant us 
vegetables, the support of the lives of your 
subjects, who are perishing with hunger.” 

HMVK ^33T3r 

rmt TTRFT tgftBT 5 
-m dreimK<m»qg1 ii II 

w( ^ ^ TIT <T^ ^jiraifrufli 

dsT f TTT ^S9rf»g?Rn^«n|^ll\9o II 
dtTRT in? ^ ’igro^iR^i 
Tl^umoTI dSPJiqR^luIiJtiyiinilVS^II 

On hearing this, Prthu took up his divine 
bow Ajagava, and his celestial arrows, and in 
great wrath marched forth to assail the Earth. 
Earth, assuming the figure of a cow, fled 
hastily from him, and traversed, through fear 
of the king, the regions of BrahmS and the 
heavenly spheres; but wherever went the 
supporter of living things, there she beheld 
Vainya with uplifted weapons: at last, 
trembling with terror, and anxious to escape 
his arrows, the Earth addressed Prthu, the hero 
of resistless prowess. 

ijlsi^cfra 

qgRTti fl; Tf Ti9?l%| 

^TTT J|(bt!rtq ^MlaMHI|\3TII 


The Earth said- “Know you not, king of 
men,” the sin of killing a female, that you thus 
perseveringly seek to slay me." 

ipgra 

^ chf^ w fig? jg g iiRfui i 

gfTT tTdfd %«T dTET g?I:II II 

Prthu replied: "When the happiness of 
many is secured by the destruction of one 
malignant being, the death of that being is an 
act of virtue." 

TTdMiyqdtUiq ^ IIT g fd mfe l 

arrarr: w. trtrt % ’Tfg«j%ii\9'«ii 

The Earth said “But, if in order to promote 
the welfare of your subjects, you put an end to 
me, whence, best of monarchs, will your 
people derive their support" 

VpcBrl 

T# ^ eliui 

enrfdtmmg Trar-.inami 

“Disobedient to my rule,” rejoined Prthu, 
“it I destroy you, I will support my people by 
the efficacy of my own devotions.” 


qtIVK 3^T«r 


m: qniPT t 3lTf 
Jl^fildl^ qT^TTTTSgTT 'dyqTdBIIIVa^li 


mm: WT»tt; 



TOTR^i=l<l»^qid qRr^ftflHs^ail 

r\ f> F\ 

TPIWTHRII Trar ^nur dTTO Pfiw:! 


diJlTtjfd SIcJlWrfM BT: 



;ll\d<SII 


TTTmt^TRiiflBrak TTO mi 

TT 5 Jl'd'o® ^ gtTTRTlIVS^II 

TTdl^ ^ TT^ ^ ^ TT®RITr:l 

#31^ ^ TT^sT «rraf^ii^oii 
Then the Earth overcome with 
apprehension, and trembling in every limb. 
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respectfully saluted the king, and thus spoke: 
“All undertakings are successful, if suitable 
means of effecting them are employed. I will 
impart to you means of success, which you can 
make use of if you please. All vegetable 
produces are old, and destroyed by me; but at 
your command I will restore them, as 
developed from my milk. Do you therefore, 
for the benefit of mankind, most virtuous of 
princes, give me that calf, by which I may be 
able to secrete milk. Make also all places 
level, so that I may cause my milk, the seed of 
all vegetation, to flow every where around.’ 

?rig«pr: ciT iiTRT^ 

^ ^ ^ fiM gfuicwst: I 

trwrg:II ^ ii 

^ ^ Tw grgr 
m gg srstRf f| ftgrtr 
3n?iT: MidijMiri ggn 

^11 ^ 11 

•g 3nj:i 

Ttnift ii <i 5 ii 

Prthu accordingly uprooted the mountains, 
by hundreds and thousands, for myriads of 
leagues, and they were thenceforth piled upon 
one another. Before his time there were no 
defined boundaries of villages or towns, upon 
the irregular surface of the earth; there was no 
cultivation, no pasture, no agriculture, no 
highway for merchants: all these things (or all 
civilization) originated in the reign of Pfthu. 
Where the ground was made level, the king 
induced his subjects to take up their abode. 
Before his time, also, the fruits and roots 
which constituted the food of the people were 
procured with great difficulty, all vegetables 
having been destroyed; and he therefore, 
having made Swayambhuva Manu the calf* 


milked the Earth, and received the milk into 
his own hand, for the benefit of mankind, 
ggffirr mRf f^d^ i mg ri 
iRngng g#%sinfg 

6c\\ 

fqgfiigref?jgraTii<i<?n 
7T(I_ TjRrgtn^ rRT gg:i 

Tlience proceeded all kinds of corn and 
vegetables upon which people subsist now and 
perpetually. By granting life to the Earth. 
Pfthu was as her father, and she thence derived 
the patronymic appellation PrthivT (the 
daughter of Pjthu). Then the gods, the sages, 
the demons, the Raksasas, the Gandharbhas, 
Yak§us, Pitris, serpents, mountains, and trees, 
took a milking vessel suited to their kind, and 
milked the earth of appropriate milk, and the 
milker and the calf were both peculiar to their 
own species’. 

g eriftoTf gltgort wi 

wm: g Tf: 3^ %wgT 

g | gg g l 3^: ^:l 

g ggi ? II 

301T ^d^f i HH .1 

This Earth, the mother, the nurse, the 
receptacle, and nourisher of all existent things, 
was produced from the sole of the foot of 
Visnu. And thus was bom the mighty Prthu. 
the heroic son of Vena, who was the lord of 
the earth, and who, from conciliating the 
affections of the people, was the first ruler to 
whom the title of Raja was ascribed. Whoever 
shall recite this story of the birth of Prthu. the 
son of Vepa, shall never suffer any retribution 
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for the evil he may have committed: and such 
is the virtue of the tale of Prthu's birth , that 
those who hear it repeated shall be relieved 
from affliction*^. 

NOTES 

1. The descent of Prthu from Dhruva is similarly 
traced in the Matsya Purana, but with some variety 
of nomenclature : thus the wife of Dhruva is named 
Dhanya; and the eldest son of the Manu, Taru. The 
Vayu introduces another generation, making the 
eldest son of Slisti, or as there termed Push, father 
of Ud^adhl; and the latter the father of Ripu, the 
father of Caksusa, the father of the Manu, The 
Bhagavata has an almost entirely different set of 
names, having converted the family of Dhruva into 
personifications of divisions of time and of day and 
night The account there given is, Dhruva mad. by 
his wife Bhrami (revolving), the daughter of 
Sisumara (the sphere), Kalpa and Vatsara. The 
latter married Suvithi. and had six sons. Pushpama, 
Tigmaketu, Isha, Urjja, Vasu and Jaya. The first 
married Prabha and Doaha. and had by the former, 
Pratah (dawn), Madhyadina (noon), and Saya 
(evening); and by the latter, Pradosha, Nisitha, and 
Vyusta. or the beginning, middle, and end of night. 
The last has, by Puskaririi. Caksusa. mar, ried to 
Akuti. and the father of Chaksusha Manu. He has 
twelve sons Puru, Kritsna, Rita, Dyumna, Satyavat, 
Dhrita, Vrata. Agnistoma Atiratra, Pradyumna. 
Sivi, and Ulmuka. The last is the farther of six sons, 
named as in our text, except the last, who is called 
Gaya. The eldest, Anga, is the father of Vena, the 
father of Prthu. These additions are evidently the 
creatures of the author’s imagination. The BrShma 
Pur^a and Hari Vamsa have the same genealogy 
as the Visnu, reading, as do the Matsya and Vayu, 
Pushkarini or VSrani. the daughter of Virana, 
instead of Varuna. They, as well as copies of the 
text, present several other varieties of 
nomenclature. The Padma Purina (Bhumi Khanda) 
says Anga was of the family of Atri, in allusion 
perhaps to the circumstance mentioned in the 
Brahma Purana of Unioapida’s adoption by that 
Rsi. 

2. With the Dlrgbasaira, 'long sacrifice;' a 
ceremony lasting a thousand years. 


3 . That is, the land will be fertile in proportion as 

the gods are propitiated, and the king will benefit 
accordingly, as a sixth part of the merit and of the 
produce will be his. So the commentator explains 
the word 'portion:' MPT: I 

4. The Matsya says there were bom outcast or 

barbarous races, Mlecchas as black as 

collyrium. The Bhagavata describes an individual 
of dwarfish stature, with short arms and legs, of a 
complexion as black as a crow, with projecting 
chin, broad flat nose, red eyes, and tawny hair; 
whose descendants were mountaineers and 
foresters : I The PSdma (Bhu, Kb.) has 

a similar description, adding to the dwarfish stature 
and black complexion, a wide mouth, large ears, 
and a protuberant belly. It also particularizes his 
posterity as Nishadas, KirStas, Bhillas. Bahanakas, 
Bhramaras, Pulindas, and other barbarians, or 
Mlecchas, living in woods and on mountains. These 
passages intend, and do not much exaggerate, the 
uncouth apperance of the Goands, Koles, Bhils, and 
other uocivilized tribes, scattered along the forests 
and mountains of central India, from Behar to 
Kandesh, and who are not improbably the 
predecessors of the present occupants of the 
cultivated portions of the country. They are always 
very black, ill-shapen, and dwarfish, and have 
countenances of a very African character, 

5. A CakravarttI, or, according to the text, one in 
whom the Cakra, the discus of Visnu, abides 
(varttate); such a figure being delineated by the 
lines of the hand. The grammatical etymology is, 
'he who abides in, or rules over, an extensive 
territory called a Cakra.' 

6. From raga (^),'passion' or 'affection;' but the 
more obvious etymology is raj (TR ), to shine' or 
‘be splendid. 

7. The birth of Prthu is to be considered as the 
sacrifice, of which Brahm§, the creator, was the 
performer; but in other places, as in the PSdma, it is 
considered that an actual sacrificial rite was 
celebrated, at which the first encomiasts were 
produced. The Bhigavata does not account for their 
appearance. 

8. 'Having willed or determined the Manu 

Swayambhuva to be the calf; g M3 

>0113^3^ 1 So the Padma PurSna : I 

M3 3^ 3^: 3^; \ The Bhagavata has 

M31 -Having made the Manu the calf By 
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tlie 'calf,' or Manu in that character, is typified, the 
commentator observes, the promoter of the 
multiplication of progeny : i 

9. The Matsya, Brahma, Bhagavata, and Padma 
enter into a greater detail of this milking, specifying 
typically the calf, the milker, the milk, and the 
vessel. Thus, according to the Matsya, the Rsis 
milked the earth through Vrhaspati; their calf was 
Soma; the Vedas were the vessel; and the milk was 
devotion. When the gods milked the earth, the 
milker was Mitra (the sun); Indra was the calf: 
superhuman power was the produce. The gods had 
a gold, the Pitrs a silver vessel : and for the latter, 
the milker was Antaka (death); Yama was the calf; 
tlie milk was Swadha, or oblation. The Naga, or 
snake-gods, had a gourd for their pail; their calf 
was Taksaka; Dhritarastra (the serpent) was their 
milker; and their milk was poison. For the Asuras, 
Maya was the milk; Virocana, the son of Prahlada, 
was the calf; the milker was Dwimurddha; and the 
vessel was o^ iron. The Yaksus made Vaisravana 
their calf; th€iir vessel was of tmbaked earth, the 
milk was the power of disappearing. The Raksasas 
and others employed Raupyanabha as the milker : 
their calf was Sumali: and their milk was blood. 
Citraratha was the calf, Vasuruci the milker, of the 
Gandharvas and nymphs, who milked fragrant 
odours into a cup of lotus leaves. On behalf of the 
mountains, Mem was the milker; Himavat the calf; 
the pail was of crystal : and the milk was of herbs 
and gems. The trees extracted sap in a vessel of the 
Palisa, the Sal being the milker, and the Plaksa the 
calf The descriptions that occur in the Bhagavata, 
Padma, and Brahma Puranas are occasionally 
slightly varied, but they are for the most part in the 
same words as that of the Matsya. These mys¬ 
tifications are all probably subsequent 
modifications of the original simple allegory, which 
typified the earth as a cow, who yielded to every 
class of beings the milk they desired, or the object 
of their wishes. 

10. Another reading is Tt 

counteracts evil dreams.’ The legend of Prthu is 
briefly given in the MahSbharata. Raja Dharma, 
and occurSxin most of the Puranas, but in greatest 
detail in our text, in the BhSgavata, and especially 
in tlie Padma, Bhumi Khanda. s. 29, 30. All the 
versions, however, are essentially the same. 
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CHAPTER 14 

(JT^^TOI ^:) 

55rl' 

f^naius-T^ oy^Ndii v\ 

3iitf|vi4rf^ m ^ ^rsnf^ii ^ ii 

yral^yl^iraiT M^nmX i 

' ^jcif^di im:ii ^II 

3n#TraT: v^^cqitm ' ei^ ^i 

yT^Tranrfytyfty^.'imii 
Tii^ ^ yT#:raf?y:i 
Tif M^d^*t ^ yRm-.ll ^11 

Prthu had two valiant sons, Antarddhi and 
Pali. The son of An-tarddhana.‘ by his wife 
Sikhandini, was Havirdhana,to whom 
Dhishana, a princess of the race of Agni, bore 
six sons, Prachinaverhis, Sukra. Gaya, Krsna, 
Vraja. and Ajina^. The first of these was a 
mighty prince and patriarch, by whom 
mankind was multiplied after the death of 
Havirdhana. He was called Prachinaverhis 
from his placing upon the earth the sacred 
grass, pointing to the east^. At the termination 
of a rigid penance he married Savarpa, the 
daughter of the ocean, who had been 
previously betrothed to him, and who had by 
the king ten sons, who were all styled 
Pracetasas, and were skilled in military 
science: they all observed the same duties, 
practised religious austerities, and remained 
immersed in the bed of the sea for ten 
thousand years. 
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31^^: lU II 

Maitreya said—You can inform me, great 
sage, why the magnanimous Pracetasas 

engaged in penance in the waters of the sea. 

M'HVR 

ftrar M'eidy: ^trKT dfHdK'H-ul 

3I^ I MldPr^^ ' 4 ^ H 

irra>Ri(?^55ira 

gpm •5?rT;i 

irsiT: wii #?»> ^ii ii 

rPW 

Parasara said—The sons of PrScInaverhis 
were originally informed by their father, who 
had been appointed as a patriarch, and whose 
mind was intent on multiplying mankind, that 
he had been respectfully enjoined by Brahma, 
the god of gods, to labour to this end, and that 
he had promised obedience : “now therefore,” 
continued he. “do you, my sons, to oblige me, 
diligently promote the increase of the people, 
for the orders of the father of all creatures are 
entitled to respect.” 

f tr firat ■g^ii ii 

^ HitT ■^nrgf: djufop 

The sons of the king, having heard their 
father's words, replied, "So be it;” but they 
then inquired of him, as he could best explain 
it, by what means they might accomplish the 
.augmentation of mankind. 

SlRTSd ^ fdWjfMgMllHqyJFraHI 

PTW 3Tt^: cCTq i fM ?:il^-y|i 

PWItf 4l4'y5ra'5 

SrfTRPTd TTlf^ ^ ^qil 


3 i Hiq^l4 t 3Pnf^: ^tIR : ii ii 

■qfw-lKlIyrl ^ -clcfeKI^ 3r3ny(d:l 
P MKW I tgd 3RiHt ^ ^ g rf pll vs II 

He said to them: "Whoever worships 
Vi§nu, the bestower of good, attains 
undoubtedly the object of his desires: there is 
no other mode. What Further can I tell you ? 
Adore therefore Govinda, who is Hari. the lord 
of all beings, in order to effect the increase of 
the human race, if you wish to succeed. The 
eternal Purusottama is to be propitiated by him 
who wishes for virtue, wealth, enjoyment or 
liberation. Adore him, the imperishable, by 
whom, when propitiated, the world was first 
created, and mankind will assuredly be 
multiplied.” 

ftjfT 53IT 3RPret ^1 
PFTT; qqliSRTf^ ^*1lfg«III U II 


pmqui ^JHltbPirayliii n II 



WlgRgir tiq^fpll ^ OII 

Parasara said- Thus instructed by their 
father, the ten Pracetasas plunged into the 
depths of the ocean, and with minds wholly 
devoted to Narayana, the sovereign of the 
universe, who is beyond all worlds, were 
engrossed by religious austerity for ten 
thousand years: remaining fliere, they with 
fixed thoughts praised Hari, who. when 
propitiated, confers on those who praise him 
all that they desire. 

Jl^rfyl fqtoil: ■Hfwdl;! 

<ilfW^II ? ^11 

Maitreya said—^The excellent praises that 
the Pracetasas addressed to Visnu, whilst they 
stood in the deep, you, oh best of Munis, are 
qualified to repeat to me. 
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imvR 35T3r 

^ "nH^ ^ '5^ TRicra': I 

Parasara said— Hear, Maitreya, the hymn 
which the Pracetasas, as they stood in the 
waters of the sea, sang of old to Govinda, their 
nature being identified with him ; 

Hqra w^i WT ’n^ii ^ ? II 

-RngTRi iTTW wii ^itii 
Wt trat fq^ITI 

^psqr ^ giT ^p q^ qq:IRmi 

fqgfqgr '^«lrMc«:l 
'qqww ITPTIcq^ qq:ll^^ll 

q4d»ft I^T tft^TRqr ^qqif5T»iiqq^q»T:i 
q^vft qi VMHi ^qfdt^ qq.-lRiail 

qnfipraFf ^ I 

vi*iif<wi4i ^j^wjidi^ qq:m^;ii 

tP!;d'iq«^^^^iVlW qqTOt?fti|«nT:iR<?ii 
^ ■gti H^^y Rl OTTi 

ftfiW qqtdT^ f^HJI^ Mlcldjldl^ll ? o II 

dlEeiirM^ qq:il^^ii 

3tej<wvmv)M|U|i ^RTHt q: Jiq^tjfdl 

oqtqiiq^ qq:ll??ll 
q: onHgyqq^i 

Pracetasas said- "We bow to him whose 
glory is the peipetual theme of every speech; 
him first, him last; the supreme lord of the 
boundless world; who is primeval light; who is 
without his like; indivisible and infinite; the 
origin of all existent things, moveable or 

stationary. To that supreme being who is one 
with time, whose first forms, though he be 
without form, are day and evening and night, 
be adoration. Glory to him, the life of all 


living things, who is the same with the moon, 
the receptacle of ambrosia, drunk daily by the 
gods and progenitors: to him who is one with 
the sun, the cause of heat and cold and rain, 
who dissipates the gloom, and illuminates the 
sky with his radiance: to him who is one with 
earth, all-pervading, and the asylum of smell 
and other objects of sense, supporting, the 
whole world by its solidity. We adore that 
form of the deity Hari which is water, the 
womb of the world, the seed of all living 
beings. Glory to the mouth of the gods, the 
eater of the Havya; to the eater of the Kavya, 
the mouth of the progenitors; to Visnu, who is 
identical with fire; to him who is one with air, 
the origin of ether, existing as the five vital 
airs in the body, causing constant vital action; 
to him who is identical with the atmosphere, 
pure, illimitable, shapeless, separating all 
creatures. 

•?iq[i%qTq qq; gramq tq^ll^^ll 

[:i 


qqt^ ^H<jyl i q q?TT: -wt ?ftT|q%ll?'>tll 

inqqjfqi 

3P?T: qRin^Rnq fdyidi^ qq.-ii^mi 

qftraq^ qw?f qqt?jni;i 

H qq gR ir qqr^ qq; il<jifd q f^ ll^^ll 
q^q^cl qrqqi #s^:i 

qq??qqdqot ^ qm: qr pqtrnp^ll ?qii 
arfqgqqR ^ fq^ qfwqii 
q<IT: qrtpqt wq^f^: qTqq^ii^<iii 
Glory to Kr?pa, who is Brahma in the form 
of sesible objects, who is ever the direction of 
the faculties of sense. We offer salutadon to ' 
that supreme Hari who is one with the senses, 
both subtle and substantial, the recipient of all 
impressions, the root of all knowledge: to the 
universal soul, who, as internal intellect, 
delivers the impressions, received by the 
senses to soul: to him who has the properties 
of Prakrti; in whom, without end, rest all 
things; from whom all things proceed; and 
who is that into which all things resolve. We 
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worship that Purusottama, the god who is pure 
spirit, and who, without qualities, is ignorantly 
Brahma, the ultimate condition of Visnu, 
unporductive, unborn, pure void of qualities, 
and free from accidents. 


srag: t!iljm'< 4 Hqcii<BriuiiniR^q^ii >{011 




Who is neither high nor low, neither bulky 
nor minute, has neither shape, nor colour, nor 
shadow, nor substance; nor affection, nor 
body; who is neither etherial nor suscepible of 
cantact, smell, or taste; who has neither eyes, 
nor ears, nor motion, nor speech, nor breath, 
nor mind, nor name; nor considered as 
endowed with qualities. We adore the supreme 
race, nor enjoyment, nor splendour; who is 
without cause, without fear, without error, 
without fault, undecaying, immortal, free from 
passion, without sound, imperceptible, 
inactive, independent of place or time, 
detached from all investing properites; but 
(illusively) exercising irresistible might, and 
indentified with all beings, dependent upon 
none. Glory to the nature of Visnu which 
tongue can not tell, nor has eye behelf.” 









:l 






w ftrar '<<i II 

^Rnf^IrlfiRT ^T^l 

'j|<iiHi^ % ^ Pra»y'^Mir^ll'J{^ll 

trails^ xjg^5itssira:i 

Para^ara said— Thus glorfying Vi§pu and 
intent in mediation of him, the Pracetasas 
passed ten thousand years of austerity in the 
vast ocean; on which Hari, being pleased with 
them, appeared to them amidst the waters, of 
the complexion of the full-blown lotus leaf. 
Beholding him mounted on the king of birds, 
GarOda, the Pracetasas blowed down their 
heads in devout homage; when Vi§nu said to 
them, “Receive the boon you have desired; for 
I the giver of good, am content with you, and 
am present.” The Pracetasas replied to him 
with reverence, and told him that the cause of 
their devotions was the command of their 
father to effect the multiplication of mankind. 
The god, having accordingly granted to them 
the object of their prayers, disappered, and 

they came up from the water. 

*** 

NOTES 

1. The text of the Vayu and Brahma (or Hari 
Vamsa) read, like that of the Visnu, ”3^ 

Mons. Langlois understands the 
two last words as compound epithet: “Se jouirent 
du pouvoir de se rccdrc invisibles.” The 
construction would admit of such a sense, but it 
seems more probable that they are intended for 
names. The lineage of Prthu is immediately 
continued through one of them, AntarddhSna, 
which is the same as Antarddhi; as the 
commentator states with regard to that appellation, 

1 and as the commentator on the Hari 
VaiTisa remarks of the succeeding name 
’one of the brothers being called 
Antarddhana or Antarddhi.’ leaves no other sense 
for Palin but that of a proper name. The Bhagavata 
gives Prthu five sons, VijitSsva, Haryyaksa. 
Dhumra-kesa. Vrka, and Dravina, and adds that the 
elder was also named AntarddhSna, in consequence 
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of having obtained from Indra the power of making 
himself invisible : 1 

2. The Bhagavata, as usual, modifies this 
genealogy : Antarddhana has by Sikhandini three 
sons, who were the three fires. Pavaka, Pavamana, 
and Suci. condemned by a curse of Vasistha to be 
bom again: by another wife, Nabhasvati, he has 
HavirddhSna, whose sons are the same as those of 
tlie text, only giving another name, Varhi§ad as 
well as Pracinaverhis to the first. According to the 
Mahabh5rata.(Moksa Dharma), which has been 
followed by the P§dma PurSna, Prachlnavarhis was 
bom in the family of Atri : 

3. The text is, 

Kusa or varhis is properly 'sacrificial grass' (Poa); 
and Prachinagra, literally, 'having its tips towards 
the east; the direction in which it should be placed 
upon the ground, as a seat for the gods on occasion 
of offerings made to them_ The name therefore 
intimates, either that the practice originated with 
him. or, as the commentator explains it, that he was 
exceedingly devout, offering sacrifices or invoking 
the gods every where: The Hari 

Vamsa adds a verse to that or our text reading. 


j which Mons. Langlois has rendered, 
'Quand il marchoil sur la terre les poinlesde cousa 
ctoient courbees vers 1’ Orient;’ which he supposes 
to mean. 'Que ce prince avail toume sea pensdes et 
porttf sa domination vers TQnent : a supposition 
that might have been obviated by a little further 
consideration of the verse of Manu to which he 
refers. “If he have taken his seat on culms of grass 
witli their points towards the cast.” etc. The 
commentary explains the passage as above, 
referring to not to ^ I as 

^ I 'He was 

called Prachlnavarhis. because his sacred grass, 
pointing east, was going upon the very earth, or 
was spread over the whole earth.' The text of the 
Bhagavata also explains clearly what is meant: 


'By whose sacred grass, pointing to the east, as be 
performed sacrifice after sacrifice, the whole earth, 
his sacrificial ground, was overspread. 
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CHAPTER 15 

an ^ i m i m<ti^<l<jc< i >!f TrjTT^:ii ^ii 
RTvraj^RKit ^ ■anitT<Scj; 1^; I 

^ vl^il rfg^ 3nTT:ii ^ II 
'fl^'^gT 'fl^r^'eht'^i: •Hcf ^t^i: n^^ra:! 

t^ i pfna yidM-^ra.-ii ? ii 

-3'^mh«i <nT en^[R5Tt^Ri^i 

HRifflgr: II >s II 

fq^TJnwt ^ ?nftg5i 

3^ ^T:(9a ll'JlH: t^TI 

RT^lTTg: djRwjtfq W 

R?q^ if ^ grarfupfti 

vjiHdl ^ gRIT *?i(^(qqf^dlllV9ll 
■RTfw gnr Ri4qT ^miifiifd 
«irqf ^5R§ M^mMii §4 g?ifggf^ii 6 ii 

^fcMIcb TRT ^i<^d rl'Ji^:! 

Stj^gig - d^oW^ fgreifT^RnT «^Tqf^:ll^ll 
■m «n#T Ri^ ti 

3<fHd T fH4{4) 3r3IT: «<y^n<t4|fdll ^o|| 

Whilst the Pracetasas were thus absorbed 
in their devotions, the tree spread and 
overshadowed the unprotected earth, and the 
people perished; the winds could not blow; the 
sky was shut out by the forests; and mankind 
was unable to labour for ten thousand years. 
When the sages, coming forth from the deep, 
beheld this, they were angry, and, being 
incensed, wind and flame issued from their 
mouths. The Strong wind tore up the trees by 
their roots, and leic them sear and dry. and the 
fierce fire consumed them, and the forests 
were cleared away. When Soma (the moon). 
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the sovereign of the vegetable world, beheld 
all except a few of the trees 'destroyed, he 
went to the patriarchs, the Pracetasas, and said, 
“Restrain your indignation, princes, and listen 
to me. I will form an alliance between you and 
the trees. Prescient of futurity, I have 
nourished with my rays this precious maiden, 
the daughter of the woods. She is called 
Mari§a, and is assuredly the offspring of the 
trees. She shall be your bride, and the 
multiplier of the race of Dhruva. From a 
portion of your lustre and a portion of mine, 
oh mighty sages, the patriarch Daksa shall be 
bom or her, who, endowed with a part of me, 
and composed of your vigour, shall be as 
resplendent as fire, and shall multiply the 
human race. 

-m cin^uim(si4, 

TtT w M^cUH ■JFgfir^TCt? 

MHKgijtsh 

^ 11 

TJcJiJtBT TTRT 

3T3^ ^ sRlfTT 

TT 'WlydlfilrWmdll ^V9|| 

13^ Tir ^pFRTI 

j|ui«rfwdvn'mH,ii II 

¥ qfd»M<ja ra ^ffl n P Ti 


tl l ^lT ^T di {tjut ^ irfTTHlftni II 

dxgTTroftTT TT? cldidUH ^;| 

TRSTf cIM^uniF^Bdll ^ o II 

MlTbTd^n TFSm ^^Idlftril'niildll ^ ^11 


TT TTr ■yinwn^ TiftdT ^%niTi 

HUl*JM^ 4 fd ^ ^ 'jf^ll ? ? II 

WrT tUdWW TT-^^W<i^rTVIH.I 
^ WT^ iWTT5*raifgS^: 11 ? ^ 11 

There was formerly (said Soma) a sage 
named Kandu, eminent in holy wisdom, who 
practised pious austerities on the lovely 
borders of the Gomat! river. The king of the 
gods sent the nymph Pramlochl to disturb his 
penance, and the sweet-smiling damsel 
diverted the sage from his devotions. They 
lived together, in the valley or Mandara, for a 
hundred and fifty yean; during which, the 
mind of the Muni was wholly given up to 
enjoyment. At the expiration of this period the 
nymph requested his permission to return to 
heaven; but the Muni, still fondly attached to 
her, prevailed upon her to remain for some 
time longer; and the graceful damsel continued 
to reside for another hundred years, and 
delight the great sage by her fascinations. 
Then again she preferred her suit to be allowed 
to return to the abodes of the gods; and again 
the Muni desired her to remain. At the 
expiration of more than a century the nymph 
once more said to him, with a smiling 
countenance, ‘Brahman. I depart;' but the 
Muni, detaining the finoe-eyed damsel, 
replied, ‘Nay. stay yet a little; you will go 
hence for a long period.’ Afraid of incurring an 
imprecation, the graceful nymph continued 
with the sage for nearly cwo hundred years 
more, repeatedly asking his permission to go 
to the region of the king of the gods, but as 
often desired by him to remain. Dreading to be 
cursed by him, and excelling in amiable 
manners,- well knowing also the pain that is 
inflicted by separation from an object of 
affection, she did not quit the Mani, whose 
mind, wholly subdued by love, became every 
day more strongly attached to her. 

TT WSnf tg^i 
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4»R5jh(m 

m: gfifcTT ^ ^ im 

^ ii 

qgfmt q R T m x wp g g i 
<w«)d?i lanOT gr^^r <a>«tidiH,ii 
On one occasion the sage was going forth 
from their cottage in a great hurry. Hie nymph 
asked him where he was going. 'The day,' he 
replied, ‘is drawing fast to a close: I must 
perform the Sandhya worship, or a duty will 
be neglected.’ The nymph smiled mirthfiilly as 
she rejoined, 'Why do you talk, grave sir, of 
this day drawing to a close; your day is a day 
of many years, a day that must be a marvel to 
all: explain what this means.' 

5nW4^MMIdl ^ 
w^giftr cpgff 
?gir Tr«gT ^^Ru||^^^fl^d^^^l 
gqgrar: gsggt iptii 

The Muni said, 'Fair damsel, you came to 
the river-side at dawn; I beheld you then, and 
you then entered my hermitage. It is now the 
revolution of evening, and day is gone. What 
is the meaning of this laughter Tell me the- 
truth.' 

MrfuwMidi yryildd ^ -ggn 

gw gn^ Mdi-yidVidiPi ^ii^on 
Pramloca answered. You say rightly, 
venerable Brahman, ‘that I came hither at 
morning dawn, but several hundred years have 
passed since the time of my arrival This is the 
truth.' 

gg: Treisg^ jgtreg 

gsggt gggRggr jm: -giii ^ ^ii 
HHlg<|Ui|dldTR 4e<c)iivwifH ^1 


Tnw ^ ^ ? 11 

The Muni, on hearing this, was seized with 
astonishment, and asked her how long he had 
enjoyed her society; to which the nymph 
replied, that they had lived together nine 
hundred and seven years, six months, and 
three days. 

■goET gr 

Tn#i?rfggT^ii ^ ^II 

JIMlTOleiTicl 

gf^cgpg^ g^gsigg ggif^i 
f^^tluiig gggr ?gT mJ i ijgigHi ii^^^ii 

The Muni asked her if she spoke the truth, 
or if she was in jest; for it appeared to him. 
that they had spent but one day together: to 
which Pramlocha replied, that she should not 
dare at any time to tell him who lived in the 
path of piety an untruth, hue particularly when 
she had been enjoined by him to inform him 
what had passed. 

1g5>i«t g^ggr: ggi gr gigfirR;gr:i 
fgft 1ii^ PiPi’<irMHmcH4 Tii^mi 

“When the Muni, princes, had heard these 
words, and knew that it was the truth, he began 
to reproach himself bitterly, 

gP r viM 

gqifg gg ggrfg ?g ggr^i 

{ci^«b: ^jgifg gifg^gt^ni fgfggrii ^ ^ II 

4ir5M<gnfgg w ^i 

gf^igr^l^^ <*i*iM^m^H.ii?'3ii 
gtnfg ^c{f^iiifH<*Kun^gft3HiPi ^i 
-Kchiiiggi^ai %ii^^ii 

I gPi-g t w gr wg*iirMHuirmii 
d i Mmigg r ^ifuti 

He exclaimed saying that ‘Fie, fie upon 
me; my penance has been interrupted; the 
treasure of the learned and the pious has been 
stolen from me; my judgment has been 
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blinded; this woman has been created by some 
one to beguile me: Brahma is beyond the reach 
of those agitated by the waves of infirmity.' I 
had subdued my passions, and was about to 
attain divine knowledge. This was foreseen by 
him by whom this girl has been sent hither. Fie 
on the passion that has obstructed my 
devotions. All the austerities that would have 
led to acquisition of the wisdom of theVeda 
have feeen rendered of no avail by passion that 
is the road to hell.' The pious sage, having thus 
reviled himself, turned to the nymph, who was 
sitting nigh, and said to her. 

^ cgt WT gfIfRTi 

w vsm -^11 ^11 

mm risr ^ 1 % m 

^ 

‘Go. deceitful girl, whither you will: you 
have performed the office assigned you by the 
monarch of the gods of disturbing my penance 
by your fascinations. I will not reduce you to 
ashes by the fire of my wrath. Seven paces 
together is sufficient for the friendship of the 
virtuous, but you and I have dwelt together. 
And in truth what fault have you committed? 
why should I be wroth with you? The sin is 
wholly mine, in that I could not subdue my 
passions; yet fie upon you, who, to gain favour 
with Indra, have disturbed my devotions; vile 
bundle of delusion.’ 

mstfm Rtuluwi •pB!rtnq;i 

Mcir4^<f'nni 'W 

w MPifiTtmii-ifmi 

O "O 


^ dcfillbumcrl^l 

fT 'jum flw 

Thus spoken to by the Muni. Pramlocha 
stood trembling, whilst big drops of 
perspiration started from every pore; till he 
angrily cried to her, ‘Depart, begone.' She 
then, reproached by him, went forth from his 
dwelling, and, passing through the air. wiped 
the perspiration from her person with the 
leaves of the trees. The nymph went from tree 
to tree, and as with the dusky shoots that 
crowned their summits she dried her limbs, 
which were covered with moisture, the child 
she had conceived by the R§i came forth from 
the pores of her skin in drops of perspiration. 

tr ^ uitjo:! 

W TjiUdfail litfir; -^r CRT g# 71^:II 

miRmusui ^tfrii 

?lt SRIwFd ^ ^ SIVIII^dlH.II o II 

^ yyjfcni 

rruNrti cWT ^nit: JiMlTjidHiii ^ ijii 


The trees received the living dews, and the 
winds collected them into one mass. “This,” 
said Soma. “I matured by my rays, and 
gradually it increased in size, till the 
exhalation, that had rested on the tree tops 
became the lovely girl named Mmsa. The 
trees will her to you, Pracetasas: let your 
indignation be appeased. She is the progeny of 
Kan(Ju, the child of Pramlocha the nursling of 
the trees, the daughter of the wind and of the 
moon. 


^T|tlfTTTlTPT:l 
Ri an li i q cR ^im^ll 

rlebKKISIH ^;l 
si^MKMd f;^'jiMi^«umwR:i 


The holy Kandu after the interruption of his 
pious exercises, went, excellent princes, to the 
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region of Visnu termed Purusottama where, 
Maitterya^ with his whole mind he devoted 
himself to the adoration of Hari; standing 
fixed, with uplifted arms, and repeating the 
prayers that comprehend the essence of divine 
truth.^ 


the progenitor of all beings; the imperishable: 
he is the eternal, undecaying, unborn Brahma, 
incapable of increases or diminution: 
Purusottama is the everlasting, uncreated, 
immutable Brahma. May the imperfections of 
my nature be annihilated through his favour.’ 


The Pracetasas said, “We are desirous to 
hear the transcendental prayers by inaudibly 
reciting which the pious Kandu propitiated 
Kesava.” 

TT gSTWt 

^ II 

SaiRT 

?r?n^nTRf ^ p'^1^:i 

tmr 3raTg ?|?R TR:II k<i II 

On which Soma repeated as follows: 
“Visnu is beyond the boundary of all things: 
he is the infinite: he is beyond that which is 
boundless: he is above all that is above: he 
exists as finite truth: he is the object of the 
Veda; the limit of elemental being; 
unappreciable by the senses; possessed of 
illimitable might: he is the cause of cause; the 
cause of the cause of cause; the cause of finite 
cause, and in effects, he both as every object 
and agent, preserves the universe: he is 
Brahma the lord; Brahma all beings; Brahma 


3RTIT TtTR ^mi|i«l TT ^:?lc| T t im<^ II 

shl^iffwlldWI: q)g|^ M>rt<lfq ^:ll^o|| 
3nfim TtW:! 

tRi q pn wl M^ r qi q qj%R:ii^^ii 
siKiferwqi fsrag: 3n? HrMiycii qcr:i 
^ ^ ^ ^ qr^ i R^ T lS^dtf ii ^ ^ ii 

c( rvdy o£i 1^ i 

fgq^ W ^SPTR^II ^ ^ II 

qrag q?iq: ^RTEZIT qq vipqfq ^spqfqi 
t^rjrqr^R qsiT p: jRnql?rqqts^^ii^'«ii 


Soma siad- Reciting this eulogium, the 
essence of divine truth, and propitiating 
Kes'ava, Kandu obtained final emancipation. 
“Who Marisha was of old I will also relate to 
you, as the recital of her meritorious acts will 
be beneficial to you. She was the widow of a 
prince, and left childless at her husband's 
death: she therefore zealously worshipped Vi§ 
nu who, being gratified by her adoration, 
appeared to her, and desired her to demand a 
boon, on which she revealed to him the wishes 
of her heart. ‘I have been a widon, lord,’ she 
exclaimed, ‘even from my infancy, and my 
birth has been in vain: unfortunate have I been 
and of little use, oh sovereign of the world. 
Now therefore I pray you that in succeeding 
births I may have honourable husbands, and a 
son equal to a patriarch amongst men: may I 
be possessed of affluence and beauty: may I be 
pleasing in the sight of all: and may I be bom 
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out of the ordinary course. Grant tl 
prayers, oh you who are propitious to 
devout.’ 

"MfilwiRl 

iRasnwl^rr^n^nTr *rarirr: Wiit ^ii ^vaii 

pir ^q^HH^3lfd4)49TI:CT*fl 

^?iRT trw 

^Hl«WMRsld 

■^IT ^ -qilw WT ^uldlHl ^Hrc<l^r:llV9^ll 

Soma said- Hri?ikes'a, the god of gods, the 
supreme giver of all blessing, thus prayed to, 
raised her from her prostrate attitude, and said, 
‘In another life you shall have ten husbands of 
mighty prowess, and renowned for glorious 
acts; and you shall have a son magnanimous 
and valiant, distinguished by the rank of a 
patriarch, from whom the various races of men 
shall multiply, and by whose posterity the 
universe shall be filled. You virtuous lady, 
shall be or marvellous birth, and you shall be 
endowed with grace and loveliness, delighting, 
the heart of men.’ Thus having spoken, the 
deity disappeared, and the princess was 
accordingly afterwards born as Marisha who is 
given to you for a wife.'* 

iTW^3^ 

5(%iTt«ir n(Rit(<ui y^nuf^:! 

^ ^ TTBKilnt ^ ir^nnts^ratfiiva^ II 


^ 5 ^ TIPUPT: 

araw 

cbHW ^ ffCT: HHlgyrfdfir^ll 

tiTf ^wsri ^ wu ■nRRtrar wiruivavaii 
^i-wiaiai 

l^lfl'McT^ JRT: I 

Parasara said—Soma having concluded, 
the Pracetasas took Marisa as he had enjoined 
them righteously to wife, relinquishing their 
indignation against the trees: and upon her 
they begot the eminent patriarch, Daksa, who 
had (in a former life) been bom as the son of 
Brahma.* This great sage, for the furtherance 
or creation, and the increase of mankind, 
created progeny. Obeying the command of 
Brahma, he made movable and immovable 
things, bipeds and quadrupeds; and 
subsequently, by his will, gave birth to 
females, ten of whom he bestowed on Dharma, 
thirteen on Kasyapa, and twenty-seven, who 
regulate the course of time, on the moon^. Of 
these, the gods, the Titans, the snake gods, 
cattle, and birds, the singers and dancers of the 
courts of heaven, the spirits of evil, and other 
beings, were born. From that period forwards 
living creatures were engendered by sexual 
intercourse: before the time of Daksa they 
were variously propagated, by the will, by 
sight, by touch, and by the influence of 
religious austerities practised by devout sages 
and holy saints. 

gw sii^ldtil fg: ^imjat qBiig^ii 6on 
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Maitreya said— Daksa. as I have formerly 
heard, was born from the right thumb of 
Brahma: tell me, great Muni, how he was 
regenerate as the son of the Pracetasas. 
Considerable perplexity also arises in my 
mind, how he, who, as the son of Marisha, was 
the grandson of Soma, could be also his 
father-in-law. 

i^trlsjsr ^ wii 

^ ^ ^trar •gPraw:! 

1w^?nr ^ ^ II 

?nT Ti;^ oBnapfiu'^^ii 

Parasara said—Birth and death are constant 
in all-crcatures: Rsis and sages, possessing 
divine vision, are not perplexed by this. Dak§a 
and the other eminent Munis are present in 
every age, .and in the interval of destruction 
cease to be^: of this the wise man entertains no 
doubt. Amongst them of old there was neither 
senior nor junior; rigorous penance and 
acquired power were the sole causes of any 
difference of degree amongst these more than 
human beings. 

^ciHi <HciHi:^ TRraftrq^^nEn^i 

■‘W ?l^yyMqiUqil 

Maitreya said- Narrate to me, O venerable 
Brahman, at length, the birth of the gods, 
Titans, Gandharvas, serpents, and goblins. 

qTmT35im 

TRtT: ^ '^^qiggTl 

iTPraifq f ^ 2!^S^5rtI^(T?TI 

q^ T ^g n IU >311 


fsesr MPPRit ttr*. !riiT:i 

M: 3r3nq1w:ll<i.ill 

oifoT ftnjgfgfejT: 3RT:l 

4iTni^ !rjiTq^:ii ii 
■§cIT ^[cTTOT fFKT rTlgjSUfTOlhfl 

3W 33Tiprntrr w ^Tw^ii ii 

^sprarora wriw-.i 

■qfct Pau^eiiji <? ^ii 

Parasara said- In what manner Dak§a 
created living creatures, as commanded by 
Brahma, , yon shall hear. In the first place he 
willed into existence the deities, the IRsis, 
quiristers of heaven, the Titans, and the snake- 
gods. Finding that his will-bom progeny did 
not multiply themselves, he determined, in 
order to secure their increase, to establish 
sexual intercourse as the means of 
multiplication. For this purpose he espoused 
Asiknl, the daughter of the patriarch Virana,' a 
damsel addicted to devout practice!, the 
eminent supportress of the world. By her the 
great father of mankind begot five thousand 
mighty sons, through whom he expected the 
world should be peopled. Narada. the divine 
Rsi, observing them desirous to multiply 
posterity, approached them, and addressed 
them in a friendly tone: 

13rJnr ^ gjftRWi 

t^qatfiic^ifii ^ ^ ii 

^ri^ T f ^ ^ ^ qiw ^ ^:i 
i wsn:i\ 

rlcft ^ qpq y#t?IT:ll'?'ij|| 

Narada said- "Illustrious Haryasvas, it is 
evident that your intention is to beget 
posterity; but first consider this; why should 
you, who, like fools, know not the middle, the 
height, and depth of the world,'* propagate 
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offspring ? When your intellect is no more 
obstructed by interval, height, or depth, then 
how, fools, shall you not all behold the term of 
the universe ?" 

% f 3Rl?n: f^l 

sraifir ^ ^etimii:ii<?Mi 

f wirar: irt: 3^:1 

w?ni, *Tn^ 3Rlf^:ii ^'911 

^ngint ^ m^iohi ^ 

^ntgr «mui ^sssnsr irt: m:i 

^sfh iipftrr 3RmT: f 2 [^i 

araifir ^ f^TW: IIII 

cRT: ^ WIT %iTI 

trtsT Trar tr ^ fen^ii o u 

triaift ^nrf f^WT 3^1;^: ji^Nlri:i 

^ ^ITT^ TT WITT ^11 ^|| 

Parasara said— Having heard the words of 
Narada, the sons of Daksa dispersed 
themselves through the regions, and to the 
present day have not returned; as rivers that 
lose themselves in ocean come back no more. 
The Haryasvas having disappeared, the 
patriarch Daksa begot, by the daughter of 
Virana a thousand other sons. They, who were 
named Savalasvas, were desirous of 
engendering posterity, but were dissuaded by 
Narada in a similar manner. They said to one 
another, “What the Muni has observed is 
perfectly just. We must follow that path that 
our brothers have travelled, and when we have 
ascertained the extent of the universe, well 
will multiply our race.” Accordingly they 
scattered themselves through the regions, and, 
like rives flowing into the sea, they returned 
not again. Henceforth brother seeking for 
brother disappeais, through ignorance of the 
products of the first principle of things. Daksa 


the patriarch, on finding that all these his sons 
had vanished, was incensed, and denounced an 
imprecation upon Narada.'” 

fclil'f^TT 3RrT%:l 

^ <*^l^<uij|fi|ffl g?T3_ll ^ II 

wRiV# TRlWT tldHliRa^fil^ll V ^ II 

t ^ t Tran 
I ^iwra 1^ TiTW wnfir ^ vkii 

^ 3 ffif ^ wziT ^ wr ^11 ^©mi 
sT^qrsrr ^ c^diwd[yriiiPi ir ^i 
f^^cii^ fewrr: ■nrKjT'nTKn^Rinwii^o^ii 
•jRrarar irera^ grrng t3tit:ii ^ovsn 
wra: 3 TtT 3 ^d\iii 3 f^:i 
Hicira T ^ Ttf^SST d l Mtflliil f ^ fq^ lll ^©411 
»jl«i41(dn4 ^ jqhAi rai cti^rad i 

■nfTwrrg wNt ^ 13^ 311 ^© "TII 

^ od^djci^uiuii ^ 3<l<ini:i 

nniisijidi^ ^TpnfiT f^rarq^ii h 
3TTTr «nG^Qnfe%m*l 

TTcwa Trar^ wrf^T: T 3 Tn:ii ???ii 
arraR 3 ^ ^du^: wr wdt Rfroran 
3 ^ WWi;Hl«!Jc 6 lrH:ll???ll 
nlnR wafT^giit ci4r 1 ^ ^stra^i 
«HR 3 ^ ic^ojra^wnii n 

inuTtssT wnsran 

aifdHR wit TTRT: 3 ^ TraRcr;ll ^">^11 

srlgwT'ifyra ^ 35rraftHR ^1 

'fniTTg oi|5|R|dll nhii 

TiR tnirasr 3 B^;i 

amra ^Rtchni'g ffw ^d:ii ??^ii 

TitwR 3 S 3 ffir wwT ^wni;i 

^ 3 jft ^Hf^iifM ^Riwfl ipftfiroflii ??V9ii 

Then, Maitreya, the wise patriarch, it is 
handed down to us, being anxious to people 
the world, created sixty daughters of the 
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daughter of Virana;" ten of whom he gave to 
Dharma, thirteen to Kasyapa, and twentyseven 
to Soma, four to Aristanemi. two to 
Bahuputra, two to Angiras, and two to 
KrsSsva. I will tell you their names. Arundhatl, 
Vasu. YamI, Lamba, BhanO, Marutvatl, 
Sankalpa, MuhQrtta, Sadhya, and Visva were 
the ten wives of Dharma,'^ and bore him the 
following progeny. The sons of Visva were the 
Visvadevas;'^ and the Sadhyas. those of 
Sadhya. The Maruts, or winds, were the 
children of Marutvatl; the Vasus, of Vasu. The 
Bhanus (or suns) of BhSnu, and the deities 
presiding over moments, of MuhQrtta. Ghosa 
was the son of Lamba (an are of the heavens); 
NagavTtta (the milky way), the daughter of 
Yarn! (night). The divisions of the earth were 
born of Arundhatl; and Sankalpa (pious 
purpose), the soul of all, was the son of 
Sankalpa. The deities called Vasus, because, 
preceded by fire, they abound in splendour and 
might,** are severally named Apa. Dhruva, 
Soma, Dhava (fire), Anila (wind), Anala (fire), 
PratyOsha (day-break), and Prabhasa (light). 
The four sons of Apa were Vaitandya. Srama 
(weariness), Sranta (fatigue), and Dhur 
(burthen). Kala (time), the cherisher of the 
world, was the son of Dhruva. The son of 
Soma was Varchas (light), who was the father 
of Varcasvi (radiance). Dhava had, by his wife 
Manohara (loveliness), Dravina, Hutahavya- 
vaha. Sisra, Prana, and Ramana. The two sons 
of Anila (wind), by his wife ^iva, were 
Manohara (swift as thought) and Avijnatagati 
(untraceable motion). The son of Agni (fire), 
Kumara, was born in a clump of Sara reeds; 
his sons were Sakha, Visakha, Naigameya, and 
Prishthaja. The offspring of the Krttikas was 
named Kartikeya. The son of Pratyusha was 
the Rsi named Devala, who had two 
philosophic and intelligent sons.’® 


^5^ I 

'*I?P*R:ll t!? t!ll 

^ddwnil t!? ? II 

«jj|oiiraar 71^ 

JjfelT 

The sister of Brhaspati, lovely and 
virtuous, Yogasiddha, who pervades the whole 
world without being devoted to it, was the 
wife of Prabhasa, the eighth of the Vasus, and 
bore to him the patriarch Visvakarma, the 
author of a thousand arts, the mechanist of the 
gods, the fabricator of all ornaments, the chief 
of artists, the constructor of the self-moving 
chariots of the deities, and by whose skill men 
obtain subsistence. Ajaikapad, Ahirvradhna. 
and the wise Rudra Tva§tri were bom; and the 
self-bom son of Tvasta was also the celebrated 
VisvarQpa. There are eleven well-known 
Rudras, lords of the three worlds, or Kara. 
BahurQpa, Tryambaka. Aparajita, Vrsakapi. 
Sambhu. KaparddI, Raivata. Mrgavyadha, 
Sarva. anil Kapali;'^ but there are a hundred 
appellations of the immeasurable mighty 
Rudras.'* 

«hinl srfrST ^<^1 dyill 
^ QTW ?ni 

d>|ijfqgr ddMcMlfd TT ifjll 

<iuf$9f|[ifd4iviyisn^<twi'd^ tR):! 
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mdT^iri^ ehv^myidi^ o ii 

tra^ (qayj^ ?l5^ 'Jibuti ^1 
31<SlTT ^ SJlrlT ^ l^BT rl^ ^11 
'^tf^ ^ fil^ 1^ ^1 

ST??!’ ^MSi(c;(fi'Hi 3ii(^c<4i ^^rlT;ll ^11 

^5^:1 

^ Ir Ir;?! ■?^:ii ^ ii 

The daughters of Daksa who were married 
to Kasyapa were Aditi, Diti, Danu. Arishta, 
Surasa, Surabhi, Vinata, TamrS, KrodhavasS, 
Ida, Khasa Kadru, and Muni;'^ whose progeny 
I will describe to you. There were twelve 
celebrated deities in a former Manvantara, 
called Tuahkas,^** who, upon the approach of 
the present period, or in the reign of the last 
Manu, Caksusa, assembled, and said to one 
another, “Come, let us quickly enter into the 
womb of Aditi, that we may be bom in the 
next Manvantara. for thereby we shall again 
enjoy the rank of gods:” and accordingly they 
were born the sons of Kasyapa, the son of 
MarTci, by Aditi, the daughter of Daksa; 
thence named the twelve Adityas, whose 
appellations were respectively, Visnu, ^akra, 
Aryaman, DhutI, Tvastri, Pushan, Vivasvat, 
Savita, Mitra, Varuna, Ansa, and Bhaga.^* 
These, who in the Caksusa Manvantara were 
the gods called Tusitas, were called the twelve 
Adityas in the Manvantara of Vaivasvata. 

■#PP?!Tls?r'pnT:i 

wd m: 

fill ^^^11 


lunar constellations, which were called by 
their names, and had children who were 
brilliant through their great splendour^^. The 
wives of Aristanemi bore him sixteen 
children,^^ The daughters of Bahuputra were 
the four lightnings^"*. The excellent 
Pratyangirasa Richas were the children of 
Angiras^^. descended from the holy sage: and 
the deified weapons of the gods" were the 
progeny of Kf^S^va. 

^c|< | U | |^rr| ' d l ^ftelVIct^ f w^:i 



IgPichwi^ "^iwrai^ ^ ^11 II 

These classes of thirty-three divinities^’ are 
born again at the end of a thousand ages, 
according to their own pleasure; and their 
appearance and disappearance is here spoken 
of as birth and death: but, Maitreya, these 
divine personages exist age after age in the 
same manner as the sun sets and uses again. 



HtUilebfviMl: ijilljardU: Tll8lrfNra:ll ^■«^ll 
^rqei?lto^^l:ll ^"li^ll 

■Rfroni 

ci<i5)^4)rTtTl %3ri 

^ ^ fer if| f^ii ^'«'»fii 

MglufclR: T#I 

rraiH ^ my i ^;af q #Rrr: ii ^>?mi 
It has been related to us, that Diti had two 
sons by Kasyapa, named Hiranyakasipu and 
die invincible Hiranyaksa: she had also a 
daughter, Sinhika, the wife of Vipracitti. 
Hiranyakasipu was the father of four mighty 


The twenty-seven daughters of the sons, Anuhlada, Hlada, the wise Prahlada, and 
patriarch who became the virtuous wives of the heroic Sanhlada. the augmentor of the 
the moon were all known as the nymphs of the Daitya race’*. Amongst these, the illustrious 
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Prahlada. looking on all things with 
indifference, devoted his whole faith to 
Janarddana. The flmes that were lighted by the 
king of the Daityas consumed not him, in 
whose heart Vasudeva was cherished; and all 
the earth trembled when, bound with bonds, he 
moved amidst the waters of the ocean. 

q[ ^ 

qi^rrar 

(TrJirir ^nciR: 11 ^ 11 

it cRTg in ~ < gr f ^ ^^ • oigmfdH, i 

^ ' ^r q n f^T ^ -ItgTtt^raTftRTII 

His firm body, fortified by a mind 
engrossed by Acyuta. was unwounded by the 
weapons hurled on him by order of the Daitya 
monarch; and the serpents sent to destory him 
breathed their venomous flames upon him in 
vain. Overwhelmed with rocks, he yet 
remained unhurt, for he never forgot Visnu, 
and the recollection of the deity was his 
armour of proof. Hurled from on high by the 
king of the Daityas, residing in Svarga, earth 
received him unharmed. 

c)iu^ 

3^antr trafarTtSl ^^oll 

^ iTtfiRiraTG^eTO: ^ 11 

?n=sn[TET ^ himm’i 

3iffK fiwrw Rid«ilf?rn.ii ? ii 

^JTRqnmr 

qmwft ?(«n^ qt ^5i^rf^:ii ?<^mi 

grafafT 


The wind sent into his body to wither him 
up was itself annihilated by him, in whom 
MadhustJdana was present. The fierce 
elephants of the spheres broke their tusks, and 
vailed their pride, against the firm breast 
which the lord of the Daityas had ordered 
them to assault. The ministrant priests of the 
monarch were baffled in all their rites for the 
destruction of one so steadily attached to 
Govinda: and the thousand delusions of the 
fraudulent Samvara, counteracted by the 
discus of Krsna, were practised without 
success. The deadly poison administered by 
his father's officers he partook of 
unhesitatingly, and without its working any 
visible change; for he looked upon the world 
with mind undisturbed, and. full of benignity, 
regarded all things with equal affection, and as 
identical with himself He was righteous; an 
inexhaustible mine of purity and truth; and an 
unfailing model for all pious men. 

NOTES 

1. Or. 'immersed in the six tlimis’ 
explained hunger thirst, sorrow, stupefaction, 
decay, and death. 

2. There is some confusion here in regard to the 
person addressed but the context shows that the 
insertion of Maitreya's name is an inadvertence, 
and that the passage is a continuation of Soma's 
speech to the Pracetasas. 

3. The phrase is '3RI ‘made up of the 

farther boundary of Brahma;' implying either 
'comprehending the supreme, or Brahma, and 
transcendental wisdom; Para;’ or. 'consisting of the 
farthest limits (Para) or truths of the Vedas or 
Brahma;' that is, being the essence of the Vedanta 
philosophy. The hymn that follows is in fact a 
mantra or mystical prayer, commencing with the 
reiteration of the word Para and Para'; as 

sTfriTt: yPTR’p: yt; Wnmf't 
yPTR: I Para means Supreme, infinite;' and Para, 
'the.-farther bank or limit,' the point that is to be 
attained by crossing a river or sea. or figurtively the 
world or existence. Vi.snu, then, is Para, that which 
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nothing surpasses, and Para, the end or object of 
existence : he is Apara para, the farthest bound, of 
that which is illumitable, or space and time : he is 
Param pafebhyah, above or beyond the highest, 
being beyond or superior to all the elements : he is 
Pararmatha mpi, or identical with final truth, or 
knowledge of soul: he is Brahma para, the object or 
essence of spiritual wisdom. ParapStabhuta is said 
to imply the farther limit (PSra) of rudimental 
matter (Para); He is Para, or chief ParSnam, of 
those objects which are beyond tlie senses; and he 
is Parapara, or the boundary of boundaries, that is. 
he is the comprehensive investure of, and exterior 
to, those limits by which soul is confined; be is free 
from all encumbrance or impediment. The passage 
may be interpreted in different way, according to 
the ingenuity with which the riddle is read. 

4. This part of the legend is peculiar to our text, 
and the whole story of Merisha’s birth is nowhere 
else so fully detailed. The penance of the 
Pracetasas, and its consequences, are related in the 
Agni, Bhagavata. Matsya, Padma, Vayu, and 
Brahma Puranas, and allusion is briefly made to 
Merisha's birth. Her origin from Kandu and 
Pralocha in narrated in a different place in the 
Brahma Purana where the austerities of Kandu and 
the necessity for their interruption, are described. 
The story, from that authority, was translated by the 
late Professor Chezy, and is published in the first 
number of the .Journal Asiatique. 

5. The second birth of Daksa, and his share in 
the peopling of the earth, is narrated in most of the 
Puranas in a similar manner. It is perhaps the 
original legend, for Daksa seems to be an irregular 
adjunct to the Prajapatis, or mind-bom sons of 
Brahma (ch. VII. N. 2); and the allegorical nature 
of his posterity in the character (Ch. VII.) intimates 
a more recent origin. Nor does that series of 
descendants apparently occur in the Mahabhartam 
although the existence of two Daksas is especially 
remarked there (Moksa Dh.); 

^ ^ I In the Adi Parva, which seems to be the 
freest from subsequent improvements, the Daksa 
noticed is the son of the Pracetasas. The 
incompatibility of the two accounts is reconciled by 
referring the two Daksas to different Manvantaras. 
The Daksa who proceeded from Brahma as a 
Prajapati being bom in the first, or Svayambhuva. 
and the son of the Pracetasas in the Chaksusa 


Manvantara. The latter however, as descended from 
Uttanapada. should belong to the first period also. 
It is evident that great confusion has been made by 
the Puranas in Daksa*s history. 

6. That, is. tliey are the Naksatras, or lunar 
asterisms. 

7. They are removed' which the 

commentator explains by I 'are 

absorbed, as if they were fast asleep;* but in every 
age or Yuga, according to the text—in every 
Manvantara. according to the comment—tire Rsis 
reappear, the circumstances of their origin only 
being varied. Daksa therefore, as remarked in the 
preceding note, is the son of Brahma in one period, 
the son of the Pracetasas in another. So Soma, in 
the Svayambhuva Manvantara, was bom as the son 
of Atri; in the Chaksusha, he was produced by 
churning the ocean. The words of our text occur in 
the Hari Variisa, with an unimportant variation : 

^ II ‘Birth and obstruction are constant 
in all beings, but Rsis and those men who are wise 
are not perplexed by this that is, not. as rendered 
above, by the alternation of life and death : but, 
according to the commentator on the Hari Vamsa. 
by a very different matter, the prohibition the 
unlawful marriages. Utpatti of birth of progeny,' is 
the result of their will: Nirodha. 'obstruction,' is tlie 
law prohibiting the intermarriage of persons 
connected by the offering of the funeral cake; 

ftzpj: l to which Rsis and sages are 
not subject, either from their matrimonial unions 
being merely platonic, or from the bad example act 
by Brahma, who, according to the Vedas, 
approached his own daughter; JRiqRrf 
I a mystery we have already 
had occasion to advert to (Ch. VII. n. 5). The 
explanation of the text, however, given by the 
commentator appears forced, and less natural than 
the interpretation preferred above. 

8. This is the usual account of Daksa's marriage, 
and is that of the Mahabbarata, Adi P. and of the 
Brahma Purana, which the Hari Variis'a, in the first 
part, repeats. In another portion, the Puskara 
Mahatmya. however, Daksa, it is said, converts half 
himself into a female, by whom he begets the 
daughters presently to be noticed: 

’SFWd I 1 This 

seems to be merely a new edition of an old story. 
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9. The commentator explains it 
to mean the origin, duration, and termination of 
subtile rudimental body: but the Padma and Lihga 
Purana distinctly express it, 'the extent of the earth:' 

10. N^ada's interference, and the fruitless 
generation of 'the first progeny of Daksa. is an old 
legend. The MahabhSrata (Adi P.) notices only one 
set of sons, who, it is said, obtained Moksa, or 
liberation, through Narada’s teaching them the 
Sankhya philosophy. The BrShma, Matsya, Vayu. 
Lihga. Padma, Agni, and Bhatgavata Puranas tell 
the story much as in the text, and not inferquently 
in the same words. In general they merely refer to 
imprecation denounced upon Narada, as above. The 
Bhagavata specifies the imprecation to be perpetual 
peripateticism. Daksa says to him. There shall not 
be a resting place for you in all these regions:" 

^1 The Kurma repeats 
the imprecation merely to the effect that N^ada 
shall perish, and gives no legend. In the Brahma 
Vaivaitta. Narada is cursed by Brahma, on a similar 
occasion, to become the chief of the Gandharvas, 
whence his mus'cal propensities: but the 
Bhagavata, VI, 7. has the reverse of this legend, 
and makes him first a Gandharva, then a SQdra, 
then the son of Brahma. The Brahma Purana, and 
after it the Hari Vamsa and the Vayu P,. have a 
different and not very intelligible story. Daksa, 
being about to pronounce an imprecation upon 
Narada, was appeased by Brahma and the Rsis. 
And it was agreed between them that Narada 
should be again bom; as the son of Kasyapa. by one 
of Daksa's daughters. This seems to be the gist of 
the legend, but it is very confusedly told. The 
version of the Brahma PurSna, which is the same as 
that or Hari Vamsa, may be thus rendered: “The 
smooth-speaking NSrada addressed the sons of 
Daksa for their destruction and his own: for the 
Muni Kasyapa begot him as a son, who was the son 
of Brahma, on the daughter of Daksa, through fear 
of the latter's imprecation. He was formerly the son 
of Paramesthi (Brahma), and the excellent sage 
Kasyapa next begot him, as if he were his father, on 
AsiknI. the daughter of Virana. Whilst be was 
engaged to beguiling the sons of the patriarch. Daks 
a, of resistless power, determined on his 
dcatruction; but he was solicited by Brahma, in this 
presence of the great sages, and . it was agreed 


between'them that Narada, the son of Barhma, 
should be bom of a daughter of Daksa. 
Consequently Daksa gave his daughter to 
Parameshthl. and by her was Narada bom.’ Now 
several difficulties occur here. Asikni is the wife, 
not the daughter, of Daksa: but this may be a 
blunder of the compiler, for in the parallel passage 
of the Vayu no name occurs. In the next place, 
‘who is this daughter? for, as we shall see. the 
progeny of all Daksa's daughters are fully detailed, 
and in no authority consulted is N5rada mentioned 
as the son of either of them, or as the son of 
Kasyapa. Daksa. too, gives his daughter, not to 
Kasyapa. but to Paramesthi. or Brahma. The 
commentator of the Hari Vams'a solves this by 
saying he gives her to Brahma for Kasyapa. The 
same bargain is noticed in the Vayu, but Narada is 
also said there to be adopted by Kasyapa: fel: 

I Again, however, it gives Daksha's 
imprecation in the same words as the Hari Varhsa, a 
passage, by the way, omitted in the Brahma: 

Narada, (in your present 
form), and take up your abode in the womb.' 
Whatever may be the original of this legend, it is 
evidently imperfectly given by the authorities here 
cited. The French translation of the passage in the 
Hari Vamsa can scarcely be admitted as correct : 
assuredly i "d 

is not le Devarchi Dakcha. 
epoux d'Asikni. fille de Virana, fut 1 'aieul de cet 
illustri mouni ainsi regenere, is more 

consistenly said by the commentator to mean 
Kasyapa The Vayu Purana in another part, a 
description of the different orders of Rsis, states 
that the Devarsis Parvata and Narada were sons of 
Kafyapa ; In the 

account of Karltavlrya. in the Brahma Purana and 
Hari Vamsa, Narada is introduced as a Gandharbha. 
the son of VaridSsa; being the same, according to 
the commentator on the latter, as the Gandharva 
elsewhere called Upavarhana. 

11. The prior specification (p. 96) was fifty. The 
Mahabharata, Adi P.. and, again, Moksa Dharma, 
has the same number. The Bhagavata, Kurma, 
Padma, Lihga. and Vayu Pur^a state sixty. The 
former is perhaps the original, as the fullest and 
most consistent details relate to them and their 
posterity. 
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12. This is the usual list of Dharma's wives. The 
Bhagavata substitutes Kakud for Arundhatl. The 
Padma Purana, Matsya Purana, and Hari Vaima 
contain two different account of Daksa's 
descendants: the first agrees with our text: the 
second, which is supposed to occur in the Padma 
Kalpa, is somewhat varied, particularly as to the 
wives of Dharma, who are said to be five. The 


nomenclature varies, or 

Padma Purana Hari Varhsa, 

Matsya. 

LaksmT 

LaksmI 

LaksmI 

Sarasvatl 

KirttI 

Sarasvatl 

Gahga 

Sadhya 

Sadhya 

Visves'a 

Vis'wa 

Visvesa 

Savitri 

Marutwati 

Jrjjaswatl. 


There is evident inaccuracy in all the copies, and 
the names may in some instances be erroneous. 
From the succeeding enumeration of their 
descendants, it appears that Kama was the son of 
Laksami; the Sadhyas, of Sadhya; the Visvadevas. 
of Visva; the Maruts. of Marutvatl; and the Vasus 
of Devi, who may be either the Sarasvatl or Savitri 
of the previous enumeration. 

13. The VisvMevas are a class of gods to whom 
sacrifices should be offered daily. Manu, III. 121. 
They are named in some of the Puranas, as the 
Vayu and Matsya : the former specifying ten; the 
latter, twelve. 

14. The Sadhyas. according to the Vayu, are the 

personified rites and prayers of the Vedas, bom of 
the metres, and partakers of the sacrifices: ^ 

^ The same 

work names twelve, which are all names of 
sacrifice and formulae, as Dars5, Paumamasa, 
Brhadasva, Rathantara, etc. The Matsya Pur^a, 
Padma Purana, and Hari V. have a different set of 
seventeen appellations, apparently of arbitrary 
selection, as Bhava, Prabhava, Isa, Aruni, etc. 

15. Or, accorbing to the Padma Pur3na, because 

they are always present in light, or luminous 
irradiation : ^ ^ %ri 

OTTbiiidl:ll 

16. The Vayu supplies their names Ksamavartta 
(patient) and Manasvia (wise). 

17. The passage is, 

R^TWill Whose 

sons they are does not appear : the object being, 
according to the comment, to specify only the 
'eleven divisions or modifications of the youngest 


Rudra. Twashta : We 

have, however, an unusual variety of reading here 
in two copies of the comment: "The eleven Rudras, 
in whom the family of Tvashtri (a synonym, in may 
be observed, sometimes of Viswakarma) is 
included, were bom. The enumeration of the Rudra 
ends witli Aparajila, of whom Tryambaka is the 
epithet : 

?fcT I Accordingly 

the three last names in all the other copies of the 
text are omitted in these two; tlieir places being 
supplied by the three first, two of whom are always 
named in the lists of the Rudras. According to the 
Vayu and Brahma Purana the Rudras are the 
children of Kafyapa by Surabhi : the Bhagavata 
makes them the progeny of Bhuta and SarQpa :the 
Matsya, Padma. and Hari V., in the second series, 
the offspring of Surabhi by Brahma. The names in 
three of the Pauranic -authorities run thus : 


Vayu 

Matsya 

Bhagavata. 

Ajaikapad 

Ajaikapad 

Ajaikapad 

Ahirvrudhn 

Ahirvradhni 

Ahirvradhna 

Hara 

Hara 

Ugra 

Nirrita 

Nirritti 

Bhima 

Isvara 

Pihgala 

Varna 

Bhuvana 

Dahana 

Mahan 

Ang^aka 

Aparajita 

Bahurupa 

Arddhaketu 

Mrgavyadha 

Vrsakapi 

Mrtyu 

SenanI 

Aja 

Sarpa 

Sajja 

Bhava 

Kapall 

Kapali 

Raivata. 

The Brahma 

or Hari V., the Padma. the Lihga. 


etc. have other varieties; and the Lexicons have a 
different reading fi*om all. as in that of Jatadhara 
they are Ajaikapad. Ahivradhna. Virupak§u. 
Suresvara. Jayanta. Bahurupaka. Tryambaka, 
AparSjita, Vaivaswata. Savitra, and Hara. The 
variety seems to proceed from the writers applying 
to the Rudras, as they may legitimately do. different 
appellations of the common prototype, or 
synonyms of Rudra or Siva, selected at will from 
his thousand and eight names, according to the 
Lihga Purma 

18. The posterity of Daksa’s daughters by 
Dharma are clearly allegorical personifications 
chiefly of two classes, one consisting of 
astronomical phenomena, and the other of portions 
or subjects of the ritual of the Vedas. 




106 


THE VISNU-PURAT^AM 


19. There is some, though not much, variation in 
these names in different Puranas. The Bhagavata 
has Sarama. Kashtha, and Timi, the parents 
severally of canine animals, beasts with uncloven 
hoofs, and fishes, in place of Vinata, Khasa, and 
Kadru; disposing of the first and last differently. 
The Vayu has Prava in place of Arishta. and 
Anayus or Denayus for Surasa. The Padma Purana, 
second leries, substitutes Kali, Anayus Sinhika, 
Pisacha, Vach for Arishta, Surasa, Suravi. Tamra, 
and Muni; and omits Ida and Khasa. In the Uttara 
Khanda of the same. Kasyapa’s wives are said to be 
but four, Aditi, Diti. Kadru and Vinata. 

20. In the sixth reign, or that of Chaksusa Manu, 
according to the text; but in book III., ch. I. the 
Tushitas are the gods of the second or Svarochisa 
Manvantara. The Vayu has a much more complete 
legend than any other Purana on this subject. In the 
beginning of the Kalpa twelve gods, named Jayas. 
were created by Brahma, as his deputies and 
assistants in the creation. They, lost in meditation, 
neglected his commands : on which he cursed them 
to be repeatedly born in each Manvantara till the 
seventh. They were accordingly, in the several 
successive Manvantaras, Ajitas, Tusitas. Satyas, 
Haris, Vaikunthas, Sadhyas, and Adityas. Our 
authority and some others, as the Brahma, have 
apparent' ly intended to refer to this account, bul 
have confused the order of the series. 

21. The Puranas that contain this genealogy 
agree tolerably well in these names. The Bhagavata 
adds many details regarding some of the Adityas 
and their descendants. 

22. The Naksutra Yoginis. or chief stars of the 
lunar mansions, or asterisms in the moon's path. 

23. None of the authorities are more specific on 

the subject of Aristanemis' progeny. In the 
Mahabharata this is said to be another name of 
Kasyapa : t '^^1 

%:ll The Bhagavata 

substitutes Tarksa for this personage, said by the 
commentator to be likewise another name of 
Kasyapa. His wives are. Kadru, Vinata. Patangi, 
and Yamini. mothers of snakes, birds, 

grasshoppers, and locusts. 

24. Enumerated in astrological works as brown, 
red, yellow, and white; portending severally wind, 
heat, rain, famine. 


25. The Ruhas, or verses, thirty-five in number, 
addressed to presiding divinities, denominated 
Pratyangirasas. The Bhagavata calls the wives of 
Angiras, Svadha and Satl. and makes them the 
mothers of the Pitrs and the Atharvan Veda 
severally. 

26. The Sastra devatas, 'gods of the divine 
weapons a hundred are enumerated in the 
Rtoayana. and they are there termed the sons of 
Krisva by Jaya and Vijaya, daughters of the 
Prajapati; that b, of Daksa. The Bhagavata terms 
the two wives of Krisaswa, Arcis (flame) and Dhis 
ana; the former is the mother of Dhumaketu 
(comet); the latter, of four sages, Devala, 
Vedas'iras, Vayuna. and Manu. The allegorical 
origin of the weapons is undoubtedly the more 
ancient. 

27. This number is founded upon a text of the 
Vedas, which to the eight Vasus. eleven Rudras, 
and twelve Adityas. adds PrajSpati, either Brahma 
or Daksa, and VasatkSra 'deified oblation ^ 

^ I They 

have the epithet Chhandaja, as bom in different 
Manvantaras, of their own will: 

1 

28. The Pui'^nas generally concur in tliis 

genealogy, reading sometimes Anuhrada. Hrada, 
etc. for Anuhlada and the rest. Although placed 
second in tlie order of Kasyapa’s descendants, the 
Daityas are in fact the elder branch. Thus the 
Mahabharata, Moksa Dharma, calls Diti the senior 
wife of Kasyapa : cTmf I and the Vayu 

terms Hiranyakasipu and Hiranyaksa the eldest of 
all the sons of that patriarch: ^ "I 

So, “Titan and his enormous 
brood” were “heaven's first bora.” 

ieic'k'k 
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CHAPTER 16 

3npr:i) 

A^ ' 3 c«in 

^ nHdHi 'JT^rgAi 

cbKui^i 4 d inrat 1 ywjj>ci 7 Pn?n';ii^ii 

^otlUdOH.' 

^ ^OUlWcilR ^ II 

^jprnr ^ 3 ifi^ f^i 
gr«ra^fara^fd: ^im^diii^ii 
^ ■*nnT ar ir: ^i 

^ AtiTcr: 11V11 

arpi wiciM^iH igAi 

y^^fOt^Jlfo M^duRd ^lnA^:im.ii 
f% PifodoiA ^i 4 f 3 ^ fdfd'A*|^i 

ansRFT: ti^-.i 

%h: RhMR;fv i w< f% ^ w<Kw^ ii^ii 

ar grOTflns 5 ixRT:i 

Wt^^sfA^sgrpi 113^: 1A> M^r^t:ii<sii 
^BoW ^rOijid) f% ^1 

f% TiftE^i^ii <? II 

fyim^ 

Maitreya said—Venerable Muni, you have 
described to me the races of human beings and 
the eternal Visnu, the cause of this world; but 
who was this mighty Prahl3da, who whom you 
have last spoken; whom fire could not bum; 
who died not, when pierced by weapons; at 
whose presence in the waters earth trembled, 
shaken by his movements, even though in 
bonds; and who, overwhelmed with rocks, 
remained unhurt. I am desirous to bear an 
account of the unequalled might of that sage 
worshipper of Visnu, to whose marvellous 
history you have alluded. Why was he assailed 


by the weapons of the sons of Diti ? why was 
so righteous a person thrown into the sea? 
wherefore was he overwhelmed with rocks? 
why bitten by venomous snakes? why hurled 
from the mountain crest? why cast into the 
flames? why was he made a mark for the tusks 
of the elephants of the spheres ? wherefore 
was the blast of death directed against him by 
the enemies of the gods? why did the priests of 
the Daityas practise ceremonies for his 
destruction; why were the thousand illusions 
of Samvara exercised upon him? and for what 
purpose was deadly poison administered to 
him by the servants of the king, but which was 
innocuous as food to his sagacious son? 

H^WIM UfSI^W M^lrm'.l 

riftct «lgft^5TfA gpii^TggTgrj^ii nn 

ig®Tt ^icmiRi fAgigAii 11 

lArg ^?raRraRla^li 
^ |gt5%sa^:ii it^ii 
^tilwP i f ^rql :i 

iifrT gwRi^tRmnsinp^ii v^w 
XIFIr*TRt 3lftr A^i 

Tnsflft; 3^4: •?gw*r:iiitmi 
tftrPi; gszirit fttgtpgPiUThji 

xlftcT «l3ftwgfftrr:ll 1*^ II 
^ tJlft tqj g TTT Jl tIVH# gfe^TtSSUFT: I 

All this I am anxious to hear: the history of 
the magnanimous Prahlada; a legend of great 
marvels. Not that it is a wonder that he should 
have been uninjured by the Daityas; for who 
can injure the man that fixes his whole heart 
on Visnu? but it is strange that such inveterate 
hatred should have been shown, by his own 
sin, to one so virtuous, so unweariedly 
occupied in worshipping Visnu. You can 
explain to me for what reason the sons of Diti 
offered violence to one so pious, so illustrious, 
so attached to Visnu, so free from guile. 
Generous enemies wage no war with such as 
he was, full of sanctity and every excellence; 
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how should his own father thus behave 
cowards him? Tell me therefore, most 
illustrious Muni, the whole story in detail: I 
wish to hear the entire narrative of the 
sovereign of the Daitya race. 
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CHAPTER 17 

(nfi^^rftfrasrno 


Mfl VH 3o(TEr 

rlftw cT^ yldd:I 
STfr^W TIdi<iHrjRdW OglfM ^.-ll !?ll 
1^: f(TI 

e<<(^fi4d :ll 911 

-^T 

ciifindiMi -m: 'etngm^igrgT:ii^ii 

W«r^rR^Mi<^ ^ ^ 1^5^:ii'«ii 
l[5T; n Rw i^ tnt ?reTT g ^Hror i 
Ig^TdRl "gi farawiT ^ii ii 
^ t#cFl«Rj3fw:i 

>ir=tTM^ q^R cT^I 

' <iMra i a(*> Tii Rr.a^^ ' 4 ^ ^ ' *n : 11 ^ 11 

a r g r ^iU ' ^jja i -A t f ra vr^^ p w i y) ! 

m 3l ffM P :H^R< T*Efe®T^RirS^: I 
xra^ TiTT Sfnn^ <? ii 

Parasara said—Listen Maitreya, to the 
story of the wise and magnanimous Prahlada, 
whose adventures are ever interesting and 
instructive. Hiranyakasipu, the son of Diti, had 
formerly brought the three worlds under his 
authority, confiding in a boon bestowed upon 
him by BrahmS.' He had usurped the 
sovereignty of Indra, and exercised of himself 
the functions of the sun, of air, of the lord of 
waters, of fire, and of the moon. He himself 


was the god of riches; he was the judge of the 
dead; and he appropriated to himself, without 
reserve, all that was offered in sacrifice to the 
gods. The deities therefore, flying fi-om their 
seats in heaven, wandered, through fear of the 
Daitya, upon the earth, disguised in mortal 
shapes. Having conquered the three worlds, he 
was inflated with pride, and, eulogized by the 
Gandharvas, enjoyed whatever he desired. The 
Gandharvas the Siddhas, and the snake-gods 
all attended upon the mighty Hiranyakasipu, 
as he sat at the banquet. The Siddhas delighted 
stood before him, some playing on musical 
instruments, some singing songs in his praise, 
and others shouting cries of victory; whilst the 
nymphs of heaven danced gracefull in the 
crystal palace, where the Asura with pleasure 
quafled the inebriating cup. 

cTPT 

10raR2[T 3 TT smfmT ^jPTPT iJW Wl 

pcT: nu 

ui<iiu i nn ' q ~ H{ T ftirr ^cpli 

The illustrious son of the Daitya king, 
Prahlada. being yet a boy, resided in the 
dwelling of his preceptor, where he read such 
writings as are studied in early years. On one 
occasion he came, accompanied by his 
teacher, to the court of his father, and bowed 
before his feet as he was drinking. 

Hiranyakasipu desired his prostrate son to rise, 
and said to him, 

l^tuqchfviS^cjitt 

wr f«ITf^l 

f?i %r«^ ii II 

Hiranyakasipu said- "Repeat, boy, in 
substance, and agreeably, what during the 
period of your studies you have acquired,” 

rn?T! g^Jnfrr crar^i 
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^ ^ ^>^11 

unratslw M^IrMH 4<4ct>KU|*KUI4^|| II 

Prahlada replied- “Hear, O sire, what in 
obedience to your commands I will repeat, the 
substance of all I have learned; listen 
attentively to that which wholly occupies my 
thoughts. I have learned to adore him who if 
without beginning, middle, or end, increase or 
diminution; the imperishable lord of the world, 
the universal causes.” 

W ■t^Rdri^'tTc^'^:ll ?^ll 

Parasara said— "On hearing these words, 
the sovereign of the Daityas, his eyes red with 
wrath, and lip swollen with indignation, turned 
to the preceptor of his, son, and said, 

%i[tRra»f?T3Wsr 

3Twt Tnfitit ! II II 

Hiranyakasipu said- “Vile Brahman, what 
is this preposterous commendation of my foe, 
that, in disrespect to me. you have taught this 
boy to utter?” 

MMlM^lVWfdd qFTg^^'g?r:llUII 

The Guru replied- "O king of the Daityas, 
it is not worthy of you to give way to passion: 
that which your son has uttered, he has not 
been taught by me." 

f^<Ui|<hfv|IJ^|x| 

3g?TTOt5ftr cWWIdlH,! 

yyiiJlffl JJ^Wclll II 

Hiranyakasipu said- "by whom has this 
lesson, boy, been taught you? your teacher 
denies that it proceeds from him." 


VIIWI ^ if? fw?: I 

tn?! U: ^ TIR^ll ^ o II 

Prahlada answered- “Visnu, father is the 
instructor of the whole world: what else 
should any one teach or learn, save him. the 
supreme spirit?" 

1^: ^ 3T: 3^:I 

tRW tptii ? ^ii 

“Blockhead," exclaimed the king, '"who is 
this Visnu, whose name you thus reiterate so 
impertinently before me, who am the 
sovereign of the three worlds?'' 

yfi? dciw 

^f^^: yT^wr:ii??ii 

"The glory of Visnu," replied Prahlada, "is 
to be medicated upon by the devout; it cannot 
be described: he is the supreme lord, who is all 
things, and from whom all things proceed." 

fg»tR!it TRqgf^l 

dyifw M^*|il4d H9l41fM 3?: p:IR?ll 

To this the king rejoined, "Are you 
desirous of death, fool, that you give the title 
of supreme lord to any one whilst I survive?" 

■51 

grar feimr yr^^resr 

3nff? ^ fts^Ts^ii ?'«ii 

"Visnu, who is Brahma," said Prablada, "is 
the creator and protector, not of me alone, but 
of all human beings, and even, father, of you: 
he is the supreme lord of all. Why should you, 
sire, be offended?" 

Q<Ui|<*fvi!|t>c|M 
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JIlRf 3^ 

3' TT 1^^- 

W^I 41chHHe(Ri!)d: I 

TT HT f^:! tttotr; 

4140:11 'R^ll 

Hiranyakasipu then exclaimed, "What evil 
spirit has entered into the breast of this silly 
boy, that thus, like one possessed, be utters 
such profanity?" "Not into my heart alone," 
said Prahlada, "has Visnu entered, but he 
prevadas all the regions of the universe, and 
by his omnipresence influences the conduct of 
all beings, mine, father, and thine.^" 

f^4UiJefij^|0:5c||rJ 

InitfiTOdUHi p: VllWdlS 

^\9ii 

Away with the wretch." cried the king; 
"take him to hit preceptor's mansion. By 
whom could he have been instigated to repeat 
the lying praises of my foe.' 

M4IVli 


May he from whom matter and soul 
originate, from whom all that moves or is 
unconscious proceeds, he who is the cause of 
all this creation, Visnu, be favourable unto us. 


4icioii 


^cdl^Kdl 113:11^^11 


T4IVI4 3^1 


f?5n?raTW#T ■5r>jf3Ti?ragT:i 
3acnwr 3T?TW W41^4=)VI:II^?II 
On hearing which. Hiranyakasipu 
exclaimed, "Kill the wretch; he is not fit to 
live, who is a traitor to his friends, a burning 
brand to his own race:" and his attendants, 
obedient to his orders, snatched up their 
weapons, and rushed in crowds upon Prahlada, 
to destroy him. 

Wffl w iw:i 
trt ^rii ? ? II 

yflVH 3^ 


—A - ■ _ N- -A—A- 



3rarcr 





^3niTg f4a n ifd9 t 3b^ty[tmilad :ii?.^ii 

4im^^i4i41ti^3^! TOT ^ii 

According to the commands of his father. 
Prahlada was conducted by the Daityas back to 
the house of his Guru; where, assiduous in 
attendance on his preceptor, he constantly 
improved in wisdom. After a considerable 
time had elapsed, the sovereign of the Asuras 
sent for him again; and on his arrival in his 
presence, desired him to recite some poetical 
composition. Prahlada immediately began. 

3^TET 

■JRT: 

gjIPit iraRTTTOiT ■4T ^ f^: TRTI^II ? o || 


The prince calmly looked upon them and 
said, "Daityas, as truly as Vispu is present in 
your weapons and in my body, so truly shall 
those weapons fail to harm me:" and 
accordingly, although struck heavily and 
repeatedly by hundreds of the Daityas, the 
prince felt not the least pain, and his strength 
was ever renewed. 


(^{Uirajfvi34>clW 

! I4Pic(4^ I 

3m%3lWTfiT 


3c(ixi 


'iftT ^ frrsf^i 

TOII ? ^ II 
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His father then endeavoured to persuade 
him to refrain from glorifying his enemy, and 
promised him immunity if he .would not be so 
foolish as to persevere: but Prahlada replied, 
that he felt no fear as long as his immortal 
guardian against all dangers was present in his 
mind, the recollection of whom was alone 
sufficient to dissipate all the perils consequent 
upon birth or human infirmities. 

trwJT 

IT wIHlTbMlrl: ^ 

Hiranyakasipu, highly exasperated, 
commanded the seipents to fall upon his 
disobedient and insame son, and bite him to 
death-with their envenomed fangs: and 
thereupon the great snakes Kuhaka, Taksaka, 
and Andhaka, charged with fatal poison, bit 
the prince in every pare of his body; but he, 
with thoughts immovably fixed on Krsna.felt 
no pain from their wounds, being immersed in 
rapturous recollections of that divinity. 

wm: l^dPl 

giW:l 

^ITT^T filsf 

Then the snakes cried to the king, and said. 
"Our fangs are broken; our jewelled crests are 
burst; there is fever in our hoods, and fear in 
our hearts; but the skin of the youth is still 
unscathed: have recourse, monarch of the 
Daityas, to some other expedient.” 



7m 

wnit: 

Ho. elephants of the skies" exclaimed the 
demon, "unite your tusks, and destroy this 
deserter from his father, and conspirer with my 
foes. It is thus that often our progeny are our 
destruction as fire consumes the wood from 
which it springs. 

rITT: TT 

WTTRTTPT 

■^fhnf TT w ftRTt rITT:IU?ll 

^ <iri HAnrfl 



The young prince was then assailed by the 
elephants of the skies, as vast as mountain 
peaks; cast down upon the earth, and trampled 
on, and gored by their tusks: but he continued 
to call to mind Govinda, and the tusks of the 
elephants were blunted against his breast. 
"Behold,” he said to his father, "the tusks of 
the elephants, as hard as adamant, are blunted; 
but this is not by any strength of mine: calling 
upon Janarddana is my defence against such 
fearful affliction." 

cjpit ^TT^qiPr 731 MlUfwflUmi 

irrt?K ^3^ 

tin: I 

3PTarr ^ wilqHlfddinu^ii 

Then said the king to his attendants, 
"Dismiss the elephants, and let fire consume 
him; and do you, deity of the winds, blow up 
the fire, that this wicked wretch may be 
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consumed." And the Danavas piled a mighty the cause of Hari, we will adopt infallible 
heap of wood around the prince, and kindled a measures to work his death." 
fire, to burn him, as their master had ggig 

commanded. 


The king of the Daityas, thus solicited by 
^ '*lt the priests, commanded the prince to be 

liberated from the midst of the flames. 

Vlldifd TTelifui ^ TT 

But Prahlada cried, "Father, this fire, y<l:imifll 

though blown up by the winds, bumeth me Again established in the dwelling of his 
not; and all around I behold the face of the preceptor, Prahlada gave lessons himself to the 
skies, cool and Fragrant, with beds of lotus sons of the demons, in the intervals of his 
flowers.” leisure. 













Then the Brahmanas who were the sons of 
Bhargava, illustrious priests, and reciters of 
the Sama-Veda, said to the king of the 
Daityas, 

TFifT.! PiytlWi 

^ ^elfdcblil^ ^ % TTORt II 

W ^ ^ TP 

W f^dld 4 <) ^ 0 II 

^cMtNiwd ^:i 

^Jfpf^ll ^11 

M: djRuiml (ddlddX"^^" 

Priests said- "Sire, restrain your wrath 
against your own son. How should anger 
succeed in finding a place in heavenly 
mansions? As for this lad, we will be his 
instructors, and teach him obediently to labour 
for the destruction of your foes. Youth is the 
season, king, of many errors, and you should 
not therefore be relentlessly offended with a 
child. If he will not listen to us, and abandon 



^5RT fFT: TJTCIHw ^fN^I 

3To!JTl^ 'JHlim^ll 

^d<i¥JI* 'radtdSlTII^\^ll 


"Sons of the offspring of Diti,” he was 
accustomed to say to them, "hear from me the 
supreme truth; nothing else is fit to be 
regarded; nothing else here is an object to be 
coveted. Birth, infancy, and youth and the 
portion of all creatures; and then succeeds 
gradual and inevitable decay, terminating with 
all beings, children of the Daityas. in death: 
this is manifestly vis’ble to all; to you as it is 
to me. 


■pTH ^ ^IFWI 

3TFrat5^ dSTT W( faRl^:llk<ill 

iplcu^iifd 

dTc|^f:yilc||c|J|U|(iiH^im<?ll 
^lyujilMVHi dS.TtJldl^MVlM 1^1 

qicigf^a?c(iq^5^: 11^oil 
Stril'dfwfildl^Hi 5£m(|i)cJ g^ulHl^l 

l^^ll 
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That the dead are bom again, and that it 
cannot be otherwise, the sacred texts are 
warrant: but production, cannot be without a 
material cause; and as long as conception and 
parturition are the material causes of repeated 
birth, so long, be sure, is pain inseparable from 
every period of existence. The simpleton, in 
his inexperience, fancies that the alleviation of 
hunger, thirst, cold, and the like is pleasure; 
but of a tmth it is pain; for suffering gives 
delight to those whose vision is darkened by 
delusion, as fatigue would be enjoyment to 
limbs that are incapable of motion.^ 

^ ■gniT: ii ^ ^ ii 

^ ^ ^ "tT: II ^? II 

This vile body is a compound of phlegm 
and other humours. Where are its beauty, 
grace, fragrance, or other estimable qualities? 
The fool that is fond of a body composed of 
flesh, blood, matter, ordure, urine, membrane, 
marrow, and bones will be enamoured of hell, 
ari^: ^ 

fgHlTTPr II II 

^ ^^^d i! iiici**ii:i ijfta^i 

II ^ ^ II 

^ dd l c|fd8d ;l 
ttit %%u^v9ii 

ttifM tRU 

tiiddi^ qnt4l!i ^ll^^ll 

^ dq;chSRfdiiloi ^ 5:t3TRi w^\ ii 

The agreeableness of fire is caused by cold; 
of water, by thirst; of food, by hunger: by 
other circumstances their contraries are 
equally agreeable.'* The child of the Daitya 
who takes to himself a wife introduces only so 
much misery into his bosom; for as many as 


are the cherished affections of a living 
creature, so many are the thorns of anxiety 
implanted in his heart; and he who has large 
possessions in his house is haunted, wherever 
he goes, with the apprehension that they may 
be lost or burnt or stolen. Thus there is great 
pain in being bom: for the dying man there are 
the tortures of the judge of the deceased, and 
of passing again into the womb. If you 
conclude that there is little enjoyment in the 
embryo state, you must then admit that the 
world is made up of pain. 

d^dHtd^’.tawiMM^Ssr 

Ararat ^aai^ ^ Ri«jj>d»; wmiq^nison 

■*11 'Hinld ^ «iiMi TiratT:! 

'i|<l-<i^c(d-'j|’*iieii Hir»n:IIV9^ll 

dra^’oijndl ^i 

Verily I say to you that in this ocean of the 
world, this sea of many sorrows, Vispu is your 
only hope. If you say, you know nothing of 
this; ‘wc are children; embodied spirit in 
bodies is eternal; birth, youth, decay, are the 
properties of the body, not. of the soul.' But it 
is in this way that we deceive ourselves. ‘I am 
yet a child; but it is my purpose to exert 
myself when I am a youth. I am yet a youth; 
but when I become old 1 will do what is 
needful for the good of my soul. 

^5? g;n^ftT ^ 'nl^i 

«h<{ifii<rMmRid:iP9')fii 

SHfIT dq-rinud^qi tl^MfWrlifllvami 

fil^chTcqi ^ 

«rF*I-^flra^-<3.illl^^'MI^ : IIII 

I am now old, and all my duties are to be 
fulfilled. How shall. I, now that my faculties 
fail me do what was left undone when my 
strength was unimpaired?’ In this manner do 
men, whilst their minds are distracted by 
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sensual pleasures, ever propose, and never 
attain final beatitude: they the thirsting. 
Devoted in childhood to play, and in youth to 
pleasure, ignorant and impotent they find that 
old age is come upon them. Therefore even in 
childhood let the embodied soul acquire 
discriminative wisdom, and, independent of 
the conditions of infancy, youth, or age, strive 
incessantly to be freed. 

1^; 

arniRT: ^< 0 ! 

This, then, is what I declare to you; and 
since you know that it is not untrue, do vou, 
out of regard to me, call to your minds Visnu, 
the liberator from all bondage. What difficulty 
is there in thinking upon him, who, when 
remembered, bestows prosperity; and by 
recalling whom to memory, day and night, all 
sin is cleansed away? Let all your thoughts 
and affections be fixed on him, who is present 
in all beings, and you shall laugh at every care. 

'51^1 

^ ^ W: 6oi\ 

5^ risnftr f#r ■JlcT: II <i ?ll 

^i^ilrrfbT ^ ?T?r:i 

otiiHHlRi trflfttnTii ? 11 

The whole world is suffering under a triple 
affliction^ What wise man would feel hatred 
towards beings who are objects of 
compassion? If fortune be propitious to them, 
and I am unable to partake of the like 
enjoyments, yet wherefore should I cherish 
malignity towards those who are more 
prosperous than myself? I should rather 
sympathise with their happiness; for the 
suppression of malignant feelings is of itself a 


reward.* If beings are hostile, and indulge in 
hatred, they are objects of pity to the wise, as 
encompassed by profound delusion. 
fii?n^Vi i ^ wi 

tnrii <i ^ II 

(ciwiif3jafii4 

lU 11 

ctarr ^ 4»RtqwI w yi t w ra 

^ •life'll T c(l^u| ^*^41 Ac) c^l^'dl 

^ T ^ Tt^r^;ii^^ii 

'Kitii^tl4ii5i!lwc-T^-yc^if3^«iii 

dlMIMlfd IT?! Tif^ll II 

These are the reasons for repressing hate 
which are adapted to the capacities of those 
who see the deity distinct from his creatures. 
Hear, briefly, what influences those who have 
approached the truth. This whole world is but 
a manifestation of Vi§pu, who is identical with 
all things ; and it if therefore to be regarded by 
the wise as not differing from, but as the same 
with themselves. Let us therefore lay aside the 
angry passions of our race, and so strive that 
we obtain that perfect, pure, and eternal 
happiness, which shall be beyond the power of 
the elements or their deities, of fire, of the sun, 
of the moon, of wind, of Indra, of the regent of 
the sea; which shall be unmolested by spirits 
of air or earth; by Yaksas, Daityas, or their 
chiefs; by the serpent-gods or monstrous 
demigods of Svarga; which shall be 
uninterrupted by men or beasts, or by the 
infirmities of human nature; by bodily 
sickness and disease,® or hatred, envy, malice, 
passion, or desire; which nothing shall molest, 
and which every one who fixes his whole heart 
on Kesava shall enjoy. 
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Tir w ^ 3RW a'4)fMi 

<? o II 



yilW<*lA<HMr^<*l4<ll 


«mf«dl<J^?l^d<)H-dl- 

JITCWy ^ ■tB^I^II ^ ?ll 
«lfd«j|i4<iui TTsmtff nH^5S!mr:i 

Verily I say unto you, that you shall have 
no satisfaetion in various revolutions through 
this treaeherous world, but that you will obtain 
placidity for ever by propitiating Visnu, whose 
adoration is perfect calm. What here is 
difficult of attainment, when he is pleased ? 
Wealth, pleasure, virtue, are things of little 
moment. Precious is the fruit that you shall 
gather, be assured, from the exhaustless store 
of the tree of true wisdom." 

icick 

NOTES 

1. The boon, according to the Vayu Purana. was, 
that he should not be slain by any created being : 
the Kurma adds, except by Visnu. The Bhagavata 
has a similar boon as the Vayu, and therefore, says 
the commentator. Visnu assumed the form of the 
Nrsiiiiha. as being that of neither a man oor an 
animal. 

2. The Puranas teach constantly incompatible 
doctrines. According to this passage, the Supreme 
Being is not the ioert cause of creation only., but 
exercises the functions of an active Providence. The 
commentator quotes a text of the Veda in support 
of this view: ?fR?n ‘^To^fcmi Universal soul 
entering into men, governs their conduct.' 
Incongruities, however, are as frequent in the 
Vedas as in the Puranas; but apparently the most 
ancient parts of the Hindu ritual recognised an 
active ruler in the Creator of the universe; the 
notion of abstract deity originating with the schools 
of philosophy. 

3. This is the purport of the sentence apparently, 
and is that which the comment in part confirms. 
Literally it is. ‘A blow is the pleasure of those 
whose eyes are darkened by ignorance, whose 


limbs, exceedingly benumbed, desire.pleasure by 
exercise,' The commentator divides the sentence, 
however, and reads it, 'As fatigue would be like 
pleasure to paralyzed limbs; and a blow is 
enjoyment to those who are blinded by delusion; 
that is, by love; for to them a slap, or even a kick, 
from a mistress would be a favour.' It is not 
improbably an allusion to some such venerable 
pastime as blindman’s buff. The interpretation, 
however, leaves the contruction of the first half of 
the sentence imperfect, unless the nominative and 
verb apply to both portions : ©qiqiA'i 

4. They are so far from being sources of pleasure 
in themselves, that, under different contrasts, they 
become sources of pain. Heat is agreeable in cold 
weather : cold is agreeable in hot weather; heat 
would then be disagreeable. Drink is pleasant to a 
thirsty man : thirst is agreeable to one who has 
drunk too much; and.more drink would be painful. 
So of food, and of other contrasts. 

5. 'Divine knowledge is the province only of 
those who can separate soul from body : that is. 
who live independent of bodily infirmities and 
passions. We have not overcome corporeal 
vicissitudes, and have therefore no concern with 
such abstiuse inquiries.' This is the commentator's 
explanation of the passage, 

6. ■pmfeT: 1 Alluding, says the commentator, to 
the fable of a washerman, who, whilst washing his 
clothes, in the Ganges, proposed daily to drink of its 
waters, but forgot his purpose in his occupation : or 
of a boy. who proposed the same as he pursued fish 
after fish, and never accomplished his intention, 
being engrossed by his sport : both died without 
drinking. 

7. The three kinds of affliction of the Sarhkya 
philosophy : internal, as bodily or mental distress; 
external, as injuries from men, animals etc.; and 
superhuman, or inflictions by gods or demons. See 
S. K^ika, ver. 1. 

8. The construction of the text is elliptical and 
brief, but the sense is sufficiently clear. 3T5I 

I ■gp II The 

order of the last pada is thus transposed by the 
commentator : 'Whence (from 

feeling pleasure) the abandonment of enmity is 
verily the consequence.’ 
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9. The orininal rather unpoeticaily specifies 
some of these, or fever, ophthalmia, dysentery, 
spleen, liver, etc. The whole of these defects are the 
individuals of the three species of pain alluded to 
before. 
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CHAPTER 18 

fgqr^iFT 


Accordingly they did so, and administered 
poison to the virtuous Prahlada, as his father 
had commanded them. Prahlada, repeating the 
name of the imperishable, ate and digested the 
food in which the deadly poison had been 
infused, and suffered no harm from it, either in 
body or mind for it had been rendered 
innocuous by the name of the eternal. Be¬ 
holding the strong poison digested, those who 
had prepared the food were filled with dismay, 
and hastened to the king, and fell down before 
him, and said. 


The Danavas. observing .the conduct of 
Prahlada, reported it to the king, least they 
should incur his despleasure. He sent for his 
cooks, and said to them, 

tfrot •qr f^^4diq^ ii ^ ii 

O cooks! My vile and unprincipled son is 
now teaching others his impious doctrines; be 
quick, and put an end to him. Let deadly 
poison be mixed-up with all his vainds, 
without his knowledge. Hesitate not, but 
destroy the wretch without delay. 


SctTET 

fqsTT^'qglW^tlUII 

arfiripsq iRirii q II 

arfsrant "^T ci^^|aRgT3i|a?i: wi«mR«:i 
vifwmra tifl^ii^ii 
?ltiw «ra5R?IT #af ^ ■qffl^l 


'Ollui ^ ^11 i II 

Cooks said- “King of the Daityas, the 
fearful poison given by us to your son has 
been digested by him along with his food, as if 
it were innocent. 

^cqgfHlwr: 

^ tn l^mcfii ii 

Hiranyakasipu, on hearing this, exclaimed, 
"Hasten, hasten, ministrant priests of the 
Daitya race I instantly perform the rites that 
will effect his destruction !" 


HTT^R 


^ l y r q Ti l T^ 5l|5RR?r gftt|(lT:l 



Then the priests went to Prahlada, and, 
having repeated the hymns of the ^ama-Veda, 
said to him, as he respectfully hearkened. 


ft? It: ^I»5ra:l 

ftdT I T l4^q»CT ^ ^fegfa ll ^^11 
tTFITtf ft<t{^4d<5l4if|'dl»fl 

gitf ftdT ^TRTt ^;ll 
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"You have been bom prince, in the family 
of Brahma, celebrated in the three worlds, the 
son of Hiranyakasipu, the king of the Daityas; 
why 'Should you acknowledge dependance 
upon the gods? why upon the eternal? Your 
father is the stay of all worlds, as you they self 
in turn shall be. Desist, then, from celebrating 
the praises of an enemy; and remember, that of 
all venerable preceptors, a father is most 
venerable. 




ftrTT ^ I 


fttTT ^:l 

^15^ % ll pK:<irM f? ^ f^ll II 

fttrr '3^ <^'jiw)y: : 1 

iraifxr qpinsn i iilt^j TRf% fwJ^ii ^'aii 




Prahlada replied to them, "Illusctious 
Brahmanas, it is true that the Family of Marlci 
is renowned in the three worlds; this cannot be 
denied: and I also admit, what is equally 
indisputable, that my father is mighty over the 
universe. There is no error, not the least, in 
what you have said, 'that a father is the most 
venerable of all holy teachers:' he is a vene¬ 
rable instructor, no doubt, and is ever to be 
devoutly reverenced. To all these things I have 
nothing to object; they find a ready assent in 
my mind: but when you say, 'Why should I 
depend upon the eternal?' who can give assent 
to this as right ? the words are void of 
meaning." 

^c^c^ i ^ ■4rgRif^:i 

31?^ ^ 5T: UT? ^nfefwil n II 

■Hlf «lt: ■^5 «Tt ■JPTI 

T 9 n 98 rii ? o n 

«iqMc|>mq)t^lt3i||: i^^qi«l? adlgdl:! 



Having said thus much, he was silent 
awhile, being restrained by respect to their 
sacred functions; but he was unable to repress 
his smiles, and again said, "What need is there 
of the eternal? admirable! most worthy of you 
who are my venerable preceptors. Hear what 
need there is of the eternal. If to hearken will 


not give you pain. The fourfold objects of men 
are said to be virtue, desire, wealth, final 
emancipation. Is he who is the source of all 
these of no avail ? Virtue was derived from 


the eternal by Daksa, Marichi, and other 
patriarchs; wealth has been obtained from him 
by others; and by others, the enjoyment of 
their desires: whilst those who. through true 
wisdom and holy contemplation, have come to 
know his essence, have been released from 
their bondage, and have attained freedom from 
existence for ever. The glorification of Hari, 
attainable by unity, is the root of all riches, 
dignity, renown, wisdom, progeny, 
righteousness, and liberation. Virtue, wealth, 
desire, and even final freedom. Brahmans, are 
fruits bestowed by him. How then can it be 
said, 'What need is there of the eternal ? But 
enough of this; what occasion is there to say 
more? You are my venerable preceptors, and 
speak you good or evil, it is not for my weak 
judgment to decide." 





9IrTTf^:l 
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rRT: 

The priests said to him, "We preserved you, 
boy, when you were about to be consumed by 
fire, confiding that you would no longer 
eulogize your father's foes; we knew not how 
unwise you were: but if you will not desist 
form this infatuation at our advice, we shall 
even proceed to perform the rites that will 
inevitably descroy you."' 

To this menace. Prahlada answered, "What 
living creature slays, or is slain ? what living 
creature presences, or is preserved? Each is 
his own destroyer or preserver, as be follows 
evil or good'." 





'm w ^raHTg ^ ^ii 

tltf 3m2T 

'ji^rra tsifusa trarfr ?rteit wi^ii^?ii 
wprrat ^nratr. I 

WII ?? II 

HT 'JiuHiiy w ^jntm '^tii 
;| w?raT ct^MRTOIT TT n^mf^ri 

^ ^^’ygR q ad ii^mi 

Thus spoken to by the youth, the priests of 
the Daitya sovereign were incensed, and 
instantly had recourse to magic incantations, 
by which a female form, enwreathcd with 
fierce flame, was engendered: she was of 


fearful aspect, and the earth was parched 
beneath, her tread, as she approached Prahlada, 
and smote him with a fiery trident on the 
breast. In vain! for the weapon fell, broken 
into a hundred pieces, upon the ground. 
Against the breast in which the imperishable 
Hari resides the thunderbold would be 
shivered, much more should such a weapon be 
split in pieces. The magic being, then directed 
against the virtuous prince by the wicked 
priests, turned upon them, and, having quickly 
destroyed them, disappeared. But Prahlada, 
beholding them perish, hastily appealed to Krs 
na, the eternal, for succour, and said, 

3JfI^3gTEf 

W ^1% ^ ■HilcyiMl 'j|JIcl;!J^:l 

■qsiT iRnTRt q qiygiHI 



gnnrir Ti% tTfxni?<?ii 
ft:t^l|e|H THT: MIMliRfl T 
rWT hju 'Jl')c|^^t4Mcbl;|| Voll 
"Oh JanSrddana I who are every where, the 
creator and substance of the world, preserve 
these Brahmans from this magical and 
insupportable fire. As you are Visnu, present 
in all creatures, and the protector of the world, 
so let these priests be restored to life. If, whilst 
devoted to the omnipresent Visnu, I think no 
sinful resentment against my foes, let these 
priests be restored to life. If those who have 
come to slay me, those by whom poison was 
given me, the fire that would have burned, the 
elephants that would have crushed, and snakes 
that would have stung me, have been regarded 
by me as friends; if I have been unshaken in 
soul, and am without fault in your sight; then, 
I implore you, let these, the priests of the 
Asuras, be now restored to life. 
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fTOW:l 

Thus having prayed, the Brahmanas 
immediately rose up, uninjured and rejoicing; 
and bowing respectfully to Prahlada, they 
blessed him, and said, 

SrrtltlT^; 

Excellent prince, may your days be many; 
irresistible be your prowess; and power and 
wealth and posterity be thine. 

'RIVK 3^ 

t trat TpgT i jf l l^d i;! 

^ 4 >n(dnjj!j< i di w#sii^5S!n?r:i 

Having thus spoken, they withdrew, and 
went and told the king of the Daityas all that 
had passed. 

NOTES 

1. This is not the doctrine of the impassibility of 
soul, taught in the Vedas : 

?cii ^ til ■=? 'HFT ^ 'We do not 

recognise either the doctrin-. that supposes the 
slayer to slay or the slain to be killed; this (spiritual 
existence) neither kills nor is killed.’ The same is 
inculcated at great length, and with great beauty, in 
the Bhagavat Gita : ^ I 

% H II 'Weapons wound it 

not; fire doth not consume it; water cannot drown 
it: nor doth it wither before the winds:' or, as 
rendered by Schlegel, 'Non ilium penetant tela; non 
ilium comburit flamma; neque ilium perfundunt 
aquae; nec ventus exsiccat,' P.17, new edition. But 
in the passage of our text, all that the Hindus 
understand of Fate, is referred to. Death or 
immunity, prosperity or adversity, are in this life 
the inevitable consequences of conduct in a prior 
existence : no man can suffer a penalty which his 
vices in a preceding state of being have not 
incurred, nor can he avoid it if they have. 


ieieit'k 
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CHAPTER 19 


^ Tit p?jt f ^a t^ dni l 

STIfET ^ WE® IWlcREm ERRnnill 

Parasara said— When Hiranyakasipu heard 
that the powerful incantations of his priests 
had been defeated, he sent for his son, and 
demanded of him the secret of his 
extraordinary might. 

r^<U 4 j<*rvi!iWW 

U.dAi^|(<vj|Pldydl^ H^ll ? II 

ij? yawdi fwT iifi^sgrurraj: i 

ufuiMril %: Mldlf^d gERW^II ^ II 

"Prahlada," he said, "you are possessed of 
marvellous powers; whence are they derived? 
are they the result of magic rites? or have they 
accompanied you from birth? Prahlada. thus 
interrogated, bowed down to his father's feet, 
and replied. 


3i|jd ^snrar 

^ M*dlld’j>d tm! ^ 3fr Wl 

Ti^ yim>4l ^ ^wix^dl ffdii'dii 
^ 1 MIMIIh '(^’ddcMIdPlI ^1 
ww imnmwid! ^dd^MiciN f^iimi 

gnJw wm grar I 

dil^'SRI H>H(d '51^ TT^ET ’EIT^^II ^ || 
TETts? 7 ^ gn 

Tnftt wnt ^ rran 

^^rfrlTlW TRET ^ ^STTEJ^ fiTT:ll<ill 

^ »iRii<bii|5|cjiRuJli 
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?f^ll ^ II 

"Whatever power I possess, father, is 
neither the result of magic rites, nor is it 
inseparable from my nature; it is no more than 
that which is possessed by all in whose hearts 
Acyuta abides. He who meditates not of wrong 
to others, but considers them as himself, is 
free from the effects of sin, inasmuch the 
cause does not exist; but he who inflicts pain 
upon others, in act, thought, or speech, sows 
the seed of future birth, and the fruit that 
awaits him after birth is pain. I wish no evil to 
any, and do and speak no offence; for I behold 
Kesava in all beings, as in my own soul. 
Whence should corporeal or mental suffering 
or pain, inflicted by elements or the gods, 
affect me, whose heart is thoroughly purified 
by him? Love, then, for all creatures will be 
assiduously cherished by all those who are 
wise in the knowledge that Hari is all things." 

fi^T TT 1w;i 

MdrdffHH. fVl^lf^9ll^-4i^fd:ll ^^11 

flaw 

irf^ii n 

When he had thus spoken, the Daitya 
monarch, his face darkened with fury, 
commanded his attendants to cast his son from 
the summit of the palace where he was sitting, 
and which was many Yajanas in height, down 
upon the tops of the mountains, where his 
body should be dashed to pieces against the 
rocks. Accordingly the Daityas hurled the boy 
down, and he tell cherishing Hari in his heart, 
and Earth, the nurse of all creatures, received 
him gently on her lap, thus entirely devoted to 
Kesava, the protector of the world. 


f^<ihyehRn!|: 3n? 

Beholding him uninjured by the fall and 
sound in every bone, Hiranyakas'ipu addressed 
himself to Samvara, die mightiest of 
enchanters, and said to him, 

iTFit Ri^ii ^mi 

"This perverse boy is not to be destroyed 
by us: do you, who are potent in the arts of 
delusion, contrive some device for his 
destruction." 

■dam 

trraraH tmi 
thlRvid <WTII ?^ll 

Samvara replied. “I will destroy him: you 
shall behold, king of the Daityas, the power of 
delusion, the thousand and the mjaiad artifices 
that it can employ." 

iltIVIt ^ 3 ^ 

rRT: ^ 

■^! •JBtsfir ’^rWTT ■'Tg^^ll 

rrat tnar ri*ijTiMH^i 
STTSHTR 'JcHHIMIIh 

li^ii ^ o II 

tivilM* twT gif ^cii^it^arqicjhfi 

nlitdi {(ni^ii ? ?ii 

?ThTt5f?R5^: ?%tE?n%:W: II ^ ? II 

riflifqgHqirHM IT ^rnqicflfl»:l 

H^lcMH ^ «Rnft8rni;il ^ ? II 
g«;qwwflww TT qigHffl>ilquiH,l 
^ Jf TT^ ^|^in-){|| 




BOOK I, CHAP. 19 


121 


Then the ignorant Asura Samvara practised 
subtile wiles for the extermination of the firm- 
minded Prahlada: but he, with a tranquil heart, 
and void of malice towards Samvara. directed 
his thoughts uninterruptedly to the destroyer of 
Madhu; by whom the excellent discus, the 
flaming Sudarsana, was dispatched to defend 
the youth; and the thousand devices of the 
evil-destined Samvara were every one foiled 
by this defender of the prince. The king of the 
Daityas then commanded the withering wind 
to breathe its blighting blast upon his son: and, 
thus commanded, the wind immediately 
penetrated into his frame, ' cold, cutting, 
drying, and insufferable. Knowing that the 
wind had entered into his' body, the Daitya 
boy applied his whole heart to the mighty 
upholder of the earth, and Janarddana, seated 
in his heart, waxed wroth, and drank up the 
fearful wind, which had thus hastened to its 
own annihilation. 

rT ^ ■>1^1 

tt wicT wrg?Ftw ^ II 

IT ^:l 

pT:l 

JTfKWTcldl il^lRdHII^^II 

When the devices of Samvara were all 
frustrated, and the blighting wind had 
perished, the prudent prince repaired to the 
residence of his preceptor. His teacher 
instructed him daily in the science of polity, as 
essential to the administration of government, 
and invented by Usanas for the benefit of 
kings; and when he thought that the modest 
prince was well grounded in the principles of 
the science, he told the king that Prahlada was 
thoroughly conversant with the rules of 
government as laid down by the descendant of 
Bhrgu. 


(^<uq«fVlv|VIW 

TifRi! g!si^iR'?ii 

gw TlPdldUlcJlg tTI 

aril ? o n 

^r4ll<t»ri|(dtm^3 ^J|k(d<h«|iil^l 

Tifi? gsaqgr rrar *udciivil«i^ii ? ^ii 

ij.ddi"Uti ' iAtt)<rm*il a ami 

cMT ^ asKrar ^ rr^’t^ifii »i^r'TdTi;ii ^ ? ii 
Hiranyakasipu therefore summoned the 
prince to his presence, and desired him to 
repeat what he had learned; how a king should 
conduct himselt towards friends or foes; what 
measures he should adopt at the three periods 
(of advance, retrogression, or stagnation); how 
he should treat his councillors, his ministers, 
the officers of his government and of his 
household, his emissaries, his subjects, those 
of doubtful allegiance, and his foes; with 
whom should he contract alliance; with whom 
engage in war; what sort of fortress he should 
construct; how forest and mountain tribes 
should be reduced; how internal grievances 
should be rooted out: all this, and what else he 
had studied, the youth was commanded by his 
father to explain. 

UllVR 3^ 

Tiftro^T %: 

To this, Prahlada having bowed 
affectionately and reverentially to the feet of 
the king, touched his forehead and thus 
replied: 

UUllf^a TraJFT ^ tWJ: I 

^ TRii ^>{11 

wr tMTtifll 

3qraT: giferr: ^ fii:ii<ilHi*[ Tnq^ii^mi 

dAdl? ^ VV<llf*T fil5ll<ilwid! TfrfST:! 
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■^nsTmi^ TT^rar^! f% ji%3iqFq;ii ?^ii 

^3tlRn^ ^aHRl^l 

^TUTrUft •>Tlf^ fM5ljfMa'«3Sai f?T:II^V9l| 

• fflS l fM f^ q jf ^ R l rlFq^ TT: I 

^ ^ f?T:li 

■ff^VrlMrSPl ^'g(TWltfTt>R<wt:l 

gjilcmww! ■?Tt«i^ii^<?ii 
^srra^i 

"It is true that ! have been instructed in all 
these matters by my venerable preceptor, and I 
have learnt them, but I cannot in all approve 
them.: It is §aid that conciliation, gifts, 
punishment, and sowing dissension are the 
means of securing friends (or overcoming 
foes)’; but I, father—be not angry-"know 
neither friends nor foes, and where no object is 
to be accomplished, the means of effecting it 
are superfluous. It were idle to talk of friend or 
foe in Govinda, who is the supreme soul, lord 
of the world, consisting of the World,'and who 
is identical with all beings. The divine Visnu 
is in you, father, in me and in all every where 
else; and hence how can I speak of friend or 
foe. as distinct from myself? It is therefore 
waste of time to cultivate such tedious and 
unprofitable sciences, which are but false 
knowledge, and all our energies should be 
dedicated to the acquirement of true wisdom. 
The notion that ignorance is knowledge arises, 
father, from ignorance. Does not the child, 
king of the Asuru. imagine the firefly to be a 
spark of fire? 

gnJ ^ <ir?iT?r tit israr ar fegrB^Ti 

Ti^mnT! gf uratg 
^ Trig ^ m 

gsnftr wsfiitifgw itrcj^ 

Ti^ ^ wwr! iifia lafg ^glat7T:i 
iraifg ^ qrniTfT 


^3wmfV^«HTqg<njimfii tmli 


^ TtgBJT: Tn?ig: 



^ Ti ^gg TR H tf ^ ; gr^ti 

4^viTi53g: ii 

That is active duty, which is not for our 
bondage; that is knowledge, which is for our 
liberation: all other duty is good only unto 
weariness; all ofeei' knowledge is only the 
cleverness of an artist. Knowing this, I look 
upon all such acquirement as profitless. That 
which is really profitable hear me, oh mighty 
monarch, thus prostrate before you, proclaim. 
He who cares not for dominion, he who cares 
not for wealth, shall assuredly obtain both in a 
life to come. All men. illustrious prince, are 
toiling to be great; but the destinies of men, 
and not their own exertions, are the cause of 
greatness. Kingdoms are the gifts of fate, and 
are bestowed upon the stupid, the ignorant, the 
cowardly, and those to whom the science of 
government is unknown. Let him therefore 
who covets the goods of fortune be assiduous 
in the practice of virtue; let him who hopes for 
final liberation team to look upon all things as 
equal and the same. Gods, men, animals, birds, 
reptiles, all are but forms of one eternal Vi§nu, 
existing as it were detached from himself By 
him who knows this, all the existing world, 
fixed or movable, is to be regarded as identical 
with himself, as proceeding alike from Vi§nu, 
assuming a universal from. When this is 
known, the glorious god of all who is without 
beginning or end, is pleased; and when he is 
pleased, there is an end of affliction." 

TTfr^tgr g Trgwig griTnitii 

gg w q o n 
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nfum Tnftr 

On hearing this, Hiranyakasipu started up 
from his throne in a fury, and spumed his son 
on the breast with his foot. Burning with rage, 
he wmng his hands, and exclaimed, 

I ^ TT^! ^ 

SRjeiT ■^'teb'iriyi ^?lwraT:i 

ch^fri ^ 

"Ho Vipracitti! ho Rahu! ho Bali^'! bind 
him with strong bands.' and cast him into the 
ocean, or all the regions, the Daityas and 
Danavas. will become converts to the 
doctrines of this silly wretch. Repeatedly 
prohibited by us, he still persists in the praise 
of our enemies. Death is the Just retribution of 
the disobedient. 

<HIVH 

-^n^RT t qpra^:i 

Ufi^ q?iuk:i 
iR ^rgrr^T ^ I m ^ 11 

^hTcHURsI’H ^ kHleilRn '*I5IWRITI 

TT^TO^imvsn 

The Daityas accordingly bound the prince 
with strong bands, as their lord had 
commanded, and threw him into the sea. As he 
floated on the waters, the ocean was convulsed 
throughout its whole extent, and rose in 
mighty undulations, threatening to submerge 
the earth. 


^Ifli fsi^UT ^ ^iRRJTII ^ ^ II 

^ HimRl4 'llffidl ^ W Iq<M'j|:l 

qi(riiifn5s;R»Tili«i ^ftWrfTII ^ o || 

^ ^qr cia ^t^;i 

3n^ 11 ^ ^ 11 

^ ^ M^Vy^i 

arraw’ERR y^«vi:ii^?ii 

4ipyi H^ i n(d :l 

^aiyilii*^Hiyiii*umfd<^dH^ii ^ ? ii 
This when Hiranyakasipu observed, he 
commanded the Daityas to hurl rocks into the' 
sea, and pile them closely on one another, 
burying beneath their incumbent mass him 
whom fire would not bum, nor weapons 
pierce, nor serpents bite; whom the pestilential 
gale could not blast, nor poison nor magic 
spirits nor incantations destroy; who fell from 
the loftiest heights unhurt; who foiled the 
elephants of the spheres: a son of depraved 
heart, whose life was a perpetual curse. 
"Here.” he cried, "since he cannot the, here let 
him live for thousands of years at the bottom 
of the ocean, overwhelmed by mountains. 
Accordingly the Daityas and Danavas hurled 
upon Prahlada, whilst in the great ocean, 
ponderous rocks, and piled them over him for 
many thousand miles: but he, 'still with mind 
undisturbed, thus offered daily praise to Visnu, 
lying at the bottom of the sea, under the 
mountain heap. 

JTfl? 3^ 

^nsdcbl}^! g^jq^rPTI 
«4Hl*lrM>l^! f qiqTjPhul li^^^n 
qrfr <ll^ | [^l%clN 'ETI 

'iiqPidiq <iiRi"<iq qqtqq-.ii^mi 

MJHqtl gq: i 

cB<^l^ qq^g«i Gn^r^illl^^ll 

fuv ii y i qggiT: mvmw«iiii^^ii 

q^nq: WWtli^ fi|Ml(H*l: ■RTt^qr:! 
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^ ■’Pit ■*1^ eblPW^JI 50IT: I 

1?^ 

Prahlada said- "Glory to you, god of the 
lotus eye: glory to you, most excellent of 
spiritual things : glory to you, soul of all 
wortds: glory to you, wielder of the sharp 
discus: glory to the best of Brahmans; to the 
friend of Brahmans and of kine; to Kr§na, the 
preserver of the world; to Govinda be glory. 
To him who, as Brahma, creates the universe; 
who in its existence if its preserver; be praise. 
To you, who at the end of the Kalpa. takest the 
form of Rudra; to you, who are triform; be 
adoration. You, Acyuta, are the gods, Yaksas, 
demons, saints, serpents, choristers and 
dancers of heaven, goblins, evil spirits, men, 
animals, birds, insects, reptiles, plants, and 
stones, earth, water, fire, sky, wind, sound, 
touch, taste, colour, flavour, mind, intellect, 
soul, time, and the qualities of nature: you are 
all these, and the chief object of them all. 

3»fTiir ^ II 

^ M'S Pi ^ 

You are knowledge and ignorance, truth 
and falsehood, poison and ambrosia. You are 
the performance and discontinuance of acts'*: 
you are the acts which the Vedas enjoin; you 
are the enjoyer of the fruit of all acts, and the 
means by which they are accomplished. You. 
Visnu, who are the soul of all, are the fruit of 
all acts of piety. Your universal diffusion, 
indicating might and goodness, is in me, in 
others, in all creatures, in all worlds. Holy 
ascetics meditate on you; pious priests 
sacrifice to you. You alone, identical with the 


gods and the fathers of mankind, receivest 
burnt-offerings and oblations. 

^FinfuT TraffoT it 

ftjTTZrflRST tR wrfw 

• g nn t RT y i ra i di^ 

fit ^ 

^ ^ cJl^^eliq TRTI 

The universe is you intellectual form;' 
whence proceeded you subtile form, this 
world: thence are you all subtile elements and 
elementary beings, and the subtile principle, 
that is called soul, within them. Hence thei 
supreme soul of all objects, distinguished as 
subtile or gross, 'which is imperceptible, and 
which cannot be conceived, is even a form of 
you. Glory be to you, Pursoftama; and glory to 
that imperishable form which, soul of all, is 
another manifestation of you might, the 
asylum of all qualities, existing in all 
creatures. I salute her, the supreme goddess, 
who is beyond the senses; whom the mind, the 
tongue, cannot define; who is to be 
distinguished alone by the wisdom of the truly 
wise. 

mUtciU ^ 

^ o II 

Om! Salutation to Vasudeva: to him who is 
the eternal lord; he from whom nothing is 
distinct; he who is distinct from all. Glory be 
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to the great spirit again and again: to him who 
is without name or shape; who sole is to be 
known by adoration; whom, in the forms 
manifested in his descents upon earth, the 
dwellers in heaven adore; for they behold not 
his inscrutable nature. 

w ^Ttr^ Tn[^^ii c ^ii 

3iran^: 

^ 3 ?: 3^:1 

■^T TJ^rp^fw;) 

^ m: 3^ii^^ii 
t«)Rjtiuj3i(u> ssn# v^nri^ssm:! 

I glorify the supreme deity Vi§pu. the 
universal witness, who seated internally, 
beholds the good and ill of all. Glory to that 
Vi§pu from whom this world is not distinct. 
May he, ever to be meditated -upon as the 
beginning of the universe have compassion 
upon me; may he, the supporter of all, in 
whom every thing is warped and woven', 
undecaying, imperishable, have compassion 
upon me. Glory, again and again, to that being 
to whom all returns, from whom all proceeds; 
who is all, and in whom all things are: to him 
whom 1 also am; for he is every where; and 
through whom all things are from me. I am all 
things: all things are in me, who am 
everlasting. I am undecayable, ever enduring, 
the receptacle of the spirit of the supreme. 
Brahma is my name; the supreme soul, that is 
before all things, that is after the end of all. 
NOTES 

1. These are the four Upayas. 'means of success,' 
specified in the Amara-kosa : ‘TiFT 


2. Celebrated Daityas. Brhaspati is one of the 
chief Danavas, or sons of Danu, and appointed king 
over them by Brahma. Rahu was the son of 
Siihhika, more known as the dragon's head, or 
ascending node, being a chief agent in eclipses. 
Bali was sovereign of the three worlds in the time 
of the dwarf incarnation, and afterwards monarch 
of Patala. 

3. With Nagapasas, "snake-nooses;’ tortuous and 
twining round the limbs like serpents. 

4. Acts of devotion—sacrifices, oblations, 
observance of rules of purification, alms-giving, 
and the like—opposed to ascetic and contemplative 
worship, which dispenses with the ritual. 

5. Havya and Kavya. oblations of ghee or oiled 
butler; the former presented to the gods, the latter 
to the Pitrs. 

6. Mahat, the first product of nature, intellect. 

7. The preceding passage was addressed to the 
Pumsa or spiritual nature, of the supreme being ; 
this is addressed to his material essence, his other 
energy, apttRlRF: I that is, to PradhSna. 

8. Or rather, 'woven as the warp and woof;' 

^ ^ meaning wovea by the long threads, 

and ^ ‘by the cross threads.’ 




BOOK 1, CHAP. 20 


125 


CHAPTER 20 





W?R SgTEl 

TT# f5?3ri 

dAjiJrclMeJIuynhi rlTcqHTi^g^ll ^|| 
R(4^4^K d«llcMH 

ai^^graratsq^: muiciiryfif-^^r^ii ^ ii 
ww cRCRRpiPTnj; t 

?TRq^5rgcT: II ^ II 
4lJ|5TOrai<I^ ^ f^WJM^S-^l 
^drijoi«iJ^4^iJQ|ii ffer ^niTT^ii'^ii 
^wui^nui: ^ tTITife:i 

rTcncT ^ ■^raf yvlHciHchH^iimi 
■?T t v^H^imw ^t^^wqymRi 
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Xf)i(^S44)fd '^rPTR 
pig rl 5q#lHqn^ 
iJ.ct>mM(d<omi\ iidciicHhWMH«:ii<iii 
Parasara said—Thus meditating upon Vis 
nu, as identical with his own spirit, PrahlSda 
became as .one with him, and finally regarded 
himself as the divinity : he forgot entirely his 
own individuality, and was conscious of 
nothing else than his being the inexhaustible, 
eternal, supreme soul; and in consequence of 
the efficacy of this conviction of identity, the 
imperishable Visnu, whose essence is wisdom, 
became present in his heart, which was wholly 
purified from sin. As soon as, through the 
force of his contemplation, Prahlada had 
become one with Visnu, the bonds with which 
he was bound hurts instantly asunder; the 
ocean was violently uplifted; and the monsters 
of. the deep were alarmed; earth with all her 
forests and mountains trembled; and the 
prince, putting aside the rocks which the 
demons bad piled upon him, came forth from 
out the main. When he beheld the outer world 
again, and contemplated earth and heaven, he 
remembered who he was, and recognised 
himself to be Prahlada; and again he hymned 
Purusottama, who is without beginning or end; 
his mind being steadily and undevia cingly 
addressed to the object of his prayers, and his 
speech, thoughts, and acts being firmly under 
control. 

oitTWoiiTh ebwdld ii 

piISIR fqjjuiTcq^^UlfliRI 
tipgi II 





gra^gifsgiTgiTii II 


g; g g 
gti^dciIgtg^dV 
^gls^ pdiggigii ii 

"Om glory to the end of all: to you. lord, 
who are subtile and substantial; mutable and 
immutable; perceptible and imperceptible; 
divisible and indivisible; indefinable and 
definable; the subject of attributes, and void of 
attributes; abiding in qualities, though they 
abide not in you; morphous, and amorphous; 
minute and vast; visible and invisible; 
hideousness and beauty; ignorance and 
wisdom; cause and effect; existence and non¬ 
existence; comprehending all that is good and 
evil; essence of perishable and imperishable 
elements; asylum of undeveloped rudiments. 
Oh you who are both one and many, 
Vasudeva, first cause of all; glory be unto you. 
Oh you who are large and small, manifest and 
hidden; who are all beings, and are not all 
beings; and from whom, although distinct 
from universal cause, the universe proceeds; to 
you, Puru§ottama, be all glory." 

w?R ggrgi 

ggr gtlggr jif^.-i 

3Tifg^ gtgpggnt II II 



IgujT^c^g^ o54ivji^Ki^<nc^ fggii ii 

Whilst with mind intent on Visnu, he thus 
pronounced his praises, the divinity, clad in 
yellow robes, suddenly appeared before him. 
Startled at the sight, with hesitating speech 
Prahlada pronounced repeated salutations to 
Visnu, and said, 

?i|;igg5ng 

^ ggig ^ %9igi 

3 io)djcbH<i^H ^m giggi^ii?^ii 
Prahlada said— "Oh you who removest all 
worldly grief, Kesava. be propitious unto me; 
again sanctify me, Acyuta, by your sight." 
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"iiTr: 3i|:Rf flRrar cr:ii ?'9Ii 
The deity replied- "I am pleased willi the 
faithful attachment you have shown to me: 
demand from me, Prahlada. whatever you 
desire." 




^ fgra^pssppnftwti 

rgmjwtw: ^ ^ I^tIFqT5W%|| n 

_ 

w*nraHan^ 


C\ 


Prahlada replied, "In all the thousand births 
through which 1 may be doomed to pass, may 
my faith in you, Acyuta, never know decay; 
may passion, as fixed as that which the 
worldly-minded feel for sensual pleasures, 
ever animate ray heart, always devoted unto 
you." BhagavSn answered, "You have already 
devotion unto me, and ever shall have it: now 
choose some boon, whatever is in your wish." 


-idiri 

rrai 

Tim ^ rtW auivtlg ll ^11 
^ II 

^ Trg^ -qtf 

3RnfT ^ ^ ^vtTTfr ^ II 

3wt ■g^ ^ 1wiR-)t II 


snakes; and poison has been mixed with my 
food; I have been bound and cast into the sea; 
and heavy rocks have been heaped upon me: 
but all this, .and whatever ill beside has been 
wrought against me; whatever wickedness has 
been done to me, because I put my faith in 
you; all, through your mercy, has been 
suffered by me unharmed: and do, you 
therefore free my father from this iniquity." 

llfRf % tpjnRRT? ’qHw&l 

3imir % ^ri ^ fgtirPifTicq^iR q II 

To this application Visnu replied, "All this 
shall be unto you. through my favour; but I 
give you another boon; demand it, son of the 
Asura." 


3^TEr 


(cfcTOr^^ qi^iiixil^ijiritjftii ^ HII 
f% rTFi gfwwr f^i 
^^ T f c i t rm f^^iRvaii 
Prahlada answered and said, "All my 
desires, oh lord, have been fulfilled by the 
boon that you have granted, that my faith in 
you shall never know decay. Wealth, virtue, 
love, are as nothing; for even liberation is in 
his reach whose faith is firm in you, root of the 
universal world." 
tsil'MiHigcdci 


HOT ft yi-i lT II^H T lT qmsi l fil ||i?,^|| 


Vi§pu said. "Since your heart is filled 
immovably with trust in me, you shalt, 
through my blessing, attain freedom from 
existence." 


TIWC^OTET 


Prahlada then said, "I have been, hated, for 
that I assiduously proclaimed your praise: do 
you, oh lord, pardon in my father this sin that 
he has committed. Weapons have been hurled 
against me; I have been thrown into the 
flames; I have been bitten by venomous. 


^cgcROT^ -^l Ti?OTr:i 

^ OTfTf gHWtr %: iR ^ II 

w fiicrr g;4.^iiyi4i ^ ulf^qi 

OTUII^^qq) %iril ^ o || 
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rrtws) 

cRTt inW cfeU^^nA^dl IfSIl 

^<i(gHc)n4Hi*4iici ^rii ^ ^ ii 
#i1lRr<«K: TT ^ 5tnTOTOfgg^;l 



Thus saying, Visnu vanished from his 
sight, and Prahlada repaired to his father, and 
bowed down before him. His father kissed him 
on the forehead’, and embraced him, and shed 
tears, and said, "Dost you live, my son?" And 
the great Asura repented of his former cruelty, 
and treated him with kindness: and Prahlada, 
fulfilling his duties like any other youth, 
continued diligent in the service of his 
preceptor and his father. After his father had 
been put to death by Vi§nu in the form of the 
man-lion^. Prahlada became the sovereign of 
the Daityas; and possessing the splendours of 
royalty consequent upon his piety, exercised 
extensive sway, and was blessed with a 
numerous progeny. At the expiration of an 
authority which was the reward of his 
meritorious acts, he was freed-frora the 
consequences of moral merit or demerit, and 
obtained, through meditation on the deity, 
final exemption from existence. 

ctrar Tirnifr 

^ TifTefctfw Tr:i 

MlufMHqmmg[t:?jiTOgKjTwarr 

m %rii ? d ii 

Tl^ll ^II 

tmifr i^ssqnt: 


Such, Maitreya, was the Daitya PrahlSda, 
the wise and faithful worshipper of Visnu, of 
whom you wished to hear; and such was his 
miraculous power. Whoever listens to the 
history of Prahlada is immediately cleansed 
from his sins: the- iniquities that he commits, 
by night or by day, shall be expiated by once 
bearing, or once reading, the history of 
Prahlada, The perusal of this history on the 
day of full moon, of new moon, or on the 
eighth or twelfth day of the lunation, shall 
yield fruit equal to the donation of a cow”*. As 
Visnu protected Prahlada in all the calamities 
to which he was exposed, so shall the deity 
protect him who listens constantly to The tale^. 

Jr** 

NOTES 

1. Literally, 'having smelt his forehead.’ I have 
elsewhere had had occasion to observe this practice 
: Hindu Theatre. 11.45. 

2. Here is another instance of that brief reference 
to popular and prior legends, which is frequent in 
this Pur33?a. The man-lion AvatSra is referred to in 
several of the Puranas, but I have met with the story 
in detail only in the BhSgavata. It is there said that 
Hiranyakasipu asks his son, why if Visnu is every 
where, he is not visible in a pillar in the hall, where 
they are assembled. He then rises, and strikes the 
column with his first: on which Visnu, in a form 
which is neither wholly a lion nor a man, issues 
from it, and a conflict ensues, which ends in 
Hiranyakasipu’s being tom to pieces. Even this 
account, therefore, is not in all particulars the same 
as the popular version of the story, 

3. The days of full and new moon are sacred 
with all sects of Hindus : the eighth and twelfth 
days of the lunar half month were considered holy 
by the Vaisnavas, as appears from the text. The 
eighth maintains its character in a great degree from 
the eighth of Bhadra being the birthday of Krsna; 
but the eleventh, in more recent Vaisnava works, as 
the Brahma Vaivartta Purina, has taken the place of 
the twelfth, and is even more sacred than the 
eighth. 

4. Or any solemn gift: that of a cow is held 
particularly sacred; but it implies accompaniments 
of a more costly character, ornaments and gold. 
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5. The legend of Prahlada is inserted in detail in 
the Bhagavata and Naradlya Puranas, and in the 
Uttara Khanda of the Padma: it is adverted to more 
briefly' in the Vayu, Lihga, Kurma, etc . in the 
Moksa Dhaiina of the Mahabharata, and in the Hari 
Varhsa. 
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CHAPTER 21 
ia;^1^VTt5S!iFT: 




an^BiR ^ fii 

feiiwmciji ^ii 

ij]a' *l5i«i<nl:iRii 

Ti^nr^ yjRH-n')rerapn:ii?ii 


The sons of SatiihrSda. the son of 
Hiranyakasipu were Ayausman, Sivi. and Vas 
kala'. Prahlada had a son named Virocana; 
whose son was Bali, who had a hundred sons, 
of whom Bana was the eldest^. Hiranyaksa 
also had many sons, all of whom were Daityas 
of great prowess; Utkura, ^akuni, 
Bhutasantapana, Mahanabha, the mighty- 
armed and the valiant Taraka. These were the 
sons of Diti". 


^3P12J vi^Twyii 

VI^-rVKl: 

TOT ?ifp>gt gi4^T 4 qftii^ii 


■<WdH41-?^RiK): tHsUldl ^ td>^d>l ;l 

V 

The children of Kasyapa by Danu were 
Dvimurddha, Sankara, Ayomukha, Sarikusiras, 
Kapila, Samvara, Ekachakra, and another 
mighty Taraka, Svarbhanu, Vrsaparvan. 
Puloman, and the powerful Vipracitti; these 


were the renowned Danavas, or sons of Danu"*. 
Swarbhanu had a daughter named Prabha^'; 
and Sarmistha*’ was the daughter of Vr§ 
aparvan, as were Upadanavl and Hayasira’. 

JHlm iKRHefil rlSlTIIVail 

3^ Tjfw: I 

tn«?t piipnfnT II II 

41^*11 ^lvl4>?lKSr flldxRUtn: I 

dltuiiwIdfH4iill:ll ^ II 

Vaisvanara* had two daughters, Puloma 
aud Kalika. who were both married to 
Kasyapa, and bore him sixty thousand 
distinguished Danavas, called Paulomas and 
Kalakanjas^, who were powerful, ferocious, 
and cruel. 

r«f^*riimahdi5ii faiRi %; gaif^i i 

isiijM^ii 

31^ gn h R l ' M ^ ^g tTII uii 

ngr4iaSg:c4l41 inracT: i 
^ di4?iRici4!dT:ii ?9ii 
J5(M%IISI ■?ra?Tt58r 1 

f f^ii II 

ngtMviT: ^’TgcfT trrer «nf^tnr(Et;i 

The sons of Vipracitti by Sinhika (the sister 
of Hirapyakaasipu) were Vyansa. Salya the 
strong. Nabha the powerful. Vatapi, Namuchl. 
Ilwala. Khasrima. Anjaka. NEraka, and 
Kalanabha, the valiant Swarbhanu, and the 
mighty Vakttayodhi’® These were the most 
eminent Danavas", through whom the race of 
Danu was multiplied by hundred, and 
thousands through succeeding generations. 

^■ 531 : y r ^^ l^ ltn^ T: T )Rci? tf ^ ;ii^-){|| 
rl rl ^#e|l jyRjTji^ebll 
ycBI«fiHi|§c^«l II 

vTnn^ ijgtsj ^jsRifhi 

3 TgT 35 Fi; ?iTira?i: trarildff; 1 
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In the family of the Daitya Prabiada, the 
NivSta Kavachas were bom, whose spirits 
were purified by rigid austerity'^'. TamrS (the 
wife of Kasyapa) had six illustrious daughters, 
named Suk!, SyenT. BhasT, Sugriv!, Such!, and 
Gridhrka. ^ukT gave birth to parrots, owls, and 
crows'^'; Syenl to hawks; BhasI to kites; 
Grdhrka to vultures; ^uci to water-fowl; 
Sugriv! to horses, camels, and asses. Such 
were the progeny of Tamra. 
f ^ R- dW T ig ^ ^\9il 

Vinata bore to Kasyapa two celebrated 
sons, GarQda and Aruna : the former, also 
called Suparna, was the king of the feathered 
tribes, and the remorseless enemy of the 
serpent race'**. 

The children of Surasa were a thousand 
mighty many-headed serpents, traversing the 
sky’*'. 





^ lasm 

t(HiMsiwan ^ ^11 

The progeny of Kadm were a thousand 
powerful many-headed serpents, of 
immeasurable might, subject to Garuda; the 
chief amongst whom were Sesa, Vasukl Taks 
uka. ^ankha, Sweta. MahSpadma, Kambala, 
Asvatara, ElSpatra, NSga, Karkkota, 
Dhananjaya, and many other fierce and 
venomous serpents,'^. 

W ifilisieivi iTWi: W ^f^riR^ll 

WTilT: ^l%lTt5«Srrar fili^ldlVHI :l 

5^ f tiiwiaiar ^ ^ ii 

The family of Krodhavasa were all Sharp- 
toothed monsterswhether on the earth. 


amongst the birds, or in the waters, that were 
devourers of flesh. 

w 5 ypKm<?rw«iiiR'«ii 

SrfilT 5 

Surabhi"* was the mother of cows and 
buffaloes'*: IrS, of trees and creeping plants 
and shmbs, and every kind of grass: Khasa, of 
the Rak§hasas and Yaksas^®: Muni, of the 
Apsarasas^': and Ari§ta, of the illustrious 
Gandharvas. 

ssfe: TS!tn3-^3l|pqT:lRmi 

These were the children of Kasyapa, 
whether movable or stationary, whose 
descendants multiplied infinitely through 
successive generations", 

4«ii<lfq^ T^:IR^II 
w sBcfli 

W“Tt ^ 3F3lRnf f^aq^ll ^V9|| 

^ ^ 5 wr RH4TPil 

f^|q g;l|i?<sil 

This creation, oh Brahman, took place in 
the second or ^vSrocisa Manvantara. In the 
present or Vaivasvata Manvantara, BrahmS 
being engaged at the great sacrifice instituted 
by Vanina, the creation of progeny, as it is 
called, occurred; for he begot, as his sons, the 
seven R§is,, who were formerly mind- 
engendered; and was himself the grandsire of 
the Gandharvas, serpents, Danavas, .^nd 
gods"^*. 

rRIT 'ciKijijd: ^:l 

^ d^eitxgi ^ o II 

Ri ^ ^ gfTR^ii ? ?ii 

^ cJirTrglt cb^ilMWiycil^ ?l 
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^mfgrfrfd jram 

^reiq^clfstT ITT ch^^M) gf%:ll^^ll 

^ HT ^ ^ 11^ TITq^ Tflwri^l 
•»M»TJc»ra«jiaik ^nrgiTcT ^ygufirn^-jTii 

TTPTT^rarat ?»i:yTfTiac^ m*viiw:n^mi 

Dili, having lost her children, propitiated 
Kasyapa; and the best of ascetics, being 
pleased with her, promised her a boon; on 
which she prayed for a son of irresistible 
prowess and valour, who should destroy Indra. 
The excellent Muni granted his wife the great 
gift she had solicited, but with one condition ; 
"You shall bear a son, he said, "who shall slay 
Indra, if with thoughts wholly pious, and 
person entirely pure, you carefully carry the 
babe in your womb for a hundred years. ' 
Having thus said, Kas'yapa departed; and the 
dame conceived, and during gestation 
assiduously observed the rules of mental and 
personal purity. When the king of the 
immortals learnt that Diti bore a son destined 
for his destruction, he came to her, and atten¬ 
ded upon her with the utmost humility, 
watching for an opportunity to disappoint her 
intention. 

tTW: ! 

¥ wrni ^\9ii 

TTT t ?Ta»: fT: 

5^:1 

gtwfrfggifwii ? II 

Treat aPT ^cii^ 

^ Huqdl Tre^STra;:^ll o II 

At last, in the last year of the century, the 
opportunity occurred. Diti retired one night to 


rest without performing the prescribed 
ablution of her feet, and fell asleep; on which 
the thunderer divided with his thunderbolt the 
embryo in her womb into seven portions. The 
child, thus mutilated, cried bitterly; and Indra 
repeatedly attempted to console and silence it. 
but in vain: on which the god, being incensed, 
again divided each of the seven portions into 
seven, and thus formed the swift-moving 
deities called Marutas (winds). They derived 
this appellation from the words with which 
Indra bad addressed them (Ma rodlh, ’Weep 
not’); and they became forty-nine subordinate 
diviniities, the associates of the wielder of the 
thunderbolt.^"^ 

NOTES 

1. The Padma Purana makes these the sons of 
Prahlada. The Bhagavata says there were five sons, 
but does not give the names. It also insects the sons 
of Hlada, making them the celebrated demons 
Ilwala and Vatapi. The Vayu refers to Hlada, other 
Daityas, famous in Pauranic legend, making his 
son, Nisunda; and his sons. Sunda and Upasunda : 
the former the father of Maricha and Taraka; the 
latter, of Muka. 

2. The Padma Purana and Vayu name several of 
these, but they are not of any note : the latter gives 
the names of two daughters, who are more 
celebrated, Putana and Sakuni. 

3. The descendents of Htranynksa are said, in the 
Padma Pur^a. to have extended to seventy-seven 
crores. or seven hundred and seventy millions. 
Some copies, for Taraka, read KManabha. 

4. The Padma and Vayu Purana furnish a much 
longer list of names, but those of most note are the 
same as of the text, with which also the Bhagavata 
for the most part agrees. 

5. The Bhagavata makes Prabha the wife of 
Namuci: according to the Vayu, she is the mother 
ofNahusa. 

6. Married to Yayati. as will be related. 

7. The text might be understood to imply that the 
latter two were the daughters of Vaiswanara; and 
the Bhagavata has, "The four lovely daughters of 
Vaiswanara were Upadanavi, Hayasiras, Puloma, 
and Kelaka.” The Padma substitutes Vajra and 
Sundarl for the two formet names. The Vayu 
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specifies only Puloma and Kalika as the daughters 
of Vaiswanara, as does our text, Upadanavl, 
according to the Bhagavata. is the wife of 
Hiranyaksa : and Hayasiras. of Kratu, 

8. Though not specified by the text as one of the 
Danavas, he is Included in the catalogue of the 
Vayu, and the commentator on the Bhagavata calls 
him a son of Danu. 

9. The word is also read Kuiakas and Kalakeyas: 
the Mahabharata, I. 643, has Kaiakanjas. 

10. The text omits the two most celebrated of the 
Sainhikeyas, or sons of Sinhika, Rahu (sec ch. IX. 
note 8.) and Ketu. who are specified both in the 
Bhagavata and the Vayu, the former as the eldest 
son. Of the other sons it is said by the Vayu that 
they were all killed by Parasurama. 

11. Two names of note, found in the Vayu, are 
omitted by the Visnu; that of Puloman, the father of 
Sachi. the wife of Indra. and mother of Jayanta; and 
Maya, the father of Vajrakama and Mahodarl. 

12. The Bhagavata says the Paulomas were 
killed by Arjuna. who therefore, the commentator 
observes, were the same as the Nivata Kavachas : 
but the Mahabharata describes the destruction of 
the Nivata Kavachas and of the Paulomas and 
Kalakeyas as the successive exploits of Arjuna, 
Vana PurSna 8, I, 633. The story is narrated of 
detail only in the Mahabharata, which is 
consequently prior to all the Puranas in which the 
allusion occurs. According to that work, the Nivata 
Kavachas were Danavas, to the number of thirty 
millions, residing in the depths of the sea : and the 
Paulomas and Kaiakanjas were the children of two 
Daitya dames, Puloma and Kalaka, inhabiting 
Hiranyapura, the golden city, floating in the air. 

13. All the copies read 

which should be, SukI bore parrots; and 
Qlukl, the several sorts of owls but Uluki is 
nowhere named as one of the daughters of Tamra; 
and the reading may 'Owls and 

birds opposed to owls, i. e, crows. The authorities 
generally concur with our text; but the Vayu has a 
somewhat different account: or. SukI, married to 
Garuda, the mother of parrots; : Syenl, married to 
Aruna, mother of Sampati and Jatayu : BhasI, the 
mother of jays, owls, crows, peacocks, pigeons, and 
fowls : KrauncI, the parent of curlews, herons, 
cranes : and Dhrtarastri, the mother of geese, ducks. 


teal, and other water-fowl. The three last are also 
called the wives of Garuda. 

14. Most of the PurSnas agree in this account: 
but the Bhagavata makes VinatS the wife of TSrksa 
and in this place substitutes Sarama, the mother of 
wild animals. The Vayu adds the metres of the 
Vedas as the daughters of Vinata : and the P^dma 
gives her one daughter Sau-daminf. 

15, The dragons of modem fable. Anayusa or 
Danayusa is substituted for Surasa in the Vayu, and 
in one of the accounts of the Padma. The 
Bhagavata says Raksasas were her offspring. The 
Matsya has both Surasa and Anayusa, making the 
former the parent of all quadmpeds, except cows; 
the latter, the mother of diseases, 

16, The Vayu names forty : the most noted 
amongst whom, in addition to those of the text, are 
Airavata, Dhrtarastra, Mahanila Balahaka. Afijana, 
Puspadanstra, Durmukha, Kallya, Pundarlka, 
Kapila. Nahusa, and Mani. 

17. By Dan^tma some understand 

serpents, some Raksasas; but by the context 
carnivorous animals, birds, and fishes seem 
intended, the Vayu makes Krodhavasa the mother 
of twelve daughters, Mrgi and others, from whom 
all wild animals, deer, elephants, monkeys, tigers, 
lions, dogs, also fishes, reptiles, and Bhutas and 
Pisachas, or goblins, sprang, 

18. One copy only inserts a half stanza here; 
"Krodha was the mother of the Pisachas;" which is 
an interpolation apparently from the Mataya or Hari 
Varhsa. The Padma Purana. second legend, makes 
Krodha the mother of the Bhutas; and Pisaca, of the 
Pis'acas. 

19, The Bhagavata says, of animals with cloven 
hoofs. -The Vayu has, of the eleven Rudras, of the 
bull of Siva, and of two daughters, Rohin! and 
GandharbI: from the former of whom descended 
homed cattle; and from the latter, horses. 

20, According to the Vayu, Khasa had two sons, 
Yaksa and Raksas, severally the progenitors of 
those beings. 

21. The Padma, second series, makes Vach the 
mother of both Apsarasas and Gandharvas: the 
Vayu has long lists of the names of both classes, as 
well as of Vidyadharas and Kinnaras. The Apsaraas 
are distinguished as of two kinds, Laukika, 
'worldly,' of whom thirty-four are specified; and 
Daivika, or 'divine.' ten in number : the latter 
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furnish the individuals most frequently engaged in ^ 1 This is defended by the authority of the Hari 
the interruption of the penances of holy sages, such Variisa, where the passage occurs word for word, 
as Menaka. Sahajanya, GhrtacL Pramloca, Visvaci, except in the last half stanza, which, instead of 
and Purvacitti. UrvasI is of a different order to both, occurs ^ 

being the daughter of Narayana. Rambha, ^H?Ht The parallel passages are thus 

Tillotama, Misrakesi. are included amongst the rendered by M. Langlois : ’Le Mouni Svarotchicha 
Laukika nymphs. There are also fourteen Ganas, or avoit cesse de regner quand cette creation eut lieu : 
troops, of Apsaraas, bearing peculiar designations, c’etait sous I'empire du Menoa Vevasvata le 
as Ahutas. Sobhayantls, Vagavatls, etc. sacrifice de Varouna avait commence. La premiere 

22. The Kurma, Matsya, Brahma, Lihga. Agni. creation fut celle de Brahma, quand il Jugea qu’il 
Padma, and Vayu Puranas agree generally with our etait temps de proceder a son sacrifice, et que, 
text in the description of Kasyapa’s wives and souverain aieul du monde- il forma luimeme dans 
progeny. The Vayu enters most into details, and sa peasee et enfanta les sept Brahmarchis.’ 
contains very long catalogues of the names of the 24. This legend occurs in all those Puranas in 
different characters descended from the sage. The which the account of Kasyapa's family is related. 
Padma and Matsya and the Hari Variisa repeat the 

story, but admit several variations, some of which 
have been adverted to in the preceding notes, 

23. We have a considerable variation here in the 
commentary, and it may be doubted if the allusion 
in the text is accurately explained by either of the 
versions. In one it is said that 'BrahmS. the 
grandsire of the Gandliarvas. etc., appointed the 
seven Rsis. who were bom in a former Manvantara. 
to be his sons, or to be the intermediate agents in 
creation : he created no other beings himself, being 
engrossed by the sacrificial ceremony : 

Instead of "putratwe," ‘in the state of 
sons.’ the reading is sometimes "Pitratwe." in the 
character of fathers .’ that is, to all other beings. 

Thus the gods and tlie rest, who in a former 
Manvantara originated from Kasyapa, were created 
in the present period as the offspring of the seven 
Rsis. The other explanation agrees with the 
preceding in ascribing the birth of all creatures to 
the intermediate agency of the seven Rsis, but calls 
tliem the actual sons of Brahma, begotten at the 
sacrifice of Vamna, in the sacrificial fire : 

^ -sqT^ ^ 

^1 authority for the story is not 
given, beyond its being in other Puranas, it 

has the air of a modem mystification. The latter 
member of the passage is separated altogether from 
the foregoing, and carried on to what follows : thus; 

"In the war of the Gandharvas, serpents, gods and 
demons, Diti having lost her children,” etc.: the 
word ‘virodha’ being understood, it is said, ^ 
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CHAPTER 22 

mf?n 3enrr 

^<l(5iffc|Tfi: ^ ^ TTj^r TT?f^:i 

cRi: TTJqif^ ^ HtgrfqTO:ll ^ll 

^-il?-f^«iuii -eflwyiaw^d: I 
#R WMyinfMii ? ii 

Tr3^ rrari 

a»(d^ T# c<4j.^q 
• a^TOfrn grot M^d i qfm 

^nraiw 3ii ;i ' (3iq i i pt ^luii 

ftrgniT w ■qq Trj^5«j^:?ra^i 

v^ ^iimi 

qdiduiia qi5S ^snqmfq diyctH^I 
33^:«ejqqyni fqq^ Wifqil ^ II 

qpirrjiR yqruii fwqter^i 
gqw#iT WR TR^Iidi'wiViiqd.ii^ii 
Parasara said- When Prthu was installed in 
the government of the earth, the great father of 
the spheres established sovereignties in other 
pares of the creation. Soma was appointed 
monarch of the stars and planets, of Brahmans 



134 


THE VI§ISU-PURAI^AM 


and of planes, of sacrifices and of penance. 
Vaisravana was made lung over kings; and 
Vanina, over the waters. Visnu was the chief 
of the Adityas; Pavaka. of the Vasus; Daksa, 
of the patriarchs; Vasava of the winds. To 
Prahlada was assigned dominion over the 
Daityas and Danavas; and Yama, the king of 
Justice, was appointed the monarch of the 
Manes (Pitrs). Aitavata was made tlie king of 
elephants; Garuda of birds; Indra, of the gods. 
Ucchaisravas was the chief of horses; Vr§abha. 
of kine. ^esha became the snake-^ting; the 
lion, the monarch of the beascs; and the 
sovereign of the trees was the holy fig-trcc.’ 

gjj WFT ii 

t(%irwT WT w; 

U^lcUR 

tfH Traf TTHthrr ttotRIi 

«nk: trftwq^ii n 

Having thus fixed the limits of each 
auehority, the great progenitor Brahma 
stationed rulers for the protection of the 
different quarters of the world: he made 
Sudhanvan, the son of the patriarch Viraja. the 
regent of the east; ^ahkhapada, the son or the 
patriarch Kardama, of the south; the unmoctal 
Ketumat, the son of Rajas, regent of the west, 
and Hiranyaroman, the son of the patriarch 
Parjanya, regent of the north.^ By these the 
whole earth, with its seven continents and its 
cities, is to the present day vigilantly 
protected, according to their several limits. 

TTiiRt ■gftwni v^n 


ir 'far: Tif fpn 

W Tli fdw r lty i l fk'dl rT m i ^qil 

. it _ __ N it _ r. 

TT5pr ^ ^ ^ rl mi$iu||({^| 

^4d Rl g '^slipTT: I 

W Tii H^'gd'W fdwrl1v(^g4S.^:i 

^ Tiisrt ii 

felt Mgw i? g rftr^ ii ^ o n 

Rjld^ TRlrR:l 
^dFdd M^ ^ IR ?ll 

Tifw: f^i 

q ' Ofl rfti ^ t: mm innRiRmrfnT:iR?ii 
chWiigdliiRyiiv i; Ti%nf3 ’Entn:;i 
?(Er rjggf T%nr:il?'iill 


All these monarchs, and whatever others 
may be invested with authority by the mighty 
Visnu, as instruments for the preservation of 
the world; all the kings who have been, and all 
who shall be; are all, most worthy Brahman, 
but portions of the universal Visnu. The rulers 
of the gods, the rulers of the Daityas, the rulers 
of the Danavas, and the rulers of all malignant 
spirits; the chief amongst beasts, amongst 
birds, amongst men, amongst serpents; the 
best of trees, of mountains, of planets; either 
those that now are, or that shall hereafter be, 
the most exalted of their kind; are but protions 
of the universal Visnu. The power of 
protecting created things, the preservation of 
the world, resides with no other than Hari, the 
lord of all. He is the creator, who creates the 
world; he, the eternal, preserves it in its 
existence; and he, the destroyer, destroys it; 
invested severally with the attributes of 
foulness, goodness, and gloom. By a fourfold 
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manifestation does Jandrddana operate in 
creation, preservation, and destruction. In one 
pottion, as Brahma, the invisible assumes a 
visible form; in another portion he, as Marlchi 
and the rest, is the progenitor of all creatures; 
his third portion is time; his fourth is all 
beings: and thus he becomes quadruple in 
creation, invested with the quality of passion. 

^ ^ UM l fa rq wm: 

«rafir3r:ii ?'aii 

In the preservation of the world he is, in 
one portion. Vi§pu; in another portion he is 
Maun and the other patriarchs; he is time in a 
third; and all beings in a fourth portion: and 
thus, endowed with the property of goodness, 
Puru§ottama preserves the world. When he 
assumes the property of darkness, at the end of 
all things, the unborn deity becomes in one 
portion Rudra; in another, the destroying fire, 
in a third, time; and in a fourth, all beings: and 
thus, in a quadruple form, he is the destroyer 
of the world. This, Brahman, is the fourfold 
condition of the deity at all seasons, 

?on 

^ %t! 

f^rllHrM^dW! 151^:11 ^ ^11 

__*_ __ 

yqwupr tspRer:! 

trsiT 

ttrai ? ? ii 


>drqr<;««^RfMlR ^SRragr Jl(rl^U|H^||^>{|| 

^ (*HI 9^1 Is'fll 

Brahma, Dak$a, time, and all creatures are 
the four energies of Hari, which are the causes 
of creation. Vispu, Manu and the rest, time, 
and all creatures are the four energies of 
Visnu, which are the causes of duration. 
Rudra, the destroying fire, time and all 
creatures are the four energies of Janarddana 
that are exerted for universal dissolution. In 
the beginning and the duration of the world, 
until the period of its end, creation is the work 
of Brahma, the patriarchs, and living animals. 
Brahma creates in the beginning; then the 
patriarchs beget progeny; and then animals 
incessantly multiply their kinds: but Brahma is 
not the active agent in creation, independent of 
time; neither are the patriarchs, nor living 
animals. So. in the periods of creation and of 
dissolution the four portions of the god of gods 
are equally essential. 

^ it fgsri 

i :ii 

gj:II9(ill 

^^ 1 ’snttqmr ^ 

WT o II 

dxtrliflRRd ^ 

g^-irant WTRIR:II ^11 

Whatever, oh Brahman, is engendered by 
any living being, the body of Hari is 
cooperative in the birth of that being; so 
whatever destroys any existing thing, movable 
or stationary, at any time, is the destroying 
form of JanSrddana as Rudra. Thus Janarddana 
is the creator, the preserver, and the destroyer 
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of the whole world—^being threefold—in the 
several seasons of creation, preservation, and 
destruction, according to his assumption of the 
three qualities: but his highest glory^ is 
detached from all qualities; for the fourfold 
essence of the supreme spirit is composed of 
true wisdom, pervades all things, is only to be 
appreciated by itself, and admits of no 
similitude, 

^ ■5^1 

Maitreya said—But, Muni, describe to me 
fully the four varieties of the condition of 
Brahma, and what is the supreme condition'*. 

MtIVK 

dVdpTUd qrtUyfq^MIrm-.ll'iJ^II 
dlH l dl MfacfelM^ il l U || q i U l (dHWHH. I 
WJiir utuagr ^:ii'u'«ii 

HWHIHWIH % ^1 

TT MWTJT ^Ti-Mdrar t ^lUMI 
TOST ^art^Rri 

Parasara replied—That, Maitreya, which is 
the cause or a thing is called the means of 
effecting it; and that which it is the desire of 
the soul to accomplish is the thing to be 
effected. The operations of the Yogi who is 
desirous of liberation, as suppression of breath 
and the like, are his means: the end is the 
supreme Brahma, whence he returns to the 
world no more. Essentially connected with, 
and dependant upon, the means employed for 
emancipation by the Yogi, is discriminative 
knowledge; and this is the first variety of the 
condition of Brahma^. 

ddrcW^Id^lR fsdHtM Rfig^lU^II 
3»iqlMfd'MiJlH wrarsmlfi ^i 
ld?inq|du*l 

TiPijra^ ■Rgrg^i 


dfd<lcb<UI4IH <(vldlrMWt?»Me|rl^ll'»i<ill 
fdodlMlWIt^q oillfHUIdmlyqq^l 

si?n^*wr u'w fwd h,i 

fdwM’iHqwlTh Ti3[gim o II 

The second sort is knowledge that is to be 
acquired by the Yogi whose end is escape 
from suffering, or eternal felicity. The third 
kind is the ascertainment of the identity of the 
end and the means, the rejection of the notion 
of duality. The last kind is the removal of 
whatever differences may have been 
conceived by the three first varities of 
’knowledge, and the consequent contemplation 
of the true essence of soul. The supreme 
condition of Vi§iju, who is one with wisdom, 
is the knowledge of truth; which requires no 
exercise; which is not to be taught; which is 
internally diffused; which is unequalled; the 
object of which is self-illumination; which is 
simply existent, and is not to be defined; 
which is tranquil, fearless, pure; which is not 
the theme of reasoning; which stands in need 
of no support^. 

R4IK«h^uM % Pl4Tvrtdi ffSPI q ^11 

lj.^4lcbKMq vt cq i gtfcMl^qq^ l 

Iqwqitoii WT tl^im^ll 

W WT ^ ^ JT: I 

Those Yogis who, by the annihilation of 
ignorance, are resolved into this fourfold 
Brahma, lose the seminal property, and can no 
longer germinate in the ploughed field of 
worldly existence. This is the supreme 
condition, that is called Visnu, perfect, 
perpetual, universal, undecaying, entire, and 
uniform: and the Yogi who attains this 
supreme spirit (Brahma) returns not to life 
again; for there he is freed from the distinction 
of virtue and vice, from suffering, and from 
soil. 
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I €ri 

3T^ W ^ ^1 

i<ci>ci^iRiad'WH^'j4frWI fcif<iif<«D ^RTTimmi 
TRW Si^ui: ^>irdi4fl^rt<;Rslci 'jR^I 

WllrHI^sfw l^a^li h%\\ 

?riR;OTRT «^vi^'M:i 
wm ^ ^ ^ ^KWd'iiimsii 
^ TijErr: vvi‘^1 fTT-Ti%-'^i(l'um:i 
^ im c ii 

rl^rl^ ftw ^Jl'yfdcHiRsTHH^I 

There are two states of this Brahma', one 
with, and one without shape; one perishable, 
and one imperishable; which are inherent in all 
beings. The imperishable is the supreme being, 
the perishable is all the world. The blaze of 
fire burning on one spot diffuses light and heat 
around, so the world is nothing more than the 
manifested energy of the supreme Brahma: 
and inasmuch as, Maitreya. as the light and 
heat are stronger or feebler as we are near to 
the fire, or far off from it, so the energy of the 
supreme is more or less intense in the beings 
that are less or more remote from him. 
Brahma. Visnu, and Siva are the most 
powerful energies of god; next to them are the 
inferior deities, then the attendant spirits, then 
men, then animals, birds insects, vegetables; 
each becoming more and more feeble as they 
are farther from their primitive source. In this 
way, illustrious Brahman, this whole world, 
although in essence imperishable and eternal, 
appears and disappears, as if it was subject to 
birth and death. 

^ ^11 

■^T tr: wdr^iTlilqfi ^rilttT; WRR:i 


grf ^ ^ gft: II ^ 9II 

^RWW^ fc(«J|f^T4RlF>4)jffT: I 

The supreme condition of Brahma, which 
is meditated by the Yogis in the 
commencement of their abstraction, as 
invested with form, is Visnu, composed of all 
the divine energies, and the essence of 
Brahma, with whom the mystic union that is 
sought, and which is accompanied by suitable 
elements, is effected^ by the devotee whose 
whole mind is addressed to that object. This 
Hari, who is the most immediate of all the 
energies, of BrahmS, is his embodied shape, 
composed entirely of his essence; and in him 
therefore is the whole world interwoven; and 
from him, and in him, is the universe, and he, 
the supreme lord of all, comprising all that is 
perishable and imperishable, bears upon him 
all material and spiritual existence, identified 
in nature with his ornaments and weapons. 

Maitreya said— Tell me in what manner 
Vi§nu bears the whole world, abiding in his 
nature, characterised by ornaments and 
weapons. 

TRIVK 3311x1 

cwiraifM -qsansHira 

vinrat ni^<4nguii*rHH,i 

3raR ii 

Parasara replied— Having offered 
salutation to the mighty and indescribable 
Visnu, I repeat to you what was formerly 
related to me by Vasistha. The glorious Hari 
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wears the pure soul of the world, undefiled and 
void of qualities, as the Kaustubha gem. The 
chief principle of things (Pradhana) is seated 
on the eternal, as the ^rivatsa mark. Intellect 
abides in Madhava, in the form of his mace. 


5 ^ Him 

w ^ ^ f^iivs ^ii 


?ITf%«I%^Rr^:llV9^ll 


ornaments, for the salvation of mankind’. 
Pundarlkak§a, the lord of all, assumes nature, 
with all its products, soul and all the world. 

^ ^ (WTSf^ 

till ■qg^livavaii 

g5J^: 

TlfiT W^l II 

^«Irqgfa; •5^:1 

arraiT: «<IIqeiHr #: f^;iUoii 


^Jtu^ xi TR; ^1 

infoRT 

^rfirajit jramr 

^us<l«fc«yw^e( :ii\9^ii 

The lord (Tswara) supports egotism 
(Ahaihkara) in its twofold division, into 
elements and organs of sense, in the emblems 
of his conch-shell and his bow. In his hand Vis 
nu holds, in the form of his discus, the mind, 
whose thoughts (like the weapon) fly swifter 
than the winds. The necklace of the deity 
Vaijayantl, composed of five precious gems* is 
the aggregate of the five elemental rudiments, 
Janarddana bears, in his numerous shafts, the 
faculties both of action and of perception. The 
bright sword of Ac)mta is holy wisdom, 
concealed at some seasons in the scabbard of 
ignorance. In this manner soul nature, 
intellect, egotism, the elements, the senses, 
mind ignorance, and wisdom, are all 
assembled in the person of Hr§ikesa. Had, in a 
delusive form embodies the shapeless 
elements of the world, as his weapons and his 


All that is wisdom, all that is ignorance, all 
that is, all that is not, all that is everlasting, is 
centred in the destroyer of Madhu, the lord of 
all creatures. The supreme, eternal Hari is 
time, with its divisions of seconds, minutes, 
days, months, seasons, and years: he is the 
seven worlds, the earth, the sky. heaven, the 
world of patriarchs, of sages, of saints, of 
truth: whose form is all worlds; first-bom 
before all the first-born; the supporter of all 
beings, himself self-sustained: who exists in 
manifold forms', as gods, men, and animals; 
and is thence the sovereign lord of all, eternal: 
whose shape is all visible things; who is 
without shape or form: who is celebrated in 
the Vedanta as the Rk, Yajus. Sama. and 
Atharva Vedas inspired history, and sacred 
science. 


[lid ^11 


gnsiTviTW 


r.iid'dii 


t tnfSr 

The Vedas, and their divisions; the ins¬ 
titutes of Manu and other lawgivers; 
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traditional scriptures, and religious manuals;’® 
poems, atid all that is said or sung; are the 
body of the mighty Vi§nu, assuming the form 
of sound. All kinds of substances, with or 
without shape, here or elsewhere, are the body 
of Visnu. 

aiii ?ft: 

^ II 

I am Hari. All that I behold is Janarddana; 
cause and effect are from none other than him. 
The man who knows these truths shall never 
again experience the afflictions of worldly 
existence. 

iisnT; t fs^r! 

^ WTi 

■HwraTj;i 

wim: 

Thus, Brahman, has the first portion of this 
Purina been duly revealed to you: listening to 
which, expiates all oflences. The man who 
hears this Purana obtains the fruit of bathing in 
the Puskara lake'^ for twelve years, in the 
month of Kartik. The gods bestow upon him 
who hears this work the dignity of a divine 
sage, of a patriarch, or of a spirit of heaven. 
♦♦♦♦ 

NOTES 

1. These are similarly enumerated in the VSyu, 
Brahma, Padma. Bhagavata, etc., with some 
additions; as, Agni, king of the Pitrs; Vayu. of the 
Gandharvas; SQlapani (Siva), of the Bhfltas : 
Kubera, of riches, and of the Yaksas; Vasuki of the 
Nagas; Taksaka, of serpents; Chitraratha, of the 
Gandharvas; KSmadeva, of the Apsaraas; 
Vipracitta, of the Danavas; Rahu, of meteors;, 
Parjanya, of clouds; Samvatsara, of times and 


seasons : Samudra, of rivers; Himavat, of 
mountains, etc. 

2. We have already had occasion to notice the 
descent of those Lokapalas, as specified in the 
Vayu Purana; and it is evident, although the Visnu 
does not supply a connected series of generations, 
yet that both accounts are derived from a common 
source. 

3. Vibhuti, superhuman or divine power or 
dignity. 

4. The question, according to the commentator, 
implies a doubt how the supreme being, who is 
without qualities, can be subject to specific variety, 
or to existence in divided and different conditions. 

5. Of Brahmabhuta of him who or that 

which becomes identified with the supreme spirit, 
which is the same respectively with absolute 
wisdom. Jiiana ), and discriminative wisdom. 
Vijiiana leading to felicity, or the condition 

of Brahma, expressed by the words. Satcitanandam 

), ‘entire tranquillity of mind, 'or internal 
enjoymentthe same also with the combination of 
wisdom and tranquillity, which the devotee 
believes to exist in Adwaita *non-duality." or unity 
of god and himself: and finally the same with the 
aggregate of these three processes or the conviction 
that spirit is one, universal, and the same. 

6. The epithets of Jn^a, 'wisdom,’ here 

employed, are taken from the Yoga philosophy. 
'Requires no exercise,’ Nirvyapara is 

explained, 'without the practice of abstract 
contemplation,' etc. ‘Not to he taught.' 

An^yeyam 'not capable of being 

enjoined' 'Intemdly diffused.' 

Vyaptimatram means ‘menial 

identification of individual with universal spirit’ 
(WI ). The phrase 

translated 'the object of which is selfiillumination/ 
is explained 'Simply existent’ (TTtTRT^ ) is 

said to mean, 'being unmodified by the accidents of 
happiness etc. consequently it is 

not to be defined ). So the Yoga Pradipa 

explains Samadhi, or contemplation, to be the 
entire occupation of the thoughts by the idea of 
Brahma, without any effort of the mind. It is the 
entire abandonment of the faculties to one all- 
engrossing notion WTTOcPTT 

'Tranquil,' PrasSntam 
(Smr^), is 'being void of passion.' etc. ). 
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'Fearless:' not dreading agitation or perplexity by 
ideas of duality ‘Pure;' undisturbed by 

external objects 'Not the theme of 

reasoning: (”51^^7102^); that is. 'not to be ascertained 
by logical deduction’ ). 'Stands in no need 

of support' not resting or depending upon 

7. The great Yoga is produced 

This great Yoga, or union, is to have its relation or 
dependence (WcW^:). which is Visnu and 

its seed or mystical ejaculations; and to be 

accompanied with Mantras and silent repetitions, or 
Japa 

8. Or of pearl, ruby, emerald, sapphire, and 
diamond. 

9. We have in the text a representation of one 
mode of Dhyana, or contemplation, in which the 


conception of a thing is attempted to be rendered 
more definite by thinking upon its types : or in 
which, at least, the thoughts are more readily 
concentrated by being addressed to a sensible 
emblem, instead of an abstract truth. Thus the Yogi 
here says to himself./T meditate upon the jewel on 
Visnu's brow, as the soul of the world : upon the 
gem on his breast, as the first principle of things;" 
and so on : and thus through a perceptible 
substance proceeds to an imperceptible idea. 

10. Akhysmani is said to denote the 

Puranas, and Anuvada the Kalpa, Sutra, 

and similar works, containing directions for 
supplementary rites. 

11. The celebrated lake Pokher in Ajmer. 


END OF THE FIRST BOOK 
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BOOK II 


CHAPTER 1 

5=11011 f^oi, 

^IcnrT 

^praT RKFiristnrf Mftti^Rsici 

^sm: whiMiFa ^ wtsftr 5^ r^itii %\\ 

trai? gftwiii ? 11 

fjKISl^TlHMK^i ^1 

gel: <j 5 i 4 <cl 4 lIc^d:U^II 

Bi ^gyasT ^raiTT fg^ 11^: 1 

rlTO? «>5fiT^f*I 3 ra^ il^q^RlIl'iJII 

Maitreya said- You have related to me, 
venerable preceptor, most fully, all that I was 
curious to hear respecting the creation of the 
world; but there is a part of the subject which I 
am desirous again to have described. You 
stated that Priyavrata and Uttanapada were the 
sons of Svayambhuva Manu, and you repeated 
the story of Dhruva. the son of Uttanapada: 
you made no mention of the descendants of 
Priyavrata, and it is an account of his family 
that I beg you will kindly communicate to me. 

yi(wrrM^T frogtr:! 

■wm ^ ^ 5=iiwii<i'^ii mi 

R?T 3 n?lT%:l 

B i ttad^d i: i^ nT i^ql ^ruifr % ^11 ^ 11 

Titir WT: 5^ 13^ wii^ii 

'4\fd«iH wnrar 

5=iTaiT ?r( 9 iiml <iii 


-illfd Wl -R^mPT ^ TTSm iHt ^:ll <? II 
M«it; ti 4 d»id ’5 ■?nrRii% ^ •g^i 

%iT w^rraw^T^ %nit % ^11 n 

Parasara said- Priyavrata married K 5 mya, 
the daughter of the patriarch Kardama', and 
had by her two daughters, Samrat and KuksT, 
and ten sons, wise, valiant, modest, and 
dutiful, named Agnldhra, Agnibahu, Vapus 
mat, Dyutimat, Medhatithi, Bhavya, Sabala, 
Putra, and the tenth was Jyoti§mat,^ illustrious 
by nature as by name. These were the sons of 
Priyavrata, famous for strength and prowess. 
Of these, three, or Medha, Putra, and 
Agnibahu, adopted a religious life: 
remembering the occurrences of a prior 
existence, they did not covet dominion, but 
diligently practised the rites of devotion in due 
season, wholly disinterested, and looking for 
no reward. 

^ RHPiT gfifWT! 
fWStl TTH IhllFl 

TTgwir ■Rt 5 i%rni ^ fttrn 
ilyifa^wyi TctysNwtHH," •• 

^'ifdai-d fVI'ilil TRIFT ■'s!idfcfIT 3 l 5 :ll 
rl 115:11 ^■«ll 

tgg:? RRSBiraiiii II 

Priyavrata having divided the earth into 
seven continents, gave them respectively to his 
other seven sons.^ To Agnldhra he gave 
Jambudvipa; to Medhatihi he gave Plaksa- 
dvTpa: he installed Vapusnat in the 
sovereignty over the Dvipa of Salmali; and 
made Jyotismat king of Kusa-dvipa: he 
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appointed Dyutimat to rule over Kraunca- 
dvipa; Bhavya to reign over Saka-dvipa; and 
Savala he nominated the monarch of the Dvipa 
of Puskara. 


M'jIlPldWm ^11 ^^11 

fl^ue tr ^ q^ Ti;? m v^n 

f>Tl 3 ^Eigcll 

Agnidhra, the king of Jambu-Dvipa. had 
nine sons, equal in splendour to the patriarchs: 
they were named Nabhi, Kimpurusa, 
Hariramvarsa. Ilavrta, Ramya, Himvat, Kuru, 
Bhadrasva, and Ketumala/ who was a prince 
ever active in the practice of piety. 

ferr ^ ^ 

%trarrTf^ g4 ^ ftrlTI 

^ cipt frrar ^ ^ ^ii 

^ ? ? II 

it 

y i NinH 

Hear next, Maitreya, in what manner 
Agnidhra apportioned Jambu-DvIpa amongst 
his nine sons. He gave to Nabhi the country 
called Hima, south of the Himavat, or snowy 


Sveta mountains, the country bounded by the 
Sringavan range he gave to Kuru. The 
countries on the east of Meru he assigned to 
Bhadrasva; and Gandhmadana, which lay west 
of it, he gave to Ketumala.^ Having installed 
his sons sovereigns in these several regions, 
the pious king Agnidhra retired to a life of 
penance at the holy place of pilgrimage, 
Salagrama.® 


^ frrf^: •gT33jraT'gRrR<T:ii?mi 

T citc(Rh 5RTgc3*Hi r 
clMiwi 4lTl4nqiraKPlT:ll?^ll 
^ ^Ibcjfw ■g^iraw TT 4 ?ri 

The eight Varsas, or countries, Kimpurusa 
and the rest, are places of perfect enjoyment, 
where happiness is spontaneous and 
uninterrupted. In them there is no vicissitude, 
not the dread of decrepitude or death; there is 
no distinction of virtue or vice, nor difference 
of degree as better or worse, nor any of the 
effects produced in this region by the 
revolutions of ages. 
fgTTi% ^ ^ ?'3li 

g^TTETPr^ni^iii 

gjcSfT TFRi T!^f^(iHT'*n3TTI 

3 Tf?TfirE?i^ 

T( WTRT: '^TEfll 

?FTn^ W=sit 4^ TTI 
qror ^ II ^ 

'l*4l cjlil <^Tc(l eJl^iec^lT fldi ■'Wtl 


mountains. The country of Hemakuta he gave 
to Kimpurusa; and to Harivarsa, the country of 
Nisadha. The region in the centre of which 
mount Meru is situated he conferred on 
Ilavrta; and to Ramya, the countries lying 
between it and the Nila mountain. To Hiranvat 
his father gave the country lying to the north 
of it, called Sveta; and on the north of the 


?rasr ^ ci4ildw>4i3 4^ii ? ? ii 
WPI qtt: ftqr ^ UlldWl qFnp 

Nabhi, who had for his portion the country 
of Himahwa. bad by his queen Meru the 
magnanimous Rsabha; and he had a hundred 
sons, the eldest of whom was Bharata. Rsabha 
having ruled with equity and wisdom, and 
celebrated many sacrificial rites, resigned the 
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sovereignty of the earth to the heroic Bharata, 
and, retiring to the hermitage of Pulastya, 
adopted the life of an anchoret, practising re¬ 
ligious penance, and performing all prescribed 
ceremonies, until, emaciated by his austerities, 
so as to be but a collection of skin and fibres, 
he put a pepple in his mouth, and naked went 
the way of all flesh.’ The country was termed 
Bharata from the time that it was relinquished 
to Bharata by his father, on his retiring to the 
woods.* 

^ tMfMgMtsI: ftrfTI 

3nunT.'?n^ran^5??FjF3^! 

3T3n?JW w 

rPE?! ’ErfTri <H»grf^ l fu ^ 

Bharata, having religiously discharged the 
duties of his station, consigned the kingdom to 
his son Suraati, a most virtuous prince; and, 
engaging in devout practices, abandoned his 
life at the holy place, Salagrama; he was 
afterwards bom again as a Brahmana, in a 
distinguished family of ascetics. 1 shall 
hereafter relate to you his history. 

(^roa r w wr;ii^^ii 

^ rRt:! 

^ ^ II 

iprkrnf^^pfoT 


From the illustrious Suraati was born 
Indradyumna^ his son was Pararaesthin: his 
son was PratihSra, who had a celebrated son, 
named Pratihartta: his son was Bhava, who 
begot Udgitha, who begot Prastara; whose son 
was Prithu. The son of Prithu was Nakta: his 
son was Gaya: his son was Nara; whose son 
was Virap The valiant son of VirSt was 
Dhimat, who begot MahSnta; whose son was 
Manasyu; whose son was Twa§ta: his son was 
Viraja; his son was Raja; his son was Satajit, 
who had a hundred sons, - of whom 
Visvagjyotis was the eldest.^ Under these 
princes, Bharata-varsa (India) was divided into 
nine portions (to be hereafter particularised); 
and their descendants successively held 
possession of the country for seventy-one 
periods of the aggregate of the four ages (or 
for the reign of a Manu). 

■^nrf ^ gftti 



This was the creation of Svayambhuva 
Manu. by which the earth was peopled, when 
he presided over the first Manvantara, in the 
Kalpa ofVarahaJ® 

NOTES 

L The text reads Kany^ '^^)l and 

the commentator has, ‘he married the daughter of 
Kardama. whose name was Kanya, 

The copies agree in the reading, and 
the V5yu has the same name’ Kany^; but the 
Markandeya, which is the same in other respects as 
our text, has KamyS: KSmyS also is the name else, 
where given by the Vayu to the daughter of 
Kardama (Ch. X. n. 6). Kamya, as has been 
noticed, appears in the Brahma and Hari V. (Ch. 
VII. n. 6) as the mother of Priyavrata, but 
erroneously : and the same authorities specify a 
KSmya as the wife of that sovereign. So the com¬ 
mentator on the Hari V. states, ’another KSmyS is 
mentioned (in the text), the daughter of Kardama, 
the wife of Priyavrata:" 

j The name Kanya is therefore most 
probably an error of the copyists. The Bhagavata 
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calls the wife of Priyavrata. Barhismati. the 
daughter of VisVakarman. 

2. These names nearly agree in the authorities 
which specify tire descendants of Priyavrata, except 
in the Bhagavata; that has an almost entirely 
different series of names, or Agnidhra, Idhmajihwa, 
Yajhabahu, Mah^vira, Hiranyaretas, Medhatithi, 
Ghrtaprishtha, Savana. Vitihotra. and Kavi: with 
one daughter, Urjjasvatl. It also calls the Manus 
Uttama, Tamasa, and Raivata tire sons of Priyavrata 
by another wife. 

3. According to the Bhagavata, he drove his 
chariot seven times round the earth, and the ruts left 
by the wheels became the beds of the oceans, 
separating it into seven Dvipas. 

4. Even the Bhagavata concurs with the other 
Puranas in this series of Priyavrata’s grandsons, 

5. Of these divisions, as well as of those of the 
earth, and of the minor divisions of the Varsas. we 
have further particulars in the following chapter. 

6. This place of pilgrimage has not been found 
elsewhere. The term is usually applied to a stone, 
an ammonite, which is supposed to be a type of Vis 
nu. and of which the worship is enjoined in the 
Uttara Khanda of the Padma P. and in the Brahma 
Vaivartta, authorities of no great weight or 
antiquity. As these stones are found chiefly in the 
Gandak river, the S^lagrama Tirtha was probably at 
the source of that sti*eam, or at its confluence with 
the Gahga. Its sanctity, and that of the stone, are 
probably of comparatively modem origin. 

7. ‘The great road’ or ‘road of heroes’ 

or #(^4) The people was intended either to 
compel perpetual silence, or to prevent the eating. 
The Bhagavata adverts to the same circumstance; 
snrq l That work enters much more into 

detail on the subject of R§abha‘a devotion, and 
particularizes circumstances not found in any other 
Pur^a. The mot interesting of these are the scene 
of Rsabha's a wanderings, which is said to be 
Konka, Venkata, Kutaka. and southern Karnataka, 
or the western part of the Peninsula : and the 
adoption of the Jain belief by the people of those 
countries. Thus it is said, "A king of the Kankas, 
Venkatas, and Kutakas. named Arhat, having heard 
the tradition of Rsabha's practices (or his wandering 
about naked, and desisting from religious rites), 
being infatuated by necessity, under the evil 
influence of the Kali age will become needlessly 


alarmed, and abandon his own religious duty, and 
will foolishly enter upon an unrighteous and 
heretical path. Misled by him and bewildered by 
the iniquitous operation of the Kali age, disturbed 
also by the delusions.of the deity, wicked men will, 
in great numbers, desert the institutes and 
purifications of their own ritual; will observe vows 
injurious and disrespectfiil to the gods : will desist 
from ablutions, mouthwashings, and purifications, 
and will pluck out the hair of the head; and will 
revile the world, the deity, sacrifices. Brahmanas. 
and the Vedas.” It if also said, that Sumati the son 
of Bharata, will be irreligiously worshipped by 
some infidels, as a divinity. Besides the import of 
the term Arhat, or Jain. Rsabha is the name of the 
first, and Sumati of the fifth TSrtliankara, or Jain 
saint of the present era. There can be no doubt, 
therefore, that the Bhagavata intends this sect, and 
as the Jain system was not matured until a com¬ 
paratively modem date, this composition is 
determined to be also recent. The allusions to the 
extension of the Jain faith in the western parts of 
tlie Peninsula, may serve to fix the limit of its 
probable antiquity to the 11 or 12 century, when the 
fains seem to have been flourishing in Guzerat and 
the Konkan. Res. XVII. 282, 

8. This etymology is given in other Puranas; but 
the Matsya and Va3ai have a different one, deriving 
it from the Manu, called Bharata. Or the cherisher, 
one who rears or cherishes progeny- 3RHT ^ 

Irjsqct} 1 The Vayu 

has, in another place, the more common 
explanation also : 

9. The Agni. Kurma, Markandeya, Lihga, and 
Vayu Puranas agree with the Visnu in these 
genealogical details. The Bhagavata has some 
additions and variations of nomenclature, but is not 
essentially different. It ends, however, with ^atajit, 
and cites a stanza which would seem to make 
Viraja the last of the descendants of Priyavrta : 

I 

10; The descendants of Priyavrata were the kings 
of the earth in the first or Svayambhuva 
Manvantara. Those of Utt^apada his brother are 
placed rather incongruously in the second or 
Svarochisa Manvantara : whilst, with still more 
palpable inconsistency. Daksa, a descendant of 
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Utt^apada, gives his daughter to Kasyapa in the 
seventh or Vaivasvata Manvantara. It seems 
probable that the patriarchal genealogies are older 
tlaan the chronological system of Manvantaras and 
Kalpas. and have been rather clumsily distributed 
amongst the different periods. 

•kicic 
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CHAPTER II 

fl[?fhitssEiFr: 

35TEr 

«ra?iT isif: wn^Eisr ifi 
WT -qTJS^f ^:ll ^11 
*J|eRl: flHHI ^iireraT I 

tWT ^11 ? II 

^dTRlurfir? ^ il^raiK ^IcJRircKq^l 
^■WHMWi ti ig^! ^iv!ii^ ti^M^ryii^ii 

Maitreya said- You have related to me 
Brahman, the creation of Svayambhuva; I am 
now desirous to hear from you a description of 
the earth: how many are its oceans and islands, 
its kingdoms and it mountains, its forests and 
rivers and the cities of the gods, its dimen¬ 
sions, its contents, its nature, and its form. 

-qiri 

enJviJ^Hlf'l ^ f? 1^R<TT:ll'«ll 
^jn^->rKj:ii§<A islxi^ f^i 

'^IfTwn WT:imii 

ihrr: 4ijjk^ w TiHf«rnftn:i 

wi^ii ^ ii 

Parasara replied- You shall hear, Maitreya, 
a brief account of the earth from me: a full 
detail I could not give you in a century. The 
seven great insular continents are Jambu, 
Plaksna. Salmali, Kusa. Kraunca. Saka. and 
Puskara: and they are surrounded severally by 
seven great seas; the sea of salt water (Lavana) 
of sugar-cane Juice (Iksu). of (wine (Sura), of 


clarified butter (Sarpi), of curds (Dadhi). of 
milk (Dugdha). and of fresh water (Jala).' 

^IH ra fe r d ;l 

dWifil t|«^ chWchtl^drllVdll 

3lf^: iJte?liy wi<l^ ft^:ll4ll 

(? W II V14^ ^J%:l 

^[<i?rpin2r grfSrajraiTTOfwcr; ii ^ n 

JambQ-dvIpa is in the centre of all these: 
and in the centre of this continent is the golden 
mountain Mem. The height of Mem is eighty- 
four thousand Yojanas; and its depth below the 
surface of the earth is sixteen thousand. Its 
diameter ac the summit is thirty-two thousand 
Yojanas; and at its base, sixteen thousand: so 
thar this mountain is like the seed-cup of the 
locus of the earth.^ 

%T: ^ ^ 3^ ctiS^ci-di:II II 

i|5sfr 

^TCT usm m: te^i 

3gTT: w t gntr twni ii 

^H l «jdgi II n 

■^dgri g^mm! gtgRgnrTt^:ii^mi 
(c(u»)MTr tr«4d ^<)4f'Ji4Wci^f^dI;ll 11 
wii^: I 

fcigirl: ■^g?T:ll ^^all 

g;cpg% gtggr ftnijc% gz t^g gi 

ii,t*>ld^i^ldNlHi: mdMI niR^dg:ii^^ii 

M^PMtRiuiifd gj^rrengt: h\ ii 

Ttci^r^: ik 4'n4muu(4 g^;i 
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^ SisMWI rRI '^11 o 11 

m m #ERt dR(enR((5<:i 

w ^ w ?r w ^ II ? ^11 

^sRTn m iira^i 
^yeti^l^viiftidii 
«raf^ "gsiuf rM<®y«uiti^ii ? ? ii 

The boundary mountains (of the earth) are 
HimavSn, HemakQta, and Nisadha. which lie 
south of Meru; and Nila. Sveta, and Smgl, 
which are situated to the north of it. The two 
central ranges (those next to Meru, or Nisadha 
and Nila) extend for a hundred thousand 
(Yojanas, miming east and west). Each of the 
others diminishes ten thousand Yojanas, as it 
lies more remote from the centre. They are 
two thousand Yojanas in height, and as many 
in breadth.^ The Var§as or countries between 
these ranges are Bharata (India), south of the 
Himavan mountains; next Kimpumsa, between 
Himavan and Hemakuta; north of the latter, 
and south of Ni§adha, is Harivar§a; north of 
Mem is Ramyaka, extending from the Nila or 
blue mountains to the Sveta (or white) 
mountains; Hirapmaya ties between the Sveta 
and Srhgl ranges; and Uttarakum is beyond the 
latter, following the same direction as 
Bharata.'* Each of these is nine thousand 
Yojanas in extent. Ilavrta is of similar 
dimensions, but in the centre of it is the golden 
mountain Mem, and the country extends nine 
thousand Yojanas in each direction from the 
four sides of the mountain.* There are four 
mountains in this Varsa, formed as buttresses 
to Mem. each ten thousand Yojanas in 
elevation : that on the east is called Mandara; 
that on the south, Gandhamadana; that on the 
west, Vipula; and that on the north, Suparsva.® 
on each of these stands severally a Kadamba- 
tree, a Jambu-tree, a Pipal, and a Vata;’ each 
spreading over eleven hundred Yojanas, and 
towering aloft like banners on the mountain. 
From the Jambu-tree the insular continent 
Jambu-Dvlpa derives its appellations. The 
apples of that tree are as large as elephants: 


when they are rotten, they fait upon the crest 
of the mountain, and from their expressed 
juice is formed the Jambu river, the waters of 
which are dmnk by the inhabitants; 'and in 
consequence of drinking of that stream, they 
pass their days in content and health, being 
subject neither to perspiration, to foul odours, 
to decrepitude, nor organic decay. The soil on 
the banks of the river, absorbing the Jambu 
juice, and being dried by gentle breezes, 
becomes the gold termed Jambu-nada, of 
which the ornaments of the Siddhas are 
fabricated. 

SR ^ 

Tifetr ?'«ii 

The country of Bhadrasva lies on the east 
of Mem, and Ketumala on the west; and 
between these two is the region of IlSvfta, On 
the east of the same is the forest Caitraratha; 
the Gandhamadana wood is on the south; the 
forest of Vaibhraja is on the west; and the 
grove of Indra, or Nandana, is on the north. 
There are also four great lakes, the waters of 
which are partaken of by the gods, called 
Amnoda, Mahabhadra, ^itoda, and Manasa.* 

girfl • q i wdi^ c w ii 

fviRddlffl : < l Wt l <d :l 

'j|i^iy«y(siitd4c(Ti1g^ ^■fltiTj^i:ii?\9ii 

' diiH^iiaia r twr ^ ' ^y R ixrc^ :iRdii 
The principal mountain ridges which 
project from the base of Meru, like filaments 
from the root of the lotus, are, on the east, 
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Sltanta, Mukunda, Kurari, Malyavan, and 
Vaikanka; on the south, TrikQta, Sis'ira, 
Patanga, Rucaka, and Nisadha; on the west, 
^ikhivasas, Vaidiirya, Kapila, Gandhamadana, 
and Jarudhi; and on the north, SankhakQta, Rs 
abha, Naga, Haipsa, and Kalanjara. These and 
others extend from between the intervals in the 
body, or from the heart of Meru.’^ 

■^! ^1^; 31^ ^ II 

Mtstjrdf: irarr; 3 T:ii?oii 

3^’Iff- ’Icf1w^f^:ii?^ii 
W cIW Mlddl rlQell xPm^^l 
#clT ^ ^ t ^Rtnc^ll ^ ^ II 

3^ #n^'#ciT 5 #4 diry^RtfpTTi 
cic®r f^ai^ 'fliuicn^ii ^ ? ii 

Jifrrfw WR 35^1 R?ig^ll ^ VII 

Ti ijmniOwdiwi f T g K R'f^ :i 
T|%rr ^ WRq;il^Hll 

n^Tt <1 jTi cWr 

On the summit of Meru is the vase city of 
Brahma, extending fourteen thousand leagues, 
and renowned in heaven; and around it, in the 
cardinal points and the intermediate quarters, 
are situated the stately cities of Indra and the 
other regents of the spheres."’ The capital of 
Brahma is enclosed by the river Gahga, which, 
issuing from the foot of Vi?nu, and washing 
the lunar orb, falls here from the skies" and 
after encricling the city, divides into four 
mighty rivers, flowing in opposite directions. 
These rivers are the Sita, the Alakananda, the 
Caksu, and the Bhadra. The first, falling upon 
the tops of the inferior mountains, on the east 
side of Meru, flows over their crests, and 
passes through the country of Bhadrasva to the 
ocean: the Alakananda flows south, to the 


country of Bharata, and dividing into seven 
rivers on the way tails into the sea: the Caksu 
falls into the sea, after traversing all the 
western mountains, and passing through the 
country of Ketumala : and the Bhadra washes 
the country of the Uttarakurus, and empties 
itself into the northern ocean. 

Vitlfiil vqi^l ^R<«l^tl:ll^<lll 


^ ^uilTfliyiMicii4^HRiMy wtftii ^ <5 ii 

3ivn(d4l^mdmwu^<iiw4yMii v o » 
Rratr: 


ilft: ^ 3^ W fwj^iiV^II 

II v ^ 11 

gfT< 3 ?ifT!)r ■u 4 a[iv«i?nwcii 

■jldt l g n: ^ ^f^V l i^ ll II 

• ynHI’d r gfl 3^! tqTOlk%fr:ilW:IIVVII 
v1vlHm-d> Rl4^RUItlRldl:l 

^ «RpniRr 3 ^ ^iivmi 
c^-fyWc(fR^q^i|^ 4 l'TT 
dl^cUddWdMff oi piRr c< T Rh^^ ;|IV^II 

drg TRTPg viaii 

^ W yfwormicd^i 3^1 

^ t m ra r q Wr ^ ^^f»^T ?^ ^I ^^lllv<ill 
Meru, then, is confined between the 
mountains Nila and Nisadha (on the north and 
south) and between Malyavan and 
Gandhamadana (on the west and east): it lies 
between them like the pericarp of a lotus. The 
countries of Bharata, Ketumala, Bhadrasva 
and Uttarakuru lie, like leaves of the lotus of 
the world, exterior to the boundary mountains. 
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Jathara and DevakQta are two mountain ranges 
running north and south, and connecting the 
two chains of Ni§adha and Nrla. 
Gandhamadana and KaiiSsa extend, east and 
west, eighty Yojanas in breadth, from sea to 
sea. Ni§adha and Pariyatra are the limitative 
mountains on the westi stretching, like those 
on the ease, between the Nila and Nisadha 
ranges: and the mountains Ti^fhga and Jarudhi 
are the northern limits of Meru, extending, 
east and west, between the two seas. Thus I 
have repeated to you the mountains described 
by great sages as the boundary mountains 
situated in pairs, on each of the four sides of 
Meru. Those also, which have been mentioned 
as the filament mountains (or spurs), ^itanta 
and the rest are exceedingly delightful. The 
values embosomed amongst them are the 
favourite resorts of the Siddhas and Charanas: 
and there are situated upon them agreeable 
forests, and pleasant cities, embellished with 
the palaces of Vispu, LaksmI, Agni, SQrya, 
and other deities, and peopled by celestial 
spirits, whilst the Yak|as. Raksasas, Daityas, 
and Danavas pursue their pastimes in the 
vales. These, in short are the regions of 
Paradise, or Svarga, the seats of the righteous, 
and where the wicked do not arrive even after 
a hundred births. 

fgjTl 

f ^ II 

fWI^ 

-V-- - -A - —^ - 



im ^ II 

^ ^ gjRRTII H ^ II 


w t Hin g fsaWtseuw:! 

In the country of Bhadrasva, Visnu resides 
as Hayaslr§a (the horse-headed); in Ketumala, 
as Varaha (the boar); in Bharata, as the 
tortoise (Kurma); in Kuru, as the fish 
(Matsya); in his universal form, every where; 
for Hari pervades all places: he, Maitreya, is 
the supporter of all things; he is all things. In 
the eight realms of Kimpuru§a and the rest (or 
all exclusive of Bharata) there is no soitow, 
nor weariness, nor anxiety, nor hunger, nor 
apprehension; their inhabitants are exempt 
from all infirmity and pain, and live in 
uninterrupted enjoyment for ten or twelve 
thousand years. India never sends rain upon 
them, for the earth abounds with water. In 
those places there is no distinction of Krta, 
Treta, or any succession of ages. In each of 
these Varsas there are respectively seven 
principal ranges of mountains, from which, oh 
best of Brahmaps. hundreds of rivers take their 
rise. 

NOTES 

1. The geography of the Puranas occurs in most 
of these works; and in all the main features, the 
seven Dvipas, seven seas, the divisions of Jambu- 
dvlpas, the situation and extent of Meru, and the 
sub-divisions of Bharata, is the same. The Agni and 
Brahma are word for word the same with our text; 
and the KQrma, Litiga, Matsya, Markandeya. and 
Vayu present many passages common to them and 
the Vi?nu, or to one another. The Vayu, as usual, 
enters most fully into particulars. The Bhagavata 
differs in its nomenclature of the subordinate 
details from all, and is followed by the Padma. Tlie 
others either omit the subject, or advert to it but 
briefly. The Mahabharata, Bhisma Parva. has an 
account essentially the same, and many of the 
stanzas are common to it and different Puranas. It 
does not follow the same order, and has some 
peculiarities; one of which is calling Jambu-dvipas, 
Sudarsana, such being the name of the Jambu-tree; 
it is said also to consist of two portims, called 
Pippala and iSas'a, which are reflected in the lunar 
orb is in a mirror. 
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2. The shape of Meru, according to this 

description, is that of an everted cone; and by the 
comparison to the seed-cup its form should be 
circular: but there seems to be some uncertainty 
upon this subject amongst the Pauranikas. The 
Padma compares its form to the bell-shaped flower 
of the Dhutura. The Vayu represents it as having 
four sides of different colours; or white on the east, 
yellow on the south, black on the west, and red on 
the north; but notices also various opinions of the 
outline of the mountain, which, according to Atri 
had a hundred angles; to Bhrgu, a thousand*. 
Savami calls it octangular; Bhaguri, quadrangular; 
and Varsayani says it has a thousand angles: Galava 
makes it saucer-shaped; Garga. twisted, like 
braided hair; and others maintain that it is circular. 
The Lihga makes its eastern face of the colour of 
the ruby; its southern, that of the lotus; its western, 
golden and its northern, coral. The Matsya has the 
same colours as the V5yu and both contain this 
line; l Tour coloured, 

golden, four-cornered lofty: but the VSyu compares 
its summit in one place, to a saucer; and observes 
that its circumference must be thrice its diameter: 

The Matsya also 
rather incompatibly, says the measurement is that 
of a circular form but it is considered quadrangular: 

According^ to the 
Buddhists of Ceylon, Meru is said to be of the same 
diameter throughout. Those of Nepal conceive it to 
be shaped like a drum. A translation of the 
description of Meru and its surrounding mountains, 
contained in the BrahmSnda, which is the same 
exactly as that in the Vayu, occurs in the As. 
Researches. VIII. 343. There are some differences 
in Wilford version from that which my MSS. would 
authorize, but they are not in general of much 
importance. Some, no doubt, depend upon variation 
in the readings of the different copies: of others, I 
must question the accuracy. 

3. This diminution is the necessary consequence 
of the diminished radius of the circle of Jambu- 
dvlpas. as the mountain ranges recede from the 
centre. 

4. These, being the two outer Varsas, are said to 
take the form of a bow; that is, they are exteriorly 
convex, being segments of the circle. 

5. The whole diameter of Jambu-dvipa has been 
said to be 100,000 Yojanas. This is thus divided 


from north to south: Ilavrta, in the centre, extends 
each way 9000, making 18000: Meru itself, at the 
base, is 16000: the six Varsas at 9000 each, are 
equal to 54000 and the six ranges, at 2000 each, are 
12000 and 18+16+54-^12=100. From east to west 
the Varsas are of the extent necessary to occupy the 
space of the circle. 

6. The Bhagavata and Padma call these Mandara, 
Merumandara, Suparsva, and Kumuda. 

7. Nauclea Kadamba, Eugenia Jambu, Ficus 
religiosa, and F, Indica. The Bhagavata substitutes 
a mango-tree for the Pipal; placing it on Mandara, 
the Jambu on Merumandara. the Kadamba on 
SuparsVa, and the Vata on Kumuda. 

8. The Bhagavata substitutes Sarvatobhadra for 
the Gandhamadana forest; and calls the lakes, lakes 
of milk* honey, treacle, dad sweet water. 

9. The Vayu gives these names, and many more 
and describes at great length forests, lakes, and 
cities of gods and demi-gods upon these fabulous 
mountains, or in the valleys between them, (As. 
Res. VIII, 354). 

10. The Lokap5las. or eight deities in that 

character, Indra, Yama. Varuna. Kuvera, Vivaswat, 
Soma. Agni. and Vfiyu. Other cities of the gods are 
placed upon the spurs, or filament mountains, by 
the Vayu; or that of Brahma on Hemasringa, of 
Sankara on Kalanjara. of Garuda on Vaikanka, and 
of Kuvera on Kaiiasa. Himavat is also specified by 
the same work as the scene of Siva’s penance, and 
marriage with Uma; of his assuming the form of a 
KirSta, or forester; of the birth of Kartikeya, in the 
$ara forest; and of his dividing the mountain 
Kraunca with his spear. This latter legend, having 
been somewhat misunderstood by Wilford, is made 
the theme of one of his fanciful verifications. 
^*Here, he (the author of the Vayu) says in the forest 
of Sahkha. was bom Shadanana or K5rtikeya, Mars 
with six faces. Here he wished or formed the 
resolution of going to the mountains of Kraunca 
Germany, part of Poland &c. to rest and recreate 
himself after his fatigues in the wars of the gods 
with the giants. There, in the skirts of the 
mountains of Kraunca, he flung his sword; the very 
same which Attila, in the fifth century, asserted he 
had found under a clod of earth. It was placed in his 
tomb, where it is probably to be found.” As. Res. 
yill. 364. The text of which this is in part a 
representation is, ^ l 
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Pft^l ^^rfecF^: The 

legend here alluded to if told at length in the 
Vamana Pur^a. MahishSsura, flying from the 
battle, in which Taraka had been slain by 
K^tikeya, took refuge in a cave in the Kraufica 
mountain. A dispute arising between KMikeya and 
Indra, as to their respective prowess, they 
deteimined to decide the question by 
circumbulating the mountain; the palm to be given 
to him who should first go round it. Disagreeing 
about the result, they appealed to the mountain, 
who untruly decided in favour of Indra KSrtikeya, 
to punish his injustice, hurled his lance at the 
mountain Kraunca. and pierced at once it and the 
demon Mahisa. ) 

Another division of Kraunca is ascribed to 
Parasurlma. Megha Diita, v. 59. Kraunca is also 
sometimes considered to be the name of an Asura. 
killed by K^tikeya; but this is perhaps some 
misapprehension of the Pauranik legend by the 
grammarians, springing out of the synonyms of 
Kartikeya, Krauncari. Krauncadarana. &c., 
implying the foe or destroyer of Kraunca. occurring 
in the Amara and other Koshas. 

11. The Bhagavata is more circumstantial. The 
river flowed over the great toe of Visnu's left foot, 
which had previously, as he lifted it up, made a 
fissure in the shell of the mundane egg, and thus 
gave entrance to the heavenly stream. The Vayu 
merely brings it from the lunar orb and takes no 
notice of Visnu^s interposition. In a different 
passage it describes the detention of Ganga amidst 
the tresses of Siva, in order to correct her 
arrogance, until the divinity was moved by the 
penance and prayers of king Bhaglratha to set her 
free. The MahabhSrata represents Siva’s bearing the 
river for a hundred years on his head, merely to 
prevent its falling too suddenly on the mountains. 

12. Although the Vayu has this account, it 
subsequently inserts another, which is that also of 
tile Matsya and Padma. In this the Gaiiga, after 
escaping from Siva, is Raid to have formed seven 
streams; the NalinI, HladinI and Pavanl going to the 
east; the Caksu, Slt5, and Sindhu to the wet and the 
BhagirathI the south. The Mahabh^rata calls them 
VasvaukasSra, NalinI Pavanl. Ganga, SM, Sindhu 
and Jambunadl. The more usual legend, however, is 


the first, and it offers some trace of actual 
geogcaphy. Faber, indeed, thinks that Meru, with 
the surrounding Varsa of Ilavrta, and its four rivers, 
is a representation of the garden of Eden. (Pagan 
Idolatry, I. 315.). However this may be, it seems 
not unlikely to have originated in some imperfect 
account of four great rivers flowing from the 
Himalaya, and the high lands north of diat range, 
towards the cardinal points; the Bhadra, to the 
north, representing the Oby of Siberia; and the 
S5ta, the river of China, or Hoangho. The 
Alakananda is well known as a main branch of the 
Ganga, near its source; and the Caksus is very 
possibly, as Wilford supposed, the Oxus. (As. Res. 
VIII. 309.). The printed copy of the Bhagavata, and 
the MS. Padma, read Banksu; but the former is the 
more usual reading. It is said, in the Vayu, of 
Ketum^la, through which this river runs, that it is 
peopled by various races of barbarians : 

13. The text applies the latter name so variously 
as to cause confusion: it is given to one of the four 
buttresses of Meru, that on the south; to one of the 
filament mountains, on the west; to a range of 
boundary mountains, on the south; and to the Varsa 
of Ketumala: here another mountain range is 
intended, or a chain running north and south upon 
the east of Ilavrta, connecting the Nila and Nisadha 
ranges. Accordingly the V5yu states it to be 34000 
Yojanas in extent; that is the diameter of Meru 
16000, and the breadth of Ilavrta on each side of it, 
or together 18000. A similar range, that of 
MSlyavan, bound-IiSvrta on the vest. It was 
probably to avoid the confusion arising from 
similarity of nomenclature, that the author of the 
Bhagavata substituted different names for 
Gandhamadana in the other instances, calling the 
buttress, as we have seen, Merumandara; the 
southern forest, Sarvatobhadra; and the filament 
mountain. Hansa; restricting the term 
Gandhamadana to the eastern range a correction, it 
may be remarked, corroborative of a subsequent 
date. 

14. These eight mountains are smilarly 
enumerated the in Bhagavata and VSyu. but no 
mention is made in them of any seas 

and it is clear that the eastern and 
western oceans cannot be intended, as the 
mountains Malyavat and Gandhamadana intervene. 
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’between the seas means within Malyavat and 

The Bhagavata describes these eight mountains as 
circling Mem for 18000 Yojanas in each direction, 
leaving, according to the commentator, an interval 
of a thousand Yojanas between them and the base 
of the central mountain, and being 2000 high, and 
as many broad: they may be understood to be the 
exterior barriers of Mem, separating it from Ilavrta. 
The names of these mountains, according to the 
Bhagavata, are Jathara and DevakQta on the east, 
Pavana and Parlpatra on the west. Trsririga and 
Makara on the north, and Kailasa and Karavira on 
the south. Without believing it possible to verify 
the position of these different creations of the 
legendary geography of the Hindus, it can scarcely 
admit of doubt that the scheme was suggested by 
imperfect acquaintance with the actual character of 
the country, by the four great ranges, the Altai, 
Muztag or Thian-shan, Ku-en-lun, and Himalaya, 
which traverse central Asia in the direction from 
east to west, with a greater or less inclination from 
north to south, which are connected or divided by 
many lofty transverse ridges, which enclose several 
large lakes, and which give rise to the great rivers 
that water Siberia, China, Tartary, and Hindustan. 
(Humboldt oo the Mountains of Central Asia, and 
Ritter Geogr. Asia.) 

15. More ample details of the Varsas are given in 
the Mah^bharata, Bhagavata, Padma, Vayu, Kurma, 
Lihga. Matsya, and Markandeya Puranas; but they 
ai-e of an entirely fanciful nature. Thus of the 
Ketumala-varsa it is said, in the VSyu. the men are 
black, the women of the complexion of the lotus; 
the people subsist upon the fruit of the Panasa or 
jack-tree, and live for ten thousand years, exempt 
from sorrow or sickness: seven Kula or main ranges 
of mountains in it are named and a long list of 
countries and rivers is added, none of which can be 
identified with any actually existing, except 
perhaps the great river the Sucaksus the Amu or 
Oxus. According to the Bhagavata, Visnu is 
worshipped as K^adeva id Ketumala. The Vayu 
says the object of adoration there is Isvara, the son 
of Brahma. Similar circumstances are asserted of 
the other Varsas. See also As. Res. VIII. 352. 
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CHAPTER 3 

’KIl’K 391^ 

3tr ^ 

rlcI. ^nra 3IW ^ '^11 





The country that lies north of the ocean, 
and south of the snowy mountains, is called 
Bharata, for there dwelt the descendants of 
Bharata. It is nine thousand leagues in extent,' 
and is the land of works, in consequence of 
which men go to heaven, or obtain 
emancipation. 

Tnftvrraar wm ii ^ ii 

The seven main chains of mountains in 
Bharata are Mahendra. Malaya, Sahya, 
^uktimat, ^§a, Vindhya, and Paripatra.^ 

wroi^ 'll 

'Pj^ll'^ll 

TTEq^RI^ ’Tradi 

'T islt^a ^ ^ l ^ ' q limil 
From this region heaven is obtained, or 
even in some cases, liberation from existence; 
or men pass from hence into the condition of 
brutes, or fall into hell. Heaven, emancipation, 
a state in mid-air, or in the subterraneous 
realms, succeeds to existence here, and the 
world of acts is not the title of any other 
portion of the universe. 

«IKdWTVl ciliq f^lIiWI 

dTSRhnf 

^ Hf^ireW T TftPTt h-ulh^VI qreqT:ll^ll 

3t?nf ihi: 3imt«^d:i 
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The Varsa of Bharata is divided into nine 
portions, which I will name to you; they are 
Indra-Dvipa, Kaserumat, Tamravarna. 
Gabhastimat Naga-dvipa, Saumya, Gandharva 
and Varuna; the last or ninth Dvipa is 
surrounded by the ocean, and is a thousand 
Yojanas from north to south.^ 


^ fchtwi 

gT?iniT: TtKl Tprar 

vra^'^MPirai f^drq[^icn:ii ii 


ftwaigr ^ n 

^-TT iq t ro ft -tHf4*ura;jta i 5epnsraT:i 


irlitraft ^nui4uiiiR4»i<y«rm ?^ii 
muww^:i 

^tntMT-wwfsrprr i(<rr4l^<?T:n ii 
f>HrMrai4-^Furar i#?[sr«raT: 


strat 


On the east of Bharata dwell the Kiratas 
(the barbarians); on the west, the Yavanas; in 
the centre reside Brahmanas, Ksatriyas, 
Vaisyas, and SQdras, occupied in their 
respective duties of sacrifice, arms, trade, and 
service.'* The ^atdru, Candrabhaga, and other 
rivers. How from the foot of Himalaya: the 
Vedasmriti and others from the Parlpatra 
mountains; the Narmada and Surasa from the 
Vindhya hills: the Tapi. Payo$pi and 
Nirvindhya from die ^k$a mountains; the 
Godavari, Bhimarathi, Krishpaveni. and 
others, from the Sahya mountains: the 
Kritamala, Tamraparni and others, from the 
Malaya hills; the Trisama, Rsikulya, etc. from 
the Mahendra: and the Risikulya, Kumati, and 
others, from the Suktimat mountains. Of such 
as these, and of minor rivers, there is an 
infinite number; and many nations inhabit the 
countries on their borders.^ 




^nfi: Tpustr «{ii^uiirursr ii ii 

dymtwi: TftrrgT: vi.<i'M\<i''Wvn^di:i 


U^l<mi4d«!ll(4m: mkhI<*i<uw«itii ?^ii 
atrar ■eraf^ TTfttn wi 

inthtdt M^mini lBp^jRif^:ii ii 
The principal nations of Bharata are the 
Kurus and Paficalas, in the middle districts: the 
people of KamarQpa, in the east: the Pundras, 
Kalihgas, Magadhas, and southern nations, are 
in the south; in the extreme west are the 
Saurastras, Suras, Bhiras, Arbudas; the Karus 
as and Malavas. dwelling along the Paripatra 
mountains: the Sauviras, the Saindhavas, the 
Hunas. the Salwas, the people of Sakala, the 
Madras, the Ramas, the Ambashthas. and the 
Parasikas, find others. These nations drink of 
the water of the rivers above enumerated, and 
inhabit their borders, happy and prosperous.® 

^ ^ ' «h f ^ | J gR ^ ^gf^ll ?<? II 

flMvi><iPi "3^ ^3^ tjh tiPwl’i:! 

^Rlf? ^ #5% U<Hl<*l4MK<ld,ll ^ o II 

^ip^rani -R %\\ 

sraiftr w ^ R?T3^i 
^ 1? IR ? II 

^^*1^ 3irut T l i q T d: il ? ^ II 
^raVnt ’irdcftlH 

«Rirg ^ «TiTa^fwFti 

fgwft ufuicq^l 

sraro dT <*4 u^uh<i 
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nwim !RiT: Tag ^ Tg^ar 


In the Bharata-varsa it is that the 
succession of four Yugas or ages, the Krta the 
Treta. The Dvapara, and Kali, takes place; that 
pious ascetics engage in rigorous penance; that 
devout men offer sacrifices; and that gifts are 
distributed; all for the sake of another world. 
In Jambu-dvipa, Visnu, consisting of sacrifice, 
is worshipped, as the male of sacrificial rites, 
with sacrificial ceremonies: he is adored under 
other forms elsewhere. Bharata is therefore the 
best of the divisions of Jambu-dvipa, because 
it is the land of works; the others are places of 
enjoyment alone. It is only after many 
thousand births, and the aggregation of much 
merit, that living beings are sometimes born in 
Bharata as men. The gods themselves exclaim, 
“Happy are those who are bom, even from the 
condition of gods, as men in Bharata-var§a, as 
that is the way to the pleasures of Paradise, or 
the greater blessing of final liberation. Happy 
are they who, consigning all the unheeded 
rewards of their acts to the supreme and 
eternal Visnu, obtain existence in that land of 
works, as their path to him. We know not, 
when the acts that have obtained us heaven 
shall have been fully recompensed,’ where we 
shall renew corporeal confinement; but we 
know that those men are fortunate who are 
born with perfect faculties in BhSrata-varsa. 





I have thus briefly described to you, 
Maitreya, the nine divisions of Jambu-dvipa, 
which is a hundred thousand Yojanas in 
extent, and which is encircled, as if by a 


bracelet, by the ocean of salt water, of similar 
dimensions. 

NOTES 

L As Bharata-varsa means India, a nearer 
approach to the truth, with, regard to its extent, 
might have been expected: and the VSyu has 
another measurement, which is not much above 
twice the actual extent, or 1000 Yojanas from 
Kumari (Comorin) to the source of the Gahga. 

2. These are called the Kulaparvatas, family 
mountains, or mountain ranges or systems. They 
are similarly enumerated in ail the authorities, and 
their situation may be determined with some 
confidence by the rivers which flow from them. 
Mahendra is the chain of hills that extends from 
Orissa and the northern Circars to Gondwana part 
of which, near Ganjam, is still called Mahindra 
Malei. or hills of Mahindra : Malaya is the southern 
portion of the western Ghats: ^uktimat is doubtful, 
for none of its streams can be identified with any 
certainty: Sahya is the northern portion of the 
western Ghats, the mountains of the Konkan: Rksa 
is the mountains of Gon^wSn^: Vindhya is the 
general name of the chain that stretches across 
central India, but it is here restricted to the eastern 
division; according to the Vayu it is the part south 
of the Narmada, or the Sathpura range: Paripatra, as 
frequently written Pariyatra, is the northern and 
western portion of the Vindhya: the name, indeed, 
is still given to a range of mountains in Guzerat 
(see Tod's Map of Rajasthan), but the Chambal and 
other rivers of Malwa, which are said to flow from 
the Pariyatra mountains,, do not rise in that 
province. All these mountains therefore belong to 
one system, and are connected together. The 
classification seems to have been known to 
Ptolemy, as he specifies seven ranges of mountains, 
although his names do not correspond, with the 
exception of the Vindus mons: of the others, the 
Adisathrus and Uxentus agree nearly is position 
with the Pariyatra and Rksa: the Apocopi. 
Sardonix, Bettigo, and Orudl must be left for 
consideration. The BhSgavata, Vayu. Padma, and 
Markandeya add a list of inferior mountains to 
these seven. 

3. This last is similarly left without a name in all 
the works: it is the most southerly, that on the 
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borders of the sea, and no doubt intends India 
proper. Wilford places here a division called 
Kumarika. No description is anywhere attempted of 
the other divisions. To these the Vayu adds six 
minor Dvipas, which are situated beyond sea and 
are islands, Anga-dvipa. Yama- dvipa, Matsya- 
dvipa, Kumuda or Kusa dvipa, VarSha^ dvipa, and 
l^ankha- dvipa; peopled for the most part by 
Mlechchhas, but who worship Hindu divinities. The 
Bh5gavata and Padma name eight such islands. 
Swarnaprastha. Candrasukla. Avarttana. Ramanaka. 
MandahSra. P^cajaya. Sinhala, and Laftka Wilford 
has endeavoured to verify the first series of 
Upadvipas, making Var^a Europe; Kusa, Asia 
Minor, etc., Sankha, Africa; Malaya, Mlecch^: 
Yama is undetermined; and by Anga, he says, they 
understand China. How all this may be is more than 
doubtful, for in the three Pur^as in which mention 
is made of them, very little more is said upon the 
subject. 

4. By Kiratas, foresters and mountaineers are 
intended, the inhabitants to the present day of the 
mountains east of Hindustan. The Yavanas, on the 
west, may be either-the Greeks of Bactria and the 
Punjab- to whom there can be tittle doubt the term 
was applied by the Hindus- or the Mohammedans, 
who succeeded them in a later period, and to whom 
it is now applied. The Vayu calls them both 
Mlechchhas, and also notices the admixture of 
barbarians with Hindus in India proper: 

f^IrTO:! The same passage, 
slightly varied occurs in the Mahabharata: it is said 
especially of the mountainous districts, and may 
allude therefore to the Gonds and Bhils of central 
India, as well as to the Mohammedans of the north 
west. The specification implies that infidels and 
outcastes had not yet descended on the plains of 
Hindustan. 

5. This is a very meagre list, compared with 
those given in other Pur^as. That of the Vayu is 
translated by Wilford, As. Res. vol. VIII: and much 
curious illustration of many of the places by the 
same writer occurs. As. Res. vol. XIV. The lists of 
the Mahabh^ara, Bhagavata and Padma are given 
without any arrangement: those of the Vayu, 
Matsya, Markandeya, and Kurma are classed as in 
the text. Their lists are too long for insertion in this 
place. Of the rivers named in the text, most are 
capable of verification. The ^atadru, ’the hundred 


channelled - the Zaradrus of Ptolemy, Hesidrus of 
Pliny-is the Satlej. The Candrabhaga, Sandabalis. 
or Acesnes, is the Chinab. The Vedasmrti in the 
Vayu and Ktona is classed with the Vetravatl or 
Betwa, the Carmanvatl or Chambal and Sipra and 
Para, rivers of Malwa. and may be the same with 
the Beos of the maps. The Narmada or Narbadda, 
the Namadus of Ptolemy, is well known; according 
to the Vayu it rises, not in the Vindhya, but in the 
Rksa mountains, taking its origin in fact in 
Gondwana. The Surasa is uncertain. The Tapi is the 
Tapti rising also in Gondwana: tlie other two are 
not identified. The Godavari preserves its name: in 
the other two we have the Beemah and the Krsna. 
For Krtamala the KOrma reads Rtumaia, but neither 
is verified. The TamrapamI is in Tinivelly, and 
rises at the southern extremity of the western Ghats. 
The Risikulya, that rises in the Mahendra mountain, 
is the Rasikulia or Rasikoila. which flows into the 
sea near Ganjam. The Trisama is undetermined. 
The text assigns another Risikulya to the 

Suktimat mountains, but in all tiie other authorities 
the word is Rishika. The KumM might suggest 
some connexion with Cape Comorin, but that the 
Malaya mountains seem to extend to the extreme 
south. A Rishikulya river is mentioned (Vana P. v, 
3026) as a Tirtha in the Mahabharata. in connexion 
apparently with the hermitage of Vasistha, which in 
another passage (v. 4096) is said to be on mount 
Arbuda or Abu. In that case, and if the reading of 
the text be admitted for the name of the river, the 
Suktimat range would be the mountains of Guzerat; 
but this is doubtful. 

6. The list of nations is as scanty as that of the 
rivers: it is, however, omitted altogether in the 
Bhagavata. The Padma has a long catalogue, but 
without arrangement; so has the MahabhSrata. The 
lists of the vayu, Matsya, and Markai;i<?cya class 
the nations as central northern, eastern, southern, 
and western. The names are much the same in all 
and are given in the 8^^ vol. of the As. Res. from the 
Brahmanda. or, for it is the same account, the 
Vayu. The Markandeya has a second classification, 
and, comparing Bh^rata-varsa to a tortoise, with its 
head to the east, enumerates the countries in the 
head, tail, flanks, and feet of the animal. It will be 
sufficient here to attempt an identification of the 
names in text, but some further illustration is 
offered at the end of the chapter. The Kurus are the 
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people of Kurukasetra, or the upper part of the 
Doab about Delhi, The Panc^las, it appears from 
the Mahabh^ata, occupied the lower part of the 
Doab, extending across the Yamuna to the 
Chambal, Kulluka Bhatta, in his commentary on 
Manu, 11-19, places them at Kanouj. Ktoarupa ia 
the north-eastern part of Bengal, and western 
portion of Assam, Pundra is Bengal proper, with 
part of south Behar and the Jungle Mahal, Kalihga 
is the sea-coast west of the mouths of the Gahga, 
with the upper part of the Coromandel coast, 
Magadha is Bihar, The Saurastras are the people of 
Surat, the Surastrene of Ptolemy. The Suras and 
Bhiras, in the same direction, may be the Sun and 
Phauni or Phryni of Strabo, The Arbudas must be 
the people about mount Abu, or the natives of 
Mewar, The Karusas and MMavas are of course the 
people of Malwa, The Sauviras aud Saindhavas are 
usually conjoined as the Sindhu-Sauvlras, and must 
be the nations of Sindh and western RaJputSna. By 
the HQnas we are to understand the white Huns or 
Indo-Scythians, who were established in the Punjab 
and along the Indus at the commencement of our 
era, as we know from Arrian, Strabo, and Ptolemy, 
confirmed by recent discoveries of their coins. The 
salwas or, as also read sSlyas are placed by the 
V5yu and Matasya amongst the central nations, and 
seen to have occupied part of Rajasthan, a ^alwa 
Raja being elsewhere described as engaging in 
hostilities with the people of DwarakS in Guzerat. 
Sakala. as 1 have elsewhere noticed, is a city in the 
Punjab fAs. Res, XV. 108), the Sagala of Ptolemy 
(ibid. 107); the MahSbharata makes it the capital of 
the Madras, the Mardi of the ancients; but they are 
separately named in the text, and were situated 
something more to the south-east. The Ramas and 
Ambashthas are not named in other Puranas, but 
the latter are amongst the western, or more properly 
north-western nations subjugated by Nakula. in his 
Dig-vijaya. Mahabh, Sabha P. Ambas and and 
Ambashthas are included in the list extracted by 
Wilford from the Varaha SamhitS and the latter are 
supposed by him to be the Ambasta of Arrian. The 
Parasikas carry us into Persia, or that part of it 
adjoining to the Indus. As far as the enumeration of 
the text extends, it seems applicable to the political 
and geographical divisions of India about the era of 
Christianity, 


7. Enjoyment in Svarga like punishment in 
Naraka, is only for a certain period, according to 
the merit or demerit of the individual. When the 
account is balanced, the man is bom again amongst 
mankind, 

8. A crippled or mutilated person, or one whose 
organs are defective cannot at once obtain 
liberation: his merits must first secure his being 
bom again perfect and entire, 

TOPOGRAPHICAL LISTS 
From the Mah^bharata, Bhisma Parva. II. 342 
MOUNTAINS AND RIVERS^ 

Sahjaya speaks to Dhrtarashtra- Hear me, 
monarch, m reply to your inquiries, detail to you 
the particulars of the country of Bharata. 

Mahendra, Malaya, Sahya, Suktlmat,^ 
Gandhamadana, Vindhya, and Pmpatra are the 
seven mountain ranges: as subordinate portions of 
them are thousands of mountains; some unheard of, 
though lofty, extensive, and abrupt; and others 
better known, though of lesser elevation, and 
inhabited by people of low stature:^ there pure and 
degraded tribe, mixed together, drink^ of the 
following streams: the stately Ganga, the Sindhu, 
and the Sarasvatl;^ the Godavari, Narmada, and the 
great river Bahuda;^ the Satadru, Candrabhaga, and 
great river Yamuna; the D;^advatl,^ Vipasa,^ and 
VipEpa, with coarse sands; the Vettavati, the deep 
KrishnavenI, the Iravati,® Vitasta,^^ Payoshnl^^ and 
Devlka*^ the Vedasmrita,’'^ Vedavatl,^"^ Tridiva, 
Iksumalavl Karlthini, Chitrabaha, the deep 
Chitrasena, the Gomatl, the Dhutapapa and the 
great river Gandakl;’^ the Kausikl, Nischita,^’ 
Krtya, Nichita Lonatarinl,^^ Rabasya Satakumbha,^^ 
and also the Sarayu the Carmanvatl, 
Candrabhaga,^^ Hastisoma, Dis, Saravatl,^^ 
Payoshnl, Para,^^ and Bhlmarath!,^^ KaveiT,^"^ 
Chulaka,^^ Vlna,^^ Satabala,^^ Nivara, Mahita,^’ 
Suprayoga,^^ Pavitta,"^ Kundaia, Sindhu,Rajani,^^ 
Purvabhirama, VM, Bhlma,^^ Oghavatl, Palasinl,^^ 
Papahatra, Mahendra, Patalavatl,^"^ KarlsinI, Asiknl, 
the great river Kusachlra/^ the Makarl,^^ Pravatra, 
Mena,^’ Hema, and Dhrtavatl,^^ Puravatl,^^ 
Anushna,"^^^ ^aivya, Kap!,"^^ Sadariira, Adhrisya the 
great river Kusadhara,"*^ Sadakanta,"*^ Siva, 
Vlravatl, Vastu,"^"^ Suvastu,"^^ Gaurl, Kampana,"^^ 
Hiranvatl, Vara, Virankara, PancamI, Rathachitra, 
Jyotiratha Visvamitra,"*’ Kapinijala, Upendra, 
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Bahula, Kuchira,"^^ Madhuvahinl,"^^ Vinadl,^^ 
Pinjala, Vena, tungavena/^ Vidis%^^ Krishnavena, 
T5mra, Kapila, Selu, Suvama,^^ Vedasva, 
Harisrava, Mahopamsl,^'^ Sighra, Pichchhala,^^ the 
deep BhSradvajl, the KausikI, the Sona,^^ Bahuda, 
and Candrama, Durga, Amtrasila/^ Brahmabodhya, 
Vrhadvatl, Yavaksa/® Rohl, JambunadI, Sunasa,^^ 
Tamasa,^^^ dSsI, Vasa, Varana, Asl/^ Nala, 
Dhrtamatl, PQmasa,^^ Tamasi,^^ Vrshabha, 
Brahmamedhya, Vrhadvatl. These and many other 
large streams, as the Krishna,^ whose waters are 
always salubrious, and the slow-flowing 
Mandavahin!,^^ the Brahmanl,^^ Mahagaurl, 
Durga,Chitropala/^ Chitraratha, Manjula,^^ 
Mandakinl,^^ Vaitaranl,^^ the great river Kosa,^^ the 
Muktimatl,^^ Maninga,^"^ Pushpaveni, Utpalavatl, 
Lohitya,^^ Karatoya,^^ Vrisha-kahva,^^ Kumari, 
Risikulya,^^ Marisha, Sarasvatl, MandakinI, 
Punya,^^ Sarvasanga, all these the universal 
mothers, productive of abundance, besides 
hundreds of inferior note, are the rivers of Bharata, 
according to remembrance. 

1. In attempting to verify the places or people 
specified in the text various difficulties are to be 
encountered, which must serve to apologize for but 
partial success. Some are inherent in the subject, 
such as the changes which have taken place in the 
topography of India since the lists were compiled, 
and the imperfectness of the specification itself, 
states and tribes and cities have disappeared, even 
from recollection, and some of the natural features 
of the country, especially the rivers, have 
undergone a total alteration. Buchanan (Description 
of Eastern Hindustani) following Reanell over the 
same ground at an interval of some thirty or forty 
years, remarks that many of the streams laid down 
in the Bengal Atlas {the only series of Maps of 
India yet published, that can be regarded as of 
authority) are no longer to be traced. Then the lists 
which are given are such mere catalogues, that they 
afford no clue to verification beyond names; and 
names have been either changed or so corrupted, as 
to be no longer recognizable. On the other hand, 
much of the difficulty alixes from ourown want of 
knowledge. Scattered through the Puranas and 
other works, the names given in the topographical 
lists recur with circumstances which fix their 
locality; but these means of verification have not 
yet been sufficiently investigated. There are also 


geographical treatises in Sanskrit, which there is 
reason to believe afford much accurate and 
interesting information: they are not common. 
Wilford speaks of having received a number from 
Jaypur, but upon his death they disappeared. After 
a considerable interval some of his MSS were 
purchased for the Calcutta Sanskrit College, but by 
far the larger portion of his collection had been 
dispersed. A few leaves only on geographical 
subjects tvcre found, from which I translated and 
published a chapter on the geography of some of 
the districts of Bengal: {Calcutta Quarterly 
Magazine, Dec. 1824:) the details were accurate 
and valuable though the compilation was modem. 
Notwithstanding these impediments, however, we 
should be able to identify at least mountains and 
rivers to a much greater extent than is now 
practicable, if our maps were not so miserably 
defective in their nomenclature. None of our 
surveyors or geographers have been Oriental 
scholars. It may be doubted if any of them have 
been conversant with the spoken language of the 
country: they have consequently put down names at 
random, according to their own inaccurate 
appreciation of sounds carelessly, vulgarly, and 
corruptly uttered; and their maps of India are 
crowded with appellations which bear no similitude 
whatever either to past or present denominations. 
We need not wonder that we cannot discover 
Sanskrit names in English maps, when, in the 
immediate vicinity of Calcutta, Bamagore 
represents Varahanagar. Daksineswar is 
metamorphosed into Duckinsore. and Uluberla is 
Anglicised into Willoughbury. Going a little farther 
off, we have Dalkisore for Darikeswari, Midnapore 
for Medinipur, and a most unnecessary 
accumulation of consonants in Caughmahry for 
KakarnSrl. There is scarcely a name in our Indian 
maps that does not afford proof of extreme 
indifference to accuracy in nomenclature, and of an 
incorrectness in estimating sounds, which is in 
some degree, perhaps, a national defect. 

2. The printed edition reads ^aktimat, which is 
also found in some MSS., but the more usual 
reading is that of the text. I may here add that a 
Suktimat mountain occurs in Bhima’s invasion of 
the eastern region. Mahabh. Sabha P. 
Gandhamadana here takes the place of Rksa. 




BOOK 11, CHAP. 3 


157 


3. For additional mountains in the Vayu, see 
Asiatic Researches, VIII ^34. The Bhagavata, 
Padma. and Markandeya and the following; 
Mainaka. which it appears from the Ramayana is at 
the source of the Sone, that river being termed 
Mainakaprabhava. Kishkindhya Kanda; Trikuta, 
called also in Hemachandra's vocabulary Suvela; 
Rsabha. KQtaka, Konva, Devagiri (Deogur or 
Ellora, the mountain of the gods; the Apocopi are 
said by Ptolemy to be also called mountains of the 
gods): Rsyamuka in the Dekhin, where the Pampa 
rises; SrI-saila or SrI-parvata, near the Krishna (As. 
Res. V. 303); Venkata. the hill of 
T ripati .V aridhatra, Mangala-prastha. Drona, 
Chitrakuta (Chitrakote in Bundelkhand), 
Govarddhana (near Mathura), Raivata, the range 
that bran'bhes off from the western portion of the 
Vindhya towards the north, extending nearly to the 
Yamuna; according to Hemachandra it is the 
Girinara range; it is the Aravali of Tod; Kakubha. 
Nila (the blue mountains of Orissa). Gohamukha, 
Indraklla, Ramagiri (Ram-tek, near Nagpur), 
Valakrama, SudliSma, Tungaprastha, Naga (the 
hills east of Ramghur), Bodhana, Pandara, 
Durjayanta, Arbuda (Abu in Guzerat), Gomanta (in 
the western Ghats), Khtasaila, Kritasmara, and 
Cakora. Many single mountains are named in 
different works. 

4 See Bk, IL, Ch. IIT, note 4, 

5 The Sarsuti, or Kaggar or Gaggar, N. W. of 
Tahnesar. See below, note 6. 

6. The Bahuda is elsewhere said to rise in the 
Himalaya. Wilford considers it to be the Mah^ada, 
which falls into the Ganga below Malda. The 
Mahabhtota has amongst the Tirthas, or places of 
pilgrimage, two rivers of this name, one apparently 
near the Sarasvatl one more to the east. 
Hemachandra gives as synonyms Arjuni and 
Saitavahini both implying the white river: a main 
feeder of the Mahanada is called Dhavali or Dauli, 
which has the same meaning. 

7. The Drsadvatl is a river of considerable 
importance in the history of the Hindus, although 
no traces of its ancient name exist. According to 
Manu it is one boundary of the district called 
Brahmavartta in which the institution of castes, and 
their several duties, had for ever existed: implying 
that in other places they were of more recent origin. 
This holy land 'made by the gods,’ was of very 


limited extent. Its other boundary was the Sarasvatl 
That the Drsadvatl was not far off we learn from 
Manu, as Kuruksetra, Matsya, Pahcala, and 
Surasena, or the upper part of the Doab, and 
country to the east, were not included in 
Brahmavartta; they constituted Brabmarsi-desa, 
contiguous to it; I Kulluka Bhatta 

explains Anantara, something less or inferior; 

1 but it more probably means ‘not divided 
from’, immediately contiguous. We must look for 
the Drsadvatl therefore, west of the Yamuna. In the 
Tirtha Yatra of the Mahabharata we find it forming 
one of the boundaries of Kuruksetra. It is there said, 
Those who dwell on the south of the Sarasvati and 
north of the Driashvati, or in Kuruksetra, dwell in 
heaven;’ ^^ 

In the same place, the confluence of 
the Drsadvatl with a stream of Kuruksetra, called 
the Kausiki, is said to be of peculiar sanctity. 
Kurukshetra is the country about Tahnesure or 
Sthane^vara, where is spot called Kurukhet still 
exists, and is visited in pilgrimage. The Kuruksetra 
of Manu may be intended for the country of the 
Kurus, in the more immediate vicinity of Delhi. 
According to Wilford the Drsadvatl is the Kaggar; 
in which case our maps have taken the liberty of 
transposing the names of the rivers, as the Kaggar 
now is the northern stream, and the Sarsuty the 
southern, both rising in the Himalaya, and uniting 
to form one river, called Gagar or Kaggar in the 
maps, but more correctly Sarsuti or Sarasvatl; 
which then runs south-west, and is lost in the 
desert. There have no doubt been considerable 
changes here, both in the nomenclature and in the 
courses of the rivers. 

8. The Beyah, Hyphasis. or Bibasis. 

9. The Ravi or Hydraotes or Adris. 

10. The Jhelum, but still called in Kashmir the 
Vitasta. the Bidaspes or Hydaspes. 

11. This river, according to the Visnu P., rises 
from the ^sa mountains, but the Vayu and Kurma 
bring it from the Vindhya or Sathpura range. There 
are several indications of its position in the 
Mahabhtota, but none very precise. Its source 
appears to be near that of the Krisna; it flows near 
the beginning of the Dandaka forest, which should 
place it rather near to the sources of the Godavari: it 
passes through Vidarbha or Berar, and, Yudhisthira 
having bathed in it, comes to the Vaidurya 
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mountain and the Narmada river. These 
circumstances make it likely that the Pay!n Ganga 
is the river in question. 

12. The Deva or Goggra, 

13. Both these ai'e from the Paripatra range. In 
some MSS. the latter is read Vedasim and Vetasini. 
In the Ramayana occur Veda and Vedavainasika, 
which may be the same, as they seem to be in the 
direction of the Sone, One of them may be the Beos 
of eastern Malwa, but it rises in the ^sa mountain. 

14. From Paripatra, Kurma; from Mahendra, 
Vayu. 

15. One copy has Iksumalimi; two others, Iksula 
and Krimi: one MS. of the Vayu has an Iksula from 
Mahendra: the Matsya has Iksuda; Wilford’s list has 
Draksala. 

16. Of these rivers, the two first are named in the 
Padma P., but not in the Vayu, &c. The Gomati in 
Oude, the Gandak, and the Kosi are well known. 
The Dhutapapa is said to rise in the Himalaya. 

17. In different MSS. read Michita and Nisrta. In 
the Vayu and Matsya. Nischira or Nirvira is said to 
flow from the Himalaya. 

18. Also Lohatarapi and Lohacharinl. 

19. The Saraya or Sarju is commonly identified 
with the Deva. Wilford says it is so by the 
Pauraniks, but we have here proof to the contrary. 
They are also distinguished by the people of the 
country. Although identical through great part of 
their course, they rise as different streams, and 
again divide and enter the Gahga by distinct 
branches. 

20 The recurrence of the same name in this, as in 
several similar subsequent instances, is possibly an 
eiTor of the copyist; but it is also sometimes likely 
that one name is applied to different rivers. In one 
MS. we have, in place of this word. Caitravati; and 
in another VetravaG. 

21. Read also Satavarl. According to Wilford, 
the Saravatl is the Ban-ganga. 

22. The vayu has Para, which is a river in 
Malwa, the Pirvati MSS. read Van! and Vena. 

23. According to the Vayu, this rises to the 
Sahya ms. and flows towards the south: it is 
therefore the Beema of Aurungabad. 

24. The Kaveri is well known, and has always 
borne the same appellation, being the Chaberis of 
Ptolemy. 

25. Read Culuka. 


26. Read also Tapi; the Tapti river of the Dekhin. 

27. Read Ahita and Sahita, 

28. Rises in the Sahya mountain, and flows 
southwards : Vayu. etc. 

29. Read Vichitra. 

30. Several rivers are called by this name, as 
well as the Indus : there is one of some note, the 
Kali Sindh in Malwa.. 

31. Also Vajinl. 

32. This agrees best in name with the Beema : it 
is also mentioned as a tlrtha in the Mahabharata. 

33. From Suktimat: Kurma and Vayu. There is a 
BMasan from tlie eastern portion of the Himalaya, a 
feeder of the Mahananda, which may be the 
PalasinI, if the mountain be in this direction. 

34. Also Pippalalavatl, The Vayu has a Pippala 
from the l^^a mountain. 

35. Also Kusavlra. 

36. Also Mahika and Marundaci. 

37 Also ^ena. 

38. Read Krtavati and Ghrtavati. 

39. Also Dhusulya. 

40. Also Atikr^na. 

41. In place of both SuvarthScl. 

42 From Paripatra : Vayu and Matsya. 

43 Also Kusanara. 

44 Also Sasikanta. 

45 Also Vastra and Suvastra. 

46. One of the tli'thas in the Mahabharata. 

47. According to the Mahabharata, this rises in 
the Vaidurya mountain, part of the southern 
Vindhya or Sathpura range. 

48 Also Kuvira. 

49 Three MSS. agree in reading this 
Ambuvahinl. 

50 AlsoVainadT. 

51. Also Kuvena : it is possibly meant for the 
Tungabhadra or Tumbudra. 

52. A river in Malwa. so called from the city of 
the same ndme, which I have elsewhere conjectured 
to be Bhilsa. Megha Duta. 31. There is a ’Bess’ 
river in the mSps, which joins the Betwa at Bhilsa, 
and is probably the river of the text. 

53. The Varna or Suvama. 'the beautiful river.' 
Wilford identifies with the Ramagahga. 

54 Also Mahapaga, 'the greal river.' 

55. Also Kuchchila. 

56. The Sona river, rising in Mainaka or 
Amarakantaka and flowing east to the Gahga. 
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57. This and the preceding both rise from 
theVindhya mountain : the latter is also read 
Antahsila, 'the river flowing within or amidst 
rocks.' 

58. Also Paroksa. 

59. We have a Surana in the Vayu and Surasa in 
the Kurma and Matsya, flowing from the Rksa 
mountain. 

60. The Tamasa or Tonse, from RJcsa. 

61. This and the preceding scarcely merit a place 
amongst the rivers, being two small streams which 
fall into the Gahga east and west of Benares, which 
is thence denominated Varanasi. 

62. Parnasa or Varnasa from the Paripatra 
mountain. 

63. Also Manavl. 

64. The Krsna of the Dakhin is probably here 
intended, although its more ordinary designation 
seems to be that already specified, Krishnavena or 
Kiisnavenl. The meaning is much the same; the one 
being the 'dark river,' the other simply the 'dark’ the 
Niger. 

65. A river from Suktimat; Vayu. 

66. A river in Cuttack, according to Wilford : it 
is one of the Tirthas of tlie Mahabharata. and 
apparently in a diflerent direction, Buchanan 
(Eastern Hindustan) has a river of this name in 
Dinajpur. 

67. Both from the Vindhya : Vayu and Kurma. 
There is a Goaris in Plolemy in central India. 

68 From Rksa : Vayu. 

69. Also Munja and Makaravahinl. 

70. From RJcsa : Vayu. According to the 
Mahabh^ata, it rises in the mountain Chitrakote. 

71. The VaitaranI in Cuttack. It is named in the 
Mahabharata as a river of Kalihga. 

72. Also read Nipa and Koka. 

73. From ^sa, but read also Suktimati. which is 
the reading of the Matsya. Wilford considers it to 
be the Svarnarekha of Cuttack. 

74. Also Anaga and Suranga; perhaps the 
preferable reading should be Sumanga. a river 
flowing from Mainaka. according to the Maha¬ 
bharata. 

75. Part of the Brahmaputra. 

76. A considerable river in the east, flowing 
between Dinajpur and Rangpur. 


77. Also Vrsasahva. 

78. This and the preceding flow from Suktimat, 
according to the Vayu, Matsya and Kurma. The last 
occurs also in Rsika. 

79. Also Suparna. The Punya is considered to be 
the Pun-pun of Bihar, but there is also a Parna river 
in the same province. 

80. It is possible that further research will 
identify more than those attempted to be verified in 
the foregoing notes, as well as meet with others 
readily recognizable. In the authorities consulted 
several occur not comprehended in the text: as the 
Kuhu and Iksu. from the Himalaya; VilraghnI, 
CandanS (Chandan of Bhagalpur), Mahl (the Mahy 
of western Malwa), Sipra, and Avantl (rivers near 
Ujjain), from Paripatra; Mahanada in Orissa, 
Druma, Dasarna (Dhosaun in Bundelkhand). 
ChitrakOta, SronI or Syena, Pisachika, Banjula, 
BaluvShinl, and Matkuna, all from l^sa, 
Nirvindhya, Madra. Nisadha, Sinib^u, Kumudvatl 
and Toya, from Vindhya; Banjula from Sahya; 
Krtamala, Tamraparnl. Puspajatl, and Utpalavatl 
from Malaya, LangulinI and VansadharS, from 
Mahendra; and Mandaga and Krpa or ROpa, from 
Suktimat. In the RSmayaria we have, besides some 
already specified, the Ruchira, PampS, eastern 
Sarasvatl. Vegavatl or Vyki of Madura, and Varada 
or Wurda of Berar: and we have many others in the 
Mahabharata and different works, from which the 
Sanskrit appellations of most of the Indian rivers 
might be with some little time and trouble, 
collected. 

PEOPLE AND COUNTRIES 

Next hear from me, descendant of Bharata, the 
names of the inhabitants of the different countries. 
They are the Kurus, Pancalas,^ Salwas, Madreyas, 
and dwellers in thickets (Jangalas), Sursenas,^ 
Kalinga,^ Bodhas,"^ Malas,^ Matsyas,^ Sukutyas/ 
Sauvalyas,^ Kuntalas,^ Kaslkosalas,^^’ Cedyas,^^ 
Matsyas,^^ Karushas,^^ Bhojas,^"^ Sindhupulindas,^^ 
Uttamas,^^ Dasarnas,^^ Mekalas,^^ Ulkalas*^ 
Pancalas,^^ Kausijas,^^ Naikaprishthas,^^ 
Dhutandharas,^^ Sodhas,^"^ Madrabhujingas,^^ 
Kasis,^^ Aparakasis, Jatharas, Kukuras, Dasarnas, 
Kuntis, Avantis,^^ Aparakuntis,^^ Goghnatas,^^^ 
Mandakas, Shandas,'^^ Vidarbhas,^^ RupavShikas/^^ 
Aswakas,^^ Pansurashtras, Goparashtras,^"^ Karltis,^^ 
the people of Adhivajya,^^ Kuladya,^^ 
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Mallarashtra,^^ and Kerals;^^ the Varapasis"^^ 
Apavahas/^ Cakras/^ Vakratapas and Sakas/^ 
Videhas/"^ Magadhas/^ Swaksas/^' Malayas,"^^ and 
Vajayas;"^^ the Angas/^ Vangas,^^^ Kalingas^^and 
Yakrillomas, Mallas,^^ Sudellas,^^ Prahladas, 
Mahikas,^"^ and Sasikas,^^ Bahlikas,^^ Vatadlianas,^^ 
Abhiras^^ and Kalajoshakas^^ Aparantas,*^^^ 
Pahnavas/’^ Carmamandalas/’^ Atavisikharas and 
Merubhutas/’'" Upavrittas, Anupavrittas, Swaras 
tras/’"^ Kekayas/’^ Kuttaparantas/’^' Maheyas,*^’ Kaks 
as/'^ dwellers on the seashore, and the Andhas and 
many tribes residing within and without the hills; 
the Malajas,^'^ Magadhas/^^ Manavaijjakas;^^ those 
north of the Mahi (Mahyuttaras), the Pravrseyas, 
Bhargavas,^^ Pundras,^'^ Bhargas/"^ Miratas, 
Sudeshtas; and the people on the Yamuna 
(Yamunas), Sakas, Nishadas/^ Nishadhas,^^ 
Anarttas;^^ and those in the sourth-west (Nairritas), 
the Durgalas, Pratimasyas/^ Kuntalas, Kusalas,^"^ 
TIragrahas, ^hra-senas, Ijikas,^” KanyakSguijos, 
Tilabharas, Samiras, MadhumattSs, Sukandakas, 
Kasmiras,^^ Sindhusauviras,^^ Gandharas,^^ 
Darsakas,^^ Abhistras,^^ Utxllas,^^ I^aivaias,®^ and 
Bahllkas;^^ the people of DarvI,^^ the VSnavas, 
Darvas, Vatajamatathorajas, Bahubadhas,^^^ 
Kauravyas, Sudamas,^^ Sumallis, Badhnas, 
Karishakas, Kulindapatyakas, Vatayanas,^^ 
Dasarnas,"^^ Romanas/^"^ Kusavindus, Kaksas,^^ 
Gopala-kaksas,‘^^’ Jangalas,^^’ Kuruvarnakas,^^ 
Kiratas, Barbaras,Siddhas, Vaidehas,^^^^* 
Tamraiiptas,^^^^ Audras,^^^^ Paundras,^^^^ dwellers in 
sandy tracts (Saisikatas), and in mountains 
(Parvatlyas). Moreover, chief of the sons of 
Bhaiata, there are the nations of the south, the 
Dravlras,^^^"^ Keralas^^^^ Prachyas,^^*^ Mtishikas,^^^’ 
and Vanavasakas;^^^^ the Kamatakas,^^^ Mahis 
akas,^^^^ Vikalyas^^^ and Mushakas,^^^ Jillikas,^^^ 
Kuntalas,* Sauhridas, Nalakananas,* 

Kaukuttakas,**^ Cholas,**^ Kaunkanas,***^ 

Malavanas,**^ Samangas, Karakas, Kukkuras, 
Angaras,*^” Dhwajinyut-savasanketas,*^* 

Trigarttas,*^" Salvasenis, Sakas,*^^ Kokarakas,*^"* 
Proshtas, Samavegavasas.*^^ There are also the 
Vindhachulukas,*^^’ Pulindas and Kalkalas,*^^ 
Malavas,*^*^ Mallavas, Aparavallabhas, 

Kulindas,*^'* Kalavas,*^* Kunthakas,*^^ Karatas,*^^ 
Musakas, Tanabalas,*^^ Saniyas,*^^ 

Ghatasrihjayas,*^^ Alindayas,*^^ Pasivatas,*^*^ 
T anay as, * Sunay as, Daslvidarbhas, * 


Kantikas,*"*^ Tanganas,*"*^ Paratanganas, northern 
and other fierce bartarians (Mlechchhas), 
Yavanas,*"*"* Chinas,*"*^ Kambojas,*^^' ferocious and 
uncivilized races, Sakridgrahas,*"*^ Kulatthas,*"*^ 
Hdnas, and Paraslkas;*"*^ also Ramanas,*^^ Chinas, 
Dasamalikas,*^* those living near the Ksatriyas, and 
Vaisyas and Sudras;*^^ also Sudras,*^^ Abhiras,*^"* 
Daradas,*^^ Kasmlras, with Pattis,Khasiras,*^^ 
Antacharas or borderers Pahnavas,*^*^ and dwellers 
in mountain caves (Girigahvaras,*^^) Atreyas, 
Bh^advajas,*^ Stanayoshikas,*^* Proshakas,*^^ 
Kalihgas,^*^^ and tribes of Karatas, Tomaras, 
Hansam^gas, and Karabhanjikas,*^"* These and 
many other nations, dwelling in the east and in the 
north, can be only thus briefly noticed. 

References 

1. The people of llae upper part of the Doab. The 
two words might also be understood as denoting 
the Panc^las of the Kuru country, there being two 
divisions of the tribe: see below, note 20 

2. The Surasenas were the inhabitants of 
Mathura the Suraseni of Arrian. 

3. The people of the upper-part of the 
Coromandel coast, well known in the traditons of 
the eastern Archipelago as Kling. Ptolemy has a 
city in that part called Kaliga; and Pliny, Kalingae 
proximi mari. 

4. One of the tribes of central India, according to 
the Vayu: it is also read Bahyas. 

5. The Malas and Malavarttis are placed, in the 
vayu and Matsya, amongst the central nations. The 
Markandeya reads Gavavarttis. Wilford considers 
Mala to be the Mal-bhum of Medinipur. As noticed 
in the Meghadntam, I have supposed it to be 
situated in Chattisgarh. Book 1. Ch. III. note. 

6. The people of Dinajpur. Rangpur and Cooch 
Bihar. Calcutta Mag. Dec 1824. 

7. Read Kusandas, Kusalyas, Kusadhyas, 
Kisidhajas, and placed in central India. 

8. Also Sausalyas and Sausulyas. 

9. Kuntala is in one place one of the central 
countries; in another, one of the southern: the name 
is applied in inscriptions to the province in which 
Kurgode is situated, part of the Adoni district: (As. 
Res. IX. 427:) and consistently with this position it 
is placed amongst the dependant or allied states of 
Vidarbha in the Dasa Kumara. Calcutta Quarterly 
Mag. Sept. 1827. 
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10. A central nation : Vayu. The Ramayana 
places them in the east The combination indicates 
the country between Benares and Oude. 

11. Cedi is usually considered as Chandail, on 
the west of the Jimgle Mahals* towards Nagpur. It 
is known, in times subsequent to the Puranas. as 
Ranastambha. 

12. Some copies read Vatsa and the other 
Puranas have such a name amongst thr^ central 
countries; the people perhaps of Vatsa Raja of 
Kausambi, near the junction of the Yamuna and the 
Gahga. There are, however, two Matsyas, one of 
which, according to the Yantra Samrat, is 
identifiable with Jaipur. In the Dig-vijaya of Nakula 
he subdues the Matsays farther to the west or in 
Gujrat. 

13. Situated on the back of the Vindhy a range: 
Vayu and Matsya. They are generally named with 
the people of Malava, which confirms this locality. 
They are said to be the posterity of Karusa, one of 
the sons of Vaivsvata Manu. 

14. These are also placed along the Vindhya 
chain, but at different times appear to have 
occupied different positions. They were a kindred 
tribe with the Andhakas and Vrsnis and a branch of 
the Yadavas. A Bhoja Raja is amongst the warriors 
of the Mahabh^ata. At a later period, Bhoja, the 
Raja of Dhar, preserves an indication of this 
people: and from him the Bhojpuris, a tribe still 
living in western Bihar, profess to be descended: 
they are not improbable relics of the older tribe. 
Bhoja is also used sometimes as a synonym of 
Bhojakata, a city near the Narmada, founded by 
RukmI. brother-in-law of Krsna, and before that, 
prince of Kundina or Kondavir. 

15. Pulinda as applied to any wild or barbarous 
tribe; those here named are some of the people of 
the deserts along the Indus; but Pulindas are met 
with in many other positions, especially in the 
mountains and forests across central India, the 
haunts of the Bhils and Gonds. So Ptolemy places 
the Pulindai along the banks of the Narmada to the 
frontiers of Larice; the Lata or Lar of the Hindus; 
Kandesh and part of Gujarat. 

16. In the other three Puranas we have 
Utttoarnas. on the Vindhya range. 

17. The people of the 'ten forts,’ subsequently 
multiplied to 'thirty-six,' such being the import of 


Chattisgarh, which seems to be in the site of 
Dastoa. - Megha Duta, p. 30, note. 

18. A Vindhya tribe, according to the other 
purmas. The locality is confirmed by mythological 
personations; for Mekala is said to be a R^i, the 
father of the river Narmada; thence called Mekala 
and Mekalakanya: the mountain where it rises is 
also called Mekaladri. The REmayana places the 
Mekalas amongst the southern tribes. 

19. Utakala is still the native name of Orissa. 

20. These may be the southern Paficalas. When 
Drona overcame Drupada, king of PancSla, as 
related in the MahabhSrata, Adi-parva, he retained 
half the country, that north of the Gaiiga, and 
restored to its former chief the other half, south of 
that river as for as to the Chambal. The capital of 
the latter became Makandi on the Gaiiga; and the 
country included also Kampilya, the Kampil of the 
Mohammedans, but placed by them in the Doab. 
The capital of the northern portion was Ahiksetra, 
name traceable in the Adisathrus of Ptolemy, 
though the position differs; but Ahiksetra or 
Ahichchatra, as it is also written, seems to have 
been applied to more than one city. 

21. Perhaps the people of Tirhut, along the Kosi. 

22. 'Having more than one back probable some 
nickname or term of derision. Thus we have, in the 
Ramayana and other works, enumerated amongst 
tribes, the Karna-pravaranas. 'those who wrap 
themselves up in their ears;' Asta-karnakas, "the 
eight-eared;" or Ostha-karnakas, "having lips 
extending to their ears;" Kakamukhas, "crow¬ 
faced"; Eka- padukas.- 'one-footed,' or rather 'one- 
slippered :' exaggerations of national ugliness, or 
allusions to peculiar customs, which were not 
literally intended, although they may have 
furnished the Mandevilles of ancient and modem 
times with some of their monsters. The spirit of the 
nomenclature is shown by these tribes being 
associated with Kiratas, 'barbarians.' and Yavanas, 
either Greeks dr Mohammedans. 

23. A preferable reading seems to be 
Yugandhara : a cily in the Punjab so called is 
mentioned in the MahSbharata, Karna Parva. 

24. Read Bodhas, Godhas. and Saudhas. There is 
a Rajput tribe called Sodha. 

25. This may consist of two names, and is so 
read in MSS. or the latter term occurs Kalihgas; 
both terms are repeated. Besides the Madra of the 
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north, a similai* word. Madru, is applied to Madura 
in the south. As. Res. IX. 428. The Ramayana has 
Madras in the east, as well as in the north. 

26. The people of the Benares district, and that 
opposite. 

27. The inhabitants of Ujjayin. 

28. These should be opposite to the Kuntis, but 
where either is situated does not appear, 

29. The best reading is Gomanta, part of the 
Konkan about Goa. 

30. The more usual reading is Khandas; one MS. 
has Parnas. 

31. A country of considerable extent and power 
at various periods. The name remains in Beder, 
which may have been the ancient capital but the 
kingdom seems to have corresponded with the great 
part of Berar and Kandesh. It is mentioned in the 
Ramayana and the Puranas amongst the countries 
of the south. 

32. Also Rupavasikas. There is a Rupa river 
from the Suktimat mountain, the vicinity of which 
may be alluded to. We have Rupasas or Rupapas 
amongst the southern tribes of the Puranas. 

33. Read also Asmalas and Asmakas : the latter 
are enumerated amongst the people of the south in 
the Ramayana. and in the Vayu, Matsya, and 
Markandeya P. There is a prince of the same name 
of the solar dynasty. 

34. Gova or Kuva is an ancient name of the 
southern Konkan, and may be intended in this place 
by the Gopa country; or it may imply 'the district of 
cow-herds.’ that is of Nomadic tribes. 

35. Also read Kulatis and Panitakas. 

36. Read also Adhirajya and Adhirastra, which 
mean the same, 'the over or superior kingdom.* 

37. Also Kusadhya, Kusanda, and Mukuntha, 

38. Also Vallirastra. There are Mallas in the east, 
along the foot of the Himalaya, in Bhima's Dig- 
vijaya; but we should rather look for them in the 
north-west, in the site of the Malli of Arrian. We 
have in the Puranas. Maharastra, the Mahratta 
country, which may be here intended. 

39. Two copies read Kevala; one, Kambala. The 
text is probably wrong, as we have Kerala below. 

40. Also Varayasis and Varavasis: one copy has, 
what is likely to be most correct, V^arasyas, 'the 
monkey-faced people. 

41. RAd Upavaha and Pravaha. 


42. The MSS. agree in reading this Vakra. 

43. The Sakas occur again, more than once, 
which may be possibly unnecessary repetition : but 
these people, the Sakai and Sacae of classical 
writers, the Indo-Scythians of Ptolemy, extended, 
about the commencement of our era, along the west 
of India, from the Hindu Koh to the mouths of the 
Indus. 

44. The inhabitants of Tirhut. 

45. The people of South Behar. 

46. Also read Mahy as and Suhmas : the latter is 
probably correct. The Suhmas and Prasuhmas were 
found in the east by Bhlma : and Suhma is 
elsewhere said to be situated east of Bengal, 
towards the sea, the king and the people being 
Mlechchhas, that is not Hindus : it would 
correspond therefore with Tiperah and Aracan. 

47. Also read Malajas, but less correctly perhaps. 
The Malayas are the people of the southern Ghats. 

48. We have Pravijayas in the east, according to 
the Puranas. 

49. Ahga is the country about Bhagalpur, of 
which Champa was the capital. 

50. Eastern Bengal. 

51. We have had these before, but they are 
repeated perhaps in conformity to the usual 
classification, which connects them with the two 
preceding, being derived in the genealogical lists 
from a common ancestor. 

52. In Bhima's Dig-vijaya we have two people of 
this name, both in the east; one along the foot of the 
Himalaya, and the other more to the south. 

53. Uniformly read in the MSS. Sudesna. 

54. Three copies read M^isas. We have Mahis 
akas amongst the southern people in the Puranas; 
and a Mahisiki in the Ramayana, also in the South: 
the latter may be connected with Mahismati, which 
Sahadeva visits in his southern invasion, and which 
has been elsewhere conjectured to be in Mysore. 
(Calcutta Annual Register. 1822.) There is also a 
Mahismati on the road to the south (Mahabh. 
Udyoga P.), which is commonly identified with 
Chuli Mahesvar, on the Narmada. 

55. Also RsTkas; people placed by the Ramayana 
both in the north and in the south. Arjuna visits the 
former, and exacts from them eight horses- Dig- 
vijaya. 
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56. Also read Bahikas; which we may here 
prefer, as the B^likas are subsequently named ; the 
former are described in the Mahabharata, Karna 
Parva, with some detail, and comprehend the 
different nations of the Punjab, from the Sutlej to 
the Indus, 

57. These are Included amongst the northern 
nations; Vayu, etc.; but in Nakula's Dig-vijaya they 
are in the west, 

58. The Abhiras, according to the Puranas, are 
also in the north : in the RSmayana and MahSbharat 
Sabha P, they are in the west. The fact seems to be, 
that the people along the Indus, from Surat, to the 
Himalaya, are often regarded as either western or 
northern nations, according to the topographical 
position of the writer : in either case the same tribes 
aie intended. 

59. The MSS. read KMatayakas. a people placed 
by the Puranas in the north, 

60. The Vayu reads Aparltas, a northern nation. 
There are Aparytae in Herodotus, classed with a 
people bordering on India, the Gandari. The term in 
the text signifies also "borderers,” and is probably 
correct, as opposed to the following word Parantas : 
the latter signifying those beyond, and tlie former, 
those not beyond the borders. The latter has for 
Parantas, Parltas; and the Matsya, Paradas. 

61. Also Palilavas, a northern or north-western 
nation, often mentioned in Hindu writings, in 
Manu. the Ramayana, the Puranas, &c. They were 
not a Hindu people and may have been some of the 
tribes between India and Persia. 

62. Also CaiTnakhandikas, but the sense is the 
same : those living in the district Mandala or 
Klianda of Charma; they are a northern people : 
Vayu, etc. Pliny mentions a king of a people so 
called, "Charmarum rex." 

63. Read Marubhaumas : more satisfactorily, as 
it means the inhabitants of Marubhumi, ’the desert;’ 
the sands of Sindh. 

64. Also Smastras, which is no doubt more 
correct; the inhabitants of Surat. 

65 The Kekayas or Kaikeyas appear amongst the 
chief nations in the war of the Mahabharata, their 
king being a kinsman of Krsna. The Rtaiayana, II. 
53. specifies their position beyond, or west of the 
V ip as a. 

66. We have in the Puranas Kuttapracharanas 
and Kuttapravarnas amongst the mountain tribes. 


67. These may be people upon the Mahi river : 
they are named amongst the southern nations by the 
Vayu. etc., but the west is evidently intended. 

68. Read also Kachchas : the Puranas have 
Kacchiyas. The form is equally applicable to people 
dwelling in districts contiguous to" water and in 
marshy spots, and denotes the province still called 
Cutch. 

69. Also read Adhya, Antya, and Andhra : the 
latter is the name of Telingana, the Andhri of Pliny, 

70. Three MSS. have Malada, a people of the 
east in Bhima’s Dig-vijaya. 

71. Also Manavalakas. 

72. A people of the east, 

73. The western provinces of Bengal, or. as 
sometimes used in a more comprehensive sense, it 
includes the following districts : Rajshahl, 
Dinajpur, and Rangpur; Nadiya. Birbhum, 
Burdwan, part of Midnapur, and the Jungle Mahals; 
Ramgarh. Pachete, Palamow, and part of Chunar. 
See an account of Pundra, translated from what is 
said to be part of the Brahmanda section of the 
Bhavisya Purana. Calcutta Quart Mag. Dec. 1824, 

74. There is considerable variety in this term, 
Larga, Marja. Samuttara, and Samantara: probably 
neither is correct. Bhargas are amongst the people 
subdued in the east by Bhlma. 

75. These are foresters and barbarians in general. 

76. Notwithstanding the celebrity of this country, 
as the kingdom of Nala. it does not appear exactly 
where it was situated : we may conclude it was not 
far from Vidharba (Berar) as that was the country 
of Damayantl. From the directions given by Nala to 
DamayantI, it is near the Vindhya mountain and 
Payoshni river, and roads lead from it across the 
^sa mountain to AvantI and the south, as well as 
to Vidarbha and to Kosala, NalopSkhyana, sec, 9. 

77. These are always placed in the west : they 
are fabled to be the descendants of Anartta, the son 
of Saryati, who founded the capital Kusasthali, 
afterwards Dvaraka. on the sea-shore in Guzerat. 

78. Also Pratimatsyas : those opposite or 
adjacent to the Matsyas. 

79. Also Kusajas and Kosalas; the latter is 
probably correct, as the name does not occur in any 
other form than that of Kasi-kosala above, Kos'ala 
is a name variously applied. Its earliest and most 
celebrated application is to the countiy on the 
banks of the Sarayu, the kingdom of Rtoa of 
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which Ayodhya was the capital. Ramayana, I. s. 5. 
In the Mahabharata we have one Kosas in the east 
and another in the south, besides the Prak-kosalas 
and Uttara-Kosalas in the east and north. The 
Puranas place the Kosalas amongst the people *on 
the back of Vindhya;' and it would appear from the 
Vayu that Kusa, the son of Rama, transferred his 
kingdom to a more central j3osition; be ruled over 
Kosaia at his capital of Kusasthali or Kusavati, built 
upon the Vindhyan precipices the 

same is alluded to in the Pataia Kfaai^da of the 
Padma Purana, and in the Raghu Variisa, for the 
purpose of explaining the return of Kusa to 
Ayodhya. Certainly in later times the country of 
Kqsala lay south of Qude, for in the Ratnaval! the 
general of Vatsa surrounds the king of Kosala in 
the Vindhya mountains: (Hindu Theatre, 11.305) 
and as noticed in the same work, (p. 267) we have 
in thePuranas, Sapta Kosalas, or seven Kosalis. An 
inscription found at Ratnapur in Chattisgarh,, of 
which I have an unpublished translation, states that 
Sri-deva, the governor of Malahari Mandala, 
having obtained the favour of Prithvideva, king of 
Kosala was enabled to build temples, and dig tanks, 
&c., indicating the extension of the power of 
Kosala across the Gnges in that direction. The 
inscription is dated Samvat 915, or A.D. 858. The 
Kosala of the Puranas and of the dramatic and 
poetic writers was however more to the west, along 
a part of the Vindhya range. Ptolemy has a 
Kontakossula in the south, probably one of he 
Kosalas of the Hindus. 

80. Also Itikas; perhaps the Isikas or Aisikas of 
the Vayu. &c. a people of the south. 

81. The people of Kashmir. 

82. One of the chief tribes engaged in the war of 
the Mahabharata. The Ramayana places them in the 
west; the Puranas in the north. The term Sindhu 
shows their position to have been upon the Indus, 
apparently in the Pimjab. 

83. These are also a people of the north-west, 
found both on the west of the Indus and in the 
Punjab, and well known to classical authors as the 
Gandharii and Gandaridae. As. Res, XV. 103; also 
Journal of the R. As. Soc.: Account of the Foe-kue- 
ki. 

84. From the context this should probably be 
Darvakas, the people of a district usually specified 
in connexion with the succeeding. ■ 


85. These are the inhabitants of the coimtry 
bordering on Kashmir, to the south and west; 
kno\^ to the Greeks as the kingdom of Abisaras. It 
often occurs in composition with Darva, as 
Darvabhis5ra. As. Res, XV, 24. 

86. Also read Ulutas and Kulutas: the Ramayana 
has Kolilkas or KaulOtas amongst the western 
tribes. 

87. Also with the short vowel, Saivalas. 

88. The Vahlikas or Babhikas are always 
associated with the people of the north, west, and 
ultra-Indian provinces, and are usually considered 
to represent the Bactrians, or people of Balkh. It is 
specified in the Mahabh. Udyoga P. as famous for 
its horses, a reputation the country bordering upon 
it. at least Bokhara and Maimena, still preserves: 
and in Arjuna^s Dig-vijaya it is said to be difficult 
of approach. 

89. These are probably intended for the 
neighbours of the Abhisasras: they are found in the 
north by Arjuna. Dig-vijaya. and are there termed 
also Ksatriyas. 

90. Also read B^abadhya and Bahurada. 

91. The name occurs in the Ramayana as that of 
a mountain in the Punjab or in the Bahika country. 
II. 53. 

92. The MSS. agree in reading this Vanayava or 
Vanayus, a people in the north-west, also* famous 
for horses. 

93. A better reading is Dasaparsva, as we have 

had Dastoas before. 94 Also Ropanas: 

qucrc, Romans? 

95. Also Gachchas and Kachctias: the last is the 
best reading, although it has occurred 'before. 

96. Also Gopala-kachchas: they are amongst the 
eastern tribes in Bhima’s Dig-vijaya. 

97. Or Langalas. 

98. Kurujangalas, or the people of the forests in 
the upper part of the Doab: it is also read 
Paravallabhas. 

99. The analogy to 'barbarians' is not in sound 
only, but in all the authorities these are classed with 
borderers and foreigners and nations not Hindu. 

100. Also Dahas, in which we should have a 
resemblance to the Scythian Dahae. 

101. Or Ttoaliptas or Damaliptas: the people at 
the western mouth of the Gariga in Medinipur and 
Tamluk. Tamralipli was a celebrated sea-port in the 
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fourth century. (Account of the Foe-kiie-ki.) and 
retained its character in the ninth and twelfth. Dasa 
Kumdra Carita and Brhat Kathd: also Jown, Royal 
As. Sac. 

102. The people of Odra or Orissa. 

103. The inhabitants of Pundra: see note 73. 

104. The people of the Coromandal coast, from 
Madras southwards: those by whom the Tamil 
language is spoken. 

105. The people of Malabar proper. 

106. Also Prasyas. Pr&cbyas properly means the 
people of the east, the Prasii of the Greeks, east of 
the Gahga. 

107. Mushika is the southernmost part of the 
Malabar coast. Cochin and Travancore. 

108. Also V^avasinas and Vanavasikas; the 
inhabitants of Banawasi, the Banavasi of Ptolemy, a 
town the remains of which are still extant ip the 
district of Sunda. 

109. The people of the centre of the Peninsula, 
the proper Kamata or Kamatic, 

110. The people of Mysore: see note 54. 

111. Also Vikalpas. 

212. Also Pushkalas. 

113. Also Karnikas. 

114. Read Kuotikas, 

115. Varioxisly read Nalakalaka, Nabhakanana, 
and Tilakanija. 

116. Kaukundaka and Kaukuntaka. 

117. The inhabitants of the lower part of the 
Coromandel coast; so called after them Chola- 
mandala. 

118. People of the Konkan: according to some 
statements there are seven districts so named, 

119. Malavanara and Silavinaka. 

120. These two words are sometimes 
compounded as kukkuramgara: it is also read 
KanurSjada, 

121. This is a questionable name, though the 
MSS. agree. We have in Arjima’s Dig-vijaya, 
Utsavamanketa; and in Nakuta's, to (he west, 
Utsavasanketa. 

122. These are amongst the warriors of the 
Mahabharata: they are included in all the lists 
amongst the northern tribes, and are mentioned in 
the Rdjatarangini as not far from Kashmir: they are 
considered to be the people of Lahore. 

123. Also Vyukas and Vrkas: the latter are 
specified amongst the central nations: VSyu.etc. 


124. Kokovakas and Kokanakhas. 

125. Saras and Vegasaras: also Parasancarakas. 

126. Vindhyapalakas and Vindhyamulikas: the 
latter, those at the foot of Vindhya, are named in 
the Pauranik lists amongst the southern tribes. 

127. Balvala and Valkaja. 

128. Also Malaka and Majava. 

129. Also Vallabhas. which from the succeeding 
word may be conjectured to be correct. A city 
named Vallabhl makes a great figure in the 
traditions of Rajputana. See Tod's Rajasthan. 

130. One of the tribes in the west or north-west 
subdued by Arjuna. 

131. Kalada and Dohada. 

132. Kundala. Karantha, and Mandaka: the latter 
occurs in the RamSyana amongst the eastern 
nations. 

133. Kurata, Kunaka. 

134. Stanabala. 

135. Satirtha, Satlya, NSrlya. 

136. TheSrinjayas area people from the north¬ 
west amongst the warriors of the MabSbharata; the 
reading may be incorrect. It occurs also 
Putisrinjaya. 

137. Also Aninda. 

138. Also Sivata. Sirala, Syuvaka. 

139. Tanapa. Stanapa, Sulapa. 

140. Pallipanjaka and Vidarbha. 

141. Dadhividarbha, but three copies have 
Rishika. Great variety, and no doubt great 
inaccuracy, prevails in the MSS. in several of the 
names here given: they are not found elsewhere. 

142. The reading of three copies is Kakas: there 
is a tribe so called on the banks of the Indus, as it 
leaves the mountains. 

143. These and the following are mountaineers 
in the north-west. The former are placed by the 
Puranas in the north, and the Vayu includes them 
also amongst the mountain tribes. The RSmayana 
has Tankanas in the north. 

144. The term Yavanas. although in later times 
applied to the Mohammedans, designated formerly 
the Greeks, as observed in the valuable notes on the 
translation of the Birth of Uma, from the Kum^a 
Swnbhava. (Journal As. Soc. of Bengal, July 1833.) 
The Greeks were known throughout western Asia 
by the term ly Yavan; or Ion. laovss : the Yavana, 

of the Hindus; or as it occurs in its Prakrit 
form, in the very curious inscription deciphered by 




166 


THE VI§NU-PURA1VAM 


Prinsep. (J.As. Soc, Beng. Feb. 1838,) Yona: the 
temi Yona Raji being there associated with the 
name Antiochus, in all likelihood Antiochus the 
Great, the ally of the Indian prince Sophagasenas, 
about B. C. 210. That the Macedonian or Bactrian 
Greeks were most usually intended is not only 
probable from their position and relations with 
India, but from their being usually named in 
concurrence with the north-western tribes, 
Kambojas, Daradas, Paradas, Bahlikas, Sakas. &c. 
in the Ramayana, Mahabharata, Puranas, Manu and 
in various poems and plays. 

145. Chinas or Chinese, or rather the people of 
Chinese Tarlary, are named in the Ramayana and 
Manu, as well as in the Puranas. If the designation 
China was derived from the Tsin dynasty, which 
commenced B, C. 260. this forms a limit of 
antiquity for the works in question. The same word 
however, or Tsin, was the ancient appellation of the 
northern province of Shen-sy, and it may have 
reached the Hindus from thence at an earlier period. 

146. These Wilford regards as the people of 
Arachosia. They are always mentioned together 
with the north-western tribes, Yavanas, Sakas, and 
the like: they are also famous tor their horses: and 
in the RSmayaija they are said to be covered with 
golden lotuses : 

What is meant is doubtful, probably some ornament 
or embellishment of their dress. We have part of the 
name of Kambi, in the Cambistholi of Arrian: the 
last two syllables, no doubt, represent the Sanskrit 
Sthala, ’place' kiistrict;’ and the word denotes the 
dwellers in the Kamba or Kambis country: so 
Ktoboja may be explained those bom in Kamba or 
Kambas. 

147. Also Sakridvaha or Sakridguha. 

148. Also Kulachchas and Kuntalas: the Puranas 
have Kupathas amongst the mountain tribes. 

149. Also Parataka: the first is not a common 
form in the Puranas, although it is in poetical 
writings, denoting, no doubt, the Persians, or 
people of Pars or Pars: the latter, also read P^adas, 
may imply the same, as beyond (Para) the Indus. 

150. We nave Ramathas in Nakula’s Dig-vijaya. 
and in the Vayu and Matsya. 

151. Dasamanas and Desamanikas, in the north: 
Vayu and Matsya. 

152. The passage occurs in the Vayu and 
Markandaya Puranas, as well as in the 


Mahabharata; but the purport is not very distinct, 
and the proper reading is doubtful. In tliree MSS. of 
the latter it occurs ^ I 

the latter pada is the same in all: the former, in a 
fourth copy, is in two copies of the 

Vayu it is None of these are 

intelligible, and the Markandeya furnishes the 
reading followed, i Modem 

geographers have supposed the Cathaei. Cathari 
and Chatriaei of the ancients, in the lower parts of 
the Punjab, to mean a people of Ksatriyas; but no 
such people occur directly named in our lists. 
Considering that the text is speaking of barbarous 
and foreign tribes, perhaps no particular nation is 
here meant, and it may be intended as an epithet of 
those which follow, or of Vaisya (agricultural) and 
Sudra (servile or low) tribes, living either near to or 
after the manlier of Ksatriyas: in that case a better 
reading would be, 

According to Manu various northern tribes, the 
Sakas, KSmboJas, Paradas, Pahlavas, Kiratas. 
Daradas and Khasas and even the Chinas and 
Yavanas, are degraded Ksatriyas, in conseqnencc of 
neglecting religious rites. X.43,44. According to 
the Pauranik legend they were overcome in war by 
Sagara, and degraded from their original caste. See 
book IV. 

153. Here we have a people called Sudras by all 
the authorities, and placed in the west or north¬ 
west, towards the Indus. They have been 
ingeniously, and with probability, conjectured by 
Lassen to be the Oxydracae; for Sudraka is equally 
coirect with Sudra; and in place of OevSpdKai 
various MSS. of Strabo, as quoted by Siebenkees. 
read (^iSpaKai and EvSpaKai: the latter is precisely 
the Sanskrit appellation. Pliny also has Sudraci for 
the people who formed the limit of Alexander’s 
eastern conquests, or those hitherto inaccurately 
called Oxydraces. 

154. These are always conjoined with the 
Sudras, as if conterminous. Tncir situation is no 
doubt correctly indicated by Ptolemy by the 
position of Abiria above Pattalene on the Indus. 

155. The Durds are still where they were at the 
date of our text, and in the days of Strabo and 
Ptolemy; not exactly, indeed, at the sources of the 
Indus, but along its course, above the Himalaya, 
just before it descends to India; a position which 
might well be taken for its head. 
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156. Also read Pasus,’brutes.’If the term might would no doubt discover passages where 

be altered to Palli. it would imply ’village or circumstances, as well as names, are given by 
pastoral tribes ' which the places would be recognised. It is evident, 

157. Also Khasikas and Khasakas. The first of however, that much embarrassment also arises from 
these is probably most correct, being equivalent to the inaccuracy of manuscripts, which vary -widely 
Khasas. barbarians named along with the Sakas and and irreconcilably, 1 have given instances from 
Daradas by Manu, etc., traces of whom may be four different copies of the text; one in my own 
sought amongst the barbarous tribes on the north- possession, three in the library of the East India 
east of Bengal, the Kasiyas: or it has been thought Company; all very excellent copies, but manifestly 
that they may be referred to the situation of erroneous in many respects in their nomenclature of 
Kashgar. Two copies have, in place of this, places, and particularly of those which are least 
TukhSras. and the same occurs in the RSmayana: known. No assistance is to be had from any 
the Vayu has Tusharas. but the MSrkandeya. commentary, as the subject is one of little interest 
Tukhara: these are probably the Tochari. Tachari. in native estimation. 

or Thogari, a tribe of the Sakas, by whom Bactria 
was taken from the Greeks, and from whom 
Tocharestan derives the name it still bears. 

158. Also Pahlavas and Pallavas. The form in the 
text is the more usual. 

159. The Ramayana has Gahvaras. The 
mountains from Kabul to Bamian furnish infinitely 
numerous instance of cavern habitations. 

160. These two, according to the Vayu, are 
amongst the northern nations: but they might be 
thought to be religious fraternities, from the sages 
Atri and Bharadvaja. 

161. The latter member of the compound occurs 
posikas. payikas. and yodhikas, cherishers.' 

'drinkers,’ or 'fighters the first term denotes the 
female breast. 

162. Also Dronakas. 'people of vallies.' 

163. Also Kajingas, Kalingas would be here out 
of place. 

164. These and the preceding are included by the 
Vayu amongst the mountain tribes of the north. 

165. Many names indeed might be added to the 
catalogue from the lists referred to io the Vayu, 

Matsya, and Markan<Jeya Puranas, as well as 
several capable of verification from the Ramayana, 
and other passages of the Mahabharata. This is not 
the place however to exhaust the subject, and it has 
been prosecuted too far perhaps already. It is 
evident that a very considerable proportion of the 
names recorded can be verified, and that many of 
them may be traced in the geographical notices of 
India left by the historians of Alexander’s 
expedition. That more cannot be identified is owing 
in a great measure to incomplete research; and a 
more extensive examination of the authorities 
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CHAPTER 4 

TIWC3cnxI 

^Ka<fy ^4lMw«n f^: II ^11 
7RnEnpnrf&itf:i 

^ 13 ^ ftgint ?r?r^! ii?i^i^3^t^:irii 

In the same manner as Jambu-Dvipa is girt 
round about by the ocean of salt water, so that 
ocean is surrounded by the insular continent of 
Plaksa; the extent of which is twice that of 
Jambu-dvipa. 

pr: ^1 

7IR«I^ ^ f?lf7iTOra?R^II ^ II 
fa)?^WOTrr^: ’eii 

psr 

^ TTRwr ^ f^ifm fGR wi 
snM^n rvw^y ^iimi 

<44v4cII:I 

^ 41 Rift yflRrimi ^ II 

RiT^ ^*^(51 •wain 

■rIrr;: ■gRRi;^^^tFji^'Rim:ii'9ii 
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rirror:! 

^ei<i5ai44if^di: WT TTsirnuii 
^ 'JUM^ilaira f?nj^ ^:i 
HKral oyraflt ^ifri H^eblH^y % ^11 ^ II 
^ ^iirg 11^ citi^uii^ ■Hg^nr:! 
mudwi: 3ra^*nPT^: Tm?T%^:ii^oii 
3igdHif?r^ ^ fdMivu fsfd«ii jugri 
srgtiT -g^ ^ Ti^rnw fJicFiT:ii ^ii 
iraRT: ebRlfliwdl 

^i^HIWlT daWd Tlf^ « 56 I?i:II ^?II 
?1T: filflRl W W H4)'4HM<?l4g ^1 

^ x|<3TrMi^ft %tH ^^11 
^ «^e(iRd g^iraw % 'wi^g wgi 
5>^ngwr: ti^ra^ii ^'«ii 

^ ^atcRwrar:!! ^mi 

«nrf: w Vci^g ciuil*imlci"mtr3ii:i 
amfer w( ^RcrrrengfH^ ci^ ^n 
Medhatithi, who was made sovereign of 
Plak§a, had seven sons, ^Sntabhaya, §isira, 
Sukhodaya, Ananda, Siva, Ksemaka, and 
Dhruva; and the Dvlpa was divided amongst 
them, and each division was named after the 
prince to whom it was subject. The several 
kingdoms were bounded by as many ranges of 
mountains, named severally Gomeda, Candra, 
Narada, Dundubhi, Somaka, Sumanas, and 
Vaibharaja. In these mountains the sinless 
inhabitants ever dwell along with celestial 
spirits and gods: in them are many holy places; 
and the people there live for a long period, 
exempt from care and pain, and enjoying 
uniterrupted felicity. There are also, in the 
seven divisions of Plaksa, seven rivers, 
flowing to the sea, whose names alone are 
sufficient to take away sin: they are the 
Anutapta, SikhI, Vipasa, Tridiva, Kramu, 
Amrita and Suloita. These are the chief rivers 
and mountains of Plaksa-dvipa, which I have 
enumerated to you; but there are thousands of 
others of inferior magnitude. The people who 


drink of the waters of those rivers are always 
contented and hapy, and there is neither 
decrease nor increase amongst them,’ neither 
are the revolutions of the four ages known in 
these Varsas: the character of the time is there 
uniformly that of the Treta (or silver) age. In 
the five Dvipas, worthy Brahmana, from Plaks 
a'of l^aka, the length of life is five thousand 
years, and religious merit is divided amongst 
the several castes and orders of the people. 

f^vii h 

■gftwTii ^>3II 
gM6iW6:i 

fg^Rmii \6\\ 

m »lMe|it^4lJftl4*l(<f5l:l 

?ft:ii ii 

yR^gebiRwii ? o n 

TPJT g;!l: ^llrMH lT?Tmil ^ ^11 

The castes are called Aryaka, Kuru, Vivasa 
and Bhavi, corresponding severally with 
Brahmana, K§atriya, Vaisya and SQdra. In this 
Dvlpa is a large fig-tree (F. religiosa), of 
similar size as the Janibu-tree of Jambu- 
dvlpa; and this DvTpa is called Plaksa, after the 
name of the tree. Hari, who is all, and the 
creator of all, is worshipped in this continent 
in the form of Soma (the moon). Plak§a-dvlpa 
is sorrounded,. as by a disc, by the sea of 
molasses, of the same extent as the land. Such, 
Maitreya, is a brief description of Palk§a- 
dvlpa. 

w tnRr in ? ? ii 
^3Tlg^ ft%reraTi 
gjiw TTgig^iR ^ II 

fci^duiRgulwiia f^ra'MR'ijii 

^TarrRr <h41'H«i:i 



BOOK II, CHAP. 4 


169 


f WW ^ II ? mi 

^ ^WTOTSITI 

*^4ir<TIcidcl<: ^riT?TnTI^%^ll?V9|| 

rit^iT fggroiT ^ ^ 

fqf%: -qniftgrat .^d i ^i ; Mmvii f^ <f :ii?<^ii 

%riw %t -qFHt dSITI 

^ ^ 

4iAdiPi f ■eji^it4^iPr ^1 

^ f gtjfer eRii^ Trgi^ii ^ o II 

grfgrnsTW: 4^: 

%ii ? ^ii 

«iwci w-w^g fd«ijmdiTdMcggH.i 

tnl: ■y^(Mi«i.ii ^ ^ 11 

^gHigg ■Hif^isgHdlcf 

wriH: ^ncrr ? 11 

x>? -m^u 

ffcTWm'cSIrrW^g ■«iT5Nd:ll?'«ll 
The hero Vapu§mat was king of the next or 
Sslmala-dvipa, whose seven sons also gave 
designations to seven Varsas, or divisions. 
Their names were ^Veta, Hanta, JimOta, 
Rohita, Vaidyuta, Manasa, and Suprabha. The 
Iksu sea is encompassed by the continent of 
Salmala, which is twice its extent. There are 
seven principal mountain ranges, abounding in 
precious gems, and dividing the Var§as from 
each other; and there are also seven chief 
rivers. The mountains are called Kumuda, 
Unnata, Valahaka, Drona, fertile in medicinal 
herbs, Kanka, Mahisa, and Kakkudvat. The 
rivers are YaunI, Toya, Vitrisna, Candra, 
Mahisa, Sukla, VimochanI, and Nivritti; all 
whose waters cleans away sins. The Bramans, 
Ksatriyas, Vaisyas, and Sudras of this Dvipa, 
called severally Kapilas, Arunas, Pdtas, and 
Rohitas (or tawny, purple, yellow, and red), 
worship the imprishable soul of all things. Vis 
nu, in the form of Vayu (wind), with pious 


rites, and enjoy frequent association with the 
gods. A large ^almall (silk-cotton) tree grows 
in this Dvipa, and gives it its name. The Dvipa 
is surrounded by the Sura sea (sea of wine), of 
the same extent as itself. 

^:l 

3>Vi5l^ W 5^: 

g1g:ii ? ^ II 

3rq!^5SI giftcTOsTRI I 

oRif^ -q^^: w l!^g’?n^:ll ^V9II 

fi-j n p ra aw^ ;ii ^ a ii 
'gftqnT: ^Ifig^l 

yi^uil: ^fiRT: S^iiay*q)fddl:ll?^ll 

t '5Ri|qq;i 

^qgqgjRfirant tBvra^ii-ifoii 
%qt ^(dm^g RSf ij R v ni 

wqt iRTravT:! 

gqkt^ w ^ ■q^rg^ii^11 

qiRf w qrqF5 4im^j3»md,i 

gtrqrqr ^ q1^'^nqfg^ii'If? II 
giRI d4m'lgoRrqHl:l 


STRI: «^6l?reR ^S-iaW«IWHI:ll'«^ll 
^VIW«l: WUT WW (TH;Tgrn^l 
t Bf qr i^q IT ilqt ^ri^:ii'«'«ii 


The Sura sea is entirely encircled by Kusa- 
dvipa, which is every way twice the size of the 
preceding continent. The king, Jyotismat, had 
seven sons, Udbhida, Venuman, Svairatha, 
Lavana, Dhriti, Prabhakara, and Kapila, after 
whom the seven portions or Varsas of the 
island were called Udbhida, &c. There reside 
mankind along with Daityas and Danavas, as 
well as with spirits of heaven and gods. The 
four castes, assiduously devoted to their 
respective duties, are termed Damis, Susmis, 
Snehas, and Mandehas, who in order to be 
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relieved of the obligations imposed upon them 
in the discharge of their several functions, 
worship Janarddana, in the form of Brahma, 
and thus get rid of the unpleasant duties which 
lead to temporal rewards. The seven principal 
mountains in this Dvipa are named Vidruma, 
Hemasaila, DyutirnSn, Puspavm, Kusesaya, 
Hari, and Mandara; and the seven rivers are 
Dhutapapa, Siva, Pavitra, Sammati, 
Vidyudambha, Mahavanya, Sarvapapahara; 
besides these, there are numerous rivers and 
mountains of less importance. Kusa-dvipa is 
so named from a clump of Kusa grass (Poa) 
growing there. It is sorrounded by the Ghrta 
sea (the sea of butter), of the same size as the 
continent. 

fS'JOTl (qWcl 

pr: 

'dymiPt ^ g^iffoT ^ 

#crft5Ui^g,Hy,:i 
■gfe df§dT 

ddiftr 


dSTRT: 

^tqr zf 'W rImiPi % dsjTii s ^ii 
dZlT ^1 

frodfi: 3r5JT:u^^u 

3®cbrii EROfRISlTT^nsr 

^i^nrjT: ^5?^: ii s ? ii 

^ djl •^! ZJT: fq^ JjigiEg m:l 
flH5WRl ?ld?l4d:nv!n: g#cpiT:imVII 
^ TiflnWfjraTi 

ddrfq I 


3TT^: T[#cT; RRW: II ^V9II 

The sea of Ghrta is encompassed by 
Kraunca-dvipa, which is twice as large as 
Kusa-dvipa. The king of this Dvipa was 
Dyutiman, whose sons, and the seven Varsas 
named after them, were Kusala, Mallaga, 
Ushna, Pivara, Andhakaraka, Muni, and 
Dundubhi. The seven boundary mountains, 
pleasing to gods and celestial spirits, are 
Kraunca, Vamana, Andhakaraka, Devavrit, 
PundarikavSn, Dundubhi, and Mahasaila; each 
of which is in succession twice as lofty as the 
series that precedes it, in the same manner as 
each Dvipa is twice as extensive as the one 
before it. The inhabitants reside there without 
apprehansion, associating with the bands of 
divinities. The Brahmapas are called Pu^karas; 
the K§atriyas, Pu§kalas: the Vaisyas are 
termed Dhanyas; and the ^hdras, Ti§yas. They 
drink of countless streams, of which the 
principal are denominated Gauri, Kumuvati, 
Sandhya, Ratri, Manojava, K§anti, and 
Pundarika. The divine Visnu, the protctor of 
mankind, is worshiped there by the people, 
with holy rites, in the form of Rudra. Kraunca 
is surrounded by the sea of curds, of a similar 
extent; and that again is encompassed by 
S3ka-dvlpa. 

^ TIH Tl: II ^11 

^1?^ M^Vct> :l 

q^: TW ii ^\\\ 

<|4wql<qr»iR5^HiqH4dqiq<:l 

^ wq-Rl^gTRTt fqfzfljt: II ^ II 

trt: Ijzr) q^cTRiw; i 
?ll<Sj«:t fzng:-TRJ^^fer:ll^?ll 
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^rasTjT 4i4mM^4iiq^i:i 

■gftrrft fiTRt ^ q#Rt ^ wii ^ ^ II 
wift trail 

3RllWpVIWd ^??I^TI?Tg^ll^^ll 
ptaTRtrai ^ ^Tti^itssi ^i?^:i 
tiT: fq?(% pr frBT 'dHctif^ ^ i^;ii 
^ ^ ^SRTRT: W'lkn^rM 4f^4lH,l 

^ 11^: M<WH,ii^<iii 
■jraf^Toppit ^n% ^ HHgi 
^9W tipra^ HHyiM’^^Htraiii ^ ii 
W tTFrai: ^rf^mwTi 

4v*ll^ MHMI^Mi ■q^:ll\9o|| 

Viid)^i| w ^1 

<*4l5iriildldlRT:IIV9^ll 
Vlldi^M^ '^! WtltT:l 

Vlld.iiJqsimui’T ^fgtr:IH9^ll 

The sons of Bhavya, the king of ^Ska- 
dvlpa, after whom its Varsas were 
denominated, were Jalada, KumSra, 
Sukumara, Manicaka, Kusumoda, MaudakI, 
and Mahadruma. Ths seven mountains 
separating the countries were Udayagiri, 
Jaladhara, Raivataka, Syama Ambikeya, 
Ramya, and KesarT. There grows a large Saka 
(Teak) tree, frequented by the Siddhas and 
Gandharbas, the wind from which, as 
produced by its fluttering leaves, diffuses 
delight. The sacred lands of this continent are 
peopled by the four castes. Its seven holy 
rivers, that wash away all sin, are the 
Sukumarl, Kumarl, Nalinl, Dhenuka Iksu, 
Venuka and Gabhasti. There are also hundreds 
and thousands of minor streams and mountains 
in this Dvipa: and the inhabitants of Jalada and 
the other divisions drink of those water with 
pleasure, after they have returned to earth from 
Indra's heaven. In those seven districts there is 
no dereliction of virtue; there is no contention; 
there is no diviation from rectitude. The caste 
of Mrga is that of the Brahmana; the Magadha, 


of the Ksatriya; the Manasa, of the Vaisya; 
and the Mandaga of the SOdra: and by these 
Visnu is devoutly worshipped as the sun, with 
appropriate ceremonies. Saka-dvTpa is 
encircled by the sea of milk, as by an armlet 
and the sea is of the same breadth as the 
continent which it embraces.^ 

%f^:i 

iji^R vii«*AiMi^ tmi^ ~ d :iH99ii 

4i<!iHwifq ii^i<4i<)s«rai!;'p:i 

simfes d4lw:i I: ■■imRiifi;JliP9'){ii 

11^4 lElldcbltslu^til^dH^I 
i3;giaijr iifranT Jitsmdl ciiiijtidtii'aMi 

xT Tlf^usH.-l 

gicHiiiqcidd tre^^'iifHciinavaii 

w Wt: II \9<i II 

•<7ra4^i(ui ira ^41^% Rrrar:i 
frotl^l •■ nh^m(^^(^ ' dl ;ll\a^ll 

3i«nilTnft ^ ^ gszrag^ f??3i 

^rafggi Wi Iqt ^ ^ ?TII <i o II 

m^i 41< «iti<*iyu^q<yd:i 
in ?4lTl<v i H4^ clcl^rqiRtl(^dH.II 6 ^11 
Tirai# ^ fraHUT ^ 

^<r<l4vilt^ ■qfjfl ^ellW^<i)l^|i|U|:i 
clUllyqNK^q t|qI^<U|<4r^dH,ll^^ll 
d41c||Tl?<U^4ifdyt^MK(Bd«l Ill!;i 

^fNwnfs’qpniMU'UII 
fll^: gilHl vHtl<tMlldcirdd:l 

?r?niT: tyingdUH^i 

dlwRldtlld ^ fiqMR: ^pr§^:ll^^ll 
4cii^d4>4ldi^d i gsasT: qf<4fad:i 
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The Kslroda ocean (or sea of milk) is 
encompassed by the seventh Dvipa, or Pus 
kara, which is twice the size of Saka-dvipa. 
Savana, who was made its sovereign, had but 
two sons, Mahavira and DhatokI, after whom 
the two Varsas of Puskara were so named. 
These are divided by one mighty range of 
mountains, called Manasottara, which runs in 
a circular direction (forming an outer and an 
inner circle). This mountain is fifty thousand 
Yojanas in height, and as many in its breadth; 
dividing the Dvipa in the middle, as if with a 
bracelet, into two divisions, which are also of 
a circular form, like the mountain that 
separates them. Of these two, the Mahavlra- 
varsa is exterior to the circumference of 
Manasottara, and Dhatak! lies within the 
circle; and both are frequented by heavenly 
spirits and gods. There are no other mountains 
in Puskara, neither are there any rivers.^ Men 
in this Dvipa live a thousand years,' free from 
sickness and sorrow, and unruffled by anger or 
affection. There is neither virtue nor vice, 
killer nor slain; there is no jealousy, envy, 
fear, hatred, covetousness, nor any moral 
defeact: neither is there truth or falshood. Food 
is spontaneously produced there, and all the 
inhabitants feed upon vainds of every flavour. 
Men there are indeed of the same nature with 
gods, and of the same form and habits. There 
is no distinction of caste or order; there are no 
fixed institutes; nor are rites performed for the 
sake of advantage. The three Vedas, the 
Puranas, ethics, and polity, and the laws of 
service, are unknown. Puskara is in fact, in 
both its divisions, a terrestrial paradise, where 
time yields happiness to all its inhabitants, 
who are exempt from sickness and decay. A 
Nyagrodha-tree (Ficus indica) grows on this 
Dvipa, which is the especial abode of Brahma, 
and he resides in its, adored by the gods and 
demons .Pushkara is surrounded by the sea of 
fresh water, which is of equal extent with the 
continent it invests."^ 


twin) ^1 

gftWTII ^ OII 

aror ^ ^ ? n 

In this manner the seven island continents 
are encompassed sucessively by the seven 
oceans, and each ocean and continent is 
respectively of twice the extent of that which 
precedes it. In all the oceans the water remains 
at all times the same in quantity, and never 
increases or diminshcs; but like the water in a 
caldron, which in consequence of its 
combination with heat, expands, so the waters 
of the ocean swell with the increase of the 
moon. The waters, although really neither 
more nor less, dilate or contract as the moon 
increases or wanes in the light and dark 
fortnights. The rise and fall of the waters of 
the different seas is five hundred and ten 
inches.* 


fgguiT ^>i\\ 

ddWq; t ^ 


Beyond the sea of fresh water is a region of 
twice its extent, where the land is of gold, and 
where no living beings reside. Thence extends 
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the Lok^oka mountain, which is ten thousand 
Yojanas in breadth, and as many in height; and 
beyond it perpetual darkness invests the 
mountain all around; which darkness is again 
encompassed by the shell of the egg.^ 


Such, Maitreya, is the earth, which with its 
continents, mountains, oceans and exterior 
shell, is fifty crores (five hundred millions) of 
Yojanas in extent/ It is the mother and nurse 
of all creatures, the fundaton of all worlds, and 
the chief of the elements. 


NOTES 

1. So the commentator explains the terms 
Avasarpini and Utsarpini; but 

these words most commonly designate divisions of 
time peculair to the Jainas; during the former of 
which men are supposed to decline from extreme 
felicity to extreme distress; and in the latter, to 
ascend from misery to happiness. The author of the 
text had possibly the Jaina use of these terms in 
veiw; and if so, wrote after their system was 
promulgated. 

2 The Kurma is the only Purana in which the 
white island, Sveta-Dvipa, the abode of Visnu, is 
included in the geography of the world : an 
incidental description of it is quoted by Wilford 
from the Uttara Khanda of the Padma Purana (As. 
Res. XI. 99); and it is in this and in the Brahma 
Vaivartta that allusions to it are most frequent and 
copious. 

3 A slight alteration has been made here in the 
order of the description. 

4 The description of the Dvlpas in the Agni, 
Brahma, Kurma. and Vayu Puranas agrees with that 
of our text. The Markandeya, Lihga, and Matsya 
contain no details. The Bhagavata and Padma 
follow the same order as the Visnu, &c. but alter all 
the names, and many of the measurements. The 
account of the Mahabharata is very irregular and 
confused. The variations throw no additional light 
upon the geographical system of the Puranas. Some 
traces of tliis appear discoverable in the west; and 
the seven Dvlpas, with their surrounding seas, may 
have some connexion with the notion of the seven 


climates, as Wilford has supposed. That learned, 
but fanciftil writer bestowed great pains upon the 
verification of these fictions, and imagined the 
different Dvlpas to represent actual divisions of the 
globe : Jambu being India. Kusa the Kus of 
Scripture, or the countries between Mesopotamia 
and India: Plaksa being Asia Minor: Salmall, 
eastern Europe; Krauiica, Germany : f&kfl, the 
British isles; and Pushkara, Iceland. The white or 
silver island, or island of the moon, was also, 
according to him, the island of Great Britain. 
Whatever may be thought of his conclusions, his 
essays on these subjects, particularly in the eighth, 
tenth, and eleventh volumes of the Asiatic 
Researches, contain much curious and interesting 
matter. 

5 Although the Hindus seem to have had a 
notion of the cause of the tides, they were not very 
accurate observers of the effect. The extreme rise of 
the tide ia the Hugh river has never exceeded 
twenty feet, and its average is about fifteen, (As. 
Res. vol. XVUL Kyd on the Tides of the Hugh.) 

6 The Anda Kataha The Kataha is 

properly a shallow hemispherical vessel, a saucer; 
but compounded in this form, implies the shell of 
the mundane egg. The Bhagavata thus describes 
these portions of the world : ’’Beyond the sea of 
fresh water is the mountain belt, called Lokaloka. 
the circular boundary between the world and void 
space. The interval between Mem and Manasottara 
is the land of living beings. Beyond the fresh water 
sea is the region of gold, which shines like the 
bright surface of a mirror, but from which no 
sensible object presented to it is ever reflected, and 
consequently it is avoided by living creatures. The 
mountain range by which it is encircled is termed 
Lokaloka. because the world is separated by it from 
that which is not world ( 

for which 

purpose it was placed by Iswara on the limit of the 
three worlds; and its height and breadth are such 
that the rays of the heavenly luminaries, from tlie 
sun to the polar-star, which spread over the regions 
within the mountain, cannot penetrate beyond it." 
According to Wilford. however, there is a chasm in 
the belt, and a sea beyond it, where Visnu abides; 
but he has not given his authorities for this. (As. 
Res. XI. 14.) The Mohammedan legends of Koh 
Kaf, the stony girdle that surrounds tlie world.’ arc 
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evidently connected with the Lokaloka of the 
Hindus. According to the Siva Tantra, the El 
Dorado, at the foot of the Lokaloka mountains, is 
the play-ground of the gods (twft 

7. This comprises the planetary spheres : for the 
diameter of the seven zones and oceans- each 
ocean being of the same diameter as the continent it 
encloses, and each successive continent being twice 
the diameter of that which precedes it- amounts to 
but two crores and fifty-four lacs. The golden land 
is twice the diameter of Puskara, or two crores and 
fifty-six lacs; and the Lokaloka is but ten thousand 
Yojanas. So that the whole is five crores ten lacs 
and ten thousand (5.10.10.000). According to the 
Siva Tantra, the golden land is ten crores of 
Yojanas, making, with tlie seven continents, one 
fourth of the whole measurement. Other 
calculations occur, tlie incompatibility of which is 
said by the commentators on our text, and on that 
of tlie Bhagavata, to arise from reference being 
made to different Kalpas, and they quote the same 
stanza to this effect : 

I ’Whenever any 

contradictions in different PurSnas are observed, 
they are ascribed by the pious to differences of 
Kalpas and the like. 
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CHAPTER 5 


aiqRTW yuiduk^) 




fareiR TTEf ^isRi: ^fajsqr wi 

cBKl^ll ^11 

TOM •gfrwTi 

31?M fidd*) '’WfwMq^l 

^TOlrtlRi MldH^JlfM Wnill ? II 
^<»dl <jjtM((*u(i i^lclT Vl<ill J^Hl<lil3jldlH 
cR3nwrfaifTT:ll?|| 


^ -qjjrtgr VIdVRdyil 

(dciyPi MguMraidiiar Tr^ni^ii-iJii 


ParSsara said- The extent of the surface of 
the earch has been thus described to you, 
Maitreya. Its depth below the surface is said to 
be seventy thousand Yojanas, each of the 
seven regions of PatSla extending downwards 
ten thousand. These seven, worthy Muni, are 
called Atala, Vitala, Nitala, Gabhastimat, 
Mahatala, Sutala, and Patala.' Their soil is 
severally white, black, purple, yellow, sandy, 
stony, and of gold. They are embellished with 
magnificent palaces, in which dwell numerous 
Danavas, Daityas, Yaksas, and great 
snakegods. 


TRirfoT TOMHtffT I 
TO ■>1«&TOTvt«Tt^f^limi 

snfTOJTfTO: ^TTOTt TO•gsmT:! 



TOT^ ^ «Ifdf%TURPft ^ilTq^lHall 
11rcfl^RT?TO> TO IWT TOTP^I 



TO'7 II II 

TOtfr ^ <«Jlfij| TOMITOT: I 



TOt^nronf&T rill II 


The Muni Narada, after his return from 
those regions to the skies,^ declared amongst 
the eelestials that Patala was much more 
delightful than Indra's heaven. “What,” 
exelaimed the sage, can be compared to 
Patala, where the Nagas are decorated with 
brilliant and beautiful and pleasure-shedding 
jewels? Who will not delight in Patala, where 
the lovely daughters of the Daityas and 
Danavas wander about, faseinating even the 
most austere; where the rays of the sun diffuse 
light, and not heat, by day; and where the 
moon shines by night for illumination, not for 
cold; where the sons of Danu, happy in the 
enjoyment of delicious vainds and strong 
wines, know not how time passes. 
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4)uii^i^ij(^'Rj ^ fg^li ^^11 

TJWRRUft' ^R%:l 


There are beautiful groves and streams and 
lakes where the lotus blows; and the skies are 
resonant with the Koil's song. Spendied 
ornaments, fragrant perfumes, rich unguents, 
the blended music of the lute and pope and 
tabor; these and many other enjoyments are 
the common portion of the Danavas, Daityas, 
and snake-gods, who inhabit the regions of 
Patala.^ 

trnr# ?g;i 

^ • 6qTh ' wfwc«Rv l’ ^qw T:ll 

M>u|IHfuiy6'^'J| ■?!: '^T 


TsnsRt 

41Hc»WI I 


flame. He is clothed in purple raiment, and 
ornamented with a white necklace, and looks 
like another Kailasa, with the heavenly Gangs 
flowing down its precipices. In one hand he 
holds a plough, and in the other a pestle; and 
he is attended by VarunT (the goddess of 
wine), who is his own embodied radiance. 
From his mouths, at the end of the Kalpa, 
proceeds the venomed fire that, impersonated 
as Rudra, who is one with BalarSma, devours 
the three worlds. 


3TP^ TtIdHMHW: IR o | 

? o II 

3^ ^1 

q % gnffgf ^ m ? ?ii 

^ TCTimfuiRinireoni 


wf^d'igiQg^mdR^ii 
g - ^eifa i iq ; ftngj: (*9i<)<JNi<uii:i 
*ii'd yulHI Ml 


^ ^TWiT ^ f^griRd II 

^^^U l Weh^ fi f SKgn fg MlhdilH.II II 
Below the seven Patalas is the form of Vis 
nu, proceeding from the quality of darkness, 
which is called Sesa''. the excellencies of 
which neither Daityas nor Danavas can fully 
enumerate. This being is called Ananta by the 
spirits of heaven, and is worshipped by sages 
and by gods. He has a thousand heads, which 
are embellished with the pure and visible 
mystic sign^: and the thousand Jewels in his 
crests give light to all the regions. For the 
benefit of the world he deprives the Asuras of 
their strength. He rolls his eyes fiercely, as if 
intoxicated. He wears a single ear-ring, a 
diadem, and wreath upon each brow; and 
shines like the white mountains topped with 


■g|: %ii«iPiciim«i grfg fdi^<;=(i«niM,IR'^ll 

^esa bears the entire world, like a diadem, 
upon his bead, and he is the foundation on 
which the seven Patalas rest. His power, his 
glory, his form, his nature, cannot be 
described, cannot be comprehended by the 
gods themselves. Who shall recount his might, 
who wears this whole earth, like a garland of 
flowers, tinged of a purple dye by the radiance 
of the Jewels of his crests. When Ananta, his 
eyes rolling with intoxication, yawns, then 
earth, with all her woods, and mountains, and 
seas, and rivers, trembles. Gandharvas, 
Apsarasas, Siddhas. Kinnaras, Uragas and 
Charanas are unequal to hymn his praises, and 
therefore he is called the infinite (Ananta), the 
imperishable. The sandal paste, that is ground 
by the wives of the snake-gods, is scattered 
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abroad by his breath, and sheds perfume 
around the skies. 

^ dMM5Jui f^rcm fegdT 
wit 

^ w^ssqmn 

The ancient sage Garga/' having propitiated 
Sesa, acquired from him a knowledge of the 
principles of astionomical science of the 
planets, and of the good and evil denoted by 
the aspects of the heavens. The earth, 
sustained upon the head of this sovereign 
serpent, supports in its turn the garland of the 
spheres, along with their inhabitants, men, 
demons and gods. 

NOTES 

L In the Bh^gavata and Padma P. they are 
named Atala. Vitala, Sutala. Talttaia,^ Mahatala, 
RasStala and Patala. The Vayu has Rasatala, 
Sutala,. Vitala, Gabhastala, Mahatala, Srltala, and 
Patala. There are other varieties. 

2. Allusion is here made, perhaps, to the 
description given in the Mahabharata, Udyoga 
Parva, p. 218. of NSrada's and Matali's visit to 
Patala. Several of the particulars there given are not 
noticed in the Purauas. 

3. There is no very copious description of Patala 
in any of the Puranas. The most circumstantial are 
those of the Vayu and Bhagavata; the latter has 
been repeated, with some additions, in the first 
chapters of the Patata Khanda of the Padma Purana. 
The Mahabharata and these two Pur^as assign 
different divisions to the Danavas, Daityas, and 
Nagas, placing Vasuki and the other Naga chiefs in 
the lowest : but the Vayu has the cities of the 
principle Daityas and Nagas in each; as in the first 
those of the Daitya Namuchi, and serpent Kaliya : 
in the second, of Hayagriva and Taksaka : in the 
third, of Prahlada and Hemaka; in the fourth, of 
Kalanemi and Vainateya : in the fifth, of Hiranyaks 
a and Kirmira : and in the sixth, of Puloman and 
Vasuki; besides others. Bali the Daitya is the 
sovereign of Patala, according to this authority. The 
Mahabharata places Vasuki in Rasatala, and calls 
bis capital Bhogavati. The regions of Patala, and 
their inhabitants, are oftener the subjects of 


profane, than of sacred fiction, in consequence of 
the frequent intercourse between mortal heroes and 
the Naga-kany^, or serpent-nymphs. A 
considerable section of the Brhat Katha, the 
Suryaprabha lambaka, consists of adventures and 
events in this subter-raneous world. 

4. Sesa is commonly described as being in this 
situation : he is the great serpent on which Visnu 
sleeps during the intervals of creation, and upon 
whose numerous heads the world is supported. The 
Puranas, making him one with Balartoa or Sahkars 
ana, who is an impersonation or incarnation of Ses 
a, blend the attributes of the serpent and the 
demigod in their description. 

5. With the Svastika, a particular diagram used 
in mystical ceremonies. 

6. One of the oldest writers on astronomy 
amongst the Hindus, According to Bentley, his 
Samhita dates 548 B. C. (Ancient Astron. of the 
Hindus, p. 59.) 




176 


THE VI§15)U-PURAC)AM 


CHAPTER 6 


■tRFJR 3^ 

TJTftRt % Tnog% TT^T^ii ^ii 

Parasara said- O great Muni, listen, I will 
now, give you an account of the hells which 
are situated beneath the earth and beneath the 
waters', and into which sinners are finally 
sent. 

TT^wicit 

^TRtSSI fct4l^H:IRII 

■#Rr^ %fTOt3R:l 

^RiOT:ll ^ II 

?raT wit ?i«T:%n:i 

rmai4)(^>ci ^riuii 
IcllfiTgr tlOTqT: I 

$r*lcim<tiiai’^l ^:tw ^vKihuiinimi 

4|*IW 5t?T: ?l^lfi^^4|ctlRn:l 
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^115,11 

(The names of the different Narakas are as 
follows;) Raurava, Sukara, Rodha, Tala, 
Visasana, Mahajvala, Taptakumbha, Lavana, 
Vimohana, Rudhirandha, Vaitaranl, Krimisa, 
Krmibhojana, Asipatravana, Kr§pa, Lalabhaks 
a. Daruna, PuyavSha, Papa, Vahnijvala, 
Adhosiras, Sandarpsa. KaiasQtra, Tamas, 
AvTchi, Svabhojana, Aprati§tha, and another 
Avlchi.^ These and many other tearful hells 
are the awful provinces of the kingdom of 
Yama, terrible with instruments of torture and 
with fire; into which are hurled all those who 
are addicted when alive to sinful practices.^ 
dsrr ^ ^^1 

<ll(^ ^ TIsT II ^ II 

■’pnrf 9 r?ifr g- ^;afii):i 

3 raifir ■'Hy%^fd ^11 ^ 11 

The man who bear false witness through 
partiality, or who utters any falsehood, is 
condemned to the Raurava (dreadful) hell. He 
who causes abortion, plunders a town, kills a 
cow, or strangles a man, goes to the Rodha 
hell (or that of obstruciion). The murderer of a 
Brahmana, stealer of gold, or drinker of wine, 
goes to the Sukara (swine) hell; as does any 
one who associates with them. The murderer 
of a man of the second or third caste, and one 
who is guilty of adultery with the wife of his 
spiritual teacher, is sentenced to the Tala 
(padlock) hell: and one who holds incestuous 
intercourse with a sister, or murders an 
ambassador, to Taptakumbha (or the hell of 
heated caldrons). 

Ud’^ct P2J ^ Pftcil^ll nil 

^ ^di^cj Tm fdmwi^li 

^ PsniBtST TtraR.Mi n II 


31 w'ii41 ^ Tsnq, ^ H^TiT f^ii n n 


The seller of his wife, a gaoler, a 
horsedealer, and one who deserts his 
adherents, falls into the Taptaloha (red-hot 
iron) hell. He who commits incest with a 
daughter-in-law or a daughter is cast into the 
Mahajvala hell (or that of great flame): and he 
who is disrespeccful to his spiritual guide, who 
is abusive to his betters, who reviles the 
Vedas, or who sells them, who associates with 
women in a prohibited degree, into the Lavana 
(salt) hell. 

^ lit# »iiii<r^M<*w«jii 

iH^uRldl ^ ^:l 

fiRfin# t ^ fRg<t>?fll nil 



cTipp# -^T TRcfc# ^ ^g^ii n 11 
grfSnt -Jisr JGS tsi<MiR<t>vii: 1 
^c( re q tii n n 


A thief and a contemner of prescribed 
observances falls into Vimohana (the place of 
bewildering). He who hates his father, the 
Brahmanas, and the gods, or who spoils 
precious gems, is punished in the Krmibhaksa 
hell (where worms are his food): and he who 
practises magic rites for the harm of others, in 
the hell called Kfmisa (that of insects). The 
vile wretch who eats his meal before offering 
food to the gods, to the manes, or to guests, 
falls into the hell called Lalabhak?a (where 
saliva is given for food). The maker of arrows 
is sentenced to the Vedhaka (piercing) hell: 
and the maker of lances, swords, and other 
weapons, to the dreadful hell called Visasana 
(murderous). 



?raT^?^ra^Fcraj:ii nil 


rldUIW ^1 


fq^ni 9i^ui) pnfw %3TII ^ 6 II 
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^ ferarTirii II 
T^'iM l?3#; f ogi yft ■JR^^I 

■5g^ l||f^«^ II<i*|{l g f|^;|| ^ o II 

^MiK<;i^ ftsiR: ?nfftnfwjra;:i 

^ i^Rshn^ g %ii ? ?ii 
Tipi aiqij^i ^ -q# ^qrnrir '. 
^:MldlQr<*Tlfi\ ■qqt^r^l^ % ill 





IR^II 


He who takes unlawful gifts goes to the 
Adhomukha (or head inverted) hell; as does 
one who offers sacrifices to improper objects, 
and an observer of the stars (for the prediction 
of events). He who eats by himself sweetmeats 
mixed with his rice,^ and a Brahmana who 
vends Lac, flesh, liquors, sesamum, or salt, or 
one who commits violence, fall into the hell 
(where matter nows, or; POyavaha; as do they 
who rear cats, cocks, goats, dogs, hogs, or 
birds. Public performers,* fishermen, the 
follower of one born in aduliery, a poisoner, 
an informer, one who lives by his wife's 
prostitution^ one who attends to secular affairs 
on the days of the Parvas (or full and new 
moon, etc.),* an incendiary, a treacherous 
friend, a soothsayer, one who performs 
religious ceremonies for rustics, and those 
who sell the acid Asclepias, used in sacrifices, 
go to the Rudhir^dha hell (whose wells are of 
blood). He who destroys a bee-hive, or 
pillages a hamler, is condemned to the 
VaitaranT hell. He who causes impotence, 
trespasses on others' lands, is impure, or who 
lives by fraud, is punished in the hell called 
(black, or) Krsna. 


<^->Ioqrai ill ^11 

fer! «if|3[T:i 

wit ■qsr 

g ^ TtT g^€nr<ui:i 


He who want only cuts down trees goes to 
the Asipatravana hell (the leaves of whose 
trees are swords): and a tender on sheep, and 
hunter of deer, to the hell termed Vahnijvala 
(or fiery name); as do those who apply fire to 
unbaked vessels (potters) . The violator of a 
vow, and one who breaks the rules of his 
order, falls into the Sahdansa (or hell of 
pincers): and the religious student who sleeps 
in the day, and is, though unconsciously, 
defiled; and they who, though mature, are 
instructed in sacred literature by their children, 
receive punishment in the hell called 
Svabhojana (where they feed upon dogs). 

Ti^ riRt ^ TOiT: T?m?ltssr 

% WmrartlR^II 

qtnfsprfqiKSir 3»cjru ^ qTT:l 
gjiftni TRW 

These hells, and hundreds and thousands of 
others, are the places in which sinners pay the 
penalty of their crimes. As numerous as are 
the offences that men commit, so many are the 
hells in which they are punished : and all who 
deviate from the duties imposed upon them by 
their caste and condition, whether in thought, 
word, or deed, are sentenced to punishment in 
the regions of the damned.’ 

^qw:l 

WiqtT: qRT:i 

TTgqww: qsrrrr fsd)qij*mw«iii 
qi^Tj^ww! wq=gfwwTT5raT:n?^n 
dld^ qRW: 'WT^ dld'dl dTd>ie|iTl:l 
qRfi^ wfq II ? ^ II 

The gods in heaven are beheld by the 
inhabitants of hell, as they move with their 
heads inverted; whilst the gods, as they cast 
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their eyes downwards, behold the sufferings of 
those in hell."’ The various stages of existence, 
Maitreya, are inanimate things, fish, birds, ani¬ 
mals, men, holy men, gods, and liberated 
spirits; each in succession a thousand degrees 
superior to that which precedes it: and through 
these stages the beings that are either in 
heaven or in hell are destined to proceed, until 
final emancipation be obtained." That sinner 
goes to Naraka who negtects the due expiation 
of his guilt. 

cT8IT ^ 

rrar Hiwqi 

W: tftq^ T(:n ^'ail 

For, Maitreya, suitable acts of expiation 
have been enjoined by the great sages for 
everykind of crime.Arduous penances for 
great sins, trifling ones for minor offences, 
have been propounded by Svayambhuva and 
others: but reliance upon Krsna is far better 
than any such expiatory acts, as religious 
austerity, or the like. Let any one who repents 
of the sin of which he may have been culpable 
have recourse to this best of all expiations, 
remembrance of Hari:'^ by admidday, a man 


shall be quickly cleaned from all guilt: the 
while heap of worldly sorrows is dispersed by 
meditating on Hari; and his worshipper, 
looking upon heavenly fruition as an 
impediment to felicity, obtains final 
emancipation. He whose mind is devoted to 
Hari in silent prayer, burnt-offering, or 
adoration, is impatient even of the glory of the 
king of th gods. Of what avail is ascent to the 
summit of heaven, if it is necessary to return 
from thence to earth? How different is the 
meditation on VSsudeva, which is the seed of 
eternal freedom! Hence, Muni, the man who 
thinks of Visnn, day and night, goes not to 
Naraka after death, for all his sins are atoned 
for. 

TR-.MlIdcbC 

c(4<^ct,ilc< f xTi 

Ht^ ^ 

^ M: xT ^3Tra^lU'»ll 

■JTTO: Tjft'oinrts^ 

TH w ?IR 

Heaven (or Svarga) is that which delights 
the mind; hel (or Naraka) is that which gives it 
pain: hence vice is called hell; virtue is called 
heaven.'^ The selfsame thing is applicable to 
the production of pleasue or pain, of malice or 
of anger. Whence then can it be considered as 
essentialy the same with either? That which at 
one time is a source of enjoyment, becomes at 
another the cause of suffering; and the same 
thing may at diferent seasons excite wrath, or 
conciliate favour. It follows, then, that nothing 
is in itself either pleasurable or painful; and 
pleasure and pain, and the like, are merely 
definitions of various states of mind. That 
which alone is truth is wisdom; but wisdom 
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may be the cause of confinement to existance; 
for all this universe is wisdom, there is nothing 
different from it; and consequently, Maitreya, 
you are to conclude that both knowledge and 
ignorance are comprised in wisdom.*^ 

mm 

MldldlP* ^ 'If II 

■Rg^r: 



I have thus described to you the orb of the 
earth; the regions below its surface, or Patalas; 
and the Narakas, or hells; and have briefly 
enumerated its oceans, mountains, continents, 
regions and rivers: what else do you wish to 
heat? 

NOTES 

1. The Bhagavata places the Narakas above the 
waters. The commentator on our text endeavours to 
reconcile the difference, by explaining the text to 
imply a dark cavity in which the waters are 
received, not the original abysses where they were 
collected at first, and above which Tartarus lies: 

2. Some of these names are the same that are 
given by Manu,* b. IV. V. 88-90. Kulluka Bhtta 
refers to the Markandeya P. for a description of the 
twenty-one divisions of hell; but the account there 
given is not more ample than that of ur text. The 
Bhagavata enumerates twenty-eight, but many of 
the names differ from the above. In the last instance 
the term Avichi is either inaccurately repeated, or 
the adjuctive Apara () is intended to 
distinguish it from the previous Avichi. In Many, 
Mahavlchi occurs. 

3. The Padma P. (Kriya Yoga Sara) and the ^iva 
Dharma, which appears to be a section of the 
Skanda Purana, contain a number of interesting 
circumstances previous to the infliction of 
punishment. It apears also from them that Yama 
fulfils the office of judge of the dead, as well as 
sovereign of the damend; all that die appearing 
before him, and being confronted with Chitragupra, 
the recorder, by whom their actions actions have 


been registered. The virtuous are thence conveyed 
to Svarga, or Elysium, whilst the wicked are driven 
to the different regions of Naraka, or Tartarus. 

4. Who teaches the Veda for hire. This notion 
still prevails, and renders the few Pandits who are 
acquainted with the Vedas very unwilling to teach 
them for a gratuity. 

5. Tereby, observes the commentator, defrauding 
or disappointing children. 

6. Rangopajivina :the commentator 

explain it wrestlers and boxers, but Ranga applies 
to any stage or arena. 

7. The term in the text is Mahishika, which 
might mean a feeder of buffaloes; but the 
commentator quotes a text from the Smrti, 
authorizing the sanse above followed. 

8. This is the interpretation of Parvakari; it is 
also read Parvagaml, he who cohabits with his wife 
on prohibited days. 

9. An account of Naraka is found in only a few 
of the Puranas, and in less detail than in the text. 
The Bhagavata and Vayu have similar descriptions 
of them. The Markandeya enters into detail in some 
of the instances only. A short account is found in 
the Siva, Garuda, and Brahma Vaivartta Purana and 
in the KasT Khanda of the Skanda Purana. The 
fullest descriptions, however, are those mentioned 
in a previous note as being in the ^iva Dharma of 
the Skanda, and Kriya Yoga Sara of the Padrna; 
works of a somewhat equivocal character, and 
belonging rather to Tantra than Puranik literature. 

10. The commentator observes that the sight of 
heavenly bliss is given to the damend in order to 
exacerbate their torments; whilst the inflications of 
hell are exhibited to the gods to teach them 
disregard of even heavenly enjoyments, as they are 
but of temporary durations. 

11. That is, when punishment or reward in hell 
or heaven, proportioned to the sin or virtue of the 
individual, has been received, he must be bom 
again as a stone or plant, and gradually mgrate 
through the several inferior conditions, until he is 
once more bom a man; his future state is then in his 
own power. 

12. Manu is here especially intended, as the 
commentator observes. 

13. Tis remembrance (WR^) of Visnu is the 
frequent reiteration of any or all of his names: 
hence the lower orders of Hindus procure a starling 
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or parrot, that, in the act of teaching it to cry Rama 
or Krsna or Radha, they may themselves repeat 
these appelatons; the simple recitation of which, 
even if accidentally, irreverently, or reluctantly 
performed, is meritorious. Thus according to the 
Visnu Dharma Tantra : 

mPf 

I ft ''TT^: 1) 'Let 

a man ever and every where repeat the names of the 
discus-armed (Visnu); for its repetition, even by 
one who is impure, is a means of purification. Hari 
removes all sins, even when invoked by evil- 
minded persons, as fire bums one by whom it is 
unwillingly approached.' 

14. The object of the text, according to the 
commentator is to show that the common notions 
of heaven and hell are erroneous; that they are only 
temporal pleasure and temporal pain; and virtue 
and vice, being the origion of transient, and 
therefore unreal effects, are themselves unrealities: 
there is nothing real but faith in Visnu. 

15 Text and comment are here somewhat 
obscure; but the purport of the former seems to be 
the explanation of the existence of Jnan, wisdom, 
both as a genus and a species : in the former case it 
is all that is; and in the latter, it may be either true 
or false wisdom : the latter being influenced by 
notions of self or individuality, and therefore the 
cause of confinement to existence; the former 
dissipating the belief of self, and being therefore 
the cause of liberation from bodily being : 
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CHAPTER 7 


it 


rc(t»il 



n^iEtwt Mfliuiii^ ^rar Iran 
imra^ n^mnr w iifTg^ii ? ii 


Maitreya said-The sphere of the whole 
earth has been described to me by you, 
excellent Brahmana, and I am now desirous to 
hear an account of the other spheres above the 
world, the Bhuvar-loka and the rest, and the 
situation and the dimensions of the celestial 
luminaries. 

-sqm 



nrant ^ ii 

ciMrtiniuii 

^widdimui ^ oqi^mjjcd ^ %nuii 

■^1 

yicTsi?^ g -iit'jidMi 

^duu^cd girRgtrfrgig iraWI^II ^ II 

I; tiliR 'P?rg 

dMrfimuiMPtg f^:ii^ii 

ijpirPT traraint osidfrad: i 

II <i II 

ft?# nwi<nf^:i 
dWItrl^i^A (&>d> TT m i<^ll 
y i dig.^ araf^-.i 
wisy 'idlfria^w ^ ii n 

f'rar ^inr siarfratTTii ^^ii 

ParSsara said—The sphere of the earth (or 
BhQr-loka), comprehending its oceans, 
mountains, and rivers, extends as far as it is 
illuminated by the rays of the sun and moon, 
and to the same extent, both in diameter and 
circumference, the sphere of the sky (Bhuvar- 
loka) spreads above it (as far upwards as to the 
planetary sphere, or Svar-loka).' The solar orb 
is situated a hundred thousand leagues from 
the earth; and that of the moon an equal 
distance from the sun. At the same interval 
above the moon occurs the orbit of all the 
lunar constellations. The planet Budha 
(Mercury) is two hundred thousand leagues 
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above the lunar mansions. Sukra (Venus) is at 
the same distance from Mercury. AngSraka 
(Mars) is as far above Venus; and the priest of 
the gods (Brhaspati, or Jupiter) as far from 
Mars; whilst Saturn (Sani) is two hundred and 
fifty thousand leagues beyond Jupiter. The 
sphere of the seven Rsis (Ursa Major) is a 
hundred thousand leagues above Saturn: and at 
a similar height above the seven Rsis is 
Dhruva (the pole-star), the pivot or axis of the 
whole planetary circle. Such, Maitreya, is the 
elevation of the three spheres (Bhur, Bhuvar, 
Svar) which form the region of the 
consequences of works. The region of works is 
here (or in the land of BhSrata).^ 

I wfsih f ^ VI h ■pr.-i 

^ fetr ^lgfqcifSdl:ll 

stgrtrfw w % IT T^:ii ^mi 

Above Dhruva, at the distance of ten 
million leagues, lies the sphere of saints, or 
Mahar-loka, the inhabitants of which dwell in 
it throughout a Kalpa, or day of BrahmS. At 
twice that distance is situated Jana-loka, where 
Sanandana and other pure-minded sons of 
Brahma reside. At four times the distance, 
between the two last, lies the Tapo-loka (the 
sphere of penance), inhabited by the deities 
called Vaibhrajas, who are unconsumable by 
fire. At six times the distance (or twelve 
Crores, a hundred and twenty millions of 
leagues) is situated Satya-loka, the sphere of 
truth, the inhabitants of which never again 
know death.^ 

TT TTHIt^ldl (dWItlSTg' ^^11 

fstiii) jjfdHdmi ^vaii 


W Pi^aiPi 

^dT T Pttdtai tlrdfMid WitWVi 

H5cif<t» §(d f(jd:l 
cbHTl^ T ? o || 

w w gifecnrst^i 

itldWlfd ^ TT^ ^ ?ll 

Wherever earthy substance exists, which 
may be traversed by the feet, that constitutes 
the sphere of the earth, the dimensions of 
which I have already recounted to you. The 
region that extends from the earth to the sun, 
in which the Siddhas and other celestial beings 
move, is the atmospheric sphere, which also I 
have described. The interval between the sun 
and Dhruva, extending fourteen hundred 
thousand leagues, is called by those who are 
acquainted with the system of the universe the 
heavenly sphere. These three spheres are 
termed transitory: the three highest, Jana, 
Tapa, and Satya are styled durable:'* Mahar- 
loka, as situated between the two, has also a 
mixed character; for although it is deserted at 
the end of the Kalpa, it is not destroyed. These 
seven spheres, together with the Patalas, 
fonning the extent of the whole world, I have 
thus, Maitreya, explained to you. 

-qsjT #jt t 91| 

^ vitrKlirq^mfg T ^ d l Pl W tl 

3TRTW V dWR: TPSqn^lftr 
ddH-dMWtsdldJimui csnfir ^ ■?ltT:lR^II 
31^: Ttr wg^! 

Tt^tjllTilT Tt^«iuqgdlid ^1 
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IqyiHi W rlsT 


STIR'S II 



jrai^sgf^ oqnft II ?^ II 

II>MMa 4l4'<JdlcM'y5li||| 

(dwjvicMi M^i^.^! ^'wragfnnf^ii^j^ii 
trat: yia<Hj|ci<hKui itsRrw ^i 

#M<»iHU|'^ g 4l4chl<rl Wl^ll ^ o II 


The world is encompassed on every side 
and above and below by the shell of the egg of 
Brahma, in the same manner as the seed of the 
wood-apple^ is invested by its rind. Around 
the outer surface of the shell flows water, for a 
space equal to ten times the diameter of the 
world. The waters, again, are encompassed 
exteriorly by fire; fire by air; and air by Mind; 
Mind by the origin of the elements 
(Ahainkara); and that by Intellect: each of 
these extends ten times the breadth of that 
which it encloses; and the last is encircled by 
the chief Principle, Pradhana,** which is 
infinite, and its extent cannot be enumerated: 
it is therefore called the boundless and 
illimitable cause of all existing things, 
supreme nature, or Prakrti; the cause of all 
mundane eggs, of which there are thousands 
and tens of thousands, and millions and 
thousands of millions, such as has been 
described.^ Within Pradhana resides Soul, 
diffusive, conscious, and self-irradiating, as 
fire is inherent in flint,* or sesamum oil in its 
seed. Nature (Pradhana) and soul (Puman) are 
both of the character of dependents, and are 
encompassed by the energy of Vi§pu, which is 
one with the soul of the world, and which is 
the cause of the separation of those two (soul 
and nature) at the period of dissolution; of 
their aggregation in the continuance of things; 
and of their combination at the season of 
creation.^ 

11^ cnwl «lj(uichlVldH.I 
M|< | T3t»i%>l^l!i r ^ISlTt; SiyH3WlcM^II??ll 
W ^ y5rlW>’yVlltsllRiti^d:l 


Tmgfw t ii ^ ? ii 

|;qT:l 

cIW{(|Ulicq*KU||jJ|dl ^11 ^^11 

WHIjfui '^clltryMxiqwaill^mi 
«fvWHivi^<t«ii*ivi<*iHiai: gnrot ^:i 
'qwf ?1 t: II ^ ^ II 

In the same manner as the wind ruffles the 
surface of the water in a hundred bubbles, 
which of themselves are inert, so the energy of 
Visnu influences the world, consisting of inert 
nature and soul. Again, as a tree, consisting of 
root, stem, and branches, springs from a 
primitive seed, and produces other seeds, 
whence grow other trees analogous to the first 
in species, product, and origin, so from the 
first unexpended germ (of nature, or Pradhana) 
spring Mahat (Intellect) and the other 
rudiments of things; from them proceed the 
grosser elements; and from them men and 
gods, who are succeeded by sons and the sons 
of sons. In the growth of a tree from the seed, 
no detriment occurs to the parent plant, neither 
is there any waste of beings by the generation 
of others. In like manner as space and time and 
the rest are the cause of the tree (through the 
materiality of the seed), so the divine Hari is 
the cause of all things by successive 
developments (through the materiality of 
nature). 

tWTI 

grroi ^ II ^ ^3II 

gm: giunsT Trgt ^ gi^nfg^^fggrgTg: i 
gfgwTii ^ II 
gsiT gphg^ ^grai; yugf^di:i 
(gwjvii^ ww sitl'^gitgiRi 4ii ^ ii 
As all the parts nf the future plant, existing 
in the seed of rice, or the root, the culm, the 
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leaf, the shoot, the stem, the bud, the fruit, the 
milk, the grain, the chaff, the ear, 
spontaneously evolve when they are in 
approximation with the subsidiary means of 
growth (or earth and water), so gods, men, and 
other beings, involved in many actions (or 
necessarily existing in those states which are 
the consequences of good or evil acts), 
become manifested only in their full growth, 
through the influence of the energy of Visnu. 

IT ^ (quy: irt 

^jRir ^ ^ "8 o II 

^ ^ WT ti^i 

^n?T ^ctJ^diltNiH^IU^II 

^ <ivlil<^lldc4Tllt!^q| ^:l 

rT %f^ll II 

fenw TT ^ : 

IT ^ TTW TI?i;i 

HTrTTI?mc!TVl^dV 
^ ^11^ II 

^ TXII^IU^I^TIU) TTrTTTt5KTRT:l 

This Visnu is the supreme spirit (Brahma), 
from whence all this world proceeds, who is 
the world, by whom the world subsists, and in 
whom it will be resolved. That spirit (or 
Brahma) is the supreme state of Visnu, which 
is the essence of all that is visible or invisible; 
with which all that is, is identical; and whence 
all animate and inanimate existence is derived. 
He is primary nature: he, in a perceptible form, 
is the world: and in him all finally melts; 
through him all things endure. He is the 
performer of the rites of devotion; he is the 
rite: he is the fruit which it bestows: he is the 
implements by which it is performed. There is 
nothing besides the illimitable Hari. 

NOTES 

1. Bhur-loka, the terrestrial sphere, is earth and 
the lower regions; from thence to the sun is the 
Bhuvar-loka, or atmospheric sphere; and from the 
sun to dhruva is the Svar-loka, or heaven; as 


subsequently explained in the text, and in other 
Puranas. 

2. A similar account of the situations and 
distances of the planets occurs in the Padma, 
Kurma, and Vayu Puranas. The Bhagavata has one 
or two varieties, but they are of no great 
importance. 

3. An account of these Lokas is met with only in 
a few of the Puranas, and is not much more 
detailed in them than in our text. The Vayu is most 
circumstantial. According to that authority, Mahar, 
which is so called from a mystical term Maha, is 
the abode of the Ganadevas, the Y^as and others, 
who are the regents or rulers of the Kalpa, the 
Kalpadhikaris: they are so designated also in the 
Kurma. The KasI Khanda refers the name to 
Mahas, light, the sphere being invested with 
radiance (h 5^1<^^). Its inhabitants are also called 
lords of the Kalpa: but the commentator explains 
this to denote Bhrgu and the other patriarchs, 
whose lives endure for a day of Brahma. The 
different accounts agree in stating, that when the 
three lower spheres are consumed by fire, Mahar- 
loka is deserted by its tenants, who repair to the 
next sphere, or Jana-loka. Jana-loka, according to 
the Vayu, is the residence of the Rsis and demigods 
during the night of BrahmS, and is termed Jana 
because the patriarchs are the progenitors of 
mankind. The KasT Khanda agi*ees with the Visnu 
in peopling it with Sanandana and the other ascetic 
sons of Brahma, and with Yogis like themselves. 
These are placed by the Vayu in the Tapo-loka, and 
they and the other sages, and the demigods, after 
repeated appearances in the world, become at last 
Vairajas in the Brahma or Satya-loka. After many 
devine ages of residence there with Brahma, they 
are, along with him, absorbed, at the end of his 
existence, into the indiscrete: 

g The commentator on the 

K^i Khanda explains Vairaja to mean relating to, 
or derived from, Brahma or Viraj: 

The Vairajas are there, as in the Visnu 
Purina, placed in the Tapo-loka, and are explained 
to be ascetics, mendicants, anchorets, and penitents, 
who have completed a course of rigorous 
austerities: 

^ It may by doubted, 

however, if the Pauraniks have very precise notions 
regarding these spheres and their inhabitants. The 
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Puranas of a decidedly sectarial character add other 
and higher worlds to the series. Thus the Kurma 
identifies Brahma-loka with Visnu-loka, and has a 
Rudra-loka above it. The Siva places Visnu-loka 
above Brahm-loka, and Rudra-loka above that. In 
the KasT Khanda we have, instead of those two, 
Vaikuntha and Kailasa, as the lofty worlds of Visnu 
and Siva; whilst tlie Brahma Vaivartta has above all 
a Go-loka, a world or heaven of cows and Krsna. 
These are all evidently additions to the original 
system of seven worlds, in which we have probably 
some relation to the seven climates of the ancients, 
the seven stages or degrees of the earth of the 
Arabs, and the seven heavens of the 
Mohammedans, if not to the seven Amshaspends of 
the Parsis. Seven, suggested originally perhaps by 
the seven planets, seems to have been a favourite 
number with various nations of antiquity. Amongst 
the Hindus it was applied to a variety of sacred or 
mythological objects, which are enumerated in a 
verse in the Hanuman Nataka. Rama is described 
there as piercing seven palm-trees with an mow, 
on which other groups of seven take fright, as the 
seven steeds of the sun, the seven spheres. Munis, 
seas, continents, and mothers of the gods: 

4. Kritika and Akritika; literally 'made and 
unmade’: the former being renewed every Kalpa, 
the latter perishing only at the end of Brahma’s life. 

5. Of the Kapittha (Feronia Elephantum). 

6. See before the order in which the elements are 
evolved (Bk. I, ch. II). 

7. The followers of Anaximander and 
Democritus taught “an ‘an infinity of worlds;’ and 
that not only successive in that space which this 
world of ours is conceived now to occupy, in 
respect of the infinity of past and future time, but 
also a contemporary infinity of coexistent worlds, 
at all times, throughout endless and unbounded 
space.” Intellect, system, I. 303. 

8. Literally ‘in wood,’ the attrition of two pieces 
of which does not create, but developes, their latent 
heat and flame. 

9. This is Scipio’s dream the divinity is made 
the external limit of the universe: “Novem tibi 
orbibus vel potius globis connexa sunt omnia, 
quorum unus est caelestis extemus qui reliquos 
omnes complectitur, summus ipse deus arcens et 


continens ceteros:” which Macrobius explains as to 
be understood of the Supreme First Cause of all 
things, only in respect of his supremacy over all, 
and from his comprehending as well as creating all 
things, and being regarded as the soul of the world: 
“Quod et virtutes omnes, quae illam primae 
omnipotentiam summitates sequuntur, aut ipse 
faciat aut ipse contineat: ipsam denique Jovem 
veteres vocaverunt, et apud theologos Jupiter est 
mundi anima.” In somn. Scip. c. XVII. 

10. The two passages in parentheses are the 
additions of the commentator, intended to explain 
how the deity is the material cause of the world. He 
is not so of his own essence, not so immediately, 
but through the interposition of Pradh^a'^c^KRc^mf^ 
1 ‘As however he is the 

source of Prakrti, he must be considered the 
material as well as immaterial cause of being.’ 
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CHAPTER 8 
sniTtsSEM: 

'SrVfdi?) 

3^TEr 

g^ ' u r ffie n w m 

yirmiwi^ ^rn ?ii 

Parasara said— Having thus described to 
you the system of the world in general, I will 
now explain to you the dimensions and 
situations of the sun and other luminaries. 

•gfjRHT 

fsjtJTl 'gpRRiTiiii 

m f%dRiisra5if^ 

^oiFjRRPf yfMgfP^ii ? II 

rT5T^ T^iralfii^i^rw^i 
ftrR SWR'ciq; yf^ff^ll-JJII 
^ftgrf^Tg^Tftr I 

WRnf^ 5 «i«a^Pi w^iimi 

3T^MqiuigM^: iraM 
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ggrarfr ■^sttei 

5 <Tiraj ^^tfecT •RHTrra^n^ II 

?w w ^ ^ ^3^1 

^ ^ri 

si^fq^TifiiiRr^TtiiviS’^if^ irdt ^musii 

The chariot of the sun is nine thousand 
leagues in length, and the pole is of twice that 
longitude;' the axle is fifteen millions and 
seven hundred thousand leagues long;^ on 
which is fixed a wheel with three naves, five 
spokes, and six peripheries, consisting of the 
ever-during year; the whole constituting the 
circle or wheel of time.^ The chariot has 
another axle, which is forty-five hundred 
leagues long.‘* The two halves of the yoke are 
of the same length respectively as the two 
axles (the longer and the shorter). The short 
axle, with the short yoke, is supported by the 
pole-star: the end of longer axle, to which the 
wheel of the car is attached, moves on the 
Manasa mountain.^ The seven horses of the 
sun’s car are the metres of the Vedas, Gayatrl, 
Brhati, Uspih, Jagatl, Tristubh, Anustubh, and 
Pahkti. 

^iT^^iRTr TTiflrqt rii 

^ «lvt«i trrat it ^luii 
cRafNranr tTOTi 

5 ft "gisiiT ■■Mlnw ^ fg^n^ii ^ II 

The city of India is situated on the eastern 
side of the Manasottara mountain; that of 
Yama on the southern face; that of Vanina on 
the west; and that of Soma on the north; 
named severally Vasvokasara, Sariiyamani, 
Mukhya (or Sukha) and Vibhavarl.*’ 
gngt ir^r '?rff?ri 

^5RTR: m: Ti=err ^tfl^ii ??ii 

^4<*ici srafw;i 


^ ingiiri 

rcivtmy twT f3[?ir5^n^^ii 
^ Tf ■^gwii 

1^:11 ^ipii 

The glorious sun, Maitreya, darts like an 
arrow on his southern course, attended by the 
constellations of the Zodiac. He causes the 
difference between day and night, and is the 
divine vehicle and path of the sages who have 
overcome the inflictions of the world. Whilst 
the sun, who is the discriminator of all hours, 
shines in one continent in midday, in the 
opposite Dvipas, Maitreya, it will be midnight: 
rising and setting are at all seasons, and are 
always (relatively) opposed in the different 
cardinal and intermediate points of the 
horizon. When the sun becomes visible to any 
people, to them he is said to rise; when he 
disappears from their view, that is called his 
setting. There is in truth neither rising nor 
setting of the sun, for he is always, and these 
terms merely imply his presence and his 
disappearance. 

Acn?iPRw£-« ^4)^: mx\ 

f? T^tll II 

if ^ trani11 

tiw: •'rt fty^f^ii ^vsii 

?n^ ^ xT rn^: II II 

ir^niT; w*i,i 

^ ^ 3rEnf^ 

% % ftwreraiRTT si^uyuuiRi ^11 11 

t Tl^ %l 

■u^m’i alno(ti^mi '?JtT:iRoii 

When the sun (at midday) passes over 
either of the cities of the gods, on Manasottara 
mountain (at the cardinal points), his light 
extends to three cities and two intermediate 
points: when situated in an intermediate point. 
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he illuminates two of the cities and three 
intermediate points (in either case one 
hemisphere). From the period of his rise the 
sun moves with increasing rays until noon, 
when he proceeds towards his setting with rays 
diminishing (that is, his heat increases or 
diminishes in proportion as he advances to, or 
recedes from, the meridian of any place). The 
east and west quarters are so called from the 
sun’s rising and setting there.’ As far as the 
sun shines in front, so far he shines behind and 
on either hand, illuminating all places except 
the summit of Meru, the mountain of the 
immortals; for when his rays reach the court of 
Brahma, which is there situated, they are 
repelled and driven back by the overpowering 
radiance which there prevails: consequently 
there is always the alternation of day and 
night, according as the divisions of the 
continent lie in the northern (or southern) 
quarter, or inasmuch as they are situated north 
(or south) of Meru.* 

iranvr^ii ? ^ii 
%ir! 

^lTPTWr:ll^9F(Rl,ll ? Mi 

The radiance of the solar orb, when the sun 
has set, is accumulated in fire, and hence fire 
is visible at a greater distance by night than by 
day; during the latter a fourth of the rays of 
fire blend with those of the sun, and from their 
union the sun shines with greater intensity by 
day. Elemental light, and heat derived from 
the sun or from fire, blending with each other, 
mutually prevail in various proportions, both 
by day and night. When the sun is present 


either in the southern or the northern 
hemisphere, day or night retires into the 
waters, according as they are invaded by 
darkness or light: it is from this cause that the 
waters look dark by day, because night is 
within them, and they look white by night, 
because at the setting of the sun the light of 
day takes refuge in their bosom.'^ 

n^cjich^:! 

Ml 4^=1 h1 

4lI4d( M: 

^ f^^ll ? ^ II 

cl?^ filfTPn^ iBI«fil8lfMT*m:l 
w Tm c!;%t f n q ' -iq' ii ^ o 11 
When the sun has travelled in the centre of 
Puskara a thirtieth part of the circumference of 
the globe, his course is equal in time to one 
MuhQrtta;’” and whirling round like the 
circumference of the wheel of a potter, he 
distributes day and night upon the earth. In the 
commencement of his northern course, the sun 
passes to Capricomus, thence to Aquarius, 
thence to Pisces, going successively from one 
sign of the Zodiac to another. After he has 
passed through these, the sun attains his 
equinoctial movement (the vernal equinox), 
when he makes the day and night of equal 
duration. Thenceforward the length of the 
night decreases, and the day becomes longer, 
until the sun reaches the end of Gemini, when 
he pursues a different direction, and entering 
Cancer, beings his declension to the south. 

WT Jlc(4rll 
31 ^ ^ 4 ^ -911^ ira^^ii ^ ^11 
3<(r(4Pld'UI ^T^^’raHRIvIT.I 

il^3%ll ^ ? II 
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-^r 

^rwi^ gn#T ^HrnciMi*^ Tpgfwi 

3T?*fefw diJifM tTT^ H<;fc(*H:||^mi 
f ^^mut T%:i 

awt TF^fR qirqt rj^ i W 

^fwus ^ iTszr^ 1^ ?rt# ^ frani ^\9ii 
^fan ^^1 

pwirf?’^! 

As the circumference of a potter’s wheel 
revolves most rapidly, so the sun travels 
rapidly on his southern journey: he flies along 
his path with the velocity of wind, and 
traverses a great distance in a short time. In 
twelve MuhQrttas he passes through thirteen 
lunar asterisms and a half during the day; and 
during the night he passes through the same 
distance, only in eighteen MuhQrttas. As the 
centre of the potter’s wheel revolves more 
slowly than the circumference, so the sun in 
his northern path again revolves \vith less 
rapidity, and moves over a less space of the 
earth in a longer time, until, at the end of his 
northern route, the day is again eighteen 
MuhQrttas, and the night twelve; the sun 
passing through half the lunar mansions by 
day and by night in those periods respectively. 
As the lump of clay on the centre of the 
potter’s wheel moves most slowly, so the 
polar-star, which is in the centre of the 
zodiacal wheel, revolves very tardily, and ever 
remains in the centre, as the clay continues in 
the centre of the wheel of the potter. 

3«rtrr: <*18^1 ^TTTtTt THJ^dlfH 
TOW iT=?T wtgr w ^ 


TO» rr?T ’ifWM 

■?t1w rtiVd flW T|fd;ll')Jo II 

^^jimuiii^M TTPf {^ciicbci 

-gt wwi TUfral feiii'is ^ii 
TT^rat Trara^^nsr ^i^i 
Tif^jmiaraPidi i^i 

■m ftwrat TT#tt !i»nuV5<iifeiiix?ii 
wrij^i 

3^ wtyr ftfw ^ifdf^yii 

<i^ul fejdOldl Idcj4«irt;||'ij^|| 

The relative length of the day or night 
depends upon the greater or less velocity with 
which the sun revolves through the degrees 
between the two points of the horizon. In the 
solstitial period, in which his diurnal path is 
quickest, his nocturnal is slowest; and in that 
in which he moves quick by night, he travels 
slowly by day. The extent of his journey is in 
either case the same; for in the course of the 
day and night he passes through all the signs 
of the Zodiac, or six by night, and the same 
number by day; the length and shortness of the 
day are measured by the extent of the signs; 
and the duration of day and night by the period 
which the sun takes to pass through them." In 
his northern declination the sun moves 
quickest by night, and slowest by day, in his 
southern declination the reverse is the case. 

3«(r Tif^; HUHsitidi 

w W ItTOT 3t(T-cp^4^^rtI^li')f')Sii 
■OAtiichKrl f TTrtlT^ ^ ifrtTtireull 

jraiufafi'd: ^lurt^MT i^rami 

tTct; 



nuvsil 
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cr^*n<oM^ 5 fgqm Ti^:imoii 

aifwjHra; 3T>frT^^ wsfrgj: tRtim^ii 
^ ^4>Rd TolPt^^i^qroa 

^ii ^ ^ n 

cTwniWf^ ■^•wjlyra'7gii^uj:i 
•H ^ ipairai g ^.-iiv^ii 

^Icirn; 

^jFTcT: tiicT7>lRr:im'«ll 

The night is called Usa, and the day is 
denominated Vyusta. and the interval between 
them is called Sandhya. On the occurrence of 
the awful Sandhya, the terrific fiends termed 
Mandehas attempt to devour the sun; for 
Brahma denounced this curse upon them, that, 
without the power to perish, they should die 
every day (and revive by night), and therefore 
a fierce contest occurs daily between them and 
the sun.'^ At this season pious BrShmanas 
scatter water, purified by the mystical Omkara, 
and consecrated by the Gayatri;'^ and by this 
water, as by a thunderbolt, the foul fiends are 
consumed. When the first oblation is offered 
with solemn invocations in the morning rite,’'* 
the thousand-rayed deity shines forth with 
unclouded splendour. Omkara is Visnu the 
mighty, the substance of the three Vedas, the 
lord of speech; and by its enunciation those 
Rakfasas are destroyed. The sun is principal 
part of Vi§nu, and light is his immutable 
essence, the active manifestation of which is 
excited by the mystic syllable Om. Light 
effused by the utterance of Omkara becomes 
radiant, and burns up entirely the Raksasas 
called Mandehas. The performance of the 
Sandhya (the morning) sacrifice must never 
therefore be delayed, for he who neglects it is 
guilty of the murder of the sun. Protected thus 
by the Brahmanas and the pigmy sages called 
Balakhilyas, the sun goes on his course to give 
light to the world. 


giigr ^ 

Rvi*l ^TST «brli«il 

Tissi?^ 

■gf^^rrar ^ w ^ II 
tnw: 

tiiT: ^n^;i 

cifHiq^ cbicimf ti^'etlcfllS<:il 

^ ^ ^JFPffnr: ^:i 

olidlci J ^l<ug II 

1?^ 'Efl 

i 3 T 5 %git ^ o II 

^f^TntrT^i 

Tra^ Tif? tifarittfff ^r^ii ^ ^ii 

goTT^^ ^ waf3l%g rjcfll ^ ? II 
<*)4i(i|c|Ri!ifl *Fft «;l^uii<n»j«irll 
iiTHlifumujTii 1<C||<*>||^^|| 

Fifteen twinklings of the eye (Nimesas) 
make a KSstha; thirty Kasthas, a KalS; thirty 
Kalaas, a MuhQrtta (forty-eight minutes); and 
thirty MuhOrttas, a day and night: the portions 
of the day are longer or shorter, as has been 
explained; but the Sandhya is always the same 
in increase, or decrease, being only one 
MuhQrtta.'^ From the period that a line may be 
drawn across the sun (or that half his orb is 
visible) to the expiration of three MuhOrttas 
(two hours and twenty-four minutes), that 
interval is called Pratar (morning), forming a 
fifth oration of the day. The next portion, or 
three Muhurttas from morning, is termed 
Sangava (forenoon): the three next MuhOrttas 
constitute mid-day: the afternoon comprises 
the next three Muhurttas: he three MuhOrttas 
following are considered as the evening: and 
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the fifteen MuhQrttas of the day are thus 
classed in five portions of three each. But the 
day consists of fifteen Muhurttas only at the 
equinoxes, increasing or diminishing in 
number in the northern and southern 
declinations of the sun, when the day 
encroaches on the night, or the night upon the 
day. The equinoxes occur in the seasons of 
spring and autumn, when the sun enters the 
signs of Aries and Libra. When the sun enters 
Capricorn (the winter solstice), his northern 
progress commences; and his southern when 
he enters Cancer (the summer solstice). 

tnf^r ^ n 

fiSRT: 

irarlHTg wit fgcft?r: qfeR^TT:l 

Fifteen days of thirty Muhurttas each are 
called a Paksa (a lunar fortnight); two of these 
make a month; and two months, a solar 
season; three seasons a northern or southern 
declination (Ayana); and those two compose a 
year. Years, made up of four kinds of 
months,'* are distinguished into five kinds; 
and an aggregate of all the varieties of time is 
termed a Yuga, or cycle. . The years are 
severally called Samvatsara, Parivatsara, 
Idvtasara, Anuvatsara, and Vatsara. This is the 
time called a Yuga.*’ 

■q; flpt: 

q q fggqc(^f^:l 

gjftfq f?rfxnT(T?:i 


3iq^ ijiiriehNiil q^ qiwqrar 

fq ^ rn a r ^ t q^ p1q q >H. i 

q^ fq>j|l4)q i tl^ fwiq^iiq? ii 

fqgqnph ^ qn^*. J|u4liiqylqili 

qqj qRlfq Mddldllq; 1119^11 

qr?!^; fqgw® qFrjnii 

g cKara r ig i fflUTOvn i 
w ^ apnqw qfe qi 
Rtqldwl qqq qgqfiRWIIvsmi 
The mountain range that lies most to the 
north (in Bharata-varsa) is called Sringavan 
(the homed), from its having three principal 
elevations (horns or peaks), one to the north, 
one to the south, and one in the centre; the last 
is called the equinoctial, for the sun arrives 
there in the middle of the two seasons of 
spring and autumn, entering the equinoctial 
points in the first degree of Aries and of Libra, 
and making day and night of equal duration, or 
fifteen Muhurttas each. When the sun, most 
excellent sage, is in the first degree of the 
lunar mansion, Krttika and the moon is in the 
fourth of VisakhS; or when the sun is in the 
third degree of Vis5kha, and the moon.is in the 
head of Krttika (these positions being 
contemporary with the equinoxes), that 
equinoctial season is holy (and is styled the 
Mahavi§nubha, or the great equinox).'* At this 
time offerings are to be presented to the gods 
and to the manes, and gifts are to be made to 
the Brahmanas by serious persons; for such 
donations are productive of happiness. 
Liberality at the equinoxes is always 
advantageous to the donor: and day and night; 
seconds, minutes, and hours; intercalary 
months; the day of full moon (PaunjamasI); 
the day of conjunction (AmavSsya), when the 
moon rises invisible; the day when it is first 
seen (Sinivali); the day when it first disappears 
(Kuhu); the day when the moon is quite round 
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(Raka); and the day when one digit is deficient 
(Anumati), are all seasons when gifts are 
meritorious. 

■^1?: ^%TJi TFJntll|\9^l| 

The sun is in his northern declination in 
the months Tapas, Tapasya, Madhu, Madhava, 
Sukra, and Suci; and in his southern in those 
of Nabhas, Nabhasya, Isa, Urja, Sahas, 
Sahasya.'^ 

^ggpiT Tif m^af %in 

4^r-«yg5i: ■^^qRfvii\9<iii 

On the Lokaloka mountain, which I have 
formerly described to you, reside the four holy 
protectors of the world, or SudhSman and 
^ankhapada, the two sons of Kardama, and 
Hiranyaroman, and Ketumat.^” Unaffected by 
the contrasts of existence, void of selfishness, 
active, and unencumbered by dependents, they 
take charge of the spheres, themselves abiding 
on the four cardinal points of the Lokaloka 
mountain. 

fHatRugl:! 

3Tit arsrateqtg 

5iiRc(^sidi:II c ^11 

3lTW^ f ^ W: ■B^%IIT:I 

^ gitii <i ? II 

5iRWRT^g gf w^f%^iFitg^^ii<i?ii 

ftigf^ f^ratigriT:i 
Tipf ^iiii^ciittfij^il d-xii 


On the north of Agastya, and south of the 
line of the Goat, exterior to the Vaisv5nara 
path, lies the road of the Pitrs.^' 'fhere dwell 
the great Rsis, the offerers of oblations with 
fire, reverencing the Vedas, after whose 
injunctions creation commenced, and who 
were discharging the duties of ministrant 
priests: for as the worlds are destroyed and 
renewed, they institute new rules of conduct, 
and reestablish the interrupted ritual of the 
Vedas, Mutually descending from each other, 
progenitor springing from descendant, and 
descendant from progenitor, in the alternating 
succession of births, they repeatedly appear in 
different houses and races along with their 
posterity, devout practices and instituted 
observances, residing to the south of the solar 
orb, as long as the moon and stars endure.^^ 

3tR; Wc^cifll^ 11^:11 <imi 

y^^lRui:! 

ai a r girt^^q i i g4)Hiijaifitra i H. i 

g^i*i*iy4l^iittjc<i^(ifM(iv^(t<i 

^I^ii <i ^ ii 

3iigRiwr^ % «ns^i 

^Hl«wfwi(r|ct>IHlS^^a|h 3^11 o II 

airgtraw wr MiHgiH twlfljtii % ^ii 

^1c{ 4||5| 31^ 5 §g-;| 

erratic g g^ilti^dW^iK^ii 
The path of the gods lies to the north of the 
solar sphere, north of the Nagavlthl,^^ and 
south of the seven Rsis. There dwell the 
Siddhas, of subdued senses, continent and 
pure, undesirous of progeny, and therefore 
victorious over death: eighty-eight thousand of 
these chaste beings tenant the regions of the 
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sky, north of the sun, until the destruction of 
the universe: they enjoy immortality, for that 
they are holy; exempt from covetousness and 
concupiscence, love and hatred; taking no part 
in the procreation of living beings, and 
detecting the unreality of the properties of 
elementary matter. By immortality is meant 
existence to the end of the Kalpa: life as long 
as the three regions (earth, sky, and heaven) 
last is called exemption from (reiterated) 
death The consequences of acts of iniquity 
or piety, such as Brahmanicide or an 
Asvamedha, endure for a similar period, or 
until the end of a Kalpa,^^ when all within the 
interval between Dhruva and the earth is 
destroyed. 


excellent place of Vispu to which those repair 
in whom all sources of pain are extinct, in 
consequence of the cessation of the 
consequences of piety or iniquity, and jvhere 
they never sorrow more. There abide Dharma, 
Dhruva, and other spectators of the world, 
radiant with the superhuman faculties of Vi§ 
nu, acquired through religious meditation; and 
there are fastened and inwoven to all that is, 
and all that shall ever be, animate or 
inanimate. The seat of Visnu is contemplated 
by the wisdom of the Yogis, identified with 
supreme light, as the radiant eye of heaven. In 
this portion of the heavens of splendid Dhruva 
is stationed, and serves for the pivot of the 
atmosphere. On Dhruva rest the seven great 




planets, and on them depend the clouds. The 
rains are suspended in the clouds, and from the 
rains come the water which is the nutriment 
and delight of all, the gods and the rest; and 


WT tig; TRfr II 

:i 






they, the gods, who are the receivers of 
oblations, being nourished by burnt offsprings, 
cause the rain to fall for the support of created 
beings. This sacred station of Visnu, therefore, 
is the support of the three worlds, as it is the 


g- yciwidlfw fgytii ^ ^ II 

amznqw o II 


^;ii 

The space between the seven Rsis and 


source of rain. 




Strang Rtg>Rt ?rannt 
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tit tigttiT g^rii^o'isii 

M: tri^T: «|Uiiqnmtrqun:i 


cfisM: yni^4wi: Vlilqti 

iTutslirajtTOt 


III ^0^11 


Dhruva/the third region of the sky: is the 

splendid celestial path of Visnu (Visnupada), ■uirtl TrfWrlll 


and the abode of those sanctified ascetics who 
are cleansed from every soil, and in whom 
virtue and vice are annihilated. This is that 
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^rd f ^ t ci i tr i Tn g sn ^ ■{ r rtc R ^i^ h n 

FITflRI ?R!TT: TRT: 3 >9|yql^ | 

^sira^ii ^^^11 

mr^ 
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■?ltT: ^ dd)Oli 'H*wi4(i(l 

iR cig «iwi^n ^^\ 9 n 

fsat?# 3TffiTr5E!TRr:i 


the river which raised to heaven the sinful sons 
of Sagara, by washing their ashes.^* The 
offences of any man who bathes in this river 
are immediately expiated, and unprecedented 
virtue is engendered. Its waters, offered by 
sons to their ancestors in faith for three years, 
yield to the latter rarely attainable 
gratification. Men of the twice-born orders, 
who offer-sacrifice in this river to the lord of 
sacrifice, Puru§ottama, obtain whatever they 
desire, either here or in heaven. Saints who are 
purified from all soil by bathing in its waters, 
and whose minds are intent on Kesava, acquire 
thereby final liberation. This sacred stream, 
heard of, desired, seen, touched, bathed in, or 
hymned, day by day, sanctifies all beings; and 
those who, even at a distance of a hundred 
leagues, exclaim “Ganga, Ganga,” atone for 
the sins committed during three previous lives. 
The place whence this river proceeds, for the 
purification of the three worlds, is the third 
division of the celestial regions, the seat of 
Vi§nu.^’ 

*** 


From that third region of the atmosphere, 
or seat of Visnu, proceeds the stream that 
washes away all sin, the river Ganga, 
embrowned with the unguents of the nymphs 
of heaven, who have sported in her waters. 
Having her source in the nail of the great toe 
of Visnu's left foot, Dhruva^^ receives her, and 
sustains her day and night devoutly on his 
head; and thence the seven Rsis practise the 
exercises of austerity in her waters, wreathing 
their braided locks with her waves. The orb of 
the moon, encompassed by her accumulated 
current, derives augmented lustre from her 
contact. Falling from on high, as she issues 
from the moon, she alights on the summit of 
Meru, and thence flows to the four quarters of 
the earth, for its purification. The sira, 
Alakananda, Caksu, and Bhadra are four 
branches of but one river, divided according to 
the regions towards which it proceeds. The 
branch that is known as the Alakananda was 
borne affectionately by Mahadeva, upon his 
head, for more than a hundred years, and was 


NOTES 

1. The sun’s case is 10,000 Yojanas broad, and 
as many deep, according to the Vayu and Matsya. 
The Bhagavata makes it thirty-six hundred 
thousand long, and one fourth that broad. The 
Lihga agrees with the text. 

2. There is no great difference in this number in 
other accounts. The length of this axle, which 
extends from Meru to Manasa, is nearly equal to 
the semi-diameter of the earth, which, according to 
the Matsya P., is 18,95,000 Yojanas. 

3. The three naves are the three divisions of the 
day, morning, noon, and night; the five spokes are 
the five cyclic years; and the six peripheries are the 
six seasons. The Bhagavata explains the three naves 
to be three periods of the year, of four months each, 
and gives twelve spokes as types of the twelve 
months. The Vayu, Matsya, and Bhavisya Puranas 
enter into much more detail. According to them, the 
parts of the wheel are the same as above described : 
the body of the car is the year; its upper and lower 
half are the two solstices; Dharma is its flag; Artha 
and Kama the pins of the yoke and axle; night is its 
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fender; Nimeshas form its floor; a moment is the 
axle-tree; an instant the pole; minutes are its 
attendants; and hours its harness. 

4. This-shorter axle is, according to the 
Bhagavata, one fourth of the longer. 

5. We are to understand here, both in the axle 
and yoke, two levers, one horizontal, the other 
perpendicular. The horizontal arm of the axle has a 
wheel at one end; the other extremity is connected 
with the perpendicular arm. To the horizontal arm 
of the yoke are harnessed the horses; and its inner 
or right extremity is secured to the perpendicular. 
The upper ends of botlr perpendiculars are 
supposed to be attached to Dhruva, the pole-star, by 
two aerial cords, which are lengthened in the sun’s 
southern course, and shortened in his norther; and 
retained by which to Dhruva, as to a pivot, the 
wheel of the car traverses the summit of the 
Manasottara mountain on Puskara-dvlpa, which 
runs like a ring round the several continents and 
oceans. The contrivance is commonly compared to 
an oil mill, and was probably suggested by tliat 
machine as constructed in India. As the 
Manasottara mountain is but 50,000 leagues high, 
and Mem 84,000, whilst Dhmva is 1500,000, both 
levers are inclined at obtuse angles to the nave of 
the wheel and each other. In images of the sun, two 
equal and semicircular axles connect a central 
wheel with the sides of the car. 

6. In the Lihga the city of Indra is called 
Amartvati; and in it and the Vayu that of Vamna is 
termed Sukha. 

7. The terms Pflrva and Apara mean properly 
‘before and behind’; but ‘before’ naturally denotes 
the east, either because men, according to a text of 
the Vedas, spontaneously face, as if to welcome the 
rising sun, or because they are enjoined by the laws 
so to do. When they face the rising sun, the west is 
of course behind them. The same circumstance 
determines the application of the term Daksina, 
properly ‘right’, or ‘dextemm’, to the south. Uttara, 
‘other’ or ‘last’, necessarily implies the north. 

8. This is rather obscure, but it is made out 
clearly enough in the commentary, and in the 
parrallel passages in the Vayu, Matsya, Lihga, 
Kurma, and Bhagavata. The sun travels round the 
world, keeping Mem always on his right : to the 
spectator who fronts him therefore, as he rises. 


Mem must be always on the north; and as the sun’s 
rays do not penetrate beyond the centre of the 
mountain, the regions beyond, or to the north of it, 
must be in darkness; whilst those on the south of it 
must be in light: north and south being relative, not 
absolute terms, depending upon the position of the 
spectator with regard to the sun and to Mem. So the 
commentator '4? ^ 

M ^ ^ 

dwi^tKwi tiPf: ^ tKt Wi It was 

probably through some misapprehension of this 
doctrine that Wiiford asserted, “by Mem the 
Pauraniks understand in general the north pole, but 
the context of the Purapas is against this 
supposition’’. As. Res. VIII. 286. There is no 
inconsistency, however, in Mem’s being absolutely 
in the centre of the world, and relatively north to 
the inhabitants of the several protions, to all of 
whom the east is tliat quarter where the sun first 
appears, and the other quarters are thereby 
regulated. 

9. Similar notions are contained in the V3yu. 

10. The sun travels at the rate of one-thirtieth of 
the earth’s circumference in a Muhurtta, or 
31,50,000 Yojanas; making the total 9 crores and 
45 lakhs, or 9,45,00,000; according to the Vayu, 
Linga, and Matsya Puranas. 

11. This passage, which is somewhat at 
variance with the general doctrine, that the length 
of the day depends upon the velocity of the sun s 
course, and which has not been noticed in any other 
Pauranik text, is defended by the commentator, 
upon the authority of the Jyotis-s'astra, or 
astronomical writings. According to them, he 
asserts, the signs of the Zodiac are of different 
extent. Aquarius, Pisces, and Aries are the shortest; 
Taums, Capricomus, and Gemini are something 
longer; Leo and Scorpio longer still; and the 
remaining four the longest of all. According to the 
six which the sun traverses, the day or night will be 
the longer or shorter. The text is, 

(H?(pn Tmbtf The 

apparent contradiction may however be reconciled 
by understanding the sun’s slow motion, and the 
length of a sign, to be equivalent terms. 

12. The same story occurs in the Vayu, with the 
addition that the Mandehas are three crores in 
number. It seems to be an ancient legend, 
imperfectlyl preserved in some of the Puranas. 
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13. The sacred syllable Om has been already 

described (Bk. I. ch. I n. I). The Gayatri, or holiest 
verse of the Vedas, not to be uttered to ears 
profane, is a short prayer to the sun, identified as 
the supreme, and occurs in the tenth hymn of the 
fourth section of the third Astaka of the Saihhita of 
the Rig-veda : ^ ^ 

‘We meditate on that excellent light of 
the divine sun: may he illuminate our minds.’ Such 
is the fear entertained of profaning this text, that 
copyists of the Vedas not infrequently efrain from 
transcribing it, both in the Samhita and Bhasya. 

14. Or, in the text, with the prayer that 
commences with the words Surya, jyotir, ‘That 
which is in the sun (or light) is adorable’, &c. The 
whole prayer is given in Colebrooke’s account of 
the religious ceremonies of the Hindus. As. Res. V. 
351. 

15. But this comprehends the two Sandhy^, 
‘morning and evening twilight.’ Two Naris, or half 
a Muhurtta before sunrise, constitute the morning 
Sandhya; and the same interval after sunset the 
evening. Sandhya, meaning ‘junction’, is so termed 
as it is the juncture or interval between darkness 
and light; as in the Vayu and Matsya: 

16. The four months are named in the Vayu and 
are, I the Saura, or solarsydereal, consisting of the 
sun’s passage through a sign of the Zodiac*. 2. the 
Saumya or Chandra or lunar month, 
comprehending thirty lunations or Tithis, and 
reckoned most usually from new moon to new 
moon, though sometimes from full moon to full 
moon: 3. the Savana or solar month, containing 
thirty days of sunrise and sunset: and 4. the Naks 
atra or lunar asterismal month, which is the moon’s 
revolution, through the twenty-eight lunar 
mansions. 

17. The five years forming this Yuga, or cycle, 
differ only in denomination, being composed of the 
months above described, with such MalamSsas, or 
intercalary months, as may be necessary to 
complete the period, according to Vriddha Garga. 
The cycle comprehends, therefore, sixty 
solarsydereal months of 1800 days; sixty-one solar 
months, or 1830 days; sixty-two lunar months, or 
1860 lunations; and sixty-seven lunar-asterismal 
months, or 1809 such days. Warren, in his Kala 
Sankalita, considers these years to be severally 


cycles. “In the cycle of sixty’, he observes, “are 
contained five cycles of twelve years, each 
supposed equal to one year of the planet (Jupiter). I 
only mention this cycle because I found it 
mentioned in some books; but I know of no nation 
nor tribe that reckons time after that account. The 
names of the five cycles or Yugas are 1. 
Samvatsara, 2. Parivatsara, 3. Idvatsara, 4. 
Anuvatsara, 5. Udravatsara. The name of each year 
is determined from the NSksatra, in which 
Vrhaspati sets and rises heliacally and they follow 
in the order of the lunar months.” K. S. 212. It may 
be reasonably doubted, however, if this view be 
correct; and the only connexion between the cycle 
of five years and that of Vrhaspati may be the 
multiplication of the former by the latter (5x12), so 
as to form the cycle of sixty years: a cycle based, 
the commentator remarks, upon the conjunction 
(Yuga) of the sun and moon in every sixtieth year. 
The original and properly Indian cycle, however, is 
that of five years, as Bentley remarks. “The 
astronomers of this period (1181 B.C.) framed a 
cycle of ^five years for civil and religious 
ceremonies”. Ancient and Modem Hindu 
Astronomy. It is in fact, as Colebrooke states, the 
cycle of the Vedas, described in the jyotisa, or 
astronomical sections, and specified in the institutes 
of Paras'ara as the basis of calculation for larger 
cycles. As. Res. VIII. 470. 

18. Reference is here made apparently, though 
indistincly, to those positions of the planets which 
indicate, according to Bentley, the formation of the 
lunar mansions by Hindu astronomers about 1424 
B.C. Hindu Astronomy, p. 3 and 4. The Vayu and 
Lihga Puranas specify the positions of the other 
planets at the same time, or the end, according to 
the former, of the Ch^susa Manvantara. At that 
time the sun was in Vis^a, the moon in BCrittika, 
Venus in Pusya, Jupiter in PervaphSlgunT, Mars in 
Asadha, Budha in Dhanistha, Sani in Revatl, Ketu 
in Aslesa, and Rahu in Bharanl. There arc 
differences between some of these and the positions 
cited by Bentley, but most of them are the same. He 
considers them to have been observations of the 
occulations of the moon by the planets, in the 
respective lunar mansions, 1424-5 B.C. According 
to the Vayu, these positions or origins of the planets 
are from the Vedas: 

The Lihga, less accurately perhaps, reads ffil 

referring it to the works of law. 
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19. These are the names of the months which 
occur in the Vedas, and belong to a system now 
obsolete, as was noticed by Jones. As. Res. III. 258. 
According to the classification of the text, they 
correspond severally with the lunar months Magha, 
Phalgima, Caitra, Vaisakha. Jyestha, Asardha, or 
from December to June; and with ^rSvana BhSdra, 
As'vina, Kartika, Agrahayana, and Pausa, from July 
to December. From this order of the two series of 
the months, as occurring in the Vedas, Colebrooke 
infers, upon astronomical computations, their date 
to be about fourteen centuries prior to the Christian 
era. As. Res. VII. 283, 

20. The Vayu has the same names, but ascribes a 
different descent to the first, making Sudhaman the 
son of Viraja, Sankhapad is the son of Kardama: 
the otlier two are the sons of Parjanya and Rajas, 
consistently with the origin ascribed to these 
Lokapalas in the patriarchal genealogies of that 
Purana (see Bk. I. ch. X). 

21. Allusion is here made to some divissions of 
the celestial sphere which are not described in may 
other part of the text. The fullest, but still in some 
respects a confused and partly inaccurate account is 
given in the Matsya Purana; but a more satisfactory 
description occurs in ttie comment on the 
Bhagavata, there cited from the Vayu, but not 
found in the copies consulted on the present 
occasion. According to those details, the path 
(Marga) of the sun and other planets amongst the 
lunar asterisms is divided into three portions or 
AvasthSnas, northern, southern, and central, called 
severally Airavata, Jaradgava (Ajagava, Matsya P.), 
and Vaisvanara. Each of these, again, is divided 
into three parts or Vithis : those of the northern 
portion are termed Nagavithi, Gajavlthi, and 
Airavati; those of the centre are Arsabhl, Govlthi 
and Jaradgavl; and those of the south are named 
Ajavitlil, MrIgavithI, and Vaisvdnarl. Each of these 
Vithis comprises three asterisms. 

Ndgavlthi : Asvinl, Bharail, Krittika. 

Gajavlthi : Rohini, Mrigasiras, Ardra. 

Airavati : Punarvasu, Pusya, Aslesha, 

Arshabhl : Magha, PQrvaphalguni, 

Uttaraphalguni. 

Govlthi : Hasta, Chitra, Svati. 

Jaradgava : Visakha, Anuradha, Jyestha. 

Ajavlthi : Mula, Purvashadha, 

Uttarashadha. 

Mrigavlthi : Sravana, Dhanistha, Satabhisha. 


Vaisvanarl : Purva Bhadrapada, Uttara 
Bhadrapada, Revatl. 

See also As. Res. IX, table of Naksatras, 346. 
Agastya is Canopus; and the line of the goat, or 
Ajavlthi, comprises asterisms which contain stars in 
Scorpio and Sagittarius. 

22. A marginal note in one MS. explains the 

phrase of the text, to signify as far as to 

the moon and stars; but the Pitri 

ySna, or path of the Pitrs, lies amongst the 
asterisms; and, according to the Pauranik system of 
the heavens, it is not clear what could be meant by 
its being bounded by the moon and stars. The path 
south of the solar orb is, according to the Vedas, 
that of smoke or darkness. 

23. The stars of the Nagavithi are those of Aries 
and Taurus; and by the seven Rsis we are here to 
understand Ursa Major. 

24. This, according to the Vedas, is all that is to 
be unda*stood of the immortality of the gods: they 
perish at the period of universal dissolution. 

25. That is, generally as effecting created beings, 
not individuals, whose acts influence their several 
successive births. 

26. From Ursa Major to the polar star. 

27. The popular notion is, that Siva or Mahadeva 
receives the Gahga on his head; but this, an 
subsequently explained, is referred, by the Vais 
navas at least, to the descent of the Alakananda, or 
Gahga of India, not to the celestial Gahga. 

28. Or, in other words, ‘flows into the sea.’ The 
legend here alluded to is more fully detailed in a 
subsequent book. 

29. The situation of the source of the Gahga of 
heaven identifies it with the milky way. 

ieicic 
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(aiwn^ ^^ntnt ’ <jrg<gHun{ ) 

W?TT ^gTxT 

URnHi fvil^KT^ U^tl 

3^ f^rat f3: II ^11 
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w ^nf% «r ^ii 

tiHT ul: wi 

gi«H'lchqll44^^ ^ ? ii 

f9i^qKi<j>Ri ^ 1^1 

qRTOUi: Tit «inqt dWraH: I^II'Jfll 

3Tr RTH<^y<^ r WH lsq a^S li q l ^ l 
^ eniifvi^'iHw fET: 3^ otra^WMiMi 
snaiTT: fvrgqresr ^rafcq^ 55 ri#i:i 
f^rgrin^ «ii3o4e{f^d:ll^ll 
ddCTt ^3rn^ 

^ f^! d^tithmi: *1^11 V9II 

The form of the mighty Hari which is 
present in heaven, consisting of the 
constellations, is that of a porpoise, with 
Dhruva situated in the tail. As Dhruva 
revolves, it causes the moon, sun and stars to 
turn round also; and the lunar asterisms follow 
in its circular path; for all the celestial 
luminaries are in fact bound to the polar-star 
by aerial cords. The porpoise-like figure of the 
celestial sphere is upheld by Narayapa, who 
himself in planetary radiance, is seated in its 
heart; whilst the son of Uttanapada, Dhruva, in 
consequence of his adoration of the lord of the 
world, shines in the tail of the stellar 
porpoise'. The upholder of the porpoise¬ 
shaped sphere is the sovereign of all, 
Janarddana. This sphere is the supporter of 
Dhruva; and by Dhruva the sun is upstayed. 
Upon the sun depends this world, with its 
gods, demons, and men. In what manner the 
world depends upon the sun, be attentive, and 
you shall hear. 

^PTflt ^TFn^l 

^ ^suc si^ ^ <4 r 3qiglM^f^ ii II 

T 'ByqRf dl^d:ll^oii 

3TSR8JT: qg^HTdi:! 


^ g| 5 lf T(f T ^^qmia 1qT^?IT:ll ^^11 
WT; 3nftimwrafT:i 
^: 5 i*Ki TiTigfpn^ 3^11 11 

and>rv i <i^iqiHd tto Pw ^i ^ i 

^ TI3CI311 ^Vii 

f? qsrfr Ti d r q ' ^ T faiar.-i 
aqgtWPlfraf^ q^TTlI^t: %Tq^ t^:ii ^mi 
^Rrc6i(<3 ffeWTlsTi^ q%:i 
<is!l^ Mdfcl ^ d^qilp f^<9'fli(^d*fll II 
■grq^ tI f^:l 

dw iTgr: wi'd'ra fqr^ii ^'sii 

sw StiqMrilSif ^UTt qiTUT^ fpl! 

3Il3>n|TqfWi^d f<otlWR q?I3^ll^<ill 
During eight months of the year the sun 
attracts the waters, which are the essence of all 
fluids, and then pours them upon earth (during 
the other four month) as rain^; from rain grows 
com; and by com the whole world subsists. 
The sun with his scorching rays absorbs the 
moisture of the earth, and with them nourishes 
the moon. The moon communicates, through 
tubes of air, its dews to the clouds, which, 
being composed of smoke, fire, and wind (or 
vapour), can retain the waters with which they 
are charged: they are therefore called Abhras, 
because their contents are not dispersed^ 
When however they are broken to pieces by 
the wind, then watery stores descend, bland, 
and freed from every impurity by the 
sweetening process of time. The sun, 
Maitreya, exhales watery fluids from four 
sources, — seas, rivers, the earth, and living 
creatures. The water that the sun has drawn up 
from the Ganga of the skies he quickly pours 
down with his rays, and without a cloud; and 
men who are touched by this pure rain are 
cleansed from the soil of sin, and never see 
hell; this is termed celestial ablution. That rain 
which falls whilst’ the sun is shining, and 
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without a cloud in the sky, is the water of the 
heavenly Gangs, shed by the solar rays. If, 
however, rain falls from a bright and cloudless 
sky whilst the sun is in the mansion of KrttikS 
and the other asterisms counted by odd 
numbers, as the third, fifth etc., the water, 
although that of the Ganga of the sky, is 
scattered by the elephants of the quarters, not 
by the rays of the sun: it is only when such 
rain falls, and the sun is in the even asterisms, 
that it is distributed by his beams. 

^ ^ JufoKi fpr! 

groiiruhfKra: iggf 'MftgRiqnfd f? <riii n » 

ii'JiHi fi-Ji! ^ o ii 



^qnsr 

Tii tngf d Tft mg '^ii ^ ^ ii 

wi 

aiTOTT^: ■gf^rarl^! 





The water which the clouds shed upon 
earth is in truth the ambrosia of living beings, 
for it gives fertility to the plants which are the 
support of their existence. By this all 
vegetables grow and are matured, and become 
the means of maintaining life. With them, 
again, those men who take the law for their 
light perforai daily sacrifices, and through 
them give nourishment to the gods. And thus 
sacrifices, the Vedas, the four castes, with the 
Brahmanas at their head, all the residences of 
the gods, all the tribes of animals, the whole 
world, all are supported by the rains by which 
food is produced. But the rain is evolved by 
the sun; the sun is sustained by Dhruva; and 


Dhruva is supported by the celestial porpoise¬ 
shaped sphere, which is one with Narayapa. 
Narayana, the primeval existent, and eternally 
enduring, seated in the heart of stellar sphere, 
is the supporter of beings. 

NOTES 

1. A more particular description of this porpoise 
occurs farther on. 

2. Consequently, the Linga P. observes, there is 

no waste of water in the universe, as it is in 
constant circulation : ^ 

3. The theory of the clouds is more fully detailed 
in the Vayu, Linga, and Matsya Purapas : it is the 
same in its general tenor, but comprises additional 
circumstances. Clouds, according to those 
authorities, are of three classes : 1. Agneya, 
originating from fire or heat, or in other words, 
evaporation ; they are charged with wind and rain, 
and are of various orders, amongst which are those 
called JimOta, from their supporting life ; 

'^«rt 2. Brahmaja, bom from the breath 

of Brahma ; these are the clouds whence thunder 
and lightning proceed : and 3. Paksaja, or clouds 
which were originally the wings of the mountains, 
and which were cut off by Indra ; these are also 
termed Puskaravarttakas, from their including water 
in their vortices ; they are the largest and most 
formidable of all, and are those which, at the end of 
the Yugas and Kalpas, pour down the waters of the 
deluge. The shell of the egg of Brahma, or of the 
universe, is formed of the primitive clouds : 

*** 
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(4^4<vjilysic|uri 

wtfwiitticw "S^-A 

^ •WtsfirfScTt 

iiranft-Tr4-TW^:ii ^ ii 
EITcfT ^-pifFiT ^ grgfgPRWTI 



BOOK II, CHAP. 10 


199 


Ti^ ^ ^ Hi 

^ -^zr^ «fRr: m TtroifesKiftoT.-ii'^ii 
31^ 5?I^ 1«fhlT: i ji^thOWU 
9^: ^ ~ ^4^ia r ^IT0 
iira% iliimi 

fNtsfsrei^ 1^: rfMrats?! ^^1 

?I?T ISJRg^ ^11 ^ II 

gftrst twit ^si^^rtt f|^:i 
Tsif^nreraT ^ ziiRiiim<4ii?i^ii\3ii 
^ ^ TiHiM5iw«iif^ii:i 

3n#w ^ ^R%i^ sRi^r ^11 II 


?ig-9T# wii % ii 

^ ^ jftd«Tls8r «r^: i 

igriT^ ^ WTTOjg% t^ii ^o ii 
i^iii^'Miai'ift i^^iid^l Tran 
fegT^- ^i r ^ inlqA Tf rn nmii 

foii^»TWH fg ~ g ' « z o » h ’ MtoriD i;iinii 
T^: ^ZBfearRWTI 
3»Rl!^fi<^e||-l|| ^4 (^Ri4<i<4i<I: II II 
vaiTf^^ HR <iiT*io q g^ i 
c^I^ni^TjRrafzT fy'Jiciziil^<iiiRui: II ^'iiii 
T^^sw ^rt^^ssi («c4timi 

^ T^ ^s sr lETi^ giTTT^ssr wt: ii ii 

TW "i^! WT^I 


ftara^^ii^^ii 
ftogi^cRi TWIT «rqf^| 

Rwifirartrar o^iildl irgig^ii ?\3ii 


Parasara said— Between the extreme 
northern and southern points the sun has to 
traverse in a year one hundred and eighty 
degrees, ascending and descending.' His car is 
presided over by divine Adityas, P^is, 
heavenly singers and nymphs, Yaksas, 
serpents, and Raksasas (one of each being 


placed in it in every month). The Aditya 
Dhatri, the sage Pulastya, the Gandharva 
Tumburu, tte^iymph Rratus'thala, the Yaksa 
Rathakrit, the serpent Vasuki, and the Rak§asa 
Heti, always reside in the sun’s car, in the 
month of Madhu or Caitra, as its seven 
guardians. In Vaisakh or Madhava the seven 
are Aryamat, Pulaha, Narada, PunjikasthalT, 
Rathaujas, Kacanira and Praheti. In ^uchi or 
Jye§tha they are Mitra, Atri, Haha, Mena, 
Rathasvana, Tak§aka, and Pauruseya. In the 
month Sukra or Asadha they are Varuna, Vasis 
tha, Huhu, Sahajanya, Rathachitra, Naga, and 
Budha, In the month Nabhas (or Sravana) they 
are Indra, Angiras, Visvavasu, Pramlocha, 
Srotas, and Elapatra (the name of both serpent 
and Raksasa). In the month BhSdrapada, they 
are Vivasvat, Bhrgu, Ugrasena, Anumloca, 
ApOrana, Sankhapala, and Vyaghara. In the 
month of Asvin they are PQsan, Gautama, 
Suruchi, Ghrtachl, Su§ena, Dhananjaya, and 
Vata. In the month of Kartik they are Parjanya, 
Bharadvaja, (another) Visvavasu, Visvachl, 
Senajit, Airavata, and Chapa. In Agrahayana 
or MargasTrsha they are Ansu, Kasyapa, 
Chitrasena, Urvasi, Tark^ya, Mahapadma, and 
Vidyut. In the month of Pusha, Bhaga Kratu, 
Urpa yu, PurvachittI, Ari§j:anemi, Karkotaka, 
and SphQrja are the seven who abide in the orb 
of the sun, the glorious spirits who scatter light 
throughout the universe. In the month of 
Magha the seven who are in the sun are Twa?t 
ri, Jamadagni, Dhrtarastra, Tilottama, Ratijit, 
Kambala, and Brahmapeta. Those who abide 
in the sun in the month Phalguna are Vi§nu, 
Visvamitra, Shryavarchchas, Rambha, 

Satyajit, Asvatara, and Yajn Opeta. 

5 TTTg;T:l 

^?r;! fgfz i pTgTg u<gf^di : ii u i> 

5T:l 

'jW’Wils'TiHil znf^ I^itzrt: ii ii 

tRrnr fei^s41p|?: i 

liiHRdc^ r Rf^^^ iR^raS trtt^ii o n 
WIOT: •gfTOrTJT! 
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Tlrf: n ^ 

:l 

In this manner, Maitreya, a troop of sexen 
celestial beings, supported by the energy of 
Visnu, occupies during the several months the 
orb of the sun. The sages celebrates his praise, 
and the Gandharba sings, and the nymph 
dances before him : the Raksasa attends upon 
his steps, the serpent harnesses his steeds, and 
the Yaksa trims the reins : the numerous 
pigmy sages, the Balakhilyas, ever surround 
his chariot. The whole troop of seven, attached 
to the sun’s car, are the agents in the 
distribution of cold, heat, and rain, at their 
respective seasons.^ 

NOTES 

1. It might be doubted whether the text meant 

180 in each hemisphere or in both, but the sense is 
sufficiently clear in the VSyu, &c., and the number 
of Mandalas, travelled in the year is 360 ; the 
Mapdalas, ‘circles’ or ‘degrees’, being in fact the 
sun’s diurnal revolutions, and their numbers 
corresponding with the days of the solar year ; as in 
the Bhavi§ya Purina : t 

■5lTiml5«Rrf ^ RsittstiHftfl ‘The horses 

of the sun travel twice 180 degrees in a eyar, 
internal and external (to the equator), in the order 
of the days.’ 

2. A similar enumeration of the attendants upon 
the sun’s car occurs in the Vayu, &c. For Yaksas, 
the generic term their employed is Gra,anis, but the 
individuals are the same. The Kurma and Bhavisya 
refer the twelve Adityasa to different months : 




Kurma. 

Bhavisya. 

Dhatri 

Caitra 

Vaistkha 

Kartika 

Aryamat 

Vais3kha 

Caitra 

VaisSkha 

Mitra 

Jyestha 

Margasirsa 

MSrgasirsha 

Varuima 

Asadha 

Magha 

Bhadra 

Indra 

Sravana 

Jyestha 

Asvina 

Vivas vat 

Bhadra 

Sravana 

Jyestha 

Pusan 

Asvina 

Phalguna 

Pausa 

Parjanya 

Kartika 

Alvina 

Sravana 

Ansu 

M^gaslrsha 

AsSdha 

AsSdha 

Bhaga 

Pausa 

Bhadra 

Magha 

Tvastri 

Magha 

Kartika 

Phalguna 

Visnu 

Phalguna 

Pausa 

Caitra. 
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iJ.cbKVllssn^: 

O^d^Mc^N'l^ •OOT: T^:! 

tiTJ3^ f|iT-wnu^: ^Rur ^ii 

osiTOwif^T gjfen ■’T^rafRR^wr'li 
5ito^ari ^iRii 

^j^now »<w'l(3wjviRwi!diWTiH.i 

fgRgi^ffJTRi ^11 ^ II 

^ worrt ^nft l^oywi ^ ^i 

ffir: ^0?fH^4ftlUll 
■«T^ ^nRRdftlw fk ^:i 
isrd)?4a^ cb 4 ^H»roiw ^ii ^ ii 

Maitreya said—^You have related to me, 
holy preceptor, the seven classes of beings 
who are ever present in the solar orb, and are 
the causes of heat and cold : you have also 
described to me their individual fimctions, 
sustained by the energy of Visnu : but you 
have not told me the duty of the sun himself; 
for if, as you say, the seven beings in his 
sphere are the causes of heat, cold, and rain, 
how can it be also true, as you have before 
mentioned, that rain proceeds from the sun? or 
how can it be asserted that the sun rises, 
reaches the meridian, or seta, if these 
situations be the act of the collective seven? 

uR l jE^ld l 

ETOT ItWRhnfiR^ Tf^:ll^ll 

iraf W f4iUTl4<-£iy:tllu4l^dll 
cnir# ^snrasr Enina ii 
1^: f^: fwRiT ^jRitT: w4lsrd:i 
?5^n^:'Rra^5Tt5^: fd^fwilill 

tnfR tn^T Tfe4f ER<nr tnr % in trti 
d41u41 fnuprfeiTOiR nRtIn l^ii ii 
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ifetiwuPi tisn|s8r 

^??!8RRT^ ^ T^ll II 

31^^ fd|Hih-:feT?r5:«i'q'iiQi«ii 
fggj^T^rgisiR 4i<i(^^ *<lfri '?itii i[^ii 

Parasara replied— I will explain to you, 
Maitreya, the subject of your inquiry. The sun, 
though identified with the seven being in his 
orb, is distinct from them as their chief. The 
entire and mighty energy of Visnu, which is 
called the tree Vedas, or p.k, Yajush, and 
Saman, is that which enlightens the world, and 
destroys its iniquity. It is that also which, 
during the continuance of things, is present as 
Visnu, actively engaged in the preservation of 
the universe, and abiding as the three Vedas 
within the sun. The solar luminatry, that 
appears in every month, is nothing else than 
that very supreme energy of Visnu which is 
composed of the three Vedas, influencing the 
motions of the planet; for the Rks (the hymns 
of the Rig-veda) shine in the morning, the 
prayers of the Yajus at noon, and the 
Brhadrathantara and other portions of the 
Saman in the afternoon. This triple 
impersonation of Vispu, distinguished by the 
titles of the three Vedas, is the energy of Vis 
pu, which influences the positions of the sun'. 

^ ^ gglwgli 

??lTgl ^ ^^11 

Tj;g ^ ■Mifei^ ■gr gg\ggli 

3tRM«HJww t wtg^ggig%f^ii ?'»iii 

But this triple energy of Visnu is not 
limited to the sun alone, for Brahma, Purusha 
(Visnu), and Rudra are also made up of the 
same triform essence. In creation it is Brahma, 
consisting of the Rg-Veda; in preservation it is 
Visnu, composed of the Yajur-veda; and in 
destruction Rudra, formed of the SSma-veda, 
the utterance of which is consequently 
inauspicious.^ 
ggr rnfiifeg; 


tm: • RtHda - gni w Ti n niFrt^ ii ^mi 

t ^ iraMg^ 5 T:i 

?if^ im ^ f^ r ivj T f ;ii ii 

tragr 

wifta^grRi^ wglrii ?v9ii 
fgggfgmTt; ^ ^ nur: wi^sxggTi^ii ^<jii 



•JT<T:i 


■?! ^ yrq>fg«iirMq:ii ii 

MIWjWM rig ■sfwq^ll ^ oil 

IT wifl^iggT iri'.i 


Thus the energy of Vi^nu, made up of the 
three Vedas, and derived from the property of 
goodness, presides in the sun, along with the 
seven beings belonging to it; and through the 
presence of this power the planet shines with 
intense radiance, dispersing with his beams the 
darkness that spreads over the whole world : 
and hence the Munis praise him, the quiristers 
and nymphs of heaven sing and dance before 
him, and fierce spirits and holy sages attend 
upon his path. Vi§pu, in the form of his active 
energy, never either rises or sets, and is at 
once the sevenfold sun and distinct from it. In 
the same manner as a man approaching a 
mirror, placed upon a stand, beholds in it his 
own image, so the energy (or reflection) of Vi§ 
pu is never disjoined (from the sun’s car, 
which is the stand of the mirror), but remains 
month by month in the sun (as in the mirror), 
which is there stationed. 


gftg^^rgiTTTggjrnit fern ^ ^ii 

^gjihfeT: igmit g^:i 

Tra?! ggrgg; ii ^ ? ii 

fer -fet frang^i^ fer! 

fqgf^feiT: ^ tr^w gsmi ^ ? ii 

3ifel Tfeifeig ^ifeiva TIT ife:i 
ci;f<^^ ^pRt pgtf ?ng?;&^ iR>rii 
^ iiluiirtiylgirm siTignFi;^:i 
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Arvavasu, and Svaraj, supplying heat severally to 
the moon, the stars, and to Mercuiy, Venus, Mars, 
Jupiter and Saturn. 


The sovereign sun, oh Brahman, the cause 
of day and night, perpetually revolves, 
affording delight to the gods, to the 
progenitors, and to mankind. Cherished by the 
Susumna ray of the sun,^ the moon is fed to 
the full in the fortnight of its growth; and in 
the fortnight of its wane the ambrosia of its 
substance is perpetually drunk by the 
immortals, unitl the last day of the half month, 
when the two remaining digits are drunk by 
the progenitors : hence these two orders of 
beings are nourished by the sun. The moisture 
of the earth, which the sun attracts by his rays, 
he again parts with for the fertilization of the 
grain, and the nutriment of all terrestrial 
creatures; and consequently the sun is the 
source of subsistence to every class of living 
things, to gods, progenitors, mankind, and the 
rest. The sun, Maitrcya, satisfies the wants of 
the gods for a fortnight (at a time); those of the 
progenitors once a month; and those of men 
and other animals daily. 


ieicic 

NOTES 

1. This mysticism originates in part apparently 

from a misapprehension of metaphorical texts of 
the Vedas, such as ‘that triple 

knowledge (the Vedas) shines;’ and ‘the 

hymns of the Rk shine;’ and in part from the 
symbolization of the light of religious truth by the 
light of the sun, as in the Gayatrl ch, VIII. n. 13. To 
these are to be added the sectarial notions of the 
Vaisnavas. 

2. The formul of the Sama-veda are not to be 
used along with those of the Rk and Yajush, at 
sacrifices in general. 

3. The Vtyu, Lihga, and Matsya Purana specify 
several of the rays of the sun from amongst the 
many tliousands which they say proceed from him. 
Of these, seven are principal, termed Susumna, 
Harikesa, Vi^vakarman, Visvaktrya, Sampadvasu. 



202 


THE V1§ISU-PURA1^AM 


CHAPTER 12 
ircrFTtssJTR: 
Tsn^, 3ra?-^: 


tRr?TT 

■wf^rasB: iTimrfJT 

fSRT ^ ^ will ^11 
^ g zn g rarrfir tfiRTi 

Tyfrtt II 

f| rT^?TOT: V-fT^rfir 

#oi -gt: ^Hh^i 

^Thir ^ i?i§Tra.TH,i 

■«Ui0aT.^TTI^ ^langciH,! 

ftraf^^-^! ^?RT ^stpiT:n^ii 
^qf^7rr«?^5nfuT irafw^if^ ^i 
H«jf^?RJ^?f8lT^: ftraf^ ^niRRRTII^lIVSlI 
3ifgg; Tg^Ji?TJS?n{;i 

3thh 3!IT?4 arorairgiT m: T?tiTii«jii 

Parasara replied—The chariot of the moon 
has three wheels, and is drawn by ten horses, 
of the whiteness of the Jasmine, five on the 
right half (of the yoke), five on the left. It 
moves along the asterisms, divided into 
ranges, as before described; and, in like 
manner as the sun, is upheld by Dhruva; the 
cords that fasten it being tightened or relaxed 
in the same way, eis it proceeds on its course. 
The horses of the moon, sprung from the 
bosom of the waters,' drag the car for a whole 
Kalpa, as do the coursers of the sun. The 
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radiant sun supplies the moon, when reduced 
by the draughts of the gods to a single Kala, 
with a single ray; and in the same proportion 
as the ruler of the night was exhausted by the 
celestials, it is replenished by the sun, the 
plunderer of the waters; for the gods, 
Maitreya, drink the nectar and ambrosia 
accumulated in the moon during half the 
month, and from this being their food they are 
immortal. Thirty-six thousand three hundred 
and thirth-three divinities drink the lunar 
ambrosia. When two digits remain, the moon 
enters the orbit of the sun, and abides in the 
ray called Ama; whence the period is termed 
AmSvasya. 

fr:'^ dcTcnyvni irof^rwr: ^tsiiydH,! 
ttrti ftRR: ft^:l 

3lP^K(Tdlgr ^ fwil II 
T?^ ^cTI^ ttSIT ft^l 

#t^tiiTtn^;ii^'«ii 
41«amRiPiKiTyi 

airctm^ ffg r?rr |,T<^ f 11 ^mi 


and contained in the two digits of the form of 
the moon.^ Having drunk the nectar effused by 
the lunar rays on the day of conjunction, the 
progenitors are satisfied, and remain tranquil 
for the ensuing month. These progenitors (or 
Pitrs) are of three classes, termed Saumyas, 
Varhisuadas, and Agnisvattas.^ In this manner 
the moon, with its cooling rays, nourishes the 
gods in the light fortnight, the Pitrs in the dark 
fortnight; vegetables, with the cool nectary 
aqueous atoms it sheds upon them; and 
through their development it sustains men, 
animals, and insects; at the same time 
gratifying them by its radiance. 


■q?I^II ?V3II 

STfife: 'Wt 

tRRTnre^: ^tifppr gf|pawii:ii un 
grf^: ^9513% wi 

•dfwfwsfff Tn?iV Tn?fl •?g 4 q(d:ii II 

3Tiy>Tvr«wi^i4; 

cTiTT^gr ^^ffd ir^nrqT ?i%t;ii ^ o ii 

wii ^ ?ii 
TI5; q4^l 

sii(<riiilld Tffmm g^; tj^ii^^ii 

tTOT 3 pzi^ ciidi^^:i 

iii^^ii 


In that orbit the moon is immersed for a 
day and night in the water; thence it enters the 
branches and shoots of the trees; and thence 
goes to the sun. Consequently any one who 
cuts off a branch, or casts down a leaf, when 
the moon is in the trees (the day of its rising 
invisible), is guilty of Brahmanicide. When the 
remaining portion of the moon consists of but 
a fifteenth part, the progenitors approach it in 
the afternoon, and drink the last portion, that 
sacred Kala which is composed of ambrosia. 


The chariot of the son of Candra, Budha or 
Mercury, is composed of the elementary 
substances air and fire, and is drawn by eight 
bay horses of the speed of the wind. The vast 
car of Sukra (Venus) is drawn by earth-born 
horses,^ is equipped with a protecting fender 
and a floor, armed with arrows, and decorated 
by a banner. The splendid car of Bhauma 
(Mars) is of an octagonal shape, drawn by 
eight horses, of a ruby red, sprung from fire 
Vrihaspati (Jupiter), in a golden car drawn by 
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eight pale-coloured horses, travels from sign 
to sign in the period of a year : and the tardy- 
paced Sani (Saturn) moves slowly along in a 
car drawn by piebald steeds. Eight black 
horses draw the dusky chariot of Rahu, and 
once harnessed are attached to it for ever. On 
the Parvas (the nodes, or lunar and solar 
eclipses), Rahu directs his course from the sun 
to the moon, and back again from the moon to 
the sun.^ The eight horses of the chariot of 
Ketu are of the dusky red colour of Lac, or the 
smoke of burning straw. 





-A- LLrT\ -1 1 J - IT T ■ t - _ - f ■ J—rr -L T r if ^ T -A.U 

cndti^RtiiRr fl 

IT Tp: IR H 


I have thus described to you, Maitreya, the 
chariots of the nine planets, all which are 
fastened to Dhruva by aerial cords. The orbs of 
all the planets, asterisms, and stars are 
attached to Dhruva, and travel accordingly in 
their proper orbits, being kept in their places 
by their respective bands of air. As many as 
are the stars, so many are the chains of air that 
secure them to Dhruva; and as they turn round, 
they cause the pole-star also to revolve. In the 
same manner as the oil-man himself, going 
round, causes the spindle to revolve, so the 
planets travel round, suspended by cords of 
air, which are circling round a (whirling) 
centre. The air, which is called Pravaha, is so 
termed because it bears along the planets, 
which turn round, like a disc of fire, driven by 
the aerial wheel.^ 

f ?l!{HtR4^ latrfi: TT ^ %fWI 


fiM WT IT ^ wm I 

?nwr: f^i 

n(c|-rtlc» ^ ^TU ^ o H 

•!s#s«regr far^ t!U 

^ arsr T ifewl ii ^ ^ ii 
yrytRts^r ttaV far:i 

ttr fa Bi feiyf R R Tq ' mwitfd r j croyq iiBBii 


The celestial porpoise, in which Dhruva is 
fixed, has been mentioned, but you shall hear 
its constituent parts in more detail, as it is of 
great efficacy; for the view of it at night 
expiates whatever sin has been committed 
during the day; and those who behold it live as 
many years as there are stars in it, in the sky, 
or even more. Uttanapada is to be considered 
as its upper jaw; Sacrifice as its lower. 
Dharma is situated on its brow; Narayapa in its 
heart. The As'vins are its two fore feet; and 
Varuna and Aryamat its two hinder legs. 
Samvatsara is its sexual organ; Mitra its organ 
of excretion. Agni, Mahendra, Kasyapa, and 
Dhruva, in succession are placed in its tail; 
which four stars in this constellation never 


'pfy%?Tls^ ■'xPlftyt wi 

y^cnyiir ^ vn 

■•shdurra % w % h 

I have now described to you the disposition 
of the earth and of the stars; of the insular 
zones, with their oceans and mountains, their 
Varsuas or regions, and their inhabitants; their 
nature has also been explained, but it may be 
briefly recapitulated. 

^IcPf eKRRfW) fet! 

T^ntBRi 

yyttfffy fspaj- 

. P #**■.. r** ■■ r-C. _ -- 

g;nH HugriRyi 
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^JlRt^ 

cRirfl B4-c^d<l: T^Jc^ 

^ ^aR55'aRg^; II ^ II 
% prfg^if^nsJT- 

irai^«iw f|5T! ^ ^ 

^ ?nisrr fisT f;?Tt f| cit^iuo II 
1# TlHtg'EfHtf: eFttrf^ 


chl(lfH«hl I'll<;<l<1^5^: I 

^(g[^4f^lfiTcnoqf%^- 
Tl?l^ |f| ^lU^II 

MMMMawwiM -^- - __ ^ ^__ 

g=ctflRi; eR^i(4^ fetl arg^imnii 

fe|Rl«fy'^4^iMT5^t|'dH.II ^ II 

?fR fang;® ft(?il«h- 

TJjt WT: 

T3r^ inJra?r 





rraiftr ’^tri) ^ii^iiiii 

f^T: Rg^trasr g>ni:i 
$fqiR;y»u4^ftifmMV(4a 

T5?n^ ^^lUMI 


Al^d^cH^lci TT?IT rT^RK 


H m ^^:i 


^ STOTOTgrroT ifarar?! iJ5?u5«afW: i 

From the waters, which are the body of Vi§ 
nu, was produced the lotus-shaped earth, with 
its seas and mountains. The stars are Visnu; 
the worlds are Visnu; forests, mountains, 
regions, rivers, oceans are Visnu ; he is all that 
is, all that is not. He, the lord, is identical with 
knowledge, through which he is all forms, but 
is not a substance. You must conceive 
therefore mountains, oceans, and all the 
diversities of earh and the rest, are the 
illusions of the apprehension. When 
knowledge is pure, real, universal, 
independent of works, and exempt from 
defect, then the varieties of substance, which 
are the fruit of the tree of desire, cease to exist 
in matter. For what is substance? Where is the 
thing that is devoid of beginning, middle, and 
end, of one uniform nature? How can reality 
be predicated of that which is subject to 
change, and reassumes no more its original 
character? Earth is fabricated into a jar; the jar 
is divided into two halves; the halves are 
broken to pieces; the pieces become dust; the 
dust becomes atoms. Say, is this reality? 
Though it be so understood by man, whose 
self-knowledge is impeded by his own acts. 
Hence, Brahmana, except discriminative 
knowledge, there is nothing anywhere, or at 
any time, that is real. Such knowledge is but 
one, although it appears manifold, as 
diversified by the various consequences of our 
own acts. Knowledge perfect, pure, free from 
pain, and detaching the affections from all that 
causes affliction; knowledge single and eternal 
- is the supreme Vasudeva, besides whom 
there is nothing. The truth has been thus 
communicated to you by me; that knowledge 
which is truth; from which all that differs is 
false. That information, however, which is of a 
temporal and worldly nature has also been 
imparted to you; the sacrifice, the victim, the 
fire, the priests, the acid juice, the gods, the 
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desire for heaven, the path pursued by acts of 
devotion and the rest, and the worlds that are 
their consequences, have been displayed to 
you. In that universe which I have described, 
he for ever migrates who is subject to the 
influence of works; but he who knows 
Vasudeva to be eternal, immutable, and of one 
unchanging, universal form, may continue to 
perform them,* as thereby he enters into the 
deity. 

NOTES 

1. So is the car, according to the Vayu : 

The orb of the moon, according to 
the Lihga, is only congealed water; 

¥lf9Pi: as that of the sun is concentrated 

2. There is some indistinctness in this account, 
from a confusion between the division of the 
moon’s surface into sixteen Kalas or phases, and its 
apportionment, as a receptacle of nectar, into 
fifteen Kalas or digits, corresponding to the fifteen 
lunations, on the fourteen of which, during the 
wane, the gods drink the amrita, and on the 
fifteenth of which the Pitrs exhaust the remaining 
portion. The coirespondence of the two distinctions 
appears to be intended by the text, which terms the 
remaining digit or Kal3, composed of Amrta, the 
form or superficies of the two KalSs : 

^ uf fscfPdl This, the commentator 

observes, is the fifteenth not the sixteenth : 

^ ^ ftcK: T g The commentator 

on our text observes, also, that the passage is 
sometimes read Lava meaning ‘a 

moment’, ‘a short period,’ The Matsya and Vayu 
express the parallel passage so as to aviod all 
perplexity, by specifying the two Kalas as referring 
to time, and living the number of nectareous Kalas 
undefined : ^ ^:1 

‘They, the Pitrs, drink the remaining Kalas in two 
Kalas to time,’ Warren explains Kala, or, as he 
writes it, Cala, in one of its acceptations, ‘the 
phases of the moon, of which the Hindus count 
sixteen,’ Kala Sankalita, 359. So the Bhagavata the 
moon "U ^ and the Vayu, 

after noticing the exhaustion of the fifteenth portion 
on the day of conjunction, states the recurrence of 
increase or wane to take place in the sixteenth 


phase at the beginning of each fortnight: 

3. The Vayu and Matsya add a fourth class, the 
kavyas; identifying them with the cyclic years; the 
Saumyas and Agnisvattas with the seasons; and the 
Varhisads with the months. 

4. The Vayu makes the horses ten in number, 
each of a different colour. 

5. The Matsya, Linga, and Vayu add the 
circumstance of Rahu’s taking up, on these 
occasions, the circular shadow of the earth : 

6. The different bands of air attached to Dhruva 
are, according to the commentator, varieties of tlie 
Pravaha wind; but the Kurma and Lihga enumerate 
seven principal winds which perform this function 
of which the Pravaha is one. 

7. The four last are therefore stars in the circle of 
perpetual appariation. One of these is the pole-star; 
and in Kasyapa we have a verbal affinity to 
Cassiopeia. The SisumSra, or porpoise, is rather a 
singular symbol for the celestial sphere; but it is not 
more preposterous than many of the constellations 
of classical fiction. The component parts of it are 
much more fully detailed in the Bhagavata, whence 
it has been translated by Jones, As. Res. II. 402. 
The Bhagavata, however, mystifies the description, 
and says it is nothing more than the Dharana, or 
symbol, by which Visnu, identified with the starry 
firmament, is to be impressed upon the mind in 
meditation. The account of the planetary system is, 
as usual, fullest in the Vayu, with which the Linga 
and Matsaya nearly agree. The Bhavisya is nearly, 
also the same. They all contain many passages 
common to them and to our text. In the Agni, 
Padma, Kurma, Brahma, Garuda, and Vamana 
descriptions occur which enter into less detail than 
the Visnu, and often use its words, or passages 
found in other Puranas. Many intimations of a 
similar system occur in the Vedas, but whether the 
whole is to be found in those works is yet to be 
ascertained. It must not be considered as a correct 
representation of the philosophical astronomy of 
the Hindus, being mixed up with, and deformed by, 
mythological and symbolical fiction. 

8. Only, however, as far as they are intended to 
propitiate Visnu, and not for any other purpose. 

ic^cie 
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CHAPTER 13 

('jTS'ffTdlMHayH, 1T3IR 31% 

msp{l ^wiRsihh,i 

'BWT V\ 

fgtuct T E rR -m ' ^Me tfeid T^ i 

?ieri^r4 3rErH?T:ii ? ii 

chyRibyifM €fft?r 

^TOT: "^T %EcTI 

tr:ii'>£ii 

gnq^^nwi^ soRdS w 

'^T %'Jt: ^^:ii ^ II 

(dUC^ W '1% ^H^ICHdll 

g-^q-^f^ii^ii 

Maitreya said—Reverned sir,' all that I 
asked of you has been thoroughly explained; 
namely, the situation of the earth, oceans, 
mountains, rivers, and planetary bodies; the 
system of the three worlds, of which Vispu is 
the stay. The great end of life has also been 
expounded by you, and the pre-eminence of 
holy knowledge. It now remains that you fulfil 
the promise you made some time since,^ of 
relating to me the story of king Bharata, and 
how it happened that a monarch like him, 
residing constantly at the sacred place 
^alagrSma, and engaged in devotion, with his 
mind ever applied to Vasudeva, should have 
failed, through the sanctity of the shrine, and 
the efficacy of his abstractions, to obtain final 
emancipation; how it was that he was bom 
again as a Brahmana; and what was done by 
the magnanimous Bharata in that capacity : all 
this it is fit that you inform me. 

M<IVK 

VIHJl% ttfWnTl 


7f2r#I%:ll\ail 
^ftTRT gr: 1 

■'TW gjigt mygifii ■^i^i^iiiii 
fJBIT fai^ ^lA^Vlryi^ TT3TT -^T li^^ll ^ 11 
TlrTtqt 1,11 ^0 11 

qFqT% ^ gjwrtfoT 4 l<TrlTW:ll 

Parasara said—The illustrious monarch of 
the earth resided, Maitreya, for a considerable 
period at Salagrama, his thoughts being 
wholly dedicated to god, and his conduct 
distinguished by kindness and every virtue, 
until he had effected, in the highest degree, the 
entire control over his mind. The Raja was 
ever repeating the names, Yajnesa, Achyuta, 
Govinda, Madhava, Ananta, Kesava, Krsna, 
Visnu, Hfshikesa; nothing else did he utter, 
even in his dreams; nor upon anything but 
those names, and their import, did he ever 
meditate. He accepted fuel, flowers, and holy 
grass, for the worship of the deity, but 
performed no other religious rites, being 
engrossed by disinterested, abstract devotion. 

5 iTfR^i 

WHWH*d<%im:ll^^ll 
aisirsniiR (1%^ ^3 ih titJ finnftitiTi 

^#l>ei g^ii II 

tPT: T%nr% ^ wi 

^M?ri, y4inftiTii<4^:ii ^'liii 

On one occasion he went to the MahSnadl,^ 
for the purpose of ablution ; he bathed there, 
and performed the ceremonies usual after 
bathing. Whilst thus occupied, there came to 
the same place a doe big with young, who had 
come out of the forest to drink of the stream. 
Whilst quenching her thirst, there was heard 
on a sudden the loud and fearful roaring of a 
lion; on which the doe, being excessively 
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alarmed, jumped out of the water upon the 
bank. 


qut TT^: ^mrTTET:ll^mi 

rTI 


■^1 ^ fftnft TPTRT rt WT irii 
^ftorir cit fdHlcHiiy fwt 7itnw:i 
fiNtw f^r 3 fWTtwirr:ii ^411 

Tjd>uijfd ' d^ i 4 ^ T^'i 

utwot wnw ■?? ^ ^11 II 

gunf^r Tr:i 

VII^HdlRKH^W-nl 5 T:IRo|| 

Mid4<^ifd<^<^ ■tmmraT^WFSimil 


TRsr 


I ^^11 


In consequence of this great leap, her fawn 
was suddenly brought forth, and fell into the 
river; and the king, seeing it carried away by 
the current, caught hold of the young animal, 
and saved it from being drowned. The injury 
received by the deer, by her violent exertion, 
proved fatal, and she lay down, and died; 
which being observed by the royal ascetic, he 
took the fawn in his arms, and returned with it 
to his hermitage ; there he fed it and tended it 
everyday, and it throve and grew up under his 
care. It frolicked about the cell, and grazed 
upon the grass in its vicinity; and whenever it 
strayed to a distance, and was alarmed at a 
wild beast, it ran back thither for safety. Every 
morning it sallied forth from home, and every 
evening returned to the thatched shelter of the 
leafy bower of Bharata. 
tTPI triwgrr ^-'yqlitqRelf^PlI 
3TT#^; -tWI^Tti 7 f|fJriR?ll 

fqijrljlMcHil': 

f% fWT fHMlidrt;! 
r Rg|l ' 4llRfd IIH^II ^'){|| 
cl^qfd gj^l 


MAuichilHchHRmi 
fiiqiuililui f|Tr:l 

^IlunmiJidis< t iiiti<(ii -tn ^<dR<m(d ii?^ii 
T3^ cidlfvitsu^fliw <^VI^tRl<ljt^:l 
|;?r: ^>T?rr himmi ^11 ^^11 

Whilst the deer was thus the inmate of his 
hermitage,. the mind of the king was ever 
anxious about the animal, now, wandering 
away, and now returning to his side, and he 
was unable to think of anything else. He had 
relinquished his kingdom, his children, all his 
friends, and how indulged in selfish affection 
for a fawn. When absent for a longer time than 
ordinary, he would fancy that it had been 
carried off by wolves, devoured by a tiger, or 
slain by a lion. “The earth,” he would exclaim, 
“is embrowned by the impressions of its hoofs. 
What has become of the young deer, that was 
born for my delight? How happy I should be if 
he had returned from the thieket, and I felt his 
budding antlers rubbing against my arm. 
These tufts of sacred grass, of which the heads 
have been nibbled by his new teeth, look like 
pious lads chanting the Sama-veda.”^ 
feSi TT ^ RTTO I 

infdMWcIttH : TIT^ WI^'9^1lR<ill 



^;|R^II 

■grrit^s^rafiiTT ^:ii^oii 

Thus the Muni meditated whenever the 
deer was long absent from him; and 
contemplated him with a countenance 
animated with pleasure as he stood by his side. 
His abstraction was interrupted, the spirit of 
the king being engrossed by the fawn, even 
though he had abandoned fatfiily, wealth, and 
dominion. The firmness of the prince’s mind 
became unsteady, and wandered with the 
wanderings of the young deer, 
ehl^q TETtSST 

■?TT^ ^3l^iw:ii^^ii 
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s n u n H ^i cirq i 

In the course of time the king became 
subject to its influence. He died, watched by 
the deer, with tears in its eyes, like a son 
mourning for his father; and he himself, as he 
expired, cast his eyes upon the animal, and 
thought of nothing else, being wholly occupied 
with one idea. 

^ -pr: II ^ ^ II 

ITOTTW fs^xPT! 
itrar \in^Jiwgyigg1ii^xii 
^ f<Jsnwghpn*i| 
gjiJoTl 

rtiT 1lE3t:i 


and acquainted with the essence of all sacred 
writings, he beheld soul as contradistinguished 
from matter (Prakrti). Imbued with knowledge 
of self, he beheld the gods and all other beings 
as in reality the same. It did not happen to him 
to undergo investiture with the Brahmanical 
thread, nor to read the Vedas with a spiritual 
preceptor, nor to perform ceremonies, nor to 
study the scriptures. Whenever spoken to, he 
replied incoherently and in ungramatical and 
unpolished speech. 


3<lj6cJ^c(y; 



ilFtTRp^TRrr: 


In consequence of this predominant feeling 
at such a season, he was bom again, in the 
Jambumarga forest,^ as a deer, with the faculty 
of recollecting his former life; which 
recollection inspiring a distaste for the world, 
he left his mother, and again repaired to the 
holy place S5lagrama. Subsisting there upon 
dry grass and leaves, he atoned for the acts 
which had led to his being bom in such a 
condition; and upon his death he was next 
bom as a Brahmana, still retaining the memory 
of his prior existence. 

3 i^ f^ii 5^11 
3Ti?qR3if^: 

g%TRI^ ^ ^ •«T?rRfW: II5 II 
q trura gf^i 

^ xt TiT^nfut q gii ^ II 


^rhlsfir 

wcjtzRngjRW 



He was born in a pious and eminent family 
of ascetics, who were rigid observers of 
devotional rites. Possessed of all true wisdom. 


His person was unclean, and he was clad in 
dirty garments. Saliva dribbled from his 
mouth, and he was treated with contempt by 
all the people. Regard for the consideration of 
the world is fatal to the success of devotion. 
The ascetic who is despised of men attains the 
end of the abstractions. Let therefore a holy 
man pursue the path of the righteous, without 
murmuring; and though men condemn him, 
avoid association with mankind. 

Rgiqfii:l 


cRtin^l 

-pi 

finTfqT^ -^ssr 1 

^ifcr: %a9iTlI f ^ g>cl7l T ^ IT Mlfqrl :IU^Il 
«r griJftTi 

gijgr^Rlg^-.ii^s^ii 
^ tn^?nTtiwT feiTf)fafg%%rTi 

Tl^ cT •^THoTf^'cg felHd:l 

srfsjfer ?raTiu<? II 


cR: TIT Tran 
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rRT: ifNlrn^jn^r nijidfo H^irm:i 
lyfgtRtrtvj II ^ ^11 

w ^TW^jrfiraRt^i 

^ TftgtTOSIW fgfBatJ'£ni4T^dll ^ 1? II 

This, the counsel of Hiranyagarbha,^ did 
the Brahmana call to mind, and hence assumed 
the appearance of a crazy idiot in the eyes of 
the world. His food was raw pulse, potherbs, 
wild fruit, and grains of corn. Whatever came 
in his way he ate, as part of a necessary, but 
temporary infliction’. Upon his father’s death 
he was set to work in the fields by the brothas 
and his nephews, and fed by them with vile 
food; and as he was firm and stout of make, 
and a simpleton in outward act, he was the 
slave of every one that chose to employ him, 
receiving sustenance alone for his hire. The 
head servant of the king of Sauvira, looking 
upon him as an indolent, untaught Brahmana, 
thought him a fit person to work without pay 
(and took him into his master’s service to 
assist in carrying the palankin). 

TT TT3IT 1F5 •JjtTuRlfS'jfl 


feenr Traft ^rifhfdi 

31^ ^ tiifTHnsir 

35[T? tHFET 

Tnt TTfsft'JimMmM 

vii^'nfd: ■#s«i 

The king having ascended his litter, on one 
occasion, was proceeding to the hermitage of 


Kapila, on the banks of the Iksumati river*, to 
consult the sage, to whom the virtues leading 
to liberation were known, what was most 
desirable in a world abounding with care and 
sorrow. Amongst those who by order of his 
head servant had been compelled gratuitously 
to carry the litter was the Brahmana, who had 
been equally pressed into this duty, and who, 
endowed with the holy universal knowledge, 
and remembering his former existence, bore 
the burden as the means of expiating the faults 
for which he was desirous to atone. Fixing his 
eyes upon the pole, he went tardily along, 
whilst the other bearers moved with alacrity; 
and the king, feeling the litter carried 
unevenly, called out, “Ho bearers! what is 
this? Keep equal pace together.” 

ftw ^ 

S II 

Still it proceeded unsteadily, and the Raja 
again exclaimed, “What is this? how 
irregularly are you going!” When this had 
repeatedly occurred, the palankin-bearers at 
last replied to the king, “It is this man, who 
lags in his pace.” 

^ M^ii ^ ^ii 

“How is this?” said the prince to the 
Brahmana, “are you weary? You have carried 
your burden but a little way; are you unable to 
bear fatigue? and yet you look robust.” 

dctlxt 

mI'cIRI 'Wl 

^ ^ ^EIPTRT: ^ ^ II 

The Brahmana answered and said, “It is not 
I who am robust, nor is it by me that your 
palankin is carried. I am not wearied, prince, 
nor am I incapable of fatigue.” 
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f^4,| ^gflll 

^ ? u 

The king replied, “I elearly see that you are 
stout, and that the palankin is borne by you; 
and the earriage of a burden is wearisome to 
all persons.” 


grsti ti^i^ ^>tii 

H'lfSicfci tifri ^ TrfeniTi 


^ ^ MRTg*) f^i 

^ d^rait crat^ii ^ ^ II 

C|^;W dSlT «ITf wsft 

1%pT:ii^v9H 

m ^|p5q^ ^dq^H I^<:il 

31? ^ dssn^ ^ iinfei 

MU| S ral?^fa Tt ^IrtldH II^^II 


gnfgy^iT w^im: 
sifgara^ ^ ddi^tlg n^ii'aon 
snt^ir ?IT=ilt ir#: itt:i 

n^^ ' cid i ^iR^T iJ.chwiHaH'Ji'^gina^ii 
^ ^cjmxrat ^1 

M|e|Hy)dl<«i ^-gg^ rdilRd'lfll'a^ll 


f^if^ii w (Wr «TTT: «iim*iiiiv9^ii 

tr(F^^Ri^! WsREfer T 

yl«i4lRnsi^sfii gTii\9')tii 
^ 3n^: ^Rul^q! 


■•Hl<ioiH^ d^di^i: gwrgr^! wiivsmi 
^radt ^sftldlVIlW im^HlM<^f^d:IIV9^ll 


“First tell me,” said the Brahmana , ‘what it 
is of me that you have elearly seen*^, and then 


you may distinguish my properties as strong or 
weak. The assertion that you behold the 
palankin borne by me, or plaeed on me, is 
untrue. Listen, prinee, to what I have to 
remark. The plaec of both the feet is the 
ground; the legs are supported by the feet; the 
thighs rest upon the legs; and the belly reposes 
on the thighs; the ehest is supported by the 
belly; and the arms and shoulders are propped 
up by the chest; the palankin is borne upon the 
shoulders, and how can it be considered as my 
burden? This body which is seated in the 
palankin is defined as You; thence what is 
elsewhere called. This, is here distinguished as 
I and You and others are constructed of the 
elements; and the elements, following the 
stream of qualities, assume a bodily shape; but 
qualities, such as goodness and the rest, are 
dependant upon acts; and acts, accumulated in 
ignorance, influence the condition of all 
beings'”. The pure, imperishable soul, tranquil, 
void of qualities, pre-eminent over nature 
(Prakrti), is one,, without increase or 
diminution, in all bodies. But if it be equally 
exempt from increase or diminution, then with 
what propriety can you say to me, T see that 
you are robust?’ If the palankin rests on the 
shoulders, and they on the body; the body on 
the feet, and the feet on the earth; then is the 
burden borne as much by you as by me". 
When the nature of men is different, either in 
its essence or its cause, then may it be said that 
fatigue is to be undergone by me. That which 
is the substance of the palankin is the 
substance of you and me and all others, being 
an aggregate of elements, aggregated by 
individuality.” 

lJq;jcMNc(4^141 c|^i^f«|chi fg^t! 

^sftr rgrriiva^ii 

TI'jIIcHtH 

^ ^ TOT? ^ f^! 

35Sq?TT ^ qnr’TWTSrt; fWT;ll^<ill 
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gsKRii i^rs^! w toll's<?ii 

Having thus spoken, the Brahmana was 
silent, and went on hearing the palankin; but 
the king leaped out of it, and hastened to 
prostrate himself at his feet; saying, “Have 
compassion on me. Brahman, and cast aside 
the palankin; and tell me who you are, thus 
disguised under the appearance of a fool.” 

wrf^ll d OII 
f ^ ^^r^MKehli 

^ <i ^11 

h4^«i % Tl^il «hl<Ui*i^l 

smfentf'^RT: lig^niu^n 

The Brahmana answered and said, “Hear 
me. Raja. Who I am it is not possible to say ; 
arrival at any place is for the sake of fruition; 
and enjoyment of pleasure, or endurance of 
pain, is the cause of the production of the 
body. A living being assumes a corporeal form 
to reap the results of virtue or vice. The 
universal cause of all living creatures is virtue 
or vice ; why therefore inquire the cause (of 
my being the person I appear).” 


T cbiw^i 



T lid'till 

11^! gw T Wl^l 
q <iiniq ^ f|?jnidmi 

The king said, “Undoubtedly virtue and 
vice are the causes of all existent effects, and 
migration into several bodies is for the 
purpose of receiving their consequences; but 
with respect to what you have asserted, that it 
is not possible for you to tell me who you are, 
that is a matter which I am desirous to hear 


explained. How can it be impossible, 
Brahmana, for any one to declare himself to be 
that which he is? There can be no detriment to 
one’s-self from applying to it the word I;” 

3Uldl-qidll4^H ^ VlPlH?(niT:lld^ll 
gqlrti^iHfrl cf'dlsl tligi 
xi^ XEicT: c||^u4iciH^dc|:ll d'sll 

edjiqigfHffl ■W’4*i,l 

tTznfq c|^fl|csj q' d d II 

fttil: 5^: f^;<nuqif<?R(ft7T:l 

THT^! d II 

The Brahmana said, “It is true that there is 
no wrong done to that which is one’s-sclf by 
the application to it of the word I; but the term 
is characteristic of error, of conceiving that to 
be the self (or soul) which is not self or soul. 
The tongue articulates the word I, aided by the 
lips, the teeth, and the palate; and these are the 
origin of the expression, as they are the causes 
of the production of speech. If by these 
instruments speech is able to utter the word I, 
it is nevertheless improper to assert that 
speech itself is I.'^ The body of a man, 
characterized by hands, feet, and the like, is 
made up of various parts; to which of these 
can I properly apply the denomination I? 
xjirsitsf^ m: ^sfxr xiTr: mlggwT! 
cf^S^qq^ll-iil -^^TlciqMlKrrlll o || 

■xr;! oUdfeid:! 

fRT % ^ fdXErT ^ Ul 

tg TFitT f^<*i 4rqfi|il gift: TTr'^TT: I 
T ■•H4df'TMJlll'?^ll 

If another being is different specifically 
from me, most excellent monarch, then it may 
be said that this is 1; that is the other: but when 
one only soul is dispersed in all bodies, it is 
then idle to say. Who arc you? who am I? You 
arc a king; this is a palankin; these are the 
bearers; these the running footmen; this is 
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your retinue; yet it is unture that all these are 
said to be yours. 

fit grwT: w^nm5nsrar^ii^?ii 
^THT I ^:i 

? ^ f^ch i t r d ' qj i<^->tii 

71 ^! fVifet ^ararii^mii 

iraWt 

^ rM ■Rfl'll ^ II 

The palankin on which you sit, is made of 
timber derived from a tree. What then? is it 
denominated either timber or a tree? People do 
not say that the king is perched upon a tree, 
nor that he is seated upon a piece of wood, 
when you have mounted your palankin. The 
vehicle is assemblage of pieces of timber, 
artificially joined together; judge, prince, for 
yourself in what the palankin differs really 
from the wood. Again; contemplate the sticks 
of the umbrella, in their separate state. Where 
then is the umbrella? Apply this reasoning to 
you and to mc'\ 

Ilf <^t9ii 

finiT lit T ^ T W TIT?TT;I 
!|i|<l<l«j>(l^<l^ g> ll t' .TO :ll<^<^ll 
TRlfl ^ TF5nTSI?*ran{^l 

d«IM*l #1 fist HrM4rMH|tTilH,ll'?^ll 

^ thWWtuiifii ^ipgt ll 

MRU||Hl(|'H*^dl dtT^fll^ooll 

cl TTsn ftf: fltf^%:l 

Mc*<4i: 11%: ftcfT fit %) c^ fir! cIc;i*< 45H,II^ 
A man, a woman, a cow, a goat, a horse, an 
elephant, a bird, a tree, are names assigned to 
various bodies, which are the consequences of 
acts. Man''' is neither a god, nor a man, nor a 
brute, nor a tree; these are mere varieties of 
shape, the effects of acts. The thing which in 
the world is called a king, the servant of a 


king, or by any other appellation, is not a 
reality; it is the creature of our imaginations: 
for what is there is the world, that is subject to 
vicissitude, that does not in the course of time 
go by different names. You are called the 
monarch of the world; the son of your father; 
the enemy of your foes; the husband of your 
wife; the father of your children. What shall I 
denominate you? How are you situated? 

^ fl%ct%T: fll f HoTT cR cWld^fl 
faRf ^ gr cilcif %; •q|h%ii ^ ii 

^S^fnc^si %foiV fc9T faRW qifdclll ^ || 

Tjl oqgfel tTcl qqr^filfd 

ch^uipujil wi;ii^o>{ii 

^ ?5i%unjiuul fftdluivl ■3illra!?TtJHmt:i 

Are you the head or the belly? or arc they 
your? Are you the feet? or do they belong to 
you? You are, oh king, distinct in your nature 
from all your members! Now then, rightly 
understanding the question, think who I am; 
and how it is possible for me, after the truth is 
ascertained (of the identity of all), to recognise 
any distinction, or to speak of my own 
individuality by the expression I.” 

NOTES 

1. One copy addresses Par^sara, Rhagavan 
sarvabhutesa, ‘Sacred sovereign, lord of all 
creatures;’ rather an unusual title for a sage, even 
though an inspired one. The other two copies begin, 
Samyagakhyatam. ‘All has been thoroughly 
explained.’ 

2. See Bk. II. Ch. I. 

3. The Mah5nadi is properly a river in Orissa, 
but the name is applicable to any great stream, and 
its connexion with Salagrama Tirtha makes it 
probable that it is intended for the Gandaki or 
Gandaka, in which the Salagram or Ammonite is 
most abundantly found. It may be here noticed that 
Salagrama is named amongst the Tirthas in the 
Mahabharata : see Bk. II. Ch. I. n.6. 

4. The applicability of this simile is not 
explained by the commentator ; it refers possibly to 
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the cropped or shaven heads of the religious 
students. 

5. According to the Bhagavata, Janibumarga is 
the Kaianjai*a mountain or Kalanjar in 
Bundelkhand. 

6. Hiranyagarbha or Brahma is i tamed here 
instead of tlie Yoga doctinc, which is sometimes 
ascribed to him as its author. 

7. As a Kala sanyama ) a state of 

suffering or mortification lasting only For a season; 
or, in the other words, bodily existence; the body 
being contemplated as a sore, for which food is the 
unguent; drink, the lotion; and dress, the bandage. 

8. A river in the north of India. 

9. That is, what have you discerned of me, my 
body, life, or soul? 

10. The condition—that is, the personal 
individual!ty~-of any one is the consequence of his 
acts; but the same living principle animates him 
which is common to all living things. 

i 1. The body is not the individual; therefore it is 
not the individual, but the body, or eventually the 
earth, which bears the burden. 

12. That is, speech, or any or all of the faculties 
or senses, is not soul. 

13. The aggregate limbs and senses no more 
constitute the individual, than the accidental 
combination of certain pieces of wood makes the 
fabric anything else than wood: in like manner as 
the machine is still timber, so the body is still mere 
elementary matter. Again; the senses are limbs, 
considered separately, no more constitute the man, 
than each individual stick constitutes the umbrella. 
Whether separate or conjoined, therefore, the parts 
of the body are mere matter; and as matter does not 
make up man, they do not constitute an individual. 

14. The term in this and the preceding clause is 
Puman: here used generically, there specifically. 
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CHAPTER 14 

(W: 3iyT:, 

TOTR 3^1x1 

JBIillcHdl ^ ^fffjTJlII ^11 
Parasara said- Having heard these remarks, 
full of profound truth, the king was highly 
pleased with the Brahmana, and respectfully 
thus addressed him: 

^ murfiiii ^:i 

^ HirtTf iR n 

«ratTr 5[fw tic«rr ? ii 

3Tt ggiftt f^iftcin R TRf?r f^iRiTi 
^RtRRjg^FRTt ^ i^feKl gcITII^fll 
jjuia^T^i ^xiPiT 31^: ^jJxhffcirni 
ITEl#^ W h II 

King said- “What you have said is no 
doubt the truth; but in listening to it my mind 
is much disturbed. You have shown that to be 
discriminative wisdom which exists in all 
creatures, and which is the great principle that 
is distinct from plastic nature; but the 
assertions— ‘I do not bear the palankin-the 
palankin does not rest upon me-the body, by 
which the vehicle is conveyed, is different 
from me-the conditions of elementary beings 
are influenced by acts, through the influence 
of the qualities, and the qualities are the 
principles of action;’- what sort of positions 
are these? 

•qcrf^WU#! THT^t^il^l 
tPTt VThra^i^di iTcni^ll ^ II 

TT^mnt <l>fMrlfMM^ f^! 

TTH ^ll'all 
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( 1 ^ rT d^dil<w 4 )RdHI 
^ KMiyM JWryfdlldll 

Upon these doctrines entering into my ears, 
my mind, which is anxious to investigate the 
truth, is lost in perplexity. It was my purpose, 
illustrious sage, to have gone to Kapila R§i, to 
inquire of him what in this life was the most 
desirable object: but now that I have heard 
from you such words, my mind turns to you, to 
become acquainted with the great end of life. 

TTETl^l^»tc|dlTZ|^ll^o|| 

The Rsi Kapila is a portion of the mighty 
and universal Visnu, who has come down 
upon the earth to dissipate delusion; and surely 
it is he who, in kindness to me, has thus 
manifested himself to me in all that you have 
said. To me, thus suppliant, then, explain what 
is the best of all things; for you are an ocean 
overflowing with the waters of divine 
wisdom.” 

«I^U| letra 

^rlKPgH 

TRqsr II 

q^TRqq; ^q'cKfchihpRjfil ^Tl 
TisTRir tT^qHf«rdf|^ii ^>fii 
sntqr ^TTg^j^franr^i 

$RHfi4^iai ll^rr urm^RTii ^mi 

TtPliJjg qr^Rf: «FqqT ^ '^11 II 

The Brahmana replied to the king, “You, 
again, ask me what is the best of all things, not 
what is the great end of lifem' but there are 
many things which are considered best, as well 


as those which are the great ends (or truths) of 
life. To him who, by the worship of the gods, 
seeks for wealth, prosperity, children, or 
dominion, each of these is respectively best. 
Best is the rite or sacrifice, that is rewarded 
with heavenly pleasures. Best is that which 
yields the best recompense, although it be not 
solicited. Self-contemplation, ever practised 
by devout ascetics, is to them the best. But 
best of all is the identification of soul with the 
supreme spirit. Hundreds and thousands of 
conditions may be called the best; but these 
are not the great and true ends of life. Hear 
what those are. 


cqqvq q»m»ikftr<H53qi:ii 

Tqi^'BtS’iq.qfq qWr! 
qrqT^: ITtS^q^ qRqraf % wf^ll ^ 6 \\ 


Tiq q q<qiyii5% qrntqf^isnTEfti 
qwiqf f| chiqifiii *KmHmvlqd:ll?<^ll 
<|qqif<)nfH<JrTl>l q iq i ^j q q i qf^l 

qmrat qqqqq q ^ # qq: IR OII 


Wealth cannot be the true end of life, for it 
may be relinquished through virtue, and its 
characteristic property is expenditure for the 
gratification of desire. If a son were final truth, 
that would be equally applicable to a different 
source; for the son that is to one the great end 
of life, becomes the father of another. Final or 
supreme truth, therefore, would not exist in 
this world, as in all these cases those objects 
which are so denominated are the effects of 
causes, and consequently are not finite. If the 
acquisition of sovereignty were designated by 
the character of being the great end of all, then 
finite ends would sometimes be, and 
sometimes cease to be. 

^-q^-. qmriutra qjfiqq^ qq qqi 

qonvi'^ qqifir qqil ^ ^11 

qg qjnzj qjntirgqqTi 

q^*uuiij4mms)iq^ -gqi^n^m^ii 
qq fqmfvifq^o^ : qfM<Fiq-^VIlRfq;l 
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3rn# wn^ 

rff ^ '^1^ Hifvi5i<=y)ymRd*^ii ^>i\\ 

gi4 iirjwi 

yr*yiyd'«jdcciiti^ M<m«if qr ^?rh,ii ?mi 
SIR T^cornH) ^! 

TT^«nf tlTRT^ ^ 

WIRTRpM’T: wnsj 

^ d<yi<=ddi •?m:ii ?\9ii 

d^^^d'lWVlMinJI ^d|p[ ^ Ti^:l 

If you suppose that the objects to be 
effected by sacrificial rites, performed 
according to the rules of the M, Yajur, and 
Sama Vedas, be the great end of life, attend to 
what I have to say. Any effect which is 
produced through the causality of earth 
partakes of the character of its origin, and 
consists itself of clay; so any act performed by 
perishable agents, such as fuel, clarified butter, 
and Kusa grass, must itself be of but 
temporary efficacy. The great end of life (or 
tmth) is considered by the wise to be eternal; 
but it would be transient, if it were 
accomplished through transitory things. If you 
imagine that this great truth is the performance 
of religious acts, from which no recompense is 
sought, it is not so; for such acts are the means 
of obtaining liberation, and truth is (the end), 
not the means. Meditation on self, again, is 
said to be for the sake of supreme truth; but 
the object of this is to establish distinctions 
(between soul and body), and the great truth of 
all is without distinctions. Union of self with 
supreme spirit is said to be the great end of all; 
but this is false; for one substance cannot 
become substantially another.^ 

3I1RT «4hdl5'5!r!T:in'?|| 





TTRwfSTft tf^ 5 dv:«fVN: II ? ^11 

anldbuifiiHl gnjtwjr ■M?ifqq:ii^?ii 

T3;g5<^ ell^ehujM<^fd'j|:l 

f|TT:ll^^ll 

9l1fdajjy<iuj xm^5Kmi:l 

Objects, then, which are considered most 
desirable are infinite. What the great end of all 
is, you shall, monarch, briefly learn from me. 
It is soul: one (in all bodies), pervading, 
uniform, perfect, pre-eminent over nature 
(Prakrti), exempt from birth, growth, and 
decay, omnipresent, undecaying, made up of 
true knowledge, independent, and unconnected 
with unrealities, with name, species, and the 
rest, in time present, past, or to come. The 
knowledge that this spirit, which is essentially 
one, is in one’s own and in all other bodies, is 
the great end, or true wisdom, of one who 
knows the unity and the true principles of 
things. As one diffusive air, passing through 
the perforations of a flute, is distinguished as 
the notes of the scale (Sharga and the rest), so 
the nature of the great spirit is single, though 
its forms be manifold, arising from the 
consequences of acts. When the difference of 
the investing form, as that of god or the rest, is 
destroyed, then there is no distinction.” 

NOTES 

1. You ask what is Sreyas not what is 

Paramartha the first means literally ‘best’, 

‘most excellent’ and is here used to denote 
temporary and special objects, or sources of 
happiness, as wealth, posterity, power &c.; the 
latter is the one great object or end of life, true 
wisdom or truth, knowledge of the real and 
universal nature of soul. 

2. But this is to be understood as applying to the 
doctrines which distinguish between the vital spirit 
(Jlvatma) and the supreme spirit (Paramatma), the 
doctrine of the Yoga. It is here argued, that it is 
absurd to talk of effecting a union between the soul 
of man and supreme soul; for if they are distinct 
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essentially, they cannot combine, if they are already 
one and the same, it is nonsense to talk of 
accomplishing their union. The great end of life or 
truth is not to effect the union of two things, or two 
parts of one thing, but to know that all is unity 
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CHAPTER 15 


W?R 3^ 


^s!nH;ii ^11 


ParUsara continued— Having terminated 
these remarks, the BrShmaija repeated to the 
silent and meditating prince a tale illustrative 
of the doctrines of unity. 


?nipaT3cntr 


fQwrfFr! ftri 

(^trw 


IBlTir: hT^:l 
^ii 311 
trPT 

TTt?n ^ii'^ii 



Brahmana said- “Listen, prince,” he 
proceeded, “to what was formerly uttered by 
Rbhu, imparting holy knowledge to the 
Brahmana Nidagha. Rbhu was a son of the 
supreme Brahma, who, from his innate 
disposition, was of a holy character, and 
acquainted with true wisdom. Nidagha, the son 
of Pulastya, was his disciple; and to him Rbhu 
communicated willingly perfect knowledge, 
not doubting of his being fully confirmed in 
the doctrines of unity, when he had been thus 
instructed. 




pK^itJl 3m 7TPm ^^f^Misg^g^insii 

3mm ^ f?TKi l3^imraHfg^:ii/iii 
313m iRiRmrrnrcfti 

fecrt?i3 y^Rird:ii'?ii 

3i^iTfRfnf|3ifuT ^ ^ditniRy^H.' 

3333 IT ^3q<nf3f3 TTT^m^ll || 

The residence of Pulastya was at 
Vlranagara, a large handsome city on the 
banks of the Devika river. In a beautiful grove 
adjoining to the stream the pupil of Rbhu, 
Nidagha, conversant with devotional practices, 
abode. When a thousand divine years had 
elapsed, ^bhu went to the city of Pulastya, to 
visit his disciple. Standing at the doorway, at 
the end of a sacrifice to the Visvadevas, he 
was seen by his scholar, who hastened to 
present him the usual offering, or Arghya, and 
conducted him into the house; and when his 
hands and feet were washed, and he was 
seated, Nidagha invited him respectfully to eat 
(when the following dialogue ensued): 

STf 3lTfic!i 333 33cTt ^1 

tRi;3BmiT3;3^3srt3: mmTmii^?ii 
Rbhu, ‘Tell me, illustrious Brahmana, what 
food there is in your house; for I am not fond 
of indifferent viands.’ 

[3313 3313 

3TB'3m-3i33i3mg3i3i^ Tt •g^i 

33 ^ 3 ) 3 ^ f g il^B l rRI_T3^^ 3^353111 ^3II 

“Nidagha, ‘There are cakes of meal, rice, 
barley, and pulse in the house; partake, 
venerable sir, of whichever best please you.’ 

5(ig33T3 
31^3113 filnift 

3313-31331^ ?[3333fnra3^r 311 II 
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Rbhu said- ‘None of these do I like; give 
me rice boiled with sugar, wheaten cakes, and 
milk with curds and molasses.’ 


vnf^ 





Nidagha said- ‘Ho dame, be quiek and 
prepare whatever is most delicate and sweet in 
the house, to feed our guest.’ 




^ ^ tTfrl fg3T^ 

ayiRjdddl 


w 3f?rara^: 


Having thus spoken, the wife of Nidagha, 
in obedienee to her husband’s commands, 
prepared sweet and savoury food, and set it 
before the Brahmana; and Nidagha, having 
stood before him until he had eaten of the 
meal which he had desired, thus reverentially 
addressed him : 




arfif ^ ■RTW fttr %jrii ^\9ii 

^ ^ g ->1^ wnT:i 

^ «ratfT • qff ' tffcg 

Nidagha said- ‘Have you eaten 
sufficiently, and with pleasure, great 
Brahmapa? and has your mind received 
contentment from your food? Where is your 
present residence? whither do you purpose 
going? and whence, holy sir, have you now 
come? 

^ ^ gfR; giw^ ii 

tiTrfl 

ft ^irra^ll ? o 11 

^ ^ f|3n 


^ ^111? ^11 

IPRT: WWdI fl5TI 

tTrl. mtnM ^^1^ 

5Fg •'RTlftr •^T ^ ?g[^l 
cT? f^ra^sfir fn^ ^ ii 
pPi; aiTOt 3i'i<wvTci<d ^:i 
fcT: f? ^ 

Rbhu said- ‘A hungry man, Brahmapa, 
must needs be satisfied when he has finished 
his meal. Why should you inquire if my 
hunger has been appeased? When the earthy 
element is parched by fire, then hunger is 
engendered; and thirst is produced when the 
moisture of the body has been absorbed (by 
internal or digestive heat). Hunger and thirst 
are the functions of te body, and satisfaction 
must always be afforded me by that by which 
they are removed; for when hunger is no 
longer sensible, pleasure and contentment of 
mind are faculties of the intellect : ask their 
condition of the mind then, for man is not 
affected by them. For your three other 
questions. Where I dwell? Whither I go? and 
Whence I come? hear this reply. Man (the soul 
of man) goes every where, and penetrates 
every where, like the either; and is it rational 
to inquire where it is? or whence or whither 
you go. 

^ ^ ^rnrar 

fTFir ft ^ g qii 

^ ^ ^ 1«!T iRI 

I neither am going nor coming, nor is my 
dwelling in any one place; nor are you, thou; 
nor are others, others; nor am I, I. If you 
wonder what reply I should make to your 
inquiry why I made any distinction between 
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sweetened and unsweetened food, you shall 
hear my explanation. What is there that is 
really sweet or not sweet, to one eating a 
meal? That which is sweet, is no longer so 
when it occasions the sense of repletion; and 
that which is not sweet, becomes sweet when a 
man (being very hungry) fancies that it is so. 
What food is there that first, middle, and last is 
equally grateful. 

^ ’TSFW 

^ ^1 

^ tisiT wnmarrii^oii 

^ractr ■gsnjgfenfr 

tRR: UHdlcdfwn ^ITRi ft ^ ^11 

As a house built of elay is stregthened by 
fresh plaster, so is this earthly body supported 
by earthly particles; and barley, wheat, pulse, 
butter, oil, milk, eurds, treacle, fruits, and the 
like, are composed of atoms of earth. This 
therefore is to be understood by you, that the 
mind which properly judges of what is or is 
not sweet is impressed with the notion of 
identity, and that this effect of identity tends to 
liberation. 

3^Ttr 

^ | efaXl4 ^1 

yffnucq 

Pictiy -ieJN 

^ qyiwdiPi ^f|?srii??ii 

“Having heard these words, conveying the 
substance of ultimate truth, Nidagha fell at the 
feet of his visitor, and said, ‘Show favour to 
me, illustrious Brahmana, and tell me who it is 
that for my good has come hither, and by 
whose words the infatuation of my mind is 
dissipated.’ 

rraNl4: ^ %in 


To this, Rbhu answered, ‘I am Rbhu, your 
preceptor, eome hither to communicate to you 
true wisdom; and having declared to you what 
that is, I shall depart. Know this whole 
universe to be the one undivided nature of the 
supreme spirit, entitled Vasudeva.’ 

qf^: 

Thus having spoken, and receiving the 
prostrate homage of Nidagha, rendered with 
fervent faith, Rbhu went his way. 

icrkic 
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CHAPTER 16 


r-. 


''jiiliui ^grii 



“After the expiration of another thousand 
years, Rbhu again repaired to the city where 
Nidagha dwelt, to instruct him farther in true 
wisdom. When he arrived near the town, he 
beheld a prince entering into it, with a 
splendid retinue; and his pupil Nidagha 
standing afar off, avoiding the crow; his throat 
shrivelled with starvation, and bearing from 
the thicket fuel and holy grass. Rbhu 
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approached him, and saluting him 
reverentially (as if he was a stranger) 
demanded why he was standing in such a 
retired spot. 


‘The elephant,’ answered Nidagha, ‘is 
underneath; the king is above him. Who is not 
aware, Brahmana, of tlie relation between that 
which bears and that which is borne?’ 


ft THT hm iTyTiimi 


■qwT ■qrm< 3 ^k^i 

3 ry:?K(^iii f% ^ii 


Nidagha replied, ‘There is a great crowd of 
people attending the entrance of the king into 
the town, and I am staying here to avoid it.’. 

S3 

TTritmtssT girntsrafr ^:i 

‘Tell me, excellent Brahmana,’ said flbhu, 
‘for I believe that you are wise, which is here 
the king, and which is anyother man.’. 

fkk 3 ^T 3 f 



‘The king,’ answered Nidagha, ‘is he who 
is seated on the fierce and stately elephant, 
vast as a mountain peak; the others are his 
attendants.’ 




f| ■tmi 


‘You have shown me,’ observed Rbhu, ‘at 
one moment the elephant and the king, without 
noticing any peculiar characteristic by which 
they may be distinguished. Tell me, venerable 
sir, is there any difference between them? for I 
am desirous to know which is here the 
elephant, which is the king.’ 

<dc||r( 


git 7 ^JiFnfg ^ fgjjTii \o n 


To this Rbhu rejoined, ‘Still explain to me, 
according to what I know of it, this matter; 
what is it that is meant by the word 
underneath, and what is it that is tenned 
above?’ As soon as he had uttered this, 

gT^IUT "<je(W 


PiqM: HT? it 

fqgt gsraikg w k ii 

ggkt gsiT TT 3 IT gsiTi 

sragkrar t sTUf! ^gikt eiffratwii^^ii 

BrShmapa said- Nidagha jumped upon 
Rbhu, and said, ‘Here is my answer to the 
question you have asked: I am above, like the 
Raja; you are underneath, like the elephant. 
This example, Brahmapa, is intended for your 
information.’ 

gmii 

‘Very well,’ said Rbhu, ‘you, it seems, are 
as it were the Raja, and I am like the elephant; 
but come now do you tell me which of us two 
is you; which is L’ 


RPTO gran 

ggwnaJw ^ wr gk tnHR? fSfii ii 
dgkcl^iici'Hra f5^^unir('d:i 
fgksgffgkg fggw! ■gping:ii 

ggg|fTO^:ii^<sii 
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Brahmana said- “When Nidagha heard 
these words, he immediately fell at the feet of 
the stranger, and said, ‘Of a surety you are my 
saintly preeeptor Rbhu; the mind of no other 
pei'son is so fully imbued with the doetrines of 
unity as that of my teaeher, and hence I know 
that you are he.” To this Rbhu repled, ‘I am 
your preeeptor, by name Rbhu, who, pleased 
with the dutiful attention he has reeeived, has 
come to Nidagha to give him instruetion: for 
this purpose have I briefly intimated to you 
divine timth, the essenee of whieh is the non¬ 
duality of all.’ 

n<H( fl^ll ^ o II 

trar tgqfxr a#! ^Hii^f<Meii^ei;i 

^ v3 v3 

^ 'jIHvllrUMMclHlM^lll ^ ?ll 

^iHrlc^fsi^tlHirfll ^ ^ 

Having thus spoken to Nidagha, the 
Brahmana Rbhu went away, leaving his 
diseiple profoundly impressed, by his 
instmetions, with belief in unity. He beheld all 
beings theneeforth as the same with himself, 
and, perfect in holy knowledge, obtained final 
liberation. “In like manner do you, oh king, 
who knows what duty is, regarding equally 
friend or foe, consider younself as one with all 
that exists in the world. Even as the same sky 
is apparently diversified as white or blue, so 
Soul, whieh is in truth but one, appears to 
erroneous vision distinet in different persons. 

tra;; -BW fefliif 

^ rTdl'tPt.l 


That One, whieh here is all things, is 
Aehyuta (Visnu); than whom there is none 
other. He is I; he is thou; he is all; this 
universe is his form. Abandon the error of 
distinction.” 

^dlRdWH IT 

TdrdN ^ 'UT*TI*f^^:l 

TT'grftr 

II ^ -u II 

^fd ^TTrT-^R^?(TnT3RT 

gsraRr ^ ^(TTr^Th:! 

¥ fgiTcTqfd^fd 

TlTHUlM t|fd)^JA|;ll9mi 

O v3 

ffw aOfbiujjiiiiui %fThiT^ ^te^rr^KTrar:! 

Parasara resumed- The king, being thus 
instrueted, opened his eyes to truth, and 
abandoned the notion of distinct existenee: 
whilst the Brahmana, who, through the 
reeoliection of his former lives, had acquired 
perfeet knowledge, obtained now exemption 
from future birth. Whoever nairates or listens 
to the lessons ineulcated in the dialogue 
between Bharata and the king, has his mind 
enlightened, mistakes not the nature of 
individuality, and the eourse of his migrations 

becomes fitted for ultimate emancipation.’ 

*** 

NOTES 

1. This legend is a good specimen of a sectarial 
graft upon a Pauranik stem. It is in a great measure 
peculiar to the Visnu P., as although it occurs also 
in the Bhagavata, it is nan-ated there in a much 
more concise manner, and in a strain that looks like 
an abridgment of our next. 
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BOOK III 

■^?TTVT: 


CHAPTER 1 

wrrsssn^: 


^3^ 


3?^ "Ijw 

d^cii^iHi w grfomri 

^^l?MfdrWi4*h!iiriMd^ ^11 ^ II 


g^fl^yRd fd^ira d^y'lRrm^l 

M'c|'d<lu<4^Minj( ?.|)^fl|i^}|W|^*HI(I1l ^ II 

^ToRTT cfifSTdT^dl^^ll-JJII 


Maitrcya said~The disposition of the earth 
and of the ocean and the system of the sun and 
the planets, the cieation of the gods and the 
rest, the origin of the Rsis, the generation of 
the four castes, the production of brute 
creatures and the narratives of Dhruva and 
Prahlada, have been fuily related by you, my 
venerable preceptor. 1 am now desirous to hear 
from you the series of all the Manvantaras, as 
well as an account of those who preside over 
the respective periods, with Sakra, the king of 
the gods, at their head. 




jMdidMMidM^^ ■qrRr wdnfnr ^i 
HFq? dBiinf*^ «4«ir*Mq^ii mi 

Parasara replied- I will repeat to you, 
Maitreya, in their order, the different 
Manvantaras; those which are past and those 
whieh are to come. 


TR: iR: woRrrsjti 

O s3 Cs S3 



^11 


M-I^5WhTT: 

The first Manu was Svayambhuva, then 
came Svarocisa, then Auttami, then Tamasa, 
then Raivata, then Caksusa: these six Manus 
have passed away. The Manu who presides 
over the seventh Manvantara, whieh is the 
present period, is Vaivasvata, the son of the 
sun. 


wiuii 

3R 3^ ira^mRr tRt: w<1Rr^ f i. 



mrrsrar: ygfMdi w^Ri^sr^i 


•^^ralRfl<!fR:ll ?o|| 

R^i(irdcI^ «f«Idt|-d{ ^ ^JItRHJI ^^11 


The period of Svayambhuva Manu, in the 
beginning of the Kalpa, has already been 
deseribed by me, together with the gods, feis 
and other personages, who then flourished.' I 
will now, therefore, enumerate the presiding 
gods, Rsis and sons of the Manu, in the 
Manvantara of Svaroeisa.'*' The deities of this 
period (or the second Manvantara) were the 
elasses called Paravatas and Tusitas^; and the 
king of the gods was the mighty Vipascit. The 
seven Rsis'* were Urja, Stambha, Prana, 
Dattoli, Rsabha, Niscara and Arvarlvat; and 
Caitra, Kitiipurusa and others, were the Manu's 
sons.^ 

?rr^! •??) t^j.-i 

^pnf^Rk ^mii II 
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^ymnwyi f?raisT^3i#iT:i 

yRiBdW'Wy m 

SRI: Ml^rdoiiiaiww^TirMUHl: •5?n:ll 


In the third period or Manvantara of 
Auttami,*’ Susanti was the Indra, the king of 
the gods; the orders of whom were the 
Sudhamas, Satyas, Sivas. Pradarsanas and 
Vasavartis^; each of the five orders consisting 
of twelve divinities. The seven sons of Vasist 
ha were the seven Rsis*; and Aja, Parasu, 
Divya and others, were the sons of the Manu.’ 

wms w: ii ii 




T(: ^jn^pr^yTcfErerari 


pR5 tiPraw^TraH: 

The SurQpas, Haris, Satyas and SudhTs'” 
were the elasses of gods, each comprising 
twenty-seven, in the period of Tftmasa, the 
fourth Manu." Sibi was the Indra, also 
designated by his performance of a hundred 
sacrifices (or named Satakratu). The seven R§ 
is were Jyotirdhama, Prthu, Kavya, Caitra, 
Agni, Vanaka and Plvara.'^ The sons of 
Tamasa were the mighty kings Nara, Khyati, 
Santahaya, Jenujahgha and others.’’ 

Hiixr^ 

^11 ^ o II 

3lfilrrmT ^5TT^t%D3T: 

Tl^ ^c|J|U||Wd ? ^11 


r^iuy<>n 



:l 


rT P?qpi:l 
s(H«t'y: WSire: «rMcblg|iardrtl?IT:l 

S3 S3 S3 

^ci4Pitivimi ? ^ II 

'' S3 ^ ess3s3 ' 


In the fifth interval the Manu was 
Raivata'**: the Indra was Vibhu: the classes of 
gods, consisting of fourteen each, were the 
Amitabhas, Abhutarajasas, Vaikunthas and 
Sumedhasas’’; the seven Rsis were 
Hiranyaroma, VedasrI, Urddhabalm, 
Vedabahu, Sudhaman, Parjanya and 
Mahamuni"’: the sons of Raivata were 
Balabandhu, Susambhavya, Satyaka and other 
valiant kings. 

witifynalTtfiia enwt Wwi 
firasrsnrayr tnyw«ini ?'){ii 


(duimRM WW ■R JT^: fWcT:l 

O 



These four Manus, Svaroeisa, Auttaml, 
Tamasa and Raivata, were all descended from 
Priyavrata, who, in consequence of propitiat¬ 
ing Visnu by his devotions, obtained these 
rulers of the Manvantaras for his posterity. 


sniiT: TTfar 


^T3Tsr ^li^stziigrr TniiT:iRV9ii 


■Rffujsr'RHTOflifw IR (i II 


'5^: '^M^l4l?TT:l 

yRiyltidyls^rar^ii ^ ii 


Caksusa was the Manu of the sixth 
period’’: in which the Indra was Manojava: the 
five classes of gods were the Adyas, Prastutas, 
Bhavyas, Prthugas and the magnanimous 
Lekhas, eight of each'*: Sumedhas, Virajas, 
Havismat, Uttama, Madhu, Abhinaman and 
Sahisnu were the seven sages”: the kings of 
the earth, the sons of Caksusa, were the 
powerful Uru, Puru, Satadyumna and others. 

fycitc B: ^ fHTsr! u^i^fd-.i 

tg: ■RH^S^II ^ OII 



! fq^«T:ll^^ll 


: ■RnnnT:i 
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fgsgrfij^ tRSTJT: TIH ^ ? II 

qT*lFfr Viy?(r!>c| fri 

f^HsMIdl ^3f^T3^^ll^^ll 
^ jjnsr srrf^^Mi^'jfii 

The Manu of the present period is the wise 
lord of obsequies, the illustrious offspring of 
the sun; the deities are the Adityas, Vasus and 
Rudras; their sovereign is Purandara: Vasistha, 
Kasyapa, Atri, Jamadagni, Gautama, 

Visvamitra and Bharadvaja are the seven Rsis: 
and the nine pious sons of Vaivasvata Manu 
are the kings Iksvaku, Nabhaga, Dhr§ta, 
Sanyati, Narisyanta, Nabhanidista, Karusa, 
Prisadhra and the celebrated Vasumat.^^ 

OTfptft TTPrat ^ 3?tf5r: Tisr^rs^ii^^ii 

3T: TT T^KlMs^l 

flwrr TIJdl# Tl^ll ?V9|| 

3n^ ^ gitRT^ p; ^ h 

taR^r: Ticg: ti? ■■g'HTTH:ii^<iii 

wnrorgRR: f|i 

Tini ?fT:iUoil 

^ %n3; ! 

fq^Udiqmtfl WII')J?II 

f <raT %?! 

gpR; IgwjtRrqi gtg^fiu^ii 

f^: g i^Rqt^>«a>l f| pg i ^ q^ l dim i 
MKtiy ^ Ri^dg>u<ichH,iu?ii 

The unequalled energy of Visnu combining 
with the quality of goodness and effecting the 
preservation of created things, presides over 
all the Manvantaras in the form of a divinity. 
Of a portion of that divinity Yajna was born in 
the Svayambhuva Manvantara, the will- 


begotten progeny of Aktitl.^’ When the 
Svarocisa Manvantara had arrived, that divine 
Yajna was born as Ajita, along with the Tu§ita 
gods, the sons of Tusita. In the third 
Manvantara, Tusita was again bom of Satya, 
as Satya, along with the class of deities so 
denominated. In the next period, Satya became 
Hari, along with the Haris, the children of 
Hari. The excellent Hari was again born in the 
Raivata Manvantara, of Sambhuti, as Manasa, 
along with the gods called Abhutarajasas. In 
the next period, Visnu was born of VikunthT, 
as Vaikuntha. In the present Manvantara, Vis 
iju was again born as VSmana, the son of 
Kasyapa by Aditi. With three paces he 
subdued the worlds and gave them, freed from 
all embarrassment, to Purandara.^^ 

WTsrawg^f^! giRr: ggf^; 3r3iT:ii'k'kii 

WFT'?Tg?gT gwPT;i 

^ TR^; TPTOT: 


fgggwTtiu^ii 



These are the seven persons by whom, in 
the several Manvantaras, created beings have 
been protected. Because this whole world has 
been pervaded by the energy of the deity, he is 
entitled Visnu, from the root Vis, 'to enter' or 
'pervade'; for all the gods, the Manus; the 
seven Rsis, the sons of the Manus, the Indras 
the sovereigns of the gods, all are but the 

impersonated might of Visnu.^^ 

*** 

NOTES 

1. The gods were said to be the Yamas (Bk. I. 
Ch. VII.); the Rsis were Marici, Arigiras, etc. (Bk. 
I. Ch. Vll. n. 2); and the sons were Priyavrata and 
Uttanapada (Bk. I. Ch. VII.). The Vayu adds to the 
Yamas, the Ajitas, who share with the former, it 
observes, sacrificial offerings. The Matsya, Padma, 
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Bralima Purana and Hari Vamsa substitute for the 
sons, the grandsons of Svayambhuva, Agnidhra and 
the rest (Bk. IL Ch. 1). 

2. This Manu, according to the legend of his 
birth in the Markandeya Purana, was the son of 
Svarocisa, so named from the splendour of his 
appearance when bom and who was the son of the 
nymph Varuthim by the Gandharba Kali. The text, 
in another place, makes him a son of Priyavrata. 

3. The Vayu gives the names of the individuals 
of these two classes, consisting each of twelve. It 
furnishes also the nomenclature of all the classes of 
divinities and of the sons of the Manus in each 
Manvantara. According to the same authority, the 
Tusitas were the sons of Kratu : the Bhagavata calls 
them the sons of Tusita by Vedasiras. The divinities 
of each period are according to the VSyu, those to 
whom offerings of the Soma juice and the like are 
presented collectively. 

4. The Vayu describes the Rsis of each 

Manvantara as the sons or in some cases the 
descendants in. a direct line, of the seven sages, 
Atri, Ahgiras, Bhrgu, Kasyapa, Pulaha, Pulastya 
and Vasistha; with some inconsistency, for 
Kasyapa, at least, did not appear himself until the 
seventh Manvantara. In the present series Urja is 
tlie son of Vasistha. Stambha springs from 
Kasyapa, Prana from Bhrgu, Dattoli is the son of 
Pulastya, Rsabha descends from Ahgiras, Niscara 
from Atri and ArvarTvat is the son of Pulaha. The 
Brahma Purana and Hari Vamsa have a rather 
different list or Aurva, Stambha, Kasyapa, Prana, 
Brhaspati, Cyavana and Dattoli: but the origin of 
part of this difference is nothing more than an 
imperfect quotation from the Va3m Purana; the two 
first, Aurva and Stambha, being specified as the son 
of Vasistha and the descendant of Kas'yapa and then 
the parentage of the rest being omitted : to 
complete the seven, therefore, Kasyapa becomes 
one of them. Some other errors of this nature occur 
in these two works and from the same cause, 
blundering citation of the Vayu, which is named as 
their authority (”0^ 4^1ddl:). A 

curious peculiarity also occurs in these mistakes. 
They are confined to the first eight Manvantaras. 
The Brahma Purana omits all details of the last six 
and the Hari Vamsa inserts them fully and 
con ectly, agreeably to the authority of the Vayu. It 
looks, therefore, as if the compiler of the Hari 


Vamsa had followed the Brahma, as far as it went, 
right or wrong : but had bad recourse to the original 
Vayu P, when the Brahma failed him. Dattoni is 
sometimes written Dattoli and Dattotri; and the 
latter appears to have been the case with the copy 
of the Hari Vamsa employed by M. Langlois, who 
makes one of the Rsis of this Manvantara, ’’le 
penitent Atri." He is not without countenance in 
some such reading, for the Padma Purana changes 
the name to Dattatreya, no doubt suggested by 
Datta~atri. Dattatreya, however, is the son of Atri; 
while the Vayu calls the person of the text the son 
of Pulastya. There can be no doubt therefore of the 
correct reading, for the son of Pulastya is Dattoli. 
(Bk. 1. Ch. X.) 

5. The Vayu agrees with the text in these names, 
adding seven others. The Bhagavata has a different 
series. The Padma has four other names, Nabha, 
Nabhasya, Prasrti, Bhavana. The Brahma has ten 
names, including two of these and several of the 
names of the Rsis of the tenth Manvantara. The 
Matsya has the four names of the Padma for the 
sons of the Manu and gives seven others, 
HavIndhra, Sukrta, Murtti, Apas, Jyotir, Aya, Smrta 
(the names of the Brahma), as the seven Prajapatis 
of this period and sons of Vasistha. The sons of 
Vasistha, however, belong to the third Manvantara 
and bear different appellations. There is, no doubt, 
some blundering here in all the books except the 
Vayu and those which agree with it. 

6. The name occurs Auttami, Auttama and 
Uttama. The Bhagavata and Vayu agree with our 
text (Bk. III. Ch. I) in making him a descendant 
from Priyavrata. The Markandeya calls him the son 
of Uttama, the son of Uttanapada : and this appears 
to be the correct genealogy, both from our text and 
the Bhagavata. 

7. The Brahma and Hari Vamsa have, in 
place of these, the Bhanus; but the Vayu and 
M^kandeya concur with the text. 

8. All the authorities agree in this: but the 

Brahma and Hari Variis'a appear to furnish a 
different series also; or even a third, according to 
the French translation : 'Dans le troisieme 
Manvantara parurent comme Saptarchis leg fils de 
Vasichtha, de son nom appeles Vdsichthas, les fils 
de Hiranyagarbha et les illustres enfans d'Ourdja' 
The text is, mm, I 
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(( The meaning of 
which is. There were (in the first Manvantara) 
seven celebrated sons of Vasistha, who (in the third 
Manvantara) were sons of Brahma (i.e. Rsis), the 
illustiious posterity of UrjjS. We have already seen 
that Urjja was the Wife of Vasistha, by whom she 
had seven sons. Rajas’ (see Bk. I. Ch. X.)> in the 
Svayambhuva Manvantara; and these were bom 
again as the Rsis of the third period. The name of 
these persons, according to the Matsya and Padma, 
are however veiy different from those of the sons 
of Vasistha, given Bk. 1. Ch. X. or Kaukundihi, 
Kurundi, Dalaya, Sahkha, Pravahita, Mita and 
Sammita. 

9. The Vayu adds ten other names to those of the 
text. The Brahm§ gives ten altogether different. The 
Bhagavata and Padma have each a separate 
nomenclature. 

10. Of these, the Brahma and Hari Vaihsa notice 
only the Satyas : the Matsya and Padma have only 
Sadhyas. The Vayu, Bhagavata, Kurma and 
M5rkandeya agree with the text. 

11. He is the son of Priyavrata, according to the 
text, the V5yu, etc. The M3rkan<^eya has a legend 
of his birth by a doe; and from his being begotten 
in dark, tempestuous weather (cTTO), he derives his 
name. 

12. Severally, according to the Vayu, the 
progeny of Bhrgu, Kasyapa, Ahgiras, Pulastya, 
Atri, Vasistha and Pulaha. There is considerable 
variety in some of the names. Thus the Matsya has 
Kavi, Prthu, Agni, Salpa, DhTmat, Kapi, Akapi. The 
Hari Vamsa has Kavya, Prthu, Agni, Jahnu, Dhatri, 
Kapivat, Akapivat. For the two last the Vayu reads 
Gati a and Vanakaplvat. The son of Pulaha is in his 
place (Bk I. Ch. X. n. 6), Arvarivat or Vanakapivat. 
Gatra is amongst the sons of Vasistha (BK. I Ch. 
X). The Vayu h therefore probably most correct, 
although our text, in regard to these two 
denominations, admits of no doubt; 

13. The Vayu, agree with the text; the Vayu 
naming eleven, the Brahjna, Matsya and Padma 
have a series of ten names, Sutapas, Tapomula; of 
which seven are the Rsis of the twelfth Manvantara. 

14. Raivata, as well as his three predecessors, is 
regarded usually as a descendant of Priyavrata. The 
Markandcya has a long legend of his birth, as tlie 
son of king Durgama by the nymph Revatl, sprung 


from the constellation Revatl, whom Ritavak, a 
Muni, caused to fall from heaven. Her radiance 
became a lake on mount Kumuda, hence called 
Raivataka; and from it appeared the damsel, who 
was brought up by Pramuca Muni. Upon the 
marriage of Revati, the Muni, at her request, 
restored the asterism to its place in the skies, 

15. The Brahma inserts of these only the 
Abhutarajasas, with the remark, that 'they were of 
like nature (with their name) 

I i.e., they were exempt from the quality of 
passion. M. Langlois, in rendering the parallel 
passage of the Hari Variisa. has confounded the 
epithet and the subject : 'dont les dieiix furent ies 
Pracritis, depourvu de colere et depassion' He is 
also at a loss what to do with the terms Pariplava 
and Raibhya, in the following passage; 

asking, *qu*est ce quo PdriplavaP. 
qu*est ce que RebhyaT If he had the commentary at 
hand, these questions would have been 
unnecessary: they are there said to be two classes of 
divinities : I 

16. There is less variety in these names than 
usual. Vedabahu is read Devabahu; SudhSman, 
Satyanetra; and Mahamuni, Muni, Yajur, Vasistha 
and Yadudhra. According to the Vayu, those of the 
text are respectively of the lineage of Ahgiras, 
Bhrgu, Vasistha, Pulastya, Atri, Pulaha and 
Kasyapa. There is considerable vailety in the names 
of the Manu's sons. 

17. Caksusa, according to the best authorities, 
descended from Dhmva (see Bk. I. Ch. XIII.); but 
the Markandeya has a legend of his birth as the son 
of a Ksatriya, named Anamitra; of his being 
exchanged at his birth for the son of Visranta Raja 
and being brought up by the prince as his own; of 
his revealing the business when a man and 
propitiating Brahma by his devotions; in 
consequence of which he became a Manu. In his 
former birth he was bom from the eye of Brahma : 
when his name, from Caksusa, 'the eye.' 

18. The authorities agree as to the number, but 
differ as to the names : reading for Adyas, Aryas 
and Apyas: for Prastutas, Prabhutas and Prasutas; 
for Prthugas, Prthukas and Prthusas; and, which is a 
more wide deviation, Rbhus for Bhavyas. M. 
Langlois omits the Prasutas and inserts Divaukasas; 
but the latter, meaning 'divinities,' is only an 
epithet. The Flari Vamsa has, 

I crara- The comment adds, 
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19. The Vayu reads Sudhaman for the first notwithstanding Sukra, the preceptor of the 
name; Unnata for Uttama; and Abhimana for Daityas, apprised him whom he had to deal with. 
Abhinaman. The latter occurs also Abhinamin The dwarf demanded as much space as he could 
(Matsya) and Atinaman (Hari Varhsa). The latter step over at three steps; and upon the assent of Bali, 
reads, no doubt incorrectly, Bhrgu, Nabha and enlarged himself to such dimensions as to stride 
Vivasvat for Uttama, Madhu and Havismat. The over the three worlds. Being worshipped however 
sons of Caksusa are enumerated, Bk. I. Ch. XIII. by Bali and his ancestor Prahlada, he conceded to 

20. There is no great variety of nomenclature in them the sovereignty of Patala. 


this Manvantara. The Vayu adds to the deities the 
Sadhyas, Visvas, Maruts and gods sprung from 
Bhrgu and Arigiras. The Bhagavata adds the Rbhus 
: and most include the two Asvins as a class. Of the 
Maruts, however, the Hari Varhsa remarks that they 
are bom in every Manvantara, seven times seven 
(or forty-nine); that in each Manvantara four times 
seven or twenty-eight, obtain emancipation, but 
their places are filled up by persons reborn in that 
character. So the commentator explains the 
passages 3nP^: ‘TO 'HTO: and 

I Comment, 

3ra1%ifcrR^: 1 Comment. It may be suspected, 
however, that these passages have been derived 
from the simple statement of the Matsya, that in all 
the Manvantara classes of Rsis appear by seven and 
seven and having established a code of law and 
morality, depart to felicity : "TO 

I WT ^ I The Vayu has 

a rather different list of the seven Rsis; or Vasumat, 
the son of Vasistha; Vatsara, descended from 
Kasyapa; Visvamitia, the son of Gadhi and of the 
Kusika race; Jamadagni, son of Kuru, of the race of 
Bhrgu; Bharadvaja, son of Brhaspati; Saradvat, son 
of Gautama, of the family of Utatthya; and 
Brahmakosa or Atri, descended from Brahma. All 
the other authorities agree with our text. 

21. The nominal father being the patriarch Ruci. 
(See Bk. I. Ch. VII.) 

22. There is no further account of this 
incarnation in the Visnu Purana. Fuller details 
occur in the Bhagavata, KGrma, Matsya and 
Vamana Puranas, The first of these (b. VIII. c. 15- 
23) relates the penance and sacrifices of Bali, son 
of Virocana, by which he had overcome Indra and 
the gods and obtained supreme dominion over the 
three spheres. Visnu, at the request of the deities, 
was bom as a dwarf, Vtoiana, the son of Aditi by 
Kasyapa, who, applying to Bali for alms, was 
promised by the prince whatever he might demand. 


23. See the same etymology, Bk. I. ch. I. n. 7. 
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CHAPTER! 


aUl*^cnfM «rarlT h 

Maitreya said-You have recapitulated to 
me, most excellent Brahmaija, the particulars 
of the past Manvantaras; now give me some 
account of those which are to come. 


iKI?R 3^ 


fetye»i4ui:i 

■q^^Jirr-JTiTir ^ Ti^qfjnf^r t II 

f in ^I^trl'jf^ldi tl 

■^?|nDt5Tnni^ti(ni% infill ^11 

4?i<4i«?ii ?IR «tHi4 gjftinl Uciri 

d^i^iiinul ffigiwnl^ ii h ii 

d ^ tUf Rt feld F f l 

nniRicj-ggi ^ wm cnrfn f^ndni^ii ^ ii 
^rf^Rswrt: litssr mnt ^digsnfe^i 
< iR diH( iT ^ nngR: ii vs ii 


^ W nnsn^lfn:! 
?f3ra: ^ranr ?ii 6 ii 
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■^■dcn^gn ^ ^ o^yrRRraTssj^ii ^ ii 
^ ^icj viii^fl fcW<*4uiii 

%3n!lT ^ Ict«Jilja*Hch<rv<<qJ 

fvi(^*i «n^ ^iii nil 
■?rf^ ■Jfw ^<ii^vJHi 

rtr«4 ^'STHT ^ fewSdiHi «<«l«l<iTll nH 

Parasara said- Sanjna, the daughter of 
Visvakarman, was the wife of the sun and bore 
him three children, the Manu (Vaivasvata), 
Yama and the goddess YamI (or the Yamuna 
river). Unable to endure the fervours of her 
lord, Sanjna gave him Chaya* as his handmaid 
and repaired to the forests to practise devout 
exercises. The sun, supposing ChayS to be his 
wife Sanjna, begot by her three otlier children, 
Saniscara (Saturn), another Manu (Savarni) 
and a daughter Tapaff (the Tapti river). ChayS, 
upon one occasion, being offended with 
Yama,^ the son of Sanjna, denounced an 
imprecation upon him and thereby revealed to 
Yama and to the sun that the was not in truth 
Sanjna, the mother of the former. Being 
further informed by ChayS that his wife had 
gone to the wilderness, the sun beheld her by 
the eye of medication engaged in austerities, in 
the figure of a mare (in the region of Uttara 
Kuru). Metamorphosing himself into a horse, 
he rejoined his wife and begot three other 
children, the two Asvins and Revanta and then 
brought Sanjna back to his own dwelling. To 
diminish his intensity, Visvakarman placed the 
luminary on his lathe, to grind off some of his 
effulgence; and in this manner reduced it an 
eighth, for more than that was inseparable.^ 
The parts of the divine Vaisnava splendour, 
residing in the sun, that were filed off by 
Visvakarman, fell blazing down upon the earth 
and the artist constructed of them the discus of 
Visnu, the trident of Siva, the weapon'' of the 
god of wealth, the lance of Kartikeya and the 
weapons of the other gods: all these 
Visvakarman fabricated from the superfluous 
rays of the sun.’ 


(ildlti?)l^dl ■qj:! 

ciTiT Wi?fur*R8naMq;i 

-q^mPT! cfiSJraifij 

■gtpnsnfir ■^:ii ^mi 

^ Tinpg TP': I 

gprfir 

TPr: prr ^fuiwr Tn::i 

WT: II II 

fdtldnyflRili siIhR^ yfdUjfdllUII 

dNuftjJ Pt: pryIdbyRi ^^:ll^^ll 

The son of Chaya, who was called also a 
Manu, was denominated Savarni,’ from being 
of the same caste (Savarna) as his elder 
brother, the Manu Vaivasvata. He presides 
over the ensuing or eighth Manvantara; the 
particulars of which and the following, I will 
now relate. In the period in which Savarni 
shall be the Manu, the classes of the gods will 
be Sutapas, Amitabhas and Mukhyas; twenty- 
one of each. The seven Rsis will be Diptimat, 
Galava, Rama, Krpa, Drauni; my son Vyasa 
will be the sixth and the seventh will be Rs 
yasrhga.’ The Indra will be Bali, the sinless 
son of Virocana, who through the favour of 
Visnu is actually sovereign of part of Patala. 
The royal progeny of Savarni will be Virajas, 
Arvanvas, Nirmoha and others. 

WTl p:! 

TiRT trfHwfe ■gsptfoTOraT fwii ? o n 
pr ^ mrr:i 

■prat# #%rarp^%jTiRUi 

-qfifyt gfdWJii 

^ratfpp■pR: ra ii ? ? ii 

^ II ? ? II 
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The ninth Manu will be Dak§a-savami.* 
The Paras, Maricigarbhas and Sudharmas will 
be the three classes of divinities, each 
consisting of twelve; their powerful chief will 
be the Indra Adbhuta, Savana, Dyutimat, 
Bhavya, Vasu, Medhatithi, Jyotisman and 
Satya will be the seven Rsis. Dhrtaketu, 
Drptiketu, Pancahasta, Niramaya, Prthusrava 
and others, will be the sons of the Manu. 

■prqRt wwirereiT ^:ii ^>01 

^twpTtsufTnfNnsr ^11 ^ ^ 11 

In the tenth Manvantara the Manu will be 
Brahma-savarpi: the gods will be the 
Sudhamas, Viruddhas and ^atasankhyas: the 
Indra will be the mighty 5anti; the Rsis will be 
Havisman, Sukrti, Satya, ApammQrtti, 
Nabhaga, Apratlmaujas and Satyaketu; and the 
ten sons of the Manu will be Suksetra, 
Uttamaujas, Harisena and others. 

^chfci^isr tg:i 

%fUT: cfiiqnUI 

t ^:ii ? ^ II 

iPTtwr tPrar; ^ ^11 

In the eleventh Manvantara the Manu will 
be Dharma-savarni: the principal classes of 
gods will be the Vihamgamas, Kamagamas 
and Nirmanaratis, each thirty in number’; of 
whom Vrsa will be the Indra; the ^is will be 
Niscara, Agnitejas, Vapusman, Visnu, Arunl, 
Havisman and Anagha: the kings of the earth 


and sons of the Manu, will be Savarga, 
Sarvadharma, Devanlka and others. 


115:1 

sEtraruT ^ «iferiT ^ ^ ^ II 

frfpT ■gipt# %?! 

■g^nfoisrBTW^71^: w:ii^^ii 

wig fnil«R:ii^>fii 

Ti g rali tf gir^qini^Mi 


In the twelfth Manvantara the son of 
Rudra-savarni, will be the Manu: Ritudhama 
will be the Indra: and the Haritas, Lohitas, 
Sumanasas and Sukarmas will be the classes 
of gods, each comprising fifteen. Tapasvl, 
Sutapas, TapomQrtti, Taporati, Tapodhrti, 
Tapodyuti and Tapodhana will be the ]^§is: 
and Devavan, Upadeva, Deva^re^tha and 
others, will be the Manu's sons and mighty 
monarchs on the earth. 


TtsHWi iitytyfti g.-i 

■pram: puiuT; pTifurararaft:ii?^ 
^grat ^ 51 imT:i 
f^rc(Vlfd4^Tch4^qifili^ nRbq|gil^\3ll 

glraiFigRgsrai: nira: ■piii'gft:ii^<;ii 
gjtnf^r ^ri 


In the thirteenth Manvantara the Manu will 
be Raucya'®: (he classes of gods, thirty-three 
in each, will be the Sudhamans, Sudharmans 
and Sukarmans; their Indra will be Divaspati: 
the R§is will be Nirmoha, Tatvadarsin, Ni§ 
prakampa, Nirutsuka, Dhrtimat, Avyaya and 
Sutapas: and Citrasena, Vicitra and others, will 
be the kings. 

pu CTi re ni w pp ggii ■^ o n 




230 


THE VI^I^U-PURAiyAM 


'ij II 

-Jl^44^§lspiral ^?IT ^:l 

3eI^ oHfwiPt •^■q^ii-if^ii 

In the fourteenth Manvantara, Bhautya will 
be the Manu”; Suci, the Indra: the five classes 
of gods will be the Caksusas, the Pavitras, 
Kanisthas, Bhrajiras and Vavriddhas: the 
seven Rsis will be AgnibShu, Suci, Sukra, 
Magadha, Grdhra, Yukta and Ajita; and the 
sons of the Manu will be Uru, Gabhira, 
Bradhna and others, who will be kings and 
will rule over the earth.'^ 

f^'Hc|;| 

# 3i%r tg:i 

% TRt: pr ^:i 

Tij: ^ ■5<rr:i 

via^g rf ^<wnq i:iu^ii 

At the end of every four ages there is a 
disappearance of the Vedas and it is the 
province of the seven ^is to come down upon 
earth from heaven to give them currency 
again. In every Krta age the Manu (of the 
period) is the legislator or author of the body 
of law, the Smrti: the deities of the different 
classes receive the sacrifices during the 
Manvantaras to which they severally belong: 
and the sons of the Manu themselves and their 
descendants, are the sovereigns of the earth for 
the whole of the same term. The Manu, the 
seven R§is, the gods, the sons of the Manu, 
who are the kings and Indra, are the beings 
who preside over the world during each 
Manvantara. 

15r:f»g 3g5j^iu<sii 
dH^HRi qn ^ ftyiT gtrr Tratrl 


gw slJ T e|Hircr»\ f^:l 

• ^fciqigre f ^ ' d^ f^Tt%;^qRT^:iikoii 
dd: ^qictr^gsiT ^ d^T 3^:1 

fgjjrarnTii ^ ? ii 


tj^^ri 5 T 2 Rf) iguj; fwfwcaimn[R^:i 
yjibitcf^i ^gsiT% t! 


An entire Kalpa, oh Brahmana, is said to 
comprise a thousand ages or fourteen 
Manvantaras;'^ and it is succeeded by a night 
of similar duration; during which, he who 
wears the form of Brahma, JanArdana, the 
substance of all things, the lord of all and 
creator of all, involved in his own illusions 
and having swallowed up the three spheres, 
sleeps upon the serpent Se§a, amidst the 
ocean.''* Being after that awake, he, who is the 
universal soul, again creates all things as they 
were before, in combination with the property 
of foulness (or activity); and in a portion of his 
essence, associated with the property of 
goodness, he, as the Manus, the kings, the 
gods and their Indras, as well as the seven 
is, is the preserver of the world. In what 
manner Visnu, who is characterised by the 
attribute of providence during the four ages, 
effected their preservation, I will next, 
Maitreya, explain. 


3^ dt 

clc^lfd TfT:im>ill 


T<:hcitdt^^i)u i TT trg:i 

pnt MRvifH 'dJiRra^immi 

S5R!T 

qRmfg gjftRr 

grti I k <i 11 
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In the Krta age, Visnu, in the form of 
Kapila and other inspired teachers, assiduous 
for the benefit of all creatures, imparts to them 
true wisdom. In the Treta age he restrains the 
wicked, in the form of a universal monarch 
and protects the three worlds.'^ In the Dvapara 
age, in the person of Veda-vyasa, he divides 
the one Veda into four and distributes it into 
innumerable branches: and at the end of the 
Kali or fourth age he appears as Kaeki and re¬ 
establishes the iniquitous in the paths of 
rectitude. In this manner the universal spirit 
preserv'es, creates and at last destroys, all the 
world. 






Thus, Brahmapa, I have described to you 
the true nature of that great being who is all 
things and besides whom there is no other 
existent thing, nor has there been, nor will 
there be, either here or elsewhere. I have also 
enumerated to you the Manvantaras and those 
who preside over them. What else do you wish 
to hear? 

*** 

NOTES 

1. That is, her shadow or image. It also means 
'shade'. The Bhagavata, however, makes both 
Sanjna and Chaya daughters of Visvakarman. 
According to the Matsya, Vivasavat, the son of 
Kasyapa and Aditi, had three wives, Rajnl, the 
daughter of Raivata, by whom he had Revanta; 
Prabha, by whom he had Prabhata; and by Sanjna, 
the daughter of Tvastri, the Manu and Yama and 
Yamuna. The storv then proceeds much as in the 
text. 

2. Yama, provoked at her partiality for her own 
children, abused Chaya and lifted up his foot to 
kick her. She cursed him to have his leg affected 
with sores and worms; but his father bestowed upon 
him a cock, to eat the worms and remove the 
discharge; and Yama, afterwards propitiating 


Mahadeva, obtained the rank of Lokapala and 
sovereign of Tartarus. 

3. The Matsya says he trimmed the sun every 
where except in the feet, the extent of which is 
could not discern. Consequently in pictures or 
images the feet of the sun must never be delineated, 
under pain of leprosy, etc. 

4. The term of Sivika, which properly means 'a 
litter'. The commentator calls it Astra, 'a weapon'. 

5. This legend is told, with some variations of no 
great importance, in the Matsya, M^kandeya and 
Padma Purana (Svarga Khaijda), in the Bhagavata 
and Hari Vaihsa. 

6. The Markandeya, while it admits Savarni to 
be the son of the sun,.has a legend of his former 
birth, in the Svarocisa Manvantara, as Suratha Raja, 
who became a Manu by having then propitiated 
Devi. It was to him that the Durga Mahatmya or 
Candl, .the popular narrative of Durga's triumphs 
over various demons, was narrated. 

7. The Vayu has Jamadagnya or Parasur§ma, of 
the Kusika race; Galava, of that of Bhrgu; 
Dvaipayana (or Vyasa), of the family of Vasi?tha, 
Krpa, the son ^aradvat; DIptimat, descended from 
Atri; ^ya^rhna, from Kasyapa; and Asvatthaman, 
the son of Drona, of the Bharadvaja family. The 
Matsya and Padma have Satananda in place of 
DIptimat. 

8. The four following Savarnis are described in 
the Vayu as the mind-engendered, sons of a 
daughter of Daksa, named either Suvrata (Vayu) or 
Priya (Brahma) by himself and the three gods, 
Brahma, Dharma and Rudra, to whom he presented 
her on mount Mem; whence they are called also 
Mem-savarnis. They are termed Savarnis from their 
being of one family or caste : 

1 Wrf ^ ^1 

According to the same authority, followed by the 
Hari Vaihs'a, it appears that this Manu is also called 
Rohita. Most of the details of this and the following 
Manvantaras are omitted in the Matsya, Brahma, 
Padma and Markandeya Puranas. The Bhagavata 
and Kurma give the same as our text; and the Vayu, 
which agrees very nearly with it, is followed in 
most respects by the Hari Variisa. The Matsya and 
the Padma are peculiar in their series and 
nomenclature of the Manus themselves, called the 
9^ Raucya, 10^*^ Bhautya, 11^*’ Memsavarni, son of 
Brahma, 12'’’ Rtu, n* Ritadhaman and H'” 
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Visvaksena. The Bhagavata called the two last always considered as consentaneous with the day 
Manus, Deva-savarni and Indra-savarni. and night of Brahma alone. 

9. Hence the Vayu identifies the first with days, 15. As a Cakravarttin. 
the second with nights and the third with hours. 

10. The son of the Prajapati Ruci (Vayu), by the 
nymph M^ini, the daughter of the Apsaras 
Pramaloca (Markandeya). 

11. Son of Kavi, by the goddess, Bhuti, 
according to the Vayu; but the Markandeya makes 
Bhuti the son of Ahgiras, whose pupil Santi, having 
suffered the holy fire to got out in his master's 
absence, prayed to Agni and so propitiated him, 
that he not only re-lighted the flame, but desired 
Santi to demand a further boon. Santi accordingly 
solicited a son for his Guru; which son was Bhuti, 
the father of the Manu Bhautya. 

12. Although the Puranas which give an account 
of the Manvantaras agree in some of the principal 
details, yet in the minor ones they offer many 
varieties, some of which have been noticed. These 
chiefly regard the first six and the eighth. Except in 
a few individual peculiarities, the authorities seem 
to arrange themselves in two classes; one 
comprehending the Visnu, Vayu, KQrma, 

Bhagavata and Markapdeya; and the other the 
Matsya, Padma, Brahma and Hari Varhsa. The 
Markandeya, although it agrees precisely with the 
Visnu in its nomenclature, differs from it and from 
all, in devoting a considerable number of its pages 
to legends of the origin of the Manus, all of which 
are evidently of comparatively recent invention and 
several of which have been no doubt suggested by 
the etymology of the names of the Manus. 

13. A thousand ages of the gods and fourteen 
Manvantaras are not precisely the same thing, as 
has been already explained. (See Bk. I. Ch. Ill, n. 

6 .) 

14. The order of the text would imply, that as 
Brahma he sleeps upon Sesa; but if this be 
intended, it is at variance with the usual legend, that 
it is as Visnu or Narayana that the deity sleeps in 
the intervals of dissolution. The commentator 
accordingly qualifies the phrase Brahmarupadhara 
(■^r^-CT^) by the term Diva (fen) : Visnu wears the 
form of Brahma by day; by night he sleeps on Sesa, 
in the person of Narayana : ^ 

^1 This however may be suspected to be an 
innovation upon an older system; for in speaking of 
the alternations of creation and dissolution, they are 
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CHAPTERS 

-aciiri 

<4«liyf4fM4 WJ^\ 

f^wj(5wf t f^iMJjdar^tit ^:ii^11 

TJTT^ on^l ^(^1 H^ICH'^ll 

^ ■gtt -^11 ^ II 

^ SIT# ^ ^ 3IT#q?Tg^| 

w tiTra;i;! vn<sri^<isr ^ii ^ ii 

Maitreya said- I have leamt from you, in 
due order, how this world is Vi?riu; how it is in 
Vi§pu; how it is from Vi§nu; nothing further is 
to be known: but I should desire to hear how 
the Vedas were divided, in different ages, by 
that great being, in the form of Vedavyasa? 
and what were the branches- into which the 
Vedas were distributed? 

tTWr^gtri 

tl VI<W) fqwil ^ll‘5{ll 

Parasara said-The branches of the great 
tree of the Vedas are so numerous, Maitreya, 
that it is impossible to describe them at length. 
I will give you a summary account of them. 

St# H# 

TT 'ini# fsfT:limi 

f^dl*t Trf^cIFtT eld'ildl’i S»tlld 

trsT ^81^ tr^: i 

2tSsn^ni#nqT f TTt Tg#%fgfs^: II'a II 
«4*ei# # # sunn ditdif^#iai # 
viitani sir#! ^ii 6 ii 
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In every Dvapara (or third) age, Visnu, in 
the person of Vyasa, in order to promote the 
good of mankind, divides the Veda, which is 
properly but one, into many portions: 
observing the limited perseverance, energy 
and application of mortals, he makes the 
Vedas four-fold, to adapt it to their capacities; 
and the bodily form which he assumes, in 
order to effect that classification, is known by 
the name of Vedavyasa. Of the different 
Vyasas in the present Manvantara' and the 
branches which they have taught, you shall 
have an account. 

^ ^ osreiT iTf|f§f5T:i 

% ai s i i^vil^ wr! 

3^: 3^:11 i{oll 

3ra% ^wi: 

Ttn^ sjmrt irT 

^rrwdsr ^ ^stnrr 11 11 

TJcFt^ f fafqT ^ T AN^d : WI^I 

diuivxylssi^ ^:ii^mi 
trat SlHTt VtTftNItf 3 I 

m ■^#gF5RraFcnT:i 

^lt!|t|bm4td4d'M4t3'^3^:11 l{^ll 


dWK4^l(dJdl ^<ill 

Mll^chuifs^ra^qw: 3iaj||,MKl*reTd:l 
atail^VlfdRtil^l ^^(SireT: 3TRRT: II II 
35^ 3 h iTcfr sPRif^i 

«lRt^ inR ^ ^oisqhtt qfgBufwi 
THT 3^sf^ 3 » wi | qt^ 3^11 ? o || 


Twenty-eight times have the Vedas been 
arranged by the great Rsis in the Vaivasvata 
Manvantara in the Dvapara age and 
consequently eight and twenty Vyasas have 
passed away; by whom, in their respective 
periods, the Veda has been divided into four. 
In the first Dvapara age the distribution was 
made by Svayarhbhu (Brahma) himself; in the 
second, the arranger of the Veda (Vedavyasa) 
was Prajapati (or Manu); in the third Usanas; 
in the fourth, Brhaspati; in the fifth, Savitri; in 
the sixth, Mrtyu (death or Yama); in the 
seventh Indra; in the eighth, Vasistha; in the 
ninth, Sarasvata; in the tenth, Tridhaman; in 
the eleventh, Trivr§an; in the twelfth, 
Bharadvaja, in the thirteenth, Antariksa; in the 
fourteenth, Vapra; in the fifteenth, 
Trayyaruna^; in the sixteenth, Dhananjaya; in 
the seventeenth, Kritanjaya; in the ei^teenth, 
Rina; in the nineteenth, Bharadvaja; in the 
twentieth, Gautama; in the twenty-first, 
Uttama, also called Haryatma; in the twenty- 
second, Vena, who is likewise named 
Rajasravas; in the twenty-third, Somasus 
mapana, also Trinavindu; in the twenty-fourth, 
Rksa, the descendant of Bhrgu, who is known 
also by the name Valmiki; in the twenty-fifth, 
my father Sakti was the Vyasa; I was the 
Vyasa of the twenty-sixth Dvapara and was 
succeeded by Jaratkaru; the Vyasa of the 
twenty-eighth, who followed him, was Krsna 
Dvaipayana. These are the twenty-eight elder 
Vyasas, by whom, in the preceding Dvapara 
ages, the Veda has been divided into four. In 
the next Dvapara, Drauni (the son of Drona) 
will be the Vyasa, when my son, the Muni Krs 
na Dvaipayana, who is the actual Vyasa, shall 
cease to be (in that character).^ 

«j^Tc||;( ^ ^ g n Tt gfra dif^rtjRt41^cl ii ? ^11 
iiuwidf^d ft??! 3^:' iwRdl4?n 
di^N^r^idiydiul ?r?rul ^;ii ^^11 

SIH^‘)ai^*14tI 3 ' diUumRid q ^ l 

W: WT 3^1 rTF^ IR ^ II 
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Tn?RBi?nr 5 ^nHn 

tlliStl^HClrti f^gl 

«JiTcio4jThMg« 3igw vw ? Ml 

MyTm<i^4\fer n^raT«4ir ?i^i 

mn ®(g«iir»ra>H,ii 9^11 

The syllable Om is defined to be the eternal 
monosyllabic Brahma.”* The word Brahma is 
derived from the root Vrha (to increase), 
because it is infinite (spirit) and because it is 
the cause by which the Vedas (and all things) 
are developed. Glory to Brahma, who is 
addressed by that mystic word, associated 
eternally with the triple universe^ and who is 
one with the four Vedas. Glory to Brahma, 
who, alike in the destruction and renovation of 
the world, is ealled the great and mysterious 
cause of the intellectual principle (Mahat); 
who is without limit in time or sp'ace and 
exempt from diminution or decay; in whom 
(as coimected with the property of darkness) 
originates worldly illusion; and in whom 
resides the end of soul (fruiting or liberation), 
through the properties of light and of activity 
(or goodness and foulness). He is the refuge of 
those who are versed in the Saihkhya 
philosophy; of those who have acquired 
control over their thoughts and passions. He is 
the invisible, imperishable Brahma; varying in 
form invariable in substance; the chief 
principle, self-engendered; who is said to 
illuminate the caverns of the heart; who is 
indivisible, radiant, undecaying, multiform. To 
that supreme Brahma be forever adoration. 

WWit ^ fTcyilet qrit qrT:l 

^ ^ 5ig:i 

tt trqitqr vrtifrurrJi^iR*? 11 

gjTlfq WTsTH^l 


VU^aotiil TT 

^ ^^4lssnq;ll^ll 

That form of Vasudeva, who is the same 
with supreme spirit, which is Brahma and 
which, although diversified as threefold, is 
identical, is the lord, who is conceived by 
those that contemplate variety in creation to be 
distinct in all creatures. He, composed of the 
Rk, Sama and Yajur Vedas, is at the same time 
their essence, as he is the soul of al embodied 
spirits. He, distinguished as consisting of the 
Vedas, creates the Vedas and divides them by 
many subdivisions into branches : he is the 
author of those branches : he is those 
aggregated branches; for he, the eternal lord, is 
the essence of true knowledge^. 

NOTES 

1. The text has, ’Hear from me an account of 
Vyasas of the different Manvantaras' 

^ ^ o^TRTT:); but this is inconsistent with what 
follows, in which the enumeration is confined to 
the Vaivasvata Manvantara. 

2. This name occurs as that of the one of the 
kings of the solar dynasty and is included by 
Colebrooke amongst the persons of royal descent, 
who are mentioned as authors of hymns in the 
Rg\^eda. As. Res.Vlll. 383. 

3. A similar list of Vyasas is given in the Kurma 
and Vayu Puranas. Many of the individuals appear 
as authors of different hymns and prayers in the 
Vedas; and it is very possible that the great portion, 
if not all of them, had a real existence, being the 
framers or teachers of the religion of the Hindus 
before a complete ritual was compiled. 

4. We have already had occasion to explain the 
sanctity of this mono-syllable (see Bk. I. Ch. I n. 1), 
which ordinarily commences different portions of 
the Vedas and which, as the text describes it, is 
identified with the supreme, undefinable deity or 
Brahma. So in the Bhagavadgita : 

'Repeating Oih, the monosyllable, 
which is Brahma and calling me to mind which is 
not exactly the same idea that is conveyed by 
Schlegel's version; 'Mono-syllabum mysticum Orh 
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pronuntiando, numen adorans, mei memor;’ where 
'numen adorans’, although it may be defended as 
necessary to the sense, is not expressed by the 
words of the text, nor compatible with Hindu 
notions. In one of the MSS. employed, the 
transcriber has evidently been afraid of desecrating 
this sacred monosyllable and has therefore altered 
the text, writing it ^ 

instead of \ 

5. The daily prayers of the Brahmana commence 
with the formula. Om bhuh, bhuvah, svar : Om 
earth, sky, heaven : these are the three mystical 
terms called Vyahrtis and are scarcely of less 
sanctity that the Pranava itself Their efficacy and 
the order of their repetition preceding the Gayatri, 
are fully detailed in Manu, II. 76-81. In the Mitaks 
ara they are directed to be twice repeated minutely, 
with Om prefixed to each; Om bhuh, 0th bhuvah, 
Om svar; the breath being suppressed by closing 
the lips and nostrils 

6. The form or sensible type of VSsudeva is here 
considered to be the monosyllable Oih and which is 
one with the three mystical, words, BhOh, Bhuvah, 
Svar and with the Vedas : consequently the 
Vyahrtis and the Vedas are also forms of Vasudeva, 
diversified as to their typical character, but 
essentially one and the same. 
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CHAPTER 4 

-delW 

3Trat ^^agwilc?: vwyi^ywf^d:! 
crat ^^pjoT: ■ q ^ dirng ^ii ^ii 

Mr^d^ oSiret ^glldVlIdi^S'^l 

rt^Bqr^ ripf OJW^ 31^: I n 11 
^ f ^ ^ oqw ^dcij|^)4 gktTTI 

H*14?i4?io4wT oi|I^W«ll tPTTII ^ II 

dd^^ci yiiisn^lSTTfs^*!? 

4m^bc|c<>ii rT <!H l>?ll 


SIHET dm^ui ligr^l 
^ ^! H^W TT d '« j^ «I^II Ml 
^ eilWI ^rar ^ '*l?lr*TdTI 

ciffN4^<3^^i«n5iw:ii^ii 

Parasara said- The original Veda, in four 
parts, consisted of one hundred thousand 
stanzas; and from it sacrifice of ten kinds', the 
accomplisher of all desires, proceeded. In the 
twenty-eighth Dvapara age my son Vyasa 
separated the four portions of the Veda into 
four . Vedas. In the same manner as the Vedas 
were arranged by him, as VedavySsa, so were 
they divided in former periods by all the 
preceding Vyasas and by myself : and the 
branches into which they were subdivided by 
him were the same into which they had been 
distributed in every aggregate of the four ages. 
Know, Maitreya, the Vyasa called Kr§pa 
Dvaipayana to be the deity Narayapa; for who 
else on their earth could have composed the 
Mahabharata^? Into what portions the Vedas 
were arranged by my magnanimous son, in the 
Dvapara age, you shall hear. 

?i?nnT 3sir^ pra^PTi 

3181 ^srai? ^igrt ■^(^itfriiTi.ii 'an 

qfri?r:ii^ii 

^srai? fiiRi n f fr^rn-iji i u Rit: n n 

When Vyasa was enjoined by Brahma to 
arrange the Vedas in different books, he took 
four persons, well read in those works, as his 
disciples. He appointed Paila reader of the 
Rk^; Vaisampayana of the Yajus; and JaiminI 
of the Samaveda and Sumantu, who was 
conversant with the Atharvaveda, was also the 
disciple of the learned Vyasa. He also took 
Suta who was named Lomaharsana, as his 
pupil in historical and legendary traditions'*. 
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ijgj riggf sqgrFrsRii 

3ii(y44 mi ^:i 

wri^isf^ 9i^R^ intzra4f*T:n^?ii 

m: TT jfeTillJ^rM 

^ U^ ■■Hm4cj3? WTf«r:ll ?^ll 
<ijFrR=i«r44^M R4«bMtfin ’et tt^:! 

<*Rqi«Tm ■^! ■qsnf^ll 

There was but one Yajurveda; but dividing 
this into four parts, Vyasa instituted the 
sacrificial rite that is administered by four 
kinds of priests : in which it was the duty of 
the Adhvaryu to recite prayers (Yajus) (or 
direct the ceremony); of the Hotri, to repeat 
the hymns (Reas); of tlie Udgatri, to chant 
other hymns (Sama); and of the Brahmana, to 
pronounce the formulae called Atharva. Then 
the Muni, having collected together the hymns 
called Reas, compiled the Rgveda; with the 
prayers and directions termed Yajusas he 
formed the Yajurveda; with those called Sama, 
Samaveda; and with the Atharvas he 
composed the rules of all the ceremonies 
suited to kings and the function of the 
Brahmana agreeably to practice^. 

5 rtdi 'lild ^mi 

3Rnt fer 

rjqqf TT qiwjfHfS'Jt! 

rh^ '^T ^oii 

«(1s5jlfRqic5f1 

Hiu-^4»q A4gisqnrqtl,?r^ll^<?ll 

TTRT fviKi«fvibil«T: gjqT^^i 

yirait^: ■R%it gmgldgi^ii ^ o n 
lifpT: W Itt^: ^ tiT:i 


fTRT ^ hir ^ TTOifr ^ ^11 ? ?ii 

cTiRq: ?uHld ^1 
WlSrt#%!r! 

gpig4 ■gfrwTi I ? ? 11 

fnhTF^ijgyifs^ 4<tldr^-MRh:ii 

giWjfdaHRlRd^: 4Rdl: ficraTT.feTIRmi 

ewaragn 

gprTHIttr^: ?raf4t!T:in^ii 

9nf4««J!t<|ul gtthri^ qgqfesqm: II 

This vast original tree of the Vedas, having 
been divided by him into four principal stems, 
soon branched out into an extensive forest. In 
the first place, Paila divided the Rgveda and 
gave the two Saiiihitas (or collections of 
hymns) to Indrapramati and to Baskali. 
B^kali^ subdivided his Samhita into four, 
which he gave to his disciples Baudhya, 
Agnimathara, Yajnavalkya and Parasara; and 
they taught these secondary shoots from the 
primitive branch, Indrapramati imparted his 
Sarhhita to his son Mandukeya and it thence 
descended through successive generations, as 
well as disciples.’ Vedamitra, called also 
Sakalya, studied the same Samhita, but he 
divided it into five Samhita, which he 
distributed amongst many disciples, named 
severally Mudgala, Gosvalu, Vatsya, Sallya 
and Sisira*, Sakapurni made a different 
division of the original Saihhita into three 
portions and added a glossary (Nirukta), 
constituting a fourth’. The three SarnhitSs were 
given to his three pupils, Kraunca, Vaitalaki 
and Valaka; and a fourth, (hence named) 
Niruktakrt, had the glossary”. In this way 
branch sprang from branch. Another Baskali" 
composed three other Sarhhitas, which he 
taught to his disciples KalSyani, Gargya and 
Kathajava*’. These are they by whom the 
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principal divisions of the Rk have been 
promulgated^^ 

NOTES 

1. According to the Grhya portion of the 
Samaveda, there are five great sacrificial 
ceremonies; 1. Agnihotra, bumt-offerings or 
libations of clarified butter on sacred fire; 2. 
Darsapaurnamasa, sacrifices at new and full moon; 
3. Caturmasya, sacrifices every four months; 4. 
Pasuyajna or Asvamedha, sacrifice of a horse or 
animal; and 5. Soma-yajna, offering and libations 
of the juice of the acid asclepias. These, again, are 
either Prakrta, ’simple’ or ’Vaikrta, ’modified’; and 
being thus doubled, constitute ten. 

2. The composition of the Mahabhtota is always 
ascribed to tlae Vyasa named Krsna Dvaipayana, 
the contemporary of the events there described. The 
allusion in the text establishes the priority of the 
poem to the Visnu Purana. 

3. Or rather, 'he took Paila as teacher’. The 
expression is, Rgveda sravakam Pailam jagraha 

^ Sravaka means properly ’he 

who causes to hera', ’a lacturer’, ’a preacher’; 
although, as in the case of its applicablity to the 
laity of the Buddhist and Jainas, it denotes a 
disciple. The commentatory however observes, that 
the text is sometimes read ’one who had 

gone through the Rgveda’. So in the preceding 
verse it is said, ’he took four persons, well read in 
the Vedas, as his disciples:’ 

and again it is said, 'Sumantu, conversant 
with the Athaivaveda, was his disciple:’ 

It is clear, 

therefore, that the Vedas were known, as distinct 
works, before Krsna Dvaipayana; and it is difficult 
to understand how he earned his title of arranger or 
Vyasa; at any rate, in undertaking to give order to 
the prayers and hymns of which the Vedas consist, 
Paila and the others were rather his coadjutors than 
disciples; and it seems probably that the first 
establishment of a school, of which the Vyasa was 
the head and the other persons named were the 
teachers. 

4. The Itihasa and Puranas; understanding by the 
former, legendary and traditional narratives. It is 
usually supposed that by the Itihasa the 
Mahabharata is especially meant; but although this 
poem is ascribed to Krsna Dvaipayana, the 


recitation of it is not attributed to his pupil, Roma 
or Lomaharsana; it was first narrated by 
Vaisampayana and after him by Sauti, the son of 
Lomaharsana. 

5. From this account, which is repeated in the 

Vayu Purana, it appears that the original Veda was 
the Yajus or in other words was a miscellaneous 
body of precepts, formulae, prayers and hymns, for 
sacrificial ceremonies; Yajus being derived by the 
grammarians from Yaj f^), ’to worship*. The 
derivation of the Vayu Purana, however, is from 
Yuj., ’to join’, ’to employ’; the formulae being those 
especially applied to sacrificial rites or set apart for 
that purpose from the general collection : ^ 

again, | The 

commentator on the text however, citing the former 
of these passages from the Vayu, reads it, 

confining the derivation to 
Yaj, ’to worship’. The concluding passage, relating 
to the Atharvan, refers in regard to regal 
ceremonies, to those of expiation, Santi. The 
function of tlie Brahmana is not 

explained; but from the preceding specification of 
the four orders of priests who repeat at sacrifice 
portions of the several Vedas, it relates to the office 
of the one that is termed specifically the Brahmana; 
so the Vayu has ‘He 

constituted the function of the Brahmana at 
sacrifices with the Atharvaveda. 

6. Both in our text and in that of the Vayu this 
name occurs both Baskala and Baskali. Colebrooke 
writes it Bahkala and Bahkati, As. Res., VIII. 374. 

7. The Vayu supplies tlie detail Mandukeya or as 
one copy writes, Markandeya, taught the Sarhhita 
of his son Satyasrvas; he to his son Satyahita; and 
he to his son SatyasrI. The latter had three pupils,' 
Sakalya, also called Devamitra (sic in MS.),. 
Rathantara and another Baskali, called also 
Bharadvaja. The Vayu has a legend of Sakalya’s 
death, in consequence of his being defeated by 
Yajnavalkya in a disputation at a sacrifice 
celebrated by Janaka. 

8. These names in the Vayu are Mudgala, 
Golaka, Klialiya, Matsya, Saisireya. 

9. The commentator, who is here followed by 
Colebrooke, states that he was a pupil of 
Indrapramati; but from the Vayu it appears that 
Sakapurni was another name of Rathantara, the 
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pupil of Satyasrl, the author of the Sarhhitas and a 
Niinikta or glossary; whence Colebrooke supposes 
him the same with Yaska. As, Res. VIII, 375. It is 
highly probably that the text of the Vayu may be 
made to coirect that of the Visnu in this place, 
which is inaccurate, notwithstanding the copies 
agree they read, 

Pi<)TT5H<=h<ixi5-c.T:i^sf I Here Sakapurnir-atha- 

itaram is the necessary construction; but query if it 
should not be Sakapurni Ralhantara. The parallel 
passage in the Vayu is, 

?II+>iIuRSTRn: 1 ft?# ^ I Now in 

describing the pupils of Satyasrl, Rathantara was 
named clearly enough 

f In 

another passage it would seem to be implied that 
this Baskali was tlie author of the Sariihitas and 
Rathatara of the Nirukta only : (Svayaihbhuva 

However this may be, his being the author 
of the Nirukta identified him with Sakapurni and 
makes it likely that the two names should come in 
juxtaposition in our text, as well as in the Vayu. It 
must be admitted, however, that there are some 
rather inexplicable repetitions in the part of the 
Vayu where this account occurs, although two 
copies agree in the reading. That a portion of the 
Vedas goes by the name of Rathantara we have 
seen (Bk. I. Ch. V); but as far as is yet known, the 
name is confined to different prayers or hymns of 
the Uhya Gana of the Stoaveda. The text of the 
Visnu also admits of a different explanation 
regarding the work of S^apurni and instead of a 
threefold division of the original, the passage may 
mean that he composed a third Sarhhita. So 
Colebrooke says "the Visnu Purana omits the 
Sakhas of Asvalayana and Sankhyayana and 
intimates that Sakapurni gave the third varied 
edition from that of Indrapramati." The Vayu, 
however, is clear in ascribing three Saihhitas or 
Sakhas to Sakapurni. 

10. In the Vayu the four pupils of Sakapurni are 
called Kenava Dalaki, Satavalaka and Naigama. 

11. This Baskali may either be, according to the 
commentator, the pupil of Paila, who, in addition to 
the four Sarhliitas previously noticed, compiled 
three others; or he may be another Baskali, a 
fellow-pupil of Sakapurni. The Vayu makes him a 


disciple of Satyasrl the fellow-pupil of Sakalya and 
Rathantara and adds the name or title Bharadvaja. 

12. In the Vayu they are called Nandayanlya, 
Pannagari and Arjjava. 

13. Both the Visnu and Va>ai Puranas omit two 
other principal divisions of the Rk, those of 
Asvalayana and Sankhyayana or the KausTtakl. As 
Res. VIII. 375. There is no specification of the 
aggregate number of Sarhhitas of the Rk in our text 
or in the Vayu; but they describe eighteen, 
including the Nirukta; or as Colebrooke sates, 
sixteen (As. Res. VIII. 374); that is, omitting the 
two portions of the original as divided by Paila. 
The Kurma Purana states the number at twenty- 
one; but treatises on the study of the Vedas reduce 
the Sakhas of the Rk to five. 

*** 
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CHAPTER 5 



Wlff: Tnn% ^iMfii«(fdii?n 

^ ^ w:iT3T5 ^fijbyfdi 

Parasia continued- Of the tree of the 
Yajurveda there are twenty-seven branches, 
which Vaisampayana, the pupil of Vyasa, 
compiled and taught to as many disciples.’ 
Amongst these, Yajfiavalkya, the son of 
Brahmarata, was distinguished for piety and 
obedience to his preceptor. It had been 
formerly agreed by the Munis, that any one of 
them who, at a certain time, did not join an 
assembly held on mount Meru should incur 
the guilt of killing a Brahmapa, within a 
period of seven nights.^ 
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■^TTSSI M^H^aMyid^rl^ll ^ II 
fVWHI^ f^MT! grP^^I 

11?^ (^i4f^ii^ wii ^ II 

arar? ■m^rarjpr^ f|ff:i 

tlW: 3115 yi?iyc^ H5IM(rl;l 

■g?zi(it-gq^^ciy(yid ti^ f^iym^yiiuii 

■ar^iuij^^i^i 

^ ■qWWfgfliwiI <? II 

Vaisampayana alone failed to keep the 
appointment and consequently killed, by an 
accidental kick with his foot, the child of his 
sister. He then addressed his scholars and 
desired them to perform the penance expiatory 
of Brahmanicide on his behalf Without any 
hesitation Yajnavalkya refused and said, "How 
shall I engage in penance with these miserable 
and inefficient Brahmanas?" On which his 
Guru, being incensed, commanded him to 

relinquish all that he had learnt from him. 
"You speak contemptuously," he observed "of 
these young Brahmanas, but of what use is a 
disciple who disobeys my commands?" 
■ilMclrtBIWd : 305 tratf^l 

MUIUIH ■JFTOT fl^ll ?0 II 

hiyt i fi nft wnfbr ^:i 

^ (T^ ^ ^ ^:|| ^^11 

^ ^ 55:11 ^^11 

■cTltlf TpiOlT '4;I 

f xi<an;:yPraTinii ii 

"I spoke," replied Yajnavalkya, "in perfect 
faith; but as to what I have read from you, I 
have had enough ; it is no more than this-" 
(acting as if he would eject it from his 
stomach); when he brought up the texts of the 
Yajus in substance stained with blood. He then 
j departed. The other scholars of Vais'ampayana, 


transforming themselves to partridges (Tittiri), 
picked up the texts which he had disgorged 
and which from that circumstance were called 
Taittiiiya;^ and the disciples were called the 
Caraka professors the Yajus, from Carana, 
'going through' or 'performing' the expiatory 
rites enjoined by their master.'' 

Mianymwy<iT: i 
y^RFiMW:ii ^>3ii 

Yajnavalkya, who was perfect in ascetic 
practices, addressed himself strenuously to the 
sun, being anxious to recover possession of the 
texts of the Yajus. 

^if^ 'SRRI 

^sil»rarl ^:ll ^mi 
wnw: yjRnnt^i 
xit Tfigt-fp; f^ii ?^ii 
<*HlcblBlDllNli<cblH?tHI<it^ ^:l 
Klqiq Mtnit^ilpfinJlii ^^sii 

^ ^:ii UII 

f ^MHf q 4<jg> l i ^ ^ 31^: I 

^?zik %8t%ii ?<? II 

4iT«iymy<i ^ f^ra^ii o n 

Yajnavalkya exclaimed- "Glory to the sun, 
who is the gate of liberation, the fountain of 
bright radiance, the triple source of splendour, 
as the RJe, the Yajur and the Saraaveda. Glory 
to him, who, as fire and the moon, is one with 
the cause of the universe; to the sun, that is 
charged with radiant heat and with the Sus 
umna ray (by which the moon is fed with 
light); to him who is one with the notion of 
time and all its divisions of hours, minutes and 
seconds; to him who is to be meditated upon 
as the visible form of Visnu, as the 
impersonation of the mystic Orh : to him who 
nourishes the troops of the gods, having filled 
the moon with his rays; who feeds the Pitrs 
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with nectar and ambrosia and who nourishes 
mankind with rain; who pours down or 
absorbs the waters in the time of the rains, of 
cold and of heat. Glory be to BrahmS, the sun, 
in the form of the three seasons; he who alone 
is the dispeller of the darkness of this earth, of 
which he is the sovereign lord; to the god who 
is clad in the raiment of purity be adoration. 

^ ^ 7 lfacH iTCT U^ l 

^ ^ ^11 ? ^11 

(jf^t4tncKRU||y ^ ^:ii ??ll 

fqk WWtRT 

'^PTf TR:!! ?'^tl 

Glory to the sun, until whose rising man is 
incapable of devout acts and water does not 
purify and touched by whose rays the world is 
fitted for religious rites; to him who is the 
centre and source of purification. Glory to 
SavitrT, to Surya, to Bhaskara, to Vivasvat, to 
Aditya, to the first-bom of gods or demons. I 
adore the eye of the universe, borne in a 
golden car, whose banners scatter ambrosia." 


TJURH: Rlt T^:l 

^£1^ ^ ^ Tt ^11 ^ ^ II 

Wlsqim: 

?in3T«t^ ^ ^ ^ ^ cTTflRlT^l 

*iu<jrai^ -q^mni! qr?|c(r<WI-3iqf^:IR'?ll 

Thus eulogised by Yajnavalkya, the sun, in 
the form of a horse, appeared to him and said. 


"Demand what you desire." To which the sage, 
having prostrated himself before the lord of 
day, replied, "Give me a knowledge of those 
texts of the Yajus with which even my 
preceptor is unacquainted." Accordingly the 
sun imparted to him the texts of the Yaju? 
called Ayatayama (unstudied), which were 
unknown to VaisampSyana; and because these 
were revealed by the sun in the form of a 
horse, the BrShmanas who study this portion 
of the Yaju? are called Vajis (horses). Fifteen 
branches of this school sprang from Kanva and 
other pupils of Yajnavalkya.^ 

NOTES 

1. The Vayu divides these into three classes, 

containing each nine and discriminated as northern, 
middle and eastern : I 

Of these, the chiefs were severally Syamayani, 
Aruni and Analavi or Alambi. With some 
inconsistency, however, the same authority states 
that Vais'ampayana composed and gave to his 
disciples eighty-six Saihhitas. 

2. The paralleled passages in the Vayu rather 

implies that the agreement was to meet within 
seven nights : aufci ■^Rvn I 

3. Also called the black Yajus. No notice of this 
legend, as Colebrooke observes (As. Res. VIII. 
376), occurs in the Veda itself; and the term 
Taittirlya is more rationally accounted for in the 
Anukramani or index of the black Yajus. It is there 
said that Vaisampayana taught it to Yaska, who 
taught it to Taittiri, who also became a teacher; 
whence the term Taittirlya, for a grammatical lule 
explains it to mean, 'The Taittiriyas are those who 
read what was said or repeated by Tittiri 

Panini, 4.3.102. The legend, 
then, appears to be nothing more than a Pauranik 
invention, suggested by the equivocal sense of 
Tittiri, a proper name or a partridge. Much of the 
myths of the Hinuds, the obviously of that of the 
Greeks and Romans originates in this source. It was 
not confined, at least amongst the former, to the 
case that Creuzer specifies : "Telle ou telle 
expression cessa d’etre comprise, et Ton inventa des 
mythes pour eclair-cir ces nialentendus;" but was 
wilfully perpetrated, even where tlie word was 
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understood, when it afforded a favourable 
opportunity for a fable. It may be suspected in the 
present instance that the legend is posterior, not 
only to the Veda, but to the grammatical rule or it 
would have furnished Panini with a different 
etymology. 

4. This is another specimen of the sort of 
Paronomasia explained in the preceding note. The 
Carakas are the students of a ^5kh5, so 
denominated from its teacher Caraka. (As. Res. 
VIIL 377). So, again, PSnini, 4.3.107 : The readers 
of that which is said by Caraka are Carakas:’ -^<^4 

"TOiT: I Caraka has no necessary connection with 
Cara, 'to go'. The Vayu states they were also called 
Catakas, from Cata (^), ’to divide', because they 
shared amongst them their master’s guilt. 'Those 
pupils of Vaisampayana weie called Catakas by 
whom the crime of Brahmanicide was shared; and 
Carakas from its departure;’ 

5. The Vayu names the fifteen teachers of these 
schools, Kanva, Vaidheya, Salin, Madhyandina, 
Sapeyin, Vidagdha, Uddalin, Tamrayani, Vatsya, 
Galava, Saisiri, Atavya, Parna, Virana and 
Samparayana, who were the founders of no fewer 
than 101 branches of the Vajasaneyi or white Yajus 
. Colebrooke specifies several of these, as the 
Jabalas, Baudhayanas, Tapamyas. As. Res. VIII. 
376. 


'k'k'k 
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CHAPTER 6 






wur '6yran>|UI: 

^ -^1 ^RTOll ^11 



3i«i1dei^i44>*i ■^i%Tr rft M^iynlfii ^ ii 
drydwdri 

^leBR cl^ dfesfl vflij^l^l H^md'^ll ? II 
f^<u q v| | i T: chlvi^: fff^RTiT! 


fyi bM T ^ ' C T; 

QlUiUmir}^ dlclrtl: 4i(^dl 

<J^di^ifi| niwi^iHMi:ll mi 

tfrtoi%f?I«qrei^: ^i%II <i(gH'lt'^l:ll^ll 
fg^^H T Mivwg rlg{dV l (^f^d T:l 
jileiw ^IdHim^ft ■^TT^nrfwni'sii 



You shall now hear, Maitreya, how 
Jaiminl, the pupil of VySsa, divided the 
branches of the Samaveda. Tlie son of Jaiminl 
was Sumantu and his son was Sukarman, who 
both studied the same Sarhhita under Jaiminl.' 
The latter composed the Sahasra Sarhhita (or 
compilation of a thousand hymns), which he 
taught to two disciples, Hiranyanabha, also 
named Kausalya (or of Kosala) and Pausyini.^ 
Fifteen disciples of the latter were the authors 
of as many Samhitas : they were called the 
northern chanters of the Saman. As many 
more, also the disciples Hiranyanabha, were 
termed the eastern chanters of the Saman, 
founding an equal number of schools. Lokak§i, 
Kauthumi, Kusidl and Lahgali were the pupils 
of Pausyin; and by them and their disciples 
many other branches were formed. While 
another scholar of Hiranyanabha, named Krti, 
taught twenty-four Sariihitas to as many 
pupils; and by them, again, was the Samaveda 
divided into numerous branches.^ 

3T!!i4^ 

-m UVKIPI II 

vfl^P 4 ft: ypiwuil VII 

uwppnfr jRT: ^Eif|tiT:i 

f^ll ^^11 

3nrariT ^4yqiqHyf|r^ii 
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15i?nferaT ^:i 

^4ct> ' ^ ^jf^d Ri ^ ^11 ^^11 

^:l 

«laiw«r4uiii)^ ^iffcTRt ?vii 

I will now give you an account of the 
SamhitSs of the Atharvaveda. The illustrious 
Muni Sumantu taught this Veda to his pupil 
Kabandha, who made it twofold and 
communicated the two portions to Devadarsa 
and the Pathya. The disciples of Devadarsa 
were Maudga, Brahmabali, Saulkayani and 
Pippalada. Pathya had three pupils, Jajali, 
Kaumudadi and Saunaka; and by all these 
were separate branches instituted. Saunaka 
having divided his Sarhhita into two, gave one 
to Babhru and the other to Saindhavayana; and 
from them sprang to schools, the Saindhavas 
and Munjakesas."* The principal subjects of 
difference in the Sarhhitas of the Atharveda 
are the five Kalpas or ceremonials : the Nak? 
atra kalpa or rules for worshipping the planets; 
the Vaitana Kalpa or rules for oblations, 
according to the Vedas generally; the Samhita 
kalpa rules for sacrifices, according to 
different schools; the Ahgiras Kalpa, 
incantations and prayers for the destruction of 
foes and the tike; and the SSnti Kalpa or 
prayers for averting evil.^ 



^ ^ SIT# 

^Mfrl2aifHc)T4% WniHR':! 

-^trafST: v^n 

' q(^d r <hd^ -graf^r: wram:! 
tVl^i g S I ^TRIT f^OTt <JyTOf?cn:ll ^411 
■ 3 ^! 


SQta, also termed Romahar§apa and to him the 
great Muni commtmicated the PurSpas. SQta 
had six scholars, Sumati, Agnivarcas, Mitrayu, 
^arhsapSyana, Akftavrana? who is also called 
Kas'yapa and Savanji. The three last composed 
a fourth, called Romaharsanika. The substance 
of which four Sarhhitas is collected into this 
(Visnu) PurSna. 
ami y[Pit 

Ijtiu irf w 

W ^ mngw Train ? o n 

arai’<ii!<U4l4ig m<S>u|jqa 
atF^ugni ^ mrii ? ^ii 

c(img g>i«f T^rnii 
uirwn i ir g g ^q we 

irai IfclSRIlfq WIR'ltll 

Tpfe nfmnfej ^ iRRHiftr gri 

gszr% civii3?irw3 Tjq^nirmi 

The first of all the Puranas is entitled the 
Brahma. Those who are acquainted with the 
Puranas enumerate eighteen or the Brahma, 
Padma, Vaisnava, Saiva, Bhagavata, Naradlya, 
Markandeya, Agenya, Bhavisyat, 
Brahmavaivarta, Linga, Varah, Skanda, 
Vamana, KQrma, Matsya, Garuda, Brahmapda. 
The creation of the world and its successive 
reproductions, the genealogies of the 
patriarchs and kings, the periods of the Manus 
and the transactions of the royal dynasties, are 
narrated in all these Purapas. 

Trail 

-^EaicRj$ ^ mm HnH-dtiiii ? ^ II 
Tnf ^ 3rf^ ^ g^URRHlf^l 

tprari; mraii ?t9ii 


Accomplished in the purpose of the 
Purapas, Vyasa compiled a Paurapik Sarhhita, 
consisting of historical and legendary This Purapa which I have repeated to you, 
traditions, prayers and hymns and sacred Maitreya, is called the Vaispava and is next in 
chronology.^ He had a distinguished disciple, the series to the Padma; and in every part of it. 
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in its narratives of primary and subsidiary 
creation, of families and of periods, the mighty 
Visnu is declared in this Purana.’ 

jrnit i^nar '^disyij^rii ? i ii 

311^3^ % sR:! 

3i«h'iR?i fear m: ii ? ii 

The four Vedas, the six Ahgas (or 
subsidiary portions of the Vedas, viz., Siksa, 
rules of reciting the prayers, the accents and 
tones to be observed; Kalpa, ritual; VySkarana, 
grammar; Nirukta, glossaries comment; 
Chandas, metre and Jyotisa, (astronomy), with 
Mimamsa (theology), Nyaya (logic), Dharma 
(the institutes of law) and the Puranas, 
constitute the fourteen principal branches of 
knowledge or they are considered as eighteen, 
with the addition of these four; the Ayurveda, 
medical science (as taught by Dhanvantari); 
Dhanurvcda, the science of archery or arms, 
taught by Bhrgu; Gandharbaveda or the drama 
and the arts of music, dancing, of which the 
Muni Bharata, was the author; and the 
Arthsastram or science of government, as laid 
down first by Brhaspati. 

ii ^ o n 

There are three kinds of Rsis or inspired 
sages; royal Rsis or princes who have adopted 
a life of devotion, as Visvamitra; divine Rsis 
or sages who are demigods also, as Narada; 
and Brahmana Rsis or sage who are the sons 
of Brahma or Brahmanas as Vasisiha and 
others.* 


-yingri^^: W: ■?fET:l 


HraiW ^fd(4rqi fl^ll ^ ? II 

I have thus described to you the branches 
of the Vedas and their subdivisions; the 
persons by whom they were made; and the 
reason why they were made (or the limited 
capacities of mankind). The same branches are 


instituted in the different Manvantaras. The 
primitive Veda, that of the progenitor of all 
things, is eternal; these branches are but its 
modifications (or Vikalpas). 

^ ii ^ u 

I have thus related to you, Maitreya, the 
circumstances relating to the Vedas, which 
you desired to hear. Of what else do you wish 
to be informed^? 

NOTES 

1. The V^yu makes Sukarman the grandson of 
Sumantu, his son being called Sunvat. 

2. Some copies read Pauspini. The Vayu agrees 
with our text, but alludes to a legend of Sukarman 
having first taught a thousand disciples, but they 
were all killed by Indra, for reading on an unlawful 
day or one when sacred study is prohibited. 

3. The Vayu specifies many more names than the 
Visnu, but the list is rather confused. Amongst the 
descendants of those named in the text, RSyananlya 
(or RanSyanlya), the son of Lokaksi, is the author 
of a Sarhhita still extant; Saumitri his son was the 
author of three Samhitas; Parasara, the son of 
Kauthumi, compiled and taught six Sathhitas; and 
^aligotra, a son of Lahgali, established also six 
schools. Krti was of royal descent: 

1 he and Pausyini were the two most 
eminent teachers of the Samaveda. 

4. According to the commentator, Munjake& is 

another name for Babhru; but the Vayu seems to 
consider him as the pupil of Saindhava, but the text 
is corrupt: WT (f^ ). 

5. The Vayu has an enumeration of the verses 
contained in the different Vedas, but it is very 
indistinctly given in many respects, especially as 
regards the Yajus. The Rk is said to comprise 8600 
Reas. The Yajus, as originally compiled by Vyasa, 
12000 : of which the Vajasneyi contains 1900 Reas 
and 7600 Brahmanas; the Caraka portion contains 
6026 stanzas and consequently the whole exceeds 
12000 verses. The stanzas of the Saman are said to 
be 8014; and those of the Atharvan 5980. 
Colebrooke states the verses of the whole Yajus to 
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be 1987; of the Satapatha Brahmana of the same (see the Jati mala, printed in Price's Hindi 
Veda 7624; and of the Atharvan 6015. Selections, II. 280); circumstances in harmony with 

6. Or of stories (Akhyanas) and minor stories or the purport of the legend and confirmatory of the 

tales (Upakhyanas); of portions dedicated to some Sarasvatas of the Punjab having been prominent 
particular divinity, as the Siva glta, BhagavadgM; agents in the establishment of the Hindu religion in 
and accounts of the periods called Kalpas, as the India. The holy land of the Hindus or the primary 
Brahma kalpa, Varaha kalpa, etc. seat, perhaps, of Brahmanism, has for one of its 

7. For remarks upon this enumeration see boundaries the Sarasvatl river : see Bk. II. Ch.IV. n. 

Introduction. 7. 

8. A similar enumeration is given in the V^yu, -k^c-k-k 

with some additions. Rsis is derived from Rs, ’to 

got to' or ’approach’. The Brahmarsis, it is said, are 
descendants of the five patriarchs, who were the 
founders of races or gotras of Brahmanas or 
Kasyapa, Vasistha, Ahgiras, Atri and Bhrgu. The 
Devarsis are Nara and Narayana, the sons of 
Dharma; the Balakhilyas, who sprung from Kratu; 

Kardama, the son of Pulaha; Kubera, the son of 
Pulastya; Acala, the son of Pratyusa; Narada and 
Parvata, the sons of Kasyapa. Rajarsis are IksvSku 
and other princes. The Brahmarsis dwell in the 
sphere of Bhrama; the Devarsis in the region of the 
gods; and the Rajarsis in the heaven of Indra. 

9. No notice is taken here of a curious legend 
which is given in the Mahabharata, in the Gada 
Paiwan. It is there said, that during a great drought 
the Brahmatias, engrossed by the care of 
subsistence, neglected tlie study of the sacred books 
and the Vedas were lost. The Rsi Sarasvata alone, 
being fed with fish by his mother Sarasvatl, the 
personified river so named, kept up his studies and 
preserved the Hindu scriptures. At the end of the 
famine the Brahmanas repaired to him to be taught 
and sixty thousand disciples again acquired a 
knowledge of the Vedas from Sarasvata. This 
legend appears to indicate the revival or more 
probably llie introduction, of the Hindu ritual by 
the race of Brahmanas or the people called 
Sarasvata; for, according to the Hindu geographers, 
it was the name of a nation, as it still is the 
appellation of a class of Brahmanas who chiefly 
i^abit the Punjab. (As. Res. VII. 219, 338, 341). 

The Sarasvata Brahmanas are met with in many 
parts of India and are usually fair-complexioned, 
tall and handsome men. They are classed in the Jati 
malas or popular lists of castes, amongst the five 
Gauda Brahmanas and are divided into ten tribes; 
they are said also to be especially the Purohitas or 
family priests of the Ksatriya or military castes; 
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CHAPTER? 

TRTiTtssErra: 


^ ^ '519% ^11 ?ii 

m inrnH-^isqsr 
w #g5T lrf?T:ll ?ll 

TT%nf^n1?TTi^3^ii3ii 
3r|^^ig^mVftr ^ gf^wr! 

^ Tif^ ■Jnr *4«j'aPi<£i>«ni:ii'>{ii 
41? clV( ^nf^ {cbcil 

arrg^s^ w ;5if^ wiTCBrat%T: II k II 
■«rici3i'«i; -qlTTO ^Mia i ^ 

V Tr fe nq i T ^?^ f3tfa:ll^ll 
iHIW I 

? 3TT ^ 3?][ gnJ wmici^ii \9 II 

Maitreya said- You have indeed related to 
me, most excellent Brahmaua, all that I asked 
of you; but I am desirous to hear one thing 
which you have not touched on. This universe, 
composed of seven zones, with its seven sub¬ 
terrestrial regions and seven spheres - this 
whole egg of BrahmS-is every where 
swarming with living creatures, large or small, 
with smaller and smallest and larger and 
largest; so that there is not the eighth part of 
an inch in which they do not abound. Now all 
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these are captives in the chains of acts and at 
the end of their existence become slaves to the 
power of Yama, by whom they are sentenced 
to painful punishments. Released from these 
inflictions, they are again bom in the condition 
of gods, men or the like; and thus living 
beings, as the Sastras apprise us, perpetually 
revolve. Now the question I have to ask and 
which you are so well able to answer, is, by 
what acts men may free themselves from 
subjection to Yama? 

ParSsara said- This question, excellent 
Muni, was once asked by Nakula' of his 
grandfather Bhl?ma; and I will repeat to you 
the reply made by the latter. 

^^1^ ^ % W <JHlRltt .ll 

353 ;^ g w ^qdlRdH,! 

HTf fet; *^0=11 tTPT ^^11 

<in(dw\ui gjfirat TfW; TTOI 
^ ^ii ii 

Bhisma said to the prince, "There formerly 
came on a visit to me a friend of mine, a 
Brahmapa, from the Kaliriga country, who told 
me that he had once proposed this question to 
a holy Muni, who retained the recollection of 
his former births, by whom what was and what 
will be, was accurately told. Being importuned 
by me, who placed implicit faith in his words, 
to repeat what that pious personage had 
imparted to him, he at last communicated it to 
me; and what he related I have never met with 
elsewhere. 


'm: tiw 

■qfriT 

^ ^uiraRig;ii Vi n 

"Having, then, on one occasion, put to him 
the same question which you have asked, the 
Kalihga Brahmapa recalled the story that had 
been told him by the Muni-the great mystery 
that had been revealed to him by the pious 
sage, who remembered his former existence-a 
dialogue that occurred between Yama and one 
of his ministers. 

3T5iT3rrrnnif%T qniT 

qmfq fgugni ^qil 



<1^; II II 

gntfii 'u^chtn qf^;i 

ljurajgW ^11 i{V9ii 

trap# % iIt4:I 

cmt'ldyHWMIM(TO 

^>!l l fMqRqRTH > H^ II ^dll 

"Yama beholding one of his servants with 
his noose in his hand, whispered to him and 
said, "Keep clear of the worshippers of 
MadhusOdana. I am the lord of all men, the 
Vai§pavas excepted. I was appointed by 
Brahma, who is reverenced by all the 
immortals, to restrain mankind and regulate 
the consequences of good and evil in the 
universe. But he who obeys Hari, as his 
spiritual guide, is here independent of me; for 
Vispu is of power to govern and control me. 
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As gold is one substance still, however 
diversified as bracelets, tiaras or earrings, so 
Hari is one and the same, although modified in 
the forms of gods, animals and man. As the 
drops of water, raised by wind from the earth, 
sink into the earth again when the wind 
subsides, so the varieties of gods, men and 
animals, which have been detached by the 
agitation of the qualities, are reunited, when 
that disturbance ceases, with the eternal. He 
who through holy knowledge diligently adores 
the lotus foot of that Hari, who is reverenced 
by the gods, is released from all the bonds of 
sin; and you must avoid him as you would 
avoid fire fed with oil." 

$frl MlVli 

^ II II 

"Having heard these injunctions of Yama, 
the messenger addressed the lord of 
righteousness and said, "Tell me, master, how 
am I to distinguish the worshipper of Hari, 
who is the protector of all beings?" 

^ 3cira 


^ ^ if ^ 

fttdmy ^ ® II 

Yama replied, "You are to consider the 
worshipper of Vi^pu, him who never deviates 
from the duties prescribed to his caste; who 
looks with equal indifference upon friend or 
enemy; who takes nothing (that is not his 
own), nor injures any being. Know that person 
of unblemished mind to be a worshipper of 
Vi§nu. 





Know him to be a devout worshipper of 
Hari, who has placed JanSrdana in his pure 
mind, which has been freed from fascination 
and whose soul is undefiled by the soil of the 
Kali age. 

ijuiRid ^ m<Wh,I 

3Wt Piwg'UfKH.ii ? ^ II 
Know that excellent man to be a 
worshipper of Vi§nu, who, looking upon 
golden secret, holds that which is another's 
wealth but as grass and devotes all his 
thoughts to the lord. 


r: 3ranT:ii?^ii 




t: 3r?iRr 


'ii^^=i:iR‘»sii 

Pure is he as a mountain of clear crystal; 
for how can Visnu abide in the hearts of men 
with malice and envy and other evil passions? 
The glowing heat of fire abides not in a cluster 
of the cooling rays of the moon. He who lives 
pure in thought, free from malice, contented, 
leading a holy life, feeling tenderness for all 
creatures, speaking wisely and kindly, humble 
and sincere, has Vasudeva ever present in his 
heart. 


g grafd Td^d^d yiiH > ^d :ll?mi 


3l'tMdMd-'*IH-MryUU|| 

rSTSrqs! MNelH I H^ IR^II 
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As the young ^Sla tree by its beauty 
declares the excellence of the juice which it 
has imbibed from the earth, so when the 
eternal has taken up his abode in the bosom of 
any one, that men is lovely amidst the beings 
of this world. Depart, my servant, quickly 
from those men whose sins have been 
dispersed by moral and religious merit,^ whose 
minds are daily dedicated to the imperceptible 
deity and who are exempt from pride, 
uncharitableness and malice. 



In the heart in which the divine Hari, who 
is without beginning or end, abides, armed 
with a sword, a shell and a mace, sin cannot 
remain; for it cannot coexist with that which 
destroys it, as darkness cannot continue in the 
world when the sun is shining. 

TOR 





TRftr ^ TOT ^sRi^sqronR^ II 

The eternal makes not his abode in the 
heart of that man who covets another's wealth, 
who injures living creatures, who speaks 
harshness and untruth, who is proud of his 
inequity and whose mind is evil. JanSrdana 
occupies not his thoughts who envies another's 
prosperity, who calumniates the virtuous, who 
never sacrifices nor bestows gifts upon the 
pious, who is blinded by the property of 
darkness. 






That vile wretch is no worshipper of Visnu, 
who through avarice is unkind to his nearest 
friends and relations, to his wife, children, 
parents and dependants." The brute-like man 
whose thoughts are evil, who is addicted to 
unrighteous acts, who ever seeks the society of 
the wicked and suffers no day to pass without 
the perpetration of crime, is no worshipper of 
Vasudeva. 



(cJuJll 



rSTST HRMIMIH^II^^II 

TOfg TRftt TOT 

jwrroi g TOT ^flgi^i 



Do you proceed afar off from those in 
whose hearts Ananta is enshrined; from him 
whose sanctified understanding conceives the 
Supreme male and ruler, Vasudeva, as one 
vwth his votary and with all this world. Avoid 
those holy persons who are constantly 
invoking the lotus-eyed Vasudeva, Visnu, the 
supporter of the earth, the immortal wielder of 
the discus and the shell, the asylum of the 
world. Come not into the sight of him in 
whose heart the imperishable soul resides, for 
he is defended from my power by the discus of 
his deity; he is designed for another world (for 
the heaven of Visnu).' 
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RW3! 

TT f«HI^ ei4n'fl:l 
^PT chRldtM ^ i) ^ ^ 

"Such', said the Kalihga Brahmapa, 'were 
the instructions communicated by the deity of 
justice, the son of the sun, to his servants, as 
they were repeated to me by that holy 
personage and as I have related them to you, 
chief of the house of Kuru' (Bhisma). 

#raT •girgiPnTii^^ii 

w ^ TraiTPHT^ii ^V9ii 

^ ^ ? 'ET ^ntRr:i 


an anomaly for the latter to cite a conversation in 
which Nakula formerly bore a part. 

2. Or Yama and Niyama. The duties intended by 
these terms are variously enumerated. The 
commentator on the text specifies under the first 
head, absence of violence or cruelty to other beings 
(Ahirhsa), honesty (Asteya), truth (Satya), chastity 
(Brahmacarya) and disinterestedness or non 
acceptance of gifts (Aparigraha). Under Niyama are 
comprehended purity (Sauca), contentment 
(Santo^a), devotion (Tapas), study of the Vedas 
(Svadhyaya) and adoration of the supreme (Isvara- 
pranidhana). 

3. Or Vaivasvata. This section is called the 
Yama-gita. 


ieicicie 


Bhisma said- So also, Nakula, I have 
faithfully communicated to you all I heard 
from my pious friend, when he came from his 
country of Kalinga to visit me. I have thus 
explained to you, as was fitting, that there is 
no protection in the ocean of the world except 
Visnu; and that the servants and ministers of 
Yama, the king of the dead himself and his 
tortures, are all unavailing against one who 
places his reliance on that divinity." 


*sil(5iug;|tiul wririjizipitiitsii 

I have thus, resumed Parasara, related to 
you what you wished to hear and what was 
said by the son of Vivasvat.^ What else do you 
wish to hear? 

NOTES 

1. Nakula is one of the P5ndava princes and 
consequently grand nephew, not grandson, of Bhl§ 
ma; he is great grandson of Parasara; and it is rather 
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CHAPTER 8 

argirtssziR: 


rii^<Su4y4chai^) 




«rfra^ 

Min r isMifg iFRirat wii \\\ 

31THlsi«ra 

^ 3nTZJ^ T8H d^x^Jlfil ? II 


Maitreya said- Inform me, venerable 
teacher, how the supreme deity, the lord of the 
universe, Vi§nu, is worshipped by those who 
are desirous of overcoming the world; and 
what advantages are reaped by men, assiduous 
in his adoration, from the propitiated Govinda. 


aM: 3115 W ^ii ^ ii 

•^r>R; Ti3i^ srnk^^i 

TI w ^ J>3TJJII k II 

Parasara said-The question you have asked 
was formerly put by Sagara to Aurva.' I will 
repeat to you his reply. Sagara having bowed 
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down before Aurva, the descendant of Bhrgu, 
asked him what were the best means of 
pleasing Visnu and what would be the 
consequence of obtaining his favour. 

tiq;ri^ql(d T^\ ^ w«TOnftr^iHaii 
cwaqKPHiJl % ■?r:i 
gwi gsraifir ^11 <i II 

gurfsmraiwT tr: giiri;i 

dTil«r«Hui 4 ^ii n 

gw! 

?fT:ii n 

tTOTrg^ HKW i ffcidi gp^^iR#T;i 
aiKTKI^ igg#fK-sni%BFI^lfwll ^^11 
«T?I0T: ^if^ «rtnfttl^! 

fgwjMKIsrafd ^IpqsiTII ^?ll 

MtIMelld 0y-t|q^d4l ^ 

^ ■qf^i 

^ gnlH^gigl fllwirl ^ ^?ici:ii ^>{|| 

^ nls<<(n ^ 5uRil4l'S*^li3 I 

^ ■qg^! ^ %?ra:ll ^Ml 

^-f5f3r-g?OTT ^^: q<lad:i 

^«Rii 

^remqfq xi g^ xT Hiigtig ^reran 

^1^ fstiii ^'311 

^ ii»iiR<t^i q gs gq! qr^HH.' 

fel^^ldMI ^ -m4<iII ^6 II 

eiuii^llg it snit: vn^xEi gtrqrnr! 

^ %g;qflr qrarani ii 

Aurva replied, "He who pleases Visnu 
obtains all terrestrial enjoyments; heaven and 
a place in heaven; and what is best of all, final 
liberation : whatever he wishes and to 


whatever extent, whether much or little, he 
receives it, when Acyuta is content with him. 
In what manner his favour is to be secured, 
that also I will, oh king, impart to you, 
agreeably to your desire. The supreme Vi§nu 
is propitiated by a man who observes the 
institutions of caste order and purifactory 
practices; no other path is the way to please 
him. He who offers sacrifices, sacrifices to 
him; he who murmurs prayer, prays to him; he 
who injures living creatures, injures him; for 
Hari is all beings. Janardana therefore is 
propitiated by him who is attentive to 
established observances and follows the duties 
prescribed for his caste. The Brahmana, the Ks 
atriya, the Vaisya and the Sudra, who attends 
to the rules enjoined by his caste, best 
worships Visnu. Kesava is most pleased with 
him who docs good to others' who never utters 
abuse, calumny or untruth; who never covets 
another's wife or another's wealth and who 
bears ill-will towards none; who neither beats 
nor slays any animate or inanimate thing; who 
is ever diligent in the service of the gods, of 
the Brahmapas and of his spiritual preceptor; 
who is always desirous of the welfare of all 
creatures, of his children and of his own soul; 
in whose pure heart no pleasure is derived 
from the imperfections of love and hatred. The 
man, oh monarch, who conforms to the duties 
enjoined by scriptural authority for every caste 
and condition of life, is he who best worships 
Visnu: there is no other mode." 

■qqr ssnxt 

^ JBIlgrqxtjlIq c|0^iyu?qytqcT:i 

tn^ii o ii 

Aurva having thus spoken, Sagara said to 
him, "Tell me then, venerable Brahmana, what 
are the duties of caste and condition:^ I am 
desirous of knowing them." 

sM 3^1x1 

Vi<iiuiia w**rTi 
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^ wiw4WdrU<:i 

^ %r: ii ? ^ ii 

^T^rflw f^itsnfliT q; v i fii^ fgjr:i 
M tfr^ oR ql i TPj «pn^ii ^'i^ii 

jn% w ^ReK) Tnigfe»f^f|f3r:i 
jg^raRnm: ijc^sit ijiw infeii ? mi 
To which Aurva answered and said, 
"Attentively listen to the duties which I shall 
describe as those severally of the BrShmana, 
the Ksatriya, the Vaisya and the SOdra. The 
Brahmana should make gifts, should worship 
the gods with sacrifices, should be assiduous 
in studying the Vedas, should perform 
ablutions and libations with water and should 
preserve the sacred flame. For the sake of 
subsistence he may offer sacrifice on behalf of 
others and may instruct them in the Sastras; 
and he may accept presents of a liberal 
description in a becoming manner (or from 
respectable persons and at an appropriate 
season). He must ever seek to promote the 
good of others and do evil unto none; for the 
best riches of a Brahmana are universal 
benevolence. He should look upon the jewels 
of another person as if they were pebbles; and 
should, at proper periods, procreate offspring 
by his wife. These are the duties of a 
Brahmana. 

tiTznft 3ret^ gl^cflqRq i vt^g il :?^9|| 
ijiditR t i • » Rif q qT:i 
■iiJHvii ^ ^J?n^cBifoiTnii 4 u 
gfeHi THIT fviaMi 

tn uT r^ fi TO dt^<K i T ' <^141 II ? ^ II 

"The man of the warrior tribe should 
cheerfully give presents to Brahmanas, 
perform various sacrifices and study the 


scriptures. His especial sources of 
maintenance are arms and the protection of the 
earth. The guardianship of the earth is indeed 
his especial province; by the discharge of this 
duty a king attains his objects and realises a 
share of the merit of all sacrificial rites. By 
intimidating the bad and cherishing the good, 
the monarch who maintains the discipline of 
the different castes secures whatever region he 
desires. 

■'Jllid'gii ^ ■HlcbrMdTO?:ll?OII 

c;n >m4js 

^ ^11 

fgjnMsnr gnJ It utuoii^i 

gni ^ ? II 

"Brahma, the great parent of creation, gave 
to the Vaisya the occupations of commerce 
and agriculture and the feeding of flocks and 
herds, for his means of livelihood; and sacred 
study, sacrifice and donations are also his 
duties, as is the observance of fixed and 
occasional rites. 

(153^ TfNt -IgT T^lftpiTIWI 
(diH^urJl)ll ? ? 11 
mch<4^4'jid ^1 

It tii 11 

"Attendance upon the three regenerate 
castes is the province of the l^udra and by that 
he is to subsist or by the profits of trade or the 
earnings of mechanical labour. He is also to 
make gifts; and he may offer the sacrifices in 
which food is presented, as well as obsequial 
offerings.^ 

h^mIii^ mi 

grr ttutd'ylg flfd^TfvurfTtni 

yf N Ptnqill (yqd l ldd lll^^ll 

^ gtr^Tt gtJiT; II ^ 19II 

aT Kiq i U TI H Him-gHffl hT;l 




BOOK III, CHAP. 8 


251 


"Besides these their respective obligations, 
there are duties equally incumbent upon all the 
four castes. These are, the acquisition of 
property, for the support of their families; 
cohabitation with their wives, for the sake of 
progeny; tenderness towards all creatures, 
patience, humility, truth, purity, contentment, 
decency of decoration, gentleness of speech, 
friendliness; and freedom from envy and 
repining, from avarice and from detraction. 
These also are the duties of every condition of 
life. 

^ 5 v4)Th ^ t n ^ ^ n 






"In times of distress the peculiar functions 
of the castes may be modified, as you shall 
hear. A Brahmana may follow the occupations 
of a Ksatriya or a Vaisya; the Ksatriya may 
adopt those of the Vaisya and the Vaisya those 
of the Ksatriya; but these two last should never 
descend to the functions of the Sudra, if it be 
possible to avoid them'^; and if that be not 
possible, they must at least shun the functions 
of the mined castes. I will now, R^ja, relate to 
you the duties of the several Asramas or 
conditions of life." 

NOTES 

1. Sagara, as we shall see, was a king of the solar 
race. Aurva was a sage, the grandson of Bhrgu. 
When the sons of king Krtavlrya persecuted and 
slew the children of Bhrgu, to recover the wealth 
which their father and lavished upon them, they 
destroyed even the children in the womb. One of 
the women of the race of Bhrgu, in order to 
preserve her embryo, secreted it in her thigh (Urn), 
whence the child on his birth was named Aurva; 
from his wrath proceeded a flame, that threatened 
to destroy the world; but at the persuation of his 


ancestors he cast it into the ocean, where it abode 
with the face of a horse. Aurva was afterwards 
religious preceptor to Sagara and bestowed upon 
him the AgneySstram or fiery weapon, with which 
he conquered the tribes of barbarians, who had 
invaded his patrimonial possessions. Mahabh. Adi 
Parvan, D^a Dharma Purana, Hari Variisa. 

2. Most of the Pur^nas, especially the Kurma, 
Padma, V5mana, Agni and Garuda, contain 
chapters or sections more or less in detail upon the 
moral and ceremonial duties of the Hindus; and a 
considerable portion of the Mahabh^ata, especially 
in the Moksa Dharma Parvan, is devoted to the 
same subject. No other Pauranik work, however, 
contains a series of chapters exactly analogous to 
those which follow and which contain a 
compendious and systematic description of the 
Ac^as or personal and social obligations of the 
Hindus. The tenor of the whole is conformable to 
the institutes of Manu and many passages are the 
same. 

3. The Pakayajiia or sacrifice in which food is 

offered, implies either the worship of the 
Visvadevas, the rites of hospitality or occasional 
oblations, on building a house, the birth of a child 
or any occasion of rejoicing. It is to be understood, 
however, that this injunction intends his performing 
these ceremonies through the agency of a 
Brahmana, as a Sudra cannot repeat the mantras or 
prayers that accompany them; and it might be a 
question how far he might be present for he ought 
not even to hear such prayers repeated. The 
performance of funeral rites involves some 
personal share and the ^udra must present the 
cakes, but it must be done without mantras; as the 
Mitaksara; This rite (the presentation of cakes) 
must be performed by the Sudras, without formulae 
on the twelfth day\ i The 

Vayu Purana, directs the performance of the five 
great sacrifices by Sudras, only omitting the 
mantras : ^ i It may be 

suspected that the PurSnas relaxed in some degree 
from the original rigour; foi it may be inferred that 
the great ceremonies were altogether withheld from 
Sudras in the time of Manu, who declares that none 
have any right or part (Adhik^a) in his code except 
those who perform rites with mantras or the three 
regenerate castes (II. 16); and denounces as heinous 
sins teaching the Vedas to Sudras, performing 
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sacrifices for them or taking gifts from them X 109, 
110, 111. Yajnavalkya, however, allows them to 
perform five great rites with the Namaskara or the 
simple salutation, ^ 

which Gautama confirms. Some restrict the sense 
of mantra, also, to the prayers of the Vedas and 
allow the Sudras to use those of the Puranas; as 
Sulapani : i and 

the Titthi Tattva is cited in the ^udra KamalakSra as 
allowin g^^em^ an^ mantras except those of the 

4. This last clause reconciles what would else 
appear to be an incompatibility with Manu, who 
permits the Vaisya in time of distress to descend to 
the servile acts of a Sudra, X. 98. 






252 


THE V1§ISU-PURAI^AM 


CHAPTER 9 

qgTTtssirrzr: 

33[ra 

WT: fST^rrart 

■ 3 ^ cr^-gii si^xiiTt ^rf|ti:ii ^11 
#ErraH^ w( ^ 53 ?^ ^:i 

fltllPl ’ct<dl !4I^ 'fwl^fenil ? II 
3^ TET?^ T& ^! Sl^ellfiT TraifltT:! 

3<)<i«f5<^«iTHii ^ II 
^ w^i 

Jitvifpi ^Tiwr^iiKii 
^TRifer: JT: f^:i 
l^i^nsTOp^t'jn^ 3 ^*^** **'' •• 

f^qraKf<wnfg?n‘:i 
^fty^lfeb^lW ?lvRi ^K^Q^’IR^II^II 

Aurva continued-When the youth has been 
invested with the thread of his caste, let him 
diligently prosecute the study of the Vedas, in 
the house of his preceptor, with an attentive 
spirit and leading a life of continence. He is to 
wait upon his Guru, assiduously observant of 
purifactory practices and the Veda is to be 
acquired by him, while he is regular in the 


performance of religious rites. In the morning 
Sandhya he is first to salute the sun; in the 
evening, fire and then to address his preceptor 
with respect. He must stand when his master is 
standing; move when he is walking and sit 
beneath him when he is seated; he must never 
sit, nor walk, nor stand when his teacher does 
the reverse. When desired by him, let him read 
the Veda attentively, placed before his 
preceptor; and let him eat the food he has 
collected as alms, when permitted by his 
teacher.' Let him bathe in water which has 
first been used for his preceptor's ablutions; 
and every morning bring fuel and water and 
whatsoever else may be required. 


fHiqvl3^fq<i?rf?I:ll^ll 
gR tntzt 

3! ?T%rr:ii<;ii 

wisyt^Tit^ trsnuf^ii <? ii 
^fcH«h4uii cm^ti^lniRsioi ^jnit^i 
siimKa HtgjTTP^ ^oii 

^ qR^I4?^llTTJ|;l 
%5TZilg ti%% TTrfg g j ^ t ^11 ^^11 
^ tP^ll 

3Tzf^ gfqt ^ii ii 

3tfq|«iT iRT?Tn wrjj^prg- h 
^ ylPi^ ^11 II 

^ tift tti 

^ j iP f ciF ri ^unr Ti q^^ p m rsR q^ ii ?i{ii 

TT ^ wf^ii II 


"When the scriptural studies appropriate to 
the student have been completed and he has 
received dismissal from his Guru, let the 
regenerate man enter into the order of the 
householder; and taking unto himself, with 
lawful ceremonies, house, wife and wealth, 
discharge to the best of his ability the duties of 
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his station/ satisfying the manes with funeral 
cakes; the gods with oblations; guests with 
hospitality; the sages with holy study; the 
progenitors of mankind with progeny, the 
spirits with the residue of oblations; and all the 
world with words of truth.^ A householder 
secures heaven by the faithful discharge of 
these obligations. There are those who subsist 
upon alms and lead an erratic life of self- 
denial, at the end of the term during which 
they have kept house. They wander over the 
world to see the earth and perform their 
ablutions, with rites enjoined by the Vedas at 
sacred shrines : houseless and without food 
and resting for the night at the dwelling at 
which they arrive in the evening. The house¬ 
holder is to them a constant refuge and parent: 
it is his duty to give them a welcome and to 
address them with kindness; and to provide 
them, whenever they come to his house, with a 
bed, a seat and food. A guest disappointed by a 
householder, who turns away from his door, 
transfers to the latter all his own misdeeds and 
bears away his religious merit.'* 

w:i 

In the house of a good man, contumely, 
arrogance, hypocrisy, repining, contradiction 
and violence are annihilated : and the 
householder who fully performs this his chief 
duty of hospitality is released from very kind 
of bondage and obtains the highest of stations 
after death. 

^ II 

*1^ ■gfr: yciljdiyfiiii ii 

?lS5l.Rl«c|-i RRR VI^MW ^«TIRo|| 


^iWtiI ? ^Il 

'::;iiuimwj^iaiw ?i^i 

vndlwiiR«f^wjdiiR?ii 

gRjreisft^gRr:i 

When the householder, after performing 
the acts incumbent on his condition, arrives at 
the decline of life, let him consign his wife to 
the care of his sons and go himself to the 
forests.^ Let him there subsist upon leaves, 
roots and fruit and suffer his hair and beard to 
grow and braid the former upon his brows; and 
sleep upon the ground ; his dress must be 
made of skin or of Kasa or Kusa grasses; and 
he must bathe thrice a day; and he must offer 
oblations to the gods to fire and treat all that 
come to him with hospitality : he must beg 
alms and present food to all creatures; he must 
anoint himself with such unguents as the 
woods afford; and in his devotional exercises 
he must be endurant of heat and cold. The sage 
who diligently follows these rules and leads 
the life of the hermit (or Vanaprastha), 
consumes, like fire, all imperfections and 
conquers for himself the mansions of eternity. 

^ 'irflRlRT:l 

'BclWt ■JPT ^in^IR'XII 

isipt •T v^f^ r | a[ qr ^;ii?^ii 



Rijn% w^^^jT^jiR^ii 

^il^MflusCiUcJlFn ^I^TR:-<i>ii)<*>4RT:l 

"The fourth order of men is called that of 
the mendicant; the circumstances of which it is 
fit, oh king, that you should hear from me. Let 
the unimpassioned man, relinquishing all 
affection for wife, children and possessions, 
enter the fourth order.** Let him forego the 
three objects of human existence (pleasure, 
wealth and virtue), whether secular or 
religious and indifferent to friends, be the 
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friend of all living beings. Let him, occupied 
with devotion, abstain from wrong, in act, 
word or thought, to all creatures, human or 
brute; and equally avoid-attachment to any. 

Tn u r ^a i P r fit^ ^Tbcia^ i 
gmr: sfiturttan h 

v^w ? o ii 

^ ^ «w ration ^ ^11 

Let him reside but for one night in a village 
and not more than five nights at a time in a 
city; and let him so abide, that good-will and 
not animosity, may be engendered. Let him, 
for the support of existence, apply for alms at 
the houses of the three first castes, at the time 
when the fires have been extinguished and 
people have eaten. Let the wandering 
mendicant call nothing his own and suppress 
desire, anger, covetousness, pride and folly. 
The sage who gives no cause for alarm to 
living beings need never apprehend any 
danger from them. 

^ fdfrd H^TRT; 

TT 95iril<h (&illfn:ll^^ll 

ylfJlujjijilul T e|»ll^>aiW :li ^ II 

Having deposited the sacrificial fire in his 
own person, the Brahmana feeds the vital 
flame, with the butter that is collected as alms, 
through the altar of his mouth; and by means 
of his spiritual fire he proceeds to his own 


proper abode. But the twice-born men’ who 
seeks for liberation and is pure of heart and 
whose mind is perfected by self-investigation, 
secures the sphere of Brahma, which is 
tranquil and is as a bright flame that emits not 
smoke." 

ieif* 

NOTES 

1. These directions are the same as those 
prescribed by Manu though not precisely in the 
same words. 11.175. 

2. So Manu, III. 4. 

3. The great obligations or as Jones terms them, 
sacraments, the Mahayajnas or great sacrifices, are 
according to Manu, but five; Brahmayajna, sacred 
study, Pilryajna, libations to the manes; Devayajna, 
burnt-offerings to the gods; Baliyajna, offerings to 
all creatures; and Niyanja, hospitality. III. 70, 71. 
The Prajapatiyajna or propagation of offspring and 
Satyayajna, observance of truth, are apparently 
later additions. 

4. This is also the doctrine of Manu, III. 100. 

5. Manu, VI. 3. 

6. Manu, VI. 33. 

7. The text use the term Dvijati, which 
designates a man of the three first castes. The 
commentator cites various authorities to prove that 
its sense should be Brahmana only, who alone is 
permitted to enter the fourth order, 

I mpn: ^ 

’Entrance into the fourth order is never for the Ks 
atriya and Vaisya. Entrance into the fourth order is 
for Brahmanas, according to Svayariibhu. So says 
Dattatreya : ’’Let the Brahmana proceed from his 
dwelling is also the expression of Yama, Samvartta 
and Baudhayana.”’ But this is not the general 
understanding of the law, nor was it originally so 
restricted apparently. Manu does not so limit it. 

itieic 
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CHAPTER 10 


gpira i a r 


WU <jc^m 


jii: ferernni ^ii 

^I«lt 

imrssnf? 11^ irftT ^ TRT: iR II 

Sagara then addressed Aurva and said, 
"You have described to me, venerable 
Brahmana, the duties of the four orders and of 
the four castes. I am now desirous to hear from 
you the religious institutes which men should 
individually observe, whether they be 
invariable, occasional or voluntary. Describe 
these to me; for all things are known, chief of 
Bhfgu’s race, unto you." 


J^uj^cfirnr ^ii ? ii 

^idebti^f^(*''!iranu^rr?rar!:i 


giTFsr fttir tsii^^i't^^-yirMctiH.ii n 
flung Mi4iJiaHi%T 
W gfdtd«ll ftsd fgSFRTfIIHII 



MNiUr^ld gr ^iigiiyri sictf^urfi 


f#T W d>i|lM ^ ngd> 1 % fq^iivsii 
To this Aurva replied, "I will communicate 
to you, oh king, that which you have asked, 
the invariable and occasional rites which men 
should perform ; do you attend. 

"When a son is born, let his father perform 
for him the ceremonies proper on the birth of a 
child and all other intitatory rites, as well as a 
Sraddha, which is a source of prosperity. Let 
him feed a couple of Brahmanas, seated with 
their faces to the east; and according to his 


means offer sacrifices to the gods and 
progenitors. Let him present to the manes' 
balls of meat mixed with curds, barley and 
jujubes, with the part of his hand sacred to the 
gods or with that sacred to PrajSpati.^ Let a 
Brahmana perform such a Sraddha, with all its 
offerings and circumambulations, on every 
occasion of good fortune.^ 
ddiST giqfn fd^ci ei;>A3^Pll 

uiHsd f? y r udM^R^gdf ii 6 ii 

g««iiuidT<* UPT 3f?nst 11ii 

Ulvii5iR ^ giw UTli :?|g 5; fd flSlTl 

^ UTU ^urytfii ^oii 


fishdiwS’g traPT 

iJ^VMPii 



Next, upon the tenth day after birth, let the 
father give a name to his child; the first term 
of which shall be the appellation of a god, the 
second of a man, a Sarman or Varman; the 
former being the appropriate designation of a 
Brahmana, the latter of a warrior; while Gupta 
and Dasa are best fitted for the names of 
Vaisyas and Sudras.'* A name should not be 
void of meaning; it should not be indecent, nor 
absurd, nor ill-omened, nor fearful; it should 
consist of an even number of syllables; it 
should not be too long nor too short, nor too 
full of long vowels; but contain a due 
proportion of short vowels and be easily 
articulated. After this and the succeeding 
initiatory rites,^ the purified youth is to acquire 
religious knowledge, in the mode that has been 
described, in the dwelling of his spiritual 
guide. 

elT 

grt: ^mi ^-ijii 
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^mi 

"When he has finished his studies and 
given the parting donation to his preceptor, the 
man who wishes to lead the life of a 
householder must take a wife. If he does not 
propose to enter into the married state, he may 
remain as a student with his teacher, first 
making a vow to that effect and employ 
himself in the service of his preceptor and of 
that preceptor's descendants; or he may at once 
become a hermit or adopt the order of the 
religious mendicant, according to his original 
determination.'’ 

c»4^chj]uii 

^ pt pciraizr 

^ p: im ii 

^R?IT ^ o n 

rnprf 3Rit w: ■<w4f4?rRi;:i 
intif gjTiiRreoj^niTRiii ^ ^ii 
^ p; I 

^ gprtt ^ n 

^ qr thTi^gd)' ^;i 

wfir ^ ^ II 

efi^j -yitH (4(4m 

"If he marry, he must select a maiden who 
is of a third of his age;^ one who has not too 
much hair, but is not without any; one who is 
not very black nor yellow complexioned and 
who is not from birth a cripple or deformed. 
He must not marry a girl who is vicious or 
unhealthy, of low origin or labouring under 
disease; one who has been ill brought up; one 
who talks improperly; one who inherits some 


malady from father or mother ; one who has a 
beard or who is of a masculine appearance; 
one who speaks thick or thin or croaks like a 
raven; one who keeps her eyes shut or has the 
eyes very prominent; one who has hairy legs 
or thick-ankles or one who has dimples in her 
cheeks when she laughs.* Let not a wise and 
prudent man marry a girl of such a description 
: nor let a considerate man wed a girl of a 
harsh skin; or one with white nails; or one 
with red eyes; or with very fat hands and feet; 
one who is a dwarf or who is very tall; or one 
whose eyebrows meet or whose teeth are fat 
apart and resemble tusks. Let a householder 
marry a maiden who is in kin at least five 
degrees remote from his mother and seven 
from his father, with the ceremonies enjoined 
by law.’ 

g# 5rr3nwR?i2irgT:iR'«ii 

’iw4tijiriI 4?iNsiig4istnT: II ^ mi 

^ ^ ■jrr smf I 

|i4fcT <;IH6<*^IR, 1|R'N44(1,II ^ ^ >1 

Tiu4^(^i1 r ' iafgd ' t<Ri ri 

"The forms of marriage are eight, the 
Brahma, Daiva, the Arsa, PrajSpatya, Asura, 
Gandharba, Raksasa and Paisaca; which last is 
the worst: but the caste to which either form 
has been enjoined as lawful by inspired sages 
should avoid any other mode of taking a wife. 
The householder who espouses a female 
connected with him by similarity of religious 
and civil obligations and along with her 
discharges the duties of his condition, derives 
from such a wife great benefits." 

NOTES 

1. To theNandimukhas. The Pilrs or progenitors, 
are so termed here from words occurring in the 
prayer used on the occasion of a festive Sraddha. 
As. Res. VII. 270. 

2. With the Daiva tlrtha, the tips of the fingers; 
or with the Prajapatya tlrtha, the part of the hand at 
the root of the little finger. Manu, II. 58, 59. The 
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second is called by Manu the Kaya tlrtha, from Ka, 
a synonym of Prajapati. 

3. The Sraddha is commonly an obsequial or 
funeral sacrifice, but it implies offerings to the 
progenitors of an individual and of mankind and 
always forms part of a religious ceremony on an 
occasion of rejoicing or an accession of prosperity, 
this being termed the Abhyudaya or Vrddhi 
Sraddha. As. Res. VIL 270. 

4. So Manu, IL 30, 31, 32. The examples given 
in the comment are, Somasarman, Indravarman, 
Candragupta and Sivadasa, respectively appropriate 
appellations of men of the four castes. 

5. Or Samskaras; initiatory ceremonies, 
purificatory of the individual at various stages. 

6. Or the vow or pledge he has taken, that he will 
follow for life the observances of the student or 
ascetic; both of which are enumerated in the 
Nirnaya Sindhu, as acts prohibited in the Kali age; 
a man is not to continue a student or BrahmacSri, 
i.e. a coenobite, for life; nor is he to become a 
mendicant without previously passing through the 
order of householder. In practice, however, the 
prohibition is not infrequently disregarded. 

7. By this is to be understood, according to the 
commentator, merely a young girl, but at the same 
time one not immature; for otherwise, he observes, 
a man of thirty, by which age he completes his 
sacred studies, would espouse a girl of but ten years 
age. According to Manu, however, the period of 
religious study does not terminate until thirty-six; 
and in the East a girl of twelve would be 
marriageable. The text of Yajhavalkya has merely 
the word YavTyasi, 'a very young woman.’ It is 
worthy of remark here, that neither that text, nor the 
text of Manu, nor the interpretation of our text, 
authorises the present practice of the nuptials of 
children. The obligation imposed upon a man of a 
life of perfect continence until he is more than 
thirty is singularly Malthusian. 

8. For the credit of Hindu taste it is to be noticed 
that the commentator observes the hemstitch in 
which this last clause occurs is not found in all 
copies of the text. 

9. See Manu, III. 5. 

10. These different modes of marriage are 
described by Manu, III. 27. 
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CHAPTER 11 





’^nrr 

MTOBij ^mfdgy 

Sagara again said to Aurva, "Relate to me, 
Muni, the fixed observance of the 
householder, by attending to which he will 
never be rejected from this world or the next." 


ifaralVTH! 

■ tK ra ir t i rn ^ 

^ETIRTErrot ^ ^3SEI^II?n 

IRfPIT Viira^tRni 


Aurva replied to him thus : "Listen, Prince, 
to an account of those perpetual observances, 
by adhering to which both worlds are subdued. 
Those who are called Sadhus (saints) are they 
who are free from all defects; and the term Sat 
means the same or Sadhu ; those practices or 
observances (Acaras) which they follow are 
therefore called Sadacaras, 'the institution or 
observances of the pidus.'' The seven B-Sis, the 
Manus, the patriarchs, are they who have 
enjoined and who have practised these 
observances. 


'ET 

3TqtSEJT ch T T|ij< T ^f cr 

t!<4uTgig><1 


tlW: 
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31^1^ Wif^ii ^ II 

Let the wise man awake in the MuhQrtta of 
Brahma (or n the third MuhQrtta, about two 
hours before sunrise) and with a composed 
mind meditate on two of the objects of life 
(virtue and wealth) and on topics not 
incompatible with them. Let him also think 
upon desire, as not conflicting with the other 
two; and thus contemplate with equal 
indifference the three en^ of life, for the 
purpose of counteracting the unseen 
consequence of good or evil acts. Let him 
avoid wealth and desire, if they give 
uneasiness to virtue; and abstain from virtuous 
or religious acts if they involve misery or are 
censured by the world.^ Having risen, he must 
offer adoration to the sun; and then, in the 
south-east quarter, at the distance of a bow¬ 
shot or more or any where remote from the 
village, void the impurities of nature. The 
water that remains after washing his feet he 
must throw away into the courtyard of the 
house. 

^ ^ ^ II 

^ fit VIVTOl ^ 

3rfnf ^ ^ ^? II 

ft i^i 

in^ i^lf^ll II 

(ri&9i((dfe|( ^ % 1aB%§tlT^II ^')JII 

'dr'ttebtjlycblrlSI W'l Wl 

Vftdldfviaj ^Kar?^M4l«tdUl. ll II 

3Rr:tnuqe|q'di ^ xnlqg! 

limt: Tra*^; ?ftd d>ffi lll ^^11 

A wise man will never void urine on his 
own shadow, nor on the shadow of a tree, nor 
on a cow nor against the sun, nor on fire, nor 


against the wind, nor on his Guru, nor men of 
the three first castes; nor will he pass either 
excrement in a ploughed field or pasturage or 
in the company of men or on a high road or in 
rivers and the like, which are holy or on the 
bank of a stream or in a place where bodies are 
burnt; or any where quickly. By day let him 
void them with his face to the north and by 
night with his face to the south, when he is not 
in trouble. Let him perform these actions in 
silence and without delay; covering his head 
with a cloth and the ground with grass. Let 
him not take, for the purposes of cleanliness, 
earth from an ant-hill, nor a rat-hole, nor from 
water, nor from the residue of what has been 
so used, nor soil that has been employed to 
plaster a cottage, nor such as has been thrown 
up by insects or turned over by the plough. All 
such kinds of earth let him avoid, as means of 
purification. 

f?T^- c|iM4>^ ^1 

m ^flyhnjif^«i:ii ^vsii 

aT#iFr«t^ d-i 

andiilii f^tiwdi ^ani;^mf^:ii uii 

vMudin ^iMiH^i 

dif ^nl^iir ■^Hf^ii ? o 11 

arrtlRT^M: 

3 T n(?%»w i ^‘ ^ ?ii 

One handful is sufficient after voiding 
urine; three after passing ordure: then ten 
handfuls are to bo rubbed over the left hand 
and seven over both hands. Let him then rinse 
his mouth with water that is pure, neither fetid, 
nor frothy, nor full of bubbles; and again use 
earth to cleanse his feet, washing them well 
with water. He is to drink water then three 
times and twice wash his face with it; and next 
touch with it his head, the cavities of the eyes, 
ears and nostrils, the forehead, the navel and 
the heart.^ Having finally washed his mouth, a 
man is to clean and dress his hair and to 
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decorate his person, before a glass, with 
unguents, garlands and perfumes. 

tsiismuisil ^ ^ II 

^(WcH:i 

^ Mfiil i u n gRF^IR^II 

He is then according to the custom of his 
caste, to acquire wealth, for the sake of 
subsistence; and with a lively faith worship the 
gods. Sacrifices with the acid juice, those with 
clarified butter and those with offerings of 
food, are comprehended in wealth; wherefore 
let men exert themselves to acquire wealth for 
these purposes."^ 

PlRMHejJlg rill 
•HR W ^1 
pjciT ^ mi 

^Urd^pgR: 

H ^ 1^ 

As preparatory to all established rites of 
devotion the household should bathe in the 
water of a river, a pond, a natural channel or a 
mountain torrent; or he may bathe upon dry 
ground, with water drawn from a well or taken 
from a river or other source, where there is any 
objection to bathing on the spot.^ When bathed 
and clad in clean clothes, let him devoutly 
offer libations to the gods, sages and 
progenitors, with the parts of the hand 
severally sacred to each. 

yluFTOrtij 

^qhnur ysawid 3riini^:ii ^vsii 

f^oiT ^u Pi ra Ri 

^ tflsf? cfciuii|.qnjuj6g irii ^ ^ ii 
<rai 


He must scatter water thrice, to gratify the 
gods; as many times, to please the Rsis; and 
once, to propitiate Prajapati: he must also 
make three libations, to satisfy the progenitors. 
He must then present, with the part of the hand 
sacred to manes, water to his paternal 
grandfather and great-grandfather, to his 
maternal grandfather, great-grandfather and 
his father; and at pleasure to his own mother 
and his mother's mother and grandmother, to 
the wife of his preceptor, to his preceptor, his 
maternal uncle and other relations,*’ to a dear 
friend and to the king. 

^fraJT; fw: fRmsTRR; 
qjRI^RlSr I 


Let him also, after libations have been 
made to the gods and the rest, present others at 
pleasure for the benefit of all beings, reciting 
inaudibly this prayer; 'May the gods, demons, 
Yak?as, serpents, Raksasas, Gandharvas, 
PisScas, Guhyakas, Siddhas, KusmSndas, 
trees, birds, fish, all that people the waters or 
the earth or the air, be propitiated by the water 
I have presented to them. 

qiRig ^ ^ fRETT:l 


'»>Rd gq! 


This water is given by me for the 
alleviation of the pains of all those who are 
suffering in the realms of hell. May all those 
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who are my kindred and not my kindred and 
who were my relations in a former life, all 
who desire libations from me, receive 
satisfaction from this water! May this water 
and sesamum, presented by me, relieve the 
hunger and thirst of all who are suffering from 
those inflections, wheresoever they may be!’’ 
Presentations of water, given in the manner, 
oh king,- which I have described, yield 
gratification to all the world : and the sinless 
man, who in the sincerity of faith pours out 
these voluntary libations, obtains the merit that 
results from affording nutriment to all 
creatures. 

"Having then rinsed his mouth, he is to 
offer water to the sun, touching his forehead 
with his hands joined and with this prayer; 
'Salutation to Vivasvat, the radiant, the glory 
of Vi§nu; to the pure illuminator of the world; 
to SSvitrl, the granter of the fruit of acts.' He is 
then to perform the worship of the house, 
presenting to his tutelary deity water, flowers 
and incense. 

3Rrn# 

eug(q«ugj3’ 

He is next to offer oblations with fire, not 
preceded by any other rite, to BrahmS.* 
Having, ipvgked; Praj3pati,, let him; pour 
oblations reverently to his household gods, to 
Kas'yapa and to Ahumati,'^ in succession, fte 
residue of thfe obtetiori let him offer to the 
earth, to water and to rain, in a pitcher at hand; 
and to Dhatd and Vidhata at the doors of his 
house and in the middle of it to Brahma. 


liP^l T NjU q q^uiiq 

qfn ejaisRwiiifvsii 

Let the wise man also offer the Bali, 
consisting of the residue of the oblations, to 
Indra, Yama, Vanina and Soma, at the four 
cardinal points of his dwelling, the east an the 
rest; and in the north-east quarter he will 
present it to Dhanvantari.'^’ After having thus 
worshipped the domestic deities, he will next 
offer part of the residue to all the gods (the 
Visvadevas); then, in the north-west quarter, to 
Vayu (wind); then, in all directions, to the 
points of the horizon, BrahmS to the 
atmosphere and to the sun; to all the gods, to 
all beings, to the lords of beings, to the Pifrs, 
to twilight. 

:i 

^ qgw: uyral sraiRr 



tPTT: ftyrrantiTar: 

^ qqr II 

<*iJPi«f^q.Ai:i 
trarg % tpira 

far^ ^^^11K o 11 
Then taking other rice,“ let the 
householder at pleasure cast it upon a clean 
spot of ground, as an offering to all beings, 
repeating with collected nmid: this prayer; 
'May gods, men, .apimajs, .birds,., saints, .Yaks 
as, serpents, demons, ghosts, goblins, trees, all 
that desire food given by me; may ants, 
worms, moths and other insects, hungered and 
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bound in the bonds of acts; may all obtain 
satisfaction from the food left them by me and 
enjoy happiness, 
iltit 5T TffRB 5T ftUT ?r5- 
^£trarHfe4 rtaiiiwfwi 

^ ^ ^ ^11 

irax^rfir ? II 

^tnniTt-Ji 

WsT iWT %ift§?i'g^ffg7:l 
feiya 

^ ■gf^ wgim^ii 

May they who have neither mother, nor 
father, nor relations, nor food, nor the means 
of preparing it, be satisfied and pleased with 
the food presented for their contentment.'^ 
Inasmuch as all beings and this food and I and 
Visnu are not different, I therefore give for 
their sustenance the food that is one with the 
body of all creatures. May all beings, that are 
comprehended in the fourteen orders of 
existent things,'^ be satisfied with the food 
bestowed by me for their gratification and be 
delighted.' 


rfiT ymiH 4<ill<Idlf<HII 

oilman 

MHdgdtrdilci^giflfimdii 

3i«fl|5yi(dl«i ^TJit^wtii^oii 

"The householder is then to remain at 
eventide in his courtyard as long as it takes to 
milk a cow,''* or longer if he pleases, to await 
the arrival of a guest. Should such a one 
arrive, he is to be received with a hospitable 
welcome; a seat is to be offered to him and his 
feet are to be washed and food is to be given 
him with liberality and he is to be civilly and 
kindly spoken to; and when he departs, to be 
sent away by his host with friendly wishes. A 
householder should ever pay attention to a 
guest who is not an inhabitant of the same 
village, but who comes from another place and 
whose name and lineage are unknown. He who 
feeds himself and neglects the poor and 
friendless stranger in want of hospitality, goes 
to hell. Let a householder who has a 
knowledge of Brahma reverence a guest, 
without inquiring his studies, his school, his 
practices or his race.'^ 


^ ^<jfug»u i e T Traferat ^tim^^ii 



% Mtnnr. HH«ll:imvu 

Having uttered this prayer, let the devout 
believer cast the food upon the ground, for the 
nourishment of all kinds of beings; for the 
householder is hence the supporter of them all. 
Let him scatter food upon the ground for dogs, 
outcasts, birds and all fallen and degraded 
persons. 

rltT; t ^ 


ftgnjgtr fiiiH! ^ ^ ii 

sItBT: ttrgw 

■'iq^iuifti^ sigsqtlii^mi 

3|j?rfil^^ Jl(rlPle|4(ll 

^M^Idii^^ii 
gicTT tTjfmfd: 71^ y(^4g^'iuTti4»iri 
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«R*n^f?ifirj3iraT ^ trrt ^:i 

O king, "A householder should also at the 
perpetual Sraddha entertain another 
Brahmapa, who is of his own country, whose 
family and observances are known and who 
performs the five sacramental rites. He is 
likewise to present to a BrShmana learned in 
the Vedas four handfuls of food, set apart with 
the exclamation Hanta; and he is to give to a 
mendicant religious student three handfuls of 
rice or according to his pleasure when he has 
ample means. These, with the addition of the 
mendicant before described, are to be 
considered as guests; and he who treats these 
four descriptions of persons with hospitality 
acquits himself of the debt due to his fellow 
men. The guest who departs disappointed from 
any house and proceeds elsewhere, transfers 
his sins to the owner of that mansion and takes 
away with him such a householder's merits. 
Brahma, Prajapati, Indra, fire, the Vasus, the 
sun, are present in the person of a guest and 
partake of the food that is given to him. Let a 
man therefore be assiduous in discharging the 
duties of hospitality; for he who eats his food 
without bestowing any upon a guest feeds only 
upon iniquity. 

^ •^11 ^ ^ II 

^ 5^' 

W qr: IIo II 

anqiiTtyil q# fFsprl ^q^rtfoRP^i 
3HT^Rig^^ an^if<««iM Ti^iiva^ii 

"In the next place the householder must 
provide food for a married damsel, remaining 
in her father's dwelling; for any one who is ill; 
for a pregnant woman; for die aged and the 
infants of his house; and then he may eat 
himself. He who eats while these are yet unfed 
is guilty of sin in this life and when he dies is 


condemned in hell to feed upon phlegm. So he 
who eats without performing ablutions is fed 
in hell with filth; and he who repeats not his 
prayers, with matter and blood: he who eats 
unconsecrated food, with urine; and he who 
eats before the children and the rest are fed is 
stuffed in Tartaurs with ordure. 
fiiiiivdujEci Ti^! w i ■g?ti 
^^(1^ TOT jq; qiwqtqirra^iiv3?ii 
fF WTPqigH q^igfipTOT 

'ET ^cliMfilijdiSaiH.! 

VRdq i ^ i i lT ft ^1^1 

Hear therefore, oh kings of kings, how a 
householder should feed, so that in eating no 
sin may be incurred, that invariable health and 
increased vigour may be secured and all evils 
and hostile machinations may be averted. Let 
the householder, having bathed and offered 
libations to the gods and manes and decorated 
his hand with jewels, proceed to take his meal, 
after having repeated the introductory prayers 
and offered oblations with fire and having 
given food to guests, to Brahmanas, to his 
elders and to his family. 

qiftr q ^cir-qqqi 

TtyRq TOT ^ 3il%q 

q ^frydrgd ^ ii 

He must not eat with a single garment on, 
nor with wet hands and feet, but dressed in 
clean clothes, perfumed and wearing garlands 
of flowers ; he must not eat with his face to 
any intermediate point of the horizon, but 
fronting the east or the north : and thus, with a 
smiling countenance, happy and attentive, let 
him partake of food, of good quality. 
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wholesome, boiled with clean water, procured 
from no vile person nor by improper means, 
nor improperly cooked. 

TUI'S"? ii 


71^ q rt Tt! 

^^^4dH R lfu i ^ ^=^11 C’^W 

t: ^igjW®r (^^chciii^ii^^ii 


Having given a portion to his hungry 
companions, let him take his foot without 
reproach out of a clean handsome vessel, 
which must not be placed upon a low stool or 
bed. He must not eat in an unfit place or out 
of season, nor in an incommodious attitude; 
nor must he first cast any of his meal into the 
fire. Let his food be made only with suitable 
texts; let it be good of its kind; and it must not 
be stale, except in the case of fruit or meat;'* 
nor must it be of dry vegetable substances, 
other than jujubes'’ or preparations of 
molasses; but never must a man eat of that of 
which the juices have been extracted.'* Nor 
must a man eat so as to leave no residue of his 
meal, except in the case of flour, cakes, honey, 
water, curds and butter. 

^ 

trar iRttiu'iiii 

w^iHn^^i?nfhT MiuiiaiuiHww 


Let him, with an attentive mind, first taste 
that which has a sweet flavour; he may take 
salt and sour things in the middle course and 
finish with those which are pungent and bitter. 
The man who commences his meal with 


fluids, then partakes of solid food and finishes 
with fluids again, will ever be strong and 
healthy. In this manner let him feed without 
fault, silent and contented with his food; 
taking, without uttering a word, to the extent 
of five handfuls, for the nutriment of the vital 
principle. 

ggtgr !Hwj4i53i!awt 

Ttmilr ^ “ 

^ ^ II 

rnf^ w^Rd ;i 

^Ttraw 1^11 ^ II 

mtH<cjoq|^d ^T3H;II "? o II 
siiuimH4mHHi^dHoitH4lM4!iii 
ara mtiuioqi^d 

Having eaten sufficiently, the householder 
is then to rinse his mouth, with his face turned 
towards the east or the north; and having again 
sipped water, he is to wash his hands from the 
wrist downwards. With a pleased and tranquil 
spirit he is then to take a seat and call to 
memory his tutelary deity; and then he is thus 
to pray : "May fire, excited by air, convert this 
food into the earthly elements of this frame 
and in the space afforded by the ethereal 
atmosphere cause it to digest and yield me 
satisfaction! May this food, in its assimilation, 
contribute to the vigour of the earth, water, fire 
and air of my body and afford unmixed 
gratification! 

^ tratsT 


tR gnj ^11 ? II 

1^: 

• <i<l4q ^ qRuimil^ii ^ ^ II 
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mRuiims' ^ cism 

^ 4 ^ 4)4ffei?ifl<4 ^11 ^^11 

May Agasti, Agni and submarine fire effect 
the digestion of the food of which I have 
eaten; may they grant me the happiness which 
its conversion into nutriment engenders; and 
may health ever animate my form! May Visnu, 
who is the chief principle of all Invested with 
bodily structure and the organs of sense, be 
propitiated by my faith in him and influence 
the assimilation of the invigorating food which 
I have eaten! For verily Vi§nu is the eater and 
the food and the nutriment : the through this 
belief may that which I have eaten be 
digested.' 

at4TO T f(} r ^ r 41f4 chM?i n raf^d ; ii mi 

^RnFKit ig^fnT ^:i 

<dl(d&c5^^-qRi TtTfe||<?19l| 

^ Trgtsrra' n^Mrii 

flpTRrsrniii o ii 

4M(dBPd i TPSElt % ^ ^ ^ 

Tra TTII \o %\\ 

"Having repeated this prayer, the 
householder should rub his stomach with his 
hand and without indolence perform such rites 
as confer repose, passing the day in such 
amusements as are authorised by holy writings 
and are not incompatible with the practices of 
the righteous; until the SandhyS, when he must 
engage in pious meditation. At the Sandhya at 
the close of the day he must perform the usual 
rites before the sun has quite set; and in the 
morning he must perform them before the 
stars have disappeared.’^ The morning and 


evening rites must never be neglected, except 
at seasons of impurity, anxiety, sickness or 
alarm. He who is preceded by the sun in rising 
or sleeps when the sun is setting, unless it 
proceed from illness and the like, incurs gilt 
which requires atonement; and therefore let a 
man rise before the sun in the morning and 
sleep not until after he has set. They who 
sinMly omit both the morning and the 
evening service go after death to the hell of 
darkness. 

3=T: mcfeigqK i q 

^ ^ ^11 II 



s^iwxipnt tnr wvr<4rqi fji^^:ii?o^ii 
m<ivi^T4mjigwiJid1rarai ^[3 rh;i 
'ddaivlJlcn^4 ^ Ttlfell ^o-jJII 

•d3[yig;pT ^ Higtir TT^II ^oqil 

tPRiq; Jy[4[4Mfdl2| ^:l 

dfw^i^cn : «4^c|dl:ll^o^ii 
alui^cgqT^i 

In the evening, then, having again dressed 
food, let the wife of the householder, in order 
to obtain the fruit of the Vaisvadeva rite, give 
food, without prayers, to outcasts and unclean 
spirits. Let the householder himself, according 
to his means, again show hospitality to any 
guest who may arrive, welcoming him with 
the salutation of evening, water for his feet, a 
seat, a supper and a bed. The sin of want of 
hospitality to a guest who comes after sunset is 
eight times greater than that of turning away 
one who arrives by day. A man should 
therefore most especially show respect to one 
who comes to him in the evening for shelter, 
as the attentions that gratify him will give 
pleasure to all the gods. Let the householder, 
then, according to his ability, afford a guest 
food, potherbs, water, a bed, a mat or, if he can 
do no more, ground on which to lie. 
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^1 

g[l W€ 7 TII ^o II 

mldViiHi ^ ^ irf^ ^ rri 

ItMi f^; '^ret iIWHITOr ^ 

tdMd: f^llOdi^jJ ftn^ll II 

didi^MdM: ^rei: ' 55 cni??lFra%I^! 
g 5 mi^ ^ ^ irfifjii^nii 

wrwrdr-^ ^n^vnpt 7 W'W^ih^i 
qi%T ? uffw dia^rwi 7 w Tif^SnitTiii ^^^11 
^i<(^uii ^iF?ranTit Hidimi 
^?8SiTm ^lid^Thi ^ ^zHr«if^|(?l|w:ii ^^^11 
■JFnrr: ^ '^Ri^ ^ ^ eJiRT: ^i 

ira^: H13HW 'safsm g^ii u>s\\ 
Tj5^?iig'«i1 ^ ^fSrari 

Ti^! <RHi*iPd>^ ^11 ^^mi 

qrtr iraifw ^ ^11 ^^^11 

dTMIfl^ WfMRT^^:l 

^nSEi ' ^rgH^^^l l gin ^ U T ll ^^; 11 ^^E3|| 
H Rr 4 t m ^ "| ;fi gr 4 l<ip)l q iiR<w ii 
^ a fe sr ij^ m aidi 4 t ^rrar^ <i%q[^ii 
^ ’^I| rgsjsri 

^ -q^ll ^^<?ll 

^trinr^^g^ ^ ^wr! ^«ra):i 

71 ^ oq^ o II 

Tr^^Egf*T>mt5«F9t ^Trqra% ^! 

^uinT 5 n?i^ !jfHr9iJ^rii ^11 
irorm^^ d>^iydi 


[11^?? II 


•i<d>*r*^fd ?l^sHTf^r xn^ri 
MT^lTlfd: ^ig^HIjnftl #f^ll ^II 
f1?r 11?^ f<d(;i^g 51^1 

ii«i\Tfcdm^^g ngji^tggdraftrii ^•^'nw 

^ JjJifijujjijilul U^Td?Tl5OT7r:H 


"After eating his evening meal and having 
washed his feet, the householder is to go to 
rest. His bed is to be entire and made of wood: 
it is not to be scanty, nor cracked, nor uneven, 
nor dirty, nor infested by insects, nor without a 
bedding: and he is to sleep with his head either 
to the east or to the south; any other position is 
unhealthy. In due season a man should 
approach his wife, when a fortunate asterism 
prevails, in an auspicious moment and on even 
nights, if she is not unbathed, sick, unwell, 
averse, angry, pregnant, hungry or over-fed. 
He should be also free from similar 
imperfections, should be neatly attired and 
adorned and animated by tenderness and 
affection. There are certain days on which 
unguents, flesh and women are unlawful, as 
the eighth and fourteenth lunar days, new 
moon and full moon,^° and the entrance of the 
sun into a new sign. On these occasions the 
wise will restrain their appetites and occupy 
themselves in the worship of the gods, as 
enjoined by holy writ, in meditation and in 
prayer; and he who behaves differently will 
fall into a hell where ordure will be his food. 
Let not a man stimulate his desires by 
medicines, nor gratify them with unnatural 
objects or in public or holy places. Let him not 
think incontinently of another's wife, much 
less address her to that end; for such a man 
will be bom in future life as a creeping insect. 
He who commits adultery is punished both 
here and hereafter; for his days in this world 
are cut short and when dead he falls into hell. 
Thus considering, let a man approach his own 
wife in the proper season or even at other 
times." 

•kids 

NOTES 

1. Jones renders Ac^a (sir^nT), 'the immemorial 
customs of good men' (Manu, II. 6); following the 
explanation of Kulluka Bhatta, which is much the 
same as that of our text : 

'Acara means the use of blankets or bark, 
for dress. Sadhus are pious or just men.' Acaras are, 
in fact, all ceremonial and purificatory observances 



266 


THE VI5IVU-PURAIVAM 


or practices, not expiatory, which are enjoined 
either by the Vedas or the codes of law. 

2. That is, he may omit prescribed rites, if they 
are attended with difficulty or danger; he may 
forego ablutions, if they disagree with his health; 
and he may omit pilgrimage to holy shrines, if the 
way to them is infested by robbers. Again, it is 
enjoined in certain ceremonies to eat meat or drink 
wine; but these practices are generally reprehended 
by pious persons and a man may therefore 
disregard the injunction. 

3. Many of these directions are given by Manu, 
IV, 45. 

4. That is, wealth is essential to the performance 
of religious rites and it is also the consequence of 
performing them. A householder should therefore 
diligently celebrate them, that he may acquire 
property and thus he enabled to continue to 
sacrifice. According to Gautama there are seven 
kinds of each of the three sorts of sacrificial rites 
particularised in the text or those in which the 
Soma juice, oiled butter or food are presented. Of 
the latter, according to Manu, there are four 
varieties, the offering of food to the Vaisvadevas, 
to spirits, to deceased ancestors and to guests. II, 
86. The seven of Gautama are, offerings to 
progenitors on certain eighth days of the fortnight, 
at the full and change, at Sraddha generally and to 
the manes on the full moon of four different 
months or Sravana, Agrahayana, Caitra and Asvin, 

5. A person may perform his ablutions in his 
own house, if the weather or occupation prevent his 
going to the water. If he be sick, he may use warm 
water; and if bathing be altogether injurious, he 
may perform the mantra snSna or repeat the prayers 
used at ablution, without the actual bath. 

6. The whole series is thus given by Colebrooke; 
As. Res. V. 367. Triple libations of tlla (sesamum 
seeds) and water are to be given to the father, 
paternal grandfather and great-grandfather; to the 
mother, maternal grand-father, great-grandfather 
and great great-grandfather; and single libations are 
to be offered to the paternal and maternal grand¬ 
mother and great grandmother, to the paternal 
uncle, brother, son, grandson, daughter’s son, son- 
in-law, maternal uncle, sister's son, father’s sister’s 
son, mother's sister and other relatives. With the 
exception of those, however, offered to his own 


immediate ancestors, which are obligatory, these 
libations are optional and are rarely made. 

7. The first part of this prayer is from the 
Samaveda and is given by Colebrooke. As. Res. V. 
367. 

8. The rite is not addressed to Brahma specially, 
but he is to be invoked to preside over the oblations 
offered to the gods and sages subsequently 
particularised. 

9. Kasyapa, the son of Kasyapa, is Aditya or the 
sun. Anumati is the personified moon, wanting a 
digit of full. The objects and order of the ceremony 
here succinctly described differ from those of 
which Colebrooke gives an account Res. VII. 
236) and from the form of oblations given by Ward 
(Account of the Hindus, II. 447); but, as observed 
by Colebrooke, "oblations are made with such 
ceremonies and in such form, as are adapted to the 
religious rite which is intended to be subsequently 
performed.">45. Res. VII. 237. 

10. See also Manu, III. 84 and the As. Res. VII. 
275. 

11. Or this ceremony may be practised instead of 
the preceding. 

12. This prayer is said by Colebrooke to be taken 
from the Puranas {As. Res. VII. 275): he translates 
the last clause, ’May they who gave neither food, 
nor means of obtaining it.' In our text the phrase is 

I which the commentator 

explains by 

* understanding Annasiddhi to mean ’means 
of dressing food’, Paka sadhana. The following 
passages of the prayer are evidently peculiar to the 
Visnu Purana. 

13. Either fourteen classes of BhQtas or spirits or 
the same number of living beings or eight species 
of divine, one of human and five of animal 
creatures. 

14. This, according to the commentator, is equal 
to the fourth part of Ghatika which, considering the 
latter synonymous with Muhtirtta or one-thirtieth of 
the day and night, would be twelve minutes. 

15. These precepts and those which follow, are 
of the same tenor as those given by Manu on the 
subject of hospitality (III, 99), but more detailed. 

16. By stale, as applied to meat, is intended in 
this place probably meat which has been previously 
dressed as part of an offering to the gods or manes : 




BOOK III, CHAP. 12 


267 


meat which is dressed in the first instance for an 
individual being prohibited; as by Yajfiavalkya : 

’Let him avoid flesh killed in vain;* 
or that which is not the residue of an offering to the 
gods, "^^7^ I So also Manu, V.7. 

17. By dried vegetables, etc. is to 

be understood unboiled vegetables or potherbs 
dressed without being sprinkled with water : 

tTt# I Instead of 'jujubes', the 

reading is sometimes 'myrobalans' : the 

other term, is explained 'sweet-meats*. 

The construction here, however, is somewhat 
obscure. 

18. As oil-cake or the sediment of any thing after 
expression. 

19. So Manu, II. 101 and IV. 93. 

20. So Manu, IV. 128. 

*** 
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^ p fHrtjwi ^ w^ii mi 


Let him never appropriate another's 
property, no address him with the lease 
unkindness. Let him always speak amiably and 
with truth and never make public another’s 
faults. Let him not desire another's prosperity, 
nor seek his enmity. Let him not mount upon a 
crazy vehicle, nor take shelter under the bank 
of a river (which may fall upon him). 

: WII ^ II 



CHAPTER 12 


t?roiF( wy 

^ sviMig’ ?wVfi:i 
'iresiD ’Et ioIiIh fSrij^T^iratft ^;ii ?ii 



ftrar: ftrrot w wn ^ n 

Aurva continued-"Let a respectable 
householder ever venerate the gods, kine, 
Brahmanas, saints, aged persons and holy 
teachers. Let him observe the two daily 
SandhySs and offer oblations to fire. Let him 
dress in untorn garments, use delicate herbs 
and flowers, wear emeralds and other precious 
stones, keep his hair smooth and neat, scent 
his person with agreeable perfumes and 
always go handsomely attired, decorated with 
garlands of white flowers. 

ftwf*IlW=E|^l^T3?l7^ll ■If II 


5^ ^ ^ fyVlsiitl^I^tsii TRt: II d II 
q 1 ^nftrajP^i 

^«4ia^rdd ? ^?«m i H)u«a^lPl ^1 


A wise man will not form a friendship nor 
walk in the same path with one who is 
disesteemed, who is a sinner or a drunkard, 
who has many enemies or who is lousy, with a 
harlot or her gallant, with a pauper or a liar, 
with a prodigal, a slanderer or a knave. Let not 
a man bathe against the strength of a rapid 
stream, nor enter a house on fire, not climb to 
the top of a tree; nor (in company) clean his 
teeth or blow his nose, nor gape without 
covering his mouth, nor clear his throat, nor 
cough, nor laugh loudly, nor emit wind with 
noise, nor bite his nails, not cut grass, nor 
scratch the ground,' nor put his beard into his 
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mouth, nor crumble a clod of clay; nor look 
upon the chief planetary bodies when he is 
unclean. Let him not express disgust at a 
corpse, for the odour of a dead body is the 
produce of the moon. Let a decent man ever 
avoid by night the place where four roads 
meet, the village tree, the grove adjacent to the 
place where bodies are burnt and a loose 
woman. 

7 snH II II 

Let him not pass across the shadow or a 
venerable person, of an image, of a deity, of a 
flag, of a heavenly luminary.^ Let him not 
travel alone through a forest, nor sleep by 
himself in an empty house.^ Let him keep 
remote from hair, bones, thorns, filth, 
remnants of offerings, ashes, chaff and earth"* 
wet with water in which another has bathed. 
Let him not receive the protection of the 
unworthy, nor attach himself to the dishonest. 

dgrHHITl^ ^:l 

^ w ?FzjT smimir q^ii ^^3II 
3n^ ^ g^^^i 
^ilelldRlMl ^11 \6 II 

^TRJT^^^^11 II 

^uSigirimar^ (*iiiwwM^ ^i 

^<i»cite(: 3191^ ^11 ^ o II 

Let him not approach a beast of prey; and 
let him not tarry long when he has risen from 
sleep. Let him not lie in bed when he is awake, 
nor encounter fatigue when it is time to rest. A 
prudent man will avoid, even at a distance, 
animals with tusks and horns; and he will shun 
exposure to frost, to wind and to sunshine. A 
man must neither bathe, nor sleep, nor rinse 


his mouth while he is naked;’ he must not 
wash his mouth or perform any sacred rite, 
with his waistband unfastened: and be must 
not offer oblations to fire, nor sacrifice to the 
gods, nor wash his mouth, nor salute a 
Br5hmana, nor utter a prayer, with only one 
garment on. 

7iT9^ii ^ ^11 
? ? II 

wtcT 9#r tn^f: g^^i 

t^r^ii ? ? ii 

Let him never associate with immoral 
persons: half an instant is the limit for the 
intercourse of the righteous with them. A wise 
man will never engage in a dispute with either 
his superiors or inferiors: controversy and 
marriage are to be permitted only between 
equals. Let not a prudent man enter into 
contention: let him avoid unprofitable enmity. 
A small loss may be endured; but he should 
shun the wealth that is acquired by hostility. 

tqiT?irisn ^ mfuRII 
^ rT y'lf^drlR'ifll 

41<IW f9dqii^d:IRmi 

arqqoq ? ^ciH i H ' ^iauit i iF i ^ i 

rBlT l^nOdld ^llinm^ll ^ ^ II 

qfqstTim^ii 
95?^ TTOTt qrag^l 
v<^ari^u^:TmiPi q Rf^ii ^ d II 
V^fcMrH^Hcb r rHJlf q racB I^ 

q M ^ qpji^ii ? ii 

"When a man has bathed, he must not wipe 
his limbs with a towel nor with his hands, nor 
shake his hair, nor rinse his mouth before he 
has risen. Let him not (when sitting) put one 
foot over another, not stretch forth his foot, in 
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the presence of a superior, but sit with 
modesty in the posture called Virasana (or on 
his knees). He must never pass round a temple 
upon his left hand, nor perform the ceremony 
of circumambulating any venerable object in 
the reverse direction. A decent man will not 
spit, nor eject any impurity, in front of the 
moon, fire, the sun, water, wind or any 
respectable person,*” nor will he void urine 
standing, nor upon the highway; he will never 
step over phlegm ordure, urine or blood; nor is 
the expectoration of the mucus of the throat 
allowable at the time of eating, offering 
sacrifices or oblations or repeating prayers or 
in the presence of a respectable person. 

^ TinTT fSTrl 

^^^TERll ^ o 11 


^ ^ II 

TPRgictf xnf?i#tt ■qr: it 'Hl<*T^Tiiii^g%ii ^ ? ii 
flrr M fro ^ ^sfiTwq^i 

TT II 

g)iTFi;^l*TFi;8[nn^ atrRd^ ^nrrf^i 

fc<enf*i'ji<,<jo&n'i qi(d jTiMi'iJI ?^ll 

"Let not a man treat women with 
disrespect, nor let him put entire faith in them. 
Let him not deal impatiently with them, nor set 
them over matters of importance. A man who 
is attentive to the duties of his station will not 
go forth from his house without saluting the 
chaplets, flowers, gems, clarified butter and 
venerable persons in it. At proper seasons he 


exercises hospitality, obtains the highest 
regions after death. He who speaks wisely, 
moderately and kindly, goes to those worlds 
which are the inexhaustible sources of 
happiness. He who is intelligent, modest, 
devout and who reverenees wisoom, his 
superiors and the aged, goes to heaven. 


3Ran^ crani ? ^ ii 

■?nT3Tqf^^: «ci«t3q{4rH(ll 

On the days called Parvas, on periods of 
impurity, upon unseasonable thunder and the 
occurrence of eclipses or atmospheric portents, 
a wise man must desist from the study of the 
Vedas.’ The pious man who suppresses anger 
and envy, who is benevolent to all and allays 
the fears of others, secures, as the least of his 
rewards, enjoyment in Svarga. 

t wg^ii^(iii 

^ T gr 1 

WITj TI^fSTlWRII B II 


A man should cany an umbrella, as a 
defence against sun and rain; he should bear a 
staff when he goes by night or through a 
wood; and he should walk in shoes, if he 
desires to keep his body from harm. As he 
goes along he should not look up, nor about 
him, nor afar off, but keep his eyes upon the 
ground to the extent of a couple of yards. 

yvqirm ^ 


mtlsupTFi: ftqrftrr ^:i 


will salute respectfully the places where four 
roads meet, when engaged in offering 
oblations with fire. Let him liberally relieve 
the virtuous who are poor and reverence those 
who are learned in the Vedas. He who is a 
worshipper of the gods and sages, who gives 
cakes and water to the manes and who 


Adl^<^RI:cbTOI'4d'W 'gf%: ^ felTII^S ^11 

"The householder who expels all sources of 
imperfection is in a great degree acquitted of 
the three ordinary objects of existence, desire, 
wealth and virtue; sinless amongst the sinful; 
speaking ainicably to all men; his whole soul 
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melting with benevolence; final felicity is in 
his grasp. 




The earth is upheld by the veracity of those 
who have subdued their passions and 
following righteous practices, are never 
contaminated by desire, covetousness and 
wrath. 


book of the Institutes of Manu, on economics and 
private morals, will be evident from the instances 
cited of some of the parallel passages. Several 
others might have been adduced. 

*** 


^ f|?r 7 ws^i 

f|tT 

TO wi 

«tj4iiii m^i 

Let therefore a wise man ever speak the 
truth when it is agreeable and when the truth 
would inflict pain let him hold his peace. Let 
him not utter that which, though acceptable, 
would be detrimental; for it were better to 
speak that which would be salutary, although 
it should give exceeding offence.* A 
considerate man will always cultivate, in act, 
thought and speech, that which is good for 
living beings, both in this world and in the 
next.”^ 


NOTES 

1. Manu, IV. 71. "He who breaks clay or cute 
grass or bites his nails, will speedily fall to ruin." 

2. Manu. IV. 130. 

3. Ibid. 57. 

4. Ibid. 78 

5. Ibid. 45 

6. Ibid. 52 

7. Manu, IV. 101. The legislator is much more 
copious on this subject than the author of the 
Purana. 

8. So Manu, IV. 138. "Let him say what is true, 
but let him say what is pleasing. Let him speak no 
disagreeable tmth, nor let him speak agreeable 
falsehood. This is a primeval rule." 

9. That the preceding chapter agrees in many 
respects very closely with the contents of the fourth 
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CHAPTER 13 

^ 

«4c)«iil) 




ft|: 'HR ^ ^ 

'jirdcH'^ ^ ^ ^ii ^ii 

firaisr TRi^ 4Joy3JMr?,fprR;i 

^KI5^: y«(d;t: MI4;y{sfl<4;yishifM ^1 
t f^rosFi ^ ^11 ? 11 

sH^c) «hT?c»M TT^^fiSJII'sfll 

■^nirarffui wiRt OTTii II 

^ pif^g^sR#! 
fy^ioi fji^ira?it T]f^ii5,ii 
ftf^gpilfyfsi: TJrfit <^.gr^M ■HOi«?i:l 
^^ranraqttriH! tra^^feEnf^tiivaii 


Aurva continued-"The bathing of a father 
without disrobing is enjoined when a son is 
bom; and he is to celebrate the ceremony 
proper for the event, which is the ^raddha 
offered upon joyous occasions.' With 
composed mind and thinking on nothing else, 
the Brahmana should offer worship to both the 
gods and progenitors and should respectfully 
circumambulate, keeping BrShmanas on his 
left hand and give them food. Standing with 
his face to the east, he should present, with the 
parts of the hand sacred to the gods and to 
Prajapati, balls of food,^ with curds, unbruised 
grain and jujubes; and should perform, on 


BOOK III, CHAP. 13 


271 


every accession of good fortune, the rite by for the soul of the defunct derives satisfaction 
which the class of progenitors termed accordingly as his relatives are content with 
Nandimukha is propitiated.^ A householder their entertainment. On the first day or the 
should diligently worship the Pitrs so named, third or seventh or ninth (after the death of a 
at the marriage of a son or daughter, on person), his kinsmen should change their 
entering a new dwelling, on giving a name to a raiment and bathe out of doors and offer a 


child, on performing his tonsure and other 
purificatory ceremonies, at the binding of the 
mother's hair during gestation or on first 
seeing the face of a son or the like. The 
Sraddha on such occasions, however, has been 
briefly alluded to. Hear now, oh king the rules 
for the performance of obsequial rites. 

^ ^ fwdl^d<iyd>|ilfddlRd:l 

fros: ^ ^nfwi 

JlTd^gfH dSfT ^ 

g ^ dsiTi 

^irni; fdc^5d.Hii n 

«l*gci4td 

"Having washed the corpse with holy 
water, decorated it with garlands and burnt it 
without the village, the kinsmen, having 
bathed with their clothes on, are to stand with 
their faces to the south and offer libations to 
the deceased, addressing him by name and 
adding, "wherever you may be."** They then 
return, along with the cattle coming from 
pasture, to the village; and upon the 
appearance of the stars retire to. rest, sleeping 
on mats spread upon the earth. Every day 
(while the mourning lasts) a cake or ball of 
food^ is to be placed on the ground, as an 
offering to the deceased; and rice, without, 
flesh, is to be daily eaten. Brahmanas are to be 
fed for as many days as the mourner pleases. 


libation of water, with (tlla) sesamum-seeds. 

^ g;#5Ef wnfwEHR fgi 

^'Xil 

^irrerT: HilHtllHHIWsail 

On the fourth day® the ashes and bones 
should be collected; after which the body of 
one connected with the deceased by offerings 
of funeral cakes may be touched (by an 
indifferent person), without thereby incurring 
impurity; and those who are related only by 
presentation , of water are qualified for any 
occupation.’ The former class of relatives may 
use beds, but they must still refrain from 
unguents and flowers and must observe 
continence, after the ashes and bones have 
been collected (until the mourning is over), 
xt xT 
d«lx3idl 

^ yfciu^ W: ■^cTCTragr ^<iii 

When the deceased is a child or one who is 
abroad or who has been degraded or a spiritual 
preceptor, the period of uncleanness is but 
brief and the ceremonies with fire and water 
are discretional. The food of a family in which 
a kinsman is deceased is not to be partaken of 
for ten days*; and during that period, gifts, 
acceptance, sacrifice and sacred study are 
suspended. 

STTf^t gnft felRT^ cral 
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4Jl8a?lST?lt M: sIWfE^ll ^ ^ii 

M: ^geroferaf % (duidlm^^i^dci 

^ WVI III ^ ^ II 

The term of impurity for a Brahmapa is ten 
days; for a Ksatriya, twelve; for a Vaisya, half 
a month; and a whole month for a Sudra.® On 
the first day after uncleanness ceases, the 
nearest relation of the deceased should feed 
Brahmanas at his pleasure, but in uneven 
numbers and offer to the deceased a ball of 
rice upon holy grass placed near the residue of 
the food that has been eaten. After the guests 
have been fed, the mourner, according to his 
caste, is to touch water, a weapon, a goad or a 
staff, as be is purified by such contact. He may 
then resume the duties prescribed for his caste 
and follow the avocation ordinarily pursued by 
its members. 

^ wi,! 

^IrTTir fWir fS5|tfd3« ^ 

"The Sraddha enjoined for an individual is 
to be repeated on the day of his death (in each 
month for a year),'® but without the prayers 
and rites performed on the first occasion and 
without offerings to the Visvadevas. A single 
ball of food is to be offered to the deceased, as 
the purification of one person and Brahmanas 
are to be fed. The Brahmanas are to be asked 
by the sacrificer if they are satisfied; and upon 
their assent, the prayer, 'May this ever satisfy 
such a one (the deceased) is to be recited. 

^ -qrt gr ^ 

(dHu4l<^^Ti> tlsT Ttra^jp^ll !?V9II 


Tilt ^ TfrasW rWTI 

IR II 

M: r^lf^M I M^ I 

"This is the Sraddha called Ekoddisfa, 
which is to be performed monthly to the end 
of a twelve month from the death of a person; 
at the expiration of which the ceremony called 
Sapindana is to be observed. The practices of 
this rite are the same as those of the monthly 
obsequies, but a lustration is to be made with 
four vessels of water, perfumes and sesamum : 
one of these vessels is considered as dedicated 
to the deceased, the other three to the 
progenitors in general; and the contents of the 
former are to be transferred to the other three, 
by which the deceased becomes included in 
the class of ancestors, to whom worship is to 
be addressed with all the ceremonies of the 
Sraddha. 

g?: 3nfl^ gr wr ^ 

«ryu^JFR(dciini ^stra^ii^oii 

q i ijqy^rci ' U^H ^ ^3l#r ^11^ ^11 

^ifirnRi^^dlfii grrat: xTf^:i 

et)Kii<ci4lq(d:ii^^ii 

The persons who are competent to perform 
the obsequies of relations connected by the 
offering of the cake are the son, grandson, 
great grandson, a kinsman of the deceased, the 
descendants of a brother or the posterity of one 
allied by funeral offerings. In absence of all 
these, the ceremony may be instituted by those 
related by presentations of water only or those 
connected by offerings of cakes or water to 
maternal ancestors. Should both families in the 
male line be extinct, the last obsequies may be 
performed by women or by the associates of 
the deceased in religious or social institutions 
or by any one who becomes possessed of the 
property of a deceased kinsman. 
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f^^lT ■wznrrar W 1aRI:l 

ftHcBHT: fiRT; 

3n?fI5-^^tS|(Rl<IVliaVfR3 m fiRI: I 
?IT; MeiMHi ■JUftl 

fell: feJIT: ^ 




Obsequial rites are of three descriptions, 
initiative, intermediate and subsequent. The 
first are those which are observed after the 
burning of the corpse until the touching of 
water, weapons (or until the cessation of 
uncleanness). The intermediate ceremonies are 
the ^rMdhas called Ekoddista, which are 
offered every month: and the subsequent rites 
are those which follow the Sapin^ikarana, 
when the deceased is admitted amongst the 
ancestors of his race; and the ceremonies are 
thenceforth general or ancestral. The first set 
of rites (as essential) are to be performed by 
the kindred of the father or mother, whether 
connected by the offering of the cake or of 
water, by the associates of the deceased or by 
the prince who inherits his property. 

^ gvferr: 


The first and the last rites are both to be 
performed by sons and other relations and by 
daughter’s sons and their sons; and so are the 
sacrifices on the day of the person's death. The 
last class or ancestral rites, are to be performed 
annually, with the same ceremonies as are 
enjoined for the monthly obsequies; and they 
may be also pertained by females. As the 
ancestral rights are therefore most universal, I 


will describe to you, oh king, at what seasons 
and in what manner, they should be 
celebrated." 

NOTES 

1. The offerings of the Hindus to the Pitrs 
partake of the character of those of the Romans to 
the lares and manes, but bear a more conspicuous 
part in their ritual. They are said indeed by Manu 
(III. 203), in words repeated in the Vayu and 
Matsya Puranas and Hari Varhs'a, to be of more 
moment than the worship of the gods ; ^ 

■fsrf^T^i These ceremonies are not to be 
regarded as merely obsequial; for independently of 
the rites addressed to a recently deceased relative 
and in connection with him to remote ancestors and 
to the progenitors of all beings, which are of a 
strictly obsequial or funereal description, offerings 
to deceased ancestors and the Pitrs in general, form 
an essential ceremony on a great variety of festive 
and domestic occasions. The Nirnaya Sindhu, in a 
passage referred to by Colebrooke {As. Res. VII.) 
specifies the following Sraddhas : 1. The Nitya or 
perpetual; daily offerings to ancestors in general; 2. 
The Naimittika or occasional; as the Ekoddista or 
obsequial offerings on account of a kinsman 
recently deceased; 3. The Kamya, voluntary; 
performed for the accomplishment of a special 
design 4. The Vrddhi; performed on 

occasions of rejoicing or prosperity; 5. The 
Sapindana; offerings to all individual and to general 
ancestors; 6. The P^ana ^raddha; offerings to the 
manes on certain lunar days called Parvas or day of 
full moon and new moon and the eighth and 
fourteenth days of the lunar fortnight; 7. The Gost 
hi; for the advantage of a number of learned 
persons or of an assembly of Brahmanas, invited 
for the purpose; 8. The Suddhi; one performed to 
purify a person from some defilement; an expiatory 
SrMdha; 9. The Karmanga; one forming part of the 
inflatory ceremonies or Sahskaras, observed at 
conception, birth, tonsure; 10. The Daiva; to which 
the gods are invited; 11. The Yatra Sraddha; held 
by a person going a journey; and 12. The Pusti 
Sraddha; one performed to promote health and 
wealth. Of these, the four which are considered the 
most solemn are the rite performed for a parent or 
near relative, lately deceased; that which is 
performed for kindred collectively: that observed 
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on certain lunar days; and that celebrated on 
occasions of rejoicing : ^ 

- 5 ^ I Nirnaya Sindhu, p. 271. 

2 . Manu directs the balls to be made from the 
remainder of the clarified butter constituting the 
previous oblation to the gods. IIL 215. KullOka 
Bhatta explains, however, the oblation to consist 
partly of Anna (a^) food or boiled rice. The latter is 
the article of which the balls chiefly consist. 
Yajnavalkya directs them to be made of rice and 
sesamum-seeds. The Vayu PurSna adds to these 
two ingredients, honey and butter : but various 
kinds of fruit, of pulse and of grain and water, 
frankincense, sugar and milk, are also mixed up in 
the Pindas. Their size also differs; and according to 
Ahgiras, as quoted by Hemadri in the Sraddha 
Mayukha, they may be of the dimension of the fruit 
of the jujube or of the hogplum, of the fruit of the 
Bel or of the wood-apple or of a fowl’s egg. Some 
authorities direct Pindas of a different size for 
different Sraddha; prescribing them no larger than 
the wood-apple at the first or pure funereal 
ceremony and as big as a cocoa-nut at the monthly 
and annual Sraddha. In practice the Pinda is usually 
of such a magnitude that it may be conveniently 
held by the hand. 

3. We have here the authority of the text for 

classing the Nandlmukhas amongst the Pitrs (see 
Bk. III. Ch. X): the verse is, ftgrroi: ^ 

1 ^ • ^d the same Gana 
or class is presently again named : 

The Mantra of the Vrddhi or festival 
Sraddha is also said, in the Nirnaya Sindhu, to be 
According to the authorities, 
however, which are cited in that work, there seems 
to be some uncertainty about the character of the 
N5ndlmuhas; and they are addressed both as Pifrs 
and gods : being in the former case either the 
ancestors prior to the great grandfather, ancestors 
collectively or a certain class of them; and in the 
latter, being identified with the Visvadevas or a 
class of them called also Urddhavaktra. The term 
NandTmukha is also applied to the rite itself or to 
the Vrddhi Sraddha and to one addressed to 
maternal ancestors. Nirnaya Sindhu, p. 268. 

4. "An oblation of water must be next presented 
from the joined palm of the hand, naming; the 
deceased and the family from which he sprang and 


saying, ’May this oblation reach you." As. Res. VII. 
244. The text has, ^ ^ 1 

5. The proper period of mourning is ten days, on 
each of which offerings of cakes and libations of 
water, are to be made to the deceased, augmenting 
the number of cakes each day, so that on the last 
day ten cakes are presented. When the period is 
shorter, the same number of ten cakes must be 
distributed amongst the several days or they may be 
presented on one day. Nirnaya Sindhu, p. 429. 

6. It should be, more correctly, on that day 
on which the mourning ceases or as previously 
mentioned, the first, third, seventh or ninth ; 
but the authorities vary and besides these, the 
second and fourth days and certain days of the 
fortnight or month, are specified. Nirnaya 
Sindhu, p. 432. 

7. They are no longer unclean. The Sapindas or 
those connected by offerings of cakes to common 
ancestors, extend to seven degrees, ascending or 
descending. The Samanodakas or those similarly 
connected by presentations of water, to fourteen 
degrees. 

8 . That is, a mere guest or stranger is not to 
partake of it. The food directed to be given to 
Brahmanas is given in general only to the relatives 
of the deceased, who are already unclean. In this 
respect our text and the modem practice seem to 
differ from the primitive system, as described by 
Manu, III. 187. The eleventh or twelfth day is the 
term on which the Sraddha which crowns the whole 
of the funeral rites is to be performed and when 
Brahmanas are to be invited. Nirriaya Sindhu, p. 
437. 

9. The number of Pindas, however, is for each 
case the same or ten, Nirnaya Sindhu. p. 429, 

10. So Manu, III. 251. It may be doubted if the 
monthly l^raddha was part of the ancient system, 
although Kulluka Bhatta supposes it to be referred 
to (v. 248) and supplies the fancied omission of the 
text. 

11. POrva, ’first'; Madhyama, ’middle;’ and 
Uttara, ’last.' 

**** 
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CHAPTER 14 

4cti'ci 

Snsai^lt^d: JlluiiJrtjRsId ^SPR^II ?ll 

Tllfw ^=T^I 

dvimch i ^ cb i m R , chMi^ujid ifii ^ II 
Aurva proceeded-"Let the devout 
performer of an ancestral oblation' propitiate 
Brahma, Indra, Rudra, the Asvini, the sun, fire, 
the Vasus, the winds, the Visvadevas, the 
sages, birds, men, animals, reptiles, 
progenitors and all existent things, by offering 
adoration to them monthly, on the fifteenth 
day of the nioon's wane (or dark fortnight) or 
on the eighth day of the same period in certain 
months or at particular seasons, as I will 
explain. 

fdfviH»w<^ fepii 
otidHi i ^s ^ rrarii'ifii 
^5^ ^nftf ■Mmiil ?if^-'^44l:i 

ddVI^ Pl^ l ^11 ^11 
aiimciiw ^ Ad(dvntsiHcci(d4inR)i 
«n^: ftg’rangfff d«iiHlriiaciil5«b)niiv9ii 
aroranqi ^ ^ ^4<S4ii 

lR;? n i «i ^ n^ i P i (ii'dil^rddtnidii 
"When a householder finds that any 
circumstance has occurred or a distinguished 
guest has arrived, on which account ancestral 
ceremonies are appropriate, he should 
celebrate them. He should offer a voluntary 
sacrifice upon any atmospheric portent, at the 
equinoctial and solstical periods, at eclipses of 
the sun and moon, on the sun's entrance into a 


zodiacal sign, upon unpropitious aspects, of the 
planets and asterisms, on dreaming unlucky 
dreams and on eating the grain of the year's 
harvest. The Pitrs derive satisfaction for eight 
years from ancestral offerings upon the day of 
new moon when the star of the conjunction^ is 
Anuradha, Visakha or Svati; and for twelve 
years when it is Pusya, Ardra or Punarvasu. 
qiyc||'^«»im<^ giHlnradiH^I 

fc^TTii II 

Hei^^Gfqicii^qi ! 

^ ^ ? o II 

fii^'Mi^id iRPirawr ^11 ^^11 



M«ldVn ^Tn^ll^?ll 

T^cfT gprar: 

Qfci g ch T Wmq^a^l rtll II 

MIHlqRwra 

iprt) 113^:1 

9tT5 ^ ^ W; 

ftRTtr ^Srf^ll ?'i{ll 

It is not easy for a man to effect his object, 
who is desirous of worshipping the Pitrs or the 
gods on a day of new moon when the stars are 
those of Dhanistha. POrvabhadrapada or Sata- 
bhisa. Hear also an account of another class of 
Sraddhas, which afford especial contentment 
to progenitors, as explained by Sanatkumara, 
the son of Brahma, to the magnanimous 
Pururavas, when full of faith and devotion to 
the Pitrs he inquired how he might please 
them. The third lunar day of the month 
Vaisakha (April, May) and the ninth of 
Kartika (October, November), in the light 
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fortnight; the thirteenth of Nabha (July, 
August) and the fifteenth of Magha (January. 
February), in the dark fortnight; are called by 
ancient teachers the anniversaries of the first 
day of a Yuga or age (YugSdya) and are 
esteemed most sacred. On these days, water 
mixed with sesamun-seeds should be regularly 
presented to the progenitors of mankind; as 
well as on every solar and lunar eclipse; on the 
eighth lunations of the dark fortnights of 
Agrahayana, Magha and Phalguna 
(December-February); on the two days 
commencing the solstices, when the nights and 
days alternately begin to diminish; on those 
days which are the anniversaries of the 
beginning of the Manvantaras; when the sun is 
in the path of the goat; and on all occurrences 
of meteoric phenomena. A Sraddha at these 
seasons contents the Pitrs for a thousand years 
; such is the secret which they have imparted. 

cii6ulm 

IT xrc: 'fepit 

”TT*T 

TT^fdfWT:i 

^ git 

eBi^ traTc[fT3R^j% 

TO ^ 

•ft wm ftRR: wrf^ll ^\9 II 
The fifteenth day of the dark half of the 
month Magha, when united with the 
conjunction of the asterism over which Varuna 
presides (Satabhisa), is a season of no little 
sanctity, when offerings are especially 
graceful to the progenitors. Food and water 
presented by men who are of respectable 
families, when the asterism Dhanistha is 
combined with the day of new moon, content 
the Pitrs for ten thousand years; while they 
repose for a whole age when satisfied by 


offerings made on the day of new moon when 
Ardra is the lunar mansion. 

■»T^ 

'41 TO 

dillcl'II^I^HmiAui 

fjTO ftguit ?f%ii II 

3;!T:i 

tnyifydi^ 

yiwrft gfw TTTOif ^:\\^%\\ 
f^Tfngr W 

TTO® diRldl IglefeSI 
TO gglri) TOTT ^ 

^ ? o n 

ftiflldT^TO ^1 

^ VITO TOSj W( c^FTOII ? ?ll 
srftrtpg: ^itowi* Tif^gT::i 

sTf^ i^Wg g fi ro s i# fijrmg(d iR?ii 

TO TO ^i 

^ Igrr^it gmilwii ? ? ii 

stIft gr groigro gn^sf^ 'qRfiqroi: i 

STTO^SgTOW TOTO TO?rf^:l 
Tidiwfd fi'flitl’^T: TgvTOgt gnf^ gi^iTO(ii ^ v ii 
TOPTOras!%T: ebtmisif^diRdcdigi 
3TTOT f^TsMig 

TOTSf^raffr «H^d 

goMWTtR JldlwIdlRVall 

g? TOT 

^U^fdHlgjgicdHlfildyMdbilfdll ? II 
"He who, after having offered food and 
libations to the Pitrs, bathes in the Ganges, 
Sutlej, Vipasaa (Beyah), Sarasvatl or the 
Gomatl at Naimisa, expiates all his sins. The 
Pitr-s also say, "After having received 
satisfaction for a twelve month, we shall 
further derive gratification by libations offered 
by our descendants at some place of 
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pilgrimage, at the end of the dark fortnight of 
Magha.' The songs of the Pitrs confer purity of 
heart, integrity of wealth, prosperous seasons, 
perfect rites and devout faith; all that men can 
desire. Hear the verses that constitute those 
songs, by listening to which all those 
advantages will be secured, oh prince, by you. 
'That enlightened individual who begrudges 
not his wealth, but presents us with cakes, 
shall be bom in a distinguished family. 
Prosperous and affluent shall that man ever be, 
who in honour of us gives to the Brahmanas. if 
he is wealthy, jewels, clothes, land, 
conveyances, wealth or any valuable presents; 
or who, with faith and humility, entertains 
them with food, according' to his means, at 
proper seasons. If he cannot afford to give 
them dressed food, he must, in proportion to 
his ability, present them with unboiled grain or 
such gifts, however trifling, as he can bestow. 
Should he be utterly unable even to do this, he 
must give to some eminent Brahmapa, bowing 
at the same time before him, sesamum-seeds 
adhering to the tips of his fingers and sprinkle 
water to us, from the palms of his hands, upon 
the ground; or he must gather, as he may, 
fodder for a day and give it to a cow; by which 
he will, if firm in faith, yield us satisfaction. If 
nothing of this kind is practicable, he must go 
to a forest and lift up his arms to the sun and 
other regents of the spheres and say aloud- 
q ^ ^ SR ^ tiri- 

^ ^ WT^I! ? o If 

’I have no money, nor property, nor grain, 
nor anything whatever fit for an ancestral 
offering. Bowing therefore to my ancestors, I 
hope the progenitors will be satisfied with 
these arms tossed up in the air in devotion.* 


These are the words of the Pitrs 
themselves; and he who endeavours, with such 
means as he may possess, to fulfil their 
wishes, performs the ancestral rite called a 
SrSddha.* 

NOTES 

1. We may here take the opportunity of inquiring 
who are meant by the Pitrs; and generally speaking, 
they may be called a, race of divine beings, 
inhabiting celestial regions of their own and 
receiving into their society the spirits of those 
mortals for whom the rite of fellowship in 
obsequial cakes with them, the Sapindikarana, has 
been duly performed. The Pitrs collectively 
therefore, include a man's ancestors; but the 
principal members of this order of beings are .of a 
different origin. The Vayu, Matsya and Padma 
PurSnas and Hari Vamsa, profess to give an 
account of the original Pitrs. The account is much 
the same and for the most part in the same words, 
in all. They agree in distinguishing the Pitrs into 
seven classes; three of which are without form 
or composed of intellectual, not 
elementary substance and assuming what forms 
they please; and four are corporal When 

they come to the enumeration of the particular 
classes they somewhat differ and the accounts in all 
the works are singularly imperfect. According to a 
legend given by the Vayu and the Hari Varhsa, the 
first Pitrs were the sons of the gods. The gods 
having offended Brahma, by neglecting to worship 
him, were cursed by him to become fools; but upon 
their repentance he directed them to apply to their 
sons for instruction. Being taught accordingly the 
rites of expiation and penance by their sons. They 
addressed them as fathers; whence the son of the 
gods were the first Pitrs. % 

^ iwhsw#? So the 

Matsysa has I The Pitrs 

are bom in the Manvantaras as the sons of the 
gods.* The Hari Vamsa makes the sons assume the 
character of fathers, addressing them, ’Depart, 
children:* I Again; the Vayu 

PurSna declares the seven orders of Pitrs to have 
been originally the first gods, the VairSjas, whom 
Brahma, with the eye of Yoga, beheld in the eternal 
spheres and who are the gods of the gods 
^^ 1^1 ^ ^ mm: 1 ^ 
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1 ^ T^TTcfT I ^ TFfn^TOT 

I 11 Again; in 

the same work we have the incorporeal Pitrs called 
Vairajas, from being the Prajapati Viraja; 

^ 3RP7^: I f^; ^ ^<mi 

i I The Matsya agrees with this latter statement 
and adds that the gods worship them; 

3RT^; I ■^TStPcT ’^fcT I The 

Hari Varhsa has the same statement, but more 
precisely distinguishes the VairSjas as one class 
only of the incorporeal Pitrs. The commentator 
states the same, calling the three incorporeal Pitrs, 
Vairajas, Agnisvattas and, Varhisads; and the four 
corporeal orders, Sukalas, Ahgirasas, Susvadhas 
and Somapas. The Vairajas are described as the 
fathers of Mena, the mother of Uma. Their abode is 
variously termed the SantSnika, Sanatana and Soma 
loka. As the posterity of Viraja, they are the 
Somasads of Manu. The other classes of Pitrs the 
three Puranas agree with Manu in representing as 
the sons of the pafriarchs and in general assign to 
them the same offices and posterity. They are the 
following : 

Agnisvattas-sons of Marici and Pitrs of the gods 
(Manu-Matsya, Padma) : living in Soma~loka and 
parents of AchchodE (Matsya, Padma, Hari 
Vamsa). The Vayu makes them residents of Viraja- 
loka, sons of Pulastya, Pitrs of the demigods and 
demons and parents of PlvarT; omitting the next 
order of Pitrs, to whom these circumstances more 
accurately refer. The conunentator on the Hari 
Varhsa derives the name from Agnisu 'in or 

by oblations to fire.' and Atta (arrar:), 'obtained,' 
'invoked.' 

Varhi^ads^ons of Atri and Pitrs of the demons 
(Manu) : sons of Pulastya. Pitps of the demons, 
residents in Vaibhraja, fathers of Pivarl (Matsya, 
Padma. Hari V). 

These three are the formless or incorporeal Pitrs. 

Somap5s-descendants of Bhrgu or sons of Kavi 
by Svadha, the daughter of Agni; and Pitps of the 
Brahmanas (Manu and Vayu Purana). The Padma 
calls them Usmapas. The Hari Varhsa calls the 
Somapas to whom it ascribes the same descent as 
the vayu, the Pitrs of the Sudras; and the Sukalas 
the Pitrs of the Brahmanas. 

Havismantas-in the solar sphere, sons of Ahgiras 
and Pitrs of the Ksatriyas (Manu, Vayu. Matsya, 
Padma, Hari Vamsa). 


Ajyapas-sons of Kardama, Pitrs of the Vaisyas 
Kamaduhaloka (Manu); but the law giver calls 
them the sons of Pulastya. The Pitrs of the Vaisyas 
are called Kavyas in the Nandi Upapurana; and in 
the Hari Varhsa and its comment they are termed 
Susvadhas, sons of Kardama, descended from 
Pulaha. 

Sukalins-sons of Vasistha and Pitrs of the 
Sddras (Manu and Vayu PurSna). They are not 
mentioned in the Padma. The Matsya inserts the 
name and descent, but specifies them as amongst 
the incorporeal Pitrs : 

% wm u It may be suspected that 

the passage is corrupt. The Hari Vamsa makes the 
Sukalas sons of Vasistha, the Pitrs of the 
Brahmaiias; and gives the title of Somapas to the 
Pitrs of the Sudras. In general this work follows the 
VSyu; but with omissions and transpositions, as if it 
had carelessly mutilated its original. 

Besides these Pitrs or progenitors, other 
heavenly beings are sometimes made to adopt a 
similar character; thus Manu says, "the wise call 
our fathers Vasus; our paternal grandfathers, 
Rudras; our paternal great grandfathers, Adityas; 
agreeably to a text of the Vedas:" that is, these 
divine beings are to be mediated upon along with 
and as not distinct from, progenitors. Hemadri 
quotes the Nandi Upapurana for a different practice 
and directs Visnu to be identified with the father, 
Brahma with the grandfather and Siva with the 
great grandfather. This, however, is Saivya 
innovation. The Vaisnavas direct Aniruddha to be 
regarded as one's-self and Pradyumna, Sankarsana 
and Vasudeva as the three ancestors. Again, they 
are identified with Varuna, PraJ^patya and Agni; or 
again with months, seasons and years. Nirj?aya 
Sindhu, p. 284. It may be doubted how far any of 
these correctly represent the original notions 
inculcated by the texts of the Vedas, from which, in 
the most essential particulars, they are derived. 

2. When the Yogatara or principal star seen, is 
the chief star or stars of these asterisms or lunar 
mansions respectively, see the table given by 
Colebrooke. As. Res. IX. P. 346. The first three 
named in the text are stars in Scorpio, Libra and 
Arcturus; the second three are stars in Cancer, 
Gemini and Orioir, and the third are stars in the 
Dolphin, Pegasus and Aquarius. 

*** 
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CHAPTER 15 




^ cisiT ^ ^g^M»f;i 
sgfei^ ? i 

■qig^ssi wtftB: 

?;ll ^11 

V«jfa T d iRWTTi 


Aurva proceeded-"Hear next, oh prince, 
what description of Brahmana should be fed at 
ancestral ceremonies. He should be one 
studied in various triplets of the pJc and Yajur 
Vedas one who is acquainted with the six 
supplementary sciences of the Vedas;^ one 
who understands the Vedas; one who practises 
the duties they enjoin;^ one who exercises 
penance; a chanter of the principal SSmaveda,^ 
an officiating priest, a sister's son, a daughter's 
son, a son-in-law, a father-in-law, a maternal 
uncle, an ascetic, a Brahmana who maintains 
the five fires, a pupil, a kinsman; one who 
reverences his parents. A man should first 
employ the BrShmapas first specified in the 
principal obsequial rite; and the others 
(commencing with the ministering priest) in 
the subsidiary ceremonies instituted to gratify 
his ancestors. 

«3»«q » ^Rid T 


d^i ^>0*1 qil it \ 


"A false friend, a man with ugly nails or 
black teeth, a ravisher, a BrShmapa who 
neglects the service of fire and sacred study, a 
vendor of the Soma plant, a m^ accused of 
any crime, a thief, a calumniator, a BrShmapa 
who conducts religious ceremonies for the 
vulgar: one who instructs his servant in holy 
writ or is instructed in it by his servant; the 
husband of a woman who has been formerly 
betrothed to another; a man who is undutiful to 
his parents; the protector of the husband of a 
woman of the servile caste or the husband of a 
woman of the servile caste; and a BrShmana 
who ministers to idols-are not proper persons 
to be invited to an ancestral offering.* 



On the first day let a judicious man invite 
eminent teachers of the Vedas and other 
BrShmanas; and according to their directions 
determine \^1iat is to be dedicated to the gods 
and what to the Pitrs. Associated with the 
Brahmanas, let the institutor of an obsequial 
rite abstain from anger and incontinence. 

gaR^T ^ fqgaat rtl 

Wr Msiqrorrm: fiRpii nn 

tiwpf (a'jiisiijiuii fqqRrnTj^i 



He who having eaten himself in a ^rSddha 
and fed Brahmanas and appointed them to 
their sacred offices, is guilty of incontinence, 
thereby sentences his progenitors to shameful 
suffering. In the first place, the Brahmanas 
before described are to be invited; but those 
holy men who come to the house without an 
invitation are also to be entertained. The 
guests are to be reverendyjeceived with water 
for their feet and the like; and the entertainer, 
holding holy grass in his hand, is to place 
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them, after they have rinsed their mouths, 
upon seats. An uneven number of BrShmanas 
is to be invited in sacrifices to the manes; an 
even or uneven number in those presented to 
the gods; or one only on each occasion.® 


btt n 

fPJt: 


"Then let the householder, inspired by 


Having spread Kusa grass for seats and 
offered libations according to rule, let the 
sensible man invoke the deities, with the 
concurrence of the Brahmanas who are 
present* Let the man who is acquainted with 
the ritual offer a libation to the gods with 
water and barley, having presented to them 
flowers, perfumes and incense. Let him oiler 
the same to the Pitrs, placed upon his left; and 
with the consent of the BrShmapas, having 
first provided seats of Kusa grass doubled, let 
him invoke with the usual prayers the manes 
to the ceremony, offering a libation, on his left 


religious faith, offer oblations to the maternal hand, of water and sesamum. He will then. 


grandfather, along with the worship of the 
Visvadevas’ or the ceremony called 
Vaisvadeva, which comprehends offerings to 
both paternal and maternal ancestors and to 
ancestors in general. Let him feed the 
BrShmanas who are appropriated to the gods 
and to maternal ancestors, with their faces to 
the north; and those set apart for the paternal 
ancestors and ancestors in general, with their 
faces to the east. Some say that the viands of 
the Sraddha should be kept distinct for these 
two sets of ancestors, but others maintain that 
they are to be fed with the same food, at the 
same time. 

'■H4^a?nsJf5raT’?ff: i 

^ II 

at^ingr yrar ^ Qnn i yd i Ji ^ii ^ o ii 
tRTf# fiiguii^ fsr;i 

f dRi<^ dd i dwrffd* ttii ^ ?ii 

^ diillfdRl 5irPl9leb|ti ^MIte|41H^| 
4iiN^4tlU|iyiI*lf<U|;| 

ijlai41*ldmfy?iid^fiitj|;ii^?ii 


with the permission of the Brahmanas, give 
food to any guest who arrives at the time or 
who is desirous of victuals or who is passing 
along the road; for holy saints and ascetics, 
benefactors of mankind, are traversing this 
earth, disguised in various shapes.** On this 
account let a prudent man welcome a person 
who arrives at such a season; for inattention to 
a guest frustrates the consequences of an 
ancestral offering. 

•wi^rdl((l •jm^Id:! 

^ciWI ^dl*ll ^:l 
gdWfviaiqc^tlHi ft^IRVsll 

^ ^Ms g fM^ r d^ • ciMi>ddPi§<H .ii II 

a t fgtra t ^ rcKdl 

"The sacrificer is then to offer food, 
without salt or seasoning, to fire.“’ three 
several times, with the consent of the assistant 
BrShmanas; exclaiming first, 'To fire, the 
vehicle of the oblations; to the manes SvahS!' 
Next addressing the oblation to Soma, the lord 
of the progenitors; and giving the third to 
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Vaivasvata. He is then to place a very little of 
the residue of the oblation in the dishes of the 
Brahmanas; and next, presenting them with 
choice viands, well dressed and seasoned and 
abundant, he is to request them civilly to 
partake of it at their pleasure. The BrShmanas 
are to eat of such food I attentively, in silence, 
with cheerful countenances and at their ease. 
The sacrificer is to give it to them, not 
churlishly, nor hurriedly, but with devout 
faith. 

"Having next recited the prayer of the 
discomfiture of malignant spirits" and 
scattered sesamum-seeds upon the ground, the 
Brahmanas who have been fed are to be 
addressed, in common with the ancestors of 
the sacrificer, in this manner: 

firar VftrfWf:! 

^ 3i?n^ w ^ii^ii ? ? II 

'May my father, grandfather and great 
grandfather, in this persons of these 
Brahmanas, receive satisfaction! May my 
father, grandfather and great grandfather 
derive nutriment from these oblations to fire! 

May my father, grandfather and great 
grandfather derive satisfaction from the balls 
of food placed by me upon the ground! May 
my father, grandfather and great grandfather 
be pleased with what I have this day offered 
them in faith! 

W cTPT flRIT craRt;l 
^ iHTtt 

^ suivy^ ^ «n^«lRT:ll ^ifll 





May my maternal grandfather, his father 
and his father, also enjoy contentment from 
my offerings! May all the gods experience 
gratification and all evil beings perish! May 
the lord of sacrifice, the imperishable deity 
Hari, be the acceptor of all oblations made to 
the manes or the gods! and may all malignant 
spirits and enemies of the deities, depart from 
the rite.' 

^ gift ^Ifvt^ll ^ 5, II 

Wlf?rl:ll^'3ll 

■'3IcWTf^ ^ f?ll ^ II 

^ cwnrni^i 

"When the Brahmanas have been 
sufficiently, the worshipper must scatter some 
of the food upon the ground and present them 
individually with water to rinse their mouths; 
then, with their assent, he may place upon the 
ground balls made up of boiled rice and 
condiments, along with sesamum-seeds. With 
the part of his hand sacred to the manes he 
must offer sesamum-seeds and water from his 
joined palms; and with the same part of his 
hand he must present cakes to his maternal 
ancestors. He should in lonely places, 
naturally beautiful and by the side of sacred 
streams, diligently make presents (to the 
manes and the Brahmanas).’^ Upon Kusa grass 
the tips of which are pointed to the south and 
lying near the fragments of the meant, let the 
householder present the first ball of food, 
consecrated with flowers and incense, to his 
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father; the second to his grandfather; and the 
third to his great grandfather; and let him 
satisfy those who are contented with the 
wipings of his hand, by wiping it with the 
roots of Kusa grass. 

ferrauTOfT 

^ TOj^harerenfm:! 

tfram^Rmt^ W jPT: ^:i 

3Jsnt ^ll'8\9U 

«i?n5 ^^-grtsin |pr:i 

After presenting balls of food to his 
maternal ancestors in the same manner, 
accompanied by perfumes and incense, he is to 
give to the principal Brahmanas water to rinse 
their mouths; and then, with attention and 
piety, he is to give the Brahmanas gifts, 
according to his power, soliciting their 
benedictions, accompanied with the 
exclamation 'Svadha'!'*^ Having made presents 
to the Brahmanas, he is to address himself to 
the gods, saying, 'May they who are the 
Visvadevas be pleased with this oblation!' 
Having thus said and the blessings to be 
solicited having been granted by the 
Brahmanas, he is to dismiss first the paternal 
ancestors and then the gods. The order is the 
same with the maternal ancestors and the gods 
in respect to food, donation and dismissal, 
commencing with the washing of the feet, 
until the dismissing of the gods and. 


Brahmapas, the ceremonies are to be 
performed first for paternal ancestors and then 
for ancestors on the mother^s side. Let him 
dismiss the Brahmapas with kindly speeches 
and profound respect and attend upon them at 
the end of the ^raddha, until permitted by 
them to return. The wise man will then 
perform the invariable worship of the 
Visvadevas and take is own meal along with 
his friends, his kinsmen and his dependants 

^ uraHi? trail 

tsn^imnfeiT : im © n 

^ Mfabfifu T f?iqfWen:l 

tgrri 

ti^! i rai ^ ?n[qlrim^ii 

'flfiWTWiin qraiq?! 

^ ^ ^ vj. ^ ^ II 
"In this manner an enlightened householder 
will cerebrate the obsequial worship of his 
paternal and maternal ancestors, who, satisfied 
by his offerings, will grant him all his desires. 
TTiree things are held pure at obsequies, a 
daughter’s son, a Nepal blanket and sesamum- 
seeds;'^ and the gift or naming or sight of 
silver is also propitious. The person offering 
a Sraddha should avoid anger, walking about 
and hurry; these three things are very 
objectionable. The Visvadevas and paternal 
and maternal ancestors and the living members 
of a man’s family are all nourished by the 
offerer of ancestral oblations. 

f^ nT u i 'f ^ %i; 5^; ftaRTM 
iraH twt 11 

The class of Pitrs derives support from the 
moon and the moon is sustained by acts of 
austere devotion. Hence the appointment of 
one who practises austerities is most desirable. 
A Yogi set before a thousand BrShmapas 
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enables the institutor of obsequial rites to 
enjoy all his desires. 

NOTES 

1. The Brahmanas here particularised are termed 
Trinaciketa, Trimadhu and Trisuparna; and are so 
denominated, according to the commentator, from 
particular parts of the Vedas. The first is so called 
from studying or reciting three Anuvakas of the Kat 
haka branch of the Yajurveda, commencing with 
the term Trinaciketa; the second,, from three 
Anuvakas of the same Veda, beginning Madhuvata; 
and the third, from a similar portion, commencing 
Brahmavan namami. The first and third terms occur 


upon Himalaya. Their introduction as a specific 
class seems to have originated in the custom of 
sacrificing to the gods collectively or to all the 
gods, as the name Visvadevas implies. They 
appear, however, as a distinct class in the Vedas 
and their assumption of this character is therefore 
of ancient date. The daily offering to them' is 
noticed by Manu, II. 90, 172; and offerings to *the 
gods' are also enjoined at the beginning and end of 
a Sraddha. Kulluka Bhatta understands here the 
Visvadevas and it probably is so; but in another 
verse different divinities are specified : "First 
having satisfied Agni, Soma, Yama with clarified 


in Manu, III. 185; and Kulluka Bhatta explains 
Trinaciketa to mean a portion of the Yajurveda and 
the Brahmana who studies it and Trisuparna, a part 
of the Rk and the Brahmana who is acquainted with 
it. The Nirnaya Sindhu explains the terms in a like 
manner, but calls the Trisuparna as well as the 
Trinaciketa prayers, portions of the Yaju§. The 
Trimadhu it assigns to the Other explanations 
are also given to the terms Trinaciketa and 
Trisuparna : the first being explained a Brahmana 
who thrice performs the ceremony called Cayana; 
and the last, one who, after the seven ascending 
generations, worships the Pitrs termed Somapas. 
These explanations are however considered less 
correct than the preceding and which are thus given 
in the authority cited : 

2. For the six Ahgas, see Bk. Ill, Ch. VI. 

3. So the commentator distinguishes the Vedavit, 
the Brahmana who understands the meaning of the 
text of the Vedas, from the Srotriya, who practises 
the rites he studies. 

4. Portions of the Saman contained in the 


butter, let him proceed to satisfy the manes of his 
progenitors." SqqAs. Res. VII. 265, 271, etc, 

8 . The text is 'with their assent'; but no 

noun occurs in the sentence with which the relative 
is connected. It must mean the Brahmanas, 
however, as in this passage of Vrddha Parasara; 
'Let the sacrificer place his left hand on the 
Brahmana's right keen and say, "Shall I invoke the 
Visvadevas?" and being desired to invoke them, let 
him address them with the two mantras, 
"ViiJvedevas, he is come! Visvadevas, hear him!" 

^ r-> rs _. > 

9. This notion occurs more than once in the 
Vayu, in nearly the same words : ftrsi % 

10. This places the initiatoty oblations noticed by 
Manu (see Supra note 7) subsequent to the 
offerings to the Visvadevas. 

11. The Raksoghna mantra : the extinguishing of 
a lamp, lighted to keep off evil spirits, which is 
accompanied by a mantra or prayer. As. Res. VII. 
274. 


Aranyaka are called the Jyestha, 'elder' or 'principal' 12. Part of this passage is in the words of Manu, 
Saman. III. 207 : ^ H is omitted in 


5. Manu, III. 150. 

6 . As two or five at a ceremony dedicated to the 

gods; three at the worship of the Pitrs. {Nirnaya 
Sindhu^ p. 311). ^ 

7. The worship of the Visvadevas (see Bk.III. 
Ch. XIV) forms a part of the general Sraddhas and 
of the daily sacrifices of the householder. 
According to the Vayu this was a privilege 
conferred upon them by Brahma and the Pitrs, as a 
reward for religious austerities practised by them 


the MSS. in the Bengali character. 

13. Manu, III. 216. 

14. "Then let the Brahmanas address him saying, 
'Svadha!' for in all ceremonies relating to deceased 
ancestors, the world Svadha is the highest benison." 
Manu, III. 252. 

15. We have here the words of Manu : 

jemfeTHI: l III. 235. 'Three things are 
held pure at such obsequies, the daughter’s son, the 
Nepal blanket and sesamum-seed.' Sir Wm. Jones's 
translation of these terms rests upon the explanation 
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of Kulluka Bhatta of this and the verse preceding; 

^cTT *Let 

him give his daughter’s son, though a religious 
student, food at a ^raddha and the blanket for a 
seat.' The commentator on our text says that some 
understand by Dauhitra, clarified butter made from 
the milk of a cow fed with grass gathered on the 
day of new moon; and some explain it a plate or 
dish of buffalo horn. Kutapa he interprets by Ast 
ama Muhtirta, the eighth hour of the day or a little 
afternoon, although he admits that some render it a 
blanket made of goats' wool. These explanations 
are also noticed in the Nirnaya Sindhu, p. 302; and 
upon the authority of the Matsya Purana, Kutapa is 
said to mean eight things, which equally consume 
(Tapa) all sin (Ku) or noon, a vessel of rhinoceros’ 
horn, a Nepal blanket, silver, holy grass, sesamum, 
kine and a daughter's son : ^ 

1 ifcf 

I 

16. So the Matsya Purana has 'the gift, sight and 
name of silver are desired:' 

"^^1 The notion originates with Manu, III. 202. 

17. The same doctrine is inculcated by the Vayu 
Purana; but it appears to be a Pauranik innovation, 
for Manu places the Brahmana intent on scriptural 
knowledge and on austere devotion on a level and 
makes no mention of the Yogi, III. 134. 
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grain, with clarified butter,* with fish or the 
flesh of the hare, of birds, of the hog, the goat, 
the antelope, the deer, the gayal or the sheep 
or with the milk of the cow and its products.^ 
They are forever satisfied with flesh (in 
general) and with that of the long-eared white 
goat in particular. The flesh of the rhinoceros, 
the KalSsaka potherb and honey, are also 
especial sources of satisfaction to those 
worshipped at ancestral ceremonies. 
q>Cl(a 

^ ii 

■W: ^ 


CHAPTER 16 

^fei 9 TtssqRT: 

rT 

trar fttriwr-i 

ts T ^MMl^l^dlelM gn irt yi ra ?TgTT iTgl 

y i^ lH ^ II 

Aurva continued-"Ancestors are satisfied 
for a month with offerings of rice or other 


The birth of that man is the occasion of 
satisfaction to his progenitors who performs at 
the due time their obsequial rites at Gaya. 
Grains that spring up spontaneously, rice 
growing wild, panic of both species (white or 
black), vegetables that grow in forests, are fit 
for ancestral oblations; as are barley, wheat, 
rice, sesamum, various kinds of pulse and 
mustard. 

3l<j>dliliiui ^IfT 

tM»liyHuj^ (e|c|^i)<l^lH9ll 

STcTTi MHIU^ 

J T W TT g '( ETW n fi T (rrauiR^milui ^lUII 
JlWtyvIZIUllPl ^1 

ei'TqWniPi g ^ grar ^ ■JJTPJ^Il ^ II 
dTiil^d 1 ^ ^ ^ ^:l 

5^ ^ infggii II 

On the other hand, a householder must not 
offer any kind of grain that is not consecrated 
by religious ceremonies on its first coming 
into season; nor the pulse called RajamSsa nor 
millet nor lentils nor gourds nor garlic nor 
onions nor nightshade nor camels' thorn nor 
salt nor the efflorescence of salt deserts nor 
red vegetable extracts nor an 5 dhing that looks 
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like salt nor anything that is not commendable; 
nor is water fit to be offered at a ^raddha that 
has been brought by night or has been 
abandoned or is to little as not to satisfy a cow 
or smells badly or is covered with froth. 

gRT-umV^cht: II II 

^ ^ ftcifl II II 

35£^^^ fdHpI^MIcJ^ yi§!yNI< riorRi)<fll ?'ifll 
^ ^ ^vi'iliiRPrlMi 

^ trarii ii 

fijg^ ^^^^rr:^d:l 

iM^I^KI^g ^ 'JddlWctl^H^dWH ^Icfll ^^11 
The milk of animals with undivided hoofs, 
of a camel, a ewe, a deer or a buffalo, is unfit 
for ancestral oblations. If an obsequial rite is 
looked at by a eunuch, a man ejected from 
society, an outcast, a heretic, a drunken man or 
one diseased, by a cock, a naked ascetic,^ a 
monkey, a village hag, by a woman in her 
courses or pregnant, by an unclean person or 
by a carrier of corpses, neither gods nor 
progenitors will partake of the food. The 
ceremony should therefore be performed in a 
spot carefully enclosed. Let the performer cast 
sesamum on the ground and drive away 
malignant spirits. Let him not give food that is 
fetid or vitiated by hairs or insects or mixed 
with acid gruel or stale. Whatever suitable 
food is presented with pure faith and with the 
enunciation of name and race, to ancestors, at 
an obsequial oblation, becomes food to them 
(or gives them nourishment). 

j?rii ^tsii 

3# ^^ pt q i fi R;l 

Tiqi gi^fq it fgu^Fl, <^ l 4^-rtlPllchqK{f f ^ ll ^<^11 


wni g ^11 II 

BRIT BT 
llrfBB^f^nnTBBTIR OII 

In former times, O king of the earth! this 
song of the Pitfs was heard by Ik§vaku, the son 
of Manu, in the groves of KalSpa (on the skirts 
of the Himalaya mountains) : 'Those of our 
descendants shall follow a righteous path who 
shall reverently present us with cakes at Gaya. 
May he be born in our race who shall give us, 
on the thirteenth of Bhadrapada and Magha, 
milk, honey and clarified butter; or when he 
marries a maiden or liberates a black bull** or 
performs any domestic ceremony agreeable to 
rule, accompanied by donations to the 
Brahmanas!"^ 

*** 

NOTES 

1. See Manu, III. 266. The articles are much the 
same; the periods of satisfaction somewhat vary. 

2. The expression Gavya implies all that is 
derived from a cow, but in the text it is associated 
with 'flesh;' and as the commentator observes, some 
consider the flesh of the cow to be here intended : 

but this, he adds, relates to 
other ages. In the Kali or present age it implies milk 
and preparations of milk. The sacrifice of a cow or 
calf formed part of the ancient ^raddha. It then 
became typical or a bull was turned loose, instead 
of being slaughtered; and this is still practised on 
some occasions. In Manu, the term Gavya is 
coupled with others, which limit its application : 

g rfi 'A wholc year with the 

milk of cows and food made of that milk.' III. 271. 

3. Nagna is literally 'naked', but, as explained in 

the following chapter, means a Jain mendicant. No 
such person is included by Manu (III. 239) amongst 
those who defile a Sraddha by looking upon it. The 
Vayu contains the same prohibition : ^ 

I 

4. Nila vrsa; but this animal is not altogether or 
always black. In the Brahma Purana, as quoted in 
the Nirnaya Sindhu, it is said to be of a red colour, 
with light face and tail and white hoofs and horns; 



286 


THE VI§jVU-PURA5fAM 


or a white bull, with black face; or a black ball, 
with white face, tail and feet. 

5. Very full descriptions of the ^raddha occur in 
almost all the Puranas, especially in the V5yu, 
Kurma, Markandeya, V^ana and Ganida. The 
Matsya and Padma (Sristi Khanda) contain 
descriptions which are much the same as that of the 
Vayu. The accounts of the Brahma, Agni and 
Varaha are less lull and regular than in some of the 
others; and in none of them is the subject so fully 
and perspicuously treated as in our text. For 
satisfactory information, however, the Sraddha 
Mayukha and the Nirnaya Sindhu should be 
consulted. 

*** 




286 


THE VI§iyU-PURA 5 IAM 


CHAPTER 17 
WI^SSEIFT: 

wnr 

W^nn^ JTT ?ll 

^ f|?5r! 

TF?V»^^IRH 

Parasara said- Thus, in former days, spoke 
the holy Aurva to the illustrious monarch 
Sagara, when he inquired concerning the 
usages proper to be practised by mankind; and 
thus I have explained to you the whole of 
those observances against which no one ought 
to transgress. 

MUiraf^Hyrsn 

^ ^ Tmraifr ^ c^i 

Maitreya said-You have told me, venerable 
sir, that an ancestral rite is not to be looked 
upon by certain persons, amongst whom you 


mentioned such as were apostates. I am 
desirous to learn whom you intended by that 
appellation; what practices bestow such a title 
upon a man; and what is the character of the 
individual to whom you alluded. 

fer! wttt ^:i 

eBEraPTRr 

Parasara replied- The ^ Yajur and Sama 
Vedas constitute the triple covering of the 
several castes and the sinner who throws this 
off is said to be naked (or apostate). The three 
Vedas are the raiment of all the orders of men 
and when that is discarded they are left bare.* 
On this subject hear what I heard my 
grandfather, the pious Vasisfha, relate to the 
magnanimous Bhl?ma: 
iraifir w: gcT^?RiP*R:i 
M ' R^tctRl ^ tgmil C II 

crf^UtlPirdl ^ M^kHtlhA;ll'?ll 
^ -ntgrtTaRT it HiT:l 
l^iwiiTHisnrajq '>m ^ii ^oii 
atRTERR ^c6Ri -zfj 

^ ^di-«r^ifbi 3rg;cnf^ h^iw.i 

<Tfy*)wird grpt 4%fq|^:ll^?ll 
dsarunifdj^tiisaRdcJlui 

^unu ' 4d^T^dr ^ Pt^i^ii ii 
There was formerly a battle between the 
gods and demons, for the period of a divine 
year, in which the gods were defeated by the 
demons under the command of HrSda.^ The 
discomfited deities fled to the northern shore 
of the milky ocean, where engaging in 
religious penance they thus prayed to Vispu ; 
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"May the first of beings, the divine Visiju, be 
pleased with the words that we are about to 
address to him, in order to propitiate the lord 
of all worlds; from which mighty cause all 
created things have originated and into whom 
they shall again dissolve! Who is able to 
declare his praise? We, who have been put to 
shame by the triumph of our foes, will glorify 
you, although your true power and might be 
not within the reach of words. 

^mi 

You are earth, water, fire, air, ether, mind, 
crude matter and primeval soul; all this 
elementary creation, with or without visible 
form, is your body; all from BrahmS to a 
stock, diversified by place and time. 

^ ^ ^;il II 

^:ii ^'aii 

Glory to you, who are Brahma, your first 
form, evolved from the lotus springing from 
the navel, for the purpose of creation. Glory to 
you, who are Indra, the sun, Rudra, the Vasus, 
fire, the winds an even also ourselves. 


gtjT ^ ^ ^ii 

Glory to you, who are all fiends, that walk 
by night, sprung from the quality of darkness, 
fierce, fraudulent and cruel. Glory to you, 
JanErdana, who are that piety which is the 
instrument of recompensing the virtues of 
those who abide in heaven. 

wn%i 

f^nsRsd tra ^ iR ? II 

qtT.MR^II 

Glory to you, who are one with the saints, 
whose perfect nature is ever blessed and 
traverses unobstructed all permeable elements. 
Glory to you, who are one with the serpent 
race, double-tongued, impetuous, cruel, 
insatiate of enjoyment and abounding with 
wealth. 

cKc'iiRl tippi ^j<giR'dg^i 
gua(l*K^r! ^:iRmi 

Glory to you, who are one with the Rsis, 
whose nature is free from sin or defect and is 
identified with wisdom and tranquillity. Glory 
to you, oh lotus-eyed, who are one with time, 
the form that devours, without remorse, all 
created things at the termination of the Kalpa. 

4l4gdllH ^cil4\*<l(^IVlMd:l 
^ceir9>Tl ^ ^MR^II 


Glory to you, Govinda, who are all 
demons, whose essence is arrogance and want 
of discrimination, unchecked by patience or 
self-control. Glory to you, who are the Yaksas, 
whose nature is charmed with sounds and 
whose frivolous hearts perfect knowledge 
cannot pervade. 

^ ZRT ^ g^iftra^i 

jjfeylfnrg^ii ^ o n 


Glory to you, who are Rudra, the being that 
dances with delight after he has swallowed up 
all things, the gods and the rest, without 
distinction. 

3ifT?ir gpfnit cbit<*,irq*H,i 

rcl^MW Htlrq^ll ^\9ll 

Glory to you, Jan^dana, who are man, the 
agent in developing the results of that activity 
which proceeds from the quality of foulness. 
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Glory to you, who are brute animals, 
universal spirit that tends to perversity, which 
proceeds from the quality of darkness and is 
.encumbered with the twenty-eight kinds of 
obstructions/ 

119 ^ 11 

Glory to you, who are that chief spirit 
which is diversified in the vegetable world and 
which, as the essence of sacrifice, is the 
instrument of accomplishing the perfection of 
the universe. 

c4lrq?l<^lf^eb^ ^1 

Wi II ^ o II 

Glory to you, who are everything and 
whose primeval form is the objects of 
perception and heaven and animals and men 
and gods. 

^ cranr w 

Glory to you, who are the cause of causes, 
the supreme spirit; who are distinct from us 
and all beings composed of intelligence and 
matter and the like and with whose primeval 
nature there is nothing that can be compared. 

'tcTTt ^^Ttll^^ll 

We bow to you. O lord, who has neither 
colour nor extension nor bulk nor any 
predicable qualities; and whose essence, purest 
of the pure, is appreciable only by holy sages. 

MVlM'il’dcl'jmoqd ^1 

7mm qwtfcqfdPtTfiMRd 


We bow to you, in the nature of Brahman, 
uncreated, undecaying; who are in our bodies 
and in all other bodies and in all living 
creatures and besides whom there is nothing 
else. 



M'jJMMH tJOrat: 

We glorify that Vasudeva, the sovereign 
lord of all, who is without soil, the seed of all 
things, exempt from dissolution, unborn, 
eternal, being in essence the supreme 
condition of spirit and in substance the whole 
of this universe." 

UtIVK 

•yt 

TRRvfT ufumidyCWfl 

II^^II 


^hIcrI 





^ II ^ II 

dyMiqqilqirq5lf*ll* (fl^M^RlI 

'*1^ ^'nra^^iuoii 

Upon the conclusion of their prayers, the 
gods beheld the sovereign deity Hari, armed 
with the shell, the discus and the mace, riding 
on Garuda. Prostrating themselves before him, 
they addressed him and said, "Have 
compassion upon us, O lord, and protect us, 
who have come to you for succour from the 
Daityas. They have seized upon the three 
worlds and appropriated the offerings which 
are our portion, taking care not to transgress 
the precepts of the Veda. Although we, as well 
as they, are parts of you, of whom all beings 
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consist, yet we behold the world impressed by 
the ignorance of unity, with the belief of its 
separate existence. Engaged in the duties of 
their respective orders and following the paths 
prescribed by holy writ, practising also 
religious penance, it is impossible, for us to 
destroy them. Do you, whose wisdom is 
immeasurable, instruct us in some device by 
which we may be able to exterminate the 
enemies of the gods." 

VRl^ 

ParSsara continued- “When the mighty Vis 
nu heard their request, he emitted from his 
body an illusory form, which he gave to the 
gods and thus spoke” : 

^stlT 

^ifycblTW 

^dcRiT 

Visnu said- "This deceptive vision shall 
wholly beguile the Daityas, so that, being led 
astray from the path of the Vedas, they may be 
put to death; for all gods, demons or others, 
who shall be opposed to the authority of the 
Veda, shall perish by my might, while 
exercised for the preservation of the world. Go 
then and fear not; let this delusive vision 
precede you; it shall this day be of great 
service to you, oh gods!" 

3rfOTO^ WFRIHI 

^ jjlfgHjjnnt ^V9ii 

Having thus spoken by Visnu, gods saluted 
him and proceeded to that place wherefrom 


they came. The deceptive vision also returned 
with them. 

*** 

NOTES 

1. This idea is expressed in nearly tiie same 

terms in the Vayu p. : ^ 

MRcJfsHRi ^ %T% ^ II The three Vedas 

are the covering of all beings and they who throw it 
off through delusion are called Nagnas, naked.' The 
notion is probably original with neither of the 
Puranas and the metaphorical sense of the term is 
not that in which it was first employed; ascetics, 
whether of the Bauddha or of the Digambara order 
of Jains, being literally Nagnas or going naked. The 
qualified application of it, however, was rendered 
necessary by the same practice being familiar to 
ascetics of the orthodox faith. To go naked was not 
necessarily a sign of a heretic and therefore his 
nudity was understood to be, rejecting the raiment 
of holy writ. Thus the Vayu Purina extends the 
word to all ascetics, including naked Brahmapas, 
who practise austerities fruitlessly, that is, 
heretically or hypocritically; 

^ I M ^ ^ ^ II 'The 

Brahmana who unprofitably bears a staff, shaves 
his head, goes naked, makes a vow or mutters 
prayers, all such persons are called Nagnas and the 
like.* 

2. A son of Hiranyakasipu (Bk. I. Ch. XV). 

3. See Bk. I. C. V.n. 5. 

*** 
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CHAPTER 18 

3TST^ssim: 

3TnWI5) 

W<IVH SgTeT 

ITtser tmiTiTt^ 

■^! ■n^ ^ii 

rtd) fsfjf! 

■qronTt^s-^TT^ mnw^ii ? ii 

Parasara said- After this, the great 
delusion, having proceeded to earth, beheld 
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the Daityas engaged in ascetic penances upon 
the banks of the Narmada river;' and 
approaching them in the semblance of a naked 
mendicant, with his head shaven and carrying 
a bunch of a peacock's feathers,^ he thus 
addressed them in gentle accents : 

^ fa ^ a^ atT:i 

WTO: ^ II 

"Ho, lords of the Daitya race! Wherefore is 
it that you practise these acts of penance? Is it 
with a view to recompense in this world or in 
another?" 

3T^Tr : 

MKTilWjHHI'MW WTOwf n'^IMtl! 

STOWMTTOnT01% WTT ^Sst f^raf^H^ii'xii 
"Sage," replied the Daityas, "we pursue 
these devotions to obtain a reward hereafter; 
why should you make such an inquiry?" 

TO ^ 

T 3 f ^^KTO«jaq^ limi 

TOf 

Hfeai: iggfw; gr ^.irowi 

3t^ fd TOraH: II ^ II 

"If you are desirous of final emancipation," 
answered the seeming ascetic, "attend to my 
words, for you are worthy of a revelation 
which is the door to ultimate felicity. The 
duties that I will teach you are the secret path 
to liberation ; there are none beyond or 
superior to them : by following them you shall 
obtain either heaven or exemption from future 
existence. You, mighty beings, are deserving 
of such lofty doctrine." 

TOTTT 

^ %qT ' ^<l<4 l'nf ^Mlfd l:ll\9ll 

TOnrssfwii^ II 


TOirafsTOr^JtJ MIMWf W WTO^I 

f ^cira^wd «rqf ^IWTOtoi^ii <? ii 
^wigrri 

rR ^qro f TO i fi mr fsfjrii n 

31^ TOW4 TOiml^ % TO: I 
shrbifwmfWwi «i4wi^wi#t Wstot^ii nn 

By such persuasions and by many specious 
arguments, did this delusive being mislead the 
Daityas from the tenets of the Vedas; teaching 
that the same thing might be for the sake of 
virtue and of vice; might be and might not be; 
might or might not contribute to liberation; 
might be the supreme object and not the 
supreme object; might be effect and not be 
effect; might be manifest or not be manifest, 
might be the duty of those who go naked or 
who go clothed in much raiment : and so the 
Daityas were seduced from their proper duties 
by the repeated lessons of their illusory 
preceptor, maintaining the equal truth of 
contradictory tenets;^ and they are called 
Arhatas,'* from the phrase he had employed of 
"You are worthy (Arhatha) of this great 
doctrine;" that is, of the false doctrines which 
he persuaded them to embrace. 

TOianhtgrtpf ^y§Tr:i 

wnRwrwron dwi4l^di:ii^^ii 

^ hi 

TOUrfil 3traw4tll II 

aroni^rprir WTO w'Wfn^ii ^^fii 
The foes of the gods being thus induced to 
apostatise from the religion of Vedas, by the 
delusive person sent by Vi§nu, became in their 
turn teachers of the same heresies and 
perverted others; and these, again, 
communicating their principles to others, by 
whom they were still Either disseminated, the 
Vedas were in a short time deserted by most of 
the Daitya race. Then the same deluder, 
putting on garments of a red colour, assuming 
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a benevolent aspect and speaking in soft and 
agreeable tones, addressed others of the same 
family and said to him, 

gsqs^^r^: iTcni; 3^>5if^icrnii ii 
"If, mighty demons, you cherish a desire 
either for heaven or for final repose, desist 
from the iniquitous massacre of animals (for 
sacrifice) and hear from me what you should 
do. Know that all that exists is composed of 
discriminative knowledge. Understand my 
words, for they have been uttered by the wise. 



This world subsists without support and 
engaged in the pursuit of error, which it 
mistakes for knowledge, as well as vitiated by 
passion and the rest, revolves in the straits of 
existence." 

miVK 3^ 

qiqRtB: IT II 

WWIH^TejiR IT ^ 

TWT TWT ^ rlJgTf W WII II 

dKilfirdI: I 

■^1 WI^II o II 

Parasara said- In this manner, exclaiming 
to them, "Know!" {Budhyadvam) and they 
replying, "It is known" (Budhyati), these 
Daityas were induced by the arch deceiver to 
deviate from their religious duties (and 
become Bauddhas), by his repeated arguments 
and variously urged persuations.^ When they 
had abandoned their own faith, they persuaded 
others to do the same and the heresy spread 
and any deserted the practices enjoined by the 
Vedas and the laws. 


yl^il TTT RI M i yiMl^>3^>T t ^ij»cl ^lR^II 
-qran^T %5^:l 

iTt ^a i Tdriivj ; iraf 5rahTFif^gwn^^iR?ii 

fpr! 

^i|>4*HIMT?I g fi^'+HIH.II ^ ^ 11 

The delusions of the false teacher paused 
not with the conversion of the Daityas to the 
Jaina and Bauddha heresies, but with various 
erroneous tenets he prevailed upon others to 
apostatise, until the whole were led astray and 
deserted the doctrines and observances 
inculcated by the three Vedas. Some then 
spoke evil of the sacred books; some 
blasphemed the gods; some treated sacrifices 
and other devotional ceremonies with scorn; 
and others calumniated the Brahmanas. 
grari f|w ^^i 
^41fbyMd<(<yifH il>Hli|ri|'4<^fiimi^ll?'itll 

d^i^4»^cHclUe||Ul^U| 

^Tist iR mi 

Pl^dW uvil# 

•wfildl dPtlsI F^ll ? ^ II 

"The precepts," they cried, "that lead to the 
injury of animal life (as in sacrifices) are 
highly reprehensible. To say that casting butter 
into flame is productive of reward, is mere 
childishness. If Indra, after having obtained, 
godhead by multiplied rites, is fed upon the 
wood used as fuel in holy fire, he is lower than 
a brute, which feeds at least upon leaves. If an 
animal slaughtered in religious worship is 
thereby raised to heaven, would it not be 
expedient for a man who instritutes a sacrifice 
to kill his own father for a victim? 

3>d^l4 TMcSillui ^ gif: 3raiftR:iR\9ll 

g^ti 

3^ gra?T flgm d II 

^IP<dldl 3»TTTT ftvdpi q^l^TI:! 
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^sarfirar ^rar ^ snfif ^ ® ii 

If that which is eaten by one at a ^raddha 
gives satisfaction to another, it must be 
unnecessary for one who resides at a distance 
to bring food for presentation in person."*’ 
"First, then let it be determined what may be 
(rational) believed by mankind and then," said 
their preceptor, "you will find that felicity may 
be expected from my instructions. The words 
of authority do not, mighty Asuras, fall from 
heaven : the text that has reason is alone to be 
acknowledged by me and by such as you are."’ 
By such and similar lessons the Daityas were 
perverted, so that not one of them admitted the 
authority of the Vedas. 


^ ^ T[5t#nn:ii ^ ^11 

^ fsjir! 



TOfr 1^1 


^ ^ W ^11 ? ? II 


When the Daityas had thus declined from 
the path of the holy writings, the deities took 
courage and gathered together for battle. 
Hostilities accordingly were renewed, but the 
demons were now defeated and slain by the 
gods, who had adhered to the righteous path. 
The armour of religion, which had formerly 
protected the Daityas, had been discarded by 
them and upon its abandonment followed their 
destruction.* 


^H l l ^ :<4i^e|<ui fgtTll^^tll 

e|HJ|^W«IHJI*ll:l 
ggsifsiT wit HlM qg^ii ? mi 
■jRf TR^Fsir efrnrot ^ ^sira^i 


Thus, Maitreya, you are to understand that 
those who have seceded from their original 


belief are said to be naked, because they have 
thrown off the garment of Vedas. According to 
the law there are four conditions or orders of 
men (of the three first castes), the religious 
student, the householder, the hermit and the 
mendicant There is no fifth state; and the 
unrighteous man who relinquishes the order of 
the householder and does not become either an 
anchorite or a mendicant, is also a naked 
(seceder). 

^ TRE: TR# crfl^ll ^^11 

^ ■qm:ll?.ill 


The man who neglects his permanent 
observances for one day and night, being able 
to perform them, incurs thereby sin for one 
day; and should he omit them, not being in 
trouble or a fortnight, he can be purified only 
by arduous expiation. 


d ' fii i cid1<*»»i i < ^ Trrgfir: wii^’?ii 

ftit ’irafw dWirKl ^ ■qTO^4nT:il'«o|| 


The virtuous must stop to gaze upon the 
sun after looking upon a person who has 
allowed a year to elapse without the 
observance of the perpetual ceremonies; and 
they must bathe with their cloths on should 
they have touched him : but for the individual 
himself no expiation has been declared. There 
is no sinner upon earth more culpable than one 
in whose dwelling the gods, progenitors and 
spirits, are left to sigh unworshipped. 

^lRPl:^HErp ?lflt ^l 

^ ^ Tift 11 ^ 11 

HWIIHUIIj«V^lR WT^IT ^ 

'j||<(rl 3 <r^dl TIT^ fSfil! ^rTIT^II'lS^ II 
3181 ^ cbtlrMiwi ^raira^i 
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^ddlfM^'ydlln iraRWI52f 

^ Mini «hl^^?lll')fmi 

Let not a man associate, in residence, 
sitting or society, with him whose person or 
whose house has been blasted by the sighs of 
the gods, progenitors and spirits. 
Conversation, interchange of civilities or 
association with a man who for are a twelve 
month has not discharged his religious duties, 
is productive of equality of guilt; and the 
person who eats in the house of such a man or 
sits down with him or sleeps on the same 
couch with him, becomes like him 
instantaneously. Again; he who takes his food 
without showing reverence to the gods, 
progenitors, spirits and guests, commits sin. 

^Tf^nnrang 

g ^1^ch4v4cilwdi :ii'>^Rii 

How great is his sin! The Brahmanas and 
men of the other castes, who turn their faces 
away from their proper duties, become 
heretics and are classed with these who 
relinquish pious works. 

^dlf?WliW8ni 

Remaining in a place where there is too 
great an intermixture of the four castes is 
detrimental to the character of the righteous. 
Men fall into hell who converse with one who 
takes his food without offering a portion to the 
gods, the sages, the manes, spirits and guests. 

? ulu i q(d 

Let therefore a prudent person carefully 
avoid the conversation or the contact and the 
like, of those heretics who are rendered impure 


by their desertion of the three Vedas. The 
ancestral rite, although performed with zeal 
and faith, pleases neither gods nor progenitors 
if it be looked upon by apostates. 


^ ^ TRIT 

^ ^im ? ii 

... - - - . . -ffi N N. * - ■■ P.. ■ 

^ g TPiiT TTOi ^rns <c(<cj 
aiKW ' qmm ii 

fsnfi ^ r jRciH tRRT 

It is related that there was formerly a king 
named Satadhanu, whose wife Saivya was a 
woman of great virtue. She was devoted to her 
husband, benevolent, sincere, pure, adorned 
with every female excellence, with humility 
and discretion. The Raja and his wife daily 
worshipped the god of gods, Janardana, with 
pious meditations, oblations of fire, prayers, 
gifts, fasting and every other mark of entire 
faith and exclusive devotion. 


wrlrgsTf; ebifdcwi nyulfMdii 

Tj l M l r n^ VI ^PR3I Tl# ■q[?R»R: I 

^ f^IT ^ l < r qd l ^ cTFSI ^ T^gtlTI 


On one occasion, when they had fasted on 
the full moon of Kartika and had bathed in the 
BhagIrathI, they beheld, as they came up from 
the water, a heretic approach them, who was 
the friend of the Raja's military preceptor. The 
Raja, out of respect to the latter, entered into 
conversation with the heretic; but not so did 
the princess; reflecting that she was observing 
a fast, she turned from him and cast her eyes 
up to the sun. 

4 wfqfqi 

fq^OTl: fa-dl RnTii 
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On their arrival at home, the husband and 
wife, as usual, performed the worship of Vis 
nu, agreeably to the ritual. 

WtTT THTT MMKiyI 

3 ^ 51 ^ ^ ^ I ^ o 11 

After a time the Raja, triumphant over his 
enemies, died; and the princess ascended the 
funeral pile of her husband. 

TT 5 «T # 3r^«nfsnT:i 

^ ^ii 

TIT g -JllldTOI ^ gn#Tr3l^ -^1 

?tt ftTTT c«(<l fctP(c((f<rt;| 

^ TPoSJT f^tc)|^KWT<Tl ^:ll II 

In consequence of the fault committed by 
Satadhanu, by speaking to an infidel when he 
was engaged in a solemn fast, he was bom 
again as a dog. His wife was bom as the 
daughter of the king of KasI, with a knowledge 
of the events of her prc-existence, 
accomplished in every science and endowed 
with every virtue. Her father was anxious to 
giver her in marriage to some suitable 
husband, but she constantly opposed his 
design and the king was prevented by her from 
accomplishing her nuptials. 

TIcT; TIT f^otiqi ^ WT 'qf^l 
ft '^\\ ii 

TT Ti^TRTit ^ twti 

Tir*Kiic)ui -g^ii^mi 

iniT THt5?mrrHJgM'Mirmrl»fl 
VIfrill ’ErajR ^11 ^^11 

siiftar g^fliiT ^FiT f4in ^ titi 
auim^<im^4 Ti gj^fn-iiH.ii 

With the eye of divine intelligence she 
knew that her own husband has been 
regenerate as a dog and going once to the city 
of Vidisa she saw the dog and recognised her 
former lord in him. Knowing that the animal 
was her husband, she placed upon his neck the 


bridal garland, accompanying it with the 
marriage rites and prayers ; but he, eating the 
delicate food presented to him, expressed his 
delight after the fashion of his species; at 
which she was much ashamed and bowing 
reverently to him, thus spoke to her degraded 
spouse; 


TR^iTt TRTgrrpjT! iJlf^uqHfHd i^l 
^ ^ «rapi;ii ^ «i II 

yiimikii dl4wHKH*d<Hi 

^ TRTfTT ilismt! II ^ II 

Spouse said- "Recall to memory, 
illustrious prince, the ill-timed politeness on 
account of which you have been bom as a dog 
and are now fawning upon me. In consequence 
of speaking to a heretic, after bathing in a 
sacred river, you have been condemned to this 
abject birth. Do you not remember it?" 


TT^ ti^i 



oil 


fif^uu i RlTl : TT rI^15rifi?T^TTRT^g%:l 

q^S PT dv t ^i^T y i H i fvff 4)r(mqil ;IH9 ^11 


Parasara said- Thus reminded, the Raja 
recollected his former condition and was lost 
in thought and felt deep humiliation. With a 
broken spirit he went forth from the city and 
falling dead in the desert, was bora a new as a 
jackal. 


Tnft TTOI# ^ 

^Mld TT ^ eblvilgvt r<lR»fll\ 9 ? II 

Tiaifir ^ TT w tipM qlRurrqdqii 
TTrar^firahT^ii^^ii 


In the course of the following year the 
princess knew what had happened and went to 
the mountain Koiahala to seek for her 
husband. Finding him there, the lovely 
daughter of the king of the earth said to her 
lord, thus disguised as a jackal. 




BOOK III, CHAP. 18 


295 


q^v^di^ 

■pRftr Ti%5! 

J|HW4t-d>4<l'i^WI «cqqni gR:l 

Spouse said- “Do you not remember, oh 
king, the circumstance of conversing with a 
heretic, which I called to your recollection 
when you was a dog?" The Raja, thus 
addressed, knew that what the princess had 
spoken was true and thereupon desisted from 
food and died. 

rT 

WKiimra 

^ UgNMl! TTjIT Vldyj'4e||»U 

^ '^ITORT ■*Rr:ll'9'9ll 

He then became a wolf; but his blameless 
wife knew it and came to him in the lonely 
forest and awakened his remembrance of his 
original state. "No wolf are you," she said, 
"but the illustrious sovereign Satadhanu. You 
was then a dog, then a Jackal and are now a 
wolf." 

^ ’gimt ■>RT:l 

ararq ■^IT <alty<4l«TRT ^71%ftl|V9<in 
-W^tTmTrqr 

4cim ^TiUy>4Hx<iril4lhn:lldoll 

3l?l^lT ^ ^:l 

■5^ qjKhrcmm^i qntrtisr iwtii d ^ii 

Upon this, recollecting himself, the prince 
abandoned his life and became a vulture; in 
which form his lovely queen still found him 
and aroused him to a knowledge of the past. 
"Prince," she exclaimed, "recollect yourself; 
away with this uncouth form, to which the sin 
of conversing with a heretic has condemned 
you!" The Raja was next bom as a crow; when 


the princess, who through her mystical powers 
was aware of it, said to him, "You are now 
yourself the eater of tributary grain, to whom, 
in a prior existence, all the kings of the earth 
paid tribute."’ 

xi it ^rra^i 

Tnun^ ^l| II ? II 

TT^grtg TPT; ^ ^ ^ cCTT I j< i rd T3^l 

^Hebl TTSTT 

Train: dwici^ wmiimiH TTTrafrii<i>iii 
TcRi tt 4<TK^mnT ^ ttti 

Parasara said- Having abandoned his body, 
in consequence of the recollections excited by 
these words, the king next became a peacock, 
which the princess took to herself and petted 
and fed constantly with such food as is 
agreeable to birds of its class. The king of KSs! 
instituted at that time the solemn sacrifice of a 
horse. In the ablutions with which it 
terminated the princess caused her peacock to 
be bathed, bathing also herself; and she then 
reminded Satadhanu how he had been 
successively bom as various animals. 

tra: ^ fqcTT ?i^ 

^ xnf^ gnWTT^T TIT?TT TRIT ^ 19II 

^ W TT ^nWTt MldMIdTH:! 

^TTfiFftll <i II 

On recollecting this, he resigned his life. 
He was then bom as the son of a person of 
distinction and the princess now assenting to 
the wishes of her father to see her wedded, the 
king of KasI caused it to be made known that 
she would elect a bridegroom from those who 
should present themselves as suitors for her 
hand. When the election took place, the 
princess made choice of her former lord, who 




296 


THE VnjiyU-PURAIVAM 


appeared amongst the candidates and again 
invested him with the character of her 
husband. 


cRT' 

TFRT 11 11 

^ ^ o n 

Tr?!T 

d tll ad lt tii tt ^ TIT 

ifcrii ra ^^ ^w^^TiTTtii^Tii 

They lived happily together and upon her 
father's decease ^atadhanu ruled over the 
country of Videha. He offered many sacrifices 
and gave away many gifts and begot sons and 
subdued his enemies in war; and having duly 
exercised the sovereign power and cherished 
benignantly the earth, he died, as became his 
warrior birth, in battle. His queen again 
followed him in death and conformably to 
sacred precepts, once more mounted 
cheerfully his funeral pile. 

rRTt^gTtl trar TH^ tMip i TT Tllfe: 

■m Tfm TT^ Tit Ta-JItIh ii 

w Hsr! 

Trii<?mi 



The king then, along with his princess, 
ascended beyond the sphere of Indra to the 
regions where all desires are forever gratified, 
obtaining ever-during and unequalled 
happiness in heaven, the perfect felicity that is 
the rarely realised reward of conjugal 
fidelity.’” Such, Maitreya, is the sin of 
covering with a heretic and such are the 
expiatory effects of bathing after the solemn 
sacrifice of a horse, as I have narrated them to 
you. 

tFwi^ mufu s fi r: 


^ Mmil* TRn^i 
fli Tif^rair jnft wdlcmi fsfsr! 

Tirnf: WTar ^iifriMifW^i 

o n 

TW*: Tipgrfir tt Tuftfir:! 

Let therefor a man carefully avoid the 
discourse or contact of an unbeliever, 
especially at seasons of devotion and when 
engaged in the performance of religious rites 
preparatory to a sacrifice. If it be necessary 
that a wise man should look at the sun, after 
beholding one who has neglected his domestic 
ceremonies for a month, how much greater 
need must there be of expiation after 
encountering one who has wholly abandoned 
the Vedas? One who is supported by infidels 
or who disputes the doctrines of holy writ? Let 
not a person treat with even the civility of 
speech, heretics, those who do forbidden acts, 
pretended saints, scoundrels, sceptics” and 
hypocrites. Intercourse with such iniquitous 
wretches, even at a distance, all association 
with schismatic, defiles; let a man therefore 
carefully avoid them. 

«ngrtmi?ra;T:i 

These, Maitreya, are the persons called 
naked, the meaning of which term you desired 
to have explained. Their very looks vitiate the 
performance of an ancestral oblation; speaking 
to them destroys religious merit for a whole 
day. 

j# vjiiiy<uiHiu^a-di 
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^ wf^ii ^o'ijii 

?f?r ph# arsi^sajiir; wr;ii 

These are the unrighteous heretics to whom 
a man must not give shelter and speaking to 
whom effaces whatever merit he may that day 
have obtained. Men, indeed, fall into hell as 
the consequence of only conversing with those 
who unprofitably assume the twisted hair and 
shaven crown; with those who feed without 
offering food to gods, spirits and guests; and 
whose who are excluded from the presentation 
of cakes and libations of water, to the manes. 

■feit-k 

NOTES 

1. The situation chosen for the first appearance 
of the heresy agrees well enough with the great 
prevalence of the Jain faith in the west of India in 
the eleventh and twelfth centuries (As. Res. XVI. 
318) or perhaps a century earlier and is a 
circumstance of same weigljt in investigating the 
date of the Visnu Purina. 

2. A bunch of peacock's feathers is still an 
ordinary accompaniment of a Jain mendicant. 
According to the Hindi poem, the Prthu Rai Caritra, 
it was borne by the Buddhist Amara Sinha; but that 
work is not, perhaps, very good authority for 
Bauddha observances, at least of an ancient date. 

3. In this and the preceding contradictions it is 
probable that the writer refers, although not with 
much precision, to the sceptical tenets of the Jains, 
whence they are called commonly SyadvSdis, 
assertors of probabilities or of what may be. These 
usually form seven categories or 1. A thing is; 2. It 
is not; 3. It is and it is not; 4. It is not definable; 5. 
It is, but is not definable; 6. It i^ not, neither is it 
definable; 7. It is and it is not and is not definable. 
Hence the Jains are also termed Saptavadis and 
Saptabhangis, assertors and oppugners of seven 


propositions. As. Res. XVII. 271; and Trans. Royal 
As. Soc. 1. 555. 

4. Here is further confirmation of the Jains being 
intended by our text, as the term Arhat is more 
particularly applied to them, although it is also used 
by the Buddhists. 

5. We have there the Bauddhas noticed as a 
distinct sect. If the author wrote from a personal 
knowledge of Buddhists in India, he could not have 
written much later than the 10^^ or 11^^ century. 

6. That is, according to the commentator, a 
Sraddha may be performed for a man who is 
abroad by any of his kinsmen who are tarrying at 
home; it will be of equal benefit to him as if he 
offered it himself; he will equally eat of the 
consecrated food. 

7. We have in these passages, no doubt, allusion 
to the Varhospatyas or followers of Brhaspati, who 
seem to have been numerous and bold at some 
period anterior to the 14^*^ century. As. Res. XVI. 5. 

8. We may have in this conflict of the orthodox 
divinities and heretical Daityas some covert 
allusion to political troubles, growing out of 
religious differences and the final predominance of 
Brahmanism. Such occurrences seem to have 
preceded the invasions of India by the 
Mohammedans and prepared the way for their 
victories. 

9. There is a play upon tlie word Bali, which 
means 'tribute', or 'fragments of a meal scattered 
abroad to the birds'. 

10. The legend is peculiar to the Vi^iiu Purana, 
although the doctrine it inculcates is to be found 
elsewhere. 

11. Haitukas, 'causalists'; either the followers of 
the Nyaya or 'logical' philosophy or Bauddhas, 
those who take nothing upon authority and admit 
nothing that cannot be proved; or it is explained, 
those who by argument cast a doubt upon the 
efficacy of acts of devotion. 


END OF THE THIRD BOOK 
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BOOK IV 


CHAPTER I 

'3RT, ^cirql Tl? f^^lfST) 

^ ^n§gniiJTcif^^:i 
(RJW jJ^mK s U ra f^Rq^firfg^lcq^ll ?ll 
ajuitmlwHinsEiCT «ntf ^ rira% ti 

^Wi CIT^ Jlffl ^ Hjftll ? II 
Maitreya said-Venerable preceptor, you 
have explained to me the perpetual and 
occasional ceremonies which are to be 
performed by those righteous individuals who 
are diligent in their devotions; and you have 
also described to me the duties which devolve 
upon the several castes and on the different 
orders of the human race. I have now to 
request you will relate to me the dynasties of 
the kings who have ruled over the earth.' 

ParSsara replied-I will repeat to you, 
Maitreya, an account of the family of Manu, 
commencing with Brahma and graced by a 
number of religious, magnanimous and heroic 
princes. Of which it is said, "The lineage of 
him shall never be extinct, who daily calls to 
mind the race of Manu, originating with 
Brahma."^ 


n^nrtgr cjf^tmi^g'SFiT trsmifg:, 

?fsgr fM5iicj^,uiqit4j ^agnnaraiTtii^ii 

gm g^livall 
^ firarawRiRtti; qrw irit: 

TthTgrr- 

W’TII 6 II 

tngtnw tnE?n fi5Rgwc*rir- 

gwK^lHl^ll^ll 

jjtccm(^v«nl^4airci(<g:ii^oii 

■g’lrftr -ggchs^ii 

Listen therefore, Maitreya, to the entire 
series of the princes of this family, by which 
all sin shall be effaced. Before the evolution of 
the mundane egg, existed Brahma, who was 
Hiranyagarbha, the form of that supreme 
Brahma which consist of Visnu as identical 
with the Rk, Yajur and Sama Vedas; the 
primeval, uncreated cause of all worlds. From 
the right thumb of Brahma was born the 
patriarch Daksa;^ his daughter was Aditi, who 
was the mother of the sun. The Manu 
Vaivasvata was the son of the celestial 
luminary; and his sons were Ik§vaku, Nrga, 
Dhr§ta, Saryati, Narisyanta, Pransu, Nabhaga, 
Nedi§ta, KarQ§a and Preadhra.'* Before their 
birth, the Manu being desirous of sons, offered 
a sacrifice for that purpose to Mitra and 
Vanina; but the rite being deranged, through 
an irregularity of the ministering priest, a 
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daughter Ila, was produced.^ Through the 
favour of the two divinities, however, her sex 
was changed and she became a man, named 
Sudyumna. At a subsequent period, in 
consequence of becoming subject to the 
effects of a malediction once pronounced by 
Siva, Sudyumna was again transformed to a 
woman in the vicinity of the hermitage of 
Budha, the son of the deity of the moon. 
Budha saw and espoused her and had by her a 
son named PurOravas. After his birth, the 
illustrious Rsis, desirous of restoring 
Sudyumna to his sex, prayed to the mighty Vis 
nu, who is the essence of the four Vedas, of 
mind, of everything and of nothing; and who is 
in the form of the sacrificial male; and through 
his favour Ila once more became Sud 3 mmna, 
in which character he had three sons, Utkala, 
Gaya and Vinata.^ 

^ ^11 II 

II 

In consequence of his having been formerly 
a female, Sudyumna was excluded from any 
share in his paternal dominions; but his father, 
at the suggestion of Vasistha, bestowed upon 
him the city Pratisthana^ and he gave it to 
PurOravas. Of the other sons of the Manu, Prs 
adhra, in consequence of the crime of killing a 
cow, was degraded to the condition of a 
^Qdra.* 


q^l<tlHl ; ^rfaraT^:ll^'«ll 

^mrnTt ■I9wrwp1.11 11 

WRFT: 

irr^Twi;, 

aivil^ehlswRf, WH WWW 

aifd^HMi i AMl^Rfw Tt s wii wt fgfwr, www 
13^, ddg ri w fw ^ :, 
g»w>T: 5^5wii www'i2ifw%;, 
’g^'WTtsw^ii^^ii 


11^ ww Wf *1*1.11 

(^)l 

■WT: WWrafM^:ll ^*911 

*i^T«a*eidf wfwpRmR ^imwTi wwn ciw:, 
ctH4<4 5^ 'wwiwr ^1 
wsr WT:, ww?r liwr: 

%«raTT, p:, ww: pifg^ :, ri ' ^n^cR i ww 
^IhRhi wi • da n wi*^*ti w w i^r t iju i R^ 
dWNW fwn# ^ ^l9lTrTif 'W 'Rn^iTl 

|tra^ Rviihri 

f9ra:, wwftr wnw; 'W^:. W: 

qPT ^BtiTcfW: ^9irai#; ^ 

dv n ^^HN^u i w<gj®r w^Wrfpfw:i 

13 ^ ^^:ii Uii 

From Karusa descended the mighty 
warriors termed Karusas (the sovereigns of the 
north).® The son of Nedistha, named Nabhaga, 
became a Vaisya;’® his son was 
Bhalandana; "whose son was the celebrated 
Vataspri’^; Pransu; whose son was Prajani;" 
whose son was Khanitra;'”' whose son was the 
very valiant Caksupa;'* whose son was 
Vimsa;'*’ whose son was Vivimsati;" whose 

son was Khaninetra; whose son was the 

1 ^ 

powerful, wealthy and valiant Karandhama; 
whose son was Avik§i (or Aviksit)'®; whose 
son was the mighty Marutta, of whom this 
well known verse is recited; "There never was 
beheld on earth a sacrifice equal to the 
sacrifice of Marutta: al the implements and 
utensils were made of gold. Indra was 
intoxicated with the libations of Soma juice 
and the BrShmanas were enraptured with the 
magnificent donations they received. The 
winds of heaven encompassed the rite as 
guards and the assembled gods attended to 
behold it."^® Marutta was a Cakravartti or 
universal monarch : he had a son named Naris 
yanta;^' his son was Dama;^^ his son was 
Rajyavardhana; his son was Sudhrti; his son 
was Nara; his son was Kevala; his son was 
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Bandhumat; his son was Vegavat; his son was 
Budha;^^ his son was Tmavindu, who had a 
daughter named Ilavila?** The celestial nymph 
Alambu§a becoming enamoured of Tmavindu, 
bore him a son named Visala, by whom the 
city Vaisall was founded.The son of the first 
king of Vaisall was Hemacandra; his son was 
Sucandra; his son was DhQmrasva; his son was 
Smjaya;^*’ his son was Sahadeva;^’ his son was 
Krisasva; his son was Somadatta, who 
celebrated ten times the sacrifice of a horse; 
his son was Janamejaya; and his son was 
Sumati.^* 

4l4e|^^6fd»il l Rch l:ll^^ll 

These were the king of Vaisall; of whom it 
is said, "By the favour of Tmavindu all the 
monarchs of Vaisall; were long lived, 
magnanimous, equitable and valiant." 

3iR% ^ KiiluSefi: 

^ ^ 

^ Wwrfcr W: p: ^ 

8t4fqT ^ ^ 

dmKW 

dIcJa 

TFEraf«im%R ^ 1^ o ll 

trrair Ri5?ifxr ^grrat: 

^aryati, the fourth son of the Manu, had a 
daughter named Sukanya, who was married to 
the holy sage Cyavana;^® he had also a 
righteous son. Called Anartta. The son of the 
latter was Revata,^” who ruled over the country 
called after his father Anartta and dwelt at the 
capital denominated Kusasthall.^' The son of 
this prince was Raivata or Kakudmin, the 
eldest of a hundred brethren. He had a very 
lovely daughter and not finding any one 
worthy of her hand, he repaired with her to the 
region of BrahmS to consult the god where a 
fit bridegroom was to be met with. When he 
arrived, the quiristers HahS, HQhQ and others. 


were singing before Brahma and Raivata, 
waiting till they had finished, imagined the 
ages that elapsed during their performance to 
be but as a moment. 


ch>m4l<4 usT? wr 

cr tniTut 

iraiRlMdHIdtH: ^ ^ ^ 

«nratTfs1w:? gjRnfw tra’: 

RfiRjt;crTOf?Rr: i iR<wt 3t6ji4liH ' < r g ii ? ? ii 


At the end of their singing, Raivata 
prostrated himself before Brahma and 
explained his errand, "Whom should you wish 
for a son-in-law?" demanded Brahma; and the 
king mentioned to him various persons with 
whom he could be well pleased. Nodding his 
head gently and graciously smiling, Brahma 
said to him, 

^ wiWtitiTirumry- 

ti’d(d<» r c>41d^^Rd i 

■Rmnt 

udlaj^VudldyidH^ , 3ira^ f? 

»<e|^d>lRbdl ^^11 ? ^ II 

'tddliRi ; 


d»( ; 11 ? 11 

"Of those whom you have named the third 
or fourth generation non longer survives, for 
many successions of ages have passqd away 
while you were listening to our songsters; now 
upon earth the twenty-eighth great age of the 
present Manu is nearly finished and the Kali 
period is at hand. You must therefore, bestow 
this virgin gem upon some other husband, for 
you are now alone and your friends, your 
ministers servants, wife, kinsmen, armies and 
treasures, have long since swept away by the 
hand of time." 


'R ttsit titrra 

^^i r rwi; 

faRl<^dd ' dch^t ^d l St ^T f cf RHHlehgWiddlfd- 
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Overcome with astonishment and alarm, 
the Raja then said to Brahma, "Since I am thus 
circumstanced, do you, lord, tell me unto 
whom the maiden shall be given:" and the 
creator of the world, whose throne is the lotus, 
thus benignantly replied to the prince, as he 
stood bowed and humble before him : 

"The being of whose commencement, 
course and termination, we are ignorant; the 
unborn and omnipresent essence of all things, 
he whose real and infinite nature and essence 
we do not know-is the supreme Visnu. 



wrrrwil?^ll 

He is time, made up of moments and hours 
and years; whose influence is the source of 
perpetual change. He is the universal form of 
all things, birth to death. He is eternal, without 
name or shape. 

Through the favour of that imperishable 
being am I the agent of his power in creation : 
through his anger is Rudra the destroyer of the 
world; and the cause of preservation, Purusa, 
proceeds also from him. 


The unborn having assumed my person 
creates the world; in his own essence he 
provides for its duration; in the form of Rudra 
he devours all things; and with the body of 
Ananta he upholds them. 

^ 0II 

Impersonated as Indra and the other gods 
he is the guardian of mankind; and as the sun 
and moon he disperses darkness. Taking upon 
himself the nature of fire he bestows warmth 
and maturity; and in the condition of the earth 
nourishes all beings. 

? ^ii 

As one with air he gives activity to 
existence; and as one with water he satisfies 
all wants; while in the state of ether, 
associated with universal aggregation, he 
furnishes space for all objects. 

fcWWH; 

^ 5T wirw ^ I ? ? 11 

He is at once the creator, and that which is 
created; the preserver and that which is 
preserved; the destroyed and as one with all 
things, that which is destroyed; and as the 
indestructible, he is distinct from these three 
vicissitudes. 

Ml ^ ^ II 

In him is the world, he is the world; and he, 
the primeval self-bom, is again present in the 
world. That mighty Visnu, who is paramount 
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over all beings, is now in a portion of himself 
upon the earth. 

^ ^ TKIT 

^ ^-Kll 

<14^ ?FRT *1^^! 

?enRlr gfls^ TTRI tl%?T 

■RltH^rfl II ^ mi 

That city Kusasthall which was formerly 
your capital and rivalled the city of the 
immortals, is now known as Dvaraka^^ and 
there reigns a portion of that divine being in 
the person of Baladeva; to him, who appears 
as a man, present her as a wife; he is a worthy 
bridegroom for this excellent damsel and she 
is a suitable bride for him. 

Being thus instructed by the lotus-born 
divinity, Raivata returned with his daughter to 
earth, where he found the race of men 
dwindled in stature, reduced in vigour and 
enfeebled in intellect. 

^SIRWIT 

11 ^'311 

3€ramuimfcr 

^ ^ WRTII ? <i II 


^ g?nRTii^<?ii 

iiffR (ctigvtiul xigvif^ 3raTT: 3isTRr:ii 

Repairing to the city of Kusathall, which he 
found much altered, the wise monarch 
bestowed his unequalled daughter on the 
wielder of the ploughshare, whose breast was 
as fair and radiant as crystal. Beholding the 
damsel of excessively lofty height, the chief, 
whose banner is a palm-tree, shortened her 
with the end of his ploughshare and she 
became his wife. Balarama having espoused, 
agreeably to the ritual, Revatl, the daughter of 
Raivata, the king retired to the mountain 
Himalaya and ended his days in devout 
austerities.^^ 

*** 

NOTES 

1. The complete series of the different dynasties 
is found elsewhere only in the Vayu, the 
Brahmanda (which is the same), the Matsya and the 
Bhagavata Pur^as. The Brahma Pur^a and the 
Hari Variisa, the Agni, Lihga, Kurma and Garuda 
Puranas have lists of various extent, but none 
beyond the families of P^du and Krsna. The 
Markandeya contains an account of a few of the 
kings of the solar dynasty alone; and the Padma, of 
a part of the solar and lim^: princes only, besides 
accounts of individuals. In the Ramayana, 
Mahabharata and in the other Puranas, occasional 
short genealogies and notices of individual princes 
occur. In general there is a tolerable conformity, 
but this is not invariably the case, as we shall have 
occasion to observe. 

2. In the historical passages of all the Puranas in 
which such occur and especially in the Vi§nu and 
Vayu, verses, apparently the fragments of a more 
ancient narrative, are frequently cited. It may also 
be noticed, as a peculiarity of this part of the 
Puranas, that the narration is in prose. 

3. Daksa is elsewhere said to have been one of 
the mind-bom sons of Brahma or to have been the 
son of the Pracetasas : See Bk. I. Ch. XV. n. 5. 

4. According to the nomenclature sometimes 
followed and as we shall have reason to conclude 
intended in this place, there are ten sons of Manu. 
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The commentator regards them, however, as but 
nine, considering Nabhaga-nedista but one name or 
Nedista the father of Nabhaga. The number is 
generally stated to be nine, although there is some 
variety in the names, particularly in this name, 
which occurs Nabhagadista, Nabhagaristha; and 
also separated, as Nabhaga, Nabhaga or Nabhaga; 
Nedista, Dista and Arista : the latter, as in the 
Kurma, distinctly stated, irfe: i Again, 

WR: 1 Brahma p. The commentator on the Hari 

Variisa quotes the Vedas for Nabhagadista : 

quoifqfa i but the name occurs as Nabhanedist 
ha in the Aitareya Brahmana of the Rgveda, where 
a story is told of his being excluded from all share 
of his inheritance, on the plea of his being wholly 
devoted to a religious life : ‘RTO 

See also As. Res. VIII. 384. The 
name as ordinarily written, Nabhaga, 'no-share*, has 
nevertheless an obvious connection with the 
legend. The name of Nrga is found only in our text, 
the Padma and tire Bhagavata : the Vayu has 
Najava. Pransu is also the reading of the Vayu and 
Agni, but not of the rest, which have Vena, Vanya, 
Danda, Kusanabha or Kavi, in its place. The 
Mahabharata, Adi Parva, p. 113, has Vena, Dhrsnu, 
Nai’isyanta, Nabhaga, Iksvaku, Karusa, Saryati, 11a, 
Prsadhra and Nabhagaristha. The Padma Purana, in 
the Patala Khanda, says there were ’ten* and names 
them Iksvaku, Nrga, Dista, Dhrsta, KarCsa, Saryati, 
Narisyanta, Prsadhra, Nabhaga and Kavi. 

5. That sacrifice being 

wrongly offered, through the improper invocations 
of the Hotri.* It is also read ’frustrated*. This is 
rather a brief and obscure allusion to what appears 
to be an ancient legend and one that has undergone 
various modifications. According to the Matsya, no 
change of sex took place in the first instance. The 
eldest son of Manu was Ida or Ila (^: or W:), 
whom his father appointed sovereign of the seven 
DvTpas. In his progress round his dominions, Ila 
came to the forest of Sambhu or Siva; entering into 
which, he was changed to a female, Ila, agreeably 
to a promise made formerly by Siva to Parvatl, who 
had been once unseasonably broken in upon by 
some sages, that such a transformation should be 
inflicted on every male who trespassed upon the 
sacred grove. After a season, the brothers of Ila 
sought for him and finding him thus 
metamorphosed, applied to Vasistha, their father's 


priest, to know the cause. He explained it to them 
and directed them to worship Siva and his bride. 
They did so, accordingly; and it was announced by 
the deities, that, up on the performance of an 
Asvamedha by Iksvaku, Ila should become a 
Kirhpurusa, named Sudyumna and that he should 
be a male one month and female another month, 
alternately. The Vayu, which is followed by most 
of the other authorities states that upon Manu's 
offering their share of the sacrifice to Mitra and 
Varuna, instead of a boy, a girl was bom : 
according to the Vedas. gfU: I Manu 

desired her to follow him; 

cTftfHT 1^11 whence her 

name Ila (from Ila or ida, 'come'). There, however, 
Manu propitiates Mitra and Varuna and the girl Ila 
or Sudyumna by their favour : as the M^kandeya; 

ftgcT: 11 Sudyumna's subsequent change to 
a female again, is told much as in the Matsya; but 
his being alternately male and female is not 
mentioned in the Vayu any more than it is in our 
text. The Bhagavata agrees in that respect with the 
Matsya, but it has evidently embellished the earlier 
part of the legend by the introduction of another 
character, Sraddha, the wife of the Manu. It is said 
that it was by her instigation, as she was desirous of 
having a girl, that the ministering Brahmanas 
altered the purpose of the rite, in consequence of 
which a girl, instead of a boy, was bom. The 
similarity of the name has induced the learned 
author of the Origin of Pagan Idolatry to conceive 
that he has found the Ila of ihe Hindus in the II or 
Ilus of the Phoenicians. "The Phoenician II is the 
masculine Ila of the Hindus and Indo Scythae and 
Ila was a title of Manu or Buddha, who was 
preserved in the ark at the time of the deluge:" I. 
156 : and the thence concludes that Ila must be 
Noah; while other circumstances in his Phoenician 
history identify him with Abraham. I. 159, Again; 
"Ilus or II is a regular Cuthic name of Buddha, 
which the Phoenicians, I have no doubt, brought 
with them; for Buddha or Manu, in the character of 
Ila, is said to have married his own daughter, who 
is described as the offspring of an ancient 
personage that was preserved in an ark at the time 
of the deluge." I. 223. Now whatever connection 
there may be between the names of Ila, II, Ilus, 
Ilium, Ila 'the earth' and Ilos 'slime', there is no very 
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obvious resemblance between the Pauranik legends 
of Ila and the Mosaic record; nor do the former 
authorise the particulars of Ila stated by Faber, on 
the authority probably of Wilford. The Manu 
Satyavrata, who was preserved in the ark, is never 
called Ila nor is he the father of Ila. Buddha was not 
so preserved nor is Ila ever a title of Buddha. 
Budha (not Buddha), the husband of Ila, never 
appears as her father nor is he a Manu nor is she the 
daughter of any ancient personage preserved in an 
ark. There is not therefore, as far as I am aware, 
any circumstance in the history of Ila or Ila which 
can identify either with Abraham or Noah. 

6. The Matsya calls the name of third Haritasva; 
the Vayu, Vinatasva; the Markandeya, Vinaya; and 
the Bhagavata, Vimala. All but the last agree in 
stating that Uktala (Orissa) and Gaya in Bihar are 
named after the two first. The Matsya calls the third 
the sovereign of the east, along with the Kauravas; 
the Vayu makes him king of the west. The 
Bhagavata calls them all three rulers of the south. 

7. The authorities agree in this location of 
Sudyumna. Pratisthana was situated on the eastern 
side of the confluence of the Ganges and Yamuna; 
the country between which rivers was the territory 
of the direct male descendants of Vaivasvata. In the 
Hari Vaihsa it is said that he reigned in Pratisthana, 
having killed Dhrstaka, Ambarisa and Danda : 

M. Langlois had no doubt in his 

copy, as he renders it, 'll donna naissance a trois 
enfans;' though, as he observes, Hamilton and 
called these the sons of Iksvaku. The Brahma 
Purana has not this passage nor does the 
commentator on the Hari Varhsa give any 
explanation; neither does any thing of the kind 
occur elsewhere. We have however, subsequently 
in the text, Danda named as a son of Iksvaku; and 
in the Padma Purana, Sristi Khanda and in the 
Uttara Khanda of the Ramayana, we have a detailed 
narrative of Danda, the son of Iksvaku, whose 
country was laid waste by an imprecation of 
Bhargava, whose daughter that prince had violated. 
His kingdom became in consequence the Dandaka 
forest. The Mahabharata, Dana Dharma, alludes to 
the same story. If therefore the preferable reading 
of the Hari Vamsa be Suta, 'son*, it is at variance 
with all other authorities. At the same time it must 
be admitted, that the same work is singular in 


asserting any collision between Danda and his 
brothers and Sudyumna and the passage seems to 
have grown out of that careless and ignorant 
compilation which the Hari Varhsa so perpetually 
presents. It is not improbably a gratuitous 
perversion of this passage in the Matsya; 

'Ambarisa was the 

son of Nabhaga; and Dhrsta had three sons.’ 

8. This story has been modified apparently at 
different periods, according to a progressive horror 
of the crime. Our text simply states the fact. The 
Vayu says he was hungry and not only killed, but 
ate the cow of his spiritual preceptor, Cyavana. In 
the Markandeya he is described as being out a 
hunting and killing the cow of the father of 
Babhravya, mistaking it for a Gavaya or Gayal. The 
Bhagavata, as usual, improves upon the story and 
says that Prsadhra was appointed by his Guru Vasis 
tha to protect his cattle. In the night a tiger made his 
way into the fold and the prince in his haste and the 
dark, killed the cow upon which he had fastened, 
instead of the tiger. In all the authorities the effect 
is the same and the imprecation of the offended 
sage degraded Prsadhra to the caste of Sudra. 
According to the Bhagavata, the prince led a life of 
devotion and perishing in the flame of a forest, 
obtained final liberation. The obvious purpose of 
this legend and of some tliat follow, is to account 
for the origin of the different castes from one 
common ancestor. 

9. The Bhagavata also places the Karusas in the 

north; 1 but the country of the Karusas is 

usually placed upon the Paripatra or Vindhya 
mountains (See Bk. II. Ch, III. n. 13). 

10. The Vayu has Nabhaga, the son of Arista; 

the Markandeya has, the son of Dista; 

1 the Bhagavata also calls him the son 
of Dista. According to that authority, he became a 
Vaisya by his actions. The otlier PurSnas generally 
agree that the descendants of this person became 
Vaisyas; but the Matsya and Vayu do not notice it. 
The Markandeya details a story of Nabhaga’s 
carrying off and marrying the daughter of a Vaisya; 
in consequence of which he was degraded, it is 
said, to the same caste and deprived of his share of 
the patrimonial sovereignty, which his son and 
successor recovered. The Brahma Purana and Hari 
Varhsa assert that two sons of Nabhagarista again 
became Brahmanas; but the duties of royalty imply 
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the Ksatriya caste of his posterity; and the 
commentator on our text observes that the son of 
Nabhaga was bom before his father's degradation 
and consequently the race continued Ksatriya; an 
assertion unsupported by any authority and it must 
therefore appear that a race of Vaisya princes was 
recognised by early traditions. 

11. Bhanandana : Bhagavata. 

12. Vatsapnti : Bhagavata, Vatsasii : 
Markandeya. The latter has a story of the 
destruction of the Daitya Kujambha by Viduratha, 
the father of Sunandra, the wife of Vatsasri. The 
Vayu has Sahasrari. 

13. Pramati: Bhagavata. 

14. According to the Markandeya, the priests of 
the royal family conspired against this prince and 
were put to death by his ministers. 

15. Caksusa: Bhagavata. 

16. Vira: Markandeya. 

17. Rambha precedes Viviihsati: Bhagavata. 

18. Balasva or Balakasva or Subalasva, 
according to the Markandeya, which explains his 
name Karandhama to denote his creation of an 
army, when besieged by his revolted tributaries, by 
breathing on his hands + ^:). 

19. Both forms occur, as the commentator 

observes; l The Markandeya 

has a long story of this prince’s carrying off the 
daughter of Visala, king of Vaidisa. Being attacked 
and captured by his confederated rivals, he was 
rescued by his father, but was so much mortified by 
his disgrace, that he vowed never to marry nor 
reign. The princess, also becoming an ascetic, met 
with him in the woods and they were finally 
espoused; but Aviksit kept his other vow and 
relinquished his succession in favour of his son, 
who succeeded to the kingdoms of both 
Karandhama and Visala. 

20. Most of our authorities quote the same 

words, with or without addition. The Vayu adds, 
that the sacrifice was conducted by Saiiivartta, 
whom the Bhagavata terms a Yogi, the son of 
Ahgiras; and that Brhaspati was so jealous of the 
splendour of the rite, that a great quarrel 
f%^:) ensued between him and Samvartta. How it 
involved the king is not told, but apparently in 
consequence, Marutta, with his kindred and friends, 
was taken by Samvartta to heaven : hIcT: 

I According to the Markandeya, 


Marutta was so named from the paternal 
benediction, 'May the winds be yours,’ or 'be 
propitious to you’ ^). He reigned, agreeably 
to that record, 85000 years. 

21. Omitted in the Bhagavata. 

22. A rather chivalric and curious story is told of 
Dama in the Markandeya. His bride SumanS, 
daughter of the king Dasarha, was rescued by him 
from his rivals. One of them, Bapusmat, afterwards 
killed Marutta, who had retired into the woods, 
after relinquishing his crown to his son. Dama in 
retaliation killed Bapusmat and made the Pinda or 
obsequial offering to his father, of his flesh; with 
the remainder he fed the Brahmanas of Raksasas 
origin : such were the kings of the solar race. 

1 H 11 

23. The Bhagavata has Bandhavat, Oghavat and 
Bandha. 

24. The VSyu and Bhagavata both add that she 
was the wife of Visravas and mother of Kubera. In 
the Lihga Purana, she is said to have been the wife 
of Pulastya and mother of Visravas. The weight of 
authority is in favour of the former statement. See 
Bk. 1. Ch. X. n. 5. 

25. The Bhagavata names three sons, Vis'ala, 
Sunyabandhu and Dhumaketu. Vaisall is a city of 
considerable renown in Indian tradition, but its site 
is a subject of some uncertainty. Part of the 
difficulty arises from confounding it with Visala, 
another name of Ujjain; 

Hemacandra. Also in the Meghaduta, 

'Having arrived at AvantI, 
proceed to the illustrious city before indicated, 
Visala.* yfl To the city Ujjayini 

named Visala. Comment. Vaisll! however appears 
to be very differently situated. According to the 
Buddhists, amongst whom it is celebrated as a chief 
seat of the labours of Sakhya and his first disciples, 
it is the same as Prayaga or Allahabad; but the 
Ramayana (1. 45) places it much lower down, on 
the north bank of the Ganges, nearly opposite to the 
mouth of the Sone; and it was therefore in the 
modem district of S^an as Hamilton {Genealogies 
of the Hindus) conjectured. In the fourth century it 
was known to the Chinese traveller Fa-hian as Phi- 
she-li, on the right bank of the Gandaka not far 
from its confluence with the Ganges. Account of 
the Foekue-ki; Trans. R. As. Soc. no. IX, p. 128. 
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26. Dhumraksa and Samyama : Bhagavata. 

27. The text is clear enough; 

1 but, as elsewhere noticed {Hindu Theatre^ 11. 
296), the commentator on the Bhagavata interprets 
the parallel passage, I very 

differently or 1 *Krisasva with 

Devaja* or as some copies read, Devaka or Daivata, 
as if there were two sons of Samyama. 

28. The Bhagavata changes the order of these 
two, making Janamejaya the son of Sumati; or 
Pramati, VSyu, Sumati, king of Vais5ll, is made 
contemporary with Rama : Ramayana, I. 47. 17. 
The dynasty of Vaisala kings is found only in our 
text, the Vayu and Bhagavata. Hamilton places 
them from 1920 to 1940 B.C.; but the latter is 
incompatible with the date he assigns to Rama, of 
1700 B.C. The contemporary existence of Sumati 
and Rama, however, is rather unintelligible, as, 
according to our lists, the former is the thirty-fourth 
and the latter the sixtieth, from Vaivasvata Manu. 

29. The circumstances of their marriage, of 
Cyavana’s appropriating a share of offerings to the 
Asvinikum^as and of his quarrel with Indra in 
consequence, are told in detail in the Bhagavata and 
Padma Puranas. 

30. In most of the other Puranas, Reva or Raiva. 
The Lihga and Matsya insert a Rocamana before 
him; and the Bhagavata adds to Anartta, 
Uttanavarhis and BhOrisena. 

31. The Bhagavata ascribes the foundation of 

Kusasthall to Revata, who built it, it is said, within 
the sea : 3RT: The subsequent legend shows 

that it was the same or on the some spot, as 
Dvaraka; and Anartta was therefore part of Kutch 
or Gujarat. See Bk. II. Ch. III. n. 77. 

32. So called from its many Dvaras or gateways : 

^ I -Vayu. 

33. The object of this legend, which is told by 
most of the authorities, is obviously to account for 
tlie anachronism of making Balarama contemporary 
with Raivata; the one early in the Treta age and the 
other at the close of the Dvapara. 
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CHAPTER 2 

4||ctt4 ^33^ \c(di ^TTOT^rt^ 

TT ^ I W i f iT ^ ^lll ^11 

Para^ara said- While Kakudmin, surnamed 
Raivata, was absent on his visit to the region 
of Brahma, the evil spirits or Raksasas named 
Punyajans destroyed his capital Kus'asthalr. 

^rfNr: «n^ ^ 

wrarjl ^ITOTfT:, , 

i^Stmu mm 

His hundred brothers, through dread of 
these foes, fled in different directions; and the 
Ksatriyas, their descendants, settled in many 
countries.’ 

From Dhrsta, the son of the Manu, sprang 
the Ksatriya race of Dhar§taka.^ 

The son of Nabhaga was Nabhaga;^ his son 
was Ambarlsa; his son was Virupa;^ his son 
was Prsadasva; his son was Rathinara, of 
whom it is sung, 

^ TtpTT:l 

3 raTT: ^ra^f® 3 ncra:iRii 

"These, who were K§atriyas by birth, the 
heads of the familj’ of Rathinara, were called 
Ahgirasas (or sons of Ahgiras) and were 
Brahmanas as well as Ksatriyas."’’ 

TfRtft^^if?rftncr; 3^ #1 cTw pwyratT 
fyfl^PirH-c;<J^itsuiwy: 3^:1 vi^PwTg’tsiT: w?ic!; 
35T -i^c m a r f^ nr^ ^:i ^ 

3WTr:ii?ii 

Iksvaku was born from the nostril of the 
Manu, as he happened to sneeze.’ He had a 
hundred sons, of whom the three most 
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distinguished were Vikuksi, Nimi and Danda. 
Fifty of the rest, under Sakuni, were the 
protectors of the northern countries. Forty- 
eight were the princes of the south.* 


gfro: in?- 

dd^lttl 

g^u^cigTh: viViidB^Wcim, ftraifir ^ 
nRrdTh:i ^ifidHi^ldi «nk: 

^ ^ g^s«raRfii h ii 


In the Treta age a violent war broke out 
between the gods and the Asuras, in which the 
former were vanquished. They consequently 
had recourse to Visnu for assistance and 
propitiated him by their adoration. The eternal 
ruler of the universe, Narayana, had 
compassion upon them and said, "What you 
desire is known unto me. Hear how your 
wishes shall be fulfilled. 

f| ^ ^ ^fdd ’ ^ 4 ;l 

4<dqildlc(d)»J rITHV)MK§t:rd. 

f^gPlfcdlfq, qwyts^<d«jny^q f? 

^nvfaVi; udticdi •sfOTTJT 

srgiR »Tt: 

atWIdiqtifd diiilildHi Wi?|ira -^idfi<TtJiq:l| II 


Upon one of the days called Astvaka,’ Iks 
vaku being desirous of celebrating obsequies, 
ordered Vikuksi to bring him flesh suitable for 
the offering. The prince accordingly went into 
the forest and killed many deer and other wild 
animals, for the celebration. Being weary with 
the chase and being hungered, he sat down and 
ate a hare; after which, being refreshed, he 
carried the rest of the game to his father. Vasis 
tha, the family priest of the house of Iksvaku, 
was summoned to consecrate the food; but he 
declared that it was impure, in consequence of 


There is an illustrious prince named 
Paranjaya, the son of a royal sage; into his 
person I will infuse a portion of myself and 
having descended upon earth I will in his 
person subdue all your enemies. Do you 
therefore endeavour to secure the aid of 
Paranjaya for the destruction of your foes." 
Acknowledging with reverence the kindness of 
the deity, the immortals quitted his presence 
and repaired to Pai'anjaya, whom they thus 
addressed: 


Vikuksi's having eaten a hare from amongst it 
(making it thus, as it were, the residue of his 
meal). Vikuksi was in consequence abandoned 
by his offended father an the epithet Sas'ada 
(hare eater) was affixed to him by the Guru. 
On the death of Iksvaku, the dominion of the 
earth descended to Sasada,'** who was 
succeeded by his son Paranjaya. 


"Most renowned Ksatriya, we have come to 
you to solicit your alliance against our 
enemies : it will not become you to disappoint 
our hopes." 

3n?,- 4tS'4 

?cyicfiu4 ^ dliMd- 

?oii 
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The prince replied, "Let this your Indra, the 
monarch of the spheres, the god of a hundred 
sacrifices, consent to carry me upon his 
shoulders and I will wage battle with your 
adversaries as your ally." The gods and Indra 
readily answered, "So be it"; and the latter 
assuming the shape of a bull, the prince 
mounted upon his shoulder. Being then filled 
with delight and invigorated by the power of 
the eternal ruler of all movable and immovable 
things, he destroyed in the battle that ensued 
all the enemies of the gods; and because he 
annihilated the demon host while seated upon 
the shoulder (or the hump, Kakud) of the bull, 
he then obtained the appellation Kakutstha 
(seated on the hump’^). 

tr: ^flf 

^ ^ prr 


ddjSr dfll 

The son of Kakutstha was Anenas,'^ whose 
son was Prthu, whose son was Visvagasva,''* 
whose son was Ardra,*^ whose son was 
Yuvanasva, whose son was Sravasta, by whom 
the city of Sravasti'® was founded. The son of 
Sravasta was Brhadasva, whose son was 
Kuvalayasva. This prince, inspired with the 
spirit of Visnu, destroyed the Asura Dhundhu, 
who had harassed the pious sage Uttanka; and 
he was then entitled Dhundhumara.’’ In his 
conflict with the demon the king was attended 
by his sons, to the number of twenty-one 
thousand; and all these, with the exception of 
only three, perished in the engagement, 
consumed by the fiery breath of Dhundhu. The 
three who survived were Drdhasva, Candrisva 


and Kapilasva; and the son and successor of 
the elder of these was Haryyasva; his son was 
Nikumbha; his son was Sanhatasva; his son 
was Krsasva; his son was Prasenajit; and his 
son was another Yuvanasva.'* 


firlTI 




flit 

■gift atg f| 

Wtw gcqt ■qirac'niTrant gg gqfgsrffri 

'^<gichu4 jm sTJiHgT -m Mldfiif£n?ii ^mi 


WTII ^^11 

gpTT g? tt l fildlfd ^ ■ggg: 41^:1 sraPTR 
^grraggld;- grag gTRcftfgi ggt gpyidt 
^TRdtsgg^, g%j, gng dt 

' d i n i ijdtaiiguTlttror^ glRT gifg oqg^i g g 
■qrgidT ygrctdT w^Mi ff^i ggiw gnr 


grag; 3 ^ ig grag Mldlcialdi 
^ggraRggrgi^: 

Yuvanasva had no son, at which he was 
deeply grieved. While residing in the vicinage 
of the holy Munis, he inspired them with pity 
for his childless condition and they instituted a 
religious rite to procure him progeny. One 
night during its performance the sages having 
placed a vessel of consecrated water upon the 
altar had retired to repose. It was past 
midnight, when the king awoke, exceedingly 
thirsty; and unwilling to disturb any of the 
holy inmates of the dwelling, he looked about 
for somethiiig to drink. In his search he come 
to the water in the jar, which had been 
sanctified and endowed with prolific efficacy 
by sacred texts and he drank it. When the 
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Munis rose and found that the water had been 
drunk, they inquired who had taken it and said, 
"The queen that has drunk this water shall give 
birth to a mighty and valiant son." "It was I," 
exclaimed the Raja, "who unwittingly drank 
the water!" and accordingly in the belly of 
Yuvanasva was conceived a child and it grew 
and in due time it ripped open the right side of 
the Raja and was bom and the Raja did not 
die. Upon the birth of the child, "who will be 
its nurse?" said the Munis; when Indra, the 
king of the gods, appeared and said, "He shall 
have me for his nurse" (mam dhasyati); and 
hence the boy was named Mandhatri. Indra put 
his forefinger into the mouth of the infant, 
who sucked it and drew from it heavenly 
nectar; and he grew up and became a mighty 
monarch and reduced the seven continental 
zones under his dominion. And here a verse is 
recited; "From the rising to the going down of 
the sun, all that is irradiated by his light, is the 
land of Mandhatri, the son of Yuvanasva."” 


The devout sage Saubhari, learned in the 
Vedas, had spent twelve years immersed in a 
piece of water; the sovereign of the fish in 
which, named Sammada, of large bulk, had a 
very numerous progeny. His children and his 
grandchildren were wont to frolic around him 
in all directions and he lived amongst them 
happily, playing with them night and day. 
Saubhari the sage, being disturbed in 
devotions by their sports, contemplated the 
patriarchal felicity of the monarch of the lake 
and reflected, "How enviable is this creature, 
who, although born in a degraded state of 
being, is ever thus sporting cheerfully amongst 
his offspring and their young. Of a truth he 
awakens in my mind the wish to taste such 
pleasure and I also will make merry amidst my 
children." 

Having thus resolved, the Muni came up 
hastily from the water and desirous of entering 
upon the condition of a householder, went to 
M3ndhata to demand one of his daughters as 
his wife. 


Mandhata married BindumatT, the daughter 
of Sasabindu and had by her three sons, 
Purukutsa, Ambarisa and Mucukunda; he had 
also fifty daughters.^” 

gnn- 

^ o II 


(q^gebTMlsfw 

RT UWT I 





%5t3T: irarf^iR^ii 
^fsioqt 

^ rFRIT; 

IJcraw fcT ^11 ^ ? II 

^dltri Iiq^'l 

cTW?? TRrarn%:TiRiii ^>{11 


As soon as he was informed of the arrival 
of the sage, the king rose up from his throne. 
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offered him the customary libation and treated 
him with the most profound respect. Having 
taken a seat, Saubhari said to the Raja, "I have 
determined to marry : do you, king, give me 
one of your daughters as a wife : disappoint 
not my affection. It is not the practice of the 
princes of the race of Kakutstha to turn away 
from compliance with the wishes of those who 
come to them for succour. There are, O 
monarch, other kings of the earth to whom 
daughters have been bom, but your family is 
above all renowned for observance of 
liberality in your donations to those who ask 
your bounty. You have, O prince, fifty 
daughters; give one of them to me, so that I 
may be relieved from the anxiety I suffer 
through fear that my suit may be denied." 

^ :fe(iicra^in<*u4 ^ TOT 



When Mandhata heard this request and 
looked upon the person of the sage, emaciated 
by austerity and old age, he felt disposed to 
refuse his consent; but dreading to incur the 
anger and imprecation of the holy man, he was 
much perplexed and declining his head, was 
lost awhile in thought. 

Rrt- 

-Tt ^ fis ^ ^mi 
The Rsi, observing his hesitation, said, "On 
what, O Raja, do j^ou meditate? I have asked 
for nothing which may not be readily accorded 
: and what is there that shall be unattainable to 
you, if my desires be gratified by the damsel 
whom you must needs give to me?" 


TRt^ra' 

^ cbOTUl 

wran t flra; 

RfOTT ^ ^[ftTRROTi;i 3t^ 

3iyqOTSWdlrmtsyHIMIil:l T3ttiIT 

^ tl d TOTMlfd RRIFUT- 

To this, the king, apprehensive of his 
displeasure, answered and said, "Grave sir, it 
is the established usage of our house to wed 
our daughters to such persons only as they 
shall themselves select from suitors of fitting 
rank; and since this your request is not yet 
made known to my maidens, it is impossible 
to say whether it may be equally agreeable to 
them as it is to me. This is the occasion of my 
perplexity and I am at a loss what to do." This 
answer of the king was fully understood by the 
Rsi, who said to himself, "This is merely a 
device of the Raja to evade compliance with 
my suit: he has reflected that I am an old man, 
having no attractions for women and not likely 
to be accepted by any of his daughters : even 
be it so; I will be a match for him;" and he 
then spoke aloud and said, "Since such is the 
custom, mighty prince, give orders that I be 
admitted into the interior of the place. 

gRtrstraffgi apqsjr 

fgTTnri 

Should any of the maidens your daughters 
be willing to take me for a bridegroom, I will 
have her for my bride; if no one be willing, 
then let the blame attach alone to the years that 
I have numbered." Having thus spoken, he was 
silent. 


3M mg WI^: TOTI 
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gv^rRTijt 3i%r^ «rwri^cifeg- 

chH^lti fevMHChiiq^j fl 

ri^^-^itgrg^cxwi: w. *ra?fW iRf^rar 

H5Hi'Jt: tiHi?tm<<(ci, 3I^IJTWFI, eEFJH^ 

^H'«4Hia:, ^rnsf ii(ci?)m, ^i^rail 

^ ^Rma^m 

grfrssnft; ^t: g;:?ra»T; yyimi: 

ww: gj ^' fiirofd d^fiwfcrgRra^ 
^T?iTrar^g?^ii ^ ii 

Mandhata, unwilling to provoke the 
indignation of the Muni, was accordingly 
obliged to command the eunuch to lead the 
sage into the inner chambers; who, as he 
entered the apartments, put on a form and 
features of beauty far exceeding the personal 
charms of mortals or even of heavenly spirits. 
His conductor, addressing the princesses, said 
to them, "Your father, young ladies, sends you 
this pious sage, who has demanded of him a 
bride; and the Raja has promised him, that he 
will not refuse him any one of you who shall 
choose him for her husband." When the 
damsels heard this and looked upon the person 
of the Rsi, they were equally inspired with 
passion and desire and like a troop of female 
elephants disputing the favours of the master 
of the herd, they all contended for the choice. 
31H gtrrlfTr 

^ tr?TT ^ 

•q^ srat 

tiar^HWlMVIM 3RTf|ll ^ OII 
Twrd WT 'Irani 
Tjt ^?ra^ f^i 
■Jrar %ftraTra3iHT 

^ 5 tlc|\RRdle| 

n^i ^fqra 

fgq?r^:ll??ll 


"Away, away, sister!" said each to the 
other; "this is my election, he is my choice; he 
is not a meet bridegroom for you; he has been 
created by BrahmS on purpose for me, as I 
have been created in order to become his wife 
: he has been chosen by me before you; you 
have no right to prevent his becoming my 
husband." In this way arose a violent quarrel 
amongst the daughters of the king, each 
insisting upon the exclusive election of the Fl§ 
i; and as the blameless sage was thus 
contended for by the rival princess, the 
superintendent of the inner apartments, with a 
downcast look, reported to the king what had 
occurred. 

^isra, f% gjfWHw 

Myif*lf|'dniri||^HMfdt(HT^}?|fi| gwqft tNlj*l^l 

^ (IT: *rag»7; 
tcmiyqmdr^l m ^aiVlMfvifvqfVMM'JldK 
ftqrnTTftraira fgwJitoraTfqf Travrajrarrr- 
^rligjraT: 

Rt^q fi finiMviiHiVrii i: ylwi: ^Richiv ii: 

•RipiraTTR 3nW. 

rtllRt^TIII^^II 

rm d^ciij(8(my iq fv i HiN>nrai4ira gT 

dRldcH^l^ll^'UII 

(icsu uraf^u i i TiHiRuii^H^a 


iViMVhnj^^ (IT: ^^4^ i m^ ;ii^^ii 

Perplexed more that ever by this 
information, the Raja exclaimed, "What is all 
this! and what am I to do now! What is it that I 
have said!" and at last, although with extreme 
reluctance, he was obliged to agree that the Rs 
i should marry all his daughters. Having then 
wedded, agreeably to law, all the princesses, 
the sage took them home to his habitation, 
where he employed the chief of architects, 
Visvakarman, equal in taste and skill to 
Brahma himself, to construct separate palaces 
for each of his wives; he ordered him to 
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provide each building with elegant couches 
and seats and furniture and to attach to them 
gardens and groves, with reservoirs of water, 
where the wild-duck and the swan should sport 
amidst beds of lotus flowers. The divine artist 
obeyed his injunctions and constructed 
splendid apartments for the wives of the Rsi; 
in which by command of Saubhari, the 
inexhaustible and divine treasure called 
Nanda^’ took up his permanent abode and the 
princesses entertained all their guests and 
dependants with abundant viands of every 
description and the choicest quality. 

3rf^ x|^ 

3lfq % 

HrPrar fttRin?- itrt! 3iRn^55r- 

trznftr gt 

II 


Does the great sage treat you with tenderness? 
or do you revert with regret to your early 
home?" The princess replied, "You behold, my 
father, how delightful a mansion I inhabit, 
surrounded by lovely gardens and lakes, where 
the lotus blooms and the wild swans murmur. 
Here I have delicious viands, fragrant 
unguents, costly ornaments, splendid raiment, 
soft beds and every enjoyment that affluence 
can procure. Why then should I call to 
memory the place of birth? To your favour am 
I indebted for all that I possess. 

fef T^cTJT^ g:^ d>RU | 4^ , 
fT;'?R%l liilvniIdalriJI 

^ w^c^il f:fedT 

4<radqi MR^vriilMfeiK^^et ■^l^TT.I diJilil 

HWmmW.^ini4iHlfqti»^ll3 

TFsn rRtn 

tnf% d^l5#l: MRd^nf^^q(d^T(^c(y r ^<ql 

Tf NR ' ^d) T ^M f widg^ril o II 

I have only one cause of anxiety, which is 
this; my husband is never absent from my 
dwelling : solely attached to me, he is always 
at my side; he never goes near my sisters; and 
I am concerned to think that they must feel 
mortified by his neglect; the only 
circumstance that gives me uneasiness." 


After some period had elapsed, the heart of 
king Mandhatri yearned for his daughters and 
he left solicitous to know whether they were 
happily circumstanced. Setting off therefore 
on a visit to the hermitage of Saubhari, he 
beheld upon his arrival a row of beautiful 
crystal palaces, shining as brilliantly as the 
rays of the sun and situated amidst lovely 
gardens and reservoirs of pellucid water. 
Entering into one of these magnificent palaces, 
he found and embraced a daughter and said to 
her, as the tears of affection and delight 
trembled in his eyes, "Dear child, tell me how 
it is with you. Are you happy here? Or not? 


Proceeding to visit another of his 
daughters, the king, after embracing her and 
sitting down, made the same inquiry and 
received the same account of the complaint, 
that the Rsi was wholly devoted to her and 
paid no attention to her sisters. In every place 
Mandhatri heard the same story from each of 
his daughters in reply to his questions; and 
with a heart overflowing with wonder and 
delight he repaired to the wise Saubhari, 
whom he found alone and after paying homage 
to him, thus addressed him ; 
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dtfiraifui 1%%?!^ gnrrqf^BratTWlTT 
^jnTnTif)i?ii 

"Holy sage, I have witnessed this your 
marvellous power; you like miraculous 
faculties I have never known any other to 
possess. How great is the reward of your 
devout austerities! Having thus saluted the 
sage and been received by him with respect, 
the Raja resided with him for some time, 
partaking of the pleasures of the place and 
then returned to his capital. 

ai^S'TOpT: ■d.cWTfkniT: 
vl^:, 3tftr 

«i%:, 3w TiTWi;? 

■4TfiRi«nnmii'>j?ii 

In the course of time the daughters of 
Mandhatri bore to Saubhari a hundred and 
fifty sons and day by day his affection for his 
children became more intense and his heart 
was wholly occupied with the sentiment of 
self.^^ "These my sons," he loved to think, 
"will charm me with their infant prattle; then 
they will learn to walk; they will then grow up 
to youth and to manhood : I shall see them 
married and they will have children; and I may 
behold the children of those children." By 
these and similar reflections, however, he 
perceived that his anticipation's every day 
outstripped the course of time and at last he 
exclaimed, "What exceeding folly is mine! 

risn^c#:l 

^rqrni: II 


There is no end to my desires. Though all I 
hope should come to pass for ten thousand or a 
hundred thousand years, still new wishes 
would spring up. 

*idi 'dlcti 

3rgm:i 

^ iti-rnirqiiumi 

When I have seen my infants walk; when I 
have beheld their youth, their manhood, their 
marriage, their progeny; still my expectations 
are unsatisfied and my soul yearns to behold 
the descendants of their descendants. 

rr£ii«4Jl ^ ipTrtsfwii v^ii 

Shall I even see them some other wish will 
be engendered; and when that is accomplished, 
how is the birth of fresh desire to be 
prevented? 

m ^ ■M-ilw-n- 

TntTSTOfWTTW f^RT 

^ ^ II v'sii 

I have at last discovered that there is no end 
to hope, until it terminates in death; and that 
the mind which is perpetually engrossed by 
expectation, can never be attached to the 
supreme spirit. 

J{ ^ •wmRrii.rlellBfiR- 

H^lf^iilrH 1;IU<^il 

My mental devotions, while immersed in 
water, were interrupted by attachments to my 
friend the fish. The result of that connection 
was my marriage; and insatiable desires are 
the consequences of my married life. 
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3r^[5n^i 

II 

The pain attendant upon the birth of my 
single body, is now augmented by the cares 
attached to fifty others and is further 
multiplied by the numerous children whom 
the princesses have borne to me. 



'^cmRu^uii 

^ ^ o II 

The sources of affliction will be repeatedly 
renewed by their children and by their 
espousals and by their progeny and will be 
infinitely increased : a married life is a mine 
of individual anxiety. 

■fdif<<Mil %^im^ii 

My devotions, first disturbed by the fish of 
the pool, have since been obstructed by 
temporal indulgence and I have been beguiled 
by that desire for progeny which was 
communicated to me by association with 
Sammada. Separation from the world is the 
only path of the sage to final liberation : from 
commerce with mankind innumerable errors 
proceed. 

^l#tT 

i 

1cti^dl(r<lRin4:im^|| 

The ascetic who has accomplished a course 
of self-denials falls from perfection by 
contracting worldly attachments ; how much 
more likely should one so fall whose 
observances are incomplete? 


STg vfi E q ifi i 

ifRgluidhll 

E(inKHR«'t«4tei|H- 

uil<unyi4f»t[dymui*{,i 

■RHimRl^ n'-l^c( fcl'^H^IIV'^ll 

My intellect has been a pray to the desire of 
married happiness; but I will now so exert 
myself for the salvation of my soul, that, 
exempt from human imperfections, I may be 
exonerated from human sufferings. To that 
end I will propitiate, by arduous penance, Vi§ 
nu, the creator of the universe, whose form is 
inscrutable, who is smaller than the smallest, 
large than the largest, the source of darkness 
and of light, the sovereign god of gods. 

"diviyvlM^'jlRl 

t^TSqrRfgPIgcRraq^l 

Ridiii>di^l<i 

fa E D i i c i^c»v ^;immi 

On his everlasting body, which both 
discrete and indiscreet substance, inimitably 
mighty and identical with the universe may 
my mind, wholly free from sin, be ever 
steadily intent, so that I may be born no more. 

ijt ^ ftsgi^im^ii 

11^ fefRi; 3jsinT;ll 

To him I fly for refuge; to that Vi§pu, who 
is the teacher of teachers, who is one will all 
beings, the pure eternal lord of all, without 
beginning, middle or end and besides whom is 
nothing." 

NOTES 

1. According to the Vayu, the brothers of 
Raivata founded a celebrated race called ^Sryata, 
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from Saryati. The Brahma Pur^a says they took 
refuge in secret places (gahana); for which the Hari 
Vaiiisa substitutes (parvata gana) mountains. The 
Vayu has neither and says merely that they were 
renowned in all regions : 

2. So the Vayu, Lihga, Agni, Brahma and Hari 
Variisa. The Matsya names three sons of Dhrsta, 
Dhrstaketu, Citranatha and Ranadhrsta. The 
Bhagavata adds, that the sons of Dhrsta obtained 
Brahmanhood upon earth, though bom Ksatriyas : 

^ -TO I 

3. But who is Nabhaga ? for, as above observed, 
e. 1. n. 2, the son of the Manu is Nabhaga-nedista 
and there is in that ease no such person as Nabhaga 
: on the other hand, if Nabhaga and Nedista be 
distinet names, we have ten sons of Vaivasvata, as 
in the Bhagavata. The deseendants of Nedista, 
through his son Nabhaga, have been already 
specified; and after all, therefore, we must consider 
the text as intending a distinct person by the name 
Nabhaga; and such a name does occur in the lists of 
the Agni, Kurma, Matsya and Bhagavata, 
unquestionably distinet from that with whieh it is 
also sometimes compounded. The Bhagavata 
repeats the legend of the Aitareya Brahmana with 
some additions and says that Nabhaga having 
protracted his period of study beyond the usual age, 
his brothers appropriated his share of the 
patrimony. On his applying for his portion, they 
consigned tlieir father to him, by whose advice he 
assisted the descendants of Ahgiras in a sacrifice 
and they presented him with all the wealth that was 
left at its termination. Rudra claimed it as his; and 
Nabhaga aequiescing, the god eonfirmed the gift, 
by which he became possessed of an equivalent for 
the loss of teiTitory. Most of the authorities 
recognise but one name here, variously read either 
Nabhaga or Nabhaga, the father of Ambarisa. The 
Vayu, as well as the Bhagavata, concurs with the 
text. 

4. The Bhagavata eonsiders Ambarisa as a king, 
who reigned apparently on the banks of the 
Yamuna. He is more celebrated as a devout 
worshipper of Visnu, whose discus protected him 
from the wrath of Durvasas and humbled that 
cholerie saint, who was a portion of Siva : a legend 
whieh possibly reeords a struggle between two 
seets, in which the votaries of Visnu, headed by 
Ambarisa, triumphed. 


5. The Agni, Brahma and Matsya stop with 
Ambarisa. The Vayu and Bhagavata proceed as in 
the text, only the latter adds to Virupa, Ketumat and 
Sambhu. 

6. The same verse is cited in the Vayu and 
affords an instance of a mixture of eharaeter, of 
whieh several similar eases oeeur subsequently. Ks 
atriyas by birth, become Brahmanas by profession; 
and such persons are usually eonsidered as 
Ahgirasas, followers of deseendants of Angiras, 
who may have founded a sehool of warrior-priests. 
This is the obvious purpose of the legend of 
Nabhaga’s assisting the sons of Ahgiras to complete 
their saerifice, referred to in a former note, 
although tiic same authority has devised a different 
explanation. Rathlnara (or Rathltara, as read in 
some eopies, as well as by the Bhagavata and 
Vayu) being childless, Ahgiras begot on his wife 
sons radiant with divine glory, who as the sons of 
the monarch by his wife were Ksatriyas, but were 
Brahmanas through their aetual father. . This 
however is an after thought, not warranted by the 
memorial verse eited in our text. 

7. So the Bhagavata : 

1<T:I 

8. The Matsya says that Indra (Devarat) was 
bom as Vikuksi and that Iksvaku had one hundred 
and fourteen others sons, who were kings of the 
countries south of Mem; and as many who reigned 
north of that mountain. The Vayu and most of the 
other authorities agree in the number of one 
hundred, of whom fifty, with Sakuni at their head, 
are placed in the north; and forty-eight in the south, 
according to tlie Vayu, of whom Vimati was the 
chief. The same authority specifies also Nimi and 
Danda as sons of Iksvaku, as does the Bhagavata, 
with the addition of their reigning in the central 
regions. The distribution of the rest in that work is 
twenty-five in the west, as many in the east and the 
rest elsewhere; that is, the eommentator adds, north 
and south. It seems very probably that by these 
sons of Iksvaku we are to understand eolonies or 
settlers in various parts of India. 

9. See Bk. III. Ch. XIV. 

10. The Vayu states that he was king of 
Ayodhya, after the death of Iksvaku. The story 
oeeurs in all the authorities, more or less in detail. 

11. The Vayu says it was in the war of the 

starting and the stork; "5^ I a confliet 
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between Vasistha and Visvamitra, metamorphosed 
into birds, according to the Bhagavata; but that 
work assigns it to a different period or the reign of 
Hariscandra. If the tradition have any import, it 
may refer to the ensigns of the contending parties; 
for banners, with armorial devices, were, as we 
learn from the Mahabharata, invariably borne by 
princes and leaders. 

12. The Bhagavata adds, that he captured the city 
of the Asuras, situated in the west; when his name 
Paranjaya, ’victor of the city:' he is also termed 
Paranjaya, 'vanquisher of foes;' he is also called 
Indravaha, 'borne by Indra'. 

13. Suyodhana : Matsya, Agni, Kurma, 

14. Visvaka : Lihga, Visvagandhi; Bhagavata 
Vistarasva; Brahma Pur^a and Hari Vamsa. 

15. Andhra; Vayu, Ayu; Agni, Candra; 
Bhagavata. 

16. ^avasta and ^avasti : Bhagavata, Sravastl; 
Matsya, Linga and Kurma, which also say that 
Sravastl was in the country of Gaura, which is 
Eastern Bengal; but it is more usually placed in 
Kosala by which a part of Avadha is commonly 
understood. In my Dictionary I have inserted 
^ravantl, upon the authority of the Trikanda Sesa, 
but it is no doubt an error for ^rSvasti; it is there 
also called Dharmapattana, being a city of some 
sanctity in the estimation of the Buddhists. It is 
teimed by Fa-Hian, She-wei; by Hwan Tsang, She- 
lo-va-si-ti; and placed by both nearly in the site of 
Faizabad in Avadha. Account of the Foe-kue-ki. 

17. This legend is told in much more detail in the 
Vayu and Brahma Puranas. Dhundhu hid himself 
beneath a sea of sand, which Kuvalyasva and his 
sons dug up, undeterred by the flames which 
checked their progress and finally destroyed most 
of them. The legend originates probably in the 
occurrence of some physical phenomenon, as an 
earthquake or volcano. 

18. The series of names agrees very well to 
Sanhatasva, called Varhnasva in the Bhagavata. We 
have there some variations and some details not 
noticed in our text. The Vayu, Brahma, Agni, 
Lihga, Matsya and Kurma, ascribe two sons to 
Sanhatasva, whom the two first name Krisasva and 
Akrisasva and the rest Krisasva and Ranasva. 
Senajit or Prasenjit is generally, though not always, 
termed the son of the younger brother; but the 
commentator on the Hari Vamsa calls him the son 


of Sanhatasva, while the Matsya, Agni, Lihga and 
KQrma omit him and make Mandhatri the son of 
Ranasva. The mother of Prasenjit and the wife of 
Akrsasva or Sanhatasva, according to the different 
interpretations, was the daughter of Himavat, 
known as Drsadvatl, the river so termed (Bk. II. Ch. 
III. n. 7). The wife of Yuvanasva, according to the 
V3pu or of Prasenajit, according to the Brahma, 
was Gaurl, the daughter of Rantinara, who 
incurring the imprecation of her husband, became 
the Bahuda river (Bk. II. Ch. III. n. 6). The Brahma 
and Hari Vamsa call Yuvanasva her son; but in 
another place the Hari Vamsa contradicts itself, 
calling Gaurl the daughter of Matlmara, of the race 
of Puru, the mother of M^dhatri; here following 
apparently the Matsya, in which it is so stated. The 
Brahma Purana is not guilty of the inconsistency. 
The Vayu of course gives the title to MSndhatri, 
with the addition that he was called Gaurika, after 
his mother : \ iTPlRn 

^:ll Mandhatri's birth from 
Gaurl is the more remarkable, as it is incompatible 
with the usual legend given in our text and in the 
Bhagavata, which seems therefore to have been of 
subsequent origin, suggested by the etymology of 
the name. In the Bhagavata, Mandhatri is also 
named Trasadasyu or the terrifier or thieves. 

19. The Vayu cites this same verse and another, 
with the remark, that they were uttered by those 
acquainted with the Puranas and witli genealogies : 

20. The Brahma and Agni omit Ambarlsa, for 
whom the Matsya substitutes Dharmasena. The 
following legend of Saubhari occurs elsewhere 
only in the Bhagavata and tliere less in detail. 

21. The great Nidhi : a Nidhi is a treasure, of 
which there are several belonging to Kubera; each 
has its guardian spirit or is personified. 

22. Of Mamata, 'mineness' (WU); the notion that 
wives, children, wealth, belong to an individual and 
are essential to his happiness. 

*** 
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CHAPTERS 

WT^I) 

W9R 3gTeT 

^rtliwmm^^ctll^iunijiyl Tcfl^qfTWR 

;ja^J5I4^^^^^<c|$^^c;chi^^t(H4'J^ld '?ra;rwr5zit?nT^ 
^ tTsHFRTf^HTRra^ 

%57raFint 

TRq^^n#nftw ^ii 

«nT5rt% 3iro5Jnf7§H thuJcR^m-duf^chU- 
ttirWjf^^iiiiqgTg Tit 

cRJIT# gi ■q^S'^Wrn^xlTOl- 

gr ^ 3rat ^qrai^: 

^dH-dfdlRiyVqTiU'JlU 

Having thus communed with himself, 
Saubhari abandoned his children, his home 
and all his splendour and accompanied by his 
wives, entered the forest, where he daily 
practised the observances followed by the 
ascetics temied Vaikhanasas (or anchorites 
having families), until he had cleansed himself 
from all sin. When his intellect had attained 
maturity, he concentrated in his spirit the 
sacramental fires* and became a religious 
mendicant. Then having consigned ail his acts 
to the supreme, he obtained the condition of 
Acyuta, which knows no change and is not 
subject to the vicissitudes of birth, 
transmigration or death. Whoever reads or 
hears or remembers or understands, this 
legend of Saubhari and his espousal of the 
daughters of Mandhatri, shall never, for eight 
successive births, be addicted to evil thoughts 
not shall he act unrighteously, nor shall his 
mind dwell upon improper objects, not shall 
he be influenced by selfish attachments. The 
line of Mandhata is now resumed. 


TTTsnfWi^ ^cRig: 
iftiT:, ?lfi7IT: im U 


The son of Ambarisa, the son of Mandhata, 
was Yuvanasva; his son was Harita,^ from 
whom the Ahgiras Haritas were descended.^ 

HlUgJClirt SlMgdllelH- 


3rfnWrqif5lfga) 

ificjmyfq ^iRiig: 

^fq^Tfmivsll 



In the regions below the earth the 
Gandharvas called Mauneyas (or sons of the 
Muni Kasyapa), who were sixty millions in 
number, had defeated the tribes of the Nagas 
or snake-gods and seized upon their most 
precious jewels and usurped their dominion. 
Deprived of their power by the Gandharvas, 
the serpent chiefs addressed the god of the 
gods, as he awoke from his slumbers; and the 
blossoms of his lotus eyes opened while 
listening to their hymns. They said, "Lord, 
how shall we be delivered from this great 
fear?" Then replied the first of males, who is 
without beginning, I will enter into the person 
of Purukutsa, the son of Mandhatri, the son of 
Yuvanasva and in him will I quiet these 
iniquitous Gandharvas." 

On hearing these words, the snake-gods 
bowed and withdrew and returning to their 
country dispatched Narmada to solicit the aid 
of Purukutsa.'* 

wtetw^^nm ^ 
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TIT: 3im^4ca^ qiTt ft%l 
^5^ ^ TTT fgTO<JtT:ll 


^ ^iftr 

^ri^rcsrfwii ^^11 

»<(g^rfTJiW4r m ?;f;ii 


Narmada accordingly went to Purukutsa 
and conducted him to tlie regions below the 
earth, where, being filled with the might of the 
deity, he destroyed the Gandharvas. He then 
returned to his own palace; and the snake- 
gods, in acknowledgement of Narmada's 
services, conferred upon her as a blessing, that 
whosoever should think of her and invoke her 
name, should never have any dread of the 
venom of snakes. This is the invocation; 
"Salutation be to Narmada in the morning; 
salutation be to Narmada at night; salutation 
be to you, O Narmada! Defend me from the 
serpent's poison." Whoever repeats this day 
and night, shall never be bitten by a snake in 
the dark nor in entering a chamber; nor shall 
be who calls it to mind when he cats suffer my 
injury from poison, though it be mixed with 
his food. To Purukutsa also the snake-gods 
announced that the series of his descendants 
should never be eut off. 


TPTO:, ^ iraorr 

rTPTRI^ W<3W;l l^rarT, 

Tjftpq g wflT: •W-URl(tR!;l 


Purukutsa had a son by Narmada named 
Trasadasyu, whose son was SambhQta,^ whose 
son was Aranya, who was slain by Ravana in 
his triumphant progress through the nations. 
The son of Aranya was Prsadasva; his son was 
Haryyas'va; his son was Sumanas;*’ his son was 
Tridhanvan; his son was Trayyaruna; and his 
son was Satyavrata, who obtained the 
appellation of Trisahku and was degraded to 
the condition of a CSndala or outcast.^ During 
a twelve years' famine Trisahku provided the 
flesh of deer for the nourishment of the wife 
and children of Visvamitra, suspending it upon 
a spreading fig-tree on the borders of the 
Ganges, that the might not subject them to the 
indignity of receiving presents from an 
outcast. On this account Visvamitra, being 
highly pleased with him, elevated him in his 
living body to heaven.* 


ciwRi; flfl^trar:, tRisr ?fw:, 

^ <3«h;, crat 
3sc^<Tt5-dc4r-q( t#Hrr w ^ 
tnFqisr fpferwRhT ^:l riTIWI fl^: 


•m dnitiuti-jutui- 

fflBldl 

*racit ^ w 


'diw^Tni|vr4^ ferrt^ii ^'a ii 

The son of Trisahku was Haris'eandra;’ his 
son was Rohitasva;'" his son was Harita;" his 
son was Cuheu,'^ who had two sons named 
Vijaya and Sudeva. Ruruka'^ was the son of 
Vijaya and his own son was Vrka, whose son 
was Bahu (or BShuka). This prince was 
vanquished by the tribe of Haihayas and 
Talajahghas''* and his country was overrun by 
them; in consequence of which he fled into the 
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forests with his wives. One of these was 
pregnant and being an object of jealously to a 
rival queen, the latter gave her poison to 
prevent her delivery. The poison had the effect 
of confining the child in the womb for seven 
years. Bahu, having waxed old, died in the 
neighbourhood of the residence of the Muni 
Aurva. His queen having constructed his pile, 
ascended it with the determination of 
accompanying him in death; but the sage 
Aurva, who knew all things, past, present and 
to come, issued forth from his hermitage and 
forbade her, saying, "Hold! hold! This is 
unrighteous; a valiant prince, the monarch of 
many realms, the offerer of many sacrifices, 
the destroyer of his foes, a universal emperor, 
is in your womb; think not of committing so 
desperate an act!" Accordingly, in obedience 
to his injunctions she relinquished her 
intention. 


felt femr jm ^ ^ 

«irfens?T- 

TisJimmnTi 


The sage then conducted her to his abode 
and after some time a very splendid boy was 
there born. Along with him the poison that had 
been given to his mother was expelled; and 
Aurva, after performing the ceremonies 
required at birth, gave him on that account the 
name of Sagara (from Sa, 'with' and Gara, 
'poison'). The same holy sage celebrated his 
investiture with the cord of his class, 
instructed him fully in the Vedas and taught 
him the use of arras, especially those of fire, 
called after Bhargava. 

3T>^! ^ 

gr riFT: ? fssrT: 

cIcT: 

;5r|ifeiM i <u uraw twi; 

TRtIT 


gr^l! :II II 


When the boy had grown up and was 
capable of reflection, he said to his mother one 
day, "Why are we dwelling in this hermitage? 
Where is my father? and who is he?" His 
mother, in reply, related to him all that had 
happened. Upon hearing which he was highly 
incensed and vowed to recover his patrimonial 
kingdom and exterminate the Haihayas and 
Talajahghas, by whom it had been over-run. 
Accordingly when he became a man he put 
nearly the whole of the Haihayas to death and 
would have also destroyed the ^akas, the 
Yavanas, Kambojas, Paradas and Pahnavas'^, 
but that they applied to Vasistha, the family 
priest of Sagara, (or protection Vasistha 
regarding them as annihilated (or deprived of 
power), though living, thus spoke to Sagara; 
"Enough, enough, my son, pursue no further 
these objects of your wrath, whom you may 
look upon as no more. 


ferafqRiwr ^ifw: iR o II 

3i%>i3iT 3lH^«fenT 

qiTSTT, ^qfeiTiT, fq:wi6iiiqcm«cfiKi.i^ 

sjfetgraiTi % fewn^qfeinTT^ 

«rTin% qferfRr T^xSrfi ^;i unrrsfq 


wqferTRFF? 3TOsrfeTEra>: 
«V1VII«II?^II 

^ fcnujy<iu| 3is!iT5T:l 


In order to fulfil your vow I have separated 
them from affinity to the regenerate tribes and 
from the duties of their castes.'** Sagara, in 
compliance with the injunctions of his 
spiritual guide, contented himself therefore 
with imposing upon the vanquished nations 
peculiar distinguishing marks. He made the 
Yavanas shave (the upper) halt of their heads; 
the Paradas wore their hair long; and the 
Pahnavas let their beards grow. In obedience 
to his commands.'^ Then also and other Ks 
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atriya races, he deprived of the established 
usages of oblations to fire and the study of the 
Vedas; and thus separated from religious rites 
and abandoned by the Brahmanas, these 
different tribes became MIecchhas. Sagara, 
after the recovery of his kingdom, reigned 
over the seven-zoned earth with undisputed 
dominion'*. 

NOTES 

1. So Manu; "Having reposited, as the law 
directs, the holy fires in his breast," VI.25. 

2. The Vayu, Lihga, Kurma and Bhagavata agree 
in this series; the others omit it. 

3. The words of the text are, TTWlflfeTt 

^tRcTT: I and the commentator explains the phrase, 
'tlie Ahgiras Brahmanas, of whom the Harita family 
was the chief.' The Linga reads, 

^ I ll 'Harita was 

the son of Yuvanasva, whose sons were the Haritas; 
they were on the part (or followers) of Ahgiras and 
were Br^manas with the properties of Ksatriyas.' 
The Vayu has, 1 

'Harita was the son of 
Yuvanasva, from whom were many called Haritas; 
they were sons of Ahgiras and Br^manas with the 
properties of Ksatriyas.' The Bhagavata has only, 
■^1 These (AmbarTsa, Purukutsa and 
Harita) were, according to Sridhara Svaml's 
comments, the chiefs of Mandhatri's descendants, 
being founders of three several branches; or it may 
mean, he says, merely that they had Mandhatri for 
their progenitor, Mandhatri being by some also 
named Ahgiras, according to Asvalayana. It may be 
questioned if the compilers of the Puranas or their 
annotators, knew exactly what to make of this and 
similar phrases, although they were probably 
intended to intimate that some persons of Ksatriya 
origin became the disciples of certain Brahmanas, 
particularly of Ahgiras and afterwards founders of 
schools of religious instruction themselves. 
Mandhatri himself is the author of a hynm in the 
Rgveda. As. VIII.385. Harita is the name of an 
individual sage, considered as the son of Cyavana 
and to whom a work on law is attributed. It is 
probably rather that of a school, however, than of 
an individual. 


4. Narmada, the personified Narmada river, was 
according to the Bhagavata, the sister of the Nagas. 

5. We have some varieties here. Instead of 
Trasadasyu the Matsya has Dussaha, whom it 
makes the husband of Narmada and father of 
Sambhuti, the father of Tridhanvan. The Bhagavata 
omits Samhuti; the Lihga makes him the brother of 
Trasadasyu; and the Agni has in his place 
Sudhanvan. 

6. Vrsadasva : Vayu. The Matsya, Agni and 
Brahma omit all between Sambhata and 
Tridhanvan. The Bhagavata has a rather different 
series or Araiiya, Haryyasva, Aruna, Tribandhana, 
Trisahku. As Anaranya is famous in Hindu story 
and Trayyaruna is a contributor to the Rgveda, their 
omission shows careless compilation. 

7. The Vayu states he was banished by his father 
for his wickedness (Adharama). The Brahma 
Purana and Hari Vamsa details his iniquity at 
length; and it is told more concisely in the Lihga. 
He carried off the betrothed wife of another man, 
one of the citizens according to the two former of 
Vidarbha according to the latter : for this, his 
father, by the advice of Vasistha, banished him and 
he took refuge with Svap^as. The Rtoiayana has a 
different story and ascribes Trisahku's degradation 
to the curse of the sons of Vasistha, to whom the 
king had applied to conduct his sacrifice, after their 
father had refused to do so. Before that, he is 
described as a pious prince ('HrHcjn;! PiclRq*.) and 
the object of his sacrifice was to ascend to heaven. 

8. The occurrence of the famine and Satyavrata's 
care of the wife and family of VisVamitra, are told, 
with some variations, in the Vayu, which has been 
followed by the Brahma and Hari Varhsa. During 
the famine, when game fails he kills the cow of 
Vasistha; and for the three crimes of displeasing his 
father, killing a cow and eating flesh not previously 
consecrated, he acquires the name of Trisahku (tri, 
'three', sahku, 'sin'). Vasistha refusing to perform 
his regal inauguration, VisVamitra celebrates the 
rites and on his death elevates the king in his mortal 
body to heaven. The Ramayana relates the same 
circumstance, but assigns to it a different motive. 
Visvamitra's resentment of the gods to attend 
Trisahku sacrifice. That work also describes the 
attempt of the gods to cast the king down upon 
earth and the compromise between them and 
Visvamitra, by which Trisahku was left suspended. 
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head downwards, in mid-air, forming a 
constellation in the southern hemisphere, along 
with other new planets and stars formed by 
VisVamitra. The Bhagavata has an allusion to this 
legend, saying that Trisariku is still visible in 
heaven : The Vayu furnishes some 

further information from an older source : 

I Mtot: I 

Both my copies leave a 
blank where it is marked and similar passage does 
not elsewhere occur; but the word should probably 
be PRT and the whole may be thus rendered : 'Men 
aquatinted with the Puranas recite these two 
stanzas; "By the favour of Visvamitra the illustrious 
Trisaiiku shines in heaven along with the gods, 
through the kindness of that sage. Slowly passes the 
lovely night in winter, embellished by the moon, 
decorated with three watches and ornaments with 
the constellation Trisahku." This legend is therefore 
clearly astronomical and alludes possibly to some 
reformation of the sphere by Visvamitra, under the 
patronage of Trisahku and in opposition to a more 
ancient system advocated by the school of Vasistha. 
It might be no very rash conjecture perhaps, to 
identify Trisaiiku with Orion, the three bright stars 
of whose belt may have suggested the three Sahkus 
(stakes or pins) which form his name. 

9. The Pauranik lists generally dismiss 
Hariscandra very summarily, but he makes a 
conspicuous figure in legends of an apparently later 
date. In the MahabhSrata, Sabha Parva, it is stated 
that he resides in the court of Indra, to which he 
was elevated for his performance of the Rajasuya 
sacrifice and for his unbounded liberality. This 
seems to have served as the ground work of the tale 
told in the M^kandeya and Padma Puranas, of his 
having given his whole country, his wife and son 
and finally himself, to Visvamitra, in satisfaction of 
his demands for Daksina. In consequence he was 
elevated with his subjects to heaven, from when, 
having been insidiously led by N^ada to boast of 
his merits, he was again precipitated. His 
repentance of his pride, however, arrested his 
downward descent and he and his train paused in 
mid-air. The city of Hariscandra is popularly 
believed to be at times still visible in the skies. The 
indignation of Vasistha at VisVamitra*s 


insatiableness produced a quarrel, in which their 
mutual imprecations changed them to two birds, the 
Sarah, a sort of Turdus and the Vaka or Crane. In 
these forms they fought for a considerable term, 
until Brahma interposed and reconciled them. The 
Bhagavata alludes to this story, in its notice of 
Hariscandra; but the Vayu refers the conflict to the 
reign of a different prince : see c. 2.n. 11. According 
to the Siva Purma, Haris'candra was an especial 
worshipper of that deity; and his wife Satyavatl was 
form of Jaya, one of Durga's handmaids. 

10. Also read Rohita. Traces of his name appear 
in the strongholds of Rohtas, in Bihar and in the 
Punjab. The Bhagavata has a legend of his having 
been devoted to Varuna, before his birth, by his 
father, who having on various pleas deferred 
offering his son as promised, was afflicted by a 
dropsy. Rohita at last purchased Sunahsephas, who 
was offered as a victim in his stead : see hereafter, 
note on Sunasephas. 

11. Omitted : Agni, Linga and Matsya. 

12. Omitted : Agni, Dhundhu : Linga and 
KQrma. Campa, founder of Campam5linl : 
Bhagavata. But all other authorities make Campa a 
different person, a descendant of Ahga : see family 
of Anu, of the lunar race. 

13. Kuruka : Linga and Khrma. Bharuk : 
Bhagavata. 

14. Descendants of Yadu. The first springs from 
a prince who is the twelfth and the second from one 
who is the eighteenth, in the lunar line and both are 
thus contemporary with a prince who is the thirty- 
fifth of the solar dynasty. The Vayu adds, that they 
were assisted by Sakas, Yavanas, Kambojas, 
Paravas and Pahlavas. 

15. The Haihayas we shall have further occasion 
to notice. The Sakas are, no doubt, the Sacae or 
Sakai of the classical geographers, Scythians and 
Indo-Scythians, Turk of Tartar tribes, who 
established themselves, about a century and half 
before our era, along the western districts of India 
and who are not improbably connected with our 
Saxon forefathers. The Yavanas are the lonians or 
Greeks. The Kambojas were a people on the north¬ 
west of India, of whom it is said that they were 
remarkable for a capital breed of horses. There is 
an apparent trace of their name in the Caumogees 
of Kaferistan, who may have retreated to the 
mountains before the advance of the Turk tribes. 
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(Elphinstone’s Caubul, 619 : see also before 
Bk.II.Ch.riI.n.l46). The Paradas and Pahlavas or 
Pahnavas may designate other bordering tribes in 
the same that follows, the BhSgavata enumerates 
Barbars. The Vayu adds Mahisikas, Caulas, Darvas 
and Khasas : the two former of which are people on 
the Malabar and Coromandal coasts; the two latter 
are usually placed amongst the mountaineers of the 
Hindukusa. The Brahma Purana lengthens the list 
with the Kolas, the forest races of eastern 
Gondvana; the Sarpas and the Keralas, who are the 
people of Malabara. The Hari Vamsa still further 
extends the enumeration with the Tus5ras or 
Tokharas, the Turks of Tokharestan; the Chinas, 
Chinese; the between the Rtoayana particularly 
and the works of the era of Vikramaditya. It would 
seem more likely that the latter appellations were 
interpolated. It must have been a period of some 
antiquity, when all the nations from Bengal to the 
Coromandal coast were considered as Mlecchhas 
and outcasts. 

♦♦♦ 
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great earnestness and the Muni pronounced 
this boon, that one wife should bear one son, 
the upholder of his race and the other should 
give birth to sixty thousand sons; and he left it 
to them to make their election. KesinI chose to 
have the single son; Sumati the multitude ; and 
it came to pass in a short time the former bore 
Asamahjas,^ a prince through whom the 
dynasty continued and the daughter of Vinara 
(Sumati) had sixty thousand sons. The son of 
Asamahjas was AAsumat. 

fTjnft ftRIT 


CHAPTER4 




«M<WIWIH,II ^ll 

rnvmijmryuilMKilyd whir 


wr^ii^ii 

3^ 3TW ^ gd^^Hlfuil 
^fq^rdlld, WTT 

^dM^d lii^l (dddldd^ l d i r ^ 

#11^11 

Sumati the daughter of Kasyapa and Kesini 
the daughter of Raja Vidarbha, were the two 
wives of Sagara.‘ Being without progeny, the 
king solicited the aid of the sage Aurva with 


ddaiy*i^«iyRdij<*iRRT: yHAm'!ciWii?iifd- 

smr! rRt: 

^riraats^r wRirgniRi ^rtu«*u4 
^cW^llvail 

Asamahjas was from his boyhood of very 
irregular conduct. His father hoped that as he 
grew up to manhood he would reform; but 
finding that he continued guilty of the same 
immorality, Sagara abandoned him. The sixty 
thousand sons of Sagara followed the example 
of their brother Asamahjas. The path of virtue 
and piety being obstructed in the world by the 
sons of Sagara, the gods repaired to the Muni 
Kalpa, who was a portion of Visnu, free from 
fault and endowed with all true wisdom. 
Having approached him with respect, they 
said, "O lord, what will become of the world, 
if these sons of Sagara are permitted to go on 
in the evil ways which they have learned from 
Asamahjas! Do you, then, assume a visible 
form, for the protection of the afflicted 
universe." "Be satisfied," replied the sage, "in 
a brief time the sons of Sagara shall be all 
destroyed," 
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rlsTFcT^ ^ IPRt ■pl^sniT^I ^ ^ 

^sTzjTj^ ^ 

gf ^^yn uu 

nnia ^cil'^'i'Jiiq rTTOl^ 

aci^4>«hl *<l'Ji’i ql'jn*iq^a<awll^ U 

^ uRyH'dHcJHlMfdWni'HI^^I ^:l 
^ira^nyy^ 

cRrMHf3MM!iiq^ll^o|| 

ciceJlddiyyi ‘5TRqraTTW3[qgjRV y^fyyMcfedi 
ftoErara^i ^ wm\ 

^4>^i<?^f^^^<<=l^^d^'\t4^4 fgc^tfedT: 

WVHl<4<'y<«l4irHI ci^yidl ^[^:ll ?^ll 

At that period Sagara commenced the 
performance of the solemn sacrifice of a horse, 
who was guarded by his own sons : 
nevertheless some one stole the animal and 
carried it off into a chasm in the earth. Sagara 
commanded his sons to search for the steed; 
and they, tracing him by the impressions of his 
hoofs, followed his course with perseverance, 
until coming to the chasm where he had 
entered, they proceeded to enlarge it and dug 
downwards each for a league. Coming to 
Patala, they beheld the horse wandering freely 
about and at no great distance from him they 
saw the !Rsi Kapila sitting, with his head 
declined in meditation and illuminating the 
surrounding space with radiance as bright as 
the splendours of the autumnal sun, shining in 
an unclouded sky. Exclaiming, "This is the 
villain who has maliciously interrupted our 
sacrifice and stolen the horse! Kill him! Kill 
him!" They ran towards him with uplifted 
weapons. The Muni slowly raised his eyes and 
for an instant looked upon them and they were 
reduced to ashes by the sacred flame that 
darted from his person.^ 


IT f «rfTIR?IWT 

trar w pira’, ^T»rapn?,- ^1^4 fiidm^iyw 
3im, gt ^1 g^! xfiasr ^ 

srai^qHftr wik 

■whkVyHi ^ onrtTT*n^ 


When Sagara learned that his sons, whom 
he had sent in pursuit of the sacrificial steed, 
had been destroyed by the might of the great 
R§i Kapila, he dispatched Ahs'umat, the son of 
Asamanjas, to effect the animals' recovery. 
The youth, proceeding by the deep path which 
the princes had dug, arrived where Kapila was 
and bowing respectfully, prayed to him and so 
propitiated him, that the saint said, "Go, my 
son, deliver the horse to your grandfather; and 
demand a boon; your grandson shall bring 
down the river of heaven on the earth." 
Ahsumat requested as a boon that his uncles, 
who had perished through the sage's 
displeasure, might, although unworthy of it, be 
raised to heaven through his favour. 


tnnf «TWT,- xfhrr^ ^ 

TPn^icRt ■JRT wn|pT*TRT- 

gwwi;, 

TTTtTt TTar: ViORui wf 

wtegrTi: Thm?T ^ «Fra^s«r . 

^T^s^iym^R TT ^ wwwi 


"I have told you," replied Kapila, "that your 
grandson shall bring down upon earth the 
Ganges of the gods; and when her waters shall 
wash the bones and ashes of your grandfather's 
sons, they shall be raised to Svarga. Such is 
the efficacy of the stream that flows from the 
toe of Visnu, that it confers heaven upon all 
who bathe in it designedly or who even 
become accidentally immersed in it; those 
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even shall obtain Svarga, whose bones, skin, 
fibres, hair or any other part, shall be left after 
death upon the earth which is contiguous to 
the Ganges." Having acknowledged 
reverentially the kindness of the sage, 
Arisumat returned to his grandfather and 
delivered to him the horse. Sagara, on 
recovering the steed, completed his sacrifice; 
and in affectionate memory of his sons, 
denominated Sagara the chasm which they had 
dug.'* 

w^iRii ^\aii 

fcT:, wrmfit ^twpi: 
ftnphT:, ?R!; p ' pfejuuif 

tlrPPT: -g^:! 1^1^ 

The son of Ahsumat was DilTpa^; his son 
was Bhaglratha, who brought Gahga down to 
earth, whence she is called BhagTrathT. The son 
of Bhaglratha was ^ruta®; his son was 

NabhSga^; his son was Ambarlsa; his son was 
SindhudvTpa; his son was Ayutasva*; his son 
was Rituparna, the friend of Nala, skilled 

profoundly in dice’; the son of Rituparna was 
Sarvakama”; his son was Sudasa; his son was 
STaiidasa, named also Mitrasaha.'* 

gwntil 0y1y4itMMv-yd.11 ^ o II 

tTT^JTir etHMMyii ? ^11 

tt ^ ^sraRII ? ? II 

fgidlylsfir xlrilshMI % 

^snng^ii ^'isii 

The son of Sudasa having gone into the 
woods to hunt, fell in with a couple of tigers, 
by whom the forest had been cleared of the 
deer. The king slew one of these tigers with an 
aiTow. At the moment of expiring, the form of 
the animal was changed and it became that of 


a fiend of fearful figure and hideous aspect. Its 
companion, threatening the prince with its 
vengeance, disappeared. 

^irarrs^gf^ Ihwi-tI 

g«nciMi^ RR w?T «T|gR gtjr 

fvegr ti-jfi^yi ^igggiti y-t^rEi ■# 

sroraftr fttTRtMnr MitimdiM 

stnrara' ^ yfviBiy wRRftni;, 

atlt! il^d>Mi4mtMi«i> t ig ^id i 

d'iJijMMitiH.i ggsr *lyd)^Ml<i>d^di wnmld 
wrgrw#, dwid^WMWd, fg«ngr dyfwdiM. 

gna4(cjw»fll(rill^V9|| 

After some interval Saudasa celebrated a 
sacrifice, which was conducted by Vasivfha. 
At the close of the rite Vasi§tha went out; 
when the Rak$asa, the fellow of the one that 
had been killed in the figure of a tiger, 
assumed the semblance of Vasivfha and came 
and said to the king, "Now that the sacrifice is 
ended, you must give me flesh to eat; let it be 
cooked and I will presently return." Having 
said this, he withdrew and transforming 
himself into the shape of the cook, dressed 
some human flesh, which he brought to the 
king, who, receiving it on a plate of gold, 
awaited the reappearance of Vasistha. As soon 
as the Muni returned, <^he king offered to him 
the dish. Vasistha surprised at such want.of 
prosperity in the king, as his offering him meat 
to eat, considered what it should be that was so 
presented and by the efficacy of his meditation 
discovered that it was human flesh. His mind 
being agitated with wrath, he denounced a 
curse upon the Raja, saying, "Inasmuch as you 
have insulted all such holy men as we are, by 
giving me what is not to be eaten, your 
appetite shall henceforth be excited by similar 
food." 
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rnsfrlR^II 


'TtsR vife«ggrfgii ? ^ II 


"It was yourself," replied the Raja to the 
indignant sage, "who commanded this food to 
be prepared." "By me!" Exclaimed Vasistha; 
"how could that have been?" and again having 
recourse to meditation, he detected the whole 
truth. Foregoing then all displeasure towards 
the king, he said, "The food to which I have 
sentenced you shall not be your sustenance 
forever; it shall only be so for twelve years." 


aroigft f Mu^'lc;*iii1d glHvnyjidHiuladl 



fii% M«i(<d:i 

ftl^ll^oll 


ggh^ii??ii 

trasr ■^i tfi^nw r < ^t ip » rcii q, ciPvitiviiMici hi 
Tisravrra'grireneoqt h qu n - 

The king, who had taken up water in the 
palms of his hands and was prepared to curse 
the Muni, now considered that Vasistha was 
his spiritual guide and being reminded by 
MadayantI his queen that it ill became him to 
denounce an imprecation upon a holy teacher, 
who was the guardian divinity of his race, 
abandoned his intention. Unwilling to cast the 
water upon the earth, lest it should wither up 
the grain, for it was impregnated with his 
malediction and equally reluctant to throw it 
up into the air, lest it should blast the clouds 
and dry up their contents, he threw it upon his 
own feet. Scalded by the heat which the water 
had derived from his angry imprecation, the 
feet of the Raja became spotted black and 
white and he then obtained the name of 
Kalmasapada or he with the spotted (kalmasa) 
feet (pada). In consequence of the curse of 


Vasi§tha, the Raja became a cannibal every 
sixth watch of the day for twelve years and in 
that state wandered through the forests and 
devoured multitudes of men. 

gg^ii??ii 

ggis gufdHtluui Ttynugnlew grartl 
siyilqd4l^«iriil«I^ui ^srai^ii^'^ii 

q^UMfildRg:, T 11^:1 

fclar gfjrant gw fqgmw wg; g 

fll^uiu^q^l^ll^mi 

ddai(d<^4mP<di srnnil g irr ‘gwi^g 
WTO TRIjrfgit^g:, gwri. 
wrogiTORhmtgrif^ inrofl’ ?fg w m uRg 
irfgli?r^iii?^ii 

On one occasion he beheld a holy person 
engaged in dalliance with his wife. As soon as 
they saw his terrific form, they were 
frightened and endeavoured to escape; but the 
regal Rak§asa overtook and seized the 
husband. The wife of the Br^hmapa then also 
desisted from flight and earnestly entreated the 
savage to spare her lord, exclaiming, "You, 
Mitrasaha, are the pride of the royal house of 
Iksvaku, not a malignant fiend! It is not in 
your nature, who know the characters of 
women, to carry off and devour my husband." 
But all was in vain and regardless of her 
reiterated supplications, he ate the Brahmana, 
as a tiger devours a deer. The BrShmana's 
wife, furious with wrath, then addressed the 
Raja and said, "Since you have barbarously 
disturbed the joys of a wedded pair and killed 
my husband, your death shall be the 
consequence of your associating with your 
queen." So saying, she entered the flames. 

ggwg (gyTfcvimw 

4i<)fgTOifii gT iftiui) Jig^rgl f^iwuR i gg^ gwift 
RhnsrW ggrRiRV9ii 
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fr^TKtS^lHdqfdHI fdM I ^ rriwJOTt 

MriiHlaWHIuii^.-qsiT q IT^niW: • ^ch l V r ig ; B4l(t| 
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q ^ Wd)(^cl[^ljt|-q^-^lfd^5Ty’Dgdedfd\ebdd1 
^fg^qrg^, risiT ^ gfdddij^gd 

qqcRTirWsllHdqfd<a Tnq^qfqrqT?tq^d^ 

qqgrJdqf?qdgfq qdiqidlrM-trRqiH q^Micqfq 

At the expiration of the period of his curse 
Saudasa returned home. Being reminded of the 
imprecation of the BrahmanI by his wife 
Madayanfl, he abstained from conjugal 
intercourse and was in consequence childless; 
but having solicited the interposition of Vasist 
ha, Madayantl became pregnant. The child, 
however, was not born for seven years, when 
the queen, becoming impatient, divided the 
womb with a sharp stone and was thereby 
delivered. The child was then called Asmaka 
(from Asmana, 'a stone'). The son of Asmaka 
was MQlaka, who, when the warrior tribe was 
extirpated upon earth, was surrounded and 
concealed by a number of females; whence he 
was denominated NarTkavaca (having women 
for armour)'^. The son of Mulaka was 
Dasaratha; his son was Ilavila; his son was 
Visvasaha; his son was KhSlvShga, called also 
DilTpa'^, who in a battle between the gods and 
the Asuras, being called by the former to their 
succour, killed a number of the latter. Having 


thus acquired the friendship of the deities in 
heaven, they desired him to demand a boon. 
He said to them, "If a boon is to be accepted 
by me, then tell me, as a favour, what is the 
duration of my life?" "The length of your life 
is but an hour," the gods replied. On which, 
Khatvahga, who was swift of motion, 
descended in his easy-gliding chariot to the 
world of mortals. Arrived there, he prayed, 
and said, "If my own soul has never been 
dearer to me than the sacred Brahmanas, if I 
have never deviated from the discharge of my 
duty; if I have never regarded gods, men, 
animals, vegetables, all created things, as 
different from the imperishable; then may I, 
with unswerving step, attain to that divine 
being on whom holy sages meditate!" Having 
thus spoken, he was united with that supreme 
being, who is VSsudeva; with that elder of all 
the gods, who is abstract existence and whose 
form cannot be described. Thus he obtained 
absorption, according to this stanza, which 
was repeated formerly by the seven Rsis; 
"Like unto Khatvahga will be no one upon 
earth, who having come from heaven and 
dwelt an hour amongst men, became united 
with the three worlds by his liberality and 
knowledge of truth’'*." 
qjtifq %T: grri 

^ ■ggrf vm 
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The son of Khatvahga was Dlrgabhau; his 
son was Raghu; his son was Aja; his son was 
Dasaratha'^. The god from whose navel the 
lotus springs became fourfold, as the four sons 
of Dasaratha, Rama, Laksmana, Bharata and 
Satrughna, for the protection of the world. 
Rama, while yet a boy, accompanied 
Visvamitra, to protect his sacrifice and slew 
Tadaka. He afterwards killed Marica with his 
resistless shafts; and Subahu and others fells 
by his arms. He removed the guilt of Ahalya 
by merely looking upon her. In the palace of 
Janaka he broke with ease the mighty bow of 
Mahe^vara and received the hand of Sita, the 
daughter of the king, self-born from the earth, 
as the prize of his prowess. He humbled the 
pride of Paras'urama, who vaunted his 
triumphs over the race of Haihaya and his 
repeated slaughters of the Ksatriya tribe. 
Obedient to the commands of his father and 
cherishing no regret for the loss of 
sovereignty, he entered the forest, 
accompanied by his brother Laksmana and by 
his wife where he killed in conflict Viradha, 
Kharadusana and other Raksasas, the headless 
giant Kabandha and Bali the monkey monarch. 
Having built a bridge across the ocean and 
destroyed the whole Raksasas nation, he 
recovered his bride Sita, whom their ten¬ 
headed king Ravana had carried off and 
returned to Ayodhya with her, after she had 
been purified by the fiery ordeal from the soil 
contracted by her captivity and had been 
honoured by the assembled gods, who bore 
witness to her virtue.'*’ 


rratJtt 

■^IR-rq{pniT-W-7If5tT; ilsfir 

d-qnyWrHcilcbdl-'qgtjni'iJ^II 

Bharata made himself master of the 
country of the Gandharvas, after destroying 
vast numbers of them; and Satrughna having 
killed the RSksasas chief Lavana, the son of 
Madhu, took possession of his capital 
Mathura. 

Having thus, by their unequalled valour 
and might, rescued the whole world from the 
dominion of malignant fiends, Rama, Laks 
mapa, Bharata and Satrughna reascended to 
heaven and were followed by those of the 
people of Kosala who were fervently devoted 
to these incarnate portions of the supreme Vi§ 
nu. 

TnrPT 5 

Rama and his brothers had each two sons. 
Kusa and Lava were the sons of Rama; those 
of Laksmana were Ahgada and Candraketu; 
the sons of Bharata were Tak§a and Puskara; 
and Subahu and Surasena'^ were the sons of 
Satrughna. 
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^ ftujjy<iu1 3l«ziFT:n 

The son of Kusa was Atithi; his son was 
Nisadha; his son was Nala;^^ his son was 
Nabhas; his son was Pundarika; his son was 
K§emadhanvan; his son was Devanika; his son 
was Ahlnagu;*^ his son was Paripatra; his son 
was Dala;^^ his son was Chala;^* his son was 
Uktha;^^ his son was Vajranabha; his son was 
Sankhanabha;^^ his son was Abhyutthitasya;^"^ 
his son was Visvasaha;^^ his son was 
Hiranyanabha, who was a pupil of the mighty 
Yog! Jaimin! and communicated the 
knowledge of spiritual exercise to 
Yajhavalkya.^^ The son of this saintly king 
was Pusya; his son was Dhruvasandhi;^^ his 
son was Sudarsana; his son was Agnivarna; his 
son was Sighra; his son was Maru,^* who 
through the power of devotion (Yoga) is still 
living in the village called Kalapa and in a 
future age will be the restorer of the Ksatriya 
race in the solar dynasty. Maru had a son 
named Prasusruta; his son was Susandhi; his 
son was Amarsa; his son was Mahasvat;^^ his 
son was Visrutavat;^^ and his son was 
Vrihadbala, who was killed in the great way 
by Abhimanyu, the son of Arjuna. These are 
the most distinguished princes in the family of 
Ik§vaku : whoever listens to the account of 
them will be purified from all his sins.^^ 
NOTES 

1. So the Ramayana, Sumati is called the 
daughter of Aristanemi : the Mahabh^ata calls her 
Saivya. The story of Sagara and his descendants is 
told at length in the Ramiyana, first book and in the 
Mahabharata, Vana Parva, III. 106, et seq., as well 
as in most of the Puranas. 

2. O Pancajana : Brahma. 

3. The Bhagavata has, for a Purana, some 
curious remarks on this part of the story, flatly 


denying its truth, 'q ^ 

*gcgq«i "The 

report is not true, that the sons of the king were 
scorched by the wrath of the sage; for how can the 
quality of darkness, made up of anger, exist in a 
world-purifying nature, consisting of the quality of 
goodness; the dust of earth, as it were, in the sky? 
How should mental perturbation distract that sage, 
who was on with the supreme and who has 
promulgated that Sahkhya philosophy, which is a 
strong vessel, by which he who is desirous of 
liberation passes over the dangerous ocean of the 
world by the path of death?" 

4. Sagara is still the name of the ocean and 
especially of the Bay of Bengal, at the mouth of the 
Ganges. On the shore of the island called by the 
same name, tradition places a Kapilasrama or 
hermitage of Kapila, which is still the scene of an 
annual pilgrimage. Other legends assign a very 
different situation for the abode of the ascetic or the 
foot of the Himalaya, where the Ganges descends 
to the plains. There would be no incompatibility, 
however, in the two sites, could we imagine the 
tradition referred to a period when the ocean 
washed, as it appears once to have done, the base of 
the Himalaya and Saugor (Sagara) was at Haridvar. 

5. Or Khatvahga : Brahma and Hari Vaihsa : but 
this is apparent an error. See note 14. 

6. Omitted : Matsya and Agni. Visruta : Lihga. 

7. Nabhin: Bhagavata. 

8. Ayutayus : Vayu, Lihga and Kurma, Srautayu 
: Agni, Ayutajit: Brahma. 

9. 'knowing the heart of the dice'. The 
same epithet, as well as that of 'friend of Nala' is 
given him in the Vayu, Bhagavata and Brahma 
PurSnas and in the Hari Vam& and leaves no doubt 
of their referring to the hero of the story told in the 
Mahabharata. Nala however, as we shall hereafter 
see, is some twenty generations later than Rituparna 
in the same family; and the Vayu therefore thinks it 
necessary to observe that two Nalas are noticed in 
the Puranas and the one here adverted to is the son 
of Virasena; 

II while the other belongs 
to the family of Iksvaku. The same passage occurs 
in the Brahma Purana and Hari Vaihsa; and the 
commentator on the latter observes, 
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1 'Nala the son of Nisadha is 
different from Nala the son of Virasena.' It is also 
to be observed, that the Nala of the tale is king of 
Nisadha and his friend Rituparna is king of 
Ayodhya. The Nala of the race of Iksvaku is king 
of Ayodhya : he is the son of Nisadha, however and 
there is evidently some confusion between the two. 
We do not find Virasena or his son in any of the 
lists. See n. 19. 

10. There is considerable variety in this part of 
the lists, but the Vayu and Bhagavata agree with 
our text. The Matsya and others make Kalmasapada 
the son or grandson of Rituparna and place 
Sarvakama or Sarvakarman after him. See further 
on. 

11. The Vayu, Agni, Brahma and Hari Vaihsa 
read Amitrasaha, 'foe-enduring'; but the 
commentator on our text explains it Mitra, a name 
of Vasistha, Saha, 'able to bear’ the imprecation of; 
as in the following legend, which is similarly 
related in the Bhagavata. It is not detailed in the 
Vayu. A full account occurs in the MahabhSrata, 
Adi Parva, s.l76, but with many and important 
variations. Kalmasapada, while hunting, 
encountered Saktri, the son of Vasistha, in the 
woods; and on his refusing to make way, struck the 
sage with his whip. Saktri cursed the king to 
become a cannibal; and Visvamitra, who had a 
quarrel with Vasistha, seized the opportunity to 
direct a Raksasas to take possession of the king, 
that he might become the instrument of destroying 
the family of the rival saint. While thus influenced, 
Mitrasaha, a Brahmana, applied to Kalmasapada for 
food and the king commanded his cook to dress 
human flesh and give it to the Brahmana, who, 
knowing what it was, repeated the course of Saktri, 
that the king should become a cannibal; which 
taking effect with double force. Kalmasapada 
began to eat men. One of his first victims was 
Saktri, whom he slew and ate; and then killed and 
devoured, under the sec|:et impulse of Visvamitra's 
demon, all the other sons of Vasistha. Vasistha 
however liberated him from the Raksasas who 
possessed him and restored him to his natural 
character. The imprecation of the Brahmana’s wife 
and its consequences, are told in the Mahabharata 
as in the text; but the story of the water falling on 
his feet appears to have grown out of the etymology 
of his name, which might have referred to some 


disease of the lower extremities the prince’s 
designation being at length, Mitrasaha Saudasa 
Kalmasapada or Mitrasaha, son of Sudasa, with the 
swelled feet. 

12. His name Mulaka or 'the root', refers also to 
his being the stem whence the Ksatriya races again 
proceeded. It may be doubted if the purpose of his 
title Narikavaca is accurately explained by the text. 

13. This prince is confounded with an earlier 
Dillpa by the Brahma Purana and Hari Vamsa. 

14. The term for his obtaining final liberation is 

rather unusual; ^3pRiffcTT 'By whom the 

three worlds were affected or beloved : I 

the three worlds being identified with their source 
or the supreme. The text says of this stanza, 

and the Vayu, citing it, says I the legend is 

therefore from the Vedas. 

15. The lists here differ very materially, as the 
following comparison will best show : 


Vi§iju 

Matsya 

Ramaya^a 

Kalmasapada 

Kalmasapada 

Kalmasapada 

Asmaka 

Sarvakarman 

^ankana 

Mtilaka 

Anaranya 

Sudarsana 

Dasaratha 

Nighna 

Agnivarna 

Ilavila 

Anamitra 

^Tghraga 

VisVasaha 

Raghu 

Maru 

Dillpa 

Dillpa 

Prasusruka 

Dirghabahu 

Aja 

Ambarlsa 

Raghu 

Dirghabahu 

Nahu§a 

Aja 

Ajapala 

Yayati 

Dasaratha 

Dasaratha 

Nabhaga 

Aja 

Dasaratha 


The Vayu, Bhagavata, Kurma and Lihga agree 
with our text, except in the reading or a few names; 
as Sataratha for Dasaratha the first; Vairivira for 
Ilavila; and Kritasarman, Vrddhasarman or 
Vrddhakarman, for Visvasaha. The Agni and 
Brahma and Hari Vamsa agree with the second 
series, with similar occasional exceptions; showing 
that the Puranas admit two series, differing in 
name, but agreeing in number. The RamSyana, 
however, differs from both in a very extraordinary 
manner and the variation is not limited to the cases 
specified, as it begins with Bhagiratha, as follows : 
Pur^pas R^m^yapa 

Bhagiratha Bhagiratha 

Sruta Kakutstha 

Nabhaga Raghu 
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Ambarlsa Kalmasapada 

Sindhudvipa 

Ayutasva 

Ritupama 

Sarvaktoa 

Sudasa 

Kalmasapada 

The entire Pauranik series comprises twenty 
descents and that of the RamSyana sixteen. Some of 
the last names of the poem occur amongst the first 
of those of the Puranas, but there is an 
irreconcilable difference in much of the 
nomenclature. The Agni, under the particular 
account of the descent of Rtoa, has for his 
immediate predecessors Raghu, Aja, Dasaratha, as 
in our text; and the author of the Raghu Vamsa 
agrees with the Puranas from Dillpa downwards. 

16. This is an epitome of the Ramayana, the 
heroic poem of Valmiki, on the subject of Rama’s 
exploits. A part of the Ramayana was published, 
with a translation by Carey and Marshman, several 
years since; but much more correct edition of the 
text of the two first books, with a Latin translation 
of the first and part of the second, have been more 
recently published by Professor Schlegel; a work 
worthy of his illustrious name. A summary of the 
story may be found in Jones' Works, Maurice’s 
Hindustan, Moor's Pantheon. It is also the subject 
of the Uttara Rama Carita in the Hindu Theatre^ in 
the introduction to which an outline of the whole is 
given. The story is therefore, no doubt, sufficiently 
familiar even to English readers. It seems to be 
founded on historical fact; and the traditions of the 
south of Indian uniformly ascribe its civilisation, 
the subjugation or dispersion of its forest tribes of 
barbarians and the settlement of civilised Hindus, to 
the conquest of Lanka by Rtoa. 

17. The VSyu specifies the countries or cities 
over which they reigned Ahgada and Citraketu, as 
the Vayu terms the latter, governed countries near 
the Himalayas, the capitals of which were Ahgadi 
and Candravaktra. Taksa and Puskara were 
sovereigns of Gandhara, residing at Taksasila and 
Puskaravatl. Subahu and I^hrasena reigned at 
Mathura; and in the latter we might be satisfied to 
find the Surasenas of Arrian, but that there is a 
subsequent origin, of perhaps greater authenticity, 
in the family of Yadu, as we shall hereafter see. 
’Kusa built Ku^asthall on the brow of the Vindhya, 


the capital of Kosala; and Lava reigned at ^ravastl 
(see Bk. IV. Chs. I and II) in Uttara (northern) 
Kosalav:’ 

I The Raghu Varfisa 
describes Kusa at returning from Kusavati to 
Ayodhya, after his father's death; but it seems not 
unlikely that the extending power of the princes of 
the Doab, of the lunar family, compelled Rama’s 
posterity to retire more to the west and south. 

18. The Bhagavata is the only Purana that omits 
this name, as if the author had been induced to 
correct the reading in order to avoid the necessity 
of recognising two Nalas. See above, n.9. 

19. Here again we have two distinct series of 
princes, independently of variations of individual 
names. Instead of the list of the text, with which the 
Vayu and Bhagavata nearly and the Brahma and 
Hari Variisa indifferently conform, we have in the 
Matsya, Lihga, Kurma and Agni the following : 
Ahinagu, Sahasrasva, Sahasraya or Sahasrabala, 
Candravaloka, Ttopida or Taradhisa, Candgragiri, 
Bhantiratha or Bhanumitra and Srutayus, with 
whom the list ends, except in the Lihga, which adds 
Bahula, killed by Abhimanyu : enumerating 
therefore from Devanika but seven or eight princes 
to the great war, instead of twenty-three, as in the 
other series. The Raghu Vamsa gives much the 
same list as our text, ending with Agnivarna. 

20. Bala : Bhagavata Nala : Hari Vathsa. 

21. Sthala : Bhagavata, Sala : Vayu and Brahma. 
Slla: Raghu Vaihsa. 

22. Omitted: Bhagavata. 

23. Sahkha : Brahma. Khagana : Bhag. 

24. Du^itasva : Vayu. Adhyusitasva : Brahma. 
Vidhriti: Bhagavata. 

25. Omitted : Bralima and Bhagavata. 

26. Omitted : Brahma and Hari Vamsa : but 

included with similar particulars by the Vayu, 
Bhagavata and Raghu Variisa : see also Bk. III. Ch. 
VI, where Kausalya is likewise given as the 
synonym of Hiranyagarbha, being, as the 
commentator observes, his Visesanam, his epithet 
or attribute, bom in or king of Kosala. The. Vayu 
accordingly terms him, \ but in the 

Bhagavata the epithet Kausalya is referred by the 
commentator to Yajiiavalkya, the pupil of 
Hiranyanabha : 

The author of the Raghu Vathsa, not 
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understanding the meaning of the term, has coveted 
Kausalya into the son of Hiranyanabha. Raghu 
Vaihsa 18.27. The Bhagavata, like out text, calls 
the prince the pupil of Jaimini. The Vayu, more 
correctly, I 'the pupil of the sage’s 

grandson.’ There seems to be, however, something 
unusual in the account given of the relation borne 
by the individuals named to each other. As a pupil 
of Jaimini, Hiranyanabha is the teacher of the 
Samaveda (Bk. III. Ch. VI), but Yajiiavalkya is the 
teacher of the Vajasaneyi branch of the Yajrs (Bk, 
III. Ch. V). Neither of them is specified by 
Colebrooke amongst the authorities of the Patahjala 
or Yoga philosophy; nor does either appear as a 
disciple of Jaimini in his character of founder of the 
Mimaihsa school. Trans. R. As. Soc. Vol.I. 

27. Arthasiddhi : Brahma Purana and Hari 
Vaihsa. 

28. Maruta : Brahma Purina and Hari Vaihsa. 
These authorities omit the succeeding four names. 

29. Sahasavat: Vayu. 

30. VisVasaha: Bhagavata. 

31. The list closes here, as the author of the 
Puranas, VySsa, is contemporary with the great 
war. The line of Iksvaku is restuned prophetically 
in the twenty-second chapter. 






BOOK IV, 5 


331 


Tint ^Il'iJll 

Jlfd^;ggJI4Ile<el4tl|frK(T| in?,- il'WWIM'HtJMM 
anjiRti VNHW Tinit infinft fsj^ranr, 
tRsnf^r %ifdwid1fd sri^vint ^ 

^?in5na?^imu 

The son of Iksvaku, who was named Nimi,' 
instituted a sacrifice that was to endure for a 


thousand years and applied to Vasistha to offer 
the oblations. Vasistha in answer said, that he 
had been pre-engaged by Indra for five 
hundred years, but that if the Raja would wait 
for some time, he would come and officiate as 
superintending priest. The king made no 
answer and Vasi§tha went away, supposing 
that he had assented. When the sage had 
completed the performance of the ceremonies 
he had conducted for Indra, he returned with 
all speed to Nimi, purposing to render him the 
like office. When he arrived, however and 
found that Nimi had retained Gautama and 


CHAPTER 5 



other priests to minister at his sacrifice, he was 
much displeased and pronounced upon the 
king, who was then asleep, a curse to this 
effect, that since he had not intimated his 
intention, but transferred to Gautama the duty 
he had first entrusted to himself, Vasistha, 
Nimi should thenceforth cease to exist in a 
corporeal form. When Nimi woke and knew 
what had happened, he in return denounced as 
an imprecation upon his unjust preceptor, that 
he also should lose his bodily existence, as the 
punishment of uttering a curse upon him 


nw gf^:, wqirt 

, dfi’di uldMIt^dlH,, aUMdldcdPl 

IT T II ? II 

dffiiH ^Ifd n 

d>rimiMtrq F ^ T q , 


without previously communicating with him. 
Nimi then abandoned his bodily condition. 

dWI^m i tl fi|dlclhUl4ll<l'jirM df+IBrlvil: 

d4vil<vlHi^<4dcn4jimd4l: «cbivii<. 

^11^11 

ftrlrfir dT5j<l<MfdM4l^<^H<i-iiiiRI»ihyfUimnn 

^ dlMUciiu, iratgdfira wisfluvan 

The spirit of Vasistha also leaving his 
body, was united with the spirits of Mitra and 
Varuna for a season, until, through their 
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passion for the nymph UrvasI, the sage was 
born again in a different shape. The corpse of 
Nimi was preserved from decay by being 
embalmed with fragrant oils and resins and it 
remained as entire as if it were immortal.^ 


wiRR ^ cO-ydifiifdi 


^ trirra^rat;, nwiq^, n^iq^ 

dRlfil ^ 

^ CRT: fTRlfir ^ 

cRT: cTR Jjfltf 

#3T 5f|cIT tiycgjlItlXl wlW'ilR WT 
tl^W'dRIMcd 


il'diy^iIRRcJ^ §:TaMRd, 

cR;?fiR0RfM ^ gT: 

g^i ?cg^ ci^<yic(v\«gcndi ^ otw 

9>iRcI:i 



When the sacrifice was concluded, the 
priests applied to the gods, who had come to 
receive their portions, that they would confer a 
blessing upon the author of the sacrifice. The 
gods were willing to restore him to bodily life, 
but Nimi declined its acceptance, saying, "O 
deities, who are the alleviators of all worldly 
suffering, there is not in the world a deeper 
cause of distress than the separation of soul 
and body; it is therefore my wish to dwell in 
the eyes of all beings, but never more to 
resume a corporeal shape!" To this desire the 
gods assented and Nimi was placed by them in 
the eyes of all living creatures; in consequence 
of which their eyelids are ever opening and 
shutting. 

^oii 

cR ^ddiyddjti^iaiitfraciimi nii 

As Nimi left no successor, the Munis, 
apprehensive of the consequences of the earth 
being without a ruler, agitated the body of the 
prince and produced from it a prince who was 
called Janaka, from being bom without a 
progenitor. 

TRTt ^^3^ 

dWlfy rR® ^ ^ 

tTRlfq tRR?tr 9S^RT1 ^t4^:, TTR 


II 

In consequence of his father being without 
a body (videha), he was termed also Vaideha, 
'the son of the bodiless;' and he further 
received the name of Mithi, from having been 
produced by agitation (mathana)^. The son of 
Janaka was Udavasu; his son was 
Nandivarddhana; his son was Suketu; his son 
was Devarata; his son was Brhaduktha; his son 
was Mahavirya; his son was Satyadhrti; his 
son was Dhr§taketu; his son was Haryyas'va; 
his son was Maru; his son was Pratibandhaka; 
his son was Krtaratha; his son was Krta; his 
son was Vibudha; his son was Mahadhrti; his 
son was Krtirata; his son was Maharoman; his 
son was Suvarnaroman; his son was 
Hrasvaroman; his son was Siradhvaja. 
Siradhvaja ploughing the ground, to prepare it 
for a sacrifice which he instituted in order to 
obtain progeny, there sprang up in the furrow a 
damsel, who became his daughter Slta.'* The 
brother of Siradhvaja was Kusadhvaja, who 
was king of KSsT* : he had a son also, named 
Bhanumat.® 

^1 HR# (^), HH: g#: (fftl:) 

5Egf^<RTlsiT#f*T: HRId,^Hig:, 
M: ■gpfe:, (Tran:), HH: 

dRK^HI:, HRRftrW: (HRW:), HR RHR:, 
HR RR#:, RHn^THHg: HRRJ. (HqgH:), 
HRRi; RRT:, HRig, "gJIRT (g^:), HR# 

g«rRT;, HH: ggn:, hrisr: Rag^ fn^R: hr 
jEH.*, ^HR^ gR: HHI HRR^ 

HRT^ HRRO #1:, HR gH: 

g#: g# ^3|R-H7r:ii ^^11 
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The son of Bhanumat was Satadyumna; his 
son was Suci; his son was Urjjavaha; his son 
was Satyadhvaja; his son was Kuni;^ his son 
was Ahjana; his son was Rtujit; his son was 
Aristanemi*; his son was Srutayus; his son was 
Suparsva; his son was Sanjaya’; his son was 
Ksemari'”; his son was Anenas”; his son was 
MTnaratha’^; his son was Satyaratha; his son 
Satyarathi’^; his son was Upagu*'*; his son was 
Sruta'^; his son was Sasvata’*’; his son was 
Sudhanvan; his son was Subhasa; his son was 
Susruta'’; his son was Jaya; his son was 
Vijaya; his son was Rita; his son was 

1 O 

Sunaya ; his son was Vitahavya; his son was 
Dhrti; his son was Bahulasva; his son was 
Krti, with whom terminated the family of 
Janaka. These are the kings of Mithila, who 
for the most part will be'^ proficient in 
spiritual knowledge^^\ 

*** 

NOTES 

L None of the authorities, except the Vayu and 
Bhagavata, contain the series of kings noticed in 
this chapter. 

2. This shows that the Hindus were not 
unacquainted with the Egyptian art of embalming 
dead bodies. In the KasI Khanda, s. 30, an account 
is given of a Brahmana who carries his mother's 
bones or rather her corpse, from Setubandha or 
Rameswara to KSsl. For this purpose he first 
washed it with the five excretions of a cow and the 
five pure fluids or milk, curds, ghee, honey and 
sugar. He then embalms it with Yaksakarddama, a 
composition of Agallochum, camphor, musk, 
saffron, sandal and a resin called Kakkola; and 
envelopes it severally with Netravastra, flowered 
muslin; Pattamvara, silk; Surasavastra, coarse 
cotton; M^jistha, cloth dyed with madder; and 
Nepala Kambala, Nepal blanketing. He then covers 
it with pure clay and puts the whole into a coffin of 
copper. Ttora samputa. These practices are not 
only unknown, but would be thought impure in the 
present day. 


3. These legends are intended to explain and 
were probably suggested by, the terms Vaideha and 
Mithila, applied to the country upon the Gandaka 
and KosI rivers, the modem Tirhut. The Ramayana 
places a prince named Mithi between Nimi and 
Janaka, when comes the name Mithila. In other 
respects the list of kings of Mithila agrees, except 
in a few names. Janaka the successor of Nimi is 
different from Janaka who is celebrated as the 
father of Sita, One of them, which, does not appear, 
is also renowned as a philosopher and patron of 
philosophical teachers. Mahabharata, Moksa 
dharma. According to the Vayu Purana, Nimi 
founded a city called Jayantapur, near the Asrama 
of Gautama. The remains of a city called Janakpur, 
on the northern skirts of the district, are supposed 
to indicate the site of a city founded by one of the 
princes so named. 

4. This identifies Siradhvaja with the second 
Janaka, the father-in-law of Rama. The story of Sita 
birth or rather discovery, is narrated in the Aranya 
Khanda of the Ramayana, the Vana Parva of the 
Mahabharata and in the Vayu, Brahma Vaivartta, 
KMika and other Puranas. 

5. The Ramayana says, 'of Sankasya', which is 
no doubt the correct reading. Fa Hian foxmd the 
kingdom of Sang-kiashi in the Doab, about 
Mainpuri. Account of the Foe-Kue-ki. The 
Bhagavata makes Kusadhvaja the son of 
Siradhvaja. 

6. The Bhagavata differs from our authority here 
considerably, by inserting several princes between 
Kusadhvaja and Bhanumat; or Dharmadhvaja, who 
has two sons, Krtadhvaja and Khandikya; the 
former is the father of Kes'idhvaja, the latter of 
Bhanumat. See the last book of the Visnu. 

7. Sakuni and the last of the series, according to 
the Vayu. 

8. Between this prince and ^uci the series of the 
Bhagavata is Sanadhvaja, Urdhvaketu, Aja, Purujit. 
The following variations are from the same 
authority. 

9. Citraratha. 

10. Ksemadhr. 

11. Omitted. 

12. Samaralha. 

13. Omitted. 

14. Upaguru. 

15. Upagupta. 
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16. Vasvananta. 

17. Yuyudhana, Subhasana, Sruta. 

18. Sunaka. 

19. is the reading of all the 
copies; but why the future verb, 'will be', is used 
does not appear. 

20. Descendants of two of the other sons of the 
Manu are noticed in the Bhagavata; from Nrga, it is 
said, proceeded Sumati, BhQtajyotis, Vasu, Pratiika, 
Oghavat and his sister Oghavatl, married to 
Sudarsana. The Lifiga gives three sons to Nrga, Vrs 
a, Dhrstaka and Ranadhrsta and alludes to a legend 
of his having been changed to a lizard by the curse 
of a Brahmana. Narisyanta's descendants were 
Citrasena, Daksa, Madhvat, Purva, Indrasena, 
Vitihotra, Satyasrava, Urusravas, Devadatta, 
Agnivesya, also called Jatukarna, a form of Agni 
and progenitor of the Agnivesya Brahmanas. In the 
Brahma Pur ana and Hari Variisa Purana the sons of 
Narisyat, whom the commentator on the latter 
considers as the same with Narisyanta, are termed 
Sakas, Sacae or Scythians; while, again, it is said 
that the son of Narisyanta was Dama or as 
differently read, Yama. As this latter affiliation is 
stated in the authorities, it would appear as if this 
Narisyanta was one of the sons of the Manu; but 
this is only a proof of the carelessness of the 
compilation, for in the Visnu, Vayu and 
Markandeya Puranas, Narisyanta, the father of 
Dama, is the son of Marutta, the fourteenth of the 
posterity of Dista or Nedista. 


'k'k'k 
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hear a description of the prince who trace their 
lineage from the moon and whose race is still 
celebrated for glorious deeds. You are able to 
relate it to me, BrShmana, if you will so favour 
me. 


CHAPTER6 

gjfirat tcri 

Maitreya said- You have given me, 
reverend preceptor, an account of the kings of 
the dynasty of the sun : I am now desirous to 


W Ilf«ra^F3TO:l 

««4l4fqd4l5<raTii ^ ii 

% ^5fd«<HM<T*H^fdVl)c1^1graf^Pn3UIT- 

: 11'iS 11 

trot gsrarfir 3tRsiHv4<i(^g«iJiciiNiwui- 

^ 5Wlcildc^cf,yi(y'qritl- 

■rrefrai^wRfi' ^ 

^iI?RIIV91l 

^inrattr irgniTT 

T ■gwfBri tirit ft 
^^wfdtMiprni: mfwifintls^ii^ii 6 ii 

Parasara said-You shall hear from me, 
Maitreya, an account of the illustrious family 
of the moon, which has produced many 
celebrated rulers of the earth; a race adorned 
by the regal qualities of strength, valour, 
magnificence, prudence and activity; and 
enumerating amongst its monarchs Nahusa, 
Yayati, Kartaviryarjuna and others equally 
renowned. That race will I describe to you; do 
you attend. 

Atri was the son of Brahma, the creator of 
the universe, who sprang from the lotus that 
grew from the navel of Narayana. The son of 
Atri was Soma' (the moon), whom Brahma 
installed as the sovereign of plants, of 
Brahmanas and of the stars. Soma celebrated 
the RajasQya sacrifice and from the glory then 
acquired and the extensive dominion with 
which he had been invested, he became 
arrogant and licentious and carried off Tara, 
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the wife of Brhaspati, the preceptor of the 
gods. In vain Brhaspati sought to recover his 
bride; in vain Brahma commanded and the 
holy sages remonstrated; Soma refused to 
relinquish her. Usanas, out of enmity to 
Brhaspati, took part with Soma. 

II 

dul 'jn*r-^wiTsnin: •«hwi 

^rildMclfHehiqi 

^TjFl3«ra?fll ^o|| 


Rudra, who had studied under Ahgiras, the 
father of Brhaspati, befriended his fellow- 
student. In consequence of Usanas, their 
preceptor, joining Soma, Jambha, Kujambha 
and all the Daityas, Danavas and other foes of 
the gods, came also to his assistance; while 
Indra and all the gods were the allies of 
Brhaspati. 

^5^:11 ?^ll 


?Rot ^Fimrii ^^11 




?Ic!Sr 

TTfll^^ll 

«i^*ri(rii -^iT fT TjffigriT 

^ g rtWiif ll Vi» 

^ ^^strpnfg^ii ?qii 

f5¥lf?lfirpr ^ ^MK^lldTJIWqi 
yi^dtsIW^^IWKi 

<*«iqi4^<*qfd^'q’t! efi'^iqqicMMl:, 

? ftpjiftr in nm %nT n Hbfli^qNii ^^ii 
ygvil5iq(5tf^di nraxt^, cm: 

^MKwi? vif^ad:, nr? ^ 5^! ar*^ aBniFqn nm 
dlt^lfn, Vllfwqqq^ 

mitfq, W ^qM-qiutIdMA»j<qqdi ^\9H 


•3T5ir nncn^fwi^ fnii nf^ranaJ 
cIRT^, ^snr nc%! grPTHTOmR: ? i ^q in w 
? fcfPFT dsIM^qi^-'lttqi^’fnil ^6\\ 
nn: • 1g>t^xtjdrndmHchMlc»l<*» l Pl# »l d l jjMff l 1d- 
•«T#ifn fTtrrt inf mf nrn! fn 

nm^ii ^<^11 

Then there ensued a fierce contest, which, 
being on account of Taraka (or Tara), was 
termed the Tarakamaya or Taraka war. In this 
the gods, led by Rudra, hurled their missiles 
on the enemy; and the Daityas with equal 
determination assailed the gods. Earth, shaken 
to her centre by the struggle between such 
foes, had recourse to Brahma for protection; 
on which he interposed and commanding 
Usanas with the demons and Rudra with the 
deities to desist from strife, compelled Soma 
to restore Tara to her husband. Finding that 
she was pregnant, Brhaspati desired her no 
longer to retain her burden; and in obedience 
to his orders she was delivered of a son, whom 
she deposited in a clump of long Muhja grass. 
The child, from the moment of its birth, was 
endued with a splendour that dimmed the 
radiance of every other divinity and both 
Brhaspati and Soma, fascinated by his beauty, 
claimed him as their child. The gods, in order 
to settle the dispute, appealed to Tara; but she 
was ashamed and would make no answer. As 
she still continued mute to their repeated 
applications, the child became incensed and 
was about to curse her, saying, "Unless, vile 
woman, you immediately declare who is my 
father, I will sentence you to such a fate as 
shall deter every female in future from 
hesitating to speak the truth." On this, Brahma 
again interfered and pacified the child; and 
then, addressing Tara and said, "Tell me, 
daughter, is this the child of Brhaspati or of 
Soma?" "Of Soma," said TarS, blushing; As 
soon as she had spoken, the lord of the 
constellations, his countenance bright and 
expanding with rapture, embraced his son and 
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said, "Well done, my boy; verily you are 
wise:" and hence his name was Budha.^ 


c(4do4|*i^ ^aH(cit>4vil ? o II 

api^ iTHMVlwviw 

cRRT ^ ^ ^11 

^ dmfdVlf*lcHlebHHl*4cil«lPl4l\^m4- 
<dieiuiiifdf4Hi«-^ii;iiRj|uim«iHi<w 
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TF31T f ^iTTc^^n^ ?ntn?iR ■« II 
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^tiyMRMiw wi. ^41(^11? ^11 
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Vlil-l4IMl>l MMKuicbid jjigw HIH^^igiR^II 
«rai;g wn ^ ^ lydUM^ Tnn5iT:i 

?c4yil4fd gufdir^i w w Taira^fhrf^TrraTOt 


srf^iMUllJl^ 

TTPHnf^tg srfinumui qfaei^^i^^ifui 
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HfdRdSId^MHIj^HII ailHHlchclI^lsft ^ ^ ^ER^I 
^ 4l'4?iii wildii^R^i 



R'?ll 


It has already been related how Budha 
begot Pururavas by Ila. PurOravas^ was a 
prince renowned for liberality, devotion, 
magnificence and love of truth and for 
personal beauty. UrvasT having incurred the 
imprecation of Mitra and Varupa, determined 
to take up her abode in the world of mortals; 
and descending accordingly, beheld Pururavas. 
As soon as sh6 ^aw him she forgot all reserve 
and disregarding the delights of Svarga, 
became deeply enamoured of the prince. 


Beholding her infinitely superior to all other 
females in grace, elegance symmetry, delicacy 
and beauty, PurQravas was equally fascinated 
by UrvasI; both were inspired by similar 
sentiments and mutually feeling that each was 
everything to the other, thought no more of 
any other object. Confiding in his merits, 
PurQravas addressed the nymph and said, "Fair 
creature, I love you; have compassion on me 
and return my affection." Urvasi, half averting 
her face through modesty, replied, "I will do 
so if you will observe the conditions I have to 
propose." "What are they?" inquired the 
prince; "declare them;" "I have two rams," 
said the nymph, "which I love as children; 
they must be kept near my bedside and never 
suffered to be carried away; you must also 
take care never to be seen by me undressed; 
and clarified butter alone must be my food." 
To these terms the king readily gave assent. 


VidHi'uire^chytu'itii ^st^ii ^ o II 

rTW yi*i'^ qltmRt4lo4vft ^i, 

M ' MRivii i d i; Jjt: ^ 

' VltU | ljMtmti r q i fch t f4 TTSTT, Rt ^ % R 

^l4^l 3(si||.qmg<urcbm<l<t ■qg:l 

dt^imiif^tiq i u i fti ?i <!<m;6 Ti4 fnftr 

'3 tdwiw^n ' *i4*i 3ii4tif^un eig^i 

ti:itri4iq4civn^*ychH4cif^ u^jmKid p! 55 ! 
om5<vixi»llqcfl flic(n 

(^^alPld ll tPi; UW TTJTRWmrigt ^ 

aPtfrTWIT ifdl^Ull^gFIsBRnil ? ^11 


After this, Pururavas and Urvasi dwelt 
together in Alaka, sporting amidst the groves 
and lotus-crowned lakes of Caitraratha and the 
other forests there situated, for sixty-one 
thousand years.'* The love of Pururavas for his 
bride increased every day of its duration; and 
the affection of Urvasi augmenting equally in 
fervour, she never called to recollection 
residence amongst the immortals. Not so with 
the attendant spirits at the court of Indra; and 
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nymphs, genii and quipsters, found heaven 
itself but dull while UrvasT was away. 
Knowing the agreement that UrvasT had made 
with the king, Visavasu was appointed by the 
Gandharvas to effect its violation; and he, 
coming by night to the chamber where they 
slept, carried off one of the rams. UrvasT was 
awakened by its cries and exclaimed. "Ah me! 
Who has stolen one of my children? Had I a 
husband, this would not have happened! To 
whom shall I apply for aid?" The Raja 
overheard her lamentation, but recollecting 
that he was undressed and that UrvasT might 
see him in that state, did not move from the 
couch. Then the Gandharvas came and stole 
the other ram; and UrvasT hearing it bleat, 
cried out that a woman had no protector who 
was the bride of a prince so dastardly as to 
submit to this outrage. This incensed 
PurQravas highly and trusting that the nymph 
would not see his person, as it was dark, he 
rose and took his sword and pursued the 
robbers, calling upon them to stop and receive 
their punishment. At that moment the 
Gandharvas caused a flash of brilliant 
lightning to play upon the chamber and UrvasT 
beheld the king undressed : the compact was 
violated an the nymph immediately 
disappeared. 


nfeFHT ^TFJnftf 

^11^? II 


■^q^digo4vTi 

ddalR^dtiSUl TFSfT %, tnftT, ^ 
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3itfrnj Tnf sm 

3^ T3?rRran?ftr W 

^^f^frfii ^ mi 

The Gandharvas, abandoning the rams, 
departed to the region of the gods. Having 
recovered the animals, the king returned 
delighted to his couch, but there he beheld no 
UrvasT; and not finding her anywhere, he 
wandered naked over the world, like on 
insane. At length coming to Kuruksetra, he 
saw UrvasT sporting with four other nymphs of 
heaven in a lake beautified with lotuses and he 
ran to her and called her his wife and wildly 
implored her to return. "Mighty monarch," 
said the nymph, "refrain from this 
extravagance. I am now pregnant : depart at 
present and come hither again at the end of a 
year, when I will deliver to you a son and 
remain with you for one night." Pururavas, 
thus comforted, returned to his capital. UrvasT 
said to her companions, "This prince is a most 
excellent mortal ; I lived with him long and 
affectionately united." "It was well done of 
you," they replied; "he is indeed of comely 
appearance and one with whom we could live 
happily forever." 

rt ^ TfitT TtTirsniR 
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When the year had expired, UrvasI and the 
monarch met at Kuruksetra and she consigned 
to him his first-bom Ayus; and these annual 
interviews were repeated, until she had borne 
to him five sons. She then said to Pururavas, 
"ITirough regard for me, all the Gandharvas 
have expressed their joint purpose to bestow 
upon my lord their benediction : let him 
therefore demand a boon." The Raja replied, 
"My enemies are all destroyed, my faculties 
are all entire; I have friends and kindred, 
armies and treasures : there is nothing which I 
may not obtain except living in the same 
region with my UrvasI. My only desire 
therefore is, to pass my life with her." When 
he had thus spoken, the Gandharvas brought to 
Pururavas a vessel with fire and said to him, 
"Take this fire and according to the precepts of 
the Vedas, divide it into three fires; then fixing 
your mind upon the idea of living with UrvasI, 
offer oblations and you shall assuredly obtain 
your wishes." The Raja took the brasier and 
departed and came to a forest. Then he began 
to reflect that he had committed a great folly 
in bringing away the vessel of fire instead of 
his bride; and leaving the vessel in the wood, 
he went disconsolate to his palace. In the 
middle of the night he awoke and considered 
that the Gandharvas had given him the brasier 
to enable him to obtain the felicity of living 
with UrvasI and that it was absurd in him to 
have left it by the way. Resolving therefore to 
recover it, he rose and went to the place where 


he had deposited the vessel; but it was gone. In 
its stead he saw a young As'vattha tree growing 
out of a Sami plant and he reasoned with 
himself and said, "I left in this spot a vessel of 
fire and now behold a young As'vattha tree 
growing out of a ^ami plant. Verily I will take 
these types of fire to my capital and there, 
having engendered fire by their attrition, I will 
worship it." 



fctuld ^iraniiuHii 






^ «tigwj3-<Tul g^sjfvt 3wim:ii 

Having thus determined, he took the plants 
to his city and prepared their wood for 
attrition, with pieces of as many inches long as 
there are syllables in the Gayatrl : he recited 
that holy verse and rubbed together sticks of as 
many inches as he recited syllables in the 
Gayatrl.^ Having thence elicited fire, he made 
it threefold, according to the injunctions of the 
Vedas and offered oblations with it, proposing 
as the end of the ceremony reunion with 
UrvasI. In this way, celebrating many 
sacrifices agreeably to the form in which 
offerings are presented with fire, PurQravas 
obtained a seat in the sphere of the 
Gandharvas and was no more separated from 
his beloved. Thus fire, that was at first but one, 
was made threefold in the present Manvantara 
by the son of 113.*’ 

NOTES 


1. The Vayu says the essence of Soma (Somatva) 
issued from the eyes of Atri and impregnated the 
ten quarters. The Bhagavata says merely that Soma 
was bora from the eyes of Atri. The Brahma Purana 
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and Hari Vamsa give a grosser name to the 
effusion. 

2. 'He who knows'. Much erroneous speculation 
has originated in confounding this Budha, the son 
of Soma and regent of the planet Mercury, 'he who 
knows,' the intelligent, with Buddha, any deified 
mortal, or 'he by whom trutli is known;* or, as 
individually applicable, Gautama or Sakya, son of 
Raja Suddhodana, by whom the Buddhists 
themselves aver their doctrines were first 
promulgated. The two characters have nothing in 
common and the names are identical only when one 
or other is misspelt. 

3. The story of Pururavas is told much in the 
same strain as follows, though with some variations 
and in greater or less detail, in the Vayu, Matsya, 
Vamana, Padma and Bhagavata Puranas. It is also 
referred to in the Mahabharata, vol. I. p. 113. It is 
likewise, the subject of the Vikrama and UrvasT of 
Kalidasa, in which drama the incidents offensive to 
good taste are not noticed. See Hindu Theatre, vol. 
I. p. 187. The Matsya Purana, besides this story, 
which is translated in the introduction to the drama, 
has in another part, c. 94, an account of a 
Puiuravas, who, in the Caksusa Manvantara, was 
king of Madra and who by the worship of Visnu 
obtained a residence with the Gandharvas. 

4. One copy has sixty-one years; the Brahma 
Purana and Hari Vamsa have fifty-nine : one period 
is as likely as the other. 

5. It does not appear why this passage is 

repeated. The length of the sticks, conformably to 
the number of syllables in the usual form of the 
Gayatrl, would be twenty-four inches. The 
Bhagavata attaches to the operation a piece of 
mysticism of a Tahtrika origin : Pururavas, while 
performing the attrition, mentally identifies himself 
and UrvasT with the two sticks and repeats the 
mantra, ^=4^^ I 

6. The division of one fire into three is ascribed 


but there are some other curious traditions 
regarding him, which indicate his being the author 
of some important innovations in the Hindu ritual. 
The Bhagavata says, that before his time there was 
but one Veda, one caste, one fire and one god, 
Narayana; and that, in the beginning of the Treta 
age, Pururavas made them all 'three:' 

^ g#l that is, according to the commentator, the 
ritual was then instituted : The 

Matsya Purana has an account of this prince's going 
to the orbit of the sun and moon at every 
conjunction, when oblations to progenitors are to 
be offered, as if obsequial rites had originated with 
Pururavas. The Mahabharata states some still more 
remarkable particulars. 'The glorious Pururavas, 
endowed, although a mortal, with the properties of 
a deity, governing the thirteen islands of the ocean, 
engaged in hostilities with the Brahmanas in the 
pride of his strength and seized their jewels, as they 
exclaimed against his oppression. Sanatkumara 
came from the sphere of Brahma to teach him the 
rules of duty, but Pururavas did not accept his 
instructions and the king, deprived of 
understanding by the pride of his power and 
actuated by avarice, was therefore ever accursed by 
the offended great sages and was destroyed.' 

I "dcit 


to Pururavas by the Mahabharata and the rest. The 
commentator on the former specifies them as the 
Garhapatya, Daksina and Ahavanlya, which Jones, 
Manu. 11. 231, renders nuptial, ceremonial and 
sacrificial fires; or rather, 1. Household, that which 
is perpetually maintained by a house-holder; 2. A 
fire for sacrifices, placed to the south of the rest; 
and 3. A consecrated fire for oblations; forming the 
Tretagni or U iad of sacred fires, in opposition to the 
Laukika or merely temporal ones. To Puruiavas it 
would appear the Uiple arrangement was owing; 
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CHAPTER 7 
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Pururavas had six sons, Ayus, Dhimat, 
Amavasu, Visvavasu, ^atayus and ^rutayus.' 
The son of Amavasu was Bhima;^ his son was 
KSncana;^ his son was Suhotra;'* whose son 
was Jahnu. This prince, while performing a 
sacrifice, saw the whole of the place 
overflowed by the waters of the Ganges. 
Highly offended at this intrusion, his eyes red 
with anger, he united the spirit of sacrifice 
with himself, by the power of his devotion and 
drank up the river. The gods and sages upon 
this came to him and appeased his indignation 
and re-obtained Gaiiga from him, in the 
capacity of his daughter (when she is called 
Jahnavl)^. 

^31^ dWlui'Jlcb:, 

^ ^11 ^11 
^ ^ dHa^K I 

The son of Jahnu was Sumantu;*' his son 
was Ajaka; his son was Valakasva;’ his son 
was Kus3,* who had four sons, Kusamba, 
Kusanabha, Amurttaya and Amavasu.’ 
Kusamba, being desirous of a son, engaged in 
devout penance to obtain one who should be 
equal to Indra. Observing the intensity of his 
devotion, Indra was alarmed lest a prince of 
power like his own should be engendered and 
determined therefore to take upon himself the 
character of Kusamba's son.“’ 

gtii mi 

^IlliKUlldtlHUiiq 3lfd<^4l*l ^ fll^.Uliq,. 

di^MfdT^^lchd: 

itftTiTT ci^umd,ivn5MH«r ararflsjfdra 
rii??nyflpj ^^11 ^11 

He was accordingly bom as Gadhi, of the 
race of Kusa (Kausika). Gadhi had a daughter 


named SatyavatT. Kcika, of the descendants of 
Bhrgu, demanded her in marriage. The king 
was very unwilling to give his daughter to a 
peevish old Brahmana and demanded of him, 
as the nuptial present, a thousand fleet horses, 
whose colour should be white, with one black 
ear. Rclka having propitiated Varuna, the god 
of ocean, obtained from him, at the only 
placed called Asvatlrtha, a thousand such 
steeds; and giving them to the king, espoused 
his daughter.*' 

ititlleha ^RiRI cWT 

dlell^dl IPT ^ 

ittgihiT % gn^J^ii ^^ii 

^rracflll^^ll 

In order to effect the birth of a son, Riclka'^ 
prepared a dish of rice, barley and pulse, with 
butter and milk, for his wife to eat; and at her 
request he consecrated a similar mixture for 
her mother, by partaking of which she should 
give birth to a prince of martial prowess. 

Leaving both dishes with his wife, after 
describing particularly which was intended for 
her and which for her mother, the sage went 
forth to the forests. When the time arrived for 
the food to be eaten, the queen said to 
SatyavatT, "Daughter, all persons wish their 
children to be possessed of excellent qualities 
and would be mortified to see them surpassed 
by the merits of their mother's brother. It will 
be desirable for you, therefore, to give me the 
mess your husband has set apart for you and to 
eat of that intended for me; for the son which 
it is to procure me is destined to be the 
monarch of the whole world, while that which 
your dish would give you must be a 
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Brahmana, alike devoid of affluence, valour 
and power." Satyavatl agreed to her mother’s 
proposal and they exchanged messes. 


^ 

w 1| ^ ^ 
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When Rcika returned home and beheld 
Satyavatl, he said to her, "sinful woman, what 
have you done! I view your body of a fearful 
appearance. Of a surety you have eaten the 
consecrated food which was prepared for your 
mother : you have done wrong. In that I had 
infused the properties of power and strength 
and strength and heroism; in your, the qualities 
suited to a Brahmana, gentleness, knowledge 
and resignation. In consequence of having 
reversed my plants, your son shall follow a 
warrior's propensities and use weapons and 
fight and slay. Your mother's son shall be bom 
with the inclinations of a Brahmana and be 
addicted to peace and piety." Satyavati, 
hearing this fell at her husband's feet and said, 
"My lord, I have done this thing through 
ignorance; have compassion on me; let me not 
have a son such as you have foretold : if such 
there must be, let it be my grandson, not my 
son." The Muni, relenting at her distress, 
replied, "So let it be." 

^ chlfvichl ^ 


tTcBJ ^ 

eh1fvWTl:<inj| 
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Accordingly in due season she gave birth to 
Jamadagni; and her mother brought forth 
Visvamitra. Satyavati afterwards became the 
Kausik! river.Jamadagni married Renuka, 
the daughter of Renu, of the family of Iksvaku 
and had by her the destroyer of the Ksatriya 
race, Parasurama, who was a portion of 
NSrayana, the spiritual guide of the universe.^"^ 


LEGEND OF PARASURAMA 
(FROM THE MAH5BH5RATA) 

"Jamadagni (the son of Riclka’^) was a pious 
sage, who by the fervour of his devotions, while 
engaged in holy study, obtained entire possession 
of the Vedas, Having gone to king Prasenajit, he 
demanded in marriage his daughter Renuka and the 
king gave her unto him. The descendant of Bhrgu 
conducted the princess to his hermitage and dwelt 
with her there and she was contented to partake in 
his ascetic life. They had four sons and then a fifth, 
who was Jamadagnya, the last but not the least of 
the brethren. Once when her sons were all absent, 
to gather the fruits on which they fed, Renuka who 
was exact in the discharge of all her duties, went 
forth to bathe. On her way to the stream she beheld 
Citraratha, the prince of Mrittikavatl, with a garland 
of lotuses on his neck, sporting with his queen in 
the water and she felt envious of their felicity. 
Defiled by unworthy thoughts, wetted but not 
purified by the stream, she returned disquieted to 
the hermitage and her husband perceived her 
agitation. Beholding her fallen from perfection and 
shorn of the lustre of her sanctity, Jamadagni 
reproved her and was exceedingly wroth. Upon this 
there came her sons from the wood, first the eldest, 
Rumanvat, then Susena, then Vasu and then 
Visvavasu; and each, as he entered, was 
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successively commanded by his father to put his 
mother to death; but amazed and influenced by 
natui*al affection, neither of them made any reply : 
therefore Jamadagni was angry and cursed them 
and they became as idiots and lost all understanding 
and were like unto beasts or birds. Lastly, Rama 
returned to the hermitage, when the mighty and 
holy Jamadagni said unto him, "Kill your mother, 
who has sinned; and do it, son, without repining.” 
Rama accordingly took up his axe and struck off 
his mother's head; whereupon the wrath of the 
illustrious and mighty Jamadagni was assuaged and 
he was pleased with his son and said, "Since you 
have obeyed my commands and done what was 
hard to be performed, demand from me whatever 
blessings your will and your desires shall be all 
fulfilled.' Then Rama begged of his father these 
boons; the restoration of his mother to life, with 
forgetfulness of her having been slain and 
purification from all defilement; the return of his 
brothers to their natural condition and for himself, 
invincibility in single combat and length of days; 
and all these did his father bestow. 

"It happened on one occasion, that, during the 
absence of the R.si's sons, the mighty monarch 
K^ttavirya, the sovereign of the Haihaya tribe, 
endowed by the favour of Dattatreya with a 
thousand arms and a golden chariot that went 
wheresoever he willed it to go, came to the 
hermitage of Jamadagni, where the wife of (he 
sage received him with all proper respect. The king, 
inflated with the pride of valour, made no return to 
her hospitality, but carried off with him by violence 
the calf of the milch cow of the sacred obation^^ 
and cast down the tall trees surrounding the 
hermitage. When Rama returned, his father told 
him what had chanced and he saw the cow in 
affliction and he was filled with wrath. Taking up 
his splendid bow,*^ Bhargava, the slayer of hostile 
heroes, assailed Karttavirya, who had now become 
subject to the power of death and overthrew him in 
battle. With sharp arrows Rama cut off his 
thousand arms and the king perished. The sons of 
Karttavirya, to revenge his death, attacked the 
hermitage of Jamadagni, when Rama was away and 
slew the pious and unresisting sage, who called 
repeatedly, but fruitlessly, upon his valiant son. 
They then departed; and when Rama returned, 
bearing fuel from the thickets, he found his father 
lifeless and thus bewailed his unmerited fate : 
'Father, in resentment of my actions have you been 


murdered by wretches as foolish as they are base! 
By the sons of Karttavirya are you struck down, as 
a deer in the forest by the huntsman's shafts! Ill 
have deserved such a death; you who have ever 
trodden the path of virtue and never offered wrong 
to any created thing! How great is the crime that 
they have committed, in slaying with their deadly 
shafts an old man like you, wholly occupied with 
pious cares and engaging not in strife! Much have 
they to boast of to their fellows and the friends, 
they have shamelessly slain a solitary hermit, 
incapable of contending in arms?' Thus lamenting, 
bitterly and repeatedly, RSma performed his father's 
last obsequies and lighted his funeral pile. He then 
made a vow that he would extirpate the whole Ks 
atriya race. In fulfilment of this purpose he took up 
his arms and with remorseless and fatal rage singly 
destroyed in fight the sons of Karttavirya; and after 
them, whatever Ksatriyas he encountered, Rama, 
the first of warriors, likewise slew. Thrice seven 
times did he clear the earth of the Ksatriya caste;^^ 
and he filled with their blood the five large lakes of 
Samanta-pancaka, from which he offered libations 
to the race of Bhrgu. There did he behold his sire 
again and the son of Rclka beheld his son and told 
him what to do. Offering a solemn sacrifice to the 
king of the gods, Jamadagnya presented the earth to 
the ministering priests. To Ka.^yapa he gave the 
altar made of gold, ten fathoms in length and nine, 
in height.With the permission of Kasyapa, the 
Brahmanas divided it in pieces amongst them and 
they were then called Khandavayana Brahmanas. 
Having given the earth to Kasyapa, the hero of 
immeasurable prowess retired to the Mahendra 
mountain, where he still resides : and in this 
manner was there enmity between him and the race 
of Ksitryas and thus was the whole earth conquered 
by Rama."^' 

The son of Visvamitra was Sunahfephas, the 
descendant of Bhrgu, given by the gods and then 
named Devarata.^^ Visvamitra had other sons also, 
amongst whom the most celebrated were 
Madhuchandas, Krtajaya, Devadeva, Astaka, 
Kacchapa and Harita; these founded many families, 
all of whom were known by the name of Kausikas 
and intermarried with the families of various Rsis.^^ 

NOTES 

1. Considerable variety prevails in these names 
and the Matsya, Padma, Brahma and Agni 
enumerate eight. The lists are as follows : 
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Mahabharata Matsya Agni Kurm Bhagavata 

Ayus Ayus Ayus Ayus Ayus 

DhTmal Dhrtimat Dhimat Mayus Srutayus 

Amavasu Vasu Vasu Amayus Satyayus 

Dridhayus Dfdhayus Usrayus Visvayus Raya 

Vanayus DhanayusAntayus Satayus Vijaya 

Satayus Satayus Satayus Srutayus Jaya 

Asvayus Ritayus 
Divijata Divijata 

The list of the Brahma is that of the 
Mahabharata, with the addition of Satayus and 
Visvayus; and the Padma agrees with the Matsya. 

2. Son of Vijayu : Bhagavata. This line of 
princes is followed only in our text, the Vayu, 
Brahma and Hari Variisa and the Bhagavata. 

3. Kancanaprabha: Brahma. 

4. Hotraka: Bhagavata. 

5. The Brahma Purana and Hari Variisa add of 
this prince, that he was the husband of Kaveri, the 
daughter of Yuvanasva, who by the imprecation of 
her husband became the Kaveri river : another 
indication of the Daksina origin of these works. 
The Hari Variisa has another Jahnu, to whom it 
gives the same spouse, as we shall hereafter see, 

6. Sunuta : Brahma. PurQ : Bhagavata. 

7. Valaka : Brahma. Ajaka : Bhagavata. 

8. The Brahma Pur^a and Hari Variisa add that 
Kusa was in alliance with the Pahlavas and 
foresters. 

9. Our authorities differ as to these names : 

Vayu Brahma and Hari Variisa Bhagavata 
KusSsva or 

Kus'asthamba KusSsva KusSmba 

KusanSbha KusanSbha KusanSbha 

Amurttarayasa Amurttimat Amurttaraya 

Vasu Kusika Vasu 

The RamSyana has Kusamba, KusanSbha, 
Amurttarajasa and Vasu; and makes them severally 
the founders of Kaus'Smbi, of Mahodaya (which 
afterwards appears the same as Kanouj), 
Dharmaranya and Girivraja; the latter being in the 
mountainous part of Magadha. I. s. 29. 

10. The Brahma and Hari Variisa make Gadhi 
the son of Kus'ika; the Vayu and Bhagavata, of 
Kusamaba : the Ramayaria, of Kusanabha. 

11. The Ramayana notices the marriage, but has 
no legend. The Mahabharata, Vana Parva, has a 
rather more detailed narration, but much the same 
as in the text. According to the commentator. 


Asvatirtha is in the district of Kanouj; perhaps at 
the confluence of the Kalanadi with the Ganges. 
The agency of the god of Ocean in procuring 
horses, is a rather curious additional coincidence 
between Varuna and Neptune. 

12. In the Mahabharata, Bhrgu, the father of 
Rclka, prepares the Caru. 

13. So the Ramayaria, after stating that Satyavatl 
followed her husband in death, adds, that she 
became the KausikI river; the KosI, which, rising in 
Nepal, flows through Purnia into Ganges, opposite 
nearly to Rajamahal. 

14. The text omits the story of Parasurama, but 
as the legend makes a great figure in the Vaisnava 
works in general. I have inserted it from the 
Mahabharata, where it is twice related once in the 
Vana Parva and once in the Rajadharma section of 
the Santi Parva. It is told also at length in the ninth 
book of the Bhagavata, in the Padma and Agni 
Puranas. 

15. The circumstances of Ricika’s marriage and 
the birth of Jamadagni and Visvamitra, are told 
much in the same manner as in our text both in the 
Mahabh^ata and Bhagavata. 

16. In the beginning of the legend occurs the 
account of K5rttavlryarjuna, with the addition that 
he oppressed both men and gods. The latter 
applying to Visnu for succour, he descended to 
earth and was bom as Paras'urama, for the especial 
purpose of putting the Haihaya king to death. 

17. In the Rajadharma the sons of the king carry 
off the calf. The Bhagavata makes the king seize 
upon the cow, by whose aid Jamadagni had 
previously entertained Arjuna and all his train : 
borrowing, no doubt, these embellishments from 
the similar legend of Vasistha and Visvamitra, 
related in the RSmayana. 

18. The characteristic weapon of Rama, is 
however an axe (Parasu), when his name RSma, 
'with the axe.' It was given to him by ^iva, whom 
the hero propitiated on mount GandhamSdana. He 
at the same time received instruction in the use of 
weapons generally and the art or war. Rajadharma. 

19. This more than 'thrice slaying of the slain’ is 
explained in the Rajadharma to mean, that he killed 
the men of so many generations, as fast as they 
grew up to adolescence. 

20. It is sometimes read Narotsedha, 'as high as a 
man'. 
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21. The story, as told in the Rajadharma section 
adds, that when Rama had given the earth to 
Kasyapa, the latter desired him to depart, as there 
was no dwelling for him in it and to repair to the 
sea-shore of the south, where Ocean made for him 
(or relinquished to him) the maritime district named 
Surparaka. The traditions of the Peninsula ascribe 
the formation of the coast of Malabar to this origin 
and relate that Parasurama compelled the ocean to 
retire and introduced Brahmanas and colonists from 
the north into Kerala or Malabar. According to 
some accounts he stood on the promontory of Delhi 
and shot his arrows to the south, over the site of 
Kerala. It seems likely that we have proof of the 
local legend being at least as old as the beginning 
of the Christian era, as the mons Pyrrhus of 
Ptolemy is probably the mountain of Parasu or 
Parasurama. See Catalogue of Mackenzie 
Collection, Introd. P. xcv. And vol. IT P. 74. The 
Rajadharma also gives an account of the Ksatriyas 
who escaped even the thrice seven times repeated 
destruction of their race. Some of the Haihayas 
were concealed by the earth as women; the son of 
Viduratha, of the race of Puru, was preserved in the 
Rksa mountain, where he was nourished by the 
bears; Saiwakarman, son of Saudasa, was saved by 
Parasara, performing the offices of a Sudra; Gopti, 
son of Sivi, was nourished by cows in the forests; 
Vatsa, the son of Pratarddana, was concealed 
amongst the calves in a cow-pen; the son of 
Deviratha was secreted by Gautama on the banks of 
the Ganges; Vrhadratha was preserved in 
Gridhrakuta; and descendants of Marutta were 
saved by the ocean. From these the lines of kings 
were continued; but it does not appear from the 
ordinary lists that they were ever interrupted. This 
legend however, as well as that of the Ramayana, b., 
I. c. 52, no doubt intimates a violent and protracted 
sti*uggle between the Brahmanas and Ksatriyas for 
supreme domination in India, as indeed the text of 
the Mahabharata more plainly denotes, as Earth is 
made to say to Kasyapa. 'The fathers add 
grandfathers of these Ksatriyas have been killed by 
the remorseless of Rama in warfare on my account 

22. The story of Sunahsephas in told by different 
authorities, with several variations. As the author of 
various Suktas in the Rk, he is called the son of 
Ajigartta. The Ramayana makes him the middle son 
of the sage Rcika, sold to Ambarlsa, king of 


Ayodhya, by his parents, to be a victim in a human 
sacrifice offered by that prince. He is set at liberty 
by Visvamitra, but it is not added that he was 
adopted. The Bhagavata concurs in the adoption, 
but makes Sunahsephas the son of Visvamitra's 
sister, by Ajigartta or the sacrifice of Hariscandra 
(see n. 9. Bk. IV. Ch. III). The Vayu makes him a 
son of Rcika, but aPudes to his being the victim at 
Hariscandra's sacrifice. According to the 
RamSyana, Visv^itra called upon his sons to take 
the place of Sunahsephas and on their refusing, 
degraded them to the condition of C5nd5las. The 
Bhagavata says, that fifty only of the hundred sons 
of Visvtoitra were expelled from their tribe, for 
refusing to acknowledge Sunahsephas or Devarata 
as tlieir elder brother. The others consented; and the 
Bhagavata expresses this; 

^ f|l They said to the elder, profoundly versed in 
the mantras. We are your followers:' as the 
commentator; ^ I The 

Ramayana also observes, that Sunahsephas, when 
bound, praised Indra with Reas or hymns of the 
Rgveda. The origin of the story therefore, whatever 
may be its correct version, must be referred to the 
Vedas; and it evidently alludes to some innovation 
in the ritual, adopted by a part only of the Kausika 
families of Brahmanas. 

23. The Bhagavata says one hundred sons, 
besides Devarata and others, as Astaka, Harita. 
Much longer lists of names are given in the Vayu, 
Bhagavana, Brahma and Hari Varhsa. The two 
latter specify the mothers. Thus Devasravas, Kati 
(the founder of the Katyayanas) and Hiranyaksa 
were sons of Sllavatl; Renuka, Galava, Sankriti, 
Mudgala, Madhucchandas and Devala were sons of 
Renu; and A^staka, Kacchapa and Harita were the 
sons of Drsadvatl. The same works enumerate the 
Gotras, the families or tribes of the Kausika 
Brahmanas : these are Parthivas, Devaratas, 
Yajnavalkyas, Samarsanas, Udumbaras, Dumlanas, 
Tarakayanas, Muncatas, Lohitas, Renus, Karisus, 
Babhrus, Paninas, Dhyanajyapyas, Syalantas, 
Hiranyaksas, Sahkus, Galavas, Yamadutas, 
Devalas, Salankayanas, Baskalas, Dadativadaras, 
Sausratas, Saindhavayanas, Nisnatas, Cunculas, 
Salankkrityas, Sankrityas, Vadaranyas and an 
infinity of others, multiplied by intermarriages with 
other tribes and who, according to the Vayu, were 
originally of the regal caste, like VisVamitra; but, 
like him, obtained Brahmanhood through devotion. 
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Now these gotras or some of them at least, no doubt 
existed, partaking more of the character of schools 
of doctrine, but in which teachers and scholars were 
very likely to have become of one family by 
intermarrying; and the whole, as well as their 
original founder, imply the interference of the Ks 
atriya caste with the Brahmanical monopoly of 
religious instruction and composition. 

*** 
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CHAPTER 8 
3Iglit5S5rRT: 

jptvicjiTl 3^ 


Ayus, the eldest son of Pururavas, married 
the daughter of Rahu (or Arahu), by whom he 
had five sons, Nahusa, Ksatravrddha,' 
Rambha,^ Raji and Anenas.^ The son of Ks 
atravrddha was Suhotra,'* who had three sons, 
Kasa,* Lesa*’ and Ghrtasamada. The son of that 
last was Saunaka,^ who first established the 
distinctions of the four castes.* The son of 
Kasa was Kasiraja;^ his son was 
Dirghatamas;’° his son was Dhanvantari, 
whose nature was exempt from human 
infirmities and who in every existence had 
been master of universal knowledge. In his 
past life (or when he was produced by the 
agitation of the milky sea), NSrayana had 
conferred upon him the boon, that he should 
subsequently be born in the family of Kasir§ja, 
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should compose the eight-fold system of 
medical science" and should be thereafter 
entitled to a share of offerings made to the 
gods. The son of Dhanvantari was Ketumat; 
his son was Bhimaratha; his son was 
Divodasa;'^his son was Pratarddana, so named 
from destroying the race of Bhadrasrepya. He 
had various other appellations, as Satrujit, 'the 
victor over his foes,' from having vanquished 
all his enemies; Vatsa, or 'child', from his 
father's frequently calling him by that name; 
Ritadhvaja, 'he whose emblem was truth,' 
being a great observer of veracity; and 
Kuvalayasva, because he had a horse (as'va) 
called Kuvalaya." The son of this prince was 
Alarka, of whom this verse is sung in the 
present day; "For sixty thousand and sixty 
hundred years no other youthful monarch 
except Alarka, reigned over the earth."’'' 
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The son of Alarka was Santati;'^ his son 
was Sunltha; his son was Suketu; his son was 
Dharmaketu; his son was Satyaketu; his son 
was Vibhu; his son was Suvibhu; his son was 
Sukumara; his son was Dhrstketu; his son was 
Vainahotra; his son was Bharga; his son was 
Bhargabhumi; from whom also rules for the 
four castes were promulgated.’* These are the 
Kasya princes or descendants of KSsa.’’ We 
will now enumerate the descendants of Raji. 

NOTES 

1. Dhamiavrddha : Vayu, Vrddhasarman : 
Matsya. Yajiiasarman: Padma. 

2. Darbha : Agni. Dambha : Padma. 

3. Vipapman : Agni and Matsya, Vidian : 
Padma. The two last authorities proceed no further 
with this line. 

4. Sunahotra : Vayu, Brahma. 

5. Kasya: Bhagavata, 

6. Sala : Vayu, Brahma, Hari Vam& : whose son 
was Arstisena, father of Caranta; Vayu : of 
Kasyapa; Brahma and Hari Varhsa. 

7. Here is probably an error, for the Vayu, 
Bhagavata and Brahma agree in making Sunaka the 
son of Ghrtsamada and father of Saunaka. 

8. The expression is The 

originator or causer of the distinctions (or duties) of 
the four castes.' The commentator, however, 
understands the expression to signify, that his 
descendants were of the four castes. So also the 
Vayu : ^ ^ I 

!1 The son of Ghrtsamda was Sunaka, 
whose son was Saunaka, BrShmanas, Ksatriya, 
Vaifyas and Sudras were bom in his race; 
Brahmaijas by distinguished deeds.' The existence 
of but one caste in the age of purity, however 
incompatible with the legend which ascribes the 
origin of the four tribes to BrahmS, is everywhere 
admitted. Their separation is assigned to different 
individuals, whether accurately to any one may be 
doubted; but the notion indicates that the distinction 
was of a social or political character. 

9. Kasiya : Brahma. 

10. Dirghatapas : Vayu. Ghrtsatamas :Agni. The 
Bhagavata inserts a Rastra before this prince and 
the Vayu a Dharma after him. 


11. The eight branches of medical science are, 1. 
Salya, extraction of extraneous bodies; 2. Salaka, 
treatment of external organic affections : these two 
constitute surgery; 3. Cikitsa, administration of 
medicines or medical treatment in general; 4. 
Bhutavidya, treatment of maladies referred to 
demoniac possession; 5. Kaumarabhrtya, midwifery 
and management of children; 6. Agada, 
alexipharmacy; 7. RasSyana, al-chemical 
therapeutics; 8. Bajikarana, use of aphrodisiacs. 
Dhanvantari, according to the Brahma Vaivartta 
PurSna, was preceded in medical science by Atreya, 
Bharadvaja and Caraka : his pupil Susruta is the 
reputed author of a celebrated work still extant. It 
seems probable that KasI or BanSrasa was at an 
early period a celebrated school of medicine. 

12. Some rather curious legends are connected 
with this prince in the Vayu and Brahma Puranas 
and Hari Varhsa and especially in the KaS Khanda 
of the Skanda Purana. According to these 
authorities, Siva and Parvati, desirous of occupying 
KasI, which Divodasa possessed, sent Nikumbha, 
one of the Ganas of the former, to lead the prince to 
the adoption of Buddhist doctrines; in consequence 
of which he was expelled from the sacred city and 
according to the Vayu, founded another on the 
banks of the Gomatl. We have, however, also some 
singular, though obscure intimations of some of the 
political events of this and the succeeding reign. 
The passage of the VSyu is, 

I ^ II 

Mdl^KVJN^cqi ^ ^ I ^ ^ ^ t 

TT: I 11^ W ^ ^ ftfe^ll The king of 

Divodasa, having slain the hundred sons of 
Bhadrasrenya, took possession of his kingdom, 
which was conquered by that hero. The son of 
Bhadrasrenya, celebrated by the name of 
Durddama, was spared by Divodasa, as being an 
infant. Protarddana was the son of Divodasa by Drs 
advati; and by that great prince, desirous of 
destroying all enmity, (was recovered) that 
(territory) which had been seized by that young boy 
(Durdama).' This is not very explicit and something 
is wanted to complete the sense. The Brahma 
PurSna and Hari Varhsa tell the story twice over, 
chiefly in the words of the Vayu, but with some 
additions. In chapter 29 we have, first, the first 
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three lines of the above extract; then comes the 
story of Banarasa being deserted; we then have the 
two next lines; then follow, ^ 

I 3TR| ^ 

TT^KR The 

prince (Durddama) invading his patrimonial 
possessions, the territory which Divodasa had 
seized by force was recovered by the gallant son of 
Bhadra^enya, Durddama, a warrior desirous, 
mighty king, to effect the destruction of his foes.’ 
Here the victory is ascribed to Durddama, in 
opposition to what appears to be the sense of the 
Vayu and what is undoubtedly that of our text, 
which says that he was called Pratarddana from 
destroying the race of Bhadrasrenya and Satrujit 
from vanquishing all his foes : 

irg By 

Variasya anta, 'the end of hostility or enmity', is 
obviously not to be understood here, as M. 
Langlois has intimated, a friendly pacification, but 
the end or destruction of all enemies. In the 32"^ 
chapter of the Hari Varhsa we have precisely the 
same lines, slightly varied as to their order; but they 
are preceded by this verse; 

-275^ ^11 'The city (that on 

the Gomatl), before the existence of Banarasa, of 
Bhadrasrenya, a pious of the Yadu race.’ This verse 
is not in the Brahma Purana. After giving the rest of 
the above quotation, except the last line, the 
passage proceeds, srgRsrt ^ ^ 

"5^ ^TRcfl "RFITTtT 

I 'The king called Astaratha was the son of 
Bhimaratha; and by him, great king, a warrior 
desirous of destroying his foes was (the country) 
recovered, the children (of Durddama) being 
infants.' cTFT Com. According to 

the same authority, we are here to understand 
Bhimaratha and Astaratha as epithets of 

Divodasa and Pratarddana. From these scanty and 
ill-digested notices it appears, that Divodasa, on 
being expelled from Banarasa, took some city and 
district on the Gomatl from the family of 
Bhadrasrenya; that Durddama recovered the 
country and that Pratarddana again conquered it 
from his descendants. The alternation concerned 
apparently only bordering districts, for the princes 
of Mahisamati and of KasT continue, in both an 
earlier and a later series, in undisturbed possession 
of their capitals and their power. 


13. The Vayu, Agni, Brahma Pur^a and Hari 
Variisa interpose two sons of Pratarddana, Garga or 
Bharga and Vatsa; and they make Vatsa the father 
of Alarka, except the Brahma, which has Satrujit 
and Rtadhvaja as two princes following Vatsa. 

14. The Vayu, Brahma and Hari Vamsa repeat 
this stanza and add that Alarka enjoyed such 
protracted existence through the favour of 
Lopamudra and that having lived till the period at 
which the curse upon Kas! terminated, he killed the 
Raksasas Ksemaka, by whom it had been occupied 
after it was abandoned by Divodasa and caused the 
city to be reinhabited, 

oiKIumf 1 The Hari Varhsa agrees 
as usual with the Brahma, except in the reading of 
one or two names. It is to be observed, however, 
that the Agni makes the Kasi princes the 
descendants of Vitatha, the successor of Bharata. 
The Brahma Purana and Hari Varhsa, determined 
apparently to be right, give the list twice over, 
deriving it in one place from Ksatravrddha, as in 
our text, the Vayu and the Bhagavata; and in 
another, with the Agni, from Vitatha. The series of 
the Brahma, however, stops with Lauhi, the son of 
Alarka and does not warrant the repetition which 
the carelessness of the compiler of the Hari Vamsa 
has superfluously inserted. 

15. Several varieties occur, in the series that 


follows, as the comparative lists will best show : 

Bhagavata 

Brahma 

Vayu 

Agni 

Alarka 

Alarka 

Alarka 

Alarka 

Santati 

Sannati 

Sannati 

Dharmaketu 

SunTtha 

SunTtha 

SunTtha 

Vibhu 

Suketana 

Ksema 

Suketu 

Sukumara 

Dharmaketu 

Ketumat 

Dhrstaketu 

Satyaketu 

Satyaketu 

Suketu 

Venuhotra 


Dhrstaketu 

Dharmaketu Gargya 


Sukumara 

Satyaketu 

Gargabhflmi 


Vltihotra 

Vibhu 

Vatsabhumi 


BhSrga 

Anartta 



BhargabhQmi 

SukumSra 

Dhrstaketu 

Venuhotri 

Bharga 

VatsabhOmi 




16. Our text is clear enough and so is the 
Bhagavata, but the Vayu, Brahma and Hari Vamsa 
contain additions of rather doubtful import. The 
former has, -SaaiPt 
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through the protection of Bhrgu, became a 
I 'The son of Venuhotra was the celebrated Brahmana. The Mahabharata gives a list of his 
Gargya; Gargabhumi was the son of Gargya; and descendants, which contains several of the names 
Vatsa, of the wise Vatsa; virtuous Brahmanas and of the Kasya dynasty of the text; thus, Ghrtsamada 
Ksatriyas were the sons of these two/' By the is said to be his son and the two last of the line are 
second Vatsa is perhaps meant Vatsabhumi; and the Sunaka and Saunaka. See supra^ n. 7, 
purpose of the passage is, that Gargya (or possibly *** 

rather Bharga, one of the sons of Pratarddana) and 
Vatsa were the founders of two races (Bhumi, 

’earth,’ implying 'source' or ’founder*), who were Ks 
atriyas by birth and Brahmanas by profession. The 
Brahma and Hari Vaiiisa apparently 
misunderstanding this text, have increased the 
perplexity. According to them, the son of 
Venuhotra was Bharga; Vatsabhumi was the son of 
Vatsa; and Bhargabhumi (Bhrgubhumi, Brahma) 
was from Bhargava. 'These sons of Ahgiras were 
bom in the family of Bhrgu, thousands of great 
might, Brahmanas, Ksatriyas and Vaisyas.* 

^ I cTrRW 

II The commentator 

has, 

viTTf% 

'Another son of Vatsa, the father of 
Alarka, is described, Vatsabhumi. From Bhargava, 
the brother of Vatsa. (They were) Ahgirasas from 
Galava belonging to that family (and were bom) in 
the family of Bhrgu from the descent of 
Visvamitra.’ The interpretation is not very clear, but 
it authorises the notion above expressed, that Vatsa 
and Bharga, the sons of Pratarddana, are the 
founders of two rdces of Ksatriya-Brahmanas. 

17. On the subject of note 12 some further 
illustration is derivable from the Mahabharata, 

Santi Parva, Dana-dharma. Haryasva, the king of 
the KasTs, reigning between the Ganges and the 
Yamuna or in the Doab, was invaded and slain by 
the Haihayas, a race descended, according to this 
authority; from ^aryati, the son of Manu (see Bk. 

IV. Ch. III). Sudeva, the son of Haryasva, was also 
attacked and defeated by the same enemies. 

Divodasa, his son, built and fortified Banarasa as a 
defence against the Haihayas, but in vain, for they 
took it and compelled him to fly. He sought refiige 
with Bharadvaja, by whose favour he had a son 
bom to him, Pratarddana, who destroyed the 
Haihayas under their king Vltihavya and re¬ 
established the kingdom of Kas'I. Vitihavya, 
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CHAPTER 9 

civile<f^«ana) 

M<ivK 

tT^< - et4m4t ' ^ei i a i ^g ?r?irJT 

tr5l^:ll^ll 

«Fra^! sTRra^ fsr^ g^; xj^ ^ 
^f^bgdlld araif «rngT^-4i^TO[ <i^<i-d^'li 
4l?V4d1fd m 

HI?, -4lrc%5t *wdm^, xra?tmT-^irxn^ xqggrfir^ 
^rig^gifir sng^ntfei; ^ wriot 

etldwini^s^^ g>RKjiM:i sRingrfxr^: Hfi?:- 

Mfd^e|4g)Th ;l ^ 

^fgbdwlfd 'Hxrgrt^iHxi^ii ? II 

Raji had five hundred sons, all of 
unequalled daring and vigour. Upon the 
occurrence of a war between the demons and 
the gods, both parties inquired of Brahma 
which would be victorious. The deity replied, 
"That for which Raji shall take up arms." 
Accordingly the Daityas immediately repaired 
to Raji, to secure his alliance; which he 
promised them, if they would make him their 
Indra after defeating the gods. To this they 
answered and said, "We cannot profess one 
thing and mean another; our Indra is Prahlada 
and it is for him that we wage war." Having 
thus spoken, they departed; and the gods then 
came to him on the like errand. He proposed to 
them the said conditions and they agreed that 
he should be their Indra. 
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Pl^RdH.1 ai^lfddKlfdll^Sr ^ ifiiftTUi^Mrt- 

wif^Rw ,- 

Raji therefore joined the heavenly host and 
by his numerous and formidable weapons 
destroyed the army of their enemies. When the 
demons were discomfited, Indra placed the 
feet of Raji upon his head and said, "You have 
preserved me from a great danger and I 
acknowledge you as my father; you are the 
sovereign chief over all the regions and I, the 
Indra of the three spheres, am your son." 

^ TFilT U.cl»lc||t^, anfeBqnf^qr 

TgjniFinTmiUll Vld*^<i4l-^d 

The Raja smiled and said, "Even be it so. 
The regard that is conciliated by many 
agreeable speeches is not to be resisted even 
when such language proceeds from a foe 
(much less should the kind words of a friend 
fail to win our affection)." He accordingly 
returned to his own city and Indra remained as 
his deputy in the government of heaven. 

^ Tifl HKdf^gllddi ^H^di: 

dd!? osifllcl 

4gm^d^Hl<w-WiTFr: ^ ii 

RR sntzimm 

Fit, rrWig^1lpFK^3jrfq%ll'9ll 

1^1 


When Raji ascended to the skies, his sons, 
at the instigation of Narada, demanded the 
rank of Indra as their hereditary right; and as 
the deity refused to acknowledge their 
supremacy, they reduced him to submission by 
force and usurped his station. After some 


considerable time had elapsed, the god of a 
hundred sacrifices, Indra, deprived of his share 
of offerings to the immortals, met Brhaspati in 
a retired place and said to him, "Cannot you 
give me a little of the sacrificial butter, even if 
it were no bigger than a jujube, for I am in 
want of sustenance?" "If," replied Brhaspati, "I 
had been applied to by you before, I could 
have done anything for you that you wished; 
as it is, I will endeavour and restore you in a 
few days to your sovereignty." So saying, he 
commenced a sacrifice for the purpose of 
increasing the might of Indra and of leading 
the sons of Raji into error and so effecting 
their downfall.’ 


^ ^gorftr ^ g^riiiPR'I 

T^lHlfdl 


Misled by their mental fascination, the 
princes became enemies of the Brahmanas, 
regardless of their duties and contemners of 
the precepts of the Vedas; and thus devoid of 
morality and religion, they were slain by 
Indra, who by the assistance of the priest of 
the gods resumed his place in heaven. 
Whoever hears this story shall retain forever 
his proper place and never be guilty of wicked 
acts. 

<Tc^sr fenr:, 

II 

^ STSOR:!! 

Rambha, the third son of Ayus, had no 
progeny.^ Ksatravrddha had a son named 
Pratiksatra^; his son was Sahjaya; his son was 
Vijaya;"^ his son was Yajnakrit;^ his son was 
Harsavarddhana;^ his son was Sahadeva; his 
son was Adlna;^ his son was Jayasena; his son 
was Sankrti; his son was Ksatradharman.^ 
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These were the descendants of K§atravrddha. I 
will now mention those of Nahusa. 

*** 


NOTES 

1. The Matsya says he taught the sons of Raji Che 
Jinadharma or Jain religion : 

2. The Bhagavata enumerates however, as his 
descendants, Rabhasa, Gambhira and Akriya, 
whose posterity became BrShmanas. The same 
authority gives as the descendants of Anenas the 
fourth son of Ayus, Suddha, Suci, Trikakud and 
^antakhya. 

3. The Vayu agrees with our text in making 

Pratipaksa (Pratiksatra) the son of Ksattravrddha; 
but the Brahma Purana and Hari Varhs'a consider 
Anenas to be the head of this branch of the 
posterity of Ayus. The Bhagavata substitutes Kusa, 
the Lesa of our text, the grandson of Ksatravrddha, 
for the first name; and this seems most likely to be 
correct. Although the different MSS, agree in 
reading it should be perhaps the 

patronymic Ksatravrddha; making then, as the 
Bhagavata does, Pratiksatra the son of Ks 
atravrddha. 

4. Jaya : Bhagavata, Vayu. 

5. Vijaya : Vayu, Krta : Bhagavata. 

6. Haryasva : Brahma, Hari Varhsa Haryavana : 
Bhagavata. 

7. The last of the list: Vayu, Ahina : Bhagavata. 

8. Ksatravrddha : Brahma, Hari Varhsa. 
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chio^Viiw ? 'ijif^^ ' W Z fR ii^ii 

^ ^sfw rdidfll 

^ WT JlrdHsilH d)T?cdfMrfth: m 

^arraRnp.! aiofa iw ttwt,- 

mi 


CHAPTER 10 

^^ssJinT: 

(^Tfq%a4^ ■q^n^^WTRit) 

^ ^ M^T<«H>HI*m ^^:l Tm 

ij^ifd^ gpRw ^flat prfofeur 

grirj^nftgu^ii ^11 

^di^dviyn^^ «rafai 
^tpr ^<^'Ui41 <A'^m\ 

Hw y i f^a i ^ i»^M4uit ii^ii 


Yati, Yayati, Sanyati, Ayati, Viyati and 
Kfti were the six valiant sons of Nahusa.' Yati 
declined the sovereignty^ and YaySti therefore 
succeeded to the throne. He had two wives, 
Devayani, the daughter of Usanas and Sarmist 
ha, the daughter of Vrsaparvan; of whom this 
genealogical verse is recited : "Devayani bore 
two sons, Yadu and Turvasu. ^armistha, the 
daughter of Vrsaparvan, had three sons, 
Druhyu, Anu and Puru."^ Through the curse of 
Usanas, Yayati became old and infirm before 
his time; but having appeased his father-in- 
law, he obtained permission to transfer his 
decrepitude to any one who would consent to 
take it. He first applied to his eldest son Yadu, 
and said, "Your maternal grandfather has 
brought this premature decay upon me; by his 
permission, however, I may transfer it to you 
for a thousand years. I am not yet satiate with 
worldly enjoyments and wish to partake of 
them through the means of your youth. Do not 
refuse compliance with my request." Yadu, 
however, was not willing to take upon him his 
father's decay; on which his father denounced 
an imprecation upon him and said, "Your 
posterity shall not possess dominion." 

3P1RTW ijf2rahff^F3?Tni?trnsJ 


^ d>Sc|i5, iyif^aehJTUfd: fqtrt 

ii?r; 3Rn^3' qw( ra rfMt^i<qfiisirq ^ 

^<*>■3^ ^1 W ^ 'dlenqmig) 

-^wrainT 
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rRFTTe^ ^IH9II 

He then applied successively to Druhyu, 
Turvasu and Anu and demanded of them their 
juvenile vigour. They all refused and were in 
consequence cursed by the king. Lastly he 
made the same request of Sarmistha's 
youngest son, Puru, who bowed to his father 
and readily consented to give him his youth 
and receive in exchange Yayati's infirmities, 
saying that his father had conferred upon him 
a great favour. 

The king Yayati being thus endowed with 
renovated youth, conducted the affairs of state 
for the good of his people, enjoying such 
pleasures as were suited to his age and 

strength and were not incompatible with 
virtue. He formed a connection with the 

celestial nymph VisvacI and was wholly 
attached to her and conceived no end to his 
desires. 

.jjUJIelcifel II 

■in?ig: f^;| 

T dRryfd-jii « 

i^:ll ^^ll 

^ T #4tr:i 

dt gujit 3n^: ^t^^c||f5|^4rlll II 

'Jii4Pi 'Jil4fl: %9IT 'itl4Pi '4j4a:l 

gRr?rr ^lfa ?ii?ii ^ ^ ii 

The more they were gratified, the more 
ardent they became; as it is said in this verse, 
"Desire is not appeased by enjoyment; fire fed 
with sacrificial oil becomes but the more 
intense. No one has ever more than enough of 
rice or barley or gold or cattle, or women; 
abandon therefore inordinate desire. When a 


mind finds neither good nor ill in all objects, 
but looks on all with an equal eye, then 
everything yields it pleasure. The wise man is 
filled with happiness, who escapes from 
desire, which the feeble-minded can with 
difficulty relinquish an which grows not old 
with the aged. The hair becomes grey, the 
teeth fall out, as man advances in years; but 
the love of wealth, the love of life, are not 
impaired by age." 

d«liuijfd4 gwiT ^jtra^ll ^"({ll 

d¥tl^diq4 Hlekdl S^uqisild 

^ dRwilfM WII 

"A thousand years have passed," reflected 
Yayati, "and my mind is still devoted to 
pleasure; every day my desires are awakened 
by new objects. I will therefore now renounce 
all sensual enjoyment and fix my mind upon 
spiritual truth. Unaffected by the alternatives 
of pleasure and pain and having nothing I may 
call my own, I will henceforth roam the forests 
with the deer." 

miVU -scim 

■gw g^ii ii 

Mdlrdl^ dSIT If cfi^UllWd'l ^jp;il ^V9ll 

■ .- ■■■ ^ N 

qugr^i gqi^i 

4i4<jM4iyfd ^ ^ii ^ 6 \\ 

Having made this determination, Yayati 
restored his youth to Puru, resumed his own 
decrepitude, installed his youngest son in the 
sovereignty and departed to the wood of 
penance (Tapovana).'* To Turvasu he 
consigned he south-east districts of his 
kingdom; the west to Druhyu; the south to 
Yadu; and the north to Anu; to govern as 
viceroys under their younger brother Puru, 
whom he appointed supreme monarch of the 
earth.* 
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NOTES 

1. The Bhagavata refers briefly to the story of 
Nahusa which is told in the Mahabharata more than 
once, in the Vana Parva, Udyoga Parva, D^a 
Dharma Parva and others; also in the Padma and 
other Puranas. He had obtained the rank of Indra; 
but in his pride or at the suggestion of Sad, 
compelling the Rsis to bear his litter, he was cursed 
by them to fall from his state and reappear upon 
earth as a serpent. From this form he was set free 
by philosophical discussions with Yudhisthira and 
received final liberation. Much speculation, wholly 
unfounded, has been started by Wilford’s conjecture 
that the name of this prince, with Deva, ’divine', 
prefixed, a combination which never occurs, was 
tlie same as Dionysius or Bacchus. Authorities 
generally agree as to the names of the first three of 
his sons : in those of the others there is much 
variety and the Matsya, Agni and Padma have 
seven names, as follows omitting the three first of 
the text: 

Matsya Agni Padma Li^ga 

Udbhava Udbhava Udbhava Saryati 

Pansci Pancaka Pava Campaka 

Sunyati Palaka Viyati Andhaka 

Meghayati Megha Meghayati 

2. Or, as his name implies C^), he became a 
devotee, a Yati: Bhagavata. 

3. The story is told in great detail in the Adi 
Parvan of the Mahabharata, also in the Bhagavata, 
with some additions evidently of a recent taste. 
Sarmistha, the daughter of Vrsaparvan, king of the 
Daityas, preceptor of the same race), had her 
thrown into a well. Yayati, hunting in the forest, 
found her and taking her to her father, with his 
consent espoused her. DevayM, in resentment of 
Sarmistha's treatment, demanded that she should 
become her handmaid; and Vrsaparvan, afraid of 
Sukra's displeasure, was compelled to comply. In 
the sewice of his queen, however, Yayati beheld 
Sarmistha and secretly wedded her. DevayanI 
complaining to her father of Yayati’s infidelity, 
Sukra inflicted on him premature decay, with 
permission to transfer it to any one willing to give 
him youth and strength in exchange, as is related in 
the text. The passage specifying the sons of Yayati 
is precisely the same in the Mahabharata as in our 
text and is introduced in the same way : 


^ ^ oq^FTcTI ^ 

4. Bhrgutuhga, according to the Brahma. 

5. The elder brothers were made Mandala-nipas, 
kings of circles or districts : Bhagavata. The 
situation of their governments is not exactly agreed 
upon. 

Vayu and Brahmaand Bhagavata 
Padma Hari Varhsa 

Turvasu South-east South-east West 

Druhyu West West South-east 

Yadu South-west South South 

Anu North North North 

The Lihga describes the ministers and people as 
expostulating with Yayati, for illegally giving the 
supremacy to the youngest son; but he satisfies 
them by showing that he was justified in setting the 
seniors aside, for want of filial duty. The 
Mahabharata, Udyoga Parva Galava Caritra, has a 
legend of Yayati’s giving a daughter to the saint 
Galava, who through her means obtains from 
different princes eight hundred horses, white with 
one black ear, as a fee for his preceptor VisV5mitra. 
Yayati, after his death and residence in Indra's 
heaven, is again descending to earth, when his 
daughter’s sons give him the benefit of their 
devotions and replace him in the celestial sphere. It 
has the air of an old story. A legend in some 
respects similar has been related in our text, Bk. IV, 
Ch. VIL 
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CHAPTER 11 


a^w: TJt ^rartg^ i<^l4vm4 «haniifi<i 

v^raR-Hif^fny^l f^- 

aT^7#g;:i 
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qr: 

^l^'dlu^ |e<aije(H5i Tit Iff?! p(<lf>ldll t II 

I will first relate to you the family of Yadu, 
the eldest son of Yayati, in which the eternal 
immutable Vi§nu descended upon earth in a 
portion of his essence;' of which the glory 
cannot be described, though forever hymned in 
order to confer the fruit of all their 
wishes-whether they desired virtue, wealth, 
pleasure or liberation-upon all created beings, 
upon men, saints, heavenly quiristers, spirits 
of evil, nymphs, centaurs, serpents, birds, 
demons, gods, sages, Brahmanas and ascetics. 
Whoever hears the account of the race of Yadu 
shall be released from all sin; for the supreme 
spirit, that is without form and which is called 
Vi§riu, was manifested in this family. 

45 ^;) I 4^:1 

pT:l ^l 

4q4^vi4f3^viing^ '<i4i^4K9ynHiii4 

^i p ' ^^mil ' gi^4 l fH4 TT Ui dnJfoT 


■Jl^^MSli|4d'i uRMlfHdll 

dViM^u6«(i'i<t4ic(U'jid^i eng 4 
gira^ii^ii 


wuilggt 3r5m ^ gii 11 

3RS5aieiT g mg TTsirsggefii mi 

^qd nl d i (^g^ gr Tg ig d'! 


4|g^VM4l4dqdl4^ylsftr TiguT: Ti^fe gi|T 

^gifw.-ii^ii 

Yadu had four sons, Sahasrajit, Kro§ti, 
Nala and Raghu.^ Satajit was the son of the 
elder of these and he had three sons, Haihaya, 


Vepu and Haya. The son of Haihaya was 
Dharmanetra'*; his son was Kunti*; his son was 
Sahanji^; his son was Mahismat^; his son was 
Bhadrasena*; his son was Durddama; his son 
was Dhanaka’, who had four sons, Kftavlrya, 
Krtagni, Krtavarman and Krtaujas. Krtavirya's 
son was Arjuna, the sovereign of the seven 
Dvipas, the lord of a thousand arms. This 
prince propitiated the sage Dattatreya, the 
descendant of Atri, who was a portion of Vis 
nu and solicited and obtained from him these 
boons- a thousand arms; never acting unjustly; 
subjugation of the world by justice and 
protecting it equitably; victory over his 
enemies; and death by the hands of a person 
renowned in the three regions of the universe. 
With these means he ruled over the whole 
earth with might and justice and offered ten 
thousand sacrifices. Of him this verse is still 
recited : "The kings of the earth will assuredly 
never pursue his steps in sacrifice, in 
munificence, in devotion, in courtesy and in 
self-control." In his reign nothing was lost or 
injured; and so he governed the whole earth 
with undiminished health, prosperity, power 
and might, for eighty-five thousand years. 
While sporting in the waters of the Narmada 
and elevated with wine, Ravana came on his 
tour of triumph to the city Mahlsmatl and 
there he who boasted of overthrowing the 
gods, the Daityas, the Gandharvas and their 
king, was taken prisoner by Karttavirya and 
confined like a tame beast in a comer of his 
capital. 


V|i|44KI4U|i^H g<^<|i)U| 3q4ig4:l mg 
ti^ ^ g^:, 
ggErntw:! g gtsg sn q^ 

wicmrpg jgTimmftrfi ^ ^ gH^:, gargf 
mff:, gi ^[mg 3^ g^wg^i 

mgrfg jj g yid g raX * ^ 

’Ttmraigi gpl in i ^g ggrgg^ gi^gi^g 

gg^ngtgci^njncfii \9 II 

^ Wlfyuygiiul U,*l(i9l: 3iang:ll 
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At the expiration of his long reign 
K3rttavirya was killed by Parasurama, who 
was an embodied portion of the mighty 
Narayana.” Of the hundred sons of this king, 
the five principal were Sura'^, SQrasena, Vrs 
ana’^, Madhu''* and Jayadhvaja.'^ The son of 
the last was Talajahgha, who had a hundred 
sons, called after him Talajahghas : the eldest 
of these was Vltihotra; another was Bharata'®, 
who had two sons, Vr§a and Sujati*’. The son 
of Vr§a was Madhu'*; he had a hundred sons, 
the chief of whom was Vr§ni and from him the 
family obtained the name of Vr§ni’*. From the 
name of their father, Madhu, they were also 
called Madhavas; while from the 
denomination of their common ancestor Yadu, 
the whole were termed Yadavas.^'* 

*** 

NOTES 

1. Or, 'in which Krsna was bom.’ It might have 
been expected, from the importance of this 
genealogy, that it would have been so carefully 
preserved, that the authorities would have closely 
concurred in its details. Although, however, the 
leading specifications coincide, yet, as we shall 
have occasion to notice, great and irreconcilable 
variations occur. 

2. The two first generally agree. There are 
differences in the rest; as 


Vayu 

Brahma 

Bhagavata 

Krirma 

Nila 

Nala 

Nala 

NTla 

Ajita 

Anjika 

Aripu 

Jina 

Raghu 

Payoda 


Raghu 


The Brahma and Hari Vam& read Sahasrada for 
the first name; and the Lihga has Balasani in place 
of Nala. The Agni makes 6atajit also a son of Yadu. 

3. Venuhaya : Bh^gavata. Uttanahaya : Padma. 
Vettahaya : Matsya. They were the sons of 
Sahasrada : Brahma and Hari Varhsa. 

4. Dharmatantra : Vayu, Dharma : Kurma. 

5. Kirtti: Vayu. 

6. Sanjneya : Vayu. Sahkana : Agni. Sahanja of 
Sahanjani pura : Brahma. Sanjnita : Linga. Sanhana 
; Matsya. Sohanji: BhSgavata. 

7. By whom the city of Mahismatl on the 
Narbadda was founded : Brahma and Hari Vamsa. 


8. So the Bhagavata; but the Vayu, more 
correctly, has Bhadrasrenya. See Bk. IV. Ch. VIII. 
n. 12. 

9. Kanaka : Vayu. Varaka : Lihga. Andhaka : 
Kurma. 

10. According to the Vayu, Karttavlrya was the 
aggressor, invading Lanka and there taking Ravana 
prisoner. The circumstances are more usually 
narrated as in our text. 

11 . See Bk. IV. Ch. VII. KarttavIrya’s fate was 
the consequence of an imprecation denounced by 
Apava or' Vasistha, the son of Vanina, whose 
hermitage had been burnt, according to the 
Mahabharata, Rajadharma, by Citrabhanu or Fire, 
to whom the king had in his bounty presented the 
world. The Vayu makes the king himself the 
incendiary, with arrows given him by SQrya to dry 
up the ocean. 

12. Urjjita: Bhagavata. 

13. Vrsabha : Bhagavata. Dhrsta : Matsya, Dhrs 
na : Kurma. Prsokta : Padma, Vrsni : Lihga. Krs 
naksa: Brahma. 

14. Krsna, in all except the Bhagavata. 

15. King of Avanti: Brahma and Hari Variisa. 

16. Ananta : Vayu and Agni; elsewhere omitted. 

17. Durjaya only : Vayu, Matsya. 

18. This Madhu, according to the Bhagavata, 
was the son of Karttavirya, The Brahma and Hari 
Vamsa make him the son of Vrsa, but do not say 
whose son Vrsa was. The commentator on the latter 
asserts that the name is a synonym of Payoda, the 
son of Yadu, according to his authority and to that 
alone. 

19. The Bhagavata agrees with our text, but the 
Brahma, Hari Variisa, Liriga and KOrma make Vri^ 
apa the son of Madhu and derive the family name 
of Vrsnis or VSisueyas from him. 

20. The text takes no notice of some collateral 
tribes, which appear to merit remark. Most of the 
other authorities, in mentioning the sons of 
Jayadhvaja, observe that from them came the five 
great divisions of the Haihaya tribe. These, 
according to the Vayu, were the Talajahghas, 
Vltihotras, Avantyas, Tundikeras and Jatas. The 
Matsya and Agni omit the first and substitute 
Bhojas; and the latter are included in the list in the 
Brahma, Padma, Liriga and Hari Variisa. For Jatas 
the reading is Sanjatas or Sujatas. The Brahma 
Purana has also Bharatas, who, as well as tlie 
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Sujatas, are not commonly specified, it is said, 
'from their great number.' They are in all 
probability invented by the compiler out of the 
names of the text, Bharata and Sujati. The situation 
of these tribes is central India, for the capital of the 
Taiajahghas was Mahismatl or Culi-Mahesvara, 
still called, according to Tod, Shasra-bahukibasti, 
'the village of the thousand-armed;' that is, of 
Karttavirya. Annals of Rajasthan, I. 39. n. The 
Tundikeras and Vitihotras are placed in the 
geographical lists behind the Vindhyan mountains 
and the termination-kaira is common in the valley 
of the Narmada, as Bairkaira or we may nave 
Tundikera abbreviated, as Tundari on the Tapti. 
The Avantyas were in Ujjayin and the Bhojas were 
in the neighbourhood probably of Dhar in Malva. 
These tribes must have preceded, then, the Rajput 
tribes, by whom these countries are now occupied 
or Rathores, Chauhans, Pawars, Ghelotes and the 
rest. There are still some yestiges of them and a 
tribe of Haihayas still exists, at the top of the valley 
of Sohagpur in Bhagel-khanda, aware of their 
ancient lineage and though few in number, 
celebrated for their valour. Tod's Rajasthan, I. 39. 
The scope of the traditions regarding them, 
especially of their overrunning the country, along 
with ^akas and other foreign tribes, in the reign 
preceding that of Sagara (see Bk. IV, Ch. Ill), 
indicates their foreign origin also; and if we might 
trust to verbal resemblances, we might suspect that 
the Hayas and Haihayas of the Hindus had some 
connection with tlie Hia, Hoiei-ke, Hoiei-hu and 
similarly denominated Hun or Turk tribes, who 
make a figure in Chinese history. Des Guignes, 
Histoire des Huns, 1.7, 55, 231, II. 253. At the same 
time it is to be observed that these tribes do not 
make their appearance until some centuries after 
tile Christian era and the scene of their first exploits 
is far from the frontiers of India : the coincidence 
of appellation may be therefore merely accidental. 
In the word Haya, which properly means 'a horse,* 
it is not impossible, however, that we have a 
confirmatory evidence of the Scythian origin of the 
Haihayas, as Tod supposed; although we cannot 
with him imagine the word 'horse* itself is derived 
form haya. Rajasthan, I. 76. 


■A"** 




BOOK IV, 12 


355 


CHAPTER 12 

<4{|?R -sqra 

^ar i ^ wf|:, 

<1^ ■ 5 ^:, tlrTR: VIVlf^I*^^fVT- 

ti?nr:i?ra3>5c^«rati_ii ^11 

cRJI H ■?TTO5^ iJf#TnT*ra?i_l 
33T:l ^WT: 

^gsrar;, ^ pr: TraHT;i p^; 

dW ipRT:l ^ cJlI^iIgRi VMMN^KI ^ 

rvi^gd fa rRsnftr wct: 

xrn^ 

Krostri, the son of Yadu,‘ had a son named 
Vrijinlvat^; his son was Svahl^; his son was 
Ru^ardru"*; his son was Citraratha; his son was 
Sasavindu, who was lord of the fourteen great 
gems’; he had a hundred thousand wives and a 
million of sons/’ The most renowned of them 
were Pfthuyasas, Prthukarman, Pfthujaya, 
Prthuklrtti, PrthudSna and Prdhusravas. The 
son of the last of these six’ was Tamas**; his 
son was Usanas®, who celebrated a hundred 
sacrifices of the horse; his son was ^iteyus'"; 
his son was Rukmakavaca"; his son was 
Paravrt, who had five sons, Rukmesu, 
Prthurukman, Jyamagha, Palita and Harita/’ 
To this day the following verse relating to 
Jyamagha is repeated: 

'iiqlq^utg ^ «rf%SRT8raT ^RIT:l 
vriimy; ^ II 

315^ ■^rr Tjr^t ifssn ^ rraro^i 
3mri|e|>l4lsft «raraFIT »tliulM(y*<dll 
"Of all the husbands submissive to their 
wives, who have been or who will be, the most 
eminent is the king Jyamagha'’, who was the 
husband of Saivya." l^aivya was barren; but 
Jyamagha was so much afraid of her, that he 
did not take any other wife. 
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5«zmR; ?iinft?ra»iRrei33r- 

f^: 

<rf^ snfl tIRT 

On one occasion the king, after a desperate 
conflict with elephants and horses, defeated a 
powerful foe, who abandoning wife, children, 
kin, army, treasure and dominion fled. When 
the enemy was put to flight, Jyamagha beheld 
a lovely princess left alone and exclaiming, 
"Save me, father! Save me, brother!" as her 
large eyes rolled widely with affright. 

d<?NT*l ■dWIMjtHiyildRHIdt ^ 

MuiMriifdtfgdw wm 

3Ter ^ q^nfirn ^ii 

^ 4ty^lfMfdl 3 ^ tynitlu) 

WddPrniT^j^inaii 

The king was struck by her beauty and 
penetrated with affection for her and said to 
himself, "This is fortunate; I have no children 
and am the husband of a sterile bride; this 
maiden has fallen into my hands to rear up to 
me posterity : I will espouse her; but first I 
will take her in my car and convey her to my 
palace, where I must request the concurrence 
of the queen in these nuptials." Accordingly he 
took the princes into his chariot and returned 
to his own capital. 


citizens, to welcome the victorious monarch; 
but when she beheld the maiden standing on 
the left hand of the king, her lips swelled and 
slightly quivered with resentment and she said 
to Jyamagha, "Who is this light-hearted 
damsel that is with you in the chariot?" The 
king unprepared with a reply, made answer 
precipitately, through fear of his queen; "This 
is my daughter-in-law." 

^ 31^ 3^ 

^(imt4|4yc||r^MI ^ h\ II 

R^rUdl l ^rUlchUqf^d^^^WI ^ 

wr «^i(y8HRifdii^?ii 

"I have never had a son, rejoined Saivya, 
"and you have no other children. Of what son 
of yours then is this girl the wife?" The king 
disconcerted by the Jealousy and anger which 
the words of Saivya displayed, made this reply 
to her in order to prevent further contention; 
"She is the young bride of the future son 
whom you shall bring forth." Hearing this, 
Saivya smiled gently and said, "So be it;" and 
the king entered into his great palace. 

t^ydsd-qiHNIJuiici^ gfruim^tpRnftr itsm 

^ 3dH'dl'ddd,i ww ^ fqgr ^ 

'Eil;i g gt •^giggililii ii 


fggRnir TRHq^qy^^c^ig mRmqirgw^di ^trr 

^guRlBR^imiMdllUII 

IsgmfllMdl ^1 3H(igwtdM'lRld'lTH- 
gg^sIgggRI^ groi?,- ^ g^gfiriwii ii 

When Jyamagha's approach was 
announced, Saivya came to the palace gate, 
attended by the ministers, the courtiers and the 


In consequence of this conversation 
regarding the birth of a son having taken place 
in an auspicious conjunction, aspect and 
season, the queen, although passed the time of 
women, became shortly afterwards pregnant 
and bore a son. His father named him Vijarbha 
and married him to the damsel, he had brought 
home. 

3RTTR#3in?I^i gsEfr:, 3#r 
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gf^:i tfctlvicfcWifiJ ^ jRf^ ^ 

^[WlT;l sRSn?! ^sf; 

w ozitJn 
^ 

trasr <W«I: ^fiPl:, ^irTW: 

g5TRf^:, ch<«i^c«I^S«ra^l fTWI^ ^ 

■Rf: ■RRtTRcRsr:, 3<HcRsn^ fWR:, tRtggW:, 

M: 5#^ ^1 ?rasr 3i?r;, ^ictgr 
Tmgc!T:u ?^ii 

ijgm t raRild ^TKi^ jEKSTORf^: ftgr 
^R T^: 3igsj^U?V9ll 
^ jalf^Mjjg n^ ggs# 3isim:ii 

They had three sons, Kratha, Kaisika'*' and 
Romapada'^. The son of Romapada was 
Babhru'^ and his son was Dhrti’’. The son of 
Kaisika was Cedi, whose descendants were 
called the Caidya kings'*. The son of Kratha 
was Kunti”; his son was Vrsni^"; his son was 
Nirvrti^'; his son was Dasarha; his son was 
Vyoman; his son was JlmQta; his son was 
Vikrti^^; his son was Bhlmaratha; his son was 
Navaratha^^; his son was Dasaratha^''; his son 
was Sakuni; his son was Karambhi; his son 
was DevarSta; his son was Devak§atra^*; his 
son was Madhu^**; his son was Anavaratha; his 
son was Kuruvatsa; his son was Anuratha; his 
son was Puruhotra; his son was Ahsu; his son 
was Satvata, from whom the princes of this 
house were termed Satvatas. This was the 
progeny of Jyamagha; by listening to the 
account of whom, a man is purified from his 
sons. 

*** 

NOTES 

1. In the Brahma Parana and Hari Varhsa we 
have two families from Kxostri; one which is much 
the same as that of the text; the other makes short 
work of a long story, as we shall again notice. 

2. Vajravat: Ktlrma. 

3. Santi : KUrma. SvSha : Matsya. Trisahku : 
Lihga. 

4. Visansu : Agni. Rsabha : Lihga. Kusika : 
KQrma. Ruseku : Bhagavata. 


5. Or articles the best of their kind; seven 
animate and seven inanimate; a wife, a priest, a 
general, a charioteer, a horse, an elephant and a 
body of foot soldiers; or instead of the last three, an 
executioner, an economist, a reader of the Vedas; 
and a chariot, an umbrella, a jewel, a sword, a 
shield, a banner and a treasure. 

6. The text states this in plain prose, but the 
V5yu quotes a verse which makes out but a 
hundred hundred or 10,000 sons : 

7. The Matsya has the first, third and fifth of our 
text and Prthudharma, Prthukirtti and Prthumat. 
The Kurma has also six names, but makes as many 
successions. 

8. Suyajna : Agni, Brahma, Matsya. Dharma : 
Bhagavata. 

9. Usat: Brahma, Hari Vamsa. 

10. Sitiksu : Agni. Sineyus : Brahma. Purujit : 
Bhagavata. The Vayu has Maruta and 
Kambalavarhis, brothers, instead. 

11. Considerable variety prevails here. The 
Brahma and Hari Vamsa have Marutta the R3jarsi 
(a gross blunder, see Bk. Ch. IV. Ch. I), 
Kambalavarhis, ^ataprasUti, Rukmakavaca : the 
Agni-Marutta, Kambalavarhis, Rukmesu : while the 
Bhagavata makes Rucaka son of U&nas and father 
to the five princes who in the text are the grandsons 
of Rukmakavaca. 

12. The BhSgavata has Rukmesu, Rukman, 
Jyamagha, Prthu and Purujit. The Vayu reads the 
two last names Parigha and Hari. The Brahma and 
Hari Vamsa insert Parajit as the father of the five 
named as in the text. 

13. Most of the other authorities mention that the 
elder of the five brothers, Rukmesu, succeeded his 
father in the sovereignty; and that the second, 
P|-hurukman, remained in his brother's service. 
Palita and Harita were set over Videha 

Linga) or Tirhut and Jyamagha went forth 
to settle where he might: according to the Vayu he 
conquered Madhyadesa (the country along the 
Narmada), MekalS and the Suktimat mountains. So 
the Brahma Purana states that he established 
himself along the Riksavat mountain and dwelt in 
Suktimati. He names his son, as we shall, see 
Vidarbha : the country so called is Berar and 
amongst his descendants we have the Caidyas or 
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princes of Boghelkhanda and Chandail and 
Dasarha, more correctly perhaps Dasarna, 
Chhattisghar; so that this story of Jyamagha’s 
adventures appears to allude to the first settlement 
of the Yadava tribes along the Narmada more to the 
south and west than before. 

14. The Bhagavata has Kus'a; the Matsya, 
Kausika : all the authorities agree in specifying 
three sons. 

15. Lomapada: Agni. 

16. Vastu : Vayu. Krti: Agni. 

17. Ahuti : Vayu. Iti : Padma. Dyuti : Matsya. 
Bhrti : KQrma. This latter is singular in carrying on 
the line of Romapada for twelve generations 
further. 

18. The Bhagavata, however, makes the princes 
of Cedi continuous from RomapSda; as, Babhru, 
Dhrti, Usika, Cedi - the Caidyas, amongst whom 
were Damaghosa and SisupSla. 

19. Kumbhi: Padma. 

20. Dhrsta : Vayu. Dhrsli: Matsya. 

21. Nivrtti : Vayu. Nidhrti : Agni. The Brahma 
makes three sons, Avanta, DasSrha and Balivrs 
ahan. In the Lihga it is said of DasSrha that he was 

1 'destroyer of the host of copper 
(faced; European?) foes.' 

22. Vikala: Matsya. 

23. Nararatha : Brahma and Hari Variisa. 

24. Drdharatha : Agni. Devarata : Lihga. 

25. Soma : Lihga. Dlevanaksatra : Padma. 

26. There is great vareity in the succeeding 
appellations ; 

BhSgavataVSyu Brahma Matsya Padma Kurma 

Madhu Madhu Madhu Madhu Madhu Madhu 

KuruvasaManu ManavasasUruvas Puru Kuru 

Anu Puruvatsa Pur udvat PurudvatPunarvasuAnu 
PuruhotraPurudvat I Madhu Jantu Jantu Ansa 
Ayu Satva | and Satva 

Satvata Satvata Satvata Satvata Satvata Andhaka 

Satvata 

The Lihga has Purusaprabhu, Manvat, 

Pratarddana, Satvata; and the Agni, Dravavasu, 
Puruhuta, Jantu and Satvata. Some of these 

originate, no doubt, in the blunders of copyists, but 
they cannot all be referred to that source. 
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CHAPTER 13 


(4{^!^5nuU ^H*ne»j*ifui<|TiHq>«n4>) 


IKIVK 

ycydw 35rT^:ii?ii 

MviWIH^ g?JT^ ^RT:- 

w: in II 

5^5^. ^ 31^ 

4<MJvyT^w«nRra;rfti 
^ n^syrori ^.-ii'siii 

5W: ^ ^ ^ ^ wi 

dwi^ ^ Mi^cbwr 



^:inii 

ggrf^ trasRfiRr-f^ 

Trariivaii 

SRftdlf^WC, 'ir^-'fl^dll rf 

■^TSif^Tcnpi ^T*raHTf???i: y^sH'Hdd^ii dii 

The sons of Satvata were Bhajina, 
Bhajamana, Divya, Andhaka, Devavrddha, 
Mahabhoja and Vrsni'. Bhajamana had three 
sons Nimi^, Krikana^ and Vrsni'*, by one wife 
and as many by another, Satrajit, Shasrajit and 
Ayutajit^. The son of Devavrddha was Babhru 
of whom this verse is recited : "We hear when 
afar and we behold when nigh, that Babhru is 
the first of men and Devavrddha is equal to the 
gods; sixty-six persons following the precepts 
of one and six thousand and eight who were 
disciples of the other, obtained immortality." 
Mahabhoja was a pious prince; his 
descendants were the Bhojas, the princes of 
Mrittikavatl®, then called Marttikavatas’. Vrspi 
had two sons, Sumitra and Yudhajit*; from the 
former Anamitra and Sini were bom’. The son 
of Anamitra was Nighna, who had two sons. 
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Prasena and Satrajit. The divine Aditya, the 
sun, was the friend of the latter. 

^ di^«liaildl «ldMUfd 

(«IWT) Pl'dd.Udl^^at 

WM-d*Hini nfu Rgr d t gj 
nn^flmaiyiaqcig'Wci^'iH, 

■R5i^i litraf&iwreraTi^gi^ ^diFddm^ 
^prarp-^Titw^sfw <junb^fdi TT w 
i<njitHHiiwdi ^ ci^ ^ fara% Tt 
feannireTtf II ^o II 

t{dirddlS TZTOH- *lfuKHtH I «l4>Udd<ll 
rl^<VlM(d^l-d<|uy.«tl4li|*f irw fg^ll nil 
a i tdb i ciRi'iidqt-^j tniPiRm^ «FraRnRif^3M 
P^TlUMclFwKlcldKUliqivlH ■qi^qt^WJlftnr 

3rf&Tqr!n?-**nra^! ^ igmqirqif<oU: 

^^Tdiuj w tIRTf ^trrar=[^, diqqiRcil: 

tldirdd"i6UU l fd^<Ti WRrajRs^ q^mPui 
fWdd^MIUlfd. fesWT: q?qRf, 


apart and Satrajit beheld him of a dwarfish 
stature, with a body like burnished copper and 
with slightly reddish eyes. Having offered his 
adorations, the sun desired him to demand a 
boon and he requested that the jewel might 
become his. The sun presented it to him and 
then resumed his place in the sky. Having 
obtained the spotless gem of gems, Satrajit 
wore it on his neck and becoming as brilliant 
thereby as the sun himself, irradiating all the 
region with his splendour, he returned to 
DvSraka. The inhabitants of that city, 
beholding him approach, repaired to the 
eternal male, Purusottama, who, to sustain the 
burden of the earth, had assumed a mortal 
form (as Krsna) and said to him, "Lord, 
assuredly the divine sun is coming to visit 
you." But Krsna smiled and said, "It is not the 
divine sun, but Satrajit, to whom Aditya has 
presented the Syamantaka gem and he now 
wears it; go and behold him without 
apprehension." Accordingly they departed. 
Satrajit having gone to his house, there 
deposited the jewel, which yielded daily eight 
loads of gold and through its marvellous virtue 
dispelled all fear of portents, wild beasts, fire, 
robbers and famine. 


qf:ll^^ll 

ti^ii^^ii 

^gfwii^')jii 

drtItllcIN tlgiqlw i ^ 3 RT^- 

q qgf^ii II 

On one occasion Satrajit, while walking 
along the sea shore, addressed his mind to 
Surya and hymned his praises; on which the 
divinity appeared and stood before him. 
Beholding him in an indistinct shape, Satrajit 
said to the sun, "I have beheld you, lord, in the 
heavens as a globe of fire : now do you show 
favour unto me, that I may see you in your 
proper form." On this the sun taking the jewel 
called Syamantaka from off his neck, placed it 


eJrraPI^II 

tm (yqqiumvlN^«i'J^t?(iciif<cH 

isrttqfd, ?5^1f?ri 

araraft tr^: <i><Jditi^Hi^m^^idoiii 

<j'iqi qFi ^t( i tR ^ fR5T^ gsmiqi mss 1 

jii^ilyijIdHi 'Jiiwiydi ^ >jii*55iHuiq(ri 

d4irur<Rmd i ^ ^ 

«IH«hlt< *)^dM«h<l<l^ll ^dll 


Acyuta was of opinion that this wonderful 
gem should be in the possession of Ugrasena; 
but although he had the power of taking it 
from Satrajit, he did not deprive him of it, that 
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he might not occasion any disagreement 
amongst the family. Satrajit, on the other hand, 
fearing that Kr^na would ask him for the 
jewel, transferred it to his brother Prasena. 
Now it was the peculiar property of this jewel, 
that although it was an inexhaustible source of 
good to a virtuous person, yet when worn by a 
man of bad character it was the cause of his 
death. Prasena having taken the gem and hung 
it round his neck, mounted his horse and went 
to the woods to hunt. In the chase he was 
killed by lion. The lion, taking the jewel in his 
mouth, was about to depart, when he was 
observed and killed by Jambavant, the king of 
the bears, who carrying off the gem retired 
into his cave and gave it to his son Sukumara 
to play with. 

xT grrorr 

g,U|Ie»)U4eW«iJcl^ll II 

When some time had elapsed and Prasena 
did not appear, the Yadavas began to whisper 
one to another and to say, "This is Krsna's 
doing; desirous of the jewel and not obtaining 
it, he has perpetrated the murder of Prasena in 
order to get it into his possession." 


f^^treneiTCr titi; 3ifg[%i ^ 


killed by a lion, he was acquitted by all the 
people of any share in his death. Desirous of 
recovering the gem he then followed the steps 
of the lion and at no great distance came to the 
place where the lion had been killed by the 
bear. Following the foot-marks of the latter, he 
arrived at the foot of a mountain, where he 
desired the YSdavas to await him, while he 
continued the track. Still guided by the marks 
of the feet, he discovered a cavern and had 
scarcely entered it, when he heard the nurse of 
Sukumara saying to him, 
ft?: irrogm ?w:i 

^*l l <<«> ! W 'gP? »nq-d«* ;ll?:?ll 

ttir wii>d<*iRiHmxj^Hq^4 graV 

^if? al^(d o!JT3f?mR>3ll 


3ir3niFr, 

f^I^^lelt^l % ■^T ^ 




% ■^T ii^^Rchiwii 

3iPiw.n*iiu| ^ -qgf^ 

trpr 

<«!itldwPi pifsft 

fKnsra^rrar &Kci>mHidi?d: ^ 

<W!iqiqi^:ll^mi 

"The lion killed Prasena; the lion has been 
killed by Jambavant: weep not, Sukumara, the 
Syamantaka is your own." Thus assured of his 
object, Krsna advanced into the cavern and 
saw the brilliant jewel in the hands of the 
nurse, who was giving it as a play thing to 


tlftig’ tnsiT: 


ginff Sukumara. The nurse soon descried his 


When these calumnious rumours came to 
the knowledge of Kf§pa, he collected a 
number of the Yadavas and accompanied by 
them pursued the course of Prasena by the 
impressions of his horse's hoofs. Ascertaining 
by this means that he and his horse had been 


approach and marking his eyes fixed upon the 
gem with eager desire, called loudly for help. 
Hearing her cries, Jambavant, full of anger, 
came to the cave and a conflict ensued 
between him and Ac3mta, which lasted twenty- 
one days. The Yadavas who had accompanied 
the latter waited seven or eight days in 
expectation of his return, but as the foe of 
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Madhu still came out forth, they concluded 
that he must have met his death in the cavern. 
"It could not have required so many days," 
they thought "to overcome an enemy;" and 
accordingly they departed and returned to 
Dvaraki and announced that Kr$pa had been 
killed. 




^rcrit 

nfuiMrui^- 3T|[T-^-^-’r«i^-ti^nnf^- 



3d{f n fg ! & T <dy ^ ? R mo t^ 

’RracTT ^rtor- 

^ g nfuicR^q 'jrersr ^sin?ra^ ^ 
^j5FmFnE%it wmtRTii ? ^ii 


^tW^g i qf o WU R ft JlfutHcq ^ 
atigtrl^ itrfdM qT di^ dwiciJfTiiutfu trttfonH- 
md4vil»sj*nq 


When the relations of Ac)mta heard this 
intelligence, they performed all the obsequial 
rites suited to the occasion. The food and 
water thus offered to Kr§na in the celebration 
of his Sraddha served to support his life and 
invigorate his strength in the combat in which 
he was engaged; while his adversary, wearied 
by daily conflict with a powerful foe, bruised 
and battered in every limb by heavy blows and 
enfeebled by want of food, became unable 
longer to resist him. Overcome by his mighty 
antagonist, Jambavant cast himself before him 
and said, "You, mighty being, are surely 
invincible by all the demons and by the spirits 


of heaven, earth or hell; much less are you to 
be vanquished by mean and powers creatures 
in a human shape; and still less by such as we 
are, who are bom of brute origin. Undoubtedly 
you are a portion of my sovereign lord 
Narayana, the defender of the universe." Thus 
addressed by Jambavant, Kfsna explained to 
him fully that he had descended to take upon 
himself the burden of the earth and kindly 
alleviated the bodily pain which the bear 
suffered from the fight, by touching him with 
his hand, Jambavant again prostrated himself 
before Krsna and presented to him his 
daughter JambavantI, as an offering suitable to 
a guest. He also delivered to his visitor the 
Syamantaka jewel. Although a gift from such 
an individual was not fit for his acceptance, 
yet Krsna took the gem for the purpose of 
clearing his reputation. 


^ vfltgctrtn gr < gn q F3PnTTi 

gJ^TdlftT'iR'RI '^■Hiri^c»Rgt 30 T- 


v R ig rq f cr ^rara^rera^, 

^irgr fiawif^ivirwIrayfeuqTq, 

'dWcRftuRf:^ 

qqrfui^iciq(^qTq(<>jfdfiifd ^in?Rram: 

»rrra^ «Traf 


He then returned along with his bride 
JambavantI to Dvaraka. When the people of 
Dvaraka beheld Krsna alive and returned, they 
were filled with delight, so that those who 
were bowed down with years recovered 
youthful vigour; and all the Yadavas, men and 
women, assembled round Anakadundubhi, the 
father of the hero and congratulated him. Kr§ 
pa related to the whole assembly of the 
Yadavas all that had happened, exactly as it 
had befallen and restoring the Syamantaka 
jewel to Satrajit was exonerated from the 
crime of which he had been falsely accused. 
He then led JambavantI into the inner 
apartments. 
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When Satrajit reflected that he had been the 
cause of the aspersions upon Krspa's character, 
he felt alarmed and to conciliate the prince he 
gave him to wife his daughter Satyabhama. 


gTstTOrj:! tPTORT: 


^rrat^, rl^rnt^ 'fllqnil ylafi<r4>i tRT^noT ^a^TT 

1 y^'Mut'i^yMrwm: ^ure^tr^ratfa 


The maiden had been previously sought in 
marriage by several of the most distinguished 
Yadavas, as Akrura, Krtavarman and 
Satadhanvan, who were highly incensed at her 
being wedded to another and leagued in 
enmity against Satrajit. The chief amongst 
them, with AkrQra and Krtavarman, said to 
Satadhanvan, "This caitiff Satrajit has offered 
a gross insult to you, as well as to us who 
solicited his daughter, by giving her to Krsna ; 
let him not live : why do you not kill him and 
take the jewel? Should Acyuta therefore enter 
into feud with you, we will take your part." 

XaiyTKtd«rrirarauti^i 

^rf33wrrafsfir 

gRwratt 7 i<T: II ^ ^ II 

Upon this promise Satadhanvan undertook 
to slay Satrajit. When news arrived that the 
sons of Papdu had been burned in the house of 
wax'®, Kfsna who knew the real truth, set off 
for VaranSvata to allay the animosity of 
Duryodhana and to perform the duties his 
relationship required. Satadhanvan taking 
advantage of his absence, killed Satrajit in his 
sleep and took possession of the gem. Upon 
this coming to the knowledge of Satyabhama, 
she immediately mounted her chariot and 
filled with fury at her father's murder, repaired 
to Baranavata and told her husband how 
Satrajit had been killed by Satadhanvan in 
resentment of her having been married to 


another and how he had carried off the jewel; 
and she implored him to take prompt measures 
to avenge such heinous wrong. Krsna, who is 
ever internally placid, being informed of these 
transactions, said to Satyabhama, as his eyes 
flashed with indignation. "These are indeed 
audacious injuries, but I will not submit to 
them from so vile a wretch. They must assail 
the tree, who would kill the birds that there 
have built their nests. Dismiss excessive 
sorrow; it needs not your lamentations to 
excite any wrath." Returning forthwith to 
Dvaraka, Kfsna took Baladeva apart and said 
to him, "A lion slew Prasena, hunting in the 
forests; and now Satrajit has been murdered by 
Satadhanvan. As both these are removed, the 
jewel which belonged to them is our common 
right. Up then, ascend your car and put 
Satadhanvan to death." 

tT -^raiflnT 

MfuKH^ISl^l -R tTfWRT 

ciuuii^tl TRgr 

Sl^lf^cfT ^1%:, m 

Wt|^4i«(oit'^qqg-dqi cPJTvftiT 

Qj^dlfillrl giwjimgll '^'all 

^TTrtR: R%^ll^<JII 
T fi3?s5f5r grwi ^ 
gE5l^ll^<?ll 
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Tiftgrfiq^nraf^ 3<^ie((cifHdi^moy<*iRuii 
rliBIMld^d^^UI Tjf^UIl, ildylddHdWHlRhdlR- 
Slidyfe^RdRUIItbuifclii^d-ilf^Ml^^l^ui 
^ftRuir tt iic*)H^j|<ci'€iHitm<eRiuimfii ^ 
inrf;, 1%5fn?Ji;i dd'*<d: ^RUmfilH*>yd(H,ll'>S ?ii 

?rd«ip?,- MRdlUIHHyJ 

^raRi^cTRwr^, ddiiMw^fui: liijfr T^iRnH,i 
?rf35: , i<aTdii)muicR«i4ii q 

dj«jRlW4fd, d^^i^d il^lbillRlI d«lr^^ ai^Od-^fuKH 

’3nn?ii')j^ii 

Vldyjiwi^d^di ^Hd^lMlddll^dl ej^cJlM^^l- 

^■d»<«»|c|f^d1 dl^^cA dMjUillcftlllf^ll 

Being thus excited by his brother, 
BalarSma engaged resolutely in the enterprise; 
but Satadhanvan, being aware of their hostile 
designs, repaired to Krtavarman and required 
his assistance. Kj-tavarman, however, declined 
to assist him, pleading his inability to engage 
in a conflict with both Baladeva and Kr?pa, 
^atadhanwan thus disappointed, applied to 
AkrQra; but he said, "You must have recourse 
to some other protector. How should I be able 
to defend you? There is no one even amongst 
the immortals, whose praises are celebrated 
throughout the universe, who is capable of 
contending with the wielder of the discus, at 
the stamp of whose foot the three worlds 
tremble; whose hand makes the wives of the 
Asuras widows, whose weapons no host, 
however mighty, can resist: no one is capable 
of encountering the wielder of the 
ploughshare, who annihilates the prowess of 
his enemies by the glances of his eyes, that roll 
with the joys of wine; and whose vast 
ploughshare manifests his might, by seizing 
and exterminating the most formidable foes." 
"Since this is the case," replied Satadhanvan, 
"and you are unable to assist me, at least 
accept and take care of this jewel." "I will do 
so," answered AkrQra, "if you promise that 
even in the last extremity you will not divulge 


its being in my possession." To this 
^atadhanwan agreed and AkrQra took the 
jewel; and other former mounting a very swift 
mare, one that could travel a hundred leagues 
a day, fled from Dvaraka. When Krsna heard 
of Satadhanvan's flight, he harness his four 
horses, ^aivya, Sugriva, Meghapuspa and 
Balahaka, to his car and accompanied by 
Balarama, set off in pursuit. 

ITT ^ vitm'l'JiHJimui nM^ndjry 

uRrit'jiJ 

fiTjjjjifti *ratiT 

3T?Tl^TOErarait yratuRii 

TifSi =rrapi 

rl^tW^T «IvT*I5W.- ^ 

3nH*TR3?RnTtpin^ $rq(ch<j4 

-Rr^ tgt ■ywi4fvig:i ^ 
tRjT;, qr ^ 

^RniniHtsRr qr 

^5Raf®Ts4ij4ci;ifM w 

?rEsfli ^KcbittMJimi ^ira*r ^jrraRR# 

I "xva 11 

^wldmfdRtfd •>TrS(T 

ytUrdliil ARchiqidld.-ll-keill 

The mare held her speed and accomplished 
her hundred leagues; but when she reached the 
country of Mithila, her strength was exhausted 
and she dropped down and died, 
^atadhanwan" dismounting, continued his 
flight on foot. When his pursuers came to the 
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place where the mare had perished, Krsna said 
to Balarama, "Do you remain in the car, while 
I follow the villain on foot and put him to 
death; the ground here is bad; and the horses 
will not be able to drag the chariot across it." 
Balarama accordingly stayed with the car and 
Krspa followed Satadhanvan on foot; when he 
had chased him for two kosa, he discharged 
his discus and although Satadhanwan was at a 
considerable distance, the weapon struck off 
his head. Krspa then coming up, searched his 
body and his dress for the Syamantaka jewel, 
but found it not. He then returned to 
Balabhadra and told him that they had effected 
the death of Satadhanvan to no purpose, for 
the precious gem, the quintessence of all 
worlds, was not upon his person. When 
Balabhadra heard this, he flew into a violent 
rage and said to Vasudeva, "Shame light upon 
you, to be thus greedy of wealth! I 
acknowledge no brotherhood with you. Here 
lies my path. Go whither you please; I have 
done with Dvaraka, with you, with all our 
house. It is of no use to seek to impose upon 
me with your perjuries." Thus reviling his 
brother, who fruitlessly endeavoured to 
appease him, Balabhadra went to the city of 
Videha, where Janaka*^ received him 
hospitably and there he remained. Vasudeva 
returned to Dvaraka. It was during his stay in 
the dwelling of Janaka that Duryodhana, the 
son of Dhrtarastra, learned from Balabhadra 
the art of fighting with the mace. At the 
expiration of three years, Ugrasena and other 
chiefs of the Yadavas, being satisfied that Krs 
na had not the jewel, went to Videha and 
removed Balabhadra's suspicions and brought 
him home. 





^ tngfr faq fg ejqjfiJ Ill ^ o It 


oqimRirl 


AkrQra, carefully considering the treasures 
which the precious jewel secured to him, 
constantly celebrated religious rites and 
purified with holy prayer'^, lived in affluence 
for fifty-two years; and through the virtue of 
that gem there was no dearth nor pestilence in 
the whole country.*'* At the end of that period, 
Satrughna, the great grandson of Satvata, was 
killed by the Bhojas and as they were in bonds 
of alliance with AkrQra, he accompanied them 
in their flight from DvQrakS. 


qm ci=r m 


From the moment of his departure various 
calamities, portents, snakes, dearth, plague and 
the like, began to prevail; so that he whose 
emblem is Garuda called together the 
Yadavas, with Balabhadra and Ugrasena and 
recommended them to consider how it was 
that so many prodigies should have occurred 
at the same time. On this Andhaka, one of the 
elders of the Yadu race, thus spoke : 
"Wherever Svaphalka; the father of AkrQra, 
dwelt, there famine, plague, dearth and other 
visitations were unknown. 
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nq_ *«mR47(<i*i*^55r Tf 
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Once when there was want of rain in the 
kingdom of Kasiraja, Svaphalka was brought 
there and immediately there fell rain from the 
heavens. It happened also that the queen of 
Kasiraja conceived and was quick with a 
daughter; but when the time of delivery 
arrived, the child issued not from the womb. 
Twelve years passed away and still the girl 
was unborn. Then Kasiraja spoke to the child 
and said, 'Daughter, why is your birth thus 
delayed? Come forth; I desire to behold you, 
why do you inflict this protracted suffering 
upon your mother?' Thus addressed, the infa,nt 
answered, 'if, father, you will present a cow 
every day to the Brahmanas, I shall at the end 
of three years more be bom.' The king 
accordingly presented daily a cow to the 
Brahmanas and at the end of three years the 
damsel came into the world. Her father called 
her Gandini and the subsequently gave her to 
Svaphalka, when he came to his palace for his 
benefit. Gandini, as long as she lived, gave a 
cow to the Brahmanas every day. Akrura was 
her son by Svaphalka and his birth therefore 
proceeds from a combination of uncommon 
excellence. 


When a person such as he is, is absent from 
us, it is likely that famine, pestilence and 
prodigies should fail to occur? Let him then be 
invited to return : the faults of men of exalted 
worth must not be too severely scratinised." 
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Agreeably to the advice of Andhaka "he 
elder, the YSdavas sent a mission, headed by 
Kesava, Ugrasena and Balabhadra, to assure 
Akrura that no notice would be taken of any 
irregularity committed by him; and having 
satisfied him that he was in no danger, they 
brought him back to Dvaraka. Immediately on 
his arrival, in consequence of the properties of 
the jewel, the plague, dearth, famine and every 
other calamity and portent, ceased. Kfsna, 
observing this, reflected'^ that the descent of 
Akrura from GandinT and Svaphalka was a 
cause wholly disproportionate to such an 
effect and that some powerful influence must 
be exerted to arrest pestilence and famine. "Of 
a surety," said he to himself, "the great 
Syamantaka jewel is in his keeping, for such I 
have heard are amongst its properties. This 
AkrQra too has been lately celebrating 
sacrifice after sacrifice; his own means are 
insufficient for such expenses; it is beyond a 
doubt that he has the jewel." Having come to 
this conclusion, he called a meeting of all the 
Yadavas at his house, under the pretext of 
some festive celebration. When they were all 
seated and the purpose of their assembling had 
been explained and the business accomplished, 
Krsna entered into conversation with AkrQra 
and after laughing and joking, said to him, " 
Kinsman, you are a very prince in your 
liberality; but we know very well that the 
precious jewel which was stolen by 
Sudhanvan was delivered by him to you and is 
now in your possession, to the great benefit of 
this kingdom. So let it remain; we all derive 
advantage from its virtues. But Balabhadra 
suspects that I have it and therefore, out of 
kindness to me, show it to the assembly." 
When AkrQra, who had the jewel with him, 
was thus taxed, he hesitated what he should 
do. "If I deny that I have the jewel," thought 
he, "they will search my person and find the 
gem hidden amongst my clothes. I cannot 
submit to a search." So reflecting, AkrQra said 
to NarSyana, the cause of the whole world, "It 
is true that the Syamantaka jewel was 


entrusted to me by Satadhanvan, when he went 
from hence. I expected every day that you 
would ask me for it and with much 
inconvenience therefore I have kept it until 
now. The charge of it has subjected me to so 
much anxiety, that I have been incapable of 
enjoying any pleasure and have never known a 
moment's ease. Afraid that you would think 
me unfit to retain possession of a jewel so 
essential to the welfare of the kingdom, I 
forbore to mention to you its being in my 
hands; but now take it yourself and give the 
care of it to whom you please." Having thus 
spoken, Aknira drew forth from his garments a 
small gold box and took from it the jewel. On 
displaying it to the assembly of the Yadavas, 
the whole chamber where they sat was 
illuminated by its radiance. 

fiRTl^ll^^ll 

, -TJctfig qnJHHhlrh- 

fg ^ t n u i-q ^ 1 ^ ucbi Wnur- 

"This", said AkrQra, "is the Syamantaka 
gem, which was consigned to me by 
Satadhanvan : let him to whom it belongs now 
take it." When the Yadavas beheld the jewel, 
they were filled with astonishment and loudly 
expressed their delight. Balabhadra 
immediately claimed the jewel as his property 
jointly with Acyuta, as formerly agreed upon; 
while Satyabhama demanded it as her right, as 
it had originally belonged to her father. 
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Between these two Krsna considered himself 
as an ox between the two wheels of a cart and 
thus spoke to Akrura in the presence of all the 
Yadavas ; "This jewel has been exhibited to 
the assembly in order to clear my reputation; it 
is the joint right of Balabhadra and myself and 
is the patrimonial inheritance of Satyabhama. 
But this jewel, to be of advantage to the whole 
kingdom, should be taken charge of by a 
person who leads a life of perpetual 
continence : If worn by an impure individual, 
it v/ill be the cause of his death. 

stpzfoT 

glR^gi ? grficqfilcg^ 

^FsniT 

^raiTii\9o II 

Now as I have sixteen thousand wives, I 
am not qualified to have the care of it. It is not 
likely that SatyabhSma will agree to the 
conditions that would entitle her to the 
possession of the jewel; and as to Balabhadra, 
he is too much addicted to wine and the 
pleasures of sense to lead a life of self-denial. 
We are therefore out of the question and all 
the Yadavas, Balabhadra, Satyabhama and 
myself, request you, most bountiful Akrura, to 
retain the care of the jewel, as you have done 
hitherto, for the general good; for you are 
qualified to have the keeping of it and in your 
hands it has been productive of benefit to the 
country. You must not decline compliance 
with our request." Akrtira, thus urged, 
accepted the jewel and thenceforth wore it 
publicly round his neck, where it shone with 
dazzling brightness; and Akrura moved about 
like the sun, wearing a garland of light. 


RsirtmMqltyMetluilldllva^ll 

«liquy!Jtlui qg g # ^ql<*v i; 31KmT:ll 


He who calls to mind the vindication of the 
character of Krsna from false aspersions, shall 
never become the subject of unfounded 
accusation in the least degree and living in the 
full exercise of his sense shall be cleansed 
from every sin.^^ 


NOTES 

1. The Agni acknowledges but four sons, but all 
the rest agree in the number and mostly in the 
names. Mahabhoja is sometimes read Mahabhaga. 

2. Kmi: Brahma, Agni, Kurma. 

3. Panava : Vayu. Kramana : Brahma. Kn^ana : 
Padma. Kinkina: Bhagavata. 

4. Dhrsthi: Bhagavata, Brahma. 

5. The Brahma and Hari Varhsa add to the first 
three Shra and Puranjaya and to the second Dasaka. 

6. By the ParnasS river : Brahma Purina : a 
river in Malva. 

7. These are made incorrectly the descendants 
of Babhru in the Hari Varhsa. 

8. The Bhagavata, Matsya and Vayu agree in 
the main, as to Uie genealogy that follows, with our 
text. The Vayu states that Vrsni had two wives, 
MadrI and Gandhari by the former he had Yudhajit 
and Anamitra and by the latter Sumitra and 
Devamidhusa. The Matsya also names the ladies, 
but gives Sumitra to Gandhari and makes MadrI the 
mother of Yudhajit, Devamidhusa, Anamitra and 
Sini. The Agni has a similar arrangement, but 
substitutes Dhrsta for Vrsni and makes him the 
fifteenth in descent from Satvata. The Lihga, 
Padma, Brahma Purana and Hari Varhsa have made 
great confusion by altering, apparently without any 
warrant, the name of Vrsni of foostri. 

9. The Bhagavata makes them sons of Yudhajit; 
the Matsya and Agni, as observed in the preceding 
note, his brothers as well as Sumitra’s. 

10. This alludes to events detailed in the 
Mahabharata. 

11. The Vayu calls Sudhanvan or Satadhanvan 
king of Mithila. 
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12. A rather Wolent anachronism to make 
Janaka contemporary with Balar5ma. 

13. The text gives the commencement of the 

prayer, but commentator does not say whence it is 
taken ; *Oh, 

goddess! The murderer of a Ksatriya or Vaisya, 
engaged in religious duties, is the slayer of a 
Brahmana;’ i.e. the crime is equally heinous. 
Perhaps the last word should be 'is*. 

14. Some of the circumstances of this 
marvellous gem seem to identify it with a stone of 
widely diffused celebrity in the East and which, 
according to the Mohamedan writers, was given 
originally by Noah to Japhet; the Hijer al mattyr of 
the Arabs, Sang yeddat of the Persians and Jeddah 
tash of the Turks, the possession of which secures 
rain and fertility. The author of the Habib-us-Sier 
gravely asserts that this stone was in the hands of 
the Mongols in his day or in the tenth century. 

15. Krsna’s reflecting, the commentator 
observes, is to be understood of him only as 
consistent with the account here given of him, as if 
he were a mere man; for, as he was omniscient, 
there was no occasion for him to reflect or reason. 
Krsna however appears in this story in a very 
different light from that in which he is usually 
represented; and the adventure, it may be remarked, 
is detached from the place in which we might have 
expected to find it, the narrative of his life, wh’ch 
forms the subject of the next book. 

16. The story of the Syamantaka gem occurs in 
the Bhagavata. Vayu, Matsya, Brahma and Hari 
Varhsa and is alluded to in other Puranas. It may be 
considered as one common to the whole series. 
Independently of the part borne in it by Krsna, it 
presents a curious and no doubt a faithful picture of 
ancient manners, in the loose self-government of a 
kindred clan, in the acts of personal violence which 
are committed, in the feuds which ensue, in the 
public meetings which are held and the part that is 
taken by the elders and by the women in all the 
proceedings of the community. 
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CHAPTER 14 


^TRTRT: 


( a<Hnj:< R Wi<?l 4 VNulHH) 


TJTIVIT 33 ra 


snfinHinfir; ^vrfT^^^^w g H. ^ 

The younger brother of Anamitra was Sini; 
his son was Satyaka; his son was Yuyudhana, 
also known by the name of SStyaki; his son 
was Asahga; his son was TQni;' his son was 
Yugandhara.^ These princes were termed 
Saineyas. 


ttwht ttqjrorar: 
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In the family of Anamitra, Pfs'ni was bom; 
his son was Svaphalka,^ the sanctity of whose 
character has been described : the younger 
brother of Svaphalka was named Citraka. 
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Svaphalka had by Gandini, besides Akrvlra, 
Upamadgu, Mrdura, Sarimejaya, Giri, Ks 
atropaksatra. Satmglina, Arimarddana, 
Dharmadhris, Dhfstasarman, Gandhamojavaha 
and Prativaha. He had also a daughter, Sutara.*' 
Devavat and Upadeva were the sons of 
AkrOra. The sons of Citrika were Prthu and 
Vipritha and many others.’ Andhaka had four 
sons, Kukkura, Bhajamana, Suci,’ 
Kambalavarhisa. The son of Kukkura was Vr^t 
a;’ his son was Kapotaroman; his son was 
Viloman;** his son was Bhava;’ who was also 
called Candanodakadundubhi;'” he was a 
friend of the Gandharva Tumburu; his son was 
Abhijit, his son was Punarvasu; his son was 
Ahuka and he had also a daughter named 
Ahukl. The sons of Ahuka were Devaka and 
Ugrasena. The former had four sons, Devavat, 
Opadeva, Sudeva and Devaraksita and seven 
daughters, Vrkadeva, Upadeva, Devaraksita, 
SrTdeva, Santideva, Sahadeva and DevakI : all 
the daughters were married to Vasudeva. The 
sons of Ugrasena were Kaiisa, Nyagrodha, 
Sunaman, Kaiika, Sahku, Subhumi, RSst 
rapala, Yuddhamusthi and Tustimat; and his 
daughters were Kansa, KansavatT, Sutanu, Ras 
trapall and KahkT. 

3JT: ■JnfwT ^ 

II 

dt^ifif ^wrt- 

^ writ , 

ftrsrar: Tnniij^ 'et Wffws^rari 

■?3TW rt ff^n^RRTm WTO^I 

ijtjnTptRTt fgfiRT mu^^cti^i awa 


#crrf:Tn5!TnOT: pr: 

■4^yajif<di:i ^4miisiyisr ^Tfranr 
gjnk: g^yaRJcTii^oii 


The son of Bhajamana" was Viduratha; his 
son was Sura; his son was Sarnin;'^ his son 
was Pratiksatra;” his son was Svayambhoja;*'* 
his son was Hridika, whp had Kftavarman, 
^atadhanu, Devamidhu^a and others.’’ $Qra, 
the son of Devamldhusa,'*' was married to 
Mari§a and had by her ten sons. On the birth of 
Vasudeva, who was one of these sons, the 
gods, to whom the future is manifest, foresaw 
that the divine being would take’ a human form 
in his family and thereupon they sounded with 
joy the drums of heaven; from this 
circumstance Vasudeva was also called 
Anakadundubhi." His brothers were 
Devabhaga, Devas'ravas, Anadhrsti, 
Karundhaka, Vatsabalaka, Smjaya, Syama, 
Samika and Gandusa; and his sisters were 
Prtha, Srutadeva, Srutakirtti, Srutas'ravas and 
RajadhidevT. SQra had a friend named 
Kuntibhoja, to whom, as he had no children, 
he presented in due from his daughter Prtha. 
She was married to PSndu and bore him 
Yudhi§thira, Bhima and Arjuna, who were in 
fact the sons of the deities Dharma, V3yu (air) 
and Indra. While she was yet unmarried, also, 
she had a son named Karna, begotten by the 
divine Aditya (the sun). 


^ 3Tji|Tri nw '^-dcIdJl ^ #1 

^ilRETCFiT 3^^ W'nl^dKlI: 

^cWcPRTTirr ^l(dtM') 3^^i ww 

rviymH5jdir<?iiqitTi ^ f? 

m ’T^raTlT y'chHcdl'di'J^UII EnfM: 

d?iu4l5«ratfii II 
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jimqjRtprser 

fPRfWlRT:, ftrpiH- 

^Trawg<^ii ^'»ii 

^ y^ Rl 4< m llllq ra d1 T n f y ^g^ 

vpmt ^ Tj^rncq^ 

infHnranni ({^ n 

w>rar^ it inrat arairepiwr ?;?iRr, swwsw 
Wt IMf^f^ll ^^11 
^RtftoggTPit xigsif^ 3T5am:i 

Pandu had another wife, named Madrl who 
had by the twin sons of Aditya, Nasatya and 
Dasra, two sons, Nakula and Sahadeva.** 
Srutadeva was married to the Karusa prince 
Vrddhasarman and bore him the fierce Asura 
Dantavaktra. Dhrstaketu, R§ja of Kaikeya,^^ 
married Srutakirtti and had by her Santarddana 
and four other sons, known as the five 
Kaikeyas. Jayasena, king of AvantI, married 
RajadhidevT and had Vinda and Anuvinda. 
Srutasravas was wedded to Damaghosa, i^aj5 
of Cedi and bore him ^isupala.^^^ This prince 
was in a former existence the unrighteous but 
valiant monarch of the Daityas, 
Hiranyakasipu, who was killed by the divine 
guardian of creation (in the man-lion Avatara). 
He was next the ten-headed sovereign Ravana, 
whose unequalled prowess, strength and 
power were overcome by the lord of the three 
worlds, Rama. Having been killed by the deity 
in the form of Raghava, he had long enjoyed 
the reward of his virtues in exemption from an 
embodied state, but had now received birth 
once more as Sisupala, the son of Damaghosa, 
king of Cedi. In this character he renewed, 
with greater inveteracy than ever, his hostile 
hatred towards the god surnamed PundarlkSks 
a, a portion of the supreme being, who had 
descended to lighten the burdens of the earth; 
and was in consequence slain by him : but 
from the circumstance of his thoughts being 
constantly engrossed by the supreme being. 


^isupSla was united with him after death; for 
the lord give to those to whom he Is 
favourable whatever they desire and he 
bestows a heavenly and exalted even upon 
those whom he slays in his displeasure. 

NOTES 

1. Bhuti : Vayu. Kimi : Bhagavata. Dyumni : 
Matsya. 

2. The Agni makes these all brother's sons of 
Satyaka and adds another, Rsabha, the father of 
^vaphalka. 

3. The authorities are not agreed here. 
Svaphalka, according to the Agni, as just remarked, 
comes from Simi, the son of Anamitra. The 
Bhagavata, instead of Prsni, has Vrsni, son of 
Anamitra; the Brahma and Hari Vaiiisa have Vrsni; 
and the Agni, Prsni, son of Yudhajit. The Matsya 
also makes Yudhajit the ancestor of Akrura, 
through Rsabha and Jayanta. Yudhajit in the 
Brahma, is the son of Krostri. 

4. The different authorities vary in the reading of 
these names, though they generally concur in the 
number. 

5. The Matsya and Padma call them sons of 
Akrura, but no doubt incorrectly. 

6. Sami: Vayu. Sasi : Matsya. Sini : Agni. This 
last makes them the sons of Babhru and calls the 
first Sundara. 

7. Vrsni : Bhagavata, Vayu, Matsya, Dhrsta : 
Agni. Dhrsnu: Brahma, Hari Vaiiisa. 

8. The Bhagavata puts Viloman first. The Lihga 
makes it an epithet of Kapotaroman, saying he was 
Vilomaja, ’irregularly begotten.’ In place of 
Viloman we have Raivata, Vayu; Taittiri, Matsya; 
Tittiri, Agni. 

9. Nava ; Agni. Bala : Lihga. Nala : Matsya. 
Tamas : Kurma. Anu : Bhagavata. 

10. The Matsya, Vayu and Agni agree with our 
text. The Lihga, Padma and KOrma read 
Anakadundubhi as a synonym oi' Bala. The Brahma 
and Hari Varhsa have no such name, but here insert 
Punarvasu, son of Taittiri. The Bhagavata has a 
different series or Anu, Andhaka, Dundubhi, Arijit, 
Punarvasu, Ahuka. 

11. This Bhajamana is the son of Andhaka, 
according to all the best authorities; so the Padma 
calls this branch the Andhakas. The Agni makes 
him the son of Babhru. 
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12. Vata, Nivata, Samin : Vayu. 

13. Sonasva : Matsya. Sonaksa : Padma. ^ini : 
Bhagavata. 

14. Bhojaka : Agni. Bhoja : Padma. 

15. Ten sons : Matsya. 

16. Devarha : Vayu, Padma, Agni and Matsya; 
and a different series follows or Kambalavarhisa, 
Asamaujas, Samaujas, Sudanstra, Suvas'a, Dhrsta, 
Anamitra, Nighna, Satrajit. They all make 
Vasudeva the son of Sura, however; but the three 
first leave it doubtful whether that Sura was the son 
of Bhajam^na or not. The BhSgavata and Brahma 
agree with the text, which is probably correct. The 
Brahma has Sura, son of Devamldhusa, although it 
does not specify the latter amongst the sons of 
Hridika. 

17. Anaka a larger and Dundubhi a smaller 
drum. 

18. The Mahabhtota is the best authority for 
these circumstances. 

19. The Padma calls him king of Kashmir. 

20. The Brahma Purana and Hari Vaihsa make 
Srutadeva mother of Sisupala and Prthukirtti of 
Dantavaktra. 


ieisie 
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attainable by the immortals, were but 
temporary, should have been absorbed into the 
eternal Hari when slain by him in the person 
of ^isupala. 

^ 

}lR^chm i tPi^j( r cR ra >ig cTcTtsgtHyiq^l Rr#- 


CHAPTER 15 







^ ^ ri7 ^ "^T gw 5^:1 

ww: ^TT«^ ?^ll 





w ggnt^Rni ^ii 


Tjjfg dcuRsid gsHgg: 


Maitreya said- Most eminent of all who 


*r gv?r 


cultivate Piety, I am curious to hear from you 
and you are able to explain to me, how it 
happened that the same being who when killed 
by Visnu as Hiranyakasipu and Ravaha 
obtained enjoyments which, though scarcely 


Parasara said- When the divine author of 
creation, preservation and destruction of the 
universe accomplished the death of 
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Hiranyakasipu, he assumed a body composed 
of the figures of a lion and a man, so that 
Hiranyakasipu was not aware that his 
destroyer was Visnu : although therefore the 
quality of purity, derived from exceeding 
merit, had been attained, yet his mind was 
perplexed by the predominance of the property 
of passion; and the consequence of that 
intermixture was, that he reaped, as the result 
of his death by the hands of Visnu, only 
unlimited power and enjoyment upon earth, as 
Dasanana, the sovereign of the three spheres; 
he did not obtain absorption into the supreme 
spirit, that is without beginning or end because 
his mind was not wholly dedicated to that sole 
object. So also Dasanana being entirely 
subject to the passion of love and engrossed 
completely by the thoughts of iSnakl, could 
not comprehend that the son of Dasaratha 
whom he beheld was in reality the divine 
Acyuta. At the moment of his death he was 
impressed with the notion that his adversary 
was a mortal and therefore the fruit he derived 
from being slain by Visnu was confined to his 
birth in the illustrious family of the kings of 
Cedi and the exercise of extensive dominion. 
In this situation many circumstances brought 
the names of Visnu to his notice and on all 
these occasions the enmity that had 

accumulated through successive births 

influenced his mind; and in speaking 

constantly with disrespect of Acyuta, he was 
ever repeating his different appellations. 
Whether walling, eating, sitting or sleeping, 
his animosity was never at rest and Rrsna was 
ever present to his thoughts in his ordinary 
semblance, having eyes as beautiful as the leaf 
of the lotus, clad in bright yellow raiment, 
decorated with a garland, with bracelets on his 
arms and wrists and a diadem on his head; 
having four robust arms, bearing the conch, 
the disc, the mace and the lotus. Thus uttering 
his names, even though in malediction and 
dwelling upon his image, though in enmity, he 
beheld Krsna, when inflicting his death, 
radiant with resplendent weapons, bright with 


ineffable splendour in his own essence as the 
supreme being and all his passion and hatred 
ceased and he was purified from every defect. 
Being killed by the discus of Visnu at the 
instant he thus meditated, all his sins were 
consumed by his divine adversary and he was 
blended with him by whose might he had been 
slain. I have thus replied to your inquiries. He 
by whom the divine Visriu is named or called 
to recollection, even in enmity, obtains a 
reward that is difficult of attainment to the 
demons and the gods : how much greater shall 
be his recompense who glorifies the deity in 
fervour and in faith! 




Vasudeva, also called Anakadundubhi, had 
Rohini, Pauravl,' Bhadra, MadirS, DevakI and 
several other wives. His sons by Rohipl were 
Balabhadra, Sarapa, ^aru, Durmada and 
others. Balabhadra espoused Revatl and had 
by her Nisatha and Ulmuka. The sons of 
Sarana were Marsti, Marstimat, l^isu, 
Satyadhrti and others. Bhadrasva, Bhadrabahu, 
Durgama, Bhuta and others, were born in the 
family of Rohini (of the race of Puru). The 
sons of Vasudeva by Madira were Nanda, 
Upananda, Kritaka and others. Bhadra bore 
him Upanidhi, Gada and others. By his wife 
VaisalT he had one son named Kausika. 
DevakI bore him six sons, Kirttimat, Susena, 
Udayin, Bhadrasena, Rijudasa and 
Bhadradeha; all of whom Karisa put to death.^ 
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3WFd<4l W «n7^ nf^lTT 

cHlSuiWiyidfil 41^(iu||idil(lc|IMII ^mi 

l|U|U)IelfH-»iK|c»flKUII*« yyii<d^ 
^IWmfgTTSit ^elehlJI^ ^llclddK ^1^:11 ^^11 
<raflidfdc)n|dMMiI^tii>n w 41*1^41 d-<Ji)nncxyi 
^rttiryi ^‘ilsifsdcid'lii ^\9ii 

When DevakI was pregnant the seventh 
time, Yoganidra (the sleep of devotion), sent 
by Visnu, extricated the embryo from its 
maternal womb at midnight and transferred it 
to that of RohinI; and from having been thus 
taken away, the child (who was BalarSma) 
received the name of Sahkar§ana. Next, the 
divine Vi^nu himself, the root of the vast 
universal tree, inscrutable by the 
understandings of all gods, demons, sages and 
men, past, present or to come, adored by 
Brahma and all the deities, he who is without 
beginning, middle or end, being moved to 
relieve the earth of her load, descended into 
the womb of DevakI and was bom as her son 
Vasudeva. Yoganidra, proud to execute his 
orders, removed the embryo to Yasoda, the 
wife of Nanda the cowherd. 

At his birth the earth was relieved from all 
iniquity; the sun, moon and planets shone with 
unclouded splendour; all fear of calamitous 
portents was dispelled; and universal 
happiness prevailed. 

-^rqpkff ^3nT?[f^i 
WardlStZJjT qr^Hl^Sddluiw 
VldlRldtlfd HIW 

3# 3Rirt:i mg 

II 


flgiir 3t^- ^ i »^w i -'Miw< i «; ^T Wi>^ Irani:I 
% i>(d4iuiwdiii ggisifl HiMlM<l*ii 
d^m^ilHix^ 51^1 

"5^ di^M^ili dwmw 3rf?Bn|: 

dWifil ^«llh:l 

From the moment he appeared, all mankind 
were led into the righteous path in him. While 
this powerful being resided in this world of 
mortals, he had sixteen thousand and one 
hundred wives; of these the principal were 
RukminT, Satyabhama, Jambavantl, Jatahasini 
and four others. By these the universal form, 
who is without beginning, begot a hundred and 
eighty thousand sons, of whom thirteen are 
most renowned, Pradyumna, Carudesna, 
Samba and others. Pradyumna married 
Kakudvat!, the daughter of Rukmin and had by 
her Aniruddha. Aniruddha married Subhadra, 
the grand-daughter of the same Rukmin and 
she bore him a son named Vajra. The son of 
Vajra was Bahu; and his son was Sucaru.^ 

^ y 71^1 yilt % 

^riTclT^IRoll 

4i^^luim^iv?lidVldl(H Xli 
fFRimi Jj^ i riwk i m^ilJ^ i ^ ^ w:ir ^iih|^ 
yidciHi g;: g,R«iId M^iriHiH,! 

■qy|l<^dHm^d rT^hJIT^ Vldlly«H,M ? ? N 
^MgWcTT:. 

^ xildj?l l 'ddlM4d* l R PT:ll ?^ll 

^yi^rRRRraRi ^ ^ ^1 

'^Hvid fs?3Tii ^-jjii 

i^j^q’i iraint ^ ^ o!raf^:i 

f%TO l Rl^tdt<i n^yi^:ii?mi 

In this manner the descendants of Yadu 
multiplied and there were many hundreds of 
thousands of them, so that it would be 
impossible to repeat their names in hundreds 
of years. Two verses relating to them are 
current; the domestic instructors of the boys in 
the use of arms amounted to three crores and 
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eighty lacs (or thirty-eight millions). Who 
shall enumerate the whole of the mighty men 
of the Yadava race, who were tens of ten 
thousands and hundreds of hundred thousands 
in number?" Those powerful Daityas who 
were killed in the conflicts between them and 
the gods were bom again upon earth as men, 
as tyrants and oppressors; and in order to 
check their violence, the gods also descended 
to the world of mortals and became members 
of the hundred and one branches of the family 
of Yadu. Vi§nu was to them a teacher and a 
ruler and all the Yadavas were obedient to his 
commands. 

31^ ^ ( OTl eflt l ur r 

OTzinr:il 

Whoever listens frequently to this account 
of the origin of the heroes of the race of Vrsni, 
shall be purified from all sins and obtain the 
sphere of Visnu. 

NOTES 

1. Pauravl is rather a title attached to a second 
RohinI, to distinguish her from the first, the mother 
of BalarSma : she is also said by the Vayu to be the 
daughter of Bahllka. 

2. The enumeration of our text is rather 
imperfect. The Vayu names the wives of Vasudeva, 
Pauravl, RohinI, Madira, RudrS, VaisakhI, DevakI; 
and adds two bond-maids, Sugandhi and Vanarajl. 
The Brahma Purina and Hari Vamsa name twelve 
wives and two slaves; RohinI, Madira, VaisakhI, 
Bhadra, Sunamni, Sahadeva, Santideva, ^rldeva, 
Devaraksita, VrkadevI, UpadevI, DevakI; and 
Santanu and Barava. The children of the two slaves, 
according to the VSyu, were Pundra, who became a 
king and Kapila, who retired to the woods. In the 
Bhagavata we have thirteen wives, Pauravl, RohinI, 
Bhadra, Madira, Rocana, Ila, DevakI, Dhrtadevl, 
Santideva, UpadevI, Srideva, Devaraksita and 
Sahadeva : the last seven in this and the preceding 
list are the daughters of Devaka. 

3. The wives and children of Krsna are more 
particularly described in the next book. The 
Brahma Purana and Hari Variisa add some details 
of the descendants of Vasudeva’s brothers : thus 


Devabhaga is said to be the father of Uddhava; 
Anadhrsti of Devasravas, a great scholar or Pandit. 
Devasravas, another brother of Vasudeva, had 
Satrughna and another son called Ekalavya, who 
for some cause being exposed when an infant, was 
found and brought up by the Nisadas and was then 
termed NisSdin, Vatsavat (VatsabSlaka) and 
GandDsa being childless, Vasudeva gave his son 
Kausika to be adopted by the former and Kr?na 
gave C3rude§na and three others to the latter. 
Kanaka (Karundhak5) had two sons, Tantrija and 
Tantripala. Avaksrinjima (Smjaya) had also two, 
Vlra and Asvahanu. The gracious l^amlka became 
as the son (although the brother) of Syama and 
disdaining the joint rule which the princes of the 
house of Bhoja exercised, made himself paramount. 
Yudhisthira was his friend. The extravagant 
numbers of the Yadavas merely indicate that they 
were, as they undoubtedly were, a powerful and 
numerous tribe, of whom many traces exist in 
various parts of India. 

•kicie 
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CHAPTER 16 


Mfi?R 35rar 

4<Mrad^ giifinr: 

dWi<;fM tRkT: tR®r ''fN^ 

jBPtT ijdMd>^4d4 TT? ^raildvnm^ 

Parasara said- I shall now summarily give 
you an account of the descendants of Turvasu. 

The son of Turvasu was Vahni;‘ his son 
was Gobhanu;^ his son was Trais'amba;^ his 
son was Karandhama; his son was Marutta. 
Marutta had no children and he therefore 
adopted Du§yanta, of the family of Puru; by 
which the line of Turvasu merged into that of 
Puru.'* This took place in consequence of the 
malediction denounced on his son by YaySti.* 
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NOTES 

1. Varga : Agni. 

2. Bh^umat : Bhagavata, which also inserts 
Bhaga before him. 

3. Tribhanu : Vayu. TrisSnu : Brahma. Traisali : 
Agni. TrIsari: Matsya. 

4. Besides Bharata, who, as will be hereafter 
seen, was the son of Dusyanta, the Vayu, Matsya, 
Agni and Brahma Puranas enumerate several 
descendants in this line, for the purpose evidently 
of introducing, as the posterity of Turvasu, the 
nations of the south of India : the series is Varuttha, 
(Karutthama, Brahma), Andira (Akrifa, Brahma); 
whose sons are PSndya, Karata, Cola, Kerala; the 
Hari Vamsa adds Kola and the Agni very 
incorrectly Gandhara. 

5. The curse alluded to is the failure of his line 
(Prajasamuccheda), denounced upon Turvasu as the 
punishment of refusing to take his father*s 
infirmities upon him (see Bk. IV. Ch. XI). He was 
also sentenced to rule over savages and barbarians, 
Mlecchas or people not Hindus. The Mahabharata 
adds that the Yavanas sprang from Turvasu. As 
sovereign of the south-east, he should be the 
ancestor of the people of Arakan, Ava; but the 
authorities cited in the preceding note refer the 
nations of the Peninsula to him and consequently 
consider them as Mlecchas; and these and similar 
passages indicate a period prior to the introduction 
of Hinduism into the south of India. 
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The son of Druhyu was Babhru; his son 
was Selu; his son was Aradvat;' his son was 
Gandhara;^ his son was Dharma;^ his son was 
Dhrita;^ his son was Duryaman;^ his son was 
Pracetas, who had a hundred sons and they 
were the princes of the lawless Mlecchas or 
barbarians of the north.^ 

NOTES 

1. Also Araddha in MSS., and Aratta, Matsya, 
which last seems to be the preferable reading. The 
VSyu has Aruddha; the Brahma, AngSrasetu; but 
Aratta is a northern country, contiguous to or 
synonymous with, Gandh^a. 

2. Of GandhSra it is said in the VSyu that it is a 

large country named after him and is famous for its 
breed of horses : <s4W(l ■RFPfi 

dir^ni ■TO:II The Matsya reads 
the beginning of the second line, 
showing that Aratta and GSndhSra are much the 
same. See Bk. II. Ch. III. n.83. 

3. The Brahma PurSpa and Hari Varii^a, in 
opposition to all the rest, make Dharma and his 
successors the descendants of Anu. 

4. Ghjrta: Agni. 

5. Durddama ; V5yu and BhSgavata. The 
Matsya, Brahma and Agni insert a Vidupa, Duduha 
or Vidula, before Pracetas. 

6. So the BhSgavata and Matsya. The 
MahabhSrata says the descendants of Durhya are 
the Vaibhojas, a people unacquainted with the use 
of cars or beasts of burden and who travel on rafts ; 
they have no kings. 

CHAPTER 17 *** 


snTKTT ^IP8JIT:, 

^ II 

^ sHguggrrot HHdVl: stwra:!! 
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CHAPTER 18 
3Tgl^SSIPT: 

•rom 3an?n 

wiPiT-^n^ 
Jil ^r^:; WIR^: ^I^RT: 
Wf:. 3^:, dWSRTfsni:, 

^ M^i q fin ;, irora wnr:, <nws#iT-1?rf?i^ 
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^ 3#R^afTftr 

^ pIT ^:i 

f^ifggjiT:, 3^5^i ^ 

^ptiT:, cTTO^ ^:, ^ ^ jJliSdnyi 

gil^-'pr-^nfTM ^rawq^Tii ^ii 

d5(m«>dfd«?iisr w ^^:iRii 

Anu,' the fourth son ,of YaySti, had three 
sons, SabhSnara, Caksu§a and Paraniek§u.^ 
The son of the first was KslSnara;^ his son was 
Srnjaya; his son was Paranjaya; his son was 
Janamejaya; his son was MahSmani;'* his son 
was MahSmanas, who had two sons, UsTnara 
and Titiksu. Us'Inara had five sons, ^ivi, Traa,^ 
Gara,* Krmi, DSrvan/ ^ivi had four sons, Vrs 
adarbha, SuvTra, Kaikeya and Madra.* Titik§u 
had one son, U§adratha;’ his son was Hema;“* 
his son was Sutapas; his son was Bali, on 
whose wife five sons were begotten by 
Dirghatamas or Ahga, Bahga, Kalihga, Suhma 
and Pundra;" and their descendants and the 
five countries they inhabited, were known by 
the same names. 

31^^: m: ^ flljtrw:, snfe:, 

-tppi ■q^i ^ 

?TRrt ^ 

g^ii?ii 

i ti pn ^ir grf: wwrt naanr; i w*it 

^ErntW' ?%•:, cPlt 

^^d<^>4uusJ ddl , 

qlt gyTTenm ffrorftr grigH: g^5g3,i 
(^dsldld, ^Tccraiqf, ■•Wr<td,4ui^|iBV!|;l ^5^ 

^ xiaggiM'd gerrqf^ g^jf gdnanviii^n 

gsoi^ 3?^: Ills II 

.31?® .gr^ t %v^4ifd n 6 II 

^ yifdHJjgtiui ?igs# argr^Tr: 3t«zng:ii 

The son of Ahga was PSra;’^ his son was 
Divaratha; his son was Dharmaratha;’'* his son 


was Citraratha; his son was RomapSda,'^ also 
called Dasaratha, to whom, being childless, 
Das'aratha, the son of Aja, gave his daughter 
^anta to be adopted.'*’ After this, Romapada 
had a son named Caturahga; his son was 
Prthulaksa; his son was Campa, who founded 
the city of Campa.” The son of Campa was 
Haryyahga; his son was Bhadraratha, who had 
two sons, Vrhatkarman and Vrhadratha. The 
son of the first was Vrhadbhanu;"* his son was 
Vrihanmanas; his son was Jayadratha, who, by 
a wife who was the daughter of a Ksatriya 
father and BrShmanI mother, had a son named 
Vijaya;” his son was Dhfti; his son was 
Dhrtavrata; his son was Satyakarman; his son 
was Adhiratha^** who found Karna in a basket 
on the banks of the Ganges, where he had been 
exposed by his mother, Prtha. The son of 
Kania was Vr§asena.^' These were the Ahga 
kings. You shall next hear who were the 
deseendants of Puru. 

NOTES 

1. By some unaccountable caprice the Brahma 
Purana and Hari Vamsa, unsupported by any other 
authority, here substitute for Anu the name of Kak? 
eyu, a descendant of Puru and transfer the whole 
series of his posterity to the house of Puru. 

2. Pak?a and Parapak§a : Vayu. Parames'u : 
Mat.sya. Parok§a: Bhagavata. 

3. Kalanala >Vayu. Kolihala : Matsya. 

4. Maha^ala ; Agni. Maha^Ila : Bhagavata. 

5. Nrga: Agni. Vana : Bhagavata. 

6. Nava : Matsya. Sama ; Bhagavata. 

7. Vrata : Agni. Suvrata : Matsya. Daksa : 
Bhagavata. According to the Brahma Puraija and 
Hari Variis'a the five sons of Us'Inara were the 
ancestors of different tribes, ^ivi was the progenitor 
of the ^aivas; Nrga of the Yaudheyas; Nava of the 
Navarastras; Vrata of the Ambasthas; and Krmi 
founded the city Krmila. 

8. Bhadra and Bhadraka : Matsya, Agni. These 
sons of ^ivi give name to different provinces and 
tribes in the west and north-west of India. 

9. Rusadratha: Agni. Tujadratha : Matsya. 

10. Pheija; Agni. Sena : Matsya. 

11. Odra or in some copies Andhra : BhSgavata. 
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12. See Bk. IL Ch. IIL n. 3, 46, 49, 50 and 73. 

of Suhma it may be remarked, that it is specified in 
the Siddh^ta KaumudI as an example of Paninfs 
rule; 3JT^ 7.3.24; by which Nagara 

compounded with names of countries in the east 
becomes Nagara, as Sauhmanagara 
'produced, in a city of Suhma'. The descendants of 
Anu, according to the Mahabharata were all 
Mlecchas. The last named work, as well as the 
Vayu and Matsya Puranas, have an absurd story of 
the circumstances of the birth of Dirghatamas, who 
was the son of Ujasi or Utathya, the elder brother of 
Brhaspati by Mamata and of his begetting Ahga 
and the rest. They agree in assigning descendants of 
all four castes to them; the Vayu stating that Bali 
had and the Matsya ascribing it to 

a boon given by Brahma to Bali : 

'Do you establish the four perpetual 
castes.' Of these, the Brahmanas are known as 
Baleyas : The Matsya calls Bali, 

the son of Virocana and I 'existing 

for a whole Kalpa;' identifying him therefore, only 
in a different period and form, with the Bali of the 
Vamana Avatara. 

13. Anapana : Vayu. Khanapana : Bhagavata, 
Adhivahana : Agni. Dadhivahana : Matsya. 

14. This prince is said in the Vayu to have drunk 
the Soma juice along with Indra : ^ 

15. The Matsya and Agni insert a Satyaratha. 

16. This is noticed in the Ramayana, in the story 
of the hermit ^yasmga, to whom Santa was given 
in marriage. Her adoptive father is called in the 
Ramayana, as he is in the Agni and Matsya, 
Lomapada : the meaning is the same, 'hairy foot.* 
Ramayana, IX. X. See also Prelude to the Uttara 
Rama Caritra, Hindu Theatre, 1. 289. 

17. The Bhagavata differs here from all the other 
authorities in omitting Campa, the founder of 
Campapuri, a city of which traces still remain in the 
vicinity of Bhagalpur, having inserted him 
previously amongst the descendants of Iksvaku (see 
Bk. IV. Ch. IIL n. 12). Campa is every where 
recognised as the capital of Ahga and the 
translators of the Ramayana were very wide off the 
truth, when they conjectured that it might be Ahgva 
or Ava. 

18. Vrhaddarbha : Brahma. The Bhagavata omits 
the two successors of Campa and makes 


Vrhadratha, Vrhatkarman and Vrhadbhanu, sons of 
Prthulaksa. 

19. The Vayu, Matsya and Hari Variisa make 
Vijaya the brother of Jayadratha. The Bhagavata 
agrees with our text. The mother of Vijaya from her 
origin was of the Suta caste, the genealogist and 
charioteer. Manu, X. 47. Her son was of the same 
caste, children taking the caste of the mother : 
consequently the descendants of Vijaya, kings of 
Ahga, were Shtas; and this explains the 
contemptuous application of the term SQta to 
Karna, the half brother of the Pandus; for he, as 
will presently be mentioned, was adopted into the 
Ahga family and succeeded to the crown. 

20. Some variety prevails in the series of princes 
here, but this arises from not distinguishing the 
collateral lines, the descendants of Jayadratha from 
those of Vijaya. The Vayu and Matsya give the 
latter as in our text, but they agree also with the 
Agni and Brahma in the successors of Jayadratha, 
as Dr^aratha or Vrhadratha and Janamejaya or 
Visvajit. 

21. Shrasena : Vayu. Vikarna : Brahma. 

•hide 
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CHAPTER 19 

(jwyrasRH.!) 

3aTir 

JiiMnil'jBi: ufeaRi: 3i^:, 

^p^:, (TW ^mn^i^unidlddt flw:« 

«%-g^p*TRt ^:ll ^11 

■<Pf5ii<: 5^s^i ir pafr iT « i tIthhk: 

ppraBU OTriron?! ‘fcU'iwwifii Walei:, "m: 

chiue^lt^^i f^jJT d^'^PlH:, Hilt 

PI^n?TOJr3R: pr 

«Riit3<ran^i ? II 

^irar ftj: ^ ^ ^ 'o;? ^:i 

3^ fBRT-qra^i^: VI3i’dHI‘lll?ll 
\^t?TT: p 35raf^ ! ’TO^ranii 
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«n?iT Ti?qw vi^'^niiun 
The son of Puru was Janamejaya; his son 
was Pracinvat; his son was Pravira; his son 
was Manasyu; his son was Bhayada;' his son 
was Sudyumna;^ his son was Bahugava;^ his 
son was Samyati;'' his son was AhamySti;^ his 
son was Raudrasva,^ who had ten sons, Rteyu,’ 
Kak§eyu, Sthandileyu, Ghiteyu, Jale)m, 
Sthale3ai, Santateyu, Dhane3ai, Vaneyu and 
Vrateyu.* The son of Rteyu was RantinSra,® 
whose sons were Tahsu, Apratiratha and 
Dhruva.'° The son of the second of these was 
Kanva and his son was Medhatithi, from 
whom the Kanvayana Brahmanas" descended. 
Anila'^ was the son of Tahsu and he had four 
sons of whom Dusyanta was the elder.The 
son of Du§yanta was the emperor Bharata; a 
verse explanatory of his name is chanted by 
the gods; "The mother is only the receptacle; it 
is the father by whom a son is begotten. 
Cherish they son, Dusyanta; treat not 
Sakuntala with disrespect. Sons, who are bom 
from the paternal loins, rescue their 
progenitors from the infernal regions. You are 
the parent of this boy; Sakuntala has spoken 
truth." From the expression 'cherish', 
Bharasva, the prince was called Bharata.'"' 

«iTu^jrfJnr ^^^1 

vjTsmf trat 

f^Rtera^inisrniii i II 

fiidyw ipt!gi5r-TR?ral4-^- 

rmhiT «ra^-55jT:i 
tHd^dV #qT: 

f5sn34t?t^:ii^ii 


^ ^ jpziTW- 

^t g ,r<u4 l g^ ddpv g ^ i ?iir (dd<mfti xigi^ 

fdUdlJJM'ildlH.I Wf 1^:. ^ 

^ ^RddIM<m<lMdl*tl^l si'll 
^RddWtl l;, ^TJeJl^ 4lMl(?rt«l:, 

■m: <hiuciiiiHi f|fi!T:ii^on 

■dwr'j'iiy5S:i 33gr 

ildPSid: 

plT:l W: ^:l 

d^d>y m i fa pJ iiH. , ^ Iran: gnfwR'^tdin#: 

W:ll??ll 

Bharata had by different wives nine sons, 
but they were put to death by their own 
mothers, because Bharata remarked that they 
bore no resemblance to him and the women 
were afraid that he would therefore desert 
them. The birth of his sons being thus 
unavailing, Bharata sacrificed to the Mamts 
and they gave him BharadvSja, the son of 
Brhaspati by Mamata the wife of Utathya, 
expelled by the kick of Dlrghatamas, his half 
brother, before his time. This verse explains 
the purport of his appellation; " 'Silly woman,' 
said Bfhaspati, 'cherish this child of two 
fathers' (bhara dva-jam). 'No, Brhaspati,' 
replied Mamata, do you take care of him.' So 
saying, they both abandoned him; but from 
their expressions the boy was called 
Bharadvaja." He was also termed Vitatha, in 
allusion to the unprofitable (vitatha) birth of 
the sons of Bharata.'^ The son of Vitatha was 
Bhavanmanjm;'® his sons were many and 
amongst them the chief were Vrhatk§atra, 
MahavTrya, Nara and Garga.'’ The son of Kara 
was Sankrti; his sons were RuciradhI and 
Rantideva.'* The son of Garga was ^ini;"* and 
their descendants called Gargyas and l§ainyas, 
although K§atriyas by birth, became 
Brahmanas.^® The son of Mahavirya was 
Uruk§aya,^' who had three sons, Tra 50 ' 3 runa, 
Puskarin and Kapi;^^ the last of whom became 
a Brahaman. The son of Vrhatk§atra was 
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Suhotra^^ , whose son was Hastin, who 
founded the city of Hastinapur.^** The son of 
Hastin were Ajamldha,^^ Dvimlcjha and 
Purumidha. One son of Ajaml<lha was Kanva, 
whose son was Medhatithi;^® his other son was 
Brhadisu, whose son was Brhadvasu;^^ his son 
was Brhatkarman;^* his son was Jayadratha;^^ 
his son was Visvajit;^® his son was Senajit, 
whose sons were Rucirasva, KSsya, 
Drdhadhanus and Vasahanu.^' The son of 
Rucirasva was Prthusena; his son was Para; his 
son was Nipa; he had a hundred sons, of whom 
Samara, the principal, was the ruler of 
Kampilya.^^ Samara had three sons, Para, 
Sampara, Sadasva. 

3jlT:l ■’inTff 

^ u II 

sipr?, ?RTt 

mfZt, d'WIcq^'l fgiftew ’rakT'W:, 

bit: wwii 

Btl:, ?ra7?i wfinRRT:, 

fititsijcn ^ Qi T ra r Hm"! ^ far^ rfa 

jiMniuunr atgnt iTf|aT:ii^^ii 

The son of Para was Prthu; his son was 
Sukrti; his son was Vibhratra;^^ his son was 
Anuha, who married Krtvl, the daughter of 
Suka (the son of Vyasa) and had by her 
Brahmadatta;^”* his son was Visvaksena; his 
son was Udaksena;^^ and his son was Bhallat 

The son of Dvimldha^’ was Yavinara; his 
son was Dhrtimat;^* his son was Satyadhrti; 
his son was Drdhanemi; his son was 
Suparsva;^^ his son was Sumati; his son was 
Sannatimat; his son was Kila, to whom 
HirapyanSbha taught the philosophy of the 
Yoga and he compiled twenty-four Sariihitas 
(or compendia) for the use of the eastern 
Brahmanas, who study the Samaveda.*’® 
»dN>« l fg ; ^ «l^4ui fRT;ll ^iril 

4§t«i:i mVcii:i dKcidl, dm hmI, 


at<<i ^iiPl:, 711%: 

^llPl : -pn^: pHTJ: tl% rtl:, 

fdq^iuii W’niWl^ 
ftldli^f^dl;, 3111% MiaiHI.-ll^mi 
pnHliT »lV<^l: ^l%rtRTT (a-j ll dJl ^^:l 
ycfJIdlef ^R5«l«( (ddl<^l«:, 31^ ^ 

7n5%S?p21TOT 7RTPP%5«rat(l VldH-<l< 
^iy(d: g^e^jRnit q%i ^Bi#g 
7I<W%I Tiwil II 

^ (smiidMUrii&d ^rqR: 3 B-ti<fi i ^ 3ri(rati;i 

WnpPPi: VtPfy4H<^l 

tltt: Tl g>*lR: «h"Hi ^IRSfwn% 'd-idl 



The son of Krta was Ugrayudha, by whose 
prowess the Nipa race of K§atriyas was 
destroyed;*” his son was K§emya; his son was 
Suvira, his son was Njpanjaya;**^ his son was 
Bahuratha. These were called Pauravas. 

AjamI(Jha had a wife called NllinI and by 
her he had a son named Nila; his son was 
^anti; his son was ^u^anti; his son was 
Purujanu;**^ his son was Cak§u;'’^ his son was 
Haryyasva,**® who had five sons, Mudgala, 
Srnjaya,'^ Vrhadisu, Pravira**^ and Kampilya.*** 
Their father said, "These my five (panca) sons 
are able (alam) to protect the countries;" and 
hence they were termed the Pancalas.**’ From 
Mudgala descended the Maudgalya 
Brahmanas;® he had also a son named 
Bahvasva,^' who had two children, twins, a 
son and daughter, Divodasa and Ahalya. The 
son of Satadvat of Gautama by Ahalya was 
Satananda;^^ his son was Satyadhjti, who was 
a proficient in military science. Being 
enamoured of the nymph UrvasI, Satyadhfti 
was the parent of two children, a boy and girl, 
^antanu, a Raja, while hunting, found these 
children exposed in a clump of long ^ara 
grass; and compassionating their condition, 
took them and brought them up. As they were 
nurtured through pity (krpa), they were called 
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Krpa and Krpl. The latter became the wife of 
Dro^ia and the mother of Asvatthaman. 

dfuifg 

Wl:, 

The son of DivodSsa was Mitrayu;*^ his son 
was Cyavana; his son was Sudasa; his son was 
Saudasa, also called Sahadeva; his son was 
Somaka; he had a hundred sons, of whom 
Jantu was the eldest and Pr$ata the youngest. 
The son of Prsata was Drupada; his son was 
Dhrstadyumna; his son was Drstaketu. 

^icKuiid^ 1^:, 

5^; 531 w^:\ 

T>qc|^|(^ ficJcF):, 

Mcwuytsll WFtJFRTl 

m: H^raiT, •sgsngr, ^ ^ 

diHl dtrMicf rIcT: 

^HPnfrr: m: ^psRT:. 

Another son of Ajamidha was named Rks 
a;^"* his son was Samvarana; his son was Kuru, 
who gave his name to the holy district Kuruks 
etra; his sons were Sudhanus, Jahnu, Pariksit 
and many others/^ The son of Sudhanus was 
Suhotra; his son was Cyavana; his son was 
Krtaka;^^ his son was Uparicara the Vasu,^^ 
who had seven children, Vrhadratha, 
Pratyagra, Kusamba, Mavella, Matsya and 
others. The son of Vrhadratha was KusSgra; 
his son was Rsabha;^* his son was Puspavat; 
his son was Satyadhrta;^^ his son was 
Sudhanvan; and his son was Jantu. Vrhadratha 
had another son, who being bom in two parts, 
which were put together (sandhita) by a 
female fiend named Jata, he was denominated 
Jarasandha;^^^ his son was Sahadeva; his son 


was Somapi;*^^ his son was SrutasTavas.^^ 
These were kings of Magadha. 

NOTES 

1. Abhayada : Vayu. Vltamaya : Agni. 
VStSyudha : Matsya. Carupada : BhSgavata. The 
Mahabharata, Adi Parva, p. 136, 138, has two 
accounts of the descendants of Puru, differing 
materially in the beginning from each other and 
from the lists of the PurSnas. In the first, Pravlra is 
made the son of Puru; his son is Manasyu, who has 
three sons, l^akta, Sanhanana and Vagmin; and 
there the line stops. Another son of Puru is 
Raudrasva, whose sons are Riceyu and the rest, as 
in our text; making them the second in descent, 
instead of the eleventh. In the second list,-die son of 
Puru is Janamejaya, whose successors are 
Pracinvat, Samyati, Ahamyati, Sarvabhauma, 
Jayatsena, Avacina, Ariha, Mahabhauma, 
Ayutanayin, Akrodhana, Devatithi, Ariha, Riksa, 
Matinara, who is therefore the fifteenth from Puru, 
instead of the fourth as in the first account or the 
twelfth as in the text. 

2. Dhundu : Vayu. Sambhu : Agni, Sudhanvan : 
Brahma. 

3. Bahuvidha : Agni and Matsya. 

4. Sampati: Agni. 

5. Omitted : Vayu. Bahuvadin : Matsya. 

6. Bhadrasva: Matsya. 

7. Rajeyu : Vayu. Riceyu : Agni. They were the 
sons of the Apsaras Ghrtacl ; or of MisrakesI ; 
Mahabharata. The Brahma Purana and Hari Variisa, 
have very unaccountably and in opposition to all 
other authorities, transferred the whole of the 
descendants of Anu of this family; substituting for 
Anu the second name in our text, Kakseyu, (Bk. IV. 
Ch. XVII.) 

8. The vayu names also ten daughters, Rudra, 
SOdra, Madra, Subhaga, Amalaja, Tala, Khala, 
Gopajala, Tamrarasa and RatnakQtl; and adds that 
they were married to Prabhakara, a Rsi of the race 
of Atri. The Brahma Purana and Hari Vamsa have a 
legend of the birth of Soma, the moon, from him 
and one of these ten; who succeeded to the power 
and prerogatives of Atri. The sons of the other 
wives were less distinguished, but they formed 
families eminent amongst holy Brahmanas, called 
Svastyatreyas. 
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9. Atim^a or Atibhara : Bhagavata. Antinara : 
Matsya. Matinara : Mahabharata, Agni and 
Brahma. According to the Matsya and Hari Vamsa 
(not in the Brahma Purana), Gaurl the daughter of 
this prince, was the mother of Mandhatri, of the 
family of Iksvaku. 

10. In place of these the Matsya has 
Amurttirayas and Nrcandra and there are several 
varieties in the nomenclature. In place of the first 
we have Vasu or Trasu, Vayu; Tahsurogha, Agni; 
TahvSurodha, Brahma; and Sumati, BhSgavata. 
Pratiratha is read for the second of the Agni and 
Brahma; and for the third, Suratha, Agni; Subahu, 
Hari Vamsa. 

11. Medhatithi is the author of many hymns in 
the Rgveda and we have tlierefore Brahmanas and 
religious teachers descended from Ksatriyas. 

12. Malina : Vayu. Raibhya : Bhagavata. 

Dhai'manetra: Brahma Purana. The Hari Vamsa 
omits him, making sad blundering work of the 
whole passage. Thus the construction is such as to 
intimate that Tahsu or Tahsurodha had a wife 
named Ila, the daughter of Medhatithi; that is, his 
brother’s great-granddaughter 

.I 

^ I { but this, as the 

commentator observes, is contrary to common 
sense and he would read it therefore, 

^ The daughter of him who was 

named Ilin,' a Raja so called : but in the Vayu and 
Matsya we have Hina, the daughter of Yama, 
mairied to Tahsu and mother of Malina or Anila; 
more coixectly perhaps Ailina : 

TTT dfciH 

^ The 

blunder of the Hari Vamsa therefore arises from the 
compiler’s reading Yasya, 'of whom', instead of 
Yamasya, 'Yama'. It is not an error of transcription, 
for the metre requires Yasya and the remark of the 
commentator proves the correctness of the reading. 
The name occurs Ilina the son of Tahsu, in 

the Mahabh^ata, agreeably to the Anuvahsa sloka, 
which is there quoted. 'Sarasvatl bore Tahsu to 
Matinara and Tahsu begot a son, Ilina, by Kalihgl:' 

13. The Vayu, Matsya and Bhagavata agree with 
out text in making these the grandsons of Tahsu : 
even the Brahma Purana concurs, but the Hari 


Vamsa makes them his sons, having apparently 
transformed Tahsosuta ('2# ihe son of Tahsu, 
into a synonym of Tahsu or Tahsurodha as in these 
parallel passages : MdiHdi'fl 

^ i The son of Tahsu 

was the illustrious sage Dharmanetra : UpadanavT 
had from him four excellent sons.’ - Brahma Purana 

M 'Tahsurodha was a royal sage, the 
illustrious institution of laws. Upadanavl had four 
sons from Tahsurodha.' Hari Vaihs'a. The 
commentator explains Dharmanetra to be 

'institution of laws' (^w^yoitfch:). We have 
Upadanavi before, as the daughter of Vrsaparvan 
the Daitya, married to Hiranyaksa. Homilton 
(Buchanan) calls her the wife of Sughora. The four 
sons are named in other authorities, with some 
variations : Dusyanta, Susyanta or Rsyanta or 
Sumanta, Pravira and Ahgaha or Naya. The 
Mahabharata enumerates five, Dusyanta, Sura, 
Bhlma, Vasu and Pravasu, but makes them the sons 
of Hina and grandson of Tahsu. 

14. These two slokas are taken from the 
Mahabharata. Adi Parvan and are part of the 
testimony borne by a heavenly messenger to the 
birth of Bharata. They are repeated in the same 
book, in the account of the family of Puru. They 
occur, with a slight variation of the order, in other 
Puranas, as the Vayu, etc., and show the greater 
antiquity of the story of Sakuntala, although they 
do not narrate it. The meaning of the name Bharata 
is differently explained in Sakuntala; he is said to 
be so called from 'supporting' the world : he is also 
there named Sarvadamana, 'the conqueror of all.' 

15. The Brahma Puiana and Hari Vaihsa, the 
latter especially, appear to have modified this 
legend, with the view perhaps of reconciling those 
circumstances which are related of BharadvSja as a 
sage with his history as a king. While therefore they 
state that Bharadvaja was brought by the winds of 
Bharata, they state that he was so brought to 
perform a sacrifice by which a son was bom, whom 
Bharadvaja also inaugurated : 

In the Vayu, Matsya and Agni, however, the story 
is much more consistently narrated; and 
Bharadvaja, being abandoned by his namral parent, 
is brought by the winds, as a child, not as sage; and 
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being adopted by Bharata, is one and the same with 
Vitatha, as our text relates. Thus in the Vayu, the 
Maruts bring to Bharata, already sacrificing for 
progency ^ Bharadvaja, the 

son of Brhaspati; and Bharata receiving him says. 
"This Bharadvaja shall be Vitatha 

1 The Matsya also says, the Maruts in 
compassion took the child and being pleased with 
Bharata's worship, gave it to him and he was named 
Vitatha : I ^ 

I H'tdN I ^ 

^ ^31vji-hPi 1 RTR 1 

And the Agni tells the whole story in one verse : 

g RT5R: ^5#r 

Then the son of Brhaspati, being taken 
by the winds. Bharadvaja was transferred with 
sacrifice and was Vitatha.' The account given in the 
Bhagavata is to tlie same purpose. The 

commentator on the text also makes the matter 
clear enough : 'The 

name of Bharadvaja in the condition of son of 
Bharata was Vitatha.' It is clear that a new-born 
infant could not be the officiating priest at a 
sacrifice for his own adoption, whatever the 
compiler of the Hari Vam& may please to assert. 
From Bharadvaja, a Brahmana by birth and king by 
adoption, descended Brahmanas and Ksatriyas, the 
children of two fathers : 

^11 The 

Mahabharata, in the Adi Parvan, tells the story very 
simple. In one place, v. 3710, it says that Bharata, 
on the birth of his children proving vain, obtained 
from Bharadva^ja, by great sacrifices, a son, 
Bhumanyu; and in another passage it makes 
Bhumanyu the son of Bharata by Sunanda, 
daughter of Sarvasena, king of KasT; p. 139, v. 
3785. The two are not incompatible. 

16. Manyu : Bhagavata. Suketu : Agni. But the 
Brahma and Hari Vaiiisa omit this and the next 
generation and make Suhotra, Anuhotra, Gaya, 
Garga and Kapila the sons of Vitatha : they then 
assign to Suhotra two sons, Kas'ika and Ghrtsamati 
and identify them and their descendants with the 
progeny of Ayu, who were kings of KasT (see Bk. 
IV. Ch. VIII. n. 15); a piece of confusion 
unwarranted by any other authority except the 
Agni. 

17. Vrhat, Aharya, Nara, Garga : Matsya. 


18. Guruvlrya and Trideva : Vayu. The first is 
called GurudhI, Matsya; and Guru, Bhagavata : 
they agree in Rantideva. The Bhagavata describes 
the great liberality of this prince and his practice of 
Yoga. According to a legend preserved in the 
Megha Duta, his sacrifices of kine were so 
numerous, that their blood formed the river 
Carmanvatl, the modem Cambal. 

19. Sivi: Matsya. 

20. The other authorities concur in this 
statement; thus furnishing an additional instance of 
one caste proceeding from another. No reason is 
assigned : the commentator says it was from some 

21. Durbhaksaya : Vayu. Uruksat : Matsya, 
Duritaksaya: Bhagavata. 

22. Tray^ni, Puskararuni, Kavi; all became 

Brahmanas : WIFRUT 'RcTT: I Matsya : 

and there were three chief branches of the Kavyas 
or descendants of Kavi : chlo^Rj g pR: 

^:l UPSHOT: ll Gargas, 

Sankrtis and K§vyas. Ibid. 

23. In the MahabhSrata, Suhotra is the son of 
BhQmanyu; and in one place the father of 
Ajamidha, etc., and in another of Hastin. The 
Brahma Purina in some degree and the Hari Variisa 
in a still greater, have made most extraordinary 
confusion in the instance of this name. In our text 
and in all the best authorities we have three 
Suhotras, perfectly distinct : 1. Suhotra, great- 
grandson of Amavasu, father of Jahnu and ancestor 
of Visvamitra and the Kausikas (see Bk. III. Ch. 
XL); 2. Suhotra son of Ksatravrddha and grandson 
of Ayus and progenitor of the race of KasT kings 
(Bk. rV. Ch. VIII.); and 3. Suhotra the son of 
Vrhatksatra, grandson of Vitatha and parent of 
Hastin. In the two blundering compilations 
mentioned, we have, first (Hari Variisa c. 20), a 
Suhotra son of Vrhatksatra, of the race of Puru; his 
descent is not given, but, from the names which 
follow Suhotra, the dynasty is that of our present 
text : secondly (Hari Variisa c. 27), Suhotra son of 
Karicana, of the line of Amavasu and father of 
Jahnu, etc. thirdly (Hari Variisa c. 29), Suhotra the 
son of Ksatravrddha and progenitor of the KasT 
kings : fourthly (Hari Variisa 32), we have the first 
and third of these personages confounded; Suhotra 
is made the son of Vitatha and progenitor of the 
KasT kings, the dynasty of whom is repeated; thus 
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connecting them with the line of Puru instead of 
in opposition to all authority. Again, we have 
a notable piece of confusion and Suhotra the son of 
Vitatha is made the father of Vrhat, the father of the 
three princes who in our text and in the Hari Vaiiisa 
(c. 20) are the sons of Hastin; and amongst whom 
Ajamidha is made the father of Jahnu and ancestor 
of the Kausikas, instead of being, as in c. 27 and as 
every where else, of the family of ArnSvasu. The 
source of all this confusion is obvious. The 
compilers extracted all the authentic traditions 
accurately enough, but, puzzled by the identity of 
name, they have also mixed the different accounts 
together and caused very absurd and needless 
perplexity. It is quite clear also that the Hari Vaihsa 
does not deserve the pains taken and taken 
fruitlessly, by Hamilton and M. Langlois to reduce 
it to consistency. It is of no weight whatever as an 
authority for the dynasties of kings, although it 
furnishes some particular details, which it has 
picked up possibly from authentic sources not now 
available. 

24. It was finally ruined by the encroachments of 
the Ganges, but vestiges of it were, at least until 
lately, to be traced along the river, nearly in a line 
with Delhi, about sixty miles to the east. 

25. In one place, son of Suhotra; in another, 
grandson of Hastin : Mahabharata. 

26. The copies agree in this reading, yet it can 
scarcely be correct. Kanva has already been noticed 
as the son of Apratiratha. According to the 
Bhagavata, the elder son of Ajamidha was 
Priyamedhas, from whom a tribe of Brahmanas 
descended. The Matsya has Vrhaddanus and names 
the wife of Ajamidha, Dhuminl. It also however, 
along with the Vayu, makes Kanva the son of 
Ajamidha by his wife Kesinl. 

27. Vrhaddanus : Bhagavata. Also called 
Vrhaddarman: Hari Variisa. 

28. Vrhatkaya: Bhagavata. 

29. Satyajit: Hari Variisa. 

30. AsVajit: Matsya, Visada : Bhagavata. 


Bhagavata 

Matsya 

Hari Variisa 

Rucirasva 

RucirSsva 

Rucira 

Kas'ya 

KSsya 

Svetaketu 

Drdhahanu 

Drdhasva 

MahimnSra 

Vatsa 

Vatsa k. of 

Vatsa k. of 


Avanti. 

Avanti. 


32. Kampilya appears to be the Kampil of the 
Mohammedans, situated in the Doab. It was 
included in southern Pahcala. The Matsya makes 
Samara the son of Kasya. 

33. Vibhraja in MSS., also in the Vayu, 

34. The Bhagavata omits the descents 
subsequent to NIpa and makes Brahmadatta the son 
of Nipa by Sukrti. In the Hari Variisa is a curious 
legend of the different transmigrations of 
Brahmadatta and his six companions, who were 
successively as many Br^manas, then foresters, 
then deer, then water-fowl, then swans and finally 
Brahmanas again, when with the king they obtained 
liberation. According to the Bhagavata, 
Brahmadatta composed a treatise on the Yoga, a 
Yogatantra. 

35. Dandasena: Hari Variisa. 

36. Bhallaka ; Vayu. Bhallada : Bhagavata. The 
Vayu makes him the last of the race. The Hari 
Variisa adds that he was killed by Kama. The 
Matsya names his successor Janamejaya, when the 
race of the Nipas was exterminated by Ugrayudha; 
as noticed below. 

37. So the vayu and Bhagavata. The Matsya and 
Hari Variisa, with less consistency, derive this 
family also from Ajamidha. 

38. Krtimat: Bhagavata. 

39. Between these two the Vayu inserts Mahat 
and Rukmaratha. The Matsya, Sudhanvan, 
Sarvabhauma., Mahapaurava and Rukmadhara. The 
Brahma Purana, Sudharman, Sarvabhauma, Mahat 
and Rukmaratha. 

40. The Bhagavata says he was the author of six 
Sariihit^ of the Samaveda. (See Bk. III. Ch. VI). 

41. The Hari Variisa says he killed Nipa, the 
grandfather of Prsata, but it had previously stated 
that it was the son of Bhallata, several descents 
after Nipa, who was killed by Ugrayudha : and 
again (c. 32), Prsata, conformably to other 
authorities, appears as the father of Dmpada, in the 
family of Smjaya. The Hari Variisa relates the 
destruction of Ugrayudha by Bhisma, in 
consequence of his demanding in marriage the 
widow of Santanu : after which, Prsata, it is said, 
recovered possession of Kampilya. 

42. Puranjaya: Bhagavata. 

43. Purujati : Vayu. Puruja : Bhagavata. The 
Brahma Purana and Hari Variisa omit Nila and 
Santi. 
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44. Riksa : Vayu. Prthu : Matsya. Arka : 
Bhagavata. Omitted : Brahma. 

45. Bahyasva : Agni. Bhadrasva : Matsya 
Bharmyasva: Bhagavata. 

46. Jaya ; Matsya. Saiijaya : Bhagavata. 

47. Yavinara : Agni and Bhagavata. Javinara : 
Matsya. 

48. Kapila : Matsya. Knnilasva ; Brahma. 

49. PancSla was at first the country north and 
west of Delhi, between the foot of the Himalaya 
and the Cambal. It was afterwards divided into 
northern and southern Pancala, separated by the 
Ganges. Makandi on the Ganges and Kampilya 
were the chief cities of tlie latter; Ahiksetra in the 
former. The PMcalas, according to the 
Mahabharata, expelled Samvarana from 
Hastinapur, but it was recovered by Kuru. The 
purpose of the term Pancala is similarly explained 
in other Puranas. In the Mahabharata they are the 
grandsons of Ajamidha. 

50. The Matsya says that they, as well as the 
Kanvas, were all followers or partisans of Aiigiras ; 

( The Hari Varhsa has nearly the same 

words. 

51. BhadrayasVa : Vayu. Paiicas'va : Agni. 
BandhyasVa : Matsya. Bharmya : Bh^avata. But 
there is some indistinctness as to his descent. The 
Matsya and Hari Varhsa give the son of Mudgala 
only his patronymic Maudgalya. According to the 
first, his son was Indrasena; and his son, 
BandhyasVa. The second makes Badhryasva the 
son of Maudgalya by Indrasena. The Bhagavata 
makes Bh^mya, the patronymic of Mudgala, the 
son of Bharmyasva and who is the father of 
Divodasa and Ahalya : 

The commentator has, 

52. In the Ramayana, ^atananda appears as the 
family priest of Janaka, the father of Sita. 

53. From whom the Maitreya Brahmanas were 
descended : Hari Varhsa. In the Matsya and Agni 
the son of Mitrayu is called Maitreya (Bk. I. Ch. I). 
The Brahma Purana and Hari Varhsa here close the 
lineage of Divodasa : the Agni adds but one name, 
Somapi. They then proceed with the descendants of 
Srnjaya, one of the Pahcalas or Pancadhanus, 
Somadatta, Sahadeva and then as in our text. The 
vayu and Bhagavata agree with the latter in making 
the line continuous from Divodasa. According to 


the Matsya and Brahma Purana the race of 
Ajamidha became extinct in the person of 
Sahadeva, but Ajamidha was thence called. the 
Somaka family. It was in the reign of Drupada that 
the possessions of the PahcSlas were divided; 
Drona, assisted by the Pandavas, conquering the 
country ^d proceeding the southern portion again 
to Drupada, as related in the Mahabharata. The two 
princes last named in the list figure in the great war. 

54. The Hari Vamsa gives him two brothers, 
Dhhmravarna and Sudarsana. In the Mahabharata 
one list agrees with the text; the other calls 
Samvarana the son of Ajamidha by his wife Riksa. 

55. One other is named in the Bhagavata, 
Matsya, Brahma and Agni; Animejaya, 
Arimarddana and NisadhasVa. The Hari Vaiiisa has 
Sudhanvat in place of Jahnu; having also Sudhanus. 

56. Krta : Vayu. Krtayajna : Brahma. Krmi : 
Matsya, Krti: Bhagavata. 

57. The story of Uparicara or a Vasu who by 
command of Indra became king of Cedi, is told in 
the Mahabharata, Adi Parvan. He is there said to 
have at first five sons, Vrhadratha, king of 
Magadha, Pratyagra, Kusamba, also called 
Manivahana, Mavella and Yadu, by his wife 
Girika; afterwards he has, by Adrika, an Apsaras 
condemned to the form of a fish, Matsya a son and 
Satyavati or Kali a daughter : the latter was the 
mother of Vyasa. The same legend is referred to in 
the accounts of Uparicara and his family in the 
Bhagavata, Matsya, Hari Varhsa, etc. 

58. Vrsabha: Matsya. 

59. Satyajita : Vayu. Satyahita : Bhagavata. 
Satyadhrtra or Pusya : Matsya. 

60. This story is told in the 16th section of the 

Sabha Parvan of the Mahabharata, where also he is 
called the son of Vrhadratha. In the Vayu he is the 
son of Satyajita. The Agni has Satyahita, Urjja, 
Sambhava, Jarasandha; and (he Matsya, 
Satyadhrita, Dhanusa, Sarva, Sambhava, 

Jarasandha. 

61. Somadhi : Vayu. Udapa : Agni. Udayus : 
Brahma. Somavit: Matsya. 

62. Srutakarman : Agni. Srutasarman : Brahma. 

*** 
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CHAPTER 20 

1ln?Tts«2iTJr: 






350:11^11 

^31#^ dlMIcO'dl ^^11 ? II 

d^idKl41, ddisliyrti^:, 
3|iydralH*l«H:, '^cufrlfSl: dc® 

^S^:U^n 

^rhr^:, Jidlii;, 

d^^nftr l[gTfg-?nni3-^iHg;^ip^: ^:i 

^g[ifJl#?T t^ c(ko 4 Ig^ii^ii 

t ^ grown #if 

Vlird«)IHl(d ijHTOEri ^^OIT^TTRIJMimi 


ParSsara said- PaiTk?it, the son of Kuru, 
had four sons, Janamejaya, ^rutasena, 
Ugrasena and Bhlmsena.‘ The son of Jahnu. 
was Suratha; his son was VidQratha; his son 
was Sarvabhaujna; his son was Jayasena, his 
son was Aravin; his son was A 5 aitayus; his son 
was Akrodhana; one of his sons was Devatithi 
and another was called Riksa, his son was 
Dillpa; his son was Pratipa, who had three 
sons, Devapi, Santanu and Bahllka. The first 
adopted in childhood a forest life and Santanu 
became king. Of him this verse is spread 
through the earth; "Santanu is his name, 
because if he lays his hands upon an old man, 
he restores him to youth and by him men 
obtain tranquillity (santi)." 


rlWT Tit ^ ^11 ^ 11 

T g#r, ^ wqrw ?f?ri 

^ mWtII 

?I5B>:l TT 3TTfIR?E3I!;, ft> W fdslilfufdl t 

in^:- Mddi(<(5t^<(w^, 

d l drlWI I ^ TTRi/, ddH^^H , eOg Hi q, , rlWI 


Up5lJ<e|\uilV*iyiI<«ll djiuuil UdRei^ 
iratf^:inaii 

ugl*qdll<ill 

jm ^ viWjfA'd«ita4ldi9mr<^?dvit<*WH 
«i^uiHj|uil.^cg sragRTsgjigRTgntRi ^sninii 

d^iyMJJMU'dlSr dUcl4iM(d!Jii ^ailfiiyidt^l % 4IT^UII 
drtfy ■g^grpripT dj^ogftrtrfgFd 
crg^.-i sTPrafr 

gHT^I SlPIi® ^ TTSPi;! 

gieiqdlfdM^, 3n?lRT llc|qie|qi<ifB^M: 
gf^s udq i fd ;g nH-q(^d^<girtq^uuil^Kuii^ 

^nirt ^ ??3 tR: tirij: T^^wng 

TfHnrartcfi ^g«i id(ei I iui^fi^ xt 

siraft ^cjimwRmhviwPumti^ ^ 

«twi;q^:ii^ii 

In the kingdom over which Santanu ruled 
there was no rain for twelve years. 
Apprehensive that the country would become 
a desert, the king assembled the Brahmapas 
and asked them why no rain fell and what fault 
he had committed. They told him that he was 
as it were a younger brother married before an 
elder, for he was in the enjoyment of the earth, 
which was the right of his elder brother 
Devapi. "What then am I to do?" said the Raja 
; to which they replied, "Until the gods shall 
be displeased with Devapi, by his declining 
from the path of righteousness, the kingdom is 
his and to him therefore you should resign it." 
When the minister of the king Asmarsarin, 
heard this, he collected a number of ascetics 
who taught doctrines opposed to those of the 
Vedas and sent them into the forest; where 
meeting with Devapi, they perverted the 
understanding of the simple-minded prince 
and led him to adopt heretical notions. In the 
meantime, Santanu being much distressed to 
think that he had been guilty of the offence 
intimated by the Brahmanas, sent them before 
him into the woods and then proceeded thither 
himself, to restore the kingdom to his elder 
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brother. When the BrShmanas arrived at the 
hermitage of Devapi, they informed him, that, 
according to the doctrines of the Vedas, 
succession to a kingdom was the right of the 
elder brother : but he entered into discussion 
with them and in various ways advanced 
arguments which had ,the defect of being 
contrary to the precepts of the Vedas. When 
the Brahmanas heard this, they turned to 
Santanu and said, "Come hither. Raja; you 
need give yourself no further trouble in this 
matter; the dearth is at an end; this man is 
fallen from his state, for he has uttered words 
of disrespect to the authority of the eternal, 
uncreated Veda; and when the elder brother is 
degraded, there is no sin in the prior espousals 
of his junior." Santanu thereupon returned to 
his capital and administered the government as 
before, and his elder brother Devapi being 
degraded from his caste by repeating doctrines 
contrary to the Vedas, Indra poured down 
abundant rain, which was followed by 
plentiful harvests.^ 

pT: gjWilqraqt 

gdTi^sftr 

(TTRirartH) 

|R?lt g wit 

w 35 »t: q r g ' dirfydi ti ^ ^ 

3iq^ xraTOSdpnwrjfT:, 


I jdqcfim ^dMdiqi 

^ jjnraigi IsRiraT 

3jmggti c6> i^ MU i a qfRtsfg 
af^q^irgcjoiT 
qm Ti fu i g T qfdj?tnii 



TTf?rwfd^ #sfwgT3frggi -arfwgtwngt 
wmt 

gnrrqi Mljqfg i M- qTfttltrsyiigTti; J d^fadUdim 

#ll?^ll 

wradird ii^^ii 

jaKgugguut ggarf^ 1%: aisng:ll 

The son of Bahllka was Somadatta, who 
had three sons, BhQri, Bhuiisravas and Sala.^ 
The son of Santanu was the illustrious and 
learned Bhisma, who was bom to him by the 
holy river-goddess, Gahga; and he had by his 
wife Satyavatl two sons, Citrahgada and 
Vicitravirya. Citrahgada, while yet a youth, 
was killed in a conflict with a Gandharva, also 
called Citrahgada. Vicitravirya married Amba 
and Ambalika, the daughters of the king of 
KasI; and indulging too freely in connubial 
rites, fell into a consumption, of which he 
died. By command of Satyavatl, my son Krs 
pa-dvaipayana, ever obedient to his mother's 
wishes,”* begot upon the widows of his brother 
the princes Dhrtara§tra and Papdu and upon a 
female servant, VidQra. Dhrtarastra had 
Duryodhana, Duhsasana and other sons, to the 
number of a hundred. Pandu having incurred 
the curse of a deer, whose mate he had killed 
in the chase, was deterred from procreating 
children; and his wife KuntI bore to him in 
consequence three sons, who were begotten by 
the deities Dharma, Vayu and Indra, namely, 
Yudhi§thira, Bhlma and Arjuna ; and his wife 
Madri had two sons, Nakula and Sahadeva, by 
the celestial sons of Asvinl. These had each a 
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son by Draupadi. The son of Yudhisthira was 
Prativincfcya; of Bhima, Srutasoma; of 
Arjuna, Srutakirtti; of Nakula, Satanika; and of 
Sahadeva, Srutakarman. The Pandavas had 
also other sons.^ By his wife Yaudheyl, 
Yudhisthira had Devaka. The son of Bhima by 
Hidimba was Ghatotkaca and he had also 
Sarvatraga by his wife Kasl. The son of 
Sahadeva by Vijaya was Suhotra; and 
Niramitra was the son of Nakula by 
KarenumatT, Arjuna had Iravat by the serpent- 
nymph Ulup!; Babhruvahana, who was 
adopted as the son of his maternal grandfather, 
by the daughter of the king of Manipura; and 
by his wife Subhadra, Abhimanyu, who even 
in extreme youth was renowned for his valour 
and his strength and crushed the chariots of his 
foes in fight. The son of Abhimanyu by his 
wife Uttara was Pariksit, who, after the Kurus 
were all destroyed, was killed in his mother’s 
womb by the magic Brahma weapon, hurled 
by Asvatthaman : he was however restored to 
life by the clemency of that being whose feet 
receive the homage of all the demons and the 
gods and who for his own pleasure had 
assumed a human’shape (Krsna). This prince, 
Pariksit, now reigns over the whole world with 
undivided sway.^ 

NOTES 

1. This, although it occurs in other authorities, 
appears to be an error, for these are the sons of a 
subsequent Pariksit (see the next chapter). The 
Matsya omits Pariksit here and the BhSgavata states 
that he had no children. In most of the Puranas, 
however, the line of Parlksat is continued, but there 
is very great confusion in the lineage. According to 
the Vayu, Janamejaya was the son of Pariksit, 
whose son was Srutasena, whose son was 
Bhimasena, Janamejaya had also a son named 
Suratha; but Suratha was also the name of the son 
of Jahnu, from whom the line continues as in the 
text. The Brahma Purana and Hari Variisa also 
make Suratha the son both of Janamejaya and of 
Jahnu; and they observe that there are two Riksas, 
two Parlksits, three Bhimsenas and two 


Janamejayas, in the lunar race. Some of the 
confusion probably originates with the 
Mahabharata, which, as before noticed, gives two 
lists from Puru to Santanu, differing from one 
another and from all the lists of the Pur^as. In the 
first of these lists such collateral names have been 
retained as appear to have furnished our text and 
that of other Puranas with distinct persons : thus 
making the members of one fraternity so many 
descents. Of the two lists, however, the second is 
probably to be regarded as the more recent, if not 
more correct; for Vaistopayana repeats it at 
Janamejaya's request, because the latter is not 
satisfied with the summary account which the 
former had first communicated to him. 
Mahabharata vol. I. p. 136 and p. 138. 

2. The Mahabharata merely states that Devapi 
retired to a religious life. The story of his heresy is 
narrated, much as in the text, in the Bhagavata, 
Vayu. The Matsya adds, that he was also leprous; 
on which account his subjects contemned him. He 
was probably set aside in favour of his younger 
brother, either on that account or on that of his 
heresy; such a disposition being conformable to 
Hindu law. According to the Bhagavata and Matsya 
he is still alive at a place called Kalapa grtoa, 
where, in the Krta age of the next Mahayuga, he 
will be the restorer of the Ksatriya race. 

3. The Matsya says that Bahllka had a hundred 
sons or lords of the Bahllkas. 

4. Before her marriage to Santanu, Satyavatl had 
a son, Krsna-dvaipayana or Vyasa, by Parasara : he 
was therefore the half brother of Vicitravlrya and 
legally qualified to raise up offspring to him by his 
widow. This law is abrogated in the present age. 
The whole story of the sons of SSntanu is told at 
length in the Mahabharata. 

5. The Mahabharata names some of them rather 
differently and adds some particulars. Thus 
Yaudlieya was the son of Yudhisthira by his wife 
Devlka, daughter of Govasana of the Saivya tribe. 
The son of Bhimasena was Sarvaga by Balandhara, 
princess of Kasl; he had also Ghatotkaca by 
Hidimba. Abhimanyu was the son of Arjuna by 
Subhadra. The wives and sons of the other two are 
the same but Karenumatl is termed a princess of 
Cedi and Vijaya of Madra. 

6. In the details immediately preceding, the 
Puranas generally concur, deriving them probably 
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from the same source, the Adi Parvan of the 
Mahabharata and employing very frequently the 
same words. The period at which the chapter closes 
is supposed to be that at which the Vyasa, who 
arranged or compiled the Puranas, is believed to 
have flourished. Parlksit died of the bite of a snake, 
according to the Mahabharata, Adi Parva. The 
Bhagavata is supposed to have been narrated to him 
in the interval between the bite and its fatal effect. 

•k-kicic 
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CHAPTER 21 
U.cblf^Vllsssira': 
tc«cn.uiH) 

14<IVK 3^ 

SET: M ^firn?n^ 

wsnnigiWH:, ?H37tfT 

^H 


l^rutasena, Ugrasena and Bhimasena.^ The son 
of Janamejaya will be Satanlka/ who will 
study the Vedas under Yajnyavalkya and 
military science with Kipa; but becoming 
dissatisfied with sensual enjoyments, he will 
acquire spiritual knowledge from the 
instructions of ^aunaka and ultimately obtain 
salvation. His son will be Asvamedhadatta (a 
son given by the gods in reward for the 
sacrifice of a horse);^ his son will be Aslma- 
Krsria;® his son will be Nicakra,’ who will 
remove the capital to Kausambi, in 
consequence of Hastinapura being washed 
away by the Ganges; his son will be Usna;* his 
son will be Citraratha; his son will be Vrs 
nimat;’ his son will be Sumtha;'® his son will 
be Rica;" his son will be Nrcak§u;’^ his son 
will be Sukhibala;'^ his son will be Pariplava; 
his son will be Sunaya;'”* his son will be 
Medhavin; his son will be Nrpanjaya;'* his son 
will be Mrdu;'* his son will be Tigma;’’ his 


tITUPR: VrdT^lUJt 

fdeirwfdi rTWngwi: qf^i 

y«jiilii^<!!r:, dd: ricT: 

■g^;, 1^:, 

gtaracd;, ^ 

ddt gg: dwid, 

^?5er;, ^TW?, ddtsmr: 

VldH')d>:il^ll 

rmm -dddHK^dc, w ^ qg qrf u i:, 

nWiu ^fira;:l tliira ?cii<h:l 
^ ^itMsPTt <M(3^Vlsbd:l 
3in3T <T^H '^TWt Jll'-Wfl q^pfllllill 
^ «)QmQg<lui iige# 3isiro:ii 

I will now enumerate the kings who will 
reign in future periods.' The present monarch, 
Parlk§it,^ will have four sons, Janamejaya, 


son will be Vrhadratha; his son will be 
Vasudana;'* and his son will be another 
Satanika; his son will be Udayana;*'* his son 
will be Ahlnara;^*^ his son will be 
Khandapani;^' his son will be Niramitra;^^ his 
son will be K§emaka;^^ of him this verse is 
recited; "The race which gave origin to 
Brahmanas and Ksatriyas and which was 
purified by regal sages, terminated with Ks 
emaka in the Kali age.^^" 

NOTES 

1. The style now adopted is that of prophecy, as 
VySsa could not consistently have recorded the 
events which were posterior to his time. 

2. Also read Pariksita, Parlksa and Parlksi. 

3. See Bk. IV. Ch. XX. The Vayu and Matsya 
relate, rather obscurely, a dispute between 
Janamejaya and Vaisampayana, in consequence of 
the former's patronage of the Brahmanas of the 
Vajasaneyi branch of the Yajurveda, in opposition 
to the latter, who was the author of the black or 
original Yaju§ (see Bk. III. Ch. V). Janamejaya 
twice performed the Asvamedha according to the 
Vajasaneyi ritual and established the TrisarvI or use 
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of certain texts of Asmaka and others by the states the number of princes twenty-five. The 
Brahmanas of Ahga and by those of the middle specification however, commencing with Satanika, 
country. He perished however in consequence, is twenty-six or twenty-seven. The passage is, 
being cursed by Vaisampayana. Before their ''ip4'4VMi: I 

disagreement Vaisampayana related the 1 ^ i 

Mahabharata to Janamejaya. Mahabh^ata Adi 

Parvan, *** 

4. The reading of the text is rather, 'his ((Parlks 
it's) other son will be Satanika;' 

I but the commentator refers 'his' to 
Janamejaya; The VSyu, Matsya and 

Bhagavata also make Satanika the son of Jan 
amejaya. The Brahma Purana has a totally different 
series or Parlksit; SurySpida, Candrapida, 

Janamejaya, Satyakarna, Sveiakarna, SukumSra and 
Ajasyama. 

5. The Bhagavata interposes SahasrMka. The 
Vrhatkatha has the same descent, but calls the son 
of Shasranika, Udayana or Vatsa. The Bhagavata 
has Asvamedhaja. 

6. Adhisama K. : Vayu. Adhisoma K. : Matsya. 

The former states that the Vayu Purana was 
narrated in this king's reign, in the second year of a 
three years' sacrifice at Kuruksetra. 

7. Nemicakra : Bhagavata. Vicaksus : Matsya. 

They agree with the text as to the removal of the 
capital and the cause. 

8. Ukta :Bhagavata. BhOrijyestha : Matsya. 

9. Sucidratna, Vayu : Sucidrava. Mats.; 

Kaviratha, Bhagavata; is interposed between 
Citraratha and Vrsnimat. 

10. Sutirtha: Vayu. 

11. Ruci : Vayu. Omitted : Matsya and 
Bhagavata. 

12. Citraksa: Vayu. 

13. Sukhlnala : Bhagavata. 

14. Sutapas : Matsya. 

15. Puranjaya :Matsya. 

16. Urva : Matsya. Durva : Bhagavata. 

17. Tigmatman : Matsya. Timi: BhSgavata, 

18. Sudasa : Bhagavata. Vasud^an : Matsya. 

19. The Matsya concurs with the text (see above, 
note 5), the Bhagavatas has Durdaman. 

20. Vahlnara: Bhagavata. 

21. Dandap5ni: Bhagavata, VSiyn, Matsya. 

22. Nimi: Bhagavata. 

23. Ksepaka: Vayu. 

24. The same memorial verse is quoted in the 
Matsya and Vayu Purana, preceded by one which 
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CHAPTER 22 

vi<ivn 351*1 

51^1: 5KZl%i 

35t \\\ 

5Wl ^r^T:, qrHiq^ qr«o^^:, 55: 
JlIrlezitM:, 5Wlfi| R5I*<:, 5Wl^Tr?^;lRll 
5^ 5533^irt3^:» 5^5lf5 yjin\t»»:, 55t 

11^:, '«R^55i; 13^: 5TtTT<i; fevR:, 

1%5RTcP5fW:. «l'^*llli; 1^- ddaift^iril^ 55B 
5^5lf9 55f, ElftrUT: ^>53^:, ^55rai^ 
TTII35:, Tni3r5I5; -5^:, 5TiTT<i; l?n55:, ^55515; 
^ 53;, 5Tro^'5f?l:, 55: 55S ^535:, 

55: fi335;:, dWIdltj fW:, 55Sr 

^^51^ <ygd5HWyi:i 3<dijclviVHlcfc:. 

^I'^uiiny g5T: ■gftSRlt *rf5®ri^l 
55^5 IlM TFSTR '^T "BW 35^5^ 555^113II 
^ grtgHjjnnt gggf^ 3isn5:ll 

I will not repeat to you the future princes of 
the family of Ilcsvaku.' 

The son of Vrhadbala^ will be Vrhatksana;^ 
his son will be Uruk^epa;”* his son will be 
Vatsa;* his son will be Vatsavyuha;® his son 
will be Prativyoman;’ his son will be 
DivSkara; his son will be Sahadeva;* his son 
will be Vrhadasva;’ his son will be 
BhSnuratha;'® his son will be Supratitha;" his 
son will be Marudeva;'^ his son will be Sunak§ 
atra, his son will be Kinnara;'^ his son will be 
Antarikia; his-son will be Suvarpa;’'* his son 
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will be Amitrajit;'^ his son will be Vrhadraja;^^ 
his son will be Dharman;^^ his son will 
Krtanjaya, his son will be Rananjaya; his son 
will be Sahjaya; his son will be Sakya;*^ his 
son will be Suddhodana,'^ his son will be 
Ratula,^^ his son will be Prasenajit, his son 
will be Ksudraka, his son will be Kundaka;^* 
his son will be Suratha;^^ his son will be 
Sumitra. These are the kings of the family of 
Ikshwaku, descended from Vrihadbala. This 
commemorative verse is current concerning 
them; “The race of the descendants of 
Ikshwaku will terminate with Sumitra: it will 
end in the Kali age with him.”^^ 

NOTES 

I. SeeBk. IV. Ch. IL 

2. Vrhadratha :Vayu. 

3. Vrhatksaya : Vayu. Vrhadrana : Bhagavata. 
Omitted: Matsya. 

4. Omitted : Vayu. Uruk§aya : Matsya. Urukriya 
: Bhagavata. 

5. Omitted by all three. 

6. Vatsav^ddha: Bhagavata. 

7. PrativyQha: Vayu. 

8. The Bhagavata inserts Bhanu. The Matsya 
says that Ayodhya was the capital of Divakara. The 
Vayu omits the next twelve names; probably a 
defect in the copies. 

9. Druvasva: Matsya. 

10. Bhanumat : Bhagavata, Bhavyaratha or 
Bhavya: Matsya. 

II. PratIkasVa : Bhagavata. Pratipasva : Matsya. 

12. The Bhagavata and Matsya prefix a 
Supratipa or Supratika. 

13. Puskara: Bhagavata. 

14. Suparvan or Sumantra : Matsya. Sutapas : 
Bhagavata. 

15. Amantravit: Matsya. 

16. Vrhadbraja: Bhagavata. 

17. Omitted : Matsya Varhis : Bhagavata. 

18. The Bhagavata and Vayu have Sakya. My 
copy of the Matsy has Madhya, but the Radcliffe 
MS., more correctly, no doubt. Sakya (?OT:). 

19. In some copies Krodhodana; but it is also 
^uddhodana, Matsya and Vayu; ^uddhoda, 
Bhagavata. 


20. Rahula : Vayu. Siddhartha or Puskala : 
Matsya Lahgala : Bhagavata. This and the two 
preceding names are of considerable chronological 
interest; for Sakya is the name of the author or 
reviver of Buddhism, whose birth appears to have 
occurred in the seventh and death in the sixth 
century before Christ (B.C. 621-543). There can be 
no doubt of the individual here intended, although 
he is out of his place, for he was the son, not the 
father, of ^uddhodana and the father of Rahula; as 
he is termed in the Amara and Raima Kosas, 
Saudhodani or Suddhodana suta the son of 
Suddhodana and Rahulasu the parent of Rahula : so 
also in the Mahavamsa, Siddhartha or Sakya is the 
son of ^uddhodano and father of Rahula. Tumour's 
translation, p. 9. Whether they are rightly included 
amongst the princes of the race of Iksvaku is more 
questionable, for Suddhodana is usually described 
as a petty prince, whose capital was not Ayodhya, 
but Kapilavastu. At the same time it appears that 
the provinces of the Doab had passed into the 
possession of princes of the lunar line and the 
children of the sun may have been reduced to the 
country north of the Ganges or the modem 
Gorakhpur, in which Kapila was situated. The 
Buddhists do usually consider their teacher S§kya 
to be descended from IksvSku. The chronology is 
less easily adjusted, but it is not altogether 
incompatible. According to the lists of the text, 
S^ya, as the twenty-second of the line of Iksvaku, 
is contemporary with Ripunjaya, the twenty-second 
and last of the kings of Magadha, of the family of 
Jarasandha; but, agreeably to the Buddhist 
authorities, he was the friend of Bimbasara, a king 
who in the Pauranik list appears to be the fifth of 
the Saisunaga dynasty and tenth from Ripunjaya. 
The same number of princes does not necessarily 
imply equal duration of dynasty and Iksvaku’s 
descendants may have out-lasted those of 
Jarasandha; or as is more likely for the dynasty was 
obscure and is evidently imperfectly preserved - 
several descents may have been omitted, the 
insertion of which would reconcile the Pauranik 
lists with those of the Buddhists and bring Sakya 
down to the age of Bimbasara. It is evident, from 
what occurs in other authorities, that the Aik§ 
vakava princes are regarded as contemporaries 
even of the Saisunaga dynasty : see c. 24, n. 17. 
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21. Ksulika ; Vayu. Kulaka or Ksullaka : 
Matsya. Omitted : Bhagavata. In the Mahdvira 
Caritra, a work written by the celebrated 
Hemacandra, in the twelfth century, we have a 
Prasenajit, king of Magadha, residing at Rajgrha, 
succeeded by Srenika and he by Kulika. The 
Buddhists have a Prasenajit contemporary with 
Sakya, son of Mahapadma, king of Magadha. There 
is some confusion of persons wither in the Pauranik 
genealogies or in the Buddhist and Jain traditions, 
but they agree in brining the same names together 
about the same period. 

22. Omitted: Bhagavata. 

23. The Vayu and Bhagavata have the same 
stanza. We have here twenty-nine or thirty princes 
of the later solar line, contemporary with the 
preceding twenty-six or twenty-seven of the later 
dynasty of the moon.. 
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CHAPTER 23 



TnT?R 


wmm ^m?3SHT gmrmii ^ii 

aafl^n^WHi 'jKiy’tiiJmHi ^:iRn 

dWH^dl^:, W Mil^: WtT '^:, ^R*n^ 

f?f[3CTt, W ?R*nir gcl5RT, ^ f^:, 

tn?T rl 5?: ^f^RRT qfesrf^l dwifij ^ 
■g^Rn^ «i4:, , TO: , 

mroi; ITOT:, to: wrf^ 

HrEtf^^ ?nzrrfir ftpRi: ^riseiT 

^jqrot «i^sjf^ii^ii 


I will now relate to you the descendants of 
Vrhadratha, who will be the kings of 
Magadha. There have been several powerful 
princes of this dynasty, of whom the most 
celebrated was JarSsandha, his son was 
Sahadeva, his son is SomSpi;' his son will be 


Srutavat;^ his son will be AyutSyus;^ his son 
will be Niramitra;^ his son will be Suk§tra;* his 
son will be Vrhatkarman;*’ his son will be 

7 * ^ • R 

Senajit; his son will be Srutanjaya; his son 
will be Vipra;^ his son will be ^uci;'” his son 
will be Ksemya,*' his son will be Suvrata;'^ his 
son will be Dharma,'^ his son will be 
Susuma;''‘ his son will be Drdhasena,'^ his son 
will be Sumati,'^ his son will be Suvala,’’ his 
son will be Sunita,'* his son will be Satyajit,'** 
his son will be Vi^vajit,^” his son will be 
Ripunjaya.^' These are the Varhadrathas, who 
will reign for a thousand years.^^ 

NOTES 

1. Somadhi; Vayu, Matsya : and they now affect 
greater precision, giving the years of the reigns. 
Soma^ 58, V.; 50, M. 

2. Srutasravas, 67 years V.; 64, M. 

3. 36 years V.; Apratipa, 26, M. 

4. lOOyears V.;40, M. 

5. 58 years V.; 56, M.; Sunaksatra, Bhagavata. 

6. 23 years V. and M.; Vrhatsena, Bhagavata. 

7. 23 years V.; 50, M.; Karamjit, Bhagavata. 

8. 40 years V. and M. 

9. Mahabala, 25 years V.; Vidhu, 28, M. 

10. 58 years V.; 64, M. 

11. 28 years V. and M. 

12. 60 years V.; 64, M. 

13. 5 years V.; Sunetra, 35, M.; Dharmanetra, 
Bhagavata. 

14. 38 years V.; Nivftti, 58, M.; Sama, 
Bhagavata. 

15. 48 years V.; Trinetra, 28, M.; Dyumatsena, 
Bhagavata. 

16. 33 years V.; Mahatsena, 48, M. 

17. 22 years V.; Netra, 33, M. 

18. 40 years V.; Abala, 32, M. 

19. 80 years V.; omitted, M. 

20. 35 years V.; omitted, M. 

21. 50 years V. and M.; Paranjaya and Vis'vajit 
are identified, Bhagavata. 

22. Our list and that of the Vayu specifies 
twenty-one kings after Sahadeva : the Bhagavata 
specifies twenty and in another passage states that 
to be the number. My copy of the Matsya names 
but nineteen and the Radcliffe but twelve; but both 
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agree in making the total thirty-two. They all 
concur with the text also in stating that 1000 years 
had elapsed from the great war, at the death of the 
last Varhadratha prince; and this is more worthy of 
credit than the details, which are obviously 
imperfect. 

*** 
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CHAPTER 24 

MflVK 3^ 

IT #4 Wlf^H TratTRlwd^T^^jrf^l 

mHcbdim «Tf^i cirisr ftviiisi^n:, 

StKnrVI^WTMwiVlH MSMalTdl: II 

The last of the Brhadratha dynasty, 
Ripunjaya, will have a minister named 
Sunika,’ who having killed his sovereign, will 
place his won Pradyota upon the throne;^ his 
son will be Palaka;^ his son will be 
Visakhayupa,"* his son will be Janaka* and his 
son will be Nandivardhana/ These five kings 
of the house of Pradyota will reign over the 
earth for a hundred and thirty-eight years/ 

W rvI^HHI:, *|*e|uif tlrp; 

rR^nftr id-aq R:, 

dditNin^*!^:, flwia cld4et>i«l(;<IW:» 

dT^Kfil dRil4d:, ^ ■«T?rr^, vl^dHH 
^ ij^nttlHTdlfuT ^lividlFr fiM^illElcblln 
»lldWirdll?ll 

The next prince will be SisunSga,* his son 
will be Kakavarna,’ his son will be Ks 
emadharman,'® his son will be Ksatraujas," 
his son will be Vidmisara,'^ his son will be 
Ajatasatru,'^ his son will be Dharbaka;'"* his 
son will be Udayasva;'* his son will also be 


Nandivarddhana; and his son will be 
Mahanandi.'*’ These ten SaisunSgas will be 
kings of the earth for three hundred and sixty- 
two years.’’ 
ugHPd^d : 

Mi'jytm ^dlMTliRsl'HiydWdilTl *lf^ll1{|| 
m: iT^ ^ ^fipnvT ^rfgsj^T, tt 
4*Tt}:tmjfsf^dviiTi4l TT^nRT: ^Mwiimi 

' dt^ ^ ■gtTT: fRIRTrar «lfgdR;l TR^T W 

e|ii?ldi|d4iMd<il ^mpl l ^ Tn^ 

imw: Tiy-dlRwifdii^ii 

The son of MahSnanda will be bom of a 
woman of the Sudra or servile class; his name 
will be Nanda, called Mahapadma, for he will 
be exceedingly avaricious.'* Like another 
ParasurSma, he will be the annihilator of the 
Ksatriya race; for after him the kings of the 
earth will be Sudras. He will bring the whole 
earth under one umbrella : he will have eight 
sons, Sumalya and others, who will reign after 
MahSpadma; and he and his sons"* will govern 
for a hundred years. The Brahmana Kautilya 
will root out the nine Nandas.’” 

Rhlfer a^feFET TJcf 

^r53H TTi^sl^T^^gfwil^ll 

TR?nftr gtr ^f^Eufdi dwifit 

3lV^did4d ;, TPT: f?T?TT:, fldt ^?R8T:, TPT: 11^: 
TPT: TRJTPi; TTPUTt 

dWIUlj «rfedTI 13 ^ ^ 'fJTRTt 

srfd bdP l 3T^9Id TlHidVI^dTH.! W 

Rl^?lf%ll <i II 

Upon the cessation of the race of Nanda, 
the Mauryas will possess the earth, for Kaul 
ilya will place Candragupta” on the throne : 
his son will be Vindusara;’’ his son will be 
Asokavarddhana;’^ his son will be Suyasas;’'* 
his son will be Dasaratha; his son will be 
Sangata; his son will SalisQka; his son will be 
Somasarmman; his son will be Sasadharman;’* 
and his successor will be Vrhadratha. These 
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are the ten Mauryas, who will reign over the 
earth for a hundred and thirty-seven years.^* 

^ifiR ^ TF5? 

WWI(?K||^cb;, cHT: ^ cTFIKftI 

rmt wrawtli^oii 

citT: grucn^ ^I^ii 

The dynasty of the Suhgas will next 
become possessed of the sovereignty; for Pu§ 
pamitra, the general of the last Maurya prince, 
will put his master to death and ascend the 
throne his son will be Agnimitra;^* his son 
will be Sujyestha;^’ his son will be 

Vasumitra;^” his son will be Ardraka;^' his son 
will be Pulindaka;^^ his son will be Ghos 
avasu;^^ his son will be Vajramitra;^'* his son 
will be Bhagavata;^^ his son will be 

Devabhuti.^*’ These are the ten Suhgas, who 
will govern the kingdom for a hundred and 
twelve years/’ 

SRlfiFT a4^c«mrti: 

f^RTcq- ?ni; pr 

mtra'hi;, ^iwurw ■pnif, 13^ 

eUItl^miSR^TT: 

DevabhQti, the last Suhga prince, being 
addicted to immortal indulgences, his minister, 
the Kanva named Vasudeva will murder him 
and usurp the kingdom : his son will be 
Bhumimitra; his son will be NSrSyapa; his son 
will be Susarman. These four Kanvas will be 
kings of the earth for forty-five years/* 

■prafot ^ f^nraRihr ^ 

trw ^ftgjRTarfnr:, trpnf^ 

TFiprarftif:, cTPhtr 
^ ilywiPl:, 7R\: ^ 

3iftggnit, ^ flrf: givnq^ M: 

3rfgs5^:, <icT: W gi;off, dWiy<*li: 

?iFra)nffii II 


fvwwild:, ^»TpT#p:, ?l?p; gl^MIT., 
?n?ra?jff rirr: 

tor: cicrar?#:, ?[wftr 

tdV I tlffj l jarlV I dlR N<y^ivi«i(y*iPi 
3r?Plr!IT:l 

Susarman the Kanva will be killed by a 
powerful servant named Sipraka, of the 
Andhra tribe, who will become king and found 
the Andhrabhrtya dynasty;^'* he will be 
succeeded by his brother Kr$na;''® his son will 
be ^r! Satakarpi;'** his son will be 
Pumotsahga;''^ his son will be Satakarni 
(2nd);‘*^ his son will be Lambodara;'*^ his son 
will be Ivllaka;'*’ his son will be Meghasvati;'^ 
his son will be Patumat;'*’ his son will be Ari§t 
akarman;''* his son will be Hala;'*'* his son will 
be Talaka;’*’ his son will be Pravilasena;^' his 
son will be Sundara, named ^atakarni;^^ his 
son will be Cakora Satakarni;^^ his son will be 
Sivasvati;^"* his son will be Gomatlputra;^^ his 
son will be Pulimat;^^ his son will be SivasrI 
Satakarni;^’ his son will Sivaskandha;’* his son 
will be Yajnasrl;^’ his son will be Vijaya;^® his 
son will be CandrasrI;*’ his son will be 
Pulomarcis/^ These thirty Andhrabhrtya kings 
will reign four hundred and fifty-six years/^ 

4IHI'4)<I ^ *lfg®ri%ll II 

fPT: Pts?'? 71 ^ ^33^ ticisj 

yugig- TfNT:, ^41f 

H<44yot|fyct» f% ?Tt^?lf%ll ^>£\i 
TfhtT ^rm^savidifw ■»iff 

srM^ii^mi 

4)(rifchcii A|c|HI ^Md4i 
f^?lf^:ll II 

TJtT: 3W^:, tml TRcT^:, cHFRI^ £[4;, 

dPtyvil:, (viVI«hSiyiO 
ftl TJ^ ^ »tf^Rll 

«ll^ebl^ m: rPT: ftjr- 

^(ytyPi i ^ ' icii4j crraRT t3^ 
«ife5jpni ^'sii 
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After these, various races will reign, as 
seven Abhlras, ten Garddhabas, sixteen Sakas, 
eight Yavanas, fourteen Tusaras, thirteen 
Mundas, eleven Maunas, altogether seventy- 
nine princes,'’"' who will be sovereigns of the 
earth for one thousand three hundred and 
ninety years; and then eleven Pauras will be 
kings for three hundred yeara®^ When they are 
destroyed, the Kailakila Yavanas will be 
kings; the chief of whom will be 
Vindhyasakti; his son will be Paranjaya; his 
son will be Ramacandra; his son will be 
Adharma, from whom will be Varahga, 
Krtanandana, Sudhinandl, Nandiyasas, Sisuka 
and Pravira; these will rule for a hundred and 
six years.*’*’ From them will proceed thirteen 
sons; then three BShlTkas and Puspamitra, 
Patumitra and others, to the number of 
thirteen, will rule over Mekala.*’’ There will be 
nine kings in the seven Kosalas; and there will 
be as many Naisadha princes.*’* 

TffbraRsjyn 

(^TTRt) 

In Magadha a sovereign named Visvasphat 
ika will establish other tribes; he will extirpate 
the K$atriya or martial race and elevate 
fishermen, barbarians and Brahmanas and 
other castes, to power.*'’ The nine Nagas will 
reign in PadmavatT, Kantipurl and Mathura; 
and the Guptas of Magadha along the Ganges 
to Prayaga.™ A prince named Devaraksita will 
reign, in a city on the sea-shore, over the 
Kosalas, Odras, Pun^ras and Tamraliptas.’' 
The Guhas will possess Kalihga, Mahihaka 


and the mountains of Mahendra.’^ The race of 
Manidhanu will occupy the countries of the 
Nisadas, Naimisikas and Kalatoyas.’^ The 
people called Kanaks will possess the Amazon 
country and that called MOsika.’"' Men of the 
three tribes, but degraded and Abhlras and 
Madras, will occupy Saurastra, Avanti, Sura, 
Arbuda and Marubhumi and ^Odras, outcastes 
and barbarians will be masters of the banks of 
the Indus, Darvika, the Candrabhaga and 
Kashmir.’^ 

^ ^ igfiloqt 

3f^RrfilcniRn: 

These will all be contemporary monarchs, 
reigning over the earth; kings of churlish 
spirit, violent, temper and ever addicted to 
falsehood and wickedness. They will inflict 
death on women, children and cows; they will 
seize upon the property of their subjects; they 
will be of limited power and will for the most 
part rapidly rise and fall; their lives will be 
short, their desires insatiable and they will 
display but little piety. 

% flrfiiaT IWHJiyyltMUTl 

tniT: 

The people of the various countries 
intermingling with them will follow their 
example and the barbarians being powerful in 
the patronage of the princes, whilst purer 
tribes are neglected, the people will perish.^** 
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II ? ^ II 

ar r a^^d 

Wealth and piety will decrease day by day, 
until the world will be wholly depraved. Then 
property alone will confer rank; wealth will be 
the only source of devotion; passion will be 
the sole bond of union between the sexes; 
falsehood will be the only means of success in 
litigation; and women will be objects merely 
of sensual gratification. Earth will be 
venerated but for its mineral treasures;^^ the 
Brahmanical thread will constitute a 
Brahmana; external types (as the staff and red 
garb) will be the only distinctions of the 
several orders of life; dishonesty will be the 
universal means of subsistence; weakness will 
be the cause of dependence; menace and 
presumption will be substituted for learning; 
liberality will be devotion; 

«R*)e| ^Ichtui 

ITT ^ 

»l(dUjPl, d^c|pcblHdl<5llc|<U|iaild<i|^«4l: 

vHdeiraM'Jd'Jy^l ^fdwipll ^ 
d4l(dVl(dcmirui 'dlfdbilfdl W 

simple ablution will be purification;’* 
mutual assent will be marriage; fine clothes 
will be dignity;’® and water afar off will be 
esteemed a holy spring. Amidst all castes he 
who is the strongest will reign over a 


life will exceed three and twenty years. Thus 
in the Kali age shall decay constantly proceed, 
until the human race approaches its 
annihilation. 

«lnwittei4 ^uuii^ ^ 

^cHJimjiyi4?n^uil4ujj^vi4) aiayuiU- 

'd< l rt|:4Ndl r 4 

grf ^sqfd iR^II 

When the practices taught by the Vedas 
and the institutes of law shall nearly have 
ceased and the close of the Kali age shall be 
nigh, a portion of that divine being who exists 
of his own spiritual nature in the character of 
Brahma and who is the beginning and the end 
and who comprehends all things, shall descend 
upon earth ; he will be born in the family of 
Visnuyasas, an eminent BrShmana of 
Sambhala village, as Kalki, endowed with the 
eight superhuman faculties. By his irresistible 
might he will destroy all the Mlecchas and 
thieves and all whose minds are devoted to 
iniquity. 

ytvimfijwtdifdi 

3Rn1{4II^M<*>rl<e|«|4 ^fian t ha 

He will then re-establish righteousness 
upon earth; and the minds of those who live at 
the end of the Kali age shall be awakened and 
shall be as pellucid as crystal. 

«4)'ji'ydHmvlMqj«iiuit tjftowRTTjfir tni; 


principality thus vitiated by many faults. The ^ 

people, unable to bear the heavy burdens 
imposed upon them by their avaricious 
sovereigns, will take refuge amongst the changed by virtue of 

valleys of the mountains and will be glad to peculiar time shall be as the seeds of 
feed upon wild honey, herbs, roots, fruits, human beings and shall give birth to race who 
flowers and leaves : their only covering will be ®hall follow the laws of the Krta age or age of 
the bark of trees and they will be exposed to punty. 
the cold and wind and sun and rain. No man's SialwiJl 
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^ trar 

W2;T ^ o || 

As it is said ; "When the sun and moon and 
the lunar astrism Ti§ya and the planet Jupiter, 
are in one mansion, the Krta age shall 
return.**^" 

grfsittT yPt^Timi ^ ^ii 

^ ^r ct ^ Ri^€R T ^ ^i 

Thus, most excellent Muni, the kings who 
are past, who are present and who are to be, 
have been enumerated. From the birth of 
Parlksit to the coronation of Nanda it is to be 
known that 1015 years have elapsed.*' 

^ ^ ^1 

^ 4tH<S4l 

When the two first stars of the seven Rsis 
(the great bear) rise in the heavens and some 
lunar asterism is seen at night at an equal 
distance between them, then the seven Rsis 
continue stationary in that conjunction for 
hundred years of men.*^ 

W5[T y<^Tta' 

At the birth of Parlk§it they were in Magh§ 
and the Kali age then commenced, which 
consists of 1200 (divine) years. When the 
portion of Vi^pu (that had been bom from 
Vasudeva) returned to heaven, then the Kali 
age commenced. 

ii ^ ^ ii 

nrqi'Ji yij'fll 

As long as the earth was touched by his 
sacred feet, the Kali age could not affect it. As 


soon as the incarnation of the eternal Vi§nu 
had departed, the son of Dharma, Yudhisthira, 
with his brethren, abdicated the sovereignty. 

^5^ fr ftftrf# Tf mssci 

^ ^ ^ ^ II 

HUIfqTd ^ ^ i j'Cijurei TT^:l 

cl^T 3Pgt^ J l fumld ll ^ II 

Observing unpropitious portents, 
consequent upon Kr§na's disappearance, be 
placed Parlk§it upon the throne. When the 
seven Rsis are in POrva^adhS, then Nanda will 
begin to reign*^ and thence-forward the 
influence of the Kali will augment. 

#01 rt^nftr g#nt fs^! -qig^wrari 

^ 

^wild ctifr f^oEnfr hr ^ 

fr;?#iT 

The day that Krsna shall have departed 
from the earth will be the first of the Kali age, 
the duration of which you shall hear; it will 
continue for 360,000 years of mortals. After 
twelve hundred divine years shall have 
elapsed, the Krta age shall be renewed. 

fi'ilOTim 

MglcUH: WlRT: 

^cllfil: u1<ql TTilT R^^P^I^cj^'i|:l 
g^traruRtiralii'^mi 
^ ^rajticT^s^ f? tfli 

#14^ #31^ 5qcin>i r rft lU^II 

5BR#|R M^^ci^^ll 

foifr #0T ^i#ii >{^9II 

5 (fluPi ^[51^1 

W# ' R R e|fe Rftll>^^ll 

Thus age after age Brahmanas, Ksatriyas, 
Vaisyas and ^Qdras, excellent Brahmana, men 
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of great souls, have passed away by 
thousands; whose names and tribes and 
families I have not enumerated to you, from 
their great number and the repetition of 
appellations it would involve. Two persons, 
Devapi of the race of Puru and Maru of the 
family of Iksvaku, through the force of 
devotion continue alive throughout the whole 
four ages, residing at the village of Kalapa; 
they will return hither in the beginning of the 
Krta age and becoming members of the family 
of the Manu, give origin to the K^atriya 
dynasties.*"* In this manner flie earth is 
possessed through every series of the three 
first ages, the Krta, Treta and Dvapara, by the 
sons of the Manu; and some remain in the Kali 
age, to serve as the rudiments of renewed 
generations, in the same way as Devapi and 
Maru are still in existence. 

v<HV*iai5r tn^i 

I have now given you a summary account 
of the sovereigns of the earth; to recapitulate 
the whole would be impossible even in a hun¬ 
dred lives. These and other kings, who with 
perishable frames have possessed this ever- 
during world and who, blinded with deceptive 
notions of individual occupation, have 
indulged the feeling that suggests, “This earth 
is mine-it is my son’s-it belongs to my 
dynasty,” have all passed away. So, many 
v/ho reigned before them, many who 


succeeded them and many who are yet to 
come, have ceased or will cease, to be. Earth 
laughs, as if smiling with autumnal flowers, to 
behold her kings unable to effect the 
subjugation of themselves. I will repeat to you, 
Maitreya, the stanzas that were chanted by 
Earth and which the Muni Asita 
communicated to Janaka, whose banner was 
virtue. 

3Rsr^ '4^iinr ^ 

rnrt 

PrthvI said- “How great is the folly of 
princes, who are endowed with the faculty of 
reason, to cherish the confidence of ambition, 
when they themselves are but foam upon the 
wave. Before they have subdued themselves, 
they seek to reduce their ministers, their 
servants, their subjects, under their authority; 
they then endeavour to overcome their foes. 

‘Thus,’ say they, ‘will we conquer the 
ocean-circled earth ;’ and, intent upon their 
project, behold not death, which is not far off. 
But what mighty matter is the subjugation of 
the sea-girt earth to one who can subdue 
himself. Emancipation from existence is the 
fruit of self-control. 

3?^ ^ntlT ?jt ^4Tcfra- trt: fiRlT:l 

^ xnfer.Mi q ^ II 

ftffguMT ^iguiunfq fergrii 

^ trt ijdl gRi ti'di 

^gHgtiylRd ^ ?T^ii ^ ^11 
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-qt g^sRn^i 
^ fTO^ 

fUT^ TRa^ g^ii ^ ^ II 

It is through infatuation that kings desire to 
possess me, whom their predecessors have 
been forced to leave, whom their fathers have 
not retained. Beguiled by the selfish love of 
sway, fathers contend with sons and brothers 
with brothers, for my possession. Foolishness 
has been the character of every king who has 
boasted, ‘All this earth is mine-everything is 
mine-it will be in my house for ever;’ for he is 
dead. How is it possible that such vain desires 
should survive in the hearts of his descendants, 
who have seen their progenitor, absorbed by 
the thirst of dominion, compelled to relinquish 
me, whom he called his own and tread the path 
of dissolution? 

When I hear a king sending word to 
another by his ambassador, ‘This earth is 
mine; immediately resign your pretensions to 
it;’ I am moved to violent laughter at first, but 
it soon subsides in pity for the infatuated fool." 


9'<IVR 


TOiWlcn ■^1: ^:i 

flltRltd qsiT 11^11 ^VII 

gjfer: wn <rai 

feiI?ia<^TiFy T^Jii^hii 


These were the verses, Maitreya, which 
Earth recited and by listening to which 
ambition fades away like snow before the sun. 
I have now related to you the whole account of 
the descendants of the Manu; amongst whom 
have flourished kings endowed with a portion 
of Visnu, engaged in the preservation of the 
earth. 




^ ^ MUlvqrqMHIrMq ;ll^^ll 

^oqRslci ^ SW ^ifvi^^yl:!! 

w%-q|qraisr (HBiymqdi^i 
wqi^ii ^ ii 
^nfirqi^i 

^ qr wi 

xT qr: 11 ^ II 

Whoever shall listen reverently and with 
faith to this narrative, proceeding from the 
posterity of Manu, shall be purified entirely 
from all his sins and, with the perfect 
possession of his faculties, shall live in 
unequalled affluence, plenty and prosperity. 
He who has heard of the races of the sun and 
moon, of Iksvaku, Jahnu, Mandhatri, Sagara 
and Raghu, who have all perished; of Yayati, 
Nahusa and their posterity, who are no more; 
of kings of great might, resistless valour and 
unbounded wealth, who have been overcome 
by still more powerful time and are now only a 
tale; he will learn wisdom and forbear to call 
either children or wife or house or lands or 
wealth, his own. 

TUT fTiiti: 

I»<<t||gRl4«iquiH^chlH^I 

iMirg ^i#T IIV9 o II 


The arduous penances that have been 
performed by heroic men obstructing fate for 
countless years, religions rites and sacrifices 
of great efficacy and virtue, have been made 
by time the subject only of narration. 



1T gjlrlcUdlfir^dl fsRg; 

%T W PTIc’Tf^HWllI V9 ^11 
The.valiant Prthu traversed the universe, 
every where triumphant over his foes; yet he 
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was blown away, like the light down of the 
Simal tree, before the blast of time. 


■B i^cT II ^ ^ II 


He who was Kartavirya subdued 
innumerable enemies and conquered the seven 
zones of the earth; but now he is only the topic 
of a theme, a subject for affirmation and 
contradiction,*^ 


<yiH4i- fgi%T- n ’EraF m- 



^Wlfll ^SIPT ^ gsi 

%>Rrai^i I? 11 

Fie upon the empire of the sons of Raghu, 
who triumphed over DasSnana and extended 
their sway to the ends of the earth; for was it 
not consumed in an instant by the frown of the 
destroyer? 

■qraigqiTiT ^ ^ra>g#i 

Mandhata, the emperor of the universe, is 
embodied only in a legend; and what pious 
man who hears it will ever be so unwise as to 
cherish the desire of possession in his soul? 

im ^ri 

^Isifatisiisr 

^ ftegr ggr 3 % ^ 1^: II vaq II 

Bhaglratha, Sagara, Kakutstha, Dasanana, 
Rama, Laksmana, Yudhisthira and others, 
have been. Is it so? Have they ever really 
existed? Where are they now? we know not! 

^ ■Miwg ^ ^ 391 

91^9 iigT (e|j|ci<lii«jl«il:i 

^ ^ ^ dgil'i^lgi: 


The powerful kings who now are or who 
will be, as I have related them to you or any 
others who are unspecified, are all subject to 
the same fate and the present and the future 
will perish and be forgotten, like their 
predecessors. 

^ «t»i4 

^ I \ 9\911 

^ xifg# 3iC!TRT:ll 

Aware of this truth, a wise man will never 
be influenced by the principle of individual 
appropriation; and regarding them as only 
transient and temporal possessions, he will not 
consider children and posterity, lands and 
property or whatever else is personal, to be his 
own. 

NOTES 

1. Munika, Vayu : Pulika, Matsya; Sunaka, 
Bhagavata. 

2. For 23 years, V. and M. 

3. 24 years V.; Tilaka or Balaka, 28, M. 

4. 50 years V.; 53, M. 

5. Ajaka, 21 years V.; Suryaka, 21, M.; Rajaka, 
Bhagavata. 

6. 20 years V. and M. 

7. This number is also specified by the Vayu and 
Bhagavata and the several years of the reigns of the 
former agree with the total. The particulars of the 
Matsya compose 145 years, but there is no doubt 
some mistake in them. 

8. Sisunaka, who according to the Vayu and 
Matsya relinquished Banarasa to his son and 
established himself at Girivraja or Rajgrha in Bihar, 
reigns 40 years V. and M. 

9. 36 years V. and M. 

10. Ksemakarman, 20 years V.; Ksemadharman, 
36, M. 

11. 40 years V.; Ksemajit or Ksemarcis, 36, M.; 
Ksetrajna, Bhagavata. 

12. Vimbisara, 28 years V.; Vindusena or 
Vindhyasena, 28, M.; Vidhisara, Bhagavata. 

13. 25 years V.; 27, M.; but the latter inserts a 
Kanvayana, 9 years and Bhumimitra or 
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Bhumiputra, 14 years before him. In this and the 
preceding name we have appellations of 
considerable celebrity in the traditions of the 
Buddhists. Vidmisto, read also Vindhus^a, 
Vilvisara, etc., is most probably their Vimbasara, 
who was bom at the same time with ^akya and was 
reigning at Rajgrha when the began his religious 
career. The Mahavams'a says that Siddhatto and 
Bimbisaro were attached friends, as their fathers 
had been before them. Sakya is said to have died in 
the reign of Ajatasatru, the son of Vimbasto, in the 
eighth year of his reign. The Vayu transposes these 
names and the Matsya still more alters and order of 
Ajatasatru; but the Bhagavata concurs with our text. 
The Buddhist authority differs from the Puranas 
materially as to the duration of the reigns, giving to 
Bimbisaro 52 years and to Ajatasattu 32 : the latter, 
according to the same, murdered his father. 
Mahavamsa, p. 10. We may therefore with some 
confidence claim for these princes a date of about 
six centuries- B.C. They are considered 
contemporary with Sudhoddhana, in the list of the 
Aiksvakavas (p. Bk. IV. Ch. XXIL n. 20). 

14. Harsaka, 25 years V.; Vansaka, 24, M. 

15. 33 years V.; Udibhi or Udasin, 33, M. 
According to the Vayu, Udaya or Udayasva 
founded Kusumapur or Pataliputra, on the southern 
angle of the Ganges : tt "I XRT flWtl 

The legends of 

S^ya, consistently with this tradition, take no 
notice of this city in his peregrinations on either 
bank of the Ganges. The Mahavamsa calls the son 
and successor of Ajatasatru, Udayibhadako 
(Udayinbhadraka): Bk. I. Ch. II. 

16. 42 and 43 years V.; 40 and 43, M. The 
Mahavamsa has in place of these, Anuruddhako, 
Mundo and Nagadaso; all in succession patricides : 
the last deposed by an insurrection of the people. 

17. The several authorities agree in the number 
of ten Saisunagas and in the aggregate years of 
their reigns, which the Matsya and the Bhagavata 
call 360 : the Vayu has 362, with which the several 
periods correspond : the details of the Matsya give 
363. The Vayu and Matsya call the SaisunSgas, Ks 
atrabandhus, which may designate an inferior order 
of Ksatriyas : they also observe, that contemporary 
with the dynasties already specified, the Pauravas, 
tlie Varhadrathas and Magadhas, there were other 
races of royal descent; as, Aiksv^ava princes, 24 : 


Pancalas, 25, V.; 27, M. : Kalakas or Kasakas or 
Kaseyas, 24 : Haihayas, 24, V.; 28, M.: Kaliiigas, 
32, V.; 40, M. : Sakas, V.; Asmakas, M, 25 : 
Kuravas, 26 : Maithilas, 28 : Surasenas, 23 : and 
Vitihotras, 20. 

18. The Bhagavata calls him Mahapadmapati, 
the lord of Mahapadma; which the commentator 
interprets, 'sovereign of an infinite host' or 'of 
immense wealth;' Mahapadma signifying 100,000 
millions. The Vayu and Matsya, however, consider 
Mahapadma as another name of Nanda. 

19. So the Bhagavata also; but it would be more 
compatible with chronology to consider the nine 
Nandas as so many descents. The Vayu and Matsya 
give eighty-eight years to Mahapadam and only the 
remaining twelve to Sumalya and the rest of the 
remaining eight; these twelve years being occupied 
with tlie efforts of Kautilya to expd the Nandas. 
The Mahavarhsa, evidently intending the same 
events, gives names and circumstances differently : 
it may be doubted if with more accuracy. On the 
disposal of Nagadasa, the people raised to the 
throne the minister Susunago, who reigned eighteen 
years. This prince is evidently confounded with the 
Sis'unaga of the PurSnas. He was succeeded by his 
son Kalasoka, who reigned twenty years; and he 
was succeeded by his sons, ten of whom reigned 
together for tv/enty-two years : subsequently there 
were nine, who, according to their seniority, 
reigned for twenty-two years. The Brahmana 
Canaka put the ninth surviving brother, named 
Dhana Nando (Rich-Nanda), to death and installed 
Chandagupta Mahavamsa p. 15 and 21. These 
particulars, notwithstanding the alteration of some 
of the names, belong clearly to one story; and that 
of the Buddhists looks as if it was borrowed and 
modified from that of the Brahmanas. The 
commentaiy on the Mahavarhsa, translated by 
Tumour (Introduction, p. xxxviii), calls the sons of 
Kalasoka the 'nine Nandas;' but another Buddhist 
authority, the Dlpavaiiisa, omits Kalasoko and says 
that Susunago had ten brothers, who after his 
demise reigned collectively twenty-two years. 
Journal of the As. Soc. Of Bengal Nov. 1838, p. 
930. 

20. For the particulars of the story here alluded 
to see the Mudra Raksasa, Hindu Theatre, vol. II. 
Kautilya is also called, according to tlie 
commentator on out text, Vatsyayana, Visnugupta 
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and Canakya. According to the Matsya Purana, 
Kautilya retained tlie regal authority for a century 
but there is some inaccuracy in the copies. 

21. This is the most important name in all the 
lists, as it can scarcely be doubted that he is the 
Sandrocottus or as Athenaeus writes more 
correctly, the Sandrocoptus, of the Greeks, as I 
have endeavoured to prove in the introduction to 
the Mudra Rdksasa. The relative position of 
Candragupta, Vidmis^a or Bimbisara and 
Ajatasatru, serve to confirm the identification. 
Sakya was contemporary with both the latter, dying 
in the eighth year of Ajatasatru reign. The 
Mahavarhs'a says he reigned twenty-four years 
afterwards; but the Vayu makes his whole reign but 
twenty-five years, which would place the close of it 
B.C. 526. The rest of the Saisunaga dynasty, 
according to the Vayu and Matsya, reigned 143 or 
140 years; bringing their close to B.C. 383. Another 
century being deducted for the duration of the 
Nandas, would place the accession of Candragupta 
B.C. 283. Candragupta was the contemporary of 
Seleucus Nicator, who began this reign B.C. 310 
and concluded a treaty with him B.C. 305. 
Although therefore his date may not be made out 
quite correctly from the Pauranik premises, yet the 
error cannot be more than twenty or thirty years. 
The result is much nearer the truth than that 
furnished by Buddhist authorities. According to the 
Mahavamsa a hundred years had elapsed from the 
death of Buddha to the tenth year of the reign of 
Kalasoko. He reigned other ten years and his son s 
forty-four, making of total of 154 years between 
the death of Sakya and the accession of 
Candragupta which is consequently placed B.C. 
389 or above seventy years too early. According to 
the Buddhist authorities, Chan-ta-kutta or 
Candragupta commenced his reign 396 B.C. 
Burmese Table; Prinsep’s Useful Tables. Tumour, 
in his Introduction, giving to Kalasoko eighteen 
years subsequent to the century after Buddha, 
places Candragupta’s accession B.C. 381, which, he 
observes, is sixty years too soon; dating, however, 
the accession of Candragupta from 323 B.C or 
immediately upon Alexander's death, a period too 
eai’ly by eight or ten years at least. The discrepancy 
of dates, tumour is disposed to think, proceeds 
from some intentional perversion of the 
Buddhistical chronology. Introduction P.L. The 


commentator on our text says that Candragupta was 
the son of Nanda by a wife named Mura, whence 
he and his descendants were called Mauryas : 

^ Tod 

considers Maurya a corruption of Mori, the name of 
a Rajput tribe. The Tika on the Mahavamsa builds a 
story on the fancied resemblance of the word to 
Mayura, S. Mori, Pr. ’a peacock’. There being 
abundance of pea-fowl in the place where the 
Sakya tribe built a town, they called it Mori and 
there princes were thence called Mauryas. Tumour, 
Introduction to the Mahavamsa, p. xxxix. 
Candragupta reigned, according to the Vayu P., 24 
years; according to the Mahavarhsa, 34; to the 
Dipavasanso, 24. 

22. So the Mahavamsa, Bindusara. Burmese 
Table, Bin-tu-sara. The Vayu has Bhadrasm, 25 
years; the Bhagavata, Vmsara. The Matsya names 
but four princes of this race, although it concurs 
with the others in stating the series to consist of ten. 
The names are also differently arranged and one is 
peculiar : they are, Satadhanvan, Vrhadratha, Suka 
and Dasaratha. 

23. Asoka, 36 years, Vayu; ^uka, 26, Matsya; 
Asokavarddhana, Bhagavata; Asoka and 
Dhammasoka, Mahavamsa. This king is the most 
celebrated of any in the annals of the Buddhists. In 
the commencement of his reign he followed the 
Brahmanical faith, but became a convert to that of 
Buddha and a zealous encourager of it. He is said to 
have maintained in his palace 64,000 Buddhist 
priests and to have erected 84,000 columns or topes 
throughout India. A great convocation of Buddhist 
priests was held in the eighteenth year of his reign, 
which was followed by missions of Ceylon and 
other places. According to Buddhist chronology he 
ascended the throne 218 years after the death of 
Buddha, B.C. 325. As the grandson of 
Candragupta, however, he must have been some 
time subsequent to this or agreeably to the joint 
duration of the reigns of Candragupta and 
Bindusara, supposing the former to have 
commenced his reign about B.C. 315, forty-nine 
years later or B.C. 266. The duration of his reign is 
said to have been thirty-six years, bringing it down 
to B.C. 230 : but if we deduct these periods from 
the date assignable to Candragupta, of B.C. 283, we 
shall place Asoka's reign from B.C. 234 to 198. 
Now it is certain that a number of very curious 
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inscriptions, on columns and rocks, by a Buddhist 
prince, in an ancient form of letter and the Pali 
language, exist in India; and that some of them 
refer to Greek princes, who can be no other than 
members of the Seleucidan and ptolemaean 
dynasties and are probably Antiochus the Great and 
Ptolemy Euergetes, kings of Syria and Egypt in the 
latter part of the third centuiy before Christ. 
Journal of the Asiatic Society of Bengal, February 
and March, 1838. The Indian king appears always 
under the appellation PiyadasT or PriyadarsTn, 'the 
beautiful;' and his entitled Devanam-piya, 'the 
beloved of the gods.' According to Buddhist 
authorities, the Rasav^inl and Dlpavarhsa, quoted 
by Tumour (J. ^5. Soc. Of Bengal, Dec., 1837, p. 
1056 and Nov. 1838, p. 930), Piyadasi or 
Piyadasano is identified both by name and 
circumstances with Asoka and to him therefore the 
inscriptions must be attributed. Their purpose 
agrees well enough with his character and their 
wide diffusion with the traditionally report of the 
number of his monuments. His date is not exactly 
that of Antiochus the great, but it is not very far 
different and the corrections required to make it 
correspond are no more than the inexact manner in 
which both Brahmanical and Buddhist chronology 
is preserved may well be expected to render 
necessary. 

24. The name of Dasaratha, in a similar ancient 
character as that of PiyadasTs inscriptions, has been 
foimd at Gaya amongst Buddhist remains and like 
them deciphered by Prinsep, Journal, As. Society 
Bengal, August, 1837, p. 677. A different series of 
names occur in the Vayu; or Kus'ala, 8 years; 
Bandhupalita, Indrapalita, Dasavarman, 7 years; 
^atadhara, 8 years; and Vrhadasva, 7 years. The 
Bhagavata agrees in most of the names and its 
omission of Dasaratha is corrected by the 
commentator. 

25. ^atadhanvan, Bhagavata. 

26. The Vayu says nine Sumurttyas reigned 137 
years. The Matsya and Bhagavata have ten 
Mauryas and 137 years. The detailed numbers of 
the vayu and Matsya differ from their totals, but 
the copies are manifestly corrupt. 

27. The Bhagavata omits this name, but states 
that there were ten Suhgas, although, without Pus 
pamitra, only nine are named. The Vayu and 
Matsya have the same account of the circumstances 


of his accession to the throne; the former gives him 
a reign of sixty, the latter of thirty-six years. In a 
play attributed to Kalidasa, the Malavikagnimitra, 
of which Agnimitra is the hero, his father is alluded 
to as the SenanI or general, as if he had deposed his 
master in favour, not of himself, but of his son. 
Agnimitra is termed king of Vidisa, not of 
Magadha. Puspamitra is represented as engaged in 
a conflict with the Yavanas on the Indus; thus 
continuing the political relations with the Greeks or 
Scythians of Bactria and Ariana. See Hindu 
Theatre, vol. I. 347. 

28. 8 years V.; omitted M. 

29. 7 years V. and M.; but the latter places him 
after Vasumitra; and in the drama the son of 
Agnimitra is called Vasumitra. 

30. 8 years V.; 10 years M. 

31. Andraka, V, Antaka, M. : they agree in his 
reign, 2 years, Bhadraka, Bhagavata. 

32. 3 years V. and M. 

33. 3 years V.; omitted, M,; Ghosa, Bhagavata. 

34. 9 years M. 

35. Bhagavata M.; 32 years V. and M. 

36. Ksemabhumi, V.; Devabhumi, M.; 10 years 
both. 

37. The Bhagavata says, 'more than a hundred,' 

The commentator explains it 112, 

The Vayu and Matsya have the same period. 

38. The names of the four princes agree in all the 
authorities. The Matsya transfers the character of 
VyasanI to the minister, with the further addition of 
his being a Brahmana; Dvija. In the lists given by 
Jones and Wilford, the four Kanvas are said to have 
reigned 345 years; but in seven copies of the Visnu 
Purana, from different parts of India, the number is, 
as given in the text, forty-five : 

There is however 
authority for the larger number, both in the text of 
the Bhagavata and the comment. The former has, 

^11 and the latter, 

^ There is no 

doubt therefore of the purpose of the text; and it is 
only surprising that such a chronology should have 
been inserted in the Bhagavata, not only in 
opposing to all probability, but to other authority. 
The Vayu and Matsya not only confirm the lower 
number by stating it as a total, but by giving it in 
detail; thus : Vasudeva will reign 9 years. 
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Bhumimitra, 14, Narayana, 12 and Susarman, 10. 
Total - 45. And six copies of the Matsya concur in 
this statement. 

39. The expressions Andhrajatiyas and 

Andharbhrtyas have much perplexed Wilford, who 
makes three races out of one Andhras, 
Andharjatiyas and Andharbhrtyas. As. Res. IX. 101. 
There is no warrant for three races in the Puranas, 
although the Matsya and perhaps the Vayu, 
distinguishes two, as we shall hereafter see. Our 
text has but one, to which all the terms may be 
applied. The first of the dynasty was an Andhra by 
birth or caste ^tid servant (bhrtyas) of the 

last of the Kanva reace. So the Vayu; 

I the Matsya; 

vm ^ and the 

Bhagavatas; ‘ttt 

The terms 'an Andhra by 
caste' and ’a Bhrtya or srvant,' with the additon, in 
the last passage, of Vrsala, 'a Sudra,’ all apply to 
one person and one dynasty. Wilfor has made wild 
work with his triad. The name of the first of this 
race is variously read : Sindhuka, Vayu; Sisuka, 
Matsya; Balin, BhEgavata; and according to Wilfor, 
Chismaka in the Brahmanda P. and Shdraka or 
Suraka in the Kumarika Khanda of the Skanda 
Purana As. Res. IX. 107. He reigned 23 years, Vayu 
and Matsya. If the latter form of his name be 
correct, he may be the king who is spoken of in the 
prologue to the MrcchakatL 

40. 10 years V.; 18, M. 

41. 56 years V.; 18, M.; 10, Brahmanda, Wilfor; 
Simalakarni, Matsya; Santakarna, Bhagavata. 

42. Omitted. V.; 18 years, M.; Paumamasa, 
Bhagvata. 

43. Omitted, V. and Bhagavata; 56 years m.; but 
the latter has before him a Srivasvani, 18 years. 

44. 18 years M. 

45. Apilaka, 12 years V. and M.; Civilika or 
Vivilika, Bhagavata. 

46. Omitted, V. and M. 

47. Patumavi, 24 years V.; Dirhamana, 
Bhagavata. 

48. Nemi Krsna, 25 years. V.; Arista-karni, 25 
years M. 

49. Hala, 1 year V.; 5 years. M.; Haleya, 
Bhagavata. 

50. Mandalaka, 5 years M.; omitted, Bhagavata. 


51. Purlsasena, 21 years V.; Purindrasena, 5 
years, Matsya; Purisataru, Bhagavata. 

52. Satakarni only, V. and M.; the first give him 
three years, the second but one. Siinanda, 
Bhagavata. 

53. Cakora, 6 months, V.; Vikarni, 6 months, M. 

54. 28 years V. and M. 

55. Gautamiputra, 21 years V. and M. 

56. Pulomat, 28 years M.; Purimat, Bhagavata. 

57. Omitted, V.; 7 years M.; Medhasiras, 
Bhagavata. 

58. Omitted, V.; 7 years, M. 

59. 29 years V.; 9 years M. 

60. 6 years V. and M. 

61. DandasTi, 3 years V.; Candrasri, 10 years M.; 
Candravijaya, Bhagavata. 

62. Pulovapi 7 years V.; Pulomat, 7 years M.; 
Sulomadhi, Bhagavata. 

63. The Vayu and Bhagavata state also 30 kings 
and 456 years; the Matsya has 29 kings and 460 
years. The actual enumeration of the text gives but 
24 names; that of the Bhagavata but 23; that of the 
Vayu but 17. The Matsya has the whole 29 names, 
adding several to the list of our text; and the 
aggregate of the reigns amounts of 435 years and 6 
months. The difference between this and the total 
specified arises probaly from some inaccuracy in 
the MSS. As this list appears to be fuller than any 
other, it may be advisable to insert it as it occurs in 
the Radcliffe copy of the Matsya Purana - 

1. Sisuka, 23 years, 2. Krsna, 18, 3. Simalakarni, 
18, 4. Pumotsahga, 18, 5. Srivasvani, 18, 6. 
Satakarni, 56, 7. Lambodara, 18, 8. Apitaka, 12, 9. 
Sahgha, 18, 10. Satakarni, 18, 11. Skandhasvati, 7, 
12. Mrgendra, 3, 13. Kimtalasvati, 8, 14. 

Svatikarna, 1,15. Pulomavit, 36, 16. GoraksasvasTi, 
25, 17. Hala, 5, 18. Mantalaka, 5, 19. Purindrasena, 
5, 20. Rajadasvati, 6 months, 21. Sivasvati, 28, 22. 
Gautamiputra, 21, 23. Pulomat, 28, 24. SivasrI, 7, 
25. Skandhasvati, 7, 26. YajhasTi, 9, 27. Vijaya, 6, 
28. Vadasrl, 10, 29. Pulomat, 7. Total 435 years 6 
month. Several of the names vary in this list from 
those in my copy. The adjuncts Svati and Satikarna 
appear to be conjoined or not with the other 
appellations, according to the convenience of the 
metre and seem to be the family designations or 
titles. The dynasty is of considerable chronological 
interest, as it admits of some plausible verifications. 
That powerful race of Andhra princes ruled in 
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India in the beginning of the Christian era, we learn 
from Pliny, who describes them as possessed of 
thirty fortified cities, with an army of 100,000 men 
and 1000 elephants. The Andhra of this writer are 
probably the people of the upper part of the 
peninsula, Andhra being the proper designation of 
Telihgana. The Peutingerian tables, however, place 
the Andre-Indi on the banks of the Ganges and the 
southern princes may have extended or shifted the 
site of their power. Towrds the close of the dynasty 
we find names that appear to agree with those of 
princes of middle India, of whom mention is made 
by the Chinese; as, Yue-gnai (Yajiiasrl), king of 
Kiapili, A.D. 408; Des Guignes, I. 45; and Ho-lo- 
mien (Pulom^), king of Magadha in 621; ibid, 1. 
56. The Pauranik lists place these two princes more 
nearly together, but we cannot rely implicitly upon 
their accuracy. Calculating from Candragupta 
downwards, the Indian date of Yajha and the 
Chinese Yue-gnai corresponds; for we have, 10 
Maury as, 137 years 10 Suhgas, 112. 4 Kanvas, 45. 
27 Andhras, 437. Total 731. Deduct for 
Candragupta’s date 312 B.C. Total 419 A.C. A date 
remarkably near that derivable from the Chinese 
annals. If the Indian Puloman be the same with the 
Chinese Ho-lo-mien, there must be some 
considerable omission in the Pauranik dynasty. 
There is a farther identification in the case of Ho- 
lo-mien, which makes it certain that a prince of 
Magadha is intended, as the place of his residence 
is called by the Chinese Kia-so-mo-pulo-ching and 
Potoli-tse-ching; or in Sanskrit, Kusuma-pura and 
Patali-putra. The equivalent of the latter name 
consists, not only in the identiy of the sounds Patali 
and Po-to-li, but in the translation of 'putra' by ’tse’; 
each word meaning in their respective languages 
'son'. No doubt can be entertained therefore that the 
city intended is the metropolis of Magadha, Pat 
aliputra or Pali-bothra. Wilform identifies Pulomat 
or Puloman with the Po-lo-muen of the Chinese; 
but Des Guignes interprets Po-lo-muen kue, 
'royaume des Bralimanes'. Buchanan (Hamilton), 
following the Bhagavata as to the name of the last 
king, Sulomadhi, would place him about A.D. 846; 
but his premises are far from accurte and his 
deduction in this instance at least is of no weight. 
Geneai of the Hindus^ Introduction p. 16. He 
supposes the Andhra kings of Magadha to have 
retained their power on the Ganges until the 


Mohammedan invasion or the twelfth century, 
when they retired to the south and reigned at 
Warankal in Telingana. Inscriptions and coins, 
however, confirm the statement of the Purana, that 
a different dynasty succeeded to the Andhras some 
centuries before the Mohammedan conquests; and 
the Chines also record, that upon the death of the 
king of Magadha, Ho-lo-mien (Puloman?), some 
time before A.D. 648, great troubles in India took 
place. Des Guignes. Some very curious and 
authentic testimony to the actual existence of these 
Andhra kings has been lately afforded by the 
discovery of an ancient inscription in Gujarat, in 
which Rudra Dama, the Ksatrapa or Satrap of Suras 
tra, is recorded to have repeatedly overcome 
Satakarni, king of the southern country (Daks 
inapatha). The inscription is with out date, but it is 
in an old character and makes mention of the two 
Maurya princes, Candragupta and Asoka, as if not 
very long prior to its composition. Prinsep, to 
whom we are indebted for the deciphering and 
translating of this important document, has been 
also successful! in deciphering the legends on a 
series of coins belonging to the princes of Surastra, 
amongst whom the name of Rudra Dama occurs; 
and he is inclined, although with hesitation, to place 
these princes about a century after Afoka or Rudra 
Dama about 153 B.C. J, As, Soc. Bengal, May 1837 
and April 1838. According to the computation 
hazarded above from our text, the race of Andhra 
kings should not commence till about 20 years 
B.C., which would agree with Pliny's notice of 
them; but it is possible that they existed earlier in 
the south of India, although they established their 
authority in Magadha only in the first centuries of 
the Christian era. 

64. These parallel dynasties are thus 
particularised in our other authorities : 

Abhiras, 7, M.; 10, V.; kings of Avabhrti, 7, 
Bhagavata Garddabhins, 10, M. V. Bhagavata 
Sakas, 18, M.V.; Kahkas, 16, Bhagavata Yavanas, 
8, M.V. Bhagavata, Tusaras, 14, M.V.; Tuskaras, 
14, Bhagavata Marundas, 13, V.; Purundos, 13, M.; 
Surundas, 10, Bhagavata Mannas, 18, V.; Hunas, 
19, M.; Maulas, 11, Bhagavata. Total 85 kings, 
Vayu; 89, Matsya; 76 and 1399 years, Bhagavata. 

The other two authorities give the years of each 
dynasty severally. The numbers are apparently 
intended to be the same, but those of the Matsya are 
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palpable blunders, although almost all die MSS. 
agree in the reading. The chronology of the Vayu is 
Abhiras, 67 years; Garddabhins, 72; Sakas, 380; 
Yavanas, 82; Tusaras, 500 (all the copies of the 
Matsya have 7000); Marundas, 200; and Mlecchas, 
intending perhaps Maunas, 300 years. Total 1601 
years or less than 19 years to a reign. They are not 
however continuous, but nearly contemporary 
dynasties; and if they comprise, as they probably 
do, the Greek and Scythian princes of the west of 
India, the periods may not be very wide of the 
truth. The Matsya begins the list with one more 
dynasty, aother Andhra (see n. 39), of whom there 
were seven : i 

^;ii ’When the dominion of the 
Andhras has ceased, there shall be seven other 
Andhras, kings of the race of their servants; and 
then nine Abhiras.’ etc. The passage of the Vayu, 
although somewhat similar in terms, has a different 
purporse ; ^ TO 'JT: i 

II ”Of these, the Andhras 
having passed away, there shall be seven 
contemporary races; as, ten Abhiras.' The passage 
is differently read in different copies, but this is the 
only intelligible reading. At the same time it 
subsequently specifies a period for the duration of 
the Andhra dynasty different from that before given 
or three hundred years, as if a different race was 
referred to : ^ ^ ’The 

Andhras shall possess the earth two hundred years 
and one hundred.' The Matsya has twice five 
hundred : srh i TO: I 'The 

SrTparvatiya Andhras twice five hundred years.' 
One MS. has more consistently fifty-two years ; 

TO: I But there is evidently something faulty 
in all the MSS. The expression of the Matsya, 
'Sriparvatiya Andhras,’ is remarkable; Sriparvat 
being in Teliiigana. There is probably some 
confusion of the two races, the Magadha and 
Tailihga kings, in tliese passages of the Puranas. 
The Bhagavata has a dynasty of seven Andhra 
kings, but of a different period (see n. 39). Wilfor 
has attempted a verification of these dynasties; in 
some instances perhaps with success, though 
certainly not in all. The Abhiras he calls the 
shepherd kings of the north of India : they were 
more probably Greeks or Scythians or Parthians, 
along the lower Indua : traces of the name occur, as 
formelry observed, in the Abiria of Ptolemy and the 


Ahirs as a distinct race still exist in Gujarat. Raish 
Mehfil. The ^akas are the Sace and the duration of 
their power is not unlikely to be near the truth. The 
eight Yavana kings may be, as he suppose, Greek 
princes of Bactria, or rather of western India. The 
Tusaras he makes tlie Parthians. If the Bhagavata 
has the preferable reading Tuskaras, they were the 
Tocari, a Scythian race. The Murflndas, as he has it, 
Maurundas, he considers to be a tribe of Huns, the 
Morundae of Ptolemy. According to the Matsya 
they were of Mleccha origin, Mleccha-sambhava. 
The Vayu calls them Arya-mlecchas; quere, 
Barbarians of Ariana. Wilford regards the Maunas 
as also a tribe of Huns; and the word is in all the 
MSS. of the Matsya, HQnas; traces of whom may 
be still found in the west and south of India. 
Inscription at Merritch. Jour, R. As. Soc. Vol. III. p. 
103. The Garddabhins Wilford conjectures to be 
descendants of Bahram Gor, king of Persia; but this 
is very questionable. That they were a tribe in the 
west of India may be conjectured, as some strange 
tales prevail there of a Gandharva, changed to an 
ass, marrying the daughter of the king of Dh5r. As. 
Res. VI. 35 and IX. 147; also 'Cutch' by Mrs. 
Postans, p. 18 : fables suggested no doubt by the 
name Garddabha, signifying as ass. There is also 
evidently some affinity between these Garddabhins 
and the old Gadhia Pysa or assmoney, as vulgarly 
termed, found in various parts of western India and 
which is unquestionably of ancient date. Journ. As. 
Soc. Bengal, Dec. 1835, p. 688. It may be the 
coinage of the Garddabha princes; Garddabha, 
being the original of Gadha, meaning also an ass. I 
have elsewhere conjectured the possibility of their 
being current about a century and a half before our 
era. Journ. R. As. Soc. Vol. III. 385. Tod, quoting a 
parallel passage in Hindi, reads, instead of 
Garddhabhin, Gor-ind, which he explains the 
Indras or lords of Gor; but the reading is 
undoubtedly erroneous. 

65. The copies agree in reading Pauras, but the 
commentator remarks that it is sometimes Maunas, 
but they have already been specified; unless the 
term be repeated in order to separate the duration of 
this dynasty from that of the rest. Such seems to be 
the purpose of the similar passage of the 
Bhagavata. ’These kings (Andhras etc.) will possess 
the earth 1099 years and the eleven Maulas 300:’ 




406 


THE VI§1>JU-PURA1>JAM 


No such name as Pauras 
occurs in the other authorities. The analogy of 
duration identifies them with the Mlecchas of the 
Vayu : 'Eleven Mlecchas will possess the earth for 
three centuries:' ^loiPi 

and the Vayu may refer to the Maunas, as no other 
period is assigned for them. The periods of the 
Bhagavata, 1099 and 300, come much to the same 
as that of our text, 1390; the one including the three 
centuries of the Maunas, the other stating it 
separately. The Vayu apparently adds it to the rest, 
thus making the total 1601, instead of 1390. It is 
evident that the same scheme is intended by the 
several authorities, although some inaccuracy 
affects either the original statement or the existing 
manuscripts. 

66. Kilakila, Kolakila, Kolikila, Kilinakila, as it 
is variously read. Sir Wm. Jones's Pandit stated that 
he understood it to be a city in the Mahratta country 
(As. Res. XL 142); and there has been found a 
confirmation of his belief in an inscription, where 
Kilagila, as it is there termed, is called the capital of 
Narasimha Deva, king of the Konkan, Journ, R. As. 
Soc. Vol. IV. p. 282. This inscription dates A.D. 
1058. The Puranas refer probably to a long 
antecedent date, when the Greek princes or their 
Indo-Scythic successors, following the course of 
the Indus, spread to the upper part of the western 
coast of the peninsula. The text calls them Yavanas; 
and the Vayu and Matsya say they were Yavanas in 
institutions, manners and policy : i 

The Bhagavata names five of their princes,. 
Bhutananda, Bangiri, Sisunandi, Yasonandi and 
Pravira, who will reign 106 years and they are 
therefore imperfect representatives of the series in 
our text. The Matsya has no farther specific 
enumeration of any dynasty. The Vayu makes 
Pravira the son of Vindhyasakti; the latter reigning 
96 years and the former 60 : the latter is king of 
Kaficanapurl, 'the golden city' and is followed by 
four sons, whose names are not mentioned. 
Between Vindhyasakti and Pravira, however, a 
dynasty of king is introduced, some of the names of 
which resemble those of the Kilakila princes of the 
text. They are, Bhogin the son of Sesanaga, 
Sadacandra, Nakhavat, Dhanandhamita, Vinsaja, 
Bhutinanda-at a period before the end of the 
Suhgas? (the copies have 
^^fFIP%)-MadhunandI, his younger brother 


Nandlyasas; and in his race there will be three other 
Rajas, Dauhitra, Sisuka and Ripukay^. These are 
called princes of Vidisa or Videsa; the latter 
meaning perhaps 'foreign' and constitute the Naga 
dynasty. Our text calls Vindhyasakti a 
Murddhabhisikta, a warrior of a mixed race, sprung 
from a Brahmana father and Ksatriya mother, 

67. The text of this passage runs thus : 

Their sons,' the 

commentator explains by 

I 'thirteen sons of Vindhyasakti and the 
rest.' The Bhagavata has a different statement, 
identifying the sons of the Vindhya race with the 
Balillkas and making them thirteen : ^ 

I 'The Bahllkas will be their thirteen 
sons.' As the commentator : 

There will be 
severally thirteen sons, called Bahllkas, of 
Bhutananda and the rest.' The following verse is, 
TT3RT; 'Puspamitra, a king 

and then Durmitra :' who or what they w'ere does 
not appear. The commentator says. Puspamitra was 
another king and Durmitra was his son : 

^ Here is 

evidently careless and inaccurate compilation. The 
Vayu, though not quite satisfactory, accords better 
with our text. 'Pravira', it says, 'will have four sons : 
when the Vindhya race is extinct, there will be 
three Bahllka kings, Supratika, Nabhira, who will 
reign thirty years and Sakyamanabhava (quere this 
name), king of the Mahisas, The Puspamitra will 
then be and the Patumitras also, who will be seven 
kings of Mekala. Such is the generation.' ^ 

^5^ TTT "I I 

Tirr 

(or ttt: 

'm ^^Id: II The plural verb with only two 

Bahllka names indicates some omission, unless we 
correct it to 'they two will reign;' but the 

following name and title, Sakyamanabhava, king of 
the Mahisas, seems to have little connection with 
the Bahllka, If, in a subsequent part of the citation, 
the reading 'trayodasa' be correct, it must then be 
thirteen Patumitras, but it will be difficult to know 
what to do with Sapta, 'seven'. If for Sahtati we 
might read Saptati, 'seventy,' the sense might be, 
'these thirteen kings ruled for seventy-seven years.' 
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However this may be, it seems correct to separate 
the thirteen sons or families of the Vindhya 
princess most from the three Bahllkas and them 
from the Puspamitras and Patumitras, who 
governed Mekala, a country on the Narbada (see 
Bk. II. Ch. III. n. 18). What the B^llkas or princes 
of Balkh, had to do in this part of India is doubtful. 
The Durmitra of the Bhagavata has been 
conjectured by Tod {Trans. R. As. Soc. I. 325) to be 
intended for the BaCtrian prince Demetrius : but it 
is not clear that even the Bhagavata considers this 
prince as one of the Bahlikas and the name occurs 
nowhere else. 

68. For the situation of KosalE, see Bk.II. Ch. III. 
n. 79. The three copies of the Vayu read Komala 
and call the kings, the Meghas, more strong than 


sapient : g TRHt ^ 

WitsMidI ^ ^ gi The Bhagavata agrees 

with our text. The Vayu says of the Naisadhas or 
kings of Nisadha, that they were all of the race of 
Nala; 31^: I The Bhagavata adds two other 
races, seven Andhras (see note 63) and kings of 
Vaidura, with the remark that these were all 
contemporaries, being, as the conmientator 
observes, petty or provincial rulers : 

69. The Vayu has Visvasphani and Visvasphini : 
the Bhagavata, Visvasphurtti or in some Mss. 
Visvaphurji. The castes he establishes or places in 
authority, to the exclusion of the Ksatriyas, are 
called in all the copies of our text Kaivarttas, Patus, 
Pulindas and Br^manas. The Vayu (three MSS.) 
has Kaivarttas, Paheakas, Pulindas and Brahmanas : 

The Bhagavata has, 
Pulindas, Yadus and Madrakas. The Vayu describes 
Visvasph^i as a great warrior and apparently as a 
eunuch : 

He worshipped the 
gods and manes and dying on the banks of the 
Ganges went to the heaven of Indra : 


70. Such appears to be the purport of our text : 
TSr ■qrRT: RFTVPJHTST 

The nine Nagas might be thought to mean 
the same as the descendants of Sesanaga, but the 
Vayu has another series here, analogous to that of 
the text: The nine N^a kings will possess the city 
Campavatl and the seven Nagas (?) the pleasant 
city Mathura. Princes of the Gupta race will posses 


all these countries, the banks of the Ganges to 
Prayaga and Saketa and Magadha 
^ ^'!cid7 TIT: I -qgd ^ THTT ^ m 'll 

II This account is the most explicit and 
probably most accurate, of all. The Nakas were 
Rajas of Bhagalpur; the Nagas, of Mathura; and the 
intermediate countries along the Ganges were 
governed by the Guptas or Rajas of the Vaisya 
caste. The Bhagavata seems to have taken great 
liberties with the account, as it makes VisvasphQrtti 
king over Anugahga, the course of the Ganges from 
Haridvara, according to the commentator, to 
Prayaga, residing at Padmavatl : 

FT ”1 “SRl STjmmilRFT "JHi 
omitting the Nagas altogether and converting 
'gupta’ into an epithet of ’medinl,' the preserved or 
protected earth. Wilford considers the Nagas, 
Nakas and Guptas to be all the same : he says, 
'Then came a dynasty of nine kings, called the nine 
Nacas or Nagas; these were an obscure tribe, called 
for that reason Guptavahsas, who ruled in 
Padmavati’. That city he calles Patna, but in the 
Malati and Madhava Padmavatl lies amongst the 
Vindhya hills Kantipuri he makes Kotwal, near 
Gwalior. The reading of the Vayu, Campavatl, 
however, obviates the necessity of all vague 
conjecture. According to Wilford there is a 
powerful tribe still called Nakas between the 
Yamuna and the Betva. Of the existence and power 
of the Guptas, however, we have recently had 
ample proofs from inscriptions and coins, as in the 
Candragupta and Samudragupta of the Allatabad 
column; Journ. As. Soc. Bengal, March and June, 
1834; and Kumaragupta, Candragupta, 
Samudragupta, Sasigupta, on the Archer coins, 
found at Kanauj and elsewhere; As. Res. XVII. pi. 
1. fig. 5, 7, 13, 19; and Journ. As. Soc. Bengal 
Nov. 1835, pi. 38 and 39; and in other numbers of 
the same Journal : in all which, the character in 
which the legends are written is of a period prior to 
the use of the modem Devanagarl and was current 
in all probability about the fifth century of our era, 
as conjectured by Prinsep : see his table of the 
modifications of the Sanskrit alphabet from 543 
B.C. to 1200 A.D. Journ. As. Soc. Bengal, March, 
1838. 

71*. The Vayu also mentions the descendants of 
Devaraksita or Daivaraksitas as kings of the 
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Kosaias, Tamralipta and the sea coast; so far 
conforming with our text as to include the western 
parts of Bengal, Tamluk, Midnapur and Orissa. One 
copy reads Andhra, perhaps for Odra, Orissa; and 
one has Campa for the capital, which is probably an 
error, although the two other MSS., being still more 
faulty, do not offer the means of correction. 

72. The Vayu has the same. The countries are 
parts of Orissa and Berar. 

73. The Vayu has sons of Manidhanya for the 
ruling dynasty, but names the countries those of the 
Naisadhas, Yudakas, Saisikas and Kalatoyas. The 
first name applies to a tract of country near the 
Vindhya mountains, but the last to a country in the 
north. The west or south-west, however, is 
probably intended in this place. 

74. The Stri Rajya is usually placed in Bhote. It 
may perhaps here designate Malabar, where 
polyandry equally prevails. Musika or the country 
of thieves, was the pirate coast of the Konkan. The 
Vayu reads Bhoksyaka or Bhokhyaka for Musika : 

^PraisqT: I The Bhagavata 
omits all these specifications subsequent to the 
notice of Visvasphurtti. 

75. From this we might infer that the Visnu 
Purana was compiled when the Mohammedans 
were making their first encroachments on the west. 
They seem to have invaded and to have settled in 
Sindh early in the eighth century, although Indian 
princes continued on the Indus for a subsequent 
period. Scriptor, Arab. De rebus Indicts. 
Gildemeister, p.6. They were engaged in hostilities 
in 698 or 700 with prince of Kabul, in whose name, 
however disguised by its Mohammedan 
representations of Ratil, Ratbal or Ratibal, it is not 
difficult to recognise the genuine Hindu appellation 
of Ratanpal or Ratnapal. Their progress in this 
direction has not been traced; but at the period of 
their invasion of sindh they advanced to Multan 
and probably established themselves there and at 
Lahore within a century. Kashmir they did not 
occupy till a much later date and the Raja 
Tarahgini takes no notice of any attacks upon it; 
but the Chinese have recorded an application from 
the king of Kashmir, Chin-tho-lo-pi-li, evidently 
the Candrapida of the Sanskrit, for aid against the 
Arabs, about A.D. 713. Gildemeister, p. 13. 
Although, therefore, not actually settled at the 
Punjab so early as the beginning, they had 


commenced their incursions and had no doubt 
made good their footing by the end of the eighth or 
commencement of the ninth century. This age of 
the Pur^a is compatible with reference to the 
contemporary race of Gupta kings, from the fourth 
or fifth to tlie seventh or eighth century; or if we are 
disposed to go farther back, we may apply the 
passage to the Greek and Indo-Scythian princes. It 
seems more likely to be the former period; but in 
all such passages in this or other PurSnas there is 
the risk that verses inspired by the presence of 
Mohammedan rulers may have been interpolated 
into the original text. Had the Mohammedans of 
Hindustan, however, been intended by the latter, 
the indications would have been more distinct and 
the localities assigned to them more central. Even 
the Bhagavata, the date of which we have good 
reason for conjecturing to be the middle of the 
twelfth century and which influenced the form 
assumed about that time by the worship of Visnu, 
cannot be thought or refer to the Mohammedan 
conquerors of upper India. It is there stated, that 
'rulers fallen from their castes or Sudras, will be the 
princes of Saurastra, Avanti, Abhira, Sura, Arbuda 
and Malava; and barbarians, Sudras and other 
outcastes, not enlightened by the Vedas, will 
possess Kashmir, KauntI and the banks of the 
Candrabhaga and Indus 

I WIT VyyNI: | 

^ wttut 

*^■^1 Now it was not until the 

fourteenth and fifteenth centuries that the 
Mohammedans established themselves in Gujarat 
and Malva and the Bhagavata was unquestionably 
well known in various parts of India long before 
that time. (Account of Hindus Sects. As. Res. Vol. 
XVI). It cannot therefore allude to Mohammedans. 
By specifying the princes as seceders from the 
Vedas, there is no doubt that the barbarians and 
outcastes intended are so only in a religious sense; 
and we know from indisputable authorities that the 
western countries, Gujarat, Abu, Malava, were the 
chief seats, first of the Buddhists and then of the 
Jainas, from a period commencing perhaps before 
the Christian era and scarcely terminating with the 
Mohammedan conquest. Inscriptions from Abu, As. 
Res. Vol. XVI. 

76. The commentator, having no doubt the 
existing state of things in view, interprets the 
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passage somewhat differently : the original is, 

cirri’ll 

6r^m^: 3RT: The 

comment explains 'strong' (^rf^:), and adds, 

'the Mlecchas will be in the centre and the Aryyas 
at the end:’ 1 

meaning, if any thing, that the unbelievers are in 
the heart of the country and the Hindus on the 
borders ; a description, however, never correct, 
except as applicable to the governments; and in that 
case inconsistent with the text, which had 
previously represented the bordering countries in 
the hands of outcastes and heretics. All that the text 
intends, is to represent infidels and foreigners high 
in power and the Br^manas depressed. It is not 
unlikely that the reading is erroneous, 
notwithstanding the copies concur and that the 
passage should be here the same as that of the 
Vayu; 

3RT; f 'Intermixed with them, the 
nations, adopting everywhere barbaric institutions, 
exist in a state of disorder and the subjects shall be 
destroyed.' The expression Mlecchacarasca being 
used instead of Mlecchascaryasca. A passage 
similar to that of the text, noticing the intermixture 
of Hindus and Barbarians, occurs in a different 
place (see Bk.II. Ch. HI. n. 4) and designates the 
conditions of India in all ages : at no period has the 
whole of the population followed Brahmanical 
Hinduism. 

77. That is, there will be no Tirthas, places held 
sacred and objects of pilgrimage; no particular spot 
of earth will have any especial sanctity. 

78. Gifts will be made from the impulse of 
ordinary feeling, not in connection with religious 
rites and as an act of devotion; and ablution will be 
performed for pleasure or comfort, not religiously 
with prescribed ceremonies and prayers. 

79. The expression SadvesadhSrian is 

explained to mean either one who wears fine 
clothes or who assumes the exterior garb of 
sanctity. Either interpretation is equally allowable. 

80. The Bhagavata agrees with the text in these 
particulars. The chief star of Tisya is in the 
constellation Cancer. 

81. All the copies concur in this reading; 

Three copies of the VSyu assign to the 
same interval 1050 years : and of the 


Matsya five copies have the same, I or 

1050 years; while one copy has 1500 years; 

The Bhagavata has 1115 years; 
g 1 which the commentator explains, a 

thousand years and a hundred with fifteen over;’ 
“of4^-^* ^ He notices nevertheless, 

although he doesn't attempt to account for the 
discrepancy, that the total period from Parik$it to 
Nanda was actually, according to the duration of 
the different intermediate dynasties, as enumerated 
by all the authorities, fifteen centuries; viz. 
Magadha kings ... 1000 years, Pradyota etc .. .138 
years. Sisunaga. . . 362. Total 1500 years. The 
shorter period is best proportioned to the number of 
kings; for reckoning from Sahadeva, who was 
contemporary with Parlksit and taking the number 
of the Varhadrathas from the Matsya, we have 
thirty-two of them, five of the Pradyota race and 
ten Saisuriagas or in all forty-seven; which, as the 
divisor of 1050, gives rather more twenty-two years 
to a reign. The Vayu an the Matsya further specify 
the interval from Nanda to Pulomat, that last of the 
Andhra kings, as being 836 years; a total that does 
not agree exactly with the items previously 
specified ; 9 Nandas. . .100 years, 10 Mauryas. . 
.137, 10 Suhgas. . .112, 4 Kanvas. . .45. 29 
Andhras. . .460. Total 62 kings, 854 years. In either 
case the average duration of reign is not 
improbable, as the highest number gives less than 
fourteen years to each prince. It is important to 
remember that the reign of Parlksit is, according to 
Hindu chronology, coeval with the commencement 
of the Kali age; and even therefore taking the 
longest Pauranik interval we have but sixteen 
centuries between Candragupta-or considering him 
as the same with Sandrocoptos, nineteen centuries 
B.C.-for the beginning of the Kali age. According 
to the chronology of our text, however, it would be 
but B.C. 1415; to that of the Vayu and Matsya, 
B.C. 1450; and to that of the Bhagavata, 1515. 
According to Wilford’s computations (As. Res. Vol. 
IX. Chron. Table, p. 116) the conclusion of the 
great war took place B.C. 1370; Buchanan 
conjectures it to have occurred in the thirteenth 
century B.C. Vyasa was the putative father of 
Pandu and Dhrtarastra and consequently was 
contemporary with the heroes of the great war. 
Colebrooke infers from astronomical date that 
arrangement of the Vedas attributed to Vyasa took 
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place in the fourteenth century B.C. Bentley brings 
tlie date of Yudhisthira, the chief of the Pandavas, 
to 575 B.C. {Historical View of Hindu Astronomy^ 
p. 67); but the weight of authority is in favour of 
the thirteenth or fourteenth century B.C. for the war 
of the Mahabharata and the reputed commencement 
of the Kali age. 

82, A similar explanation is given in the 
Bhagavata, Vayu and Matsya Puranas; and like 
accounts from astronomical writers are cited by 
Colebrooke, As, Res. Vol. IX, P. 358. The 
commentator on the Bhagavata thus explains the 
notion : "The two stars (Pulaha and Kratu) must 
rise or be visible before the rest and whichever 
asterism is in a line south from the middle of those 
stars, is that with which the seven stars are united; 
and so they continue for one hundred years." 
Wilford has also given a like explanation of the 
revolution of the Rsis; As. Res. Vol, IX, P. 83. 
According to Bentley the notion originated in a 
contrivance of the astronomers to show the quantity 
of the precession of the equinoxes, "This was by 
assuming an imaginary line or great circle passing 
through the poles of the ecliptic and the beginning 
of the fixed MaghS, which circle was supposed to 
cut some of the stars in the Great Bear. The seven 
stars in the Great Bea the circle so assumed was 
called the line of the Rsis and being fixed to the 
beginning of the lunar asterism Magha, the 
precession would be solved by stating the degree 
etc., of any moveable lunar mansion cut by that 
fixed line or circle as an index. Historical View of 
Hindu Astronomy, p.65. 

83. The Bhagavata has the same; and this agrees 
with the period assigned for the interval between 
Parlksit and Nanda of 1050 years; as, including 
Magha, we have ten asterisms to Purvasadha or 
1000 years. The Vayu and Matsya are so very 
inaccurate in all the copies consulted, that it is not 
safe to affirm what they mean to describe 
apparently they state that at the end of the Andhra 
dynasty the Rsis will be in Krttika, which furnishes 
other ten asterisms; the whole being nearly in 
accordance with the chronology of the text, as the 
total interval from Parlksit to the last of the 
Andhras is 1050+836=1886 and the entire century 


of each asterism at the beginning and end of the 
series need not be taken into account The copies of 
the Matsya read, ‘The 

seven Rsis are on a line with the brilliant Agni;’ 
that is, with Krttika, of which Agni is the presiding 
deity . The Vayu intends in all probability the same 
phrase, but the three copies have, Till! a very 
unintelligible clause. Again, it seems as if they 
intended to designate the end of the Andhra race as 
the period of a complete revolution or 2700 years; 
for the Vayu has, 'gp: i 

‘The races at the end of the Andhras will be after 
2700 years:’ the Matsya has, 

'ji: I and at the close of the passage, 
after specifying as usual that ‘the seven Rsis were 
in Magha in the time of Parlksit.’ 

the Vayu adds, ^ ^ h 

TM! a passage which, though repeated in the MSS., 
is obviously most inaccurate; although it might 
perhaps be understood to intimate that the Rsis will 
be in the twenty-fourth asterism after the Andhra 
race ; but that would give only 1400 years from 
Parlksit to Puloma; whilst if the twenty-fourth from 
Magha was intended, it would give 2400 years : 
both periods being incompatible with previous 
specifications. The Matsya has a different reading 
of the second line, but one not much more 
satisfactory; i ‘A hundred 

years of Bralima will be in the twenty-fourth 
(asterism?).* In neither of these authorities, 
however, is it proposed by the last-cited passages to 
illustrate the chronology of princes or dynasties: the 
specification of the period, whatever it may be, is 
that of the era at which the evil influence of the 
Kali age is to become most active and irresistible. 

84. The Bhagavata has the same. Devapi, as the 
commentator observes, being the restorer of the 
lunar and Maru of the solar race. 

85. To be the cause of Samkalpa. ‘conviction,’ 
‘belief and Vikalpa, ‘doubt,’ ‘disbelief.’ The 
Bhagavata indulges in a similar strain and often in 
the same words. The whole recalls the words of the 
Roman satirist; I, demens et saevas curre per Alpes, 
Ut pueris placeas, et declamatio fias. 


END OF THE FOURTH BOOK 
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yl«ic5sn 

f^TOTt: ,grw3 




^tnuit grfsRT: qgm 


rranr ^ 

3ivn^^fra?fl«if<5ql rijrmf?^! ^ii^ii 


Maitreya said'-You have related to me a 
full account of all the different dynasties of 
kings and of their successive transactions. I 
wish now to hear a more particular 
description, holy Rsi, of the portion of Vi§nu^ 
that came down upon earth and was bom in 
the family of Yadu. Tell me also what actions 
he performed in his descent, as a part of a part 
of &e supreme, upon the earth.^ 


•^1 

RjujMvn^f.-^n^-tifTtT f|cni;ii'«ii 
Paras'ara said- I will relate to you, 
Maitreya, the account which you have 
requested; the birth of a pare of a pare of Vis 
nu and the benefits which his actions 
conferred upon the world. 

■pr R5ig^i 

4>^fd4i4fhii 'm^u 


ily^wil^RyW 

qfilcrt ^ 

WERt ipf: MIUIH»I^Rwild 11611 

Vasudeva formerly married the daughter of 
Devaka, the illustrious DevakT, a maiden of 
celestial beauty. After their nuptials, Karhsa, 
the increaser of the race of Bhoja, drove their 
car as their charioteer. As they were going 
along, a voice in the sky, sounding aloud and 
deep as thunder, addressed Karhsa and said, 
“Fool that you are, the eighth child of the 
damsel whom you are driving in the car shall 
take away your life'*!’’ On hearing this, Karhsa 
drew his sword and was about to put DevakI to 
death; but Vasudeva interposed, saying, “Kill 
not Devaki, great warrior; spare her life and I 
will deliver to you every child that she may 
bring forth.’’ Appeased by which promise and 
relying on the character of Vasudeva, Kaihsa 
desisted from the attempt. 


MtlVK 3on^ 


11^0 II 

♦ ^_ 

R RFFirWR xT rlT SRgiT TIRT ’lliyi^ll 

3rfRrqT? 

eharam re yhuwiiMuft ii ^^ii 

At that time. Earth, overburdened by her 
load, repaired to mount Meru to an assembly 
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of the gods and addressing the divinities, with 
Brahma at their head, related in piteous 
accents all her distress. 

Mui^IRsiHHlcbHi jjwUldtrri ^'«ii 

iT^: wzrr'55r5?^cr%-g^:ii^^ii 
ftrRt % ^ c^chHI 

Tl^dWI«ilUW ^ f^HJ|l4^|rm:||^\9|| 

WT fd«Jil4?icm:iiuii 
(ijaipTd 

dyiui^cbtf\Hfti ww 

irpyEidWcR-dr ■Jnf% ^ wr^ii o n 

TiT4g i >^ w: II ? ^11 

cCTcH^ftl# lywJJTT MidWj-dTI 

T<«*wvyii 

tT Ti^ratdf ^itnt '^1 

Hjjdra r ^lldtH^dld^ ^ titsm^UrM^ IR-^ll 
3iy1f^u4lSd^ dpTT fi[Srjf%IT ftT: I 

■ttMlnRii ?mi 

_ r\ r __ % , -, ,rrT^ . 


with minutes and hours; one with time; having 
form, though indiscrete. This assemblage of 
yourselves, O gods, is but a part of him. The 
sun, the winds the saints, the Rudras. the 
Vasus, the Asvins, fire, the patriarch creators 
of the universe, of whom Atri is the first, all 
are but forms of the mighty and inscrutable 
Visnu. The Yaksas, Raksasas, Daityas, spirits 
of evil, serpents and children of Danu, the 
singers and nymplis of heaven, are forms of 
the great spirit, Visnu. The heavens painted 
with planets, constellations and stars; fire, 
water, wind and myself and every perceptible 
thing; the whole universe itself-consists of Vi§ 
nu. The multifarious forms of that manifold 
being encounter and succeed one another, 
night and day, like the waves of the sea. At 
this present season many demons, of whom 
Kalanemi is the chief, have over-run and 
continually harass, the region of mortals. The 
great Asura Kalanemi,*’ that was killed by the 
powerful Visnu, has revived in Karhsa, the son 
of Ugrasena and many other mighty demons, 
more than I can enumerate, as Arista, 
Dhenuka, Kesin, Pralamba, Naraka, Sunda and 
the fierce Bana, the son of Bali,’ are born in 
the palaces of kings. Countless hosts of proud 
and powerful spirits, chiefs of the demon race, 
assuming celestial forms, now walk the earth; 
and, unable to support myself beneath the 
incumbent load, I come to you for succour. 
Illustrious deities, do you so act that I may be 
relieved from my burden, lest helpless I sink 
into the nethermost abyss." 

^ryi*u4 y<ic(i<wnvly 

^ «rRrarTRrf ^ UT? IR <i II 


^:iR^ii 
fepjT cPT?mnir; w ^iHWdKun^i 
^ ig^ii 


“Agni,” said Earth, “is the progenitor of 
gold; Surya, of rays of light the parent and 
guide of me and of all spheres is the supreme 
NarSyana, who is BrahmS, the lord of the lord 
of patriarchs; the eldest of the eldest bom; one 


Parasara said- When the gods had heard 
these complaints of Earth, Brahma at their 
request explained to them how her burden 
might be lightened. 

^nrronnRra^ii ? ii 
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ctrailtg 

3iiIi)cw^Hdi ^TKirarag!?^ g^ii ? o n 
■jRsnr; #<i<itlicrdp<i(i 
d^Kisy # ia[?nwTiT ^11 ? ^11 

^rmii?lRHdl4f ^ gifiF? fwfriH,ii ^ ^ ii 
“Celestials,” said Brahma, “all that Earth 
has said is undoubtedly true. I, Mahadeva and 
you all, are but NSrayana; but the imper¬ 
sonations of his power are forever mutually 
fluctuating and excess or diminution is 
indicated by the predominance of the strong 
and the depression of the weak. Come 
therefore, let us repair to the northern coast of 
the milky sea and having glorified Hari, report 
to him what we have heard. He, who is the 
spirit of all and of whom the universe consists, 
constantly, for the sake of Earth, descends in a 
small portion of his essence to establish 
righteousness below.” 

<TO? K 3^ 

tnrEft f^l w f^raT*T?:i 
■OTrfwnfMt pw MWfect'jnfn ? ? ii 
Parasara said- Accordingly Brahma, 
attended by the gods, went to the milky sea 
and there, with minds intent upon him, praised 
him whose emblem is Garuda. 

1w ^jermrr wi 

^ ^ twill ?-if II 

trtief ^ ^ Ml 

pRiTh^ ?tii ? ^ II 

?fti?ra-gTTot ^ tWT aira^nt 3ig:i 

qinra i q^V i rei Tt nra t ffl STll ^ la ll 

3Hcflldl^^U|c|4^ I^UIrlin I 

4W<>!Ztlrm^Wt?>Hc|?l^ll^dll 


SPl' irumr c l^^ ^ M Tl rM T >f ll ^ ^ II 
^piiuTehoi: 

3Plil ITJll^^^tf 

^ '<T?^l^ 5 ?IMri<^Fdril*lII 
^1^ fsn# 3r?T- 

Wc*EflU'?ll 

%TT 

tldlfui dcIWtifuil 
^l^cWST d'dU|l<U|l*t; 

f^fd ^ini^ 

fg«ntr:iu?ii 

crar 

MTUi)^Miu4i3!|utd'lvni M 

Xpit 

^ -qg qicq TRlrtPlIumi 
g q q i ie q Th^q^ qqfgoijfg^;<rai^l 

5Flq-djrUlfdl5H4i^d:ll‘«l9ll 
froa: MWlcfl fHtfdfffSgWT:l 
qigr; qrrarfr gp^t qpntq^sgq.Mi'jf^ii 
ffg ; ^ T qtun d l ~ d ! fdt I rRIdq i cn ! 
TTSlfm^raWt! !iw'ldmi‘«<?ll 
HiehKuiid^ giKuii(^gT <*KUiicfiiPiH5i qi 
VlOta^ui qrfir q^diaiiq ^TRq;imoii 
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"O you,” said Brahma, “who are distinct 
from holy writ*; whose double nature is 
twofold wisdom^, superior and inferior and 
who are the essential end of both; who, alike 
devoid and possessed of form, are the twofold 
Brahma*'’; smallest of the least and largest of 
the large; all and knowing all things; that spirit 
which is language; that spirit which is 
supreme; that which is Brahma and of which 
Brahma is composed! You are the RJc, the 
Yajus, the Saman and the Atharvan Vedas. 
You are accentuation, ritual, signification, 
metre and astronomy; history, tradition, 
grammar, theology, logic and law : you who 
are inscrutable. You are the doctrine that 
investigates the distinctions between soul and 
life and body and matter endowed with quali¬ 
ties”; and that doctrine is nothing else but 
your nature inherent in and presiding over it'^. 
You arc imperceptible, indescribable, incon¬ 
ceivable; without name or colour or hands or 
feet; pure, eternal and infinite. You hear 
without ears and see without eyes. You are one 
and multiform. You move without feet; you 
seize without hands. You know all, but are not 
by all to be known”. He who beholds you as 
the most subtle of atoms, not substantially 
existent, puts an end to ignorance; and final 
emancipation is the reward of that wise man 
whose understanding cherishes nothing other 
than you in the form of supreme delight*'*. You 
are the common centre of all*^, the protector of 
the world and all beings exist in you : alt that 
has been or will be, you are. You are the atom 
of atoms; you are spirit; you only are distinct 
from primeval nature'**. You, as the lord of fire 
in four manifestations”, give light and fertility 
to Earth. You are the eye of all and wearer of 
many shapes and unobstructedly traverses the 
three regions of the universe. As fire, though 
one, is variously kindled and, though 
unchangeable in its essence, is modified in 
many ways, so you, lord, who are, one 
omnipresent form, take upon you all 
modifications that exist. You are one supreme; 
you are that supreme and eternal state which 


the wise behold with the eye of knowledge. 
There is nothing else but you. O lord; nothing; 
else has been or will be. You are both discrete 
and indiscreet, universal and individual, 
omniscient, all seeing, omnipotent, possessed 
of all wisdom and strength and power. You are 
liable neither to diminution nor increase; you 
are independence and without beginning; you 
are the subjugator of all. You are unaffected 
by weariness, sloth, fear, anger or desire. You 
are free from soil, supreme, merciful,’* 
uniform, undecaying, lord over all, the stay of 
all, the fountain of light, imperishable. To you, 
uninvested by material envelopes,’® unexposed 
to sensible imaginings, aggregate of elemental 
substance,^ spirit supreme, be adoration. You 
assume a shape, O pervader of the universe, 
not as the consequence of virtue or vice, nor 
from any mixture of the two, but for the sole 
object of maintaining piety in the world.^’” 

del I'd 

ftdT TTTOT 'MTc|K'3:l 

The unborn, universal Hari, having heard 
with his mental ear these eulogiums, was 
pleased and thus spoke to Brahma ; 

^ ^ Wf! TtrT: Tl? 

“Tell me. Brahman, what you and the gods 
desire : speak boldly, certain of success.” 

5r?rr 

pig ^ ^ ■«i?g«raTdirMfiiq?ii 

Parafera said- Brahma, beholding the 
divine, universal form of Hari, quickly 
prostrated himself and again renewed his 
praises. 
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iiglri 

TraHf^5rt%ra?I_-3RIR- 

“Glory to you, the thousand-formed, the 
thousand-armed, the many-visaged, many¬ 
footed; to you, the illimitable author of 
Creation, preservation and destruction; most 
subtle of the subtle, most vast of the great: to 
you, who are nature, intellect and 
consciousness; and who are other spirit even 
than the spiritual root of those prineiples.^^ 

^ irfi Ti^hrgt- 

wucidnTs5miTt«RH,ii ^ ^ n 

an^id^i trfdwt^RT- 

(dbid 

Do you show favour upon us. Behold, lord, 
this earth, oppressed by mighty Asuras and 
shaken to her mountain basements, comes to 
you, who is her invincible defender, to be 
relieved from her burden. Behold me, Indra, 
the Asvins, Varupa and Yama, the Rudras, the 
Vasus, the suns, the winds, fire and all other 
celestials, prepared to execute whatever you 
shall will that we shall do. Do you, in whom 
there is no imperfection, O sovereign of the 
deities, give your orders to your servants : lo, 
we are ready." 

■<rn?R 


SUTET ^ -qtf 

■gw 'wivVgd>4 -q^h^ri 

CRT: JRnftcT^I 

M^ I ^Pd M ^ ct nTTd firaWc< T;ll^^ll 

ct^^cl'M'W ^ c^etchl ^cRIImhiI 
d WliWaTjl ■'Wf 'Hc^ gn: II ^ ? II 
cram ^ Tu-cifitdf gfgi 
•yUdgdfHcgdiiJl’dc^sl ^.•ll^'^ll 
3T^?Tfm cRT^sftr aforam ^rgicq^i 

grr gcT^ii ^ mi 

When Brahma had ended, the supreme lord 
plucked off two hairs, one white and one black 
and said to the gods, “These my hairs shall 
descend upon earth and shall relieve her of the 
burden of her distress.^^ Let all the gods also, 
in their own portions, go down to earth and 
wage war with the haughty Asuras, who are 
there incorporate and who shall every one of 
them be destroyed. Doubt not of this : they 
shall perish before the withering glance of 
mine eyes. This my (black) hair shall be 
impersonated in the eighth conception of the 
wife of Vasudeva, DevakI, who is like a 
goddess; and shall slay Kamsa, who is the 
demon Kalanemi.” Thus having spoken, Hari 
disappeared; and the gods bowing to him, 
though invisible, returned to the summit of 
mount Mem, from whence they descended 
upon earth. 

^ ^«F!IT U'TDiisiJT: I 

■gmtsftr cJgMg'ri) ■4Kc5ig '^fil'dWd: I 
^g^wg^ gmwmci^^ I ^ \311 
'jOcT clAqltH ^rar grti 

cT^ !jdUracmid, fgjT:ll^<SII 

fggcTT;l 

fguppjT eng %r ^ II 
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4)j|fH5a w^imm ■JTlflcr 

aifgiim ^TT? ^T>raT^ #: II \9 o II 

The Muni Narada informed Kaihsa that the 
supporter of the earth. Vi§nu, would be the 
eighth child of Devaki'; and his wrath being 
excited by this reptnt, he placed both 
Vasudeva and Devaki in confinement. 
Agreeably to his promise, the former delivered 
to Kaihsa each infant as soon as it was born. It 
is said that these, to the number of six, were 
the children of the demon Hiranyakasipu, who 
were introduced into the w omb of Devaki, at 
the command of Visnu, during the hours of 
Devaki’s repose, by the goddess Yoganidra,^'* 
the great illusory energy of \'isnu, by whom, 
as utter ignorance, the whole world is 
beguiled. 

qFSril ^ ?(l 

^ ^ hiri 

iiW: WT: Tiwil^ldll^?ll 
iftf# f^i 

hW: TT ^hTt^hl^llva^ll 

TlHht h^'tlytMt))illT:l 

■ml gf3!Eqfwi|t9'){|| 

TTtsar ^1^ tt^^ulld ^i 
4l'rlT(^f?Hj(lhH:IH9mi 
hiiiS^ TTRifgsnfiT '^^1 

ildi<;i<U IHcqitfqdfwInH^IIIa^ll 
To her Visnu said, “Go, Nidra, to f.he 
nether regions and by my command conduct 
successively six of their princes to be 
conceived of Devaki. When these shall have 
been put to death by Kaihsa, the seventh 
conception shall be formed of a portion of Ses 
a, who is a part of me; and this you shall 
ti’ansfer, before the time of birth, to Rohini, 
another wife of Vasudeva, who resides at 
Gokula. The report shall run, that Devaki 
miscarries, through the anxiety of 


imprisonment and dread the Raja of the 
Bhojas. From being extracted from his 
mother’s womb, the child shall be known by 
the name of Saihkarsana and he shall be 
valiant and strong and like the peak of the 
white mountain in bulk and complexion. I will 
myself become incarnate in the eighth 
conception of Devaki; and you shall 
immediately take a similar character as the 
embryo offspring of Yasoda. 

■a^oWlfil Tduiig 3t^ 5gi|dlctgf%||V9\9ii 

dV^lclIVId^ RFf ^dcHll^mPli^Vll 
Hfi|idRfllV9<ill 

In the night of the eighth lunation of the 
dark half of the month Nabhas, in the season 
of the rains, I shall be born. You shall receive 
birth on the ninth. Impelled and aided by my 
power, Vasudeva shall bear me to the bed of 
Yasoda and you to that of Devaki. 

vleirVMId^l 

aruiMIdMdfVKI U^'jGlfdll 60 II 

^«l(H^wil({ii^rc|l yg«5>l:l 
HUgfdbdRlII <i ?ll 

Kaihsa shall take you and hold you up to 
dash you against a stone; but you shall escape 
from his grasp into the sky, where the 
hundred-eyed Indra shall meet and do homage 
to you, through reverence for me and shall 
bow before you and acknowledge you as his 
sister. Having slain Sumbha, Nisumbha and 
numerous other demons,^^ you shall sanctify 
the earth in many places.^'’ 

^ ^ Tnil <i ? II 

^ Htm i ^ wi 

»ll<*l<Hlfd rill (i ? II 

^ f| inRict ^ MdlHlcil«f'M(dWlfdll<i1JII 
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^fgmPi w^! ^ratf^ii^^ii 

ailf^jVHiJl W*# WiHT: 3Ts:iFi:ii 

You are wealth, progeny, fame, patience, 
heaven and earth, fortitude, modesty, nutrition, 
dawn and every other female (form or 
property). They who address you morning and 
afternoon with reverence and praise and call 
you Ary a, Durga, Vedagarbha, Ambika, 
Bhadra, Bhadrakall, KsemI or Kse-mankarl, 
shall receive from my bounty whatever they 
desire. Propitiated with offerings of wine and 
flesh and various viands, you shall bestow 
upon mankind all their prayers. Through my 
favour all men shall ever have faith in you. 
Assured of this, go, goddess and execute my 
commands." 

NOTES 

1. The whole of this book is dedicated to the 
biography of Krsna. Many of the Puranas omit this 
subject altogether or only allude to it occasionally. 
In others it is equally prominent. The Brahma 
Purana gives the story exactly in the same words as 
our text: which has the best right to them may be 
questioned; but, as it is usually met with, the 
Brahma Purana is a very heterogeneous 
compilation. The Hari Vamsa has a narrative more 
detailed than that of the text, with additions and 
embellishments of its own. The Brahma Vaivartta 
throughout celebrates the acts of Krsna; and one 
portion of it. the Krsna Janma Khanda, especially 
describes his boyhood and youth. The incidents are 
the same in general as those in the text, but they are 
lost amidst interminable descriptions of Krsna’s 
sports with the Gopis and with his mistress Radha, 
a person not noticed elsewhere; the whole is in a 
style indicative of a modem origin. The Agni 
Purana and Padma Purana (Uttara Khanda) have 
accounts of Krsna, but they are mere summaries, 
compiled evidently from other works. The principal 
authority for the adventures of Krsna is the 
Bhagavata, the tenth book of which is exclusively 
devoted to him. It is this work which has, no doubt, 


mainly extended the worship of Krsna, as its 
popularity is evinced by its having been translated 
into all the spoken languages of India professing to 
have a literature. The Prem-sagar. its Hindi 
version, is well known; but there are also 
translations in Mahratta, Telugu, Tamil. It does not 
seem likely, however, that the Visnu Purana has 
copied the Bhagavata; for although its greater 
conciseness may sometimes look like abridgement, 
yet the descriptions are generally of a more simple 
and antiquated character. Here, as usual, the 
Mahabharata is no doubt the earliest extant 
authority; but it is not the earliest, for whilst it 
omits to narrate most of his personal adventures 
unconnected with his alliance with the Pandavas, it 
often alludes to them and names repeatedly his 
capital, his wives and his progeny. It also devotes a 
section, the Mausala Parva, to the destruction of the 
Yadavas. The story of Krsna the prince and hero 
must have been complete when the Mahabharata 
was compiled. It is doubtful, however, if Krsna the 
boy and his adventures at Vmdavan, were not 
subsequent inventions. There are no allusions to 
them in the poem, of an unsuspicious nature. The 
only ones that I have met with are contained in a 
speech by Sisupala. Sabha Parva, vol. 1. p. 360, in 
which he reviles Krsna; but they may easily have 
been interpolated. There may be others scattered 
through the poem, but 1 have not observed them. 

2. The notices of Krsna’s origin and character in 
various passages of the Mahabharata are by no 
means consistent and indicate different dates at 
least. In an address to him by Arjuna, Vana Parva, 
vol. 1. p. 426, he is said to have passed thousands 
of years in various holy places, engaged in arduous 
penances. He is frequently identified with the Rsi 
Narayana or he and Arjuna are said to be Nara and 
Narayana : ^ i In the Dana- 

dharma he is represented as a worshipper of Siva 
and propitiating him and his wife Uma and 
receiving as boons from them wives and children. 
As a warrior and prince he is always on the scene; 
but he is repeatedly called an Arhsa or portion of 
Visnu; whilst in a great number of places he is 
identified with Visnu or Narayana and is 
consequently 'all things.’ This latter is his character, 
of course, amongst the Vaisnavas, agreeably to the 
text of the Bhagavata : ‘Krsna is 

the lord (Visnu) himself.’ 
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3. This is a still farther diminution of Krsna’s 
dignity; he is not even a part, but ‘a part of a part,’ 
Aiiisariisavatara (aivnvii^:) but this, the 
commentator maintains, is to be understood only of 
his from or condition as man, not of his power, as it 
suffered no diminution, either in its primary or 
secondary state, as light by suffusion suffers no 
decrease; and a verse of the Veda is cited to this 
effect : ‘Though that which is full be taken from 
what is full, yet the remainder is undiminished 

I ‘Krsna is nevertheless the 
very supreme Brahma, though it be a mystery how 
the supreme should assume the form of a man; 
w'Tuf#S o the 
Bhagavata in one passage predicts that the Para- 
purusa, Purusottama or Visnu, will be bom visibly 
in the dwelling of Vasudeva; 

4. The Bhagavata tells the circumstance as in 
the text. The Hari Variisa makes NSrada apprise 
Kamsa of his danger. Narada’s interposition is not 
mentioned until afterwards by our authority. 
Devaki is the cousin of Kamsa : see Bk. iv. Ch. xv. 

5. Agni or fire, refines gold, bums away the 
dross, according to the commentator. The sun is the 
lord of the rays of light; or, as the cause of rain and 
vegetation, the lord of cattle. The phrase is, W 

6. According to the Vayu, Kalanemi or 
Kayabadha was a son of Virocana, the grandson of 
Hiranyakasipu : his death is described in the Hari 
Vamsa. 

7. These appear subsequently in the narration 
and are destroyed by Krsna. 

8. Anamnaya not the immediate object 

of the Vedas, which is devotion, not abstraction; 
ritual or worship, not knowledge. 

9. The two kinds of knowledge (tf^) are termed 

Para (’TO) ‘supreme,’ and Apara ‘other’ or 

’subordinate , the first is knowledge of Para 
Brahma, of spirit abstractedly considered, peifect 
knowledge derived from abstraction; the second is 
knowledge of Sabda Brahma, of spirit as described 
and taught in the Vedas or their supplementary 
branches. The identity of the supreme with both 
descriptions of holy knowledge pervades the whole 
of the address. 


10. Para Brahma and Sabda Brahma : see the 
preceding note. 

11. The doctrine alluded to may be either 
intended generally or in the several instances, the 
discussion of the spiritual soul and living soul, of 
body subtle and sensible and of matter endowed 
with qualities, reference may be purposed to the 
Vedanta, Yoga and Saihkhya systems. 

12. That is, as the Sabda Brahma, the supreme is 
identical with philosophical doctrines, being the 
object, the instigator and the result. 

13. This is taken from the Vedas, the original of 
which is quoted and translated by Jones : see his 
Works. XIII. 368. The passage is thus cited by the 
commentator on our text : 

5jT3jtrq^: ^ ^ ^ UFt ^ ^ 

’Without hand or foot he runs, he grasps; 
without eyes he sees; and without ears he hears : he 
know all that may be known and no one know him. 
Him they call the first great spirit.’ 

14. Varenya rupa, explained by Param^nanda 
mQrtti; he whose form or impersonation is Supreme 
felicity. 

15. Literally ‘navel of all ;’ The 

passage is also read, i ‘Though are all and 

the first;’ the cause or creator. 

16. Or the passage is understood, ‘Though are 
one subsequently to Pralqrti;’ 3?^: 

that is, you are Brahma, the active will of the 
supreme, creating forms from rudimental matter. 

17. As the three fires enjoined by the Vedas and 
the fire metaphorically of devotion; or lightnings, 
solar heat, fire generated artificially and the fire of 
digestion or animal fire; or Visnu in that character 
bestows beauty, vigour, power and wealth. 

18. Prita : one copy has ;§anta, 'calm,' 
'undisturbed.' 

19. Beyond the separate layers or envelopes of 
elementary substances (see p. 18); or, according to 
the Vedanta notions, uninvested by those grosser 
sheaths or coverings, derived from food and the 
like, by which subtle body is enclosed. 

20. Mahavibhilti samsthana 

Vibhuti is explained by Prapanca, sensible material 
or elementary substance, constituting body. 

21. The passage is somewhat obscurely 
expressed and is differently interpreted; it is, 

-^KuncKRuir^i ‘Not from no cause, nor 
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from cause, nor from” cause and no cause.’ The 
term ‘no cause’ may, the commentator says 
designate fixed prescribed duties, the Nityakarma; 
‘cause’ may signify occasional sacrifices, the 
Kamya-karma : neither of these can form any 
necessity for Visnu’s descent, as they might of a 
mere mortal’s being bom on the earth : or Ktona is 
explained to mean ‘obtaining pleasure,’ from Ka 
(^) and Arana ‘obtaining: * obtaining 

happiness or the cause of it, piety, virtue (^:); and 
with the negative, Akarana (sT^nnJT), the reverse, 
pain, the consequence of wickedness (^^:). The 
purport is clear enough; is merely meant to state 
that Visnu is not subject to the necessity which is 
the cause of human birth. 

22. The term Pradh^a, which is repeated in this 
passage, is explained in the second place to mean 
Puman, ’soul’ or ’spirit 

23. The same account of the origin of Krsna is 
given in the Mahabharata, Adi Parva vol. I. p. 266. 
The white hair is impersonated as Balarama; the 
black, as Krsna. The commentator on our text 
maintains that this is not to be literally understood : 
‘Visnu did not intend that the two hairs should 
become incarnate, but he meant to signify, that, 
should he send them, they would be more than 
sufficient to destroy Kariisa and his demons : or the 
birtli of Rama and Krsna was a double illusion, 
typified by the two hairs.’ This seems to be a 
refinement upon an older and somewhat 
undignified account of the origin of Krsna and his 
brother. The commentator on the Mahabhara.. 
argues that they are to be understood merely as the 
media by which DevakI and Rohini conceived. 

24. Yoganidra (%Tfr5T) is the sleep of devotion or 
abstraction, the active principle of illusion, 
personified and also termed Maya and Mahamaya, 
also Avidya or ignorance. In the Durga Mahatmya 
of the Markandeya Purana she appears as Devi or 
lOiirga, the Sakti or bride of Siva; but in our text as 
Vaisnav! or the Sakti of Visnu. 

25. Allusion is here made to the exploits of 
Durga, as celebrated especially in the Durga 
Mniiaiinya : and it must be posterior to the date of 
tliat or same similar composition. The passage may 
be an interpolation, as the Markandeya Pur^a in 
general has the appearance of being a more recent 
compilation than the Visnu. 


26. This refers to the Pitha sthanas, ‘fifty-one 
places', where, according to the Tahtras, the limbs 
of Sat! fell, when scattered by her husband Siva, as 
he bore her dead body about and tore it to pieces, 
after she had put an end to her existence at Daksa’s 
sacrifice. This part of the legend seems to be an 
addition to the original fable made by the Tahtras, 
as it is not in the Puranas (see the story of Daksa’s 
sacrifice). It bears some analogy to the Egyptian 
fable of Isis and Osiris. At the Pitha sthanas, 
however, of JvalamukhI, Vindhyavasinl, Kallghat 
and others, temples are erected to the different 
forms of DevI or Satl, not to the phallic emblem of 
Mahadeva, which, if present, is there as an 
accessory and embellishment, not as a principal and 
the chief object of worship is a figure of the 
goddess; a circumstance in which there is an 
essential difference between the temples of Durga 
and shrines of Osiris. 

'k'k'k 
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CHAPTER 2 


«rnggsr Ji^:i 



»4<TVK 

rTRTFT tb^Ol^ll ^11 

Wr Tiif inf ^:i 

Vi^cjj^ig^MchRig ^cfggi: ^IITJII 

iimf% wtgrarwi^ f^i 
ws^gsii^ m<iH8hiii^ii 
MT u^ipir: 3Rran f^ f^jii 

fgwitt^ ^ •gi^ ■^crasnra^'jgintiuu 

IT ^ggff ^ grf|j<;«4(ri<^'Jt«ii 

gt (jgeii irgiftr ^hiHi«^:umi 
3T^ ^ggr gurr: i 

fg-gr# g^ggr ^g f wt i T^y i »t ^ii^u 

The nurse of the universe, JagaddhatrT, thus 
enjoined by the god of gods, conveyed the six 
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several embryos into the womb of Devaki’ and 
transferred the seventh after a season to that of 
Rohipl; after whieh, Hari, for the benefit of the 
three regions, beeame ineamate as the 
eoneeption of the former prineess and 
Yoganidra as that of Yasoda, exaetly as the 
supreme Visnu had eommanded. When the 
portion of Visnu had beeome ineorporate upon 
earth, the planetary bodies moved in brilliant 
order in the heavens and the seasons were 
regular and genial. No person eould bear to 
gaze upon Devaki, from the light that invested 
her; and those who eontemplated her radianee 
felt their minds disturbed. The gods, invisible 
to mortals, eelebrated her praises eontinually 
from the time that Visnu was eontained in her 
person. 

RTT ^1 

_r 

WWHI 

TEcWlf traRfOTM 

“You,” said the divinities, "are that 
Prakrti, infinite and subtle, whieh formerly 
bore Brahma in its womb ; then was you the 
goddess of speeeh, the energy of the ereator of 
the universe and the parent of the Vedas. You, 
eternal being, eomprising in your substanee 
the essenee of all ereated things, was identieal 
with ereation : you was the parent of the 
triform saerifiee, beeoming the germ of all 
things; you are saerifiee, whenee all fruit 
proeeeds: you are the wood, whose attrition 
engenders fire. As Aditi, you are the parent of 
the gods; as Diti, you are the mother of the 
Daityas, their foes. 

wpfrt grr ^ irsralsgTii n 


trara|=gi gnnsrfg! wm ^ ggi 

Traipnsr TPftTiiiT;ii 

■g^trgngsjT^'sii 
•qggi: g^rasRf % ^ 

TT%: Tl4gragT:ll %6 II 

4!i;qg,4w^4rfiil g 

g^lRs I ciHUHl I lft ■JET i^o^q4i|4^ll II 
You are light, whenee day is begotten ; you 
are humility, the mother of true wisdom : you 
are kingly poliey, the parent of order ; you are 
modesty, the progenitrix of affeetion: you are 
desire, of whom love is born ; you are 
contentment, whence resignation is derived: 
you are intelligence, the mother of knowledge: 
you are patience, the parent of fortitude-; you 
are the heavens and your children are the stars: 
and from you does all that exists proceed. 
Such, goddess and thousands more, are your 
mighty faculties; and now innumerable are the 
contents of your womb, O mother of the 
universe. The whole earth, decorated with 
oceans, rivers, continents, cities, villages, 
hamlets and towns; all the fires, waters and 
winds; the stars, asterisms and planets; the 
sky, crowded with the variegated chariots of 
the gods and ether, that provides space for all 
substance; the several spheres of earth, sky 
and heaven; of saints, sages, ascetics and of 
Brahma; the whole egg of Brahma, with all its 
population of gods, demons, spirits, snake- 
gods, fiends, ghosts and imps, men and 
animals and whatever creatures have life. 
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comprised in him who is their eternal lord and 
the object of all apprehension; whose real 
form, nature, name and dimensions are not 
within human apprehension-are now with that 
Visnu in you. 

4eil^l 4«iyi (qai '^STT 
^ ^ o n 

^1 iFRt: a ^1 

lateiT gK4l9iR gw ^ ^ii 

You are Svaha; you are Svadha; you are 
wisdom, ambrosia, light and heaven. You have 
descended upon earth for the preservation of 
the world. Have compassion upon us, O 
goddess and do good unto the world. Be proud 
to bear that deity by whom the universe is 
upheld.' 

NOTES 

1. It is mentioned in the preceding chapter that 
they were all put to death, in which the Hari Varh^a 
concurs. The Bhagavata makes Karfisa spare them 
and restore them to their parents, as he had nothing 
to apprehend from their existence. 


^kieie 
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CHAPTER 3 

(«nra?T 

T?^ y4^^*4Hi ITT ^^^nwrrsj^i 
Tiifar ^u g OchB^ M|J|d«rui*HuiH;ii ^ii 
dd\:>ndH^<id44i^isiM i rg ?i^ ^w ri 

n^nqqni ^ ii 

d ^ ^A^i<^q^^^i^^^la^H^d^^slH .I 

?rf^ ^11 ^ II 

w. tjnsmw.J 

3rei^ ftmr wr ^g^iivii 

ciiEi 

'Ji<jj?4iicjqd4^ H<j^aim<\<iuii;iimi 
^ojgq^foT ^gt ^o!Rift^RT:l 
'ji'jqgjaiH^: 7IRIT g^nri^ g^T^ii ^11 


Wi ffJnivaii 

Thus eulogised by the gods, DevakI bore in 
her womb the lotus-eyed deity, the protector of 
the world. The sun of Acyuta rose in the dawn 
of DevakI to cause the lotus petal of the 
universe to expand. On the day of his birth the 
quarters of the horizon were irradiate with joy, 
as it moonlight was diffused over the whole 
earth. The virtuous experienced new delight, 
the strong winds were hushed and the rivers 
gilded tranquilly, when Janarddana was about 
to be bom. The seas with their own melodious 
murmurings made the music, while the spirits 
and the nymphs of heaven danced and sang : 
the gods, walking the sky, showered down 
flowers upon the earth and the holy fires 
glowed with a mild and gentle flame. At 
midnight, when the supporter of all was about 
to be born, the clouds-emitted low pleasing 
sounds and poured down rain of flowers. 



^ gg r ciRg^fi r: lu ii 
tf IT gif’ll 

rRrr (a'd t HM ;ll 9. II 

As soon as Anakadundubhi beheld the 
child, of the complexion of the lotus leaves, 
having four arms and the mystic mark Srivatsa 
on his breast, he addressed him in terms of 
love and reverence and represented the fears 
he entertained of Kamsa. 

g^^ 3gra 

^ Tryi^4lrrH'^tu I® n 
3T^ -qg grggr^i 

3ig^ ffg TiTigT r=iqrw*f tnr gf^ii 
“You are bom,’’ said Vasudeva, “O 
sovereign god of gods, bearer of the shell, the 
discus and the mace; but now in mercy 
withhold this your celestial form, for Kamsa 
will assuredly put me to death when he knows 
that you have descended in my dwelling.’’ 
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■^gwHnfg^|wmFrCT;ii r^! II 
3tr^ ^Icllril'l^! •(cvMild«l^'*i'jlH,l 
lIRTf Mlcldli 

Devaki also exclaimed, “God of gods, who 
arc all things, who comprise all the regions of 
the world in your person and who by your 
illusion have assumed the condition of an 
infant, have compassion upon us and forego 
this your four-armed shape, nor let Karhsa, the 
impious son of Diti, know of your descent.” 

^ ^ pilaRii dcjir %i 

wnt ^>i\\ 


^ ^ -RT ^r?Tl^ 'jUdmrM'dH.I 
4lcdld4H<HV*ll*^ ^ ^11 ? ^ II 

So saying, he was silent : and Vasudeva, 
taking the baby went out that same night; for 
the guards were all charmed by Yoganidra, as 
were the warders at the gates of Mathura and 
they obstructed not the passage of 
Anakadundubhi. To protect the infant from the 
heavy rain that fell from the clouds of night, 
Sesa, the many-hcaded serpent, followed 
Vasudeva and spread his hoods above their 
heads; and when the prince, with the child in 
his arms, crossed the YamunS river, deep as it 
was and dangerous with numerous whirlpools 
the waters were stilled and rose not above his 
knee. On the bank he saw Nanda and the rest, 
who had come thither to' bring tribute due to 
Karhsa; but they beheld him not.' At the same 
time Yasoda was also under the influence of 
Yoganidra, whom she had brought forth as her 


To these applications Bhagavan answered daughter and whom the prudent Vasudeva 
and said, “Princess, in former times I was took up, placing his son in her place by the 
prayed to by you and adored in the hope of side of the mother : he then quickly returned 
progeny : your prayers have been granted, for I home. When Yasoda awoke, she found that 

she had been delivered of a boy, as black as 
the dark leaves of the lotus and she was 
greatly rejoiced. 


am born your son.” 

urrm 


Srilctrcll Mpl-RrlMI 

” >3 Cs Cs nS 

1 tMIdKiq wf|:ll ^mi 

31 ^ 'Jlvl<wi 4 l dl'i|llr||vc|ui fq%| 


pi ?'ail 
^11 ^<i 11 

gjwr d^<4l'iqHldiW^I 

H-<l<il>l^TTp|<f^Sr ^4Tqi ^ '^T:ll II 
qVII«flfil "RtflflT ■^PTf^qn 
<«j'<tl ■^^1 >l^ni 41(5ti ^11 ^o|| 
ci^^cJisfir tnHMKi-n <^\R<»)1 h.i 
tlVli^VI^ ' ^ ^#TT3FITOlfinT^;ll ? ?ll 


STRni (^iRcbi Rfspri^ITTi 

inai^^qRig'dii ^?ii 
^ wisdr ^ ^t%crr: Tr^f^:i 

■gir ^cic+q'i «7i<*U(j5n RicjiRrttii^mi 

^ RTRigl 

3TgR Tfirf ■yi^yigR^i^H^ii ^ ^ 11 

cjlywifdiR'aii 
TT ^1 

fnrsfl ^ f^srenjpiRT-^qniri 
^'I'JitMfii "gen Rt^^iiRi ir<?ii 
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W# 3iajra:ii 

Vasudeva, bearing off the female infant of 
Yasoda , reached his mansion unobserved and 
entered and placed the child in the bed of 
DevakI : he then remained as usual. The 
guards were awakened by the cry of the new¬ 
born baby and, starting up, they sent word to 
Kamsa that DevakI had borne a child. Kamsa 
immediately repaired to the residence of 
Vasudeva, where he seized upon the infant. In 
vain DevakI convulsively entreated him to 
relinquish the child : he threw it ruthlessly 
against a stone; but it rose into the sky and 
expanded into a gigantic figure, having eight 
arms, each wielding some formidable weapon. 
This terrific being laughed aloud and said to 
Kamsa, “What avails it you, Kamsa, to have 
hurled me to the ground? He is bom who shall 
kill you, the mighty one amongst the gods, 
who was formerly your destroyer. Now 
quickly secure him and provide for your own 
welfare.” Thus having spoken, the goddess, 
decorated with heavenly perfumes and 
garlands and hymned by the spirits of the air, 
vanished from before the eyes of Bhoja rajS.^ 
NOTES 

1. The Bhagavata more consistently makes 
Vasudeva find Nanda and the rest fast asleep in 
their houses and subsequently describes their 
bringing tribute or tax (kara) to Kaihsa. 

2. Chief of the tribe of Bhoja. a branch of the 
Yadavas : see Bk. IV. Ch. XIII. 


icieic 
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CHAPTER 4 



^7^ <^ck\xi 

13Fn^! tT^rai^! Irfyir! ^3^! 


3rfT5i^^?raT ^IF^: ^11 ? II 

Karhsa, much troubled in mind, summoned 
all his principal Asuras, Pralamba, Kesin and 
the rest and said to them, “O valiant chiefs, 
Pralamba, Kesin, Dhenuka, Putana, Arista and 
all the rest of you, hear my words. 

^ M lTl' ^ i m^H' ll ^ II 
nhfM-^un<rM41ifui fls ^>u1*tjiRuiii 
# niTWlftrf%'^nKT fo^M^tyifrlHIII-iJII 
fin 1%qi^:l 

f^in^TR^: H^q^yi^dHlHf^^rlimi 
f% ? ^5 q<Mid4yi HjjJI^ •^:l 

g?3; cuuiHMHixti'ji g:^ii^ii 
qiRdI <^(B4ch ^1 

foqoylqdHlmH I T ><jHlgc|d^ T^;l 
^ 3^11 6 II 

arrRg tT ^riiijfcn:i 

^ ^ ^irra^ y^u^teilqii %\\ 

rrarftr ^ ^gnr wi 

^Ttraroy yd41i» gorHHiH^ii ii 
■ ^^■?Rr5£iT'^^'tifeq:i 

gn4f ^ctmtfcKiy ^ qy^r*R T wcu nii 
drUjiaifit ^ttqf: TT ^ f^FTI 
stlRlchl W ^etehl'I^ywrani ^?ll 
qrqt T^dAi 

cFT ^ ?qiS!t: 3ratqrr:ll ^^11 

The vile and contemptible denizens of 
heaven are assiduously plotting against my 
life, for they dread my prowess : but, heroes, I 
hold them of no account. What can the 
impotent Indra or the ascetic Hara, perform? 
or what can Hari accomplish, except the 
murder of his foes by fraud? What have we to 
fear from the Adityas, the Vasus, the Agnis or 
any others of the immortals, who have all been 
vanquished by my resistless arms? Have I not 
seen the king of the gods, when he had 
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ventured into the conflict, quickly retreat from 
the field, receiving my shafts upon his back, 
not bravely upon his breast ? When in 
resentment he withheld the fertilising showers 
from my kingdom, did not my arrows compel 
the clouds to part with their waters, as much as 
were required? Are not all the monarchs of the 
earth in terror of my prowess and subject to 
my orders, save only JarSsandha my sire?' 
Now, chiefs of the Daitya race, it is my 
determination to inflict still deeper 
degradation upon these evil-minded and 
unprincipled gods. Let therefore every man 
who is notorious for liberality (in gifts to gods 
and Brahmanas), every man who is remarkable 
for his celebration of sacrifices, be put to 
death, that thus the gods shall be deprived of 
the means by which they subsist. The goddess 
who has been bom as the infant child of 
DevakI has announced to me that he is again 
alive who in a former being was my death. Let 
therefore active search be made for whatever 
young children there may be upon earth and 
let every boy in whom there are signs of 
unusual vigour be slain without remorse.” 


who is destined to kill me has escaped. It is of 
no use to regret the past. The children you may 
hereafter have may enjoy life unto its natural 
close; no one shall cut it short." Having thus 
conciliated them, Kamsa, alarmed for himself, 
withdrew into the interior apartments of his 
palace. 

NOTES 

1. Jarasandha, prince of Magadha, was the 
father-in-law of Kamsa. 


Having issued these commands, Karhsa 
retired into his palace and liberated Vasudeva 
and DevakT from their captivity. 


sRnft 

^ 31S!ng;l| 

“It is in vain,” said he to them, “that I 
have slain all your children, since after all he 
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CHAPTER 5 




Tigjj TRT;l 

ws 3^ ^ ■«Tt>f^ h\ v\ 

cc^^sftr Tt 3n? Tng:i3^i 



gn[:i 

'<4cjsiSMVwiwi7iic)Ji^j?i Ti'^pinr:ii^ii 

gn^ gfg^ra IgnTRg^i 

'T^! d^^jlyH II 

ggifg gM*wd Ttf|oihra% f| ^:i 

¥ «raRrr ggrg fe: II s II 

When Vasudeva was set at liberty, he went 
to the wagon of Nanda and found Nanda there 
rejoicing that a son was bom to him.' Vasu¬ 
deva spoke to him kindly and congratulated 
him on having a son in his old age. “The 
yearly tribute,” he added, “has been paid to 
the king and men of property should not tarry 
near the court, when the business that brought 
them there has been transacted. Why do you 
delay, now that your affairs are settled? Up, 
Nanda, quickly and set off to your own 
pastures; and let this boy, the son whom 
RohinI has borne me, accompany you and be 
brought up by you as this your own son.” 
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?r5^: 3rag^ JS^ 

Vi«h<il<lfMA><iu^: ^ cft^ Hei<l«i:ll^ll ■JTPI^Tlf^ra' 

Accordingly Nanda and the other ^Ulf^i 

cowherds, their goods being placed in their 
wagons and their taxes having been paid to the _ . 

king, returned to their village. 

^ ^ ^ W=B fljraisfdl sR 


rctmvlmuii ^IRT ?ft:l 


Tn?T ww i 




W)»yffa Tpfi 


'imtt '?fRT 


3B^ IJOTT ■JtrafIBT f53tt^:i 

WKT <«l<rr^WMI<i>7Xll II 

wljl 

^■wrw II 

Some time after they were settled at 
Gokula, the female fiend PQtana, the child- 
killer, eame thither by night and finding the 
little Krsna asleep, took him up and gave him 
her breast to suek? Now whatever child is 
suckled in the night by Putana instantly dies; 
but Krsna, laying hold of the breast with both 
hands, sueked it with sueh violence, that he 
drained it of the life; and the hideous PutanS, 
roaring aloud and giving way in every joint, 
fell on the ground expiring. The inhabitants of 
Vraja awoke in alarm at the cries of the fiend, 
ran to the spot and beheld Phtana lying on the 
earth and Kr§pa in her arms. Yasoda snatching 
up Kfsna, waved over him a cow-tail brush to 
guard him from harm, whilst Nanda placed 
dried cow-dung powdered upon his head; he 
gave him also an amulet,^ saying at the same 
time. 


nil 

^nin?n35l.i 

“May Hari, the lord of all beings without 
reserve, protect you; he from the lotus of 
whose navel the world was developed and on 
the tip of whose tusks the globe was upraised 
from the waters. May that Kesava, who 
assumed the form of a boar, protect you. May 
that Kes'ava, who, as the man-lion, rent with 
his sharp nails the bosom of his foe, ever 
protect you. May that Kesava, who, appearing 
first as the dwarf, suddenly traversed in all his 
might, with three paces, the three regions of 
the universe, constantly defend you. 

^ ’Trt^: l>^:l 

^ fgwf%r-tn^ im n 

^ ^ ^ ^1 


TpsTf ^-fs^tnus-Ti^ ^ tr<sn%dr:ii ^ o n 
tgt TIT^ I 

^ ^ Tnil«rt:ii ^ ^11 

•?tlfitct; ^ ^ u 

^ciraT; slTO ^:iR?ii 

ffW tiIKduijiJtiul WMi^ Wt: 3re!im:ii 




May Govinda guard your head; Kesava 
your neck; Visnu your belly; JanSrddana your 
legs and feet; the eternal and irresistible 
NarSyana your face, your arms, your mind and 
faculties of sense. May all ghosts, goblins and 
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spirits malignant and unfriendly, ever fly you, 
appalled by the bow, the discus, mace and 
sword of Visnu and the echo of his shell. May 
Vaikuntha guard you in the cardinal points; 
and in the intermediate ones, Madhusudana. 
May Rsikesa defend you in the sky and 
Mahidhara upon earth.” Having pronounced 
this prayer to avert all evil, Nanda put the 
child to sleep in his bed underneath the 
waggon. Beholding the vase carcass of PQtana, 
the cowherds were filled with astonishment 
and terror. 

NOTES 

1. It is literally ‘went to the carf or ‘waggon f 

"TcT: I as if Nanda and his family dwelt in 
such a vehicle, as the Scythians are said to have 
done. The commentator explains Sakata the 
place of loosing or unharnessing the waggon; 

I In the Bhagavata, Vasudeva does not 
quit Mathura, but goes to the halting ground of 
Nanda, who has come to that city to pay his taxes ; 
^ I explained by the comment, UFt i 

2. In the Hari Varhsa this female fiend is 
described as coming in the shape of a bird. 

3. The Raksa, the preserver or preservative 
against charms, is a piece of thread or silk or some 
more costly material, bound round the wrist or arm, 
with an appropriate prayer such as that in the text. 
Besides its application to children, to avert the 
effects of evil eyes or to protect them against Dains 
or witches, there is one day in the year, the RakhI 
Purnima or full moon in the month of Sravana 
(July-August), when it is bound upon the wrists of 
adults by friendly or kindred Brahmanas, with a 
short prayer or benediction. The RakhI is also sent 
sometimes by persons of distinction and especially 
by females, to members of a different family or 
even race and nation, to intimate a sort of brotherly 
or sisterly adoption. Tod’s Rajasthan, I. 312. 
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CHAPTER 6 


iJWT 

y^un^^cf w-owf 3reTt? ^111 ^11 
^ tn?5i?T^ trfrg^rni^i 
1g«g^af«7ni5 ^ tjw u 
^ ^ n WiTtq l^ f^i 

a ^M ^ I I ^TC^ ^ <aW>jT)NV I inRH IRU 

%!: ^ 

^g^TWlf^T: «ii<A(c|^ydirkdH,i 


Traz Tjftfrt ^ AddrMW tlfgdl^ll ^ II 



^itw dHMrM-dldfWd-.IRII 
VI*iH?v<4'HH’mu^cbMl(Hdil:l 
Traiz yv^yim« ^-5pai-Tj;?n^:u\9n 
On one occasion, whilst MadhusOdana was 
asleep underneath the waggon, he cried for the 
breast and kicking up his feet he overturned 
the vehicle and all the pots and pans were 
upset and broken. The cowherds and their 
wives, hearing the noise, came exclaiming, 
“Ah ! ah !“ and there they found the child 
sleeping on his back. “Who could have upset 
the waggon ?“ said the cowherds. “This 
child,” replied some boys, who witnessed the 
circumstance; “we saw him,” said they, 
“crying and kicking the waggon with his feet 
and so it was overturned; no one else had any 
thing to do with it.” The cowherds were 
exceedingly astonished at this account; and 
Nanda, not knowing what to think, took up the 
boy; whilst YasodS offered worship to the 
broken pieces of pots and to the waggon, with 
curds, flowers, fruit and unbruised grain. 
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iT%r m i 

TI^sT 'ilvHl y4^l<H'*<)<l^rnit:lldll 
^^Hir iwfiirin^ d«iniTH,i 

•jpif nfrmdl 

% ^etawictfiill ^o II 



^ ^ ^T?TRT ^ ’ET ftfloftii ^^11 

litgRTq^ cfrl^raK^rdl 3^:1 
d^iS^^d'T^cJr^^^yicb^^ddJii II U II 

The initiatory rites requisite for the two 
boys were performed by Garga, who was sent 
to Gokula by Vasudeva for that purpose : he 
celebrated them without the knowledge of the 
cowherds;' and the wise sage, eminent 
amongst the wise, named the elder of them 
Rama and the other Krsna. In a short time they 
began to crawl about the ground, supporting 
themselves on their hands and knees and 
creeping everywhere, often amidst ashes and 
filth. Neither RohinI not Yasoda was able to 
prevent them from getting into the cowpens or 
amongst the calves, where they amused 
themselves by pulling their tails. 

■JT^T cfl <tllHl^diVIIHrHT34l 
wra; % *)^^ieifdt^irHlii ii 

^r?Tt^ «blil4l3J|dl ^ 

dJd'd'l w B^ii ^>sn 
^ tddiulia 3f0^i 
^^qq^dlll II 

As they disregarded the prohibitions of 
Yasoda and rambled about together constantly, 
she became angry and taking up a stick, 
followed them and threatened the dark- 

complexioned Krspa with a whipping. 

Fastening a cord round his waist, she tied him 
to the wooden mortar,^ and being in a great 
passion, she said to him, 

'51 ^ ^EjgjR fizfMllI II 


snuT^nTm it T ^tsR^ i 
wn|:=m5zFT gpr^^-.ii ^^sii 


id4j|Hldg'^islHH,l 



“Now, you naughty boy, get away from 
hence if you can,” She then went about her 
domestic affairs. As soon as she had departed, 
the lotus-eyed Krsna, endeavouring to 
extricate himself, pulled the mortar after him 
to the space between two Arjuna trees that 
grew near together ; having dragged the 
mortar between these trees, it became wedged 
aviary there and as Kr§na pulled it through, it 
pulled down the trunks of the trees. 

TtrT: dhl4»«4 'cT 4)W^:I 


gtrivjRl 'er Rgi^Miii ii 
fnufdtft 

fral'4&iiJirr ^icit lira twl^i 

<l^citdi TT 5nfl d;m<3^4lr^ll ? ^11 

tr-iiqiqighiiNi M^^idi(h'4)<ci;ii^^|| 


Hearing the crackling noise, the people of 
Vraja came to see what was the matter and 
there they beheld the two large trees, with 
shattered stems and broken branches, prostrate 
on the ground, with the child fixed between 
them, with a rope round his belly, laughing 
and showing his white little teeth, just budded. 
It is hence that Krsna is called Damodara, 
from the binding of the rope (dama) round his 
belly (udara).^ The elders of the cowherds, 
with Nanda at their head, looked upon these 
circumstances with alarm, considering them as 
of evil omen. 


ehl4 <|t^J|Hi5’<4-*<5|C|'1*tl 
3cqTclT^S(?^^^95F^ WIVI^del:ll??ll 
MtHiqi felHIVIltJ TTdxTTy (qM4M:l 
^ gicTif^-^l^ finit: iTTR rrani 
^iHid^ TrT*n^ ^l^iH '*TT 
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“We cannot remain in this place," said 
they; “let us go to some other part of the 
forest; for here many evil signs threaten us 
with destruction; the death of PutanS, the up¬ 
setting of the waggon and the fall of the trees 
without their being blown down by the wind. 
Let us depart hence without delay and go to 
Vrindavan, where terrestrial prodigies may no 
more disturb us." 

lift ^ ^ 

^ ^ #Sr ’TT 

'ipvil ?'9ll 

feni ? 4 ii 

^iei4 ' »ta)4i%a4»t4uii i 

'tRTTT STTcT ^ ^ ^ II 

5ii<^<ici>ici ^ TTPT 4rH”dn:ll^o|| 

^ TmraiftRT: ^:i 

?ra>ilcir£'i54’da*<i«Ai<*>i<^f^(d:ii??ii 

Having thus resolved, the inhabitants of 
Vraja communicated their intention to their 
families and desired them to move without 
delay. Accordingly they set off with their 
waggons and their cattle, driving before them 
their bulls and cows and calves; the fragments 
of their household stores they threw away and 
in an instant Vraja was over-spread with 
flights of crows. Vrindavan was chosen by Kr§ 
na, whom acts do not affect, for the sake of 
providing for the nourishment of the kine; for 
there in the hottest season the new grass 
springs up as verdantly as in the rains. Having 
repaired, then, from Vraja to Vrindavan, the 
inhabitants of the former drew up their wagons 
in the form of a crescent."* 

^ TPT- <wV( l mu 


i im^u j f, - d i d t g i -^d gi a ^ ^^ ii ^ ? II 

g>hKlf^c| illc|*li 

rT nigra^ii ^>{ii 

m 11 ^ mi 

gn#T tfi' 5 ^^ra^i 

g^:ll^^il 

As the two boys, Rama and DSmodara, 
grew up, they were ever together in the same 
place and engaged in the same boyish sports. 
They made themselves crests of the peacocks’ 
plumes and garlands of forest flowers and 
musical instruments of leaves and reeds or 
played upon the pipes used by the cowherds; 
their hair was trimmed like the wings of the 
crow,’’ and they resembled two young princes, 
portions of the deity of war : they were robust 
and they roamed about, always laughing and 
playing, sometimes with each other, 
sometimes with other boys; driving along with 
the young cowherds the calves to pasture. 
Thus the two guardians of the world were 
keepers of cattle, until they had attained seven 
years of age, in the cow-pens of Vrindavana. 
iii<^<<*wwd)5^ 1 

^ t^lRyUlftteW f^Ryilfifcl 11^^911 

-qfll 


l^dll 



wfe ^c^rfeii ? ^ 11 

tirrarpr ^i 

T7fe%||'){^|| 

mmmt wsr 7i%:i 


^ <|'5|4 T im> 

jiWt jftr 3nitf^iiII 
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TtfFlt 

aivafa r ^ijMi HT: irsnRifTratrivSTMU'^ii 


Then came on the season of the rains, when 
the atmosphere laboured with accumulated 
clouds and the quarters of the horizon were 
blended into one by the driving showers. The 
waters of the rivers rose and overflowed their 
banks and spread beyond all bounds, like the 
minds of the weak and wicked transported 
beyond restraint by sudden prosperity. The 
pure radiance of the moon was obscured by 
heavy vapours, as the lessons of holy writ are 
darkened by the arrogant scoffs of fools (and 
unbelievers). The bow of Indra held its place 
in the heavens all unstrung, like a worthless 
man elevated by an injudicious prince to 
honour. The white line of storks appeared 
upon the back of the cloud, in such contrast as 
the bright conduct of a man of respectability 
opposes to the behaviour of a scoundrel. The 
ever-fitful lightning, in its new alliance with 
the sky, was like the friendship of a profligate 
for a man of worth. Overgrown by the 
spreading grain, the paths were indistinctly 
traced, like the speech of the ignorant, that 
conveys no positive meaning. 


fgMfTfT?n^;IUV9|| 
^i^igjrwdr^’dlii '^6 ii 


At this time Krsna and Rama, accompanied 
by the cow-boys, traversed the forests, that 
echoed with the hum of bees and the pea¬ 
cock’s cry. Sometimes they sang in chorus or 
danced together; sometimes they sought 
shelter from the cold beneath the trees; 


sometimes they decorated themselves with 
flowery garlands, sometimes with peacocks’ 
feathers; sometimes they stained themselves of 
various hues with the minerals of the 
mountain; sometimes weary they reposed on 
beds of leaves and sometimes they excited 
their juvenile associates to sing and sometimes 
they mimicked the cry of the peacock with 
their pipes. 





^ l 


In this manner participating in various 
feelings and emotions and affectionately 
attached to each other, they wandered, 
sporting and happy, through the wood. At 
evening tide came Krsna and Balarama, like 
two cow-boys, along with the cows and the 
cowherds. At evening tide the two immortals, 
having come to the cow-pens, joined heartily 
in whatever sports amused the sons of the 
herdsmen. 


NOTES 

1. The Bhagavata describes Garga’s interview 
with Nanda and the inducements of the latter to 
keep the former’s celebration of the Sahskaras or 
initiatory rites of the two boys, secret from the 
Gopas. Garga there describes himself as the 
Purohita or family priest, of the Yadavas. 

2. The Ulukhala or mortar is a large W’ooden 
bowl on a solid stand of timber, both cut out of one 
piece; the pestle is also of wood; and they ai*e used 
chiefly for bruising or threshing unwinnowed corn 
and separating the chaff from the grain. As 
important agents in household economy, they are 
regarded as sacred, and even hymned in the Vedas. 

3. Our text, and tliat of the Hari Vamsa, take no 
notice of the legend of Nalakubera and ManigrTva, 
sons of Kubera, who, according to the Bhagavata, 
had been metamorphosed, through a curse of 
Narada, into these two trees and for whose 
liberation this feat of Krsna was intended. 
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4. The Hari Vaihsa, not satisfied with the 
prodigies which had alarmed the cowherds, adds 
another, not found, it is believed, anywhere else. 
The emigration, according to that work, originates, 
not with the Gopas, but the two boys, who wish to 
go to Vrindavan and in order to compel the 
removal, Krsna converts the hairs of his body into 
hundreds of wolves, who so harass and alarm the 
inhabitants of Vraja. that they determine to 
abandon their homes. 

5. The Kaka-paksa. or crow’s wing, implies the 
hair left on each side of the head, the top being 
shaved, 

•kifie 
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CHAPTER 7 
WTtssEIR: 
(ynf^q^l) 


f TPT fjrorr 

f^tTcnr ^ iiiiii4^yui«ii3i-iiH:ii ^11 
TT ^oitriKT ^'l?r*f*Vi!i'iifcT4i\i 

'^:\\^II 

3^ Ril(lfH^dc)lRuiH,l 

^ ^mm\ 3II 

(^fH4l Rl4Hdl <Jydl<*^^ld^H.I 
ciini5tdi*^fc<^- H*{^ll 'If II 

Rl^'lcW l%l*^iimrH «FraTTtI^;^q:l|(^ll 
^ST?qT chl(H4l5Tfl' RlNI^y:! 

■qt W 31: wftfint^ll^ll 

ri^q Traf TIFlt ■•(dll 
3 <(|i|<lfa^4fi| ^^3qy3q-^|||\9|| 

33^ 3 1 33 1 ^^ ^r^oZTt 13JI^ TT^Tl 
f roiH Rg ^ ^ Tj\q^'d«SllRlH :lldll 
l>,dc^' ^33t^5f33?ra3Rt "HqT I 
q^iydM«roaHi VIlRd^HrmiH^II <? II 

q^ 3 r <^g3» ? iini3H, i 


One day Krsna, unaccompanied by Rama, 
went to Vrndavan : he was attended by a troop 
of cowherds and gaily decorated with wild 
flowers. On his way he came to the Yamuna, 
which was flowing in sportive undulations and 
sparkling with foam, as if with smiles, as the 
waves dashed against the borders. Within its 
bed, however, was the fearful pool of the 
serpent KalTya, boiling with the fires of 
poison;' from the fumes of which, large trees 
upon the bank were blighted and by whose 
waters, when raised by a gale into the air, 
birds were scorched. Beholding tills dreadful 
lake, which was like another mouth of death, 
Madhusudana reflected that the wicked and 
poisonous KalTya, who had been vanquished 
by himself (in the person of Garuda) and had 
been obliged to fly from the ocean (where he 
had inhabited the island Ramanaka), must be 
lurking at its bottom and defiling the Yamuna, 
the consort of the sea, so that neither men nor 
cattle could slake their thirst by her waters. 
Such being the case, he determined to dislodge 
the Naga and enable the dwellers of Vraja to 
frequent the vicinage without fear; for it was 
the especial purpose he considered of his 
descent upon earth to reduce to subjection all 
such violators of law. “Here” thought he, “is 
a Kadamba tree, which is sufficiently near; I 
can climb up it and thence leap into the 
serpent’s pool.” 

W?1T3^ 

farflr^q q -m trfrgjf 33:1 

133313 ^ 33 %f33:ll ^^11 

^3Tf3 333T 33 ^fRl3: 3T I 

sttqsl fwng 3mf3iiFi^l3?rTii n 

^ 1 | 15 ^ 333133333 ^ 33311^:1 
333^: 3T33T: vrelHMiHfcl3^<l:ll 

3n3Et33T3r3 33T ^i3ITt 3F 
d^«^33UrT3(^ 3l’3<I3l5<l^3MI3?(ll ^'Jril 
OT3T3333t 5I-l333qi3n3T^f[|: I 
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: 11 ?^ll 

M: 31%fsw: ^ 

^ (q4'jqiciif««c^^<J:ii ^^11 

(T m Tifet 4i»^^’m1fedH, i 

ttIw yviiguMlwj #«HK4il:llUii 
^ Titf firorr t gnf^ra^i 

Having thus resolved, he bound his clothes 
tightly about him and jumped boldly into the 
lake of the serpent-king. The waters, agitated 
by his plunge amidst them, were scattered to a 
considerable distance from the bank and the 
spray falling upon the trees, they were 
immediately set on fire by the heat of the 
poisonous vapour combined with the water; 
and the whole horizon was in a blaze. Kr?na, 
having dived into the pool, struck his arms in 
defiance^ and the snake-king, hearing the 
sound, quickly came forth: his eyes were 
coppery red and his hoods were flaming with 
deadly venom : he was attended by many other 
powerful and poisonous snakes, feeders upon 
air and by hundreds of serpent-nymphs, de¬ 
corated with rich jewels, whose earrings 
glittered with trembling radiance as the 
wearers' moved along. Coiling themselves 
around Krsna, they all bit him with teeth from 
which fiery poison was emitted. Krsna’s 
companions, beholding him in the lake, 
encompassed by the snakes, twining around 
him, ran off to Vraja, lamenting and bewailing 
aloud his fate. “Krsna,” they called out, “has 
foolishly plunged into the'serpent’s pool and is 
there bitten to death by the snake-king! Come 
and see.” 

?oII 

^ ?T <wmi(dfd IRt dmlniqfd 

^ •^TJ^ITrtTl |cr JlWdfdri ^119 ^11 


The cowherds and their wives and YasodS, 
hearing this news, which was like a 
thunderbolt, ran immediately to the pool, 
frightened out of their senses and crying, 
“Alas ! alas ! where is he ?” The Gopis were 
retarded by Yasoda, who in her agitation 
stumbled and slipped at every step; but Nanda 
and the cowherds and the invincible Rama 
hastened to the banks of the Yamuna, eager to 
assist Krsna. 

v^mpii ^fT^TrnriR'ifii 
There they beheld him apparently in the 
power of the serpent-king, encompassed by 
twining snakes and making no effort to escape. 
Nanda, as soon as he set his eyes upon his son, 
became senseless; and Yasoda also, when she 
beheld him, lost all consciousness. 

V ltg>gn d< l:l 

^ u-gHwict> q'xdcl ^11 ^^11 
fc;c4y: f^-u giT Pi^ill 

^ firolR ^ ?Rr:iRV9ii 

iddTiTdi •g grwT: irtg^i 

3TT0^ gifg gsrr 'rt:ii ^<iii 

■qg ^-dlcHdHMtaMcbipKd ?fT:i 
ri-ufq ii 

3^-qf^-^?fCTl-cbirdfdcHlil-iH,l 

3<rtRrH3tWm^dl^qq4liSHI:l 

g giwral ? ^ii 

Rqcf?llRT ftt -htiq: ? ? II 

The Gopis, overcome with sorrow, wep 
and called affectionately and with convulsive 
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sobs, upon Kesava. “Let us all,” said they, 
“plunge with Yasoda into the fearful pool of 
the serpent-king. We cannot return to Vraja; 
for what is day, without the sun? What night, 
without the moon? What is a herd of heifers, 
without its lord? What is Vraja, without Krs 
na? Deprived of him, we will go no more to 
Gokula. The forest will lose its delights; it will 
be like a lake without water. When this dark 
lotus leaf complexioned Hari is not present, 
there is no joy in the maternal dwelling. How 
strange is this ! And as for you, you cowherds, 
how, poor beings, will you live amidst the 
pastures, when you no longer behold the 
brilliant lotus eyes of Hari? Our hearts have 
been wield away by the music of his voice. 
We will not go without Pundarikak§a to the 
folds of Nanda. Even now, though held in the 
coils of the serpent-king, see, friends, how his 
face brightens with smiles as we gaze upon 
him.” 

! ^5^ uijtreyyil 

^ ^11 

^ inftxra: 11 ^ ^ 11 

aratfWfeir ^ <i ii 

MjwiHlHi '•T'raiT.! ftT:i 

^ ^ I! 

■gTif^T:! 

3ijira^ ^ fjOTTl ■ntrn % ^Frar:! 

’Tf'zisr 


^ fjaiT! 5Trf*n 

When the mighty son of Rohinl, Balarama 
heard these exclamations of the Gopls and 
with disdainful glance beheld the cowherds 
overcome with terror, Nanda gazing fixedly 
upon the countenance of his son and Yasoda 
unconscious, he spoke to Kr§na in his own 
character; “What is this, O god of gods ! the 
quality of mortal is sufficiently assumed; do 
you not know yourself eternal? You are the 
centre of creation, as the nave is of the spokes 
of a wheel. A portion of you have I also been 
born, as your senior. The gods, to partake of 
your pastimes as man, have all descended 
under a like disguise; and the goddesses have 
come down to Gokula to join in your spores. 
You, eternal, have last of all appeared below. 
Wherefore, Krsna, do you disregard these 
divinities, who, as cowherds, are your friends 
and kin? These sorrowing females, who also 
are your relations? You have put on the 
character of man; you have exhibited the tricks 
of childhood; now let this fierce snake, though 
armed with venomed tangs, be subdued, (by 
your celestial vigour).” 

Illicit 3^ 

fjsn: 

TTTEraTOTO 

STRTHT rJlftt '*tGnT 

3RT: 





f^Y « f £r wr 

Thus reminded of his real character by 
Rama, Krsna smiled gently and speedily 
extricated himself from the coils of the snakes. 
Laying hold of the middle hood of their chief 
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with both his hands, he bent it down and set 
his foot upon the hitherto undended head and 
danecd upon it in triumph. Wherever the snake 
attempted to raise his head, it was again 
trodden down and many bruises were inflicted 
on the hood by the pressure of the toes of Krs 
na. Trampled upon by the feet of Krsna, as 
they changed position in the dance, the snake 
fainted and vomited forth much blood^. 
Beholding the head and neck of their lord thus 
injured and the blood flowing from his mouth, 
the females of the snake-king implored the 
clemency of Madhusudana. 

T ftl: WRWg 

afsr o n 
T f| #TR:l 

^ ^n=qr grar ^Rng grgg?:! 
fgjftRBrtf g grgfsfw gw w; ggru ^ ^ ii 
«htM: wwtsftr ^ Hifw '^fgtngR^ 
gjRnt cj,i(Hgwiw 

<ji^i gbnsr ^rgg;i 
gg^sw gbtw ^ngtit grii^'iJii 
“You are recognised, O god of gods !” 
they exclaimed; “you are the sovereign of all; 
you are light supreme, inscrutable; you arc the 
mighty lord, the portion of that supreme light. 
The gods themselves are unable worthily to 
praise you, the lord self-existence; how then 
shall females proclaim your nature ? How 
shall we fully declare him of whom the egg of 
Brahma, made up of earth, sky, water, fire and 
air, is but a small portion of a part? Holy sages 
have in vain sought to know your eternal 
essence. We bow to that form which is the 
most subtle of atoms, the largest of the large; 


to him whose birth is without a creator, whose 
end knows no destroyer and who alone is the 
cause of duration. There is no wrath in you; 
for your is the protection of the world; and 
hence this chastisement of Kallya. Yet hear us. 
Women are to be regarded with pity by the 
virtuous: animals are humanely treated even 
by fools. Let therefore the author of wisdom 
have compassion upon this poor creature. 
ggnwgvT: wifti 

iggr g gjfltTt k mi 

gg gggfsgqglwfeg gg ggi^^gHragti 
gTOfrg-'»flg^ g ggisoggni ^ ii 
gg; gjg gjirwifii'i! 3iwiggtgg:i 
jtTurtwgfd gpfrsg y^lggiH.im'sii 
Yourself, as an oviparous, hooded snake, 
are the upholder of the world. Oppressed by 
you, he will speedily perish. ^\Tlat is this 
feeble serpent, compared to you in whom the 
universe reposes ? Friendship and enmity are 
felt towards equals and superiors, not for those 
infinitely beneath us. Then, sovereign of the 
world, have mercy upon us. This unfortunate 
snake is about to expire : give us, as a gift of 
charity, our husband.” 

gwtggig 

gifgrww ggg;i 

gglg trt? gtgg 
giffug ggrg 

ggrg^pr^^g^ gig! wigrfg^ ggni^i 
fniwifdvid gw gw ii 

tg gwg inwra: gt wg: wcq^:i 
tnwi^gwlgwrgg: wl^nfirf^^gpl^ii^on 
gwT^ g?rT g g^^gggtsfe^i 
ggg^j gfife^grw wlctnfg % ^g^ii^^ii 
^giiggg^i^ivit gg^ggfegt 
giW'igg^ g iglwirfM 

gw ginin%g?itggT:i 
giFT^ g gw wKnfg fg; fgg«i^ii ^ ^ II 
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^ %f% tIT 4 ^ ciT ^ ■JMII^VII 

l^ra^wf: irart^nfti ^ 4inR:i 

^M4<jlri fetfAn ^ ^ '*T^ii^^ii 

^ TJ^RZI '’E||4 «ir^4Pl 4tfiH :l 

srragBTif^TO! '^s^^gr^wii^^aii 
When they had thus spoken, the Naga 
himself, almost examinate, repeated feebly 
their solicitations for mercy. “Forgive me,” he 
murmured. “O god of gods! How shall I 
address you, who are possessed, through your 
own strength and essence, of the eight great 
faculties, in energy unequalled? You are the 
supreme, the progenitor of the supreme 
(Brahma) : you are the supreme spirit and 
from you the supreme proceeds : you are 
beyond all finite objects; how can I speak your 
praise? How can I declare his greatness, from 
whom come Brahma, Rudra, Candra, Indra, 
the Maruts, the Asvins, the Vasus and Adityas; 
of whom the whole world is an infinitely small 
portion, a portion destined to represent his 
essence; and whose nature, primitive or 
derived, Brahma and the immortals do not 
comprehend? How can I approach him, to 
whom the gods offer incense and flowers 
culled from the groves of Nandana; whose 
incarnate forms the king of the deities ever 
adores unconscious of his real person; whom 
the sages, that have withdrawn their senses 
from all external objects, worship in thought 
and enshrining his image in the purposes of 
their hearts, present to it the flowers of 
sanctity?'' 

^ii ^<i ii 

«4v>iiftirt4 fTT ^^1 

^TITOJt 


WHis 

w? ^ 

^ ^11 's ?ii 

iFTt 

^^irnTt <Uifdqrd'l t ^ ^RTT Wll '9^11 

cCTrf? ’ qsl^ l r^l ^ 

FraNf 

dltTdiirai^ijirm^i gjflfir f^iH9>fii 

I am quite unable, O god of gods, to 
worship or to hymn you. Your own clemency 
must alone influence your mind to show me 
compassion. It is the nature of snakes to be 
savage and I am bom of their kind ; hence this 
is my nature, not mine offence. The world is 
created, as it is destroyed, by you; and the 
species, form and nature of all things in the 
world are your work. Even such as you have 
created me in kind, in form and in nature, such 
I am. and such are my actions : should I act 
differently, then indeed should I deserve your 
punishment, for so you have declared^. Yet 
that I have been punished by you is indeed a 
blessing; for punishment from you alone is a 
favour. Behold I am now without strength, 
without poison; deprived of both by you. 
Spare me my life; I ask no more. Command 
me what I shall do.” 

’cT ^ Tipi^i 

Being thus addressed by Kallya, Krsna 
replied, “You must not tarry here, nor any 
where in the stream of the Yamuna; depart 
immediately, with your family and followers, 
to the sea; where Garuda, the foe of the 
serpent race, will not harm you, when he sees 
the impressions of my feet upon your brow.” 
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CHAPTER 8 

aTOTtSsqra': 

(Jljcblfwg;) 




wnuft ^ dlH^^ ■n?fl’ll ^11 

dldclH ^jchl HIH 

ijMMTO^dlg R: {slirffd:ll?ll 


^ dH< 4 H «Hpc|dH,l 

^ Tnr! ^ f^! w 

iJdWWIrl^ M<WI^M(ft Il'Jfll 

flWhi ^1 

g^nrgwtwT: MirM’di ^ Tt^iimi 

'^:i 


gjroisr MPd^iHnr ^ ■diH'i.'iriiid ^ii^ii 


Again, tending upon the herds, Kesava and 
Rama wandered through the woods and on one 
occasion came to a pleasing grove of palms, 
where dwelt the fierce demon Dhenuka, 
feeding upon the flesh of deer. Beholding the 
trees covered with fruit and desirous of 
gathering it, the eowherds called out to the 
brothers and said, “See, Rama; see, Kr§na; in 
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this grove, belonging to the great Dhenuka, the NOTES 

trees are loaded with ripe fruit, the smell of 1. This exploit is related in the Bhagavata, Hari 
which perfumes the air : we should like to eat Vaihsa and other Vaisnava Puranas, much in the 
some, will you throw some down?” As soon same strain, but not always in the same place : it 
as the boys had spoken, Saihkarsana and Krs more commonly precedes the legend of the 
na shook the trees and brought down the fruit discomfiture of Kallya. 
on the ground. *** 

IH9II 


9 f9^ ^ gURFjrfril II 


^felT 91997979 9^1slldlST99lf99 II ^o|| 


dlHIil 9?nW H1H9III nil 


9^ 97^ pHNiailwRilWHcl^ fell 
999797 11^11 


stgiT: sisum: 


Hearing the noise of the falling fruit, the 
fierce and malignant demon Dhenuka, in the 
form of an ass, hastened to the spot in a great 
passion and began to kick Rama on the breast 
with his hinder heels. Rama, however, seized 
him by both hind legs and whirling him round 
until he expired, tossed his carcass to the top 
of a palm tree, from the branches of which it 
struck down abundance of fruit, like rain drops 
poured upon earth by the wind. The animals 
that were of kin to Dhenuka came running to 
his aid; but Krsna and Rama treated them in 
the same manner, until the trees were laden 
with dead asses and the ground was strewed 
with ripe fruit. Henceforward the cattle grazed 
unobstructed in the palm grove and cropped 
the new pasturage, where they had never 
before ventured'. 
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themselves with garlands of forest flowers, 
they looked like two young bulls when the 
horns first appear. Attired the one in yellow 
and the other in sable garments, they looked 
like two clouds, one white and one black, 
surmounted by the bow of Indra. Sporting 
mutually with frolics beneficial to the world, 
they roamed about like two monarchs over all 
the collected sovereigns of the earth. 
Assuming human duties and maintaining the 
human character, they strayed through the 
thickets amusing themselves with sports suited 
to their mortal species and condition, in 
swinging on the boughs of trees or in boxing 
and wrestling and hurling stones. 

i 

1113^ gjTHSlR 3l?n^ || 

fTBcti ^ ^ ^^11 

^ ^ ^ nil 

Having observed the two lads thus playing 
about, the Asura Pralamba, seeking to devour 
them, came amongst the cowherd boys in the 
shape of one of themselves and mixed, without 
being suspected, in their pastimes; for he 
thought, that, thus disguised, it would not be 
difficult to find an opportunity to kill, first Kf§ 
pa and afterwards the son of Rohinl. The boys 
commenced playing at the game of leaping 
like deer, two and two together.' 

«ftclTCTT ^ rlSlT 

■JTtWTT: 

ykfTinw M: fOT: wrm (if^uH^d:! 

F4d<i<i3 >4<iPj»di:ii ^'«ii 

^ mif47n:ll ^Ml 

Govinda was matched with ^ridSman and 
Balarama with Pralamba : the other boys were 


coupled with one another and went leaping 
away. Govinda beat his companion and 
Balarama his; and the boys who were on Krs 
na’s side were also victorious. Carrying one 
another, they reached the BhSndlra fig; and 
from thence those who were victors were 
conveyed back to the starling-ground by those 
who were vanquished. 

^ ^ 11 II 

^*1^1*1^: 3n<3Mig qHi@<t):ll ^^11 

WJcHUHwimtui gfzizhroig^ii % 6 11 

■ft? 

^«J|fi|<i e(dH4a=n<l,ll II 

%qi«lu UcSdl<JPif^ 4 ll 

^Rifr m ^<4 ? o 11 

RiMid gn4 w uyfn^i 

^11 

It being Pralamba’s duty to carry Samkars 
ana, the latter mounted upon his shoulders, 
like the moon riding above a dark cloud; and 
the demon ran off with him, but did not stop : 
finding himself, however, unable to bear the 
weight of Balarama, he enlarged his bulk and 
looked like a black cloud in the rainy season, 
Balarama beholding him like a scorched 
mountain, his head crowned with a diadem 
and his neck hung round with garlands, having 
eyes as large as cart wheels, a fearful form and 
shaking the earth with his tread, called out, as 
he was carried away, to his brother, “Kj-spa, 
Krspa, I am carried off by some demon, 
disguised as a cowherd and huge as a 
mountain! What shall I do? Tell me, 
Madhusudana : the villain runs away with 
speed!” 

w? Tw f^igfii9Fft5^ngz:i 

4iH4l4jimui(^ii ^ ? 11 
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(obM^ Hij'Jl cilrtii^cllcIHWiyrll 

TraWj;! Tr j 'ggTR i rg^ii??ii 

Krsna opened his mouth, smiling, for he 
well knew the might of the son of Rohipl and 
replied, “Why this subtle pretext of merely 
mortal nature? You who are the soul of all the 
most subtle of subtle things. 

Remember yourself, the radical cause of 
the whole world; born before all cause and all 
that is alone when the world is destroyed. 

^RUT ^.’l 

Do you not know that you and I are alike 
the origin of the world, who have come down 
to lighten its load? 

rt 

tn^^rfd^wrRrgf|;:i 

TlWt ytliil 

(dViad^'lssHi: !wt?^II ^ ^ II 

The heavens are your head; the waters are 
your body; earth is your feet; your mouth is 
eternal fire; the moon is your mind; the wind 
your breath; your arms and hands are the four 
regions of space. 

?Rh^;l 
fTOt 7UI%mV9ll 

You have, 0 mighty lord, a thousand 
heads, a thousand hands and feet and bodies; a 
thousand Brahmas spring from you, who are 
before all and whom the sages praise in 
myriads of forms. 

^ tra %% 

?rara# ^ 

rd«|[e< WJ'M'i^tlfdll^dll 


No one but I know yom" divine person. 
Your incarnate person is glorified by all the 
gods. Know you not, that, at the end of all, the 
universe disappears in you? 

iitrai feOTR^i 

That, upheld by you, this earth sustains 
living and inanimate things? and that, in the 
character of uncreated time, with its divisions 
of ages, developed from an instant, you devour 
the world? 


31W w gnT<ni;i 





TRlk TtgatPPI xjIJMMVlryjchrinTlVIll ? ?ll 

As the waters of the sea, when swallowed 
up by submarine name, are recovered by the 
winds and thrown, in the form of snow, upon 
the HimScala, where coming into contact with 
the rays of the sun, they reassume their watery 
nature^; so the world, being devoured by you 
at the period of dissolution, becomes of 
necessity, at the end of every Kalpa, the world 
again, through your creative efforts. 
fgrarTr M^cjill^ % gn <u Tq ; i 

^SFmtSTJr oqgfeftil ^ ^ II 

HljjW|i|c|lc|HWq 1 |cTH;II ? ? H 

You and I, soul of the universe, are but one 
and the same cause of the creation of the earth, 
although, for its protection, we exist in distinct 
individuals. Calling to memory who though 
are, O being of illimitable might, destroy of 
yourself the demon. Suspending awhile your 
mortal character, do .what is right.” 

miVH 

HWlRdl 1^1 ^ M^ I W l l l 

iftennw tRsnsj 11 ? 11 

^ f ^ >e t^ii ^ mi 
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P|tchlf^d*^fWbcbl 

f^MId WT ^11 ^ ^ H 

f%t d^dl^dcbujuili 

JT^ ^ fi mf dr ti 

31^ W ^ II 

g^mi^ 3isam:ll 

Thus reminded by the magnanimous Krsna, 
the powerful Baladeva laughed and squeezed 
Pralamba with his knees, striking him at the 
same time on the head and face with his fists, 
so as to beat out both his eyes. The demon, 
vomiting blood from his mouth and having his 
brain forced through the skull, fell upon the 
ground and expired. The Gopas, beholding 
Pralamba slain, were astonished and rejoiced 
and cried out, “Well done,” and praised 
BalarSma: and thus commended by his play¬ 
fellows and accompanied by Krsna, Bala, after 
the death of the daitya Pralamba, returned to 
Gokula.^ 

NOTES 

1. Jumping with both feet at once, as deer bound, 
two boys together, the one that holds out longest or 
comes to a given point first, is the victor and the 
vanquished is then bound to carry him to the goal, 
if not already attained and back again to the starting 
post, on his shoulders. The Bhagavata does not 
specify the game, but mentions that the vanquished 
carry the victors on their backs. 

2. This passage is read and explained differently 
in different copies. In some it is, 3T^ W 

And this is explained, 

cue’ll 

^ 11 ‘The water 

of the ocean, devoured by the fire called Vadava, 
becoming condensed or in the form of dew or 
snow, is seized by the wind called Kastaka, from 
which the Vadava fire has departed, consisting of a 
pipe of the solar rays and being placed in the air, 
lies or is on the HimScala’ etc. This is rather an 
awkward and confused representation of the notion 
and the other reading is somewhat preferable : it 


consists simply in substituting for that is, 
according to the commentary, 

■qfbju R«ru ‘The water devoured by 
the fire is thrown by the wind Ka, made of a solar 
ray etc.; on the Himacala, where it assumes the 
form of snow;’ and so on. However disfigured by 
inaccurate views of some of the instruments in 
operation, the physiology is in the main very 
correct and indicates accurate observation of 
natural phenomena. The waters of the ocean, 
converted into vapour by solar heat, are raised by 
the same influence into the air and thence borne by 
the winds to the summits of lofty mountain ranges, 
where they are arrested by a diminished 
temperature, descend in the form of snow and again 
supply the streams that perpetually restore to the 
sea the treasures of which it is as perpetually 
plundered. 

3. According to the Hari Vamsa the gods 
themselves praised this proof of Rtoa’s strength 
(bala) and hence he derived the name of BalarSma. 

ic-kic 
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CHAPTER 10 

(VITclcJufqil^ xT) 


TO9R3gRT 

3n^ o9dlrti ^11 

31eJI3«mMryvS M<rcidl<i^l 

^:J^5llf^yT>>4 ^TZIT ijfiill ?ll 

■q^a MRc^ThMcH ^1 

araRBt ■^tfiR:ii^ii 

Parasara said- Whilst Kesava and Rama 
were sporting thus in Vraja, the rainy season 
ended and was succeeded by the season of 
autumn, when the lotus is full blown. The 
small Saphari fish, in their watery burrows, 
were oppressed by the heat, like a man by 
selfish desires, who is devoted to his family. 
The peacocks, no longer animated by passion, 
were silent amidst the woods, like holy saints. 
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who have come to know the unreality of the 
world. 

W •’li wii->^ii 

TRtffyS^dHiri ^ TRiftr 

2tcr<^i^iS;ir#ct TTT«(-syMM^Rtnrq^ii^ii 

?nw 

rP ^ - ^M^tin ^ wii\9U 

The clouds, of shining whiteness, 
exhausted of their watery wealth, deserted the 
atmosphere, like those who have acquired 
wisdom and depart from their homes. 
Evaporated by the rays of the autumnal sun, 
the lakes were dried up, like the hearts of men 
when withered by the contact of selfishness 
The pellucid waters of the season were 
suitably embellished by white water-lilies, as 
are the minds of the pure by the apprehension 
of truth. Brightly in the starry sky shone the 
moon with undiminished orb, like the saintly 
being, who has reached the last stage of bodily 
existence in the company of the pious. 

9=^: f^ll ^ II 

W ^11 II 

^ iWl ^^11 

The rivers and lakes slowly retired from 
their banks, as the wise by degrees shrink from 
the selfish attachment that connects them with 
wife and child. First abandoned by the waters 
of the lake, the swans again began to 
congregate, like false ascetics, whose 
devotions are interrupted and they are again 
assailed by innumerable afflictions. The ocean 
was still and calm and exhibited no 
undulations, like the perfect sage, who has 


completed his course of restraint and has 
acquired undisturbed tranquillity of spirit. 
Everywhere the waters were as clear and pure 
as the minds of the wise, who behold Visnu in 
all things. 

oiJlTT telWdl^l^l 
4l<llfH«l<*vlvN ^Ifiniftcl II 

ctni 'dHIlfd: 

'^qgif^ll II 

?Rtfi 

MriJIdR f^TF^II Viii 
uiuiNiM ^ctrori^T: TRW grd^ti 

>r|ebl^Wt(*|f<|*r:|| ^qil 

The autumnal sky was wholly free from 
clouds, like the heart of the ascetic, whose 
cares have been consumed by the fire of 
devotion. The moon allayed the fervours of the 
sun, as discrimination alleviates the pain to 
which egotism gives birth. The clouds of the 
atmosphere, the muddiness of the earth, the 
discoloration or the waters, were all removed 
by autumn, as abstraction detaches the senses 
from the objects of perception. The exercise of 
inspiring, suppressing and expiring the vital 
air, was as if performed daily by the waters of 
the lakes (as they were full and stationary and 
then again declined)'. 

■ell'WIHIrll 9^1 

<;<^^”5tH^U»ll4lSldi'WI>l^ 9i''Ji1o>d:ll ^^11 

^54 TFP# dPT ^ ^ 3TPPr:l 

At this season, when the skies were bright 
with stars, Krsna, repairing to Vraja, found all 
the cowherds busily engaged in preparing for a 
sacrifice to be offered to Indra^; and going to 
the elders, he asked them, as it out of curiosity, 
what festival of Indra it was in which they 
took so much pleasure. 

1 ^^^?Ptf?rWH.ii uii 

ilQHi 'crarri' 

^ T^iinil 
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c>T^q i «l t Mpii-TRd i ^<jmg ^g?fT: m o II 

?tiT -nr^ qfffcc r qg i^t#r:i 

5SnpT^T^#IR^II 
^'VRyi 4(^n i 

^9?1^ m •^laM'dl cT^r^chl;II ^^ii 

frei TTtf^T: ^nfr^:! 

Iir^ftr TTiTR: VI* ^dl:l 

Tit: g ■mqgT:ii 

Nanda replied to his question and said, 
“Satakratu or Indra is the sovereign of the 
clouds and of the waters : sent by him, the 
former bestow moisture upon the earth, 
whence springs the grain, by which we and all 
embodied beings subsist; with which also and 
with water, we please the gods : hence too 
these cows bear calves and yield milk and are 
happy and well nourished. So when the clouds 
are seen distended with rain, the earth is 
neither barren of corn, nor bare of verdure, nor 
is man distressed by hunger. Indra, the giver of 
water, having drunk the milk of earth by the 
solar ray, sheds it again upon the earth for the 
sustenance of all the world. On this account all 
sovereign princes offer with pleasure 
sacrifices to Indra at the end of rains and so 
also do we and so do other people.” 


Parasara said- When Krsna heard this 
speech from Nanda in regard to the worship of 
Indra, he determined to put the king of the 
celestials into a passion and replied, “We, 
father, are neither cultivators of the soil, nor 
dealers in merchandise; we are sojourners in 
forests and cows are our divinities. There are 
four branches of knowledge, logical, 
scriptural, practical and political^. Hear me 
describe what practical science is Agriculture, 
commerce and tending of cattle; the 
knowledge of these three professions 
constitutes practical science. Agriculture is the 
subsistence of farmers; buying and selling, of 
traders. Kine are our support. Thus the 
knowledge of means of support is threefold. 

'd 'trsiT 

^ ^ ^ ? o II 

Ijyl-iloi l Mi ^:i 

xT tnw! 

fjcepcTT icrfsiwT g^T^i 

gRT^f^; W I W T ^ Tm»Tf!r;ll^?ll 

■sgfeR: ^ w t ■’eiai€»irh3i; n ^ ^ ii 

■wwruoT: i 

trfi|R wi-wry ii ^uii 

^ ^ '<liwW«:l 

r:ii?qii 


wvRHcimr 

<£lMiq 3n? ^Ml 

g^gRcrrr'?i?T:iR^ii 
31l4tl^efc) ^ grat <0.d4tfdW5i|IMdl 
f^arap^T cniilMii ^11 
Rif pit tT ^ i' r R q ,i 

^fq<|rd: mnf 

TiTT f^:ii •v'^ii 


The object that is cultivated by any one 
should be to him as his chief divinity; that 
should be venerated and worshipped, as it is 
his benefactor. He who worships the deity of 
another and diverts from him the reward that is 
his due, obtains not a prosperous station either 
in this world or in the next. Where the land 
ceases to be cultivated there are bounds 
assigned, beyond which commences the forest; 
the forests are bounded by the hills and so far 
do our limits extend. We are not shut in with 
doors, nor confined within walls; we have 
neither fields nor houses; we wander about 
happily wherever we list, travelling in our 
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waggons/ The spirits of these mountains, it is 
said, walk the woods in whatever forms they 
will or in their proper persons sport upon their 
own precipices. If they should be displeased 
with those who inhabit the forests, then, 
transformed to lions and beasts of prey, they 
will kill the offenders. 

fHmt ^ fwtrT; II ? <j II 

flclyluw ijirat m f^itiiidJdUii 

^ ^ (y«i«yi ir ^nf5rai3iy4n:ii^<?ii 

We then are bound to worship the 
mountains; to offer sacrifices to cattle. What 
have we to do with Indra? Cattle and 
mountains are our gods. Brahraanas offer 
worship with prayer; cultivators of the earth 
adore their landmarks; but we who tend our 
herds in the forests and mountains should 
worship them and our kine. Let prayer and 
offerings then be addressed to the mountains 
Govardhana and kill a victim in due form. Let 
the whole station collect their milk without 
delay and feed with it the Brahmans and all 
who may desire to partake of it. 

f53n%i 

yHcgmyd l i f fel ; uf^r^TTmUTTMl'i^oll 

-m ^i 

tliT: ^RrSTT IWI1 ^11 

When the oblations have been presented 
and the Brahmanas have been fed, let the 
Gopas circumambulate the cows, decorated 
with garlands of autumnal flowers. If the 
cowherds will attend to these suggestions, they 
will secure the favour of the mountain, of the 
cattle and also mine. 


Wef; sl'j?l«hti:i 





When Nanda and the other Gopas heard 
these words of Krsna, their faces expanded 
with delight and they said that he had spoken 
well. “You have judged rightly, child,” 
exclaimed they; “we will do exactly as you 
have proposed and offer adoration to the 
mountain.” 


tnT?R3gRr 

trerr ?I'ji1<*«:i 

#r5#rM;ll'«')ill 
fffirisr w^:i 

zm ^ii>tmi 
■nra: ^ ttr®pii(3fllWl: 
wngiftr^tT: THTt^^st^^^iu^ii 

Accordingly the inhabitants of Vraja 
worshipped the mountain, presenting to it 
curds and milk and flesh; and they fed 
hundreds and thousands of Brahmanas and 
many other guests, who came to the ceremony, 
even as Krsna had enjoined : and when they 
had made their offerings, they 
circumambulated the cows and the bulls, that 
bellowed as loud as roaring clouds. 

nrf<<jr4l4 ■‘jfSmT.i 

^ tR[T fS3ni'>fV9|| 

^ f^:i 

i|[al<irtnc*iTO3’«i;ii'){<jii 

ai-dtsl-i '*1^ ttttl 

^«StT ^qrtll'li^ll 

fi?r ^^nr: «THtra:ii 

Upon the summit of Govardhana, Kr§na 
presented himself, saying, “I am the 
mountain” and partook of much food 

presented by the Gopas; whilst in his own 
form as Krspa he ascended the hill along with 
cowherds and worshipped his other self^. 

Having promised them many blessings, the 
mountain-person of Kr§na vanished; and the 
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ceremony being completed, the cowherds 
returned to their station. 

NOTES 

1. A set of very poor quibbles upon the terms of 
the Pranaytoa : or, Piurana, drawing in the breath 
through one nostril; literally, ‘filling Kumbhaka, 
closing the nostrils and suppressing the breath; 
keeping it stationary or confined, as it were in a 
Kumbha or water-pot ; and Recaka, opening the 
other nostril and emitting the breath; literally, 
‘purging’ or ‘depletion.’ The waters of the 
reservoirs replenished in the beginning of the 
autumnal season by the previous rains, remain for a 
while full, until they are drawn off for irrigation or 
reduced by evaporation : thus representing the three 
operations of Purana, Kumbhaka and Recaka. 

2. No public worship is offered to Indra at 
present; and the only festival in the Hindu calendar, 
the Sakradhvajotthana, the erection of a flag in 
honour of Sakra or Indra, should be held on the 
twelfth or thirteenth of Bhadra, which is in the very 
middle of the rainy season; according to the Tithi 
Tatva, following the authority of the Kalika and 
Bhavisyottara Puranas. The Sakradhvajotthana is 
also a rite to be performed by kings and princes. It 
may be doubted, therefore, if the text intends any 
particular or appointed celebration. 

3. Or, AnvIksikI the science of 

inquiring by reasoning, Tarka (^) or logic : Tray! 
(c^), the three Vedas collectively or the doctrines 
they teach : Vartta C^rd), rendered ‘practical,’ is the 
knowledge of the means of acquiring subsistence 
(■^:) : the fourth is Dandaniti the 

science of government, both domestic and foreign. 

4. These nomadic habits are entirely lost sight of 
in the parallel passages of those Puranas in which 
the juvenile life of Kfsna is narrated. The text of the 
Hari Varhsa is in most of the other verses precisely 
the same as that of the Visnu Purina, putting 
however into the mouth of Krsna a long additional 
eulogium on the season of autumn. 

5. The Hari Varhsa says, ‘an illusory Krsna, 

having become the mountain, ate the flesh that was 
offered;’ Of course the 

‘personified’ mountain is intended, as appears from 
several of the ensuing passages; as for instance, he 
says presently. ‘I am satisfied; and then in his 
divine form he smiled;’ 


'll The Hari Varhsa affords here, as in so many 
other places, proofs of its Dakhini origin. It is very 
copious upon the homage paid to the cattle and 
their decoration with garlands and plumes of 
peacocks’ feathers, of which our text takes no 
notices. But in the south of India there is a very 
popular festival, that of the Punjab, scarcely known 
in the north, when cattle are decorated and 
worshipped; a celebration which has no doubt 
suggested to the compiler of the Hari Vamsa the 
details which he describes. 
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CHAPTER 11 
li,chlcivi^58HrRT: 

jRtar:, ylefeWIW 7(1cl44M4dyHU|^) 

Til 3rf^ ^ A^'Uifd^yif^d.-i 

qiTT Tint dlii^NmvnudXii ^ii 
sit sit g^dt sTtn 

3ii5irRRi>gi^ f*iidmfdT:iiRdH.ii ^ ii 

?>WITSRraTT31T^ M^S1^t1cIt<3><fl^ll^ll 
3n#gt ^ jiliTrd*l1UIH.I 

m sn^ g?Rr^u>{n 

si^sroftnisT g<im^'gi qKuin^i 

chRwJifM c)l4‘ffy'\4llviidH,ll SII 
Indra, being thus disappointed of his 
offerings, was exceedingly angry and thus 
addressed a cohort of his attendant clouds, 
called Samvarttaka: “Ho, clouds” he said, 
“hear my words and without delay execute 
what I command. The insensate cowherd 
Nanda, assisted by his fellows, has withheld 
the usual offerings to us, relying upon the 
protection of Krspa. Now, therefore, afflict the 
cattle, that are their sustenance and whence 
their occupation is derived, with rain and 
wind. Mounted upon my elephant, as vast as a 
mountain peak, I will give you aid in 
strengthening the tempest.” 
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'Seim 

c|lde|i| ■»rat 1^11^ 

^int^ gRnit g;|r«TtiMHi)cj gi 
qRR^raRfnii^iwg^ii'sii 
(2|ff5Rira*?fraTd44^^ 
dKlwRdlcJdjil^hrWMJJlJIrddlUII 
arsrajnt^ ^1% I 

(n< 4 <h ^ 

^ H?RIT enic*|^d ^PhiI 
ffJT: innn^^: H'9l(d<h«<i;RifvR‘i‘a<i:moii 
*1^*1 e(r«HI»«< d4^<><4l 

fdcli^ia ^RtlT c||R<j[^UJ gnHT: II ^^11 

grw (JidcjdHi: TraqrarfiqgF?nT:i 
inf? di^f^HJVKi: <i>«Ji«i^Rc|i-,^ch(:ii w\ 

3(d><arTif ^^ 4^50 A^'yifij-d'iJ«l^rr?TII?^ll 
T^frtT ■Rl^'ltnfaRriiRTI 
d^daiRg^ 11^5 didoyii^Ti wii ^'xii 

mKf^w ftft ?mi 

When Indra ceased, the clouds, obedient to 
his commands, came down, in a tearful storm 
of rain and wind, to destroy the cattle. In an 
instant the earth, the points of the horizon and 
the sky, were all blended into one by the heavy 
and incessant shower. The clouds roared 
aloud, as if in terror of the lightning’s scourge, 
poured down uninterrupted torrents. The 
whole earth was enveloped in impenetrable 
darkness by the thick and volumed clouds; and 
above, below and on every side, the world was 
water. The cattle, pelted by the storm, shrunk 
cowering into the smallest size or gave up 
their breath ; some covered their calves with 
their flanks and some beheld their young ones 
carried away by the flood. The calves, 
trembling in the wind, looked piteously at their 
mothers or implored in low moans, as it were. 


the succour of Kr§na. Hari, beholding all 
Gokula agitated with alarm, cowherds, 
cowherdesses and cattle all in a state of 
consternation, thus reflected :"This is the work 
of Mahendra, in resentment of the prevention 
of his sacrifice and it is incumbent on me to 
defend this station of herdsmen. I will lift up 
this spacious mountain from its stony base and 
hold it up, as a large umbrella, over the cow- 
pens.” 

^gi? WRm: 

f^ VIWil igftilT: ^ 3p|fqgRtrn^ll 

T ^iT5!T fllfWldW M^:ll ^6\\ 
ftfrFn^ fiiTt ’Thn ^1 

vithditlfii^'M^uliftmamitulfadi: II?’?II 

fjwr: #iwrai!;iR?ii 

TTttiPiT^n?ranftnT:iR?ii 

fMwjiuf?i?il <3R?ii>iw <n^ tm^ii ? ^ II 

Hjg iroftr l^d«llrMi4rrWt!ll 

%;cT ^ f^WII^ J’lTPTOitll ^'lill 
fqtw ^Rujitsltr iR[r nlrai;^'^>T^raFTq,i 

IRMI 

^ fgBjgrnit ii<*ld?i: attilWiU 

Having thus determined, Krsna 
immediately plucked up the mountain 
Govardhana and held it aloft with one hand in 
sport, saying to the herdsmen, “Lo the 
mountain is on high; enter beneath it quickly 
and it will shelter you from the storm; here 
you will be secure and at your case in places 
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defended from the wind ; enter without delay 
and fear not that the mountain will fall.” Upon 
this, all the people, with their herds and their 
wagons and goods and the Gopls, distressed 
by the rain, repaired to the shelter of the 
mountain, which Krsna held steadily over their 
heads; and Krsna, as he supported the 
mountain, was contemplated by the dwellers 
of Vraja with joy and wonder; and, as their 
eyes opened wide with astonishment and 
pleasure, the Gopas and Gopls sang his praise. 
For seven days and nights did the vast clouds 
sent by Indra rain upon the Gokula of Nanda 
to destroy its inhabitants, but they were 
protected by the elevation of the mountain; 
and the slayer of Bala, Indra, being foiled in 
his purpose, commanded the clouds to cease. 
The threats of Indra having been fruitless and 
the heavens clear, all Gokula came forth from 
its shelter and returned to its own abode. Then 
Krsna, in the sight of the surprised inhabitants 
of the forests, restored the great mountain 
Govardhana to its original site.' 

NOTES 

■ 1. It seems not unlikely that this legend has some 
reference to the caves or cavern temples in various 
parts of India. A remarkable representation of it 
occurs upon the sculptured rocks of Mahabalipura. 
It is related much to the same purport in the 
Bhigavata. Sisupala, ridiculing the exploit, asserts 
that Govardhana was nothing more than an ant hill. 


'k'k'k 
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CHAPTER 12 
■gl^SsqTET: 

M<I^R 3^T5r 

^ tt it)^i 
fl^rarTO >4i<l>Vll^4:ll ^11 

^ ^ f3^?^;ll ? II 

m5i««I< 4 ^frira ^1 







rlimi 


firar! f^m! i‘jtg^^i^«}iT?WFT:i 

TT^mm! ^jlM ^i^ii^ii 




aracftTJTfsfe^mnT??^^ 

W <i)^cHIVI*l:l 
•OTTlf^ ^irnill <i II 

Tg^ •Jira: TT?lfi|fTH.I 

(TtftiTt ^! t*,l4u||ry4ri4 ^11 II 


After Gokula had been saved by the 
elevation of the mountain, Indra became 
desirous of beholding Krsna. The conqueror of 
his foes accordingly mounted his vast elephant 
Airavata, and came to Govarddhana, where the 
king of the gods beheld the mighty Damodara 
tending cattle, and assuming the person of a 
cow-boy, and, although the preserver of the 
whole world, surrounded by the sons of the 
herdsmen; above his head he saw Garuda, the 
king to birds, invisible to mortals, spreading 
out his wings to shade the head of Hari. 
Alighting from his elephant, and addressing 
him apart, ^akra, his eyes expanding with 
pleasure, thus spoke to Madhusudana; “Hear, 
Krsna, the reason why 1 have come hither; 
why I have approached you; for you could not 
otherwise conceive it. You, who are the 
supporter of all, have descended upon earth, to 
relieve her of her burden, in resentment of my 
obstructed rites I sent the clouds to deluge 
Gokula, and they have done this evil deed. 
You, by raising up the mountain, have 
preserved the cattle; and of a verity I am much 
pleased, O hero, with thy wondrous deed. 

^rf3R: ?rit! 
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5n?rfwj^ ^«??i;«rcbni«Kun?^ii 

^ t^T frsn gra?nrat%:i 

3^^ ^>raifir# ^?ii 

MuzrA'^Ntn^Ti^i 
c»?R ^ tjfesTfotqi II ^^11 
f atlM l^ s fil^ 5 •nra: fJHJTRT <R!J?U||(1^| 
Jiy<4)<{^^cl^JISn^ 413^^44I'*«I<IH.II ^"ifll 
The object of the gods is now, methinks, 
accomplished, since with thy single hand you 
hast raised aloft this chief of mountains. I have 
now come by desire of the cattle', grateful for 
their preservation, in order to install you as 
Upendra; and, as the Indra of the cows, you 
shall be called Govinda.”^ Having thus said, 
Mahendra took a ewer from his elephant 
Airavata, and with the holy water it contained 
performed the regal ceremony of aspersion. 
The cattle, as the rite was celebrating, deluged 
the earth with their milk. 


arfitltrstr^ cuchit^^^ ^ ^sm^i 
#tiT ■RjRw ^ 7rahjfir:ii ^mi 
3sirsR^tr ^yiji 

■Rw: M^McKiiy ^tsrar yfirajd'^i 


aracfturfsfqt tht ^ «ratir wn ’t'sii 
^Kiciditut Tnii IT ^ 4k! gifkttfwi 
^ T^iurkit srattT Tif^ii tt4ii 


When Indra had, by direction of the kine, 
inaugurated Krsna, the husband of Sad said to 
him affectionately, “I have thus performed 
what the cows enjoined me. Nov/, illustrious 
being, hear what farther I propose, with a view 
to facilitate your task. A portion of me has 
been born as Arjuna, the son of Prtha: let him 
ever be defended by you, and he will assist 
you in bearing thy burden. He is to be 
cherished by you, MadhusOdana, like another 
self” 


4Wii|cihc|m 

v9 

^ 


4 i ei4t^ffij^ 4«ii«i«i^qfl^qi 

li?Tf j.tTH<nyli i H<<*iiir«i«nM>ii ? ^ii 

5rl<4rl3 ^4^! 

TTpn^ ^TRratTTOt ^d^lR ? II 
TT r4 W ^ <*f»#qi 

%: gj%=*nn^TnTf4srf4m3ii 

ft# ’TTt 4 ^ 3RTIT <iwi«tif4{yrnHt II ?'«ii 
To this Krspa replied, “I know thy son, 
who has been bom in the race of Bharata, and 
I will befriend him as long as I continue upon 
earth. As long as 1 am present, invincible 
Sakra, no one shall be able to subdue Arjuna 
in fight. When the great demon Kahsa has 
been slain, and Arista, Kesin, Kuvalayapida, 
Naraka, and other fierce Daityas, shall have 
been put to death, there will take place a great 
war, in which the burden of the earth will be 
removed. Now therefore depart, and be not 
anxious on account of thy son : for no foe shall 
triumph over Arjuna whilst I am present. For 
his sake I will restore to KuntI all her son, with 
Yudhisthira at their head, unharmed, when he 
Bharata war is at an end.” 
ftffU; HurRtcTiiJ #Trat 'jni^RH.! 

3tr#Trg4 314 ft4 ^11 ?mi 

arrsrmqw ftqftr gi^TTii 3 ^ II 

^ M4*nvl 3i«4ra:ii 

Upon Krsna's ceasing to speak, he and 
Indra mutually embraced; and the latter, 
mounting his elephant Airavata, returned to 
heaven. Krsna, with the cattle and the 
herdsmen, went his way to Vraja, where the 
wives of the Gopas watched for his approach. 
NOTES 

1. Gobhiacha chodita (''Tlf^g that is, 

‘delegated,’ says the commentator, ‘by the cow of 
plenty. Kamadhenu, and other celestial kine. 
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inhabitants of Goloka, the heaven of cows:’but this Govinda:' 3!^%^ m:\ 

is evidently unauthorized by the text, as celestial ^ *911^11 All this is very different 

cattle could not be grateful for preservation upon from the sober account of our text, and is 

earth; and the notion of Goloka, a heaven of cows undoubtedly of comparatively recent origin. 

and Krsna, is a modem piece of mysticism, drawn *** 

from such sectarial works as the Brahma Vaivartta 

Purana and Hari Vamsa. 

2. The purport of Indra’s speech is to explain the 
meaning of two of Krsna's names, Upendra and 
Govinda. The commentators on the Amur a Kosa 
agree in explaining the first, the younger brother of 
Indra, i conformably to the synonym 

that immediately follows in the text of Amara, 

Indravaraja a name that occurs also in the 

Mahabh^ata: Krsna, as the son of DevakI, who is 
an incarnation of Aditi, being bom of the latter 
subsequently to Indra, Govinda is he who knows, 
finds, or tends cattle; G^ vindati ('TT f^^). The 
PaurSnik etymology makes the latter the Indra 
quasi of cows; and in this capacity he may well 
be considered as a minor or inferior Indra, such 
being the proper sense of the term Upapurana 'a 
minor Purana,' &c. The proper import of the word 
Upendra has, however, been anxiously distorted by 
the sectarian followers of Krsna. Thus the 
commentator on our text asserts that Upa is here 
synonymous with Upari (^), and that 
Upendratwa, “the station of Upendra,' means 'rule 
in the heaven of heavens, Goloka,' a new creation 
of this sect, above Satya-loka, which, in the 
uncorrupt Pauranik system, is the highest of the 
seven Lokas: see Bk. 11. Ch. VII. So the Hari 
Varnsa makes Indra say, 

^ ^ I As you, Krsna, are 

appointed, by the cows, Indra superior to me, 
therefore the deities in heaven shall call you 
Upendra.’ The Bhagavata does not introduce the 
name though it no doubt alludes to it in making the 
divine cow Surabhi, who is said to have come from 
Goloka with India, address Krsna, and say, vi 
We, uitmcted by Brahma, 
will crown you as our Indra' Accordingly Krsna has 
the water of the Ganges thrown over him by the 
elephant of Indra, and India, the gods and sages 
praise him, and salute him by the appellation of 
Govinda. The Hari Varnsa assigns thus to Indra 
alone, who says, 'I am only the Indra of the gods; 
you have attained the rank of Indra of the kine, and 
they shall for ever celebrate you on earth as 
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CHAPTER 13 

<T35H\SI w) 


Tni?R3^ 

^ 71^ f TThlTFlT: ^romffBgnftnini 
g^; i(t^ fft ^ ii ?ii 

^TiEnqi 

TTW ^ra?iT WRrr Pifen<ui«b4imii ^ ii 

gnf^ f^Pmri ?RT;i 

»ilraj^43gra iivfii 

^ -q^it 

^ '<c<ili4nR4l«KI ^ ^ ■JRJtoI ^11 ^ II 

^ ^<MVI<R ^ «il4^RddVl<fMIKII 
^ttcTc^ tiifdcft^zj^ ^ riif*iiwvi)'mH,i 
TlfT fOT Siq^idll\9ll 
^ gr ^ ^ T?^ ^I 

1% ejwi* &cii^ui grg^sftr %ii 6 ii 

After Sakra had departed, the cowherds 
said to Krsna, whom they had seen holding up 
Govarddhana, “We have been preserved, 
together with our cattle, from a great peril, by 
your supporting the mountain above us; but 
this is very astonishing child's play, unsuitable 
to the condition of a herdsman, and all thy 
actions are those of a god. Tell us what is the 
meaning of all this, Kaliya has been conquered 
in the lake; Pralamba has been killed; 
Govarddhana has been lifted up; our minds are 
filled with amazement. Assuredly we repose at 
the feet of Hari, O you of unbounded might! 
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for, having witnessed thy power, we cannot 
believe you to be a man. Thy affection, 
Kesava, for our women and children, and for 
Vraja; the deeds that you hast wrought, which 
all the gods would have attempted in vain; 
they boyhood, and thy prowess; thy 
humiliating birth amongst us; are 
contradictions that fill us with doubt, 
whenever we think of them. Yet reverence be 
to you whether you be a god, or a demon, or a 
Gandharva, or whatever we may deem you; 
for you are our friend.” 

^ ^ 

When they had ended, Krsna remained 
silent for some time, as if hurt and offended, 
and then replied to them, 

?jH|J|ciyciM 

^ ■'ThTT! ^ Fl^ T ^ijra^l 

^ FcT: ^ (^'41^01 JHilMHH,!! II 

tsRqilt tl^ll 

31? ^ qWeJl ’iiltn f?Rqq^3^raTII II 

Krsna replied- ‘Herdsmen, if you are not 
ashamed of my relationship; if 1 have merited 
your praise; what occasion is there for you to 
engage in any discussion concerning me? If 
yon have any regard for me; if I have deserved 
your praise; then be satisfied to know that 1 
am your kinsman. I am neither god, nor Yaksa, 
nor Gandharva, nor Danava; 1 have been bom 
your relative, and you must not think 
differently of me.’ 
tRI^Rgqrq 

qura^lftRii ii 

Upon receiving this answer, the Gopas held 
their peace, and went into the woods, leaving 
Krsna apparently displeased. 


^ II ^'<11 

■JRtrqTH.I 

fqdlcKj Ti? Tfw q^ii ii 

TI? TI^ qPldlfjiqH.1 

^ ? ftfi44 l rP ^ -<j»d9ldq ,ll II 

3iN<i]A^RdT qhsiit qqr^ qf^:ii ^'sii 
But Kf§na, observing the clear sky bright 
with the autumnal moon, and the air perfumed 
with the fragrance of the wild water-lily, in 
whose buds the clustering bees were 
murmuring their songs, felt inclined to join 
with the GopTs in sport. Accordingly he and 
RSma commenced singing sweet low strains in 
various measures, such as the women loved; 
and they, as soon as they heard the melody, 
quitted their homes, and hastened to meet the 
foe of Madhu. 

■?tI: riqiJ'IH.I 

ddiqgiwi 35iRif mnifiHifii ^6 ii 
qnf^^«J|(d ^wjl(d sil^FII HsUljlHIdll 
ddJ|jdMRl«fadlll^'?ll 

d-q qr ^H iTtf^ ^ MlfHdHlqqill ? o || 

ddJUfH-q^I^'.yfqcHiniVl^lHgqi R UI 
Rl-dq-dl '4Jld;^fd Miq^lW^filuni^l 
fd^^qiHd'-m gf% qilRlT jilMd,-q<*|||i?^?|| 

One damsel gently sang an accompaniment 
to his song; another attentively listened to his 
melody: one calling out upon his name, then 
shrunk abashed; whilst another, more bold, 
and instigated by affection, pressed close to 
his side: one, as she sallied forth, beheld some 
of the seniors of the family, and dared not 
venture, contenting herself with meditating on 
Krsna with closed eyes, and entire devotion, 
by which immediately all acts of merit were 
effaced by rapture, and all sin was expiated by 
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regret at not beholding him: and others, again, 
reflecting upon the cause of the world, in the 
form of the supreme Brahma, obtained by their 
sighing final emancipation. 

iR?ii 

3RJT 4l^fd ^ <Tl1VlR9fWtdlH,ll?mi 

P^#rt! fasT? ^uiis^firid ’cnwi 

fwiw h1hw4wmk^ii?^ii 

3RIT ^ ■>ihlT! 'wktnftfl 

3IH f?Tt WIRV9II 

iig^s^ w %Ht ^T?5?ni 

xJI-qi^WloAHyAlRuniRdll 

Thus surrounded by the GopTs, Kr§pa 
thought lovely moonlight night of autumn 
propitious to the Rasa dance.’ Many of the 
GopTs imitated the different actions of Kr§pa, 
and in his absence wandered through 
Vrindavan, representing his person. “I am Kfs 
na,” cries one; "behold the elegance of my 
movements. “I am Krsna,” exclaims another; 
“listen to my song.” “Vile Kallya, stay! for I 
am Krsna,” is repeated by a third, slapping her 
arms in defiance. A fourth calls out, 
"Herdsmen, fear nothing; the danger of the 
storm is over, for, lo 1 lift up Govarddhana for 
your shelter.” And a fifth proclaims, “Now let 
the heads graze where they will, for I have 
destroyed Dhenuka.” 

q u n raiRi g Ttrwi 

iTlTOTSEmT: TEPT ^ TCi II 

ft TTI? ^ nlMcHr^HII 

<3>UITW 

^rfir ^ -Rf w fKiftrar 


dVR I j^ Bl Pl tm>4gqd^(d ^ ll?^ll 

Thus in various actions of Kr§pa the Gopis 
imitated him, whilst away, and beguiled their 
sorrow by mimicking his sports. Looking 
down upon the ground, one damsel call to her 
friend, as the light down upon her body stands 
erect with joy, and the lotuses of her eyes 
expand,” See here are the marks of Krsna's 
feet, as he has gone alone sprotively, and left 
the impressions of the banner, the thuodebolt, 
and the goad.^ What lovely maiden has been 
his companion, inebriate with passion, as her 
irregular footmarks testify? 
gu4ic)Tj4|irali^ail; foTfl 

ildmi*iPdnra]fui MdWd 

f^wJJwKJdl 

garcf;«RWO{Fr-^d»iHmmw wifi 

illdl ^ SII 

^ ^ II ^ ^ II 

^ ^ ewr 

ani iiTf R ^^ rar ?i^ M(i^<g;(d : ii ii 

gtdtiWV^'ll^'JI f^llddll 

^1 WU’^JIlfiFiri ftfrT ^^^{.11 ^ «i II 

Here Damodara has gathered flowers from 
on high, for we see alone the impressions of 
the tips of his feet. Here a nymph has sat down 
with him, ornamented with flowers, fortunate 
in having propitiated Visnu in a prior 
existence. Having left her in an arrogant 
mood, because he had offered her flowers, the 
son of Nanda has gone by this road; for see, 
unable to follow him with equal steps, his 
associate has here tripped along upon her toes 
and holding his hand the damsel has passed, as 
is evident from the uneven and intermingled 
footsteps. But the rogue has merely taken her 
hand, and left her neglected, for here the paces 
indicate the path of a person in despair. 

f t f^i 

^ tgfttlT Mc;<44fd:ll?^ll 
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Voll 

ft<jT(l4dH^ ^Rm: 5f«WI<vftl 

0;j4ldi<MHIrO ^IIV^II 

?Rfr fggn%5?3^f5n^i 

^ ^jsalfw w II 

«nicv»ci<i ?f^l 

^snjfnajt 

«biRi<;iHi<w irri^ fiiMllHci-f^^tWi i 
^ 4)mi^c< irra^iumi 

Undoubtedly he promised that he would 
quickly come again, for here are his own 
footsteps returning with speed. Here he has 
entered the thick forest, impervious to the rays 
of the moon, and his steps can be traced no 
farther.” Hopeless then of beholding Krsna, 
the GopTs returned, and repaired to the banks 
of the Yamuna, where they sang his songs; and 
presently they beheld the preserver of the three 
worlds, with a smiling aspect, hastening 
towards them: on which, one exclaimed, “Krs 
na! Kfsna!” unable to articulate any thing else: 
another affected to contract her forehead with 
frowns, as drinking with the bees of her eyes 
the lotus of the face of Had: another, closing 
her eyelids, contemplated internally his form, 
as if engaged in an act of devotion. 

*1^141 cb<wvf4 '*n*ra:ii 
rnfir: ^rasri^RnfiditttfiT ti? 

^njFT TTlfw 
^ra»d FfT:ll'»{<^ll 


firor: 

^ ^MIIHTO ip: ip:iih^11 


Then Madhava, coming amongst them, 
conciliated some with soft speeches, some 
with gentle looks, and some he took by the 
hand; and the illustrious deity sported with 
them in the stations of the dance. As each of 
the Gopis, however, attempted to keep in one 
place, close to the side of Kr§na, the circle of 
the dance could not be constructed, and he 
therefore took each by the hand, and when 
their eyelids were shut by the effects of such 
touch, the circle was fonned^ Then proceeded 
the dance to the music of their clashing 
bracelets, and songs that celebrated in suitable 
strain the charms of the autumnal season. Kfs 
na sang the moon of autumn, a mine of gentle 
radiance! but the nymphs repeated the praises 
of Krsna alone. 


^ ij;qnt dKdtwPt:i 

'515:11 hmi 


At times, one of them, wearied by the 
revolving dance, threw her arms, ornamented 
with tinkling bracelets, round the neck of the 
destroyer of Madhu: another, skilled in the are 
of singing his praises, embraced him. The 
drops of perspiration from the arms of Hari 
were like fertilizing rain, which produced a 
crop of down upon the temples of the Gopis, 
Krsna sang the strain that was appropriate to 
the dance. The GopTs repeatedly exclaimed, 
“Bravo, Krsna!” to his song. 

5 W ^:l 


III II 


i!wi<i«i<*lfeyfil'd: ^lun^lgqnrailiih'sii 
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^Ttm^RT TI^ II 

cfqS^ I 

wnzT i^^iqarfeirr: n ^ o k 

^ ^15r4\ ^JFT^i 

<a[fga!^i o^M •^4Trcif^:ii ^ ^ii 

a??zim:ll 


When leading, they followed him, when 
returning, they encountered him; and, whether 
he went forwards or backwards, they ever 
attended on his steps. Whilst frolicking thus 
with the Gopis, they considered every instant 
without him a myriad of years; and, prohibited 
in vain by husbands, fathers, brothers, they 
went forth at night to sport with Krsna, the 
object of their affection. Thus the illimitable 
being, the benevolent remover of all 
imperfections, assumed the character of youth 
amongst the females of the herdsmen of Vraja; 
pervading their natures, and that of their lords, 
by his own essence, all diffusive like the wind 
: for even as in all creatures the elements of 
ether, fire, earth, water, and air, are 
comprehended, so also is he every where 
present, and in all. 

NOTES 


1. The Rasa dance is danced by men and women, 
holding each other’s hands, and going round in a 
circle, singing the airs to which they dance. 
According to Bharata, the airs are various both in 
melody and time, and the number of persons should 
not exceed sixty-four : 


2. The soles of the feet of a deity are usually 
marked by a variety of emblematical figures: this is 
carried to the greatest extravagance by the 
Buddhists, the mark on the feet of Gautama being 
130: see Trans. R. As. Sac. III. 70.’ It is a decoration 
veiy moderately employed by the Hindus. 

3. This is a rather inexplicit statement, but the 
comment makes it clear, Krsna, it is said, in order 
to form the circle, takes each damsel by the hand. 


and leads her to her place: there he quits her : but 
the effect of the contact is such, that it deprives her 
of the power of perception, and she contentedly 
takes the hand of her female neighbour, thinking it 
to be Krsna’s. The Bhagavata is bolder, and asserts 
that Krsna multiplied himself, and actually stood 
between each two damsels: 

I ctmr ^ ^ii 

‘The Rasa dance, formed of a circle graced by the 
Gopis, was then led off by the Lord of magic, Krs 
na having placed himself in the midst of every two 
of the nymphs.’ The Hari Vamsa intimates the 
same, though not very fully: 

ntww; n ‘Then all the 
nymphs of the cowherds, placing themselves in 
couples in a row, engaged in pleasant diversion, 
singing the deeds of Krsna,’ The Pankti, or row, is 
said by the commentator to mean here, the 
Maiidala, or ring; and the ’couples’ to imply that 
Krsna was between every two. He quotes a verse to 
this effect from some other Vaisnava work: 
‘nr^: 

‘Between each two damsels was 
Madhava, and between each two Madhavas was a 
nymph : and the son of DcvakI played on the flute:’ 
for, in fact, Krsna is not only dancing with each, 
but also by himself in the centre: for this the 
commentator on the Hari Vamsa cites a passage 
from the Vedas: ^ ct^ 1 1 

Literally, The many formed being) assumes 
(various) bodies. One form stood apart, occupying 
triple observance’. Now if the verse be genuine, it 
probably refers to something that has little to do 
with Krsna; but it is explained to apply to the Rasa; 
the form of Krsna being supposed to be meant as 
wholly distinct from the Gopis, and yet being 
bebeld by everyone of them, on each side and in 
front of her. In the meditation upon Krsna, which is 
enjoined in the Brahma Vaivartta, he is to be 
contemplated in the centre of the R5sa Mandala, in 
association with his favourite Radha; but the 
Mandala described in that work is not a ring of 
dancers, but a circle of definite space at Vmdavana, 
within which Krsna, Radha, and the Gopis divert 
themselves, not very decorously. This work has 
probably given the tone to the style in which the 
annual festival, the Rasa Yatra, is celebrated in 
various parts of India, in the month of Kartika, 
upon the sun’s entrance into Libra,' by nocturnal 
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dances, and representations of the sports of Krsna. 
A circular dance of men and women, however, 
does not form any prominent feature at these 
entertainmt and it may be doubted if it is ever 
performed. Some of the earliest labourers in the 
field of Hindu mythology have thought this circular 
dance to typify the dance of the planets round the 
sun (Maurice, Ancient History of the Hindus 1.108. 
II. 356); but there is no particular number assigned 
to the performers by any of the Hindu authorities, 
beyond its limitation to sixty-four. At the RSsa 
Mandala of the Brahma Vaivartta, Radha is 
accompained by thirty-six of her most particular 
friends amongst the Gopis, but they are each 
attended by thousands of inferior personages, and 
none of the crowd are left without male multiples 
of Krsna. The only mysticism hinted at in that 
Purana, is, that tliese are all one with Krsna: the 
varied vital conditions of one spirit being 
represented by the Gopis and the illusory 
manifestations of Krsna; he himself being supreme 
unmodified soul. 

*** 
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CHAPTER 14 

('fWrgieRT:) 




^srt^i 



i|M rT PI I ^<M t^RgPl ^ ^gtRT ^ II ^ II 


«c» n Rnag n |(J »; ^K fe ^n ^iy gFT:ii^ii 
qgpgl^TEErwJMiMii 

uid^T ^ 

gRRiz% wim II 
ddWq(dy)<I^M^I^l(dqqi3<l:l 
qtqr ^rnt cJibi^Ici ^ 3^:11^11 


i?|ei: I 

suRRqfsrannnr: 

wqgra^T 5gi?qT II4II 

311*1 W ^rtl<jqq h^WH:I 

qrrrEn?rM: i«iRi<g?iiR*itiH>r*nii'?ii 



^iTEiR ^srgqr (4 qi u i a^ gi itjR»i .ii 11 

TRq irfiUci |fc(qniRilr:l 

31 » lfe4^R 'g V» ^ %5rfiraTOTilll ^^11 
3(qi^ (l^c||dWqrt^M:l 

WT ^ q?it<^ •jiaiWlRjmjjAM'iii ??ii 

gg^R^ri 'i)m ^RT^q^l 

5 ^ ^ePiniT qJITll II 
flHgaipnt TTIP# 3iair!i:ii 

One evening, whilst Krsna and the Gopis 
ware amusing themselves in the dance, the 
demon Arista, disguished as a savage bull, 
came to the spot, after having spread alarm 
through the station. His colour was that of a 
cloud charged with rain; he had vase horns, 
and his eyes were like two fiery suns : as he 
moved, he ploughed up the ground with his 
hoofs: his tongue was repeatedly licking his 
lips ; his tail was erect; the sinews of his 
shoulders were firm, and between them rose a 
hump of enormous dimensions, his haunches 
were soiled with ordure, and he was a terror to 
the herds; his dewlap hung low, and his face 
was marked with scars from butting against 
the trees, Terrifying all the kine, the demon 
who perpetually haunts the forests in the shape 
of a bull, destroying hermits and ascetics, 
advanced. Beholding an animal of such a 
formidable aspect, the herdsmen and their 
women were exceedingly frightened, and 
called aloud on Kr§na, who came to their 
succour, shouting and slapping his arm in 
defiance. When the Daitya "heard the noise, be 
turned upon his challenger, and fixing his eyes 
and pointing his horns at the belly of Kesava, 
he ran furiously upon the youth, Krsna stirred 
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not from his post, but, smiling in sport and 
derision, awaited the near approach of the bull, 
when he seized him as an alligator would have 
done, and held him firmly by the horns, whilst 
he pressed his sides with his knees. Having 
thus humbled his pride, and held him captive 
by his horns, he wrung his throat, as if it bad 
been a piece of wet cloth; and then tearing off 
one of the horns, he beat the fierce demon with 
it until he died, vomiting blood from his 
mouth. Seeing him slain, the herdsmen 
glorified Krspa, as the companies of the 
celestials of old praised Indra, when he 
triumphed over the Asura Jambha.' 

NOTES 

1 This exploit is related a little more in detail in 
the Bhagavata and Hari Vamsa. 

'k'k'k 
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CHAPTER 15 

Ttqwq) 

Pil^rl ^ ^11 

4>|IhJ 1 ^Ft g^nt>5<Jl 
??miT fcRTW ?rai^ yRgrf^tlii ? ii 
3IT? <jMnfwq 3 *n R i .i 
^ h«^ i ^«aaK N ^uRe«^ei^<<d ;ii ^ ii 

After these things had come to pass, Arista 
the bull-demon and Dhenuka and Pralamba 
had been slain, Govarddhana had been lifted 
up, the serpent Kallya had been subdued, the 
two trees had been broken, the female fiend 
POtana had been killed, and the waggon had 
been overturned, Narada went to Kahsa, and 
related to him the whole, beginning with the 
transference of the child from DevakI to 
Yasoda. 

3ri% ^ 



Tm-gjHift ^iiii^<i,^i 
1TOT qg qi^fF Tgft »N<g4 i tl4\ ll ^ II 
-gfgg® M^ ra vi ;i 
tnirRMiRT gTf^ii'sii 
rft CT[,I 

'm'm twin dii 

imf^ i Ri <ilj»HH .ii^ii 
it ^sf^i 

vi5eii^i<jfdiiHWi^«ft ywRibiiRiii II 
TF3T: ^er(^yiill:^ MrflulMymnvAi 
w dRimR r ^ gr ^^ gf ^d i q^ ii nii 

Hearing this from Narada, Kahsa was 
highly incensed with Vasudeva, and bitterly 
reproached him, and all the Yadavas, in an 
assembly of the tribe. Then reflecting what 
was to be done, he determined to destroy both 
Krsna and Rama whilst they were yet young, 
and before they had attained to manly vigour; 
for which purpose he resolved to invite them 
from Vraja, under pretext of the solemn rite of 
the lustration of arms, when he would engage 
them in a trial of strength with his chief 
boxers, CapQra and Mu§tika, by whom they 
would assuredly be killed. “I will send,” he 
said, "the noble Yadu, AkrOra the son of 
Swaphalka, to Gokula, to bring them hither: I 
will order the fierce Kesin, who haunts the 
woods of Vpidaban, to attack them, and he is 
of unequalled might, and will surely kill them; 
or if they arrive here, my elephant 
Kuvalayapida shall trample to death these two 
cow-boy sons of Vasudeva.” 

|HIIHlT>q piM ^ FJT-'SmPl 

Wi yi«HinwXii ” 

Having thus laid his plans to destroy Rama 
and Janardana, the impious Kahsa sent for the 
heroic AkrQra, and said to him. 
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'Sdi'Bi 


^ ^ ^ra^ii Bh^di iRi 
TBRFnnw ’Tcrar ii 


^fiyiTO fer tnr iraj^:ii ^"(fii 

«g% 

3 n^ rnf«ftll II 

^l*y_<-^fgc|>\ 1FTI 

wnsjt ' Hg R^ l t a tj^ll ^^11 


seize upon the herds and flocks, and all the 
possessions, of the rebellious Gopas, who have 
ever been my foes. Except you, lord of 
liberality, all the YSdavaa are hostile to me; 
but I will devise schemes for their extirpation, 
and I shall then reign over my kingdom, in 
concert with you, without any annoyance. 
Through regard for me, therefore, do you go as 
I direct you; and you shall command the 
cowherds to bring in with speed their supplies 
of milk and butter and curds.” 

U<IVK 


^ ^^clf l 5*41^1 

ftmt ^ §4(dH .ii UII 


rnftr '^rtuiifii 55Rt xr^^fcjuiiH^ii n 

^ ttBii 

t^^qnr g«JraT? SlufdbillHjdiUld^ll ? o II 

trat fdS*U-dcj, il'iqild^^llcJilJ^I 

^tvilpywl dWl*Uriilrl|| iTtJRPlIR^II 

w TT ■«n^ 'eiii^u^i4 h 


w: HURU^rii i ^ ^ € zi i^« n ttaiTii ??ii 

“Lord of liberal gifts,' attend to my words, 
and, out to friendship for me, perform my 
orders. Ascend your chariot and go hence to 
the station of the herdsman Nanda. Two vile 
boys, portions of Vi§pu, have been bom there, 
for the express object of effecting my 
destruction. On the fourteenth lunation I have 
to celebrate the festival of arms,^ and I wish 
them to be brought here by you, to take part in 
the games, and that the people may see them 


lilBlMH^eld^ fJBIT ^ ^l4Hrl Tl^tlR^II 
d^«4ff| T ^ TTSIR ^it^l 

l^sKRT M; jcqf U^t i U l TEi5fjR:ll ^'(tll 
4iilB| g |j j i|u l 31SM:ll 

Being thus instmeted, the illustrious 
AkrOra readily undertook to visit Krsna, and, 
ascending his stately chariot, he went forth 
from the city of Mathura. 

ie'ieie 

NOTES 

1. Danapati- The epithet refers to Akrflra’s 
possession of the Syamantaka gem (see Bk. IV. Ch. 
XIII); although, as here used by Karisa, it is an 
anachronism, the gem not becoming his until after 
Krsna's maturity. 

2. Dhanurmaha (Mg4^:): the same phrase occurs 
in the different authorities. In its ordinary 
acceptation it would imply any military festival. 
There is one of great celebrity, which, in the south 
of India, closes the Dasahar^. or festival of Durg§, 
when military exercises are performed and a field is 
ravaged, as typical of the opening of a campain. 


engage in a boxing match with my two 
dexterous athlete:, Chanura and Mustika; or 
haply my elephant KuvalayapTda, driven 
against them by his rider, shall kill these two 
iniquitous youngsters, sons of Vasudeva. 
When they are out of the way, I will put to 
death Vasudeva himself, the cowherd Nanda, 
and my foolish father, Ugrasena, and I will 


Worship is paid to military implements. The proper 
day for this is the Vijaya dasami or tenth of the 
light half of Aswin, falling about the end to 
September or beginning of October. Trans. Bombay 
Sac. Ill, 73; also Amara Kosa. under the word 
(Lohabhisara). Both our text and that of 
the Bhagavata however, intimate the celebration of 
the feast in question, on the fourteenth day of the 
fortnight (in what month is not specified), and an 
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occasional 'passage of arms,’ therefore is all that is 
intended. The fourteenth day of the light lunation 
of any month is commonly held appropriate for a 
holiday, or religious rite. It will be seen in the 
sequel, that the leading feature of the ceremonial 
was intended to have been a trial of archery, 
spoiled by Krsna's breaking the bow that was to 
have been used on the occasion. 

*** 
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CHAPTER 16 
M)4Vi)5S!TRr: 

PuilHItfalgil l ?ll 

■ntqgqi^g^ii ^ n 

■nrt^ TRW II ^ II 

wfl wfHw ^ ^ g?r;i 

«diy'ilH<>WH<l«Ml<(Mc;ijTfceH^II 'H II 
Kesin, confiding in his prowess, having 
received the commands of Kahsa, set off to the 
woods of Vmdavana, with the intention to 
destroying Krsna. He came in the shape of a 
steed, spuming the earth with his hoofs, 
scattering the clouds with his mane, and 
springing in his paces beyond the orbits of the 
sun and moon. The cowherds and their 
females, hearing his neighings, were struck 
with terror, and fled to Govinda for protection, 
calling upon him to save them. In a voice deep 
as the roaring of the thundercloud, Krsna 
replied to them, 

aiH ^ilMHi: ^fvH: fls i 

^fMdl«t > M<ihir<UI II 
gvWIT JB^lf^ll ^ II 


"Away with these fears of Kesin; is the 
valour of a hero annihilated by your alarms? 
What is there to apprehend from one of such 
little might, whose neighings are his only 
terrors; a galloping and vicious steed, who is 
ridden by the strength of the Daityas? 

MMfJjsnfM ^?RI^'<=l<i’HKftSrHi«ct||\9|| 

iRg^sr ^l 

i(fs^ ^^ngw^ii c ii 
aii§'*(rfllPH ^Tfar 'gtil wrt ww^:i 
TltrninTRT (RT lifMt pgT%T: 11 <? 11 

^ (q^ini 5j>«JI«ii§*iil 
villrldl cfTlHT: : ftWRirataraT ?5II II 

iraiTRT ^ flwi 

f^HiViw w byily<ra«j[iit^(^:n 
fymfddl^ g*i^i 

■Rtsi^iwl' 'grCT^ii II 

WtIR «ROff W^; TTfr^ 

oyiRdl'Wl TR?T^: wfygr: ^HJi^lgHII 

ftnyra fleipjtit pit wii Viw 

fS*n^ TRR^ t ^mi 

arqranmg: ttf^raF^ii ii 

rt^ TTtiz^ ^fvi(4 (e|fw{n:l 

ii ^'9ii 

Come on, wretch- I am Kr§na and 1 will 
knock all thy teeth down thy throat, as the 
wielder of the trident did to Pushan.'” Thus 
defying him to combat, Govinda went to 
encounter Kesin. The demon ran upon him, 
with his mouth opened wide; but Kfsna 
enlarging the bulk of his arm, thrust it into his 
mouth, and wrenched out the teeth, which fell 
from his jaws like fragments of white clouds. 
Still the arm of Kfspa, in the throat of the 
demon, continued to enlarge, like a malady 



456 


THE VI$iyU-PURAiyAM 


increasing from its commencement till it ends 
in dissolution. From his tom lips the demon 
vomited foam and blood; his eyes rolled in 
agony; his joints gave way; he beat the earth 
with his feet; his body was covered with 
perspiration; he became incapable of any 
effort. The formidable demon, having his 
mouth rent open by the arm of Kr§na, fell 
down, tom asunder like a tree struck by 
lightning: he lay separated into two portions, 
each having two legs, half a back, half a tail, 
one ear, one, eye, and one nostril. Kr§na stood, 
unharmed and smiling, after the destruction of 
the demon, surrounded by the cow-herds, who, 
together with their women, were filled with 
astonishment at the death of Kesin, and 
glorified the amiable god with the lotus eyes. 

3l«ll6WRdl ^ ^31^ iW;l 

%<T II II 

^ <*trlVKR:lRcfl<*tllH,ll » 

<hU4f ll U4 l cldl> ^ ^>gfT(? ^Tg ^ ^l 

^ ^ Wi;il ? ?ll 

II ? ? 11 

^gRUT ?rT: 

trWRf ^V l ^d l tdl ^ ^ ^ ^ II 

Narada the Brahman, invisible, seated in a 
cloud, beheld the fall of Kes'in, and delightedly 
exclaimed, "Well done, lord of the universe, 
who in thy spores hast destroyed Kesin, the 
oppressor of the denizens of heaven! Curious 
to behold this great combat between a man and 
a horse-such a one as was never before heard 
of-I have come from heaven. Wonderful are 
the works that you hast done, in thy descent 
upon the earth ! they have excited my 
astonishment; but this, above all, has given me 
pleasure. Indra and the gods lived in dread of 


this horse, who tossed his mane, and neighed, 
and looked down upon the clouds. For this, 
that you hast slain the impious Kesin, you 
shaft be known in the world by the name of, 
Kesava,^ 

^ ^ i fiw i iM jt:, 

^ wnt ftlPTMlfd^ll 

^fgsqr: ?lsi^ii?mi 
d4A<*M<«Ulfui gtglf^ 



^IWlftl ^srail^ 

TroT%ISTtT 9l'4l«l6‘flR'9ll 

Farewell: I will now depart. I shall meet 
you again, conqueror of Kesin, in two days 
more, in conflict with Kahsa. When the son of 
Ugrasena, with his followers, shall have been 
slain, then, upholder of the earth, will earth's 
burdens have been lightened by you. Many are 
the battles of the kings that I have to see, in 
which you shall be renowned. I will now 
depart, Govinda. A great deed, and acceptable 
to the gods, has been done by you. I have been 
much delighted with you, and now take my 
leave.” 

MtIVK 


^5^ #Warfw:l 



Msutfl utsiyr: 3iKnu:ii 

When NSrada had gone, Kr§na, not in any 
way surprised, returned with the Gopas to 
Gokula; the sole object of the eyes or the 
women of Vraja.^ 

*** 

NOTES 

1 As Virabhadra did to Pfl§I or POsan, a form of 
SQrya, at the sacrifice of Dak?a: see Bk. 1 Ch. VIII. 
n. 6. 

2. Or Kesi and va. ‘who kills,’ from vadh or 
badh,‘to kill:’ but this is a Paur5nik etymology, and 
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less satisfactory than the usual grammatical one of 
Kes'a, ‘hair’ and 'va' possessive affix: Krsija 
corresponding in this respect to the Apollo Crinitus. 
It is also derived from the legend of his origin from 
‘a hair’(see Bk. V. Ch. X. a. 23): and again, Kes'a is 
said to purport ‘radiance’ or ‘rays.’ whether of the 
sun or moon or fire : all which are the light of Krs 
na: whence he is called Kesava, ’the rayed’ or 
’radiant.’ Mahabharata, Moksa Dharma. 

3 The legend is told by all the other narrators of 
Krsna’s Juvenile exploits. 
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CHAPTER 17 
W^SSJIPT: 


troi?(T3cn?i 


3Tffr5f7 f!r<^4iyj|irmii 


^Rrararo ^iRBTt tjtiti 

Cs 



AkrQra, having set off in his quick 
travelling car, proceeded to visit Kr§pa at the 
pastures of Nanda; and, as he went along, he 
congratulated himself on his superior good 
fottune, in having an opportunity of beholding 
a descended portion of the deity. 


mi ir iTOcT ^ •gjwrar ^ 

sisr ^1 ^ 3tir yujcii fJR:i 

upf ?fT?r ^ ^ y|,r<wmqH,i 

ySR. II Ml 

^ %<tT ^^ifRifisFn^ ^ri 
!5^jnfir mw OTW «rngtfr 


'4qcqldH.il'9II 
3TOT cP^Tcnf^ liwiii d II 


“Now,” thought he, “has my life borne 
fruit; my night is followed by the dawn of day; 
since I shall see the countenance of Vi§nu, 
whose eyes are like the expanded leaf of the 
lotus. I shall behold that lotus eyed aspect of 
Visnu, which, when seen only in imagination, 
takes away the sins of men. I shall to-day 
behold that glory of glories, the mouth of Vis 
nu, whence proceeded the Vedas, and all their 
dependant sciences. I shall see the sovereign 
of the world, by whom the world is sustained; 
who is worshipped as the best of males, as the 
male of sacrifice in sacrificial rites. I shall see 
Kesava, who it without beginning or end; by 
worshipping whom with a hundred sacrifices, 
Indra obtained the sovereignty over the gods. 

^ ?r?rr ^-^-%-g^-f^-q«??iii:i 


^Pl ^ ^ ?ft;ll^ll 

^ (44ryiotiyl "W ■^ii n 


fwf^l 

^icRTT >4qcil inwift^ifwii 

-. .- _...._._r yv ■_ ■ 

wsrait TWctH.i 

qguTcTt jmr: 'tE^^0n^{?fqs5W:ii??ii 
vHsi'tBaRr^fwiiH.1 

^sgcNf wqsf g^ll II 

^SPtc^^ ct^ ■^;U ^'411 
cHWliiai ftcicit ^ ^TfTiPT..^fH^rcll 

cT^ ftiaic*!^ ^:ii ?mi 


That Hari, whose nature is unknown to 
Brahma, Indra, Rudra, the As'vins, the Vasus. 
Adityas, and Maruts, will this day touch my 
body. The soul of all, the knower of all, he 
who is all, and is present in all, he who is 
permanent, undecaying, all-pervading, will 
converse with me. He, the unborn, who has 
preserved the world in the various forms of a 
fish, a tortoise, a bore, a horse,' a lion, will 
this day speak to me. Now the lord of the 
earth, who assumes shapes at will, has takein 
upon him the condition of humanity, to 




458 


THE VI^I^IU-PURAI^AM 


accomplish some object cherished in his heart. 
That Ananta, who holds the earth upon his 
crest, and who has descended upon earth for 
its protection, will this day call me by my 
name. Glory to that being, whose deceptive 
adoption of father, son, brother, friend, 
mother, and relative, the world is unable to 
penetrate. Glory to him, who is one with true 
knowledge, who is inscrutable, and through 
whom, seated in his heart, the Yogi crosses the 
wide expanse of worldly ignorance and 
illusion. 

W m 'i n i.Slfc i 

^ sTinfir wi ?<iii 

I bow to him, who, by the performers of 
holy rites, is called the male of sacrifice 
(Yajna-purusa): by pious worshippers is 
termed Vasudeva; and by the cultivators of 
philosophy, Visnu. May he in whom cause and 
effect, and the world itself, is comprehended, 
be propitious to me, through his truth; for 
always do I put my trust in that unborn, eternal 
Hari; by meditation on whom, man becomes 
the repository of all good things.” 

TlllfcTMT: \\%v\ 

? ^ii 

j^TTfa^isi mm • ^» f ^ f 8 ?r H ,ii ^ ? ii 


tiTJnj ^ ^-<11 

g t ^w<n i |4i fy«abifvi}jidMj|-y«i i 
T fcp n Hwfr^c i 

His mind thus animated by devout faith, 
and meditating in this manner, AkrOra 
proceeded on his road, and arrived at Gokula a 
little before sunset, at the time of the milking 
of the cows; and there he saw Kr§na amongst 
the cattle, dark as the leaf of the full blown 
lotus; his eyes of the same colour, and his 
breast decorated with the, Srivatsa mark; long 
armed, and broad chested; having a high nose, 
and a lovely countenance, brightened with 
mirthful smiles; treading firmly on the ground, 
with feet whose nails were tinted red; clad in 
yellow garments, and adorned with a garland 
of forest flowers; having a fresh-gathered 
creeper in his hand, and a chaplet of white 
lotus flowers on his head, AkrQra also beheld 
there Balabhadra, white as a jasmine, a swan, 
or the moon, and dressed in blue raiment; 
having large ahd powerful arms, and a 
countenance as radiant as a lotus in bloom; 
like another Kailasa mountain, crested with a 
wreath of clouds. 

WT «Tr*T TTriT ^(1 

3TV!i^ ^TTrati; 3IWeT<t 

TKvRaPT TOTr^ll tf^ II 

3Tt^ ^ TPT 

Tynzi^ ftrfeprr?r^iR<?ii 

wn^^ii ^ o 11 



BOOK V, CHAP. 18 


459 


miHM fy<^!ll(i(9r!i 

■jrgjcrt fuWRiyif: II ^ ^11 
When Akrura sow these two youths, his 
countenance expanded with delight, and the 
down of his body stood erect with pleasure: 
for this he thought to be supreme happiness 
and glory; this, the double manifestation of the 
divine Vasudeva; this was the twofold 
gratification of his sight, to behold the creator 
of the universe: now he hoped that his bodily 
form would yield fruit, as it would bring him 
in contact with the person of Krsna; and that 
the wearer of infinite forms would place his 
hand on his back; the touch of whose finger 
alone is sufficient to dispel sin, and to secure 
imperishable felicity: that hand which 
launches the fierce irresistible discus, blazing 
with all the flames of fire, lightning, and the 
sun, and slaughtering the demon host washes 
the collyrium from the eyes of their brides: 
that hand into which Bali poured water, and 
thence obtained ineffable enjoyments below 
the earth, and immortality and dominion over 
the gods for a whole Manvantara, without peril 
from a foe. 

Iff 



Hr err 

§FilrfM 

SiVllddK 

■hh??!: 


“Alas! he will despise me, for my 
connexion with Kahsa, an associate with evil, 
though not contaminated by it. How vain is his 
birth, who is shunned by the virtuous? and yet 
what is there in this world unknown to him 
who resides in the hearts of all men, who is 
ever existent, exempt from imperfection, the 
aggregate of the quality of purity, and identical 
with true knowledge? With a heart wholly 
devoted to him, then, I will approach the lord 
of all lords, the descended portion of Purus 
oatama, of Visnu, who is without beginning, 
middle, or end.” 

NOTES 

1. The commentator explains this to mean 
Hayagrlva, or Vi§nu with the neck and head of a 
horse; who, it is said in the second book of the 
Bhagavata, appeared at the end of a great sacrifice 
performed by Brahma, and breathed from his 
nostrils the texts of the Vedas. The fourth Avatara 
is always elsewhere said to be the Vamana. or 
dwarf. 

*** 
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CHAPTER 18 

3TgR[9ltseiRr: 

TTJfg^^gwTHT ¥ ^n^:\ 
arfrtswHw wft qqPT f^rniT ^:ii ^ii 
tieiv>iy^i«ij-^Rr^4 TnfoHTi 
w titetr vRy^eii ^ii ^ ii 

<Jjd«cil<'H^ ^ WcJ^ 

CRT: cTMKWWMpiiH. » ^ M 

Thus meditating, the Yadava approached 
Govinda, and addressed him, and said, “I am 
AkrQra,” and bowed his head down to the feet 
of Hari; bile Krspa laid upon him his hand, 
which was marked with the flag, the 
thunderbolt, and the lotus, and drew him 
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towards him, and affectionately embraced 
him. 



mm m ^ gtTwiimii 


3Ji^ ^rar ^picRT m 



jeiwiRdflMuld'Jijfira wii'sii 


m wnn! 

45-ytic((i, ^ ^ ?tr wii <: II 

Then Kesava and Rama entered into 
conversation with him, and, having heard from 
him all that had occurrred, were much pleased, 
and led him to their habitation: there they 
resumed their discourse, and gave him food to 
eat, and treated him with proper hospitality, 
Akrura told them how their father 
Anakadundubhi, the princess DevakI and even 
his own father, Ugrasena, had been insulted by 
the iniquitous, demon Kahsa: he also related to 
them the purpose for which he had been 
dispatched. When he had told them all these 
things, the destroyer of Kesin said to him, “I 
was aware of all that you have told me, lord of 
liberal gifts: 

^IWpl 3tl<;iq>MRR ^11 <? II 

4)^di 

RSma and I will go tomorrow to MathurS 
along with you. The elders of the cowherds 
shall accompany us, bearing ample offerings. 
Rest here to-night, and dismiss all anxiety. 
Within three nights I will slay Kahsa and his 
adherents.” 

miVK 

■gRR 1^11 nil 


^ ^ 3#ii n II 

TThfrsR; W: VH«J<ieiH4mi^<*:i 
rn%:T3n#: HI? ^ HTRTHIl n H 
Having given orders accordingly to the 
cowherds, Akrura, with Kesava and Rama, 
retired to rest, and slept soundly in the 
dwelling of Nanda. The next morning was 
bright, and the youths prepared to depart for 
Mathura with AkrQra. TTie GopTs, seeing them 
about to set forth, were much afflicted; they 
wept bitterly, their bracelets were loose upon 
their arms, and they thus communed together: 
HftT HW gST <il^H»l[Rfdl 
’n ' »i<441-cb ?n HiiR^ Hirqf^ii ^vii 
ftfHlRlcl l tW T I I ^^ qM I tlu i i »d l R<;<i l 

Hitt ^ il l K P llM)^ *I l fMld ll ^mi 
Tilt TRTtPTlirRr feiRni ?Rr ?ft*^i 
Hit P | <J o1h 5TIRTTII nil 

WeUrffrMlt '3IRH (clHm<rlfHdl 
4 ' Pl(luimdll ' d(l^ ^11 II 

Hit^ ?ftR mn f2iRrafTnifar:i 

“If Govinda depart for Mathura, how will 
he return to Gokula ? His ears will there be 
regaled with the melodious and polished 
conversation of the women of the city. 
Accustomed to the language of the graceful 
females of Mathura, he will never again 
endure the rustic expressions of the Gopis. 
Hari, the pride of the station, is carried off, and 
a fatal blow is inflicted upon us by inexorable 
destiny. Expressive smiles, soft language, 
gracefiil airs, elegant gait, and significant 
glances, belong to the women of the city, Hari 
is of rustic breeding, and, captivated by their 
fascinations, what likelihood is there of his 
returning to the society of any one amongst 
us? 

Tsnnw pgrt m^ %n?R:i 

fi r ig R traifer: ii ii 
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TT^ TFlmr ^nf|iT: 3raiiqc?Rift4^:i 
Tsraregr ^r^ii ? v\ 

1% mRnilRl Rjl^inHmil ?? II 

-R^itMjjG ii TftnT ■n^ ^jgiiraT:i 
^tSR 3^’l)fi<<filpTc<x?^ll 9 ? II 
^ s m ra ra TSFft M^raifiRilfira T q i 
im?Rg«raTER3T ^init ^4ilw^^:ii ?ifii 


Kesava, who has mounted the car to go to 
Mathura, has been deceived by the cruel, vile, 
and desperate AkrQra. Does not the unfeeling 
traitor know the affection that we all here feel 
for our Hari, the joy of our eyes, that he is 
taking him away ? Unkind that he is, Govinda 
is departing from us, along with Rama: haste! 
let us stop him ! Why talk of telling our 
seniors that we cannot bear his loss? What can 
they do for us, when we are consumed by the 
fires of separation? The Gopas, with Nanda at 
their head, are themselves preparing to depart; 
no one makes any attempt to detain Govinda, 
Bright is the morning that succeeds to this 
night for the women of Mathura, for the bees 
of their eyes will feed upon the lotus face of 
Acyuta. 

«Rn^ ^ ^ 'tlR?rf^etT%T:l 

•v _ ___ f ■ ■ ■ 

cGT g WR: 




ni?^ii 



l?>«n'j(iii.wnwiii?<iii 

■ ^:l 


^R^ipjf^rii ? II 

31^: ?^iri,l 

^ ^ ^m^ii ? o II 


^ R^ll ? ^11 

Happy are they who may go hence without 
impediment, and behold, enraptured, Krsna on 
his Journey. A great festival will give pleasure 
to-day to the eyes of the inhabitants of 
Mathura, when they see the person of 
Govinda. What a blissful vision will be seen 
by the happy women of the city, whose 
brilliant eyes shall regard, unchecked, the 
countenance of Kr§pa! Alas! the eyes of the 
Gopis have been deprived of sight by the 
relentless Brahma, after he had shown them 
this great treasure. In proportion as the 
affection of Hari for us decays, so do our 
limbs wither, and the bracelets slip from our 
arms : and now the cruel AkrQra urges on the 
horses: all conspire to treat unhappy females 
with unkindness. Alas ! alas! we see now only 
the dust of his chariot wheels! and now he is 
far away, for even that dust is no longer to be 
seen!" 


- V .- ^ „ N . .. 

3nHT nii^ l ^^n^ <W lf T^4 r ^4 l;ll??ll 
StSTT? <J.WIH^<1 dld^lWdlH.! 

9>ifH^rn^gct> i 4umvq fiTii ^\^ii 
M: W: WWW: "R 

it>U||y^«itHI<4d STfRR ^ WA 

^ cii^lcbTwnaMgR: wrn?iw:i 

4i^i|*IH ?V9ll 

ciaR^r^lJl r»l6M<{IWd«d,H^| 

mv<tmmd i ywdHl^4H^ 

xid)ia^yi^uuiH,ii ? ^ ii 

etyid fttiwic^-fd^uuin^i 

VI4»timd[^-HMI-(y(^i(fi r d [ o II 
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fyRj-t4«R*TR d44^4HUJ"tl4dH)cJ^;IIV?ll 


cTET^ TT ^ ^ ^1 

: ii'ij^ ii 

cRlt (d^ld^^lcJ: TT f <HM(dTd«lll 
pra «4fd?iHHytR^d*i)y{H,ii'«'9ii 


Thus lamented by the women, Kesava and 
Rama quitted the district of Vraja.' Travelling 
in a car drawn by fleet horses, they arrived at 
noon at the banks of the Yamuna, when 
Akrura requested them to halt a little, whilst 
he performed the usual daily ceremonial in the 
river.^ Accordingly the intelligent AkrQra 
bathed, and rinsed his mouth, and then 
entering the stream, he stood meditating upon 
the supreme being; but he beheld mentally^ 
Balabhadra, having thousand hooded heads, a 
garland of Jasmine flowers, and large red eyes, 
attended by VSsuki. Rambha and other mighty 
serpents, praised by the Gandharvas decorated 
with wild flowers, wearing dark coloured 
garments, crOAvned Avith a chaplet of lotuses, 
ornamented with brilliant earrings. Inebriate, 
and standing at the bottom of the river in the 
water.'' On his lap he also beheld, at his ease, 
Krsna. of the complexion of a cloud,^ with full 
and coppery eyes, having an elegant form, and 
four hands, armed with the discus and other 
weapons, wearing yellow clothes, decorated 
with many coloured flowers, and appearing 
like a cloud embellished with streams of 
lightning and the bow of Indra; his breast was 
marked with the celestial sign, his arms were 
radiant with bracelets, a diadem shone on his 
brow, and he wore a white lotus for his crest: 
he was attended by Sanandana and other holy 
sages, who, fixing then eyes upon the tips of 
their noses, were absorbed in profound 
meditation. 

traifT: 

-nprapri^iumi 


When Akrura beheld Balarama and Krsna 
in this situation, he was much amazed, and 
wondered how they could so quickly have got 
there from the chariot. He Avished to ask them 
this, but JanSrddana deprived him of the 
faculty of speech at the moment. Ascending 
then from the water, he repaired to the car, and 
there he found them both quietly seated in the 
same human persons as before. Plunging again 
into the water, there he again beheld them, 
hymned as before by the Gandharvas, saints, 
sages, and serpents. Apprehending, therefore, 
their real character, he thus eulogized the 
eternal deity, who consists of true knowledge : 

^sf^dmtiq TRnr 3i^: ii 

3raHRm trai '•r^i 

aiTM WTlrflTIIh OII 

5r5r-1^-fVle|iaifiT; *<rqHl(5T5<ilRd: II q ?ll 
3Rn#^ni#JRI 

lI#gTliq^ll 

^ ^nsr! fsra# ^ntrjn(?n^9;v*RT:i 

PirqqlqcblO '*raR3r:im^ll 

^ ^wriini# ■qcr:i 

art: 

fadRT ’ qti .immi 

# iw qyg(di*4m feiRTT 

sncTT rt Q r ?y iq id : H>4ltuhfH :i 
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f5l9ii2MM<ifM TiTftr 

1^?iir ^ ^unrats^nR! ini^i 

Mtiratifw ti^im^ii 
t ^ qw: «|^6ira[ ^1 

^r^ciw ^ im <j II 

^ «inpfl]j^<iu^ wqifr 3rgi^: 3iB!irEf;ii 

"Salutation to you, who is uniform and 
manifold, all-pervading, supreme spirit, of 
inconceivable glory, and who are simple 
existence. Salutation to you, O inscrutable, 
who are truth, and the essence of oblations. 
Salutation to you, O lord, whose nature is 
unknown, who is beyond primeval matter, 
who exist in five forms, as one with the 
elements, with the faculties, with matter, with 
the living soul, with supreme spirit. Show 
favour to me, O soul of the universe, essence 
of all things, perishable or eternal, whether 
addressed by the designation of Brahma, Vis 
nu, Siva, or the like. I adore you, O god, 
whose nature is indescribable, whose purposes 
are inscrutable, whose name even is unknown; 
for the attributes of kind or appellation are not 
applicable to you, who is THAT**, the supreme 
Brahma, eternal, unchangeable, uncreated. But 
as the accomplishment of our object cannot be 
attained except through some specific form, 
you are termed by us Kr§na, Achyuta, Ananta, 
or Visnu. You, unborn divinity, are all the 
objects of these impersonations; you are the 
gods, and all other beings; you are the whole 
world; you are all. Soul of the universe you are 
exempt from change, and there is nothing 
except you in all this existence. You are 
Brahma, Pasupati, Aiyaman, Dhatrl, and 
Vidhatrl; you are Indra, air, fire, the regent of 
the waters, the god of wealth, and judge of the 
dead; and you, although but one, preside over 
the world with various energies, addressed to 
various purposes. You, identical with the solar 


ray, create the universe; all elementary 
substance is composed of thy qualities; and 
thy supreme form is denoted by the 
imperishable term sat (existence). To him who 
is one with true knowledge, who is and is not 
perceptible, I bow. Glory be to him, the lord 
Vasudeva, to Sankarsana, to Pradyumna, and 
to Aniruddha.’ 

NOTES 

1 In the Bhdgavata, Hari Vamsa, etc. several 
adventures of Krs^ia, during his residence at Vraja, 
are recorded, of which our text makes no mention. 
Of these, the two most popular are Krsna's taking 
away the clothes of the Gopis whilst bathing, and 
his liberating the Gopas from the mouth of 
Aghasura, disguished as a vast serpent, into which 
they had entered, thinking it a cavern in a 
mountain. The omission of these two legends, or of 
any of the rest, is not much to be regretted. 

2 The noonday prayer; or-Sandhya. 

3 By his Dhyana, or force of meditation, in 
which it is attempted to bring before the mind's eye 
some definite form of the object of adoration. In 
this case Akrura is compelled to see a form he did 
not anticipate. The Hari Vamsa very clumsily sets 
him to meditate upon the serpent Sesha, which 
spoils the story, intended as that is to exhibit the 
identity of BalarSma and Krspa with the supreme. 

4 BalarSma was thus visible in his real character 
of ^esa, the chief of serpents, the couch of Visnu, 
and supporter or the world. 

5 Or rather, he beheld Ghanas'ySma, an 
appellation of Krsna, who is so called from being as 
black (syama) as a cloud (ghana). 

6 Tad, 'that'; all that is, or that can be conceived. 

7 AkrQra's piety is here prophetic; the son and 
grandson of Kr§na (see Bk. IV. Ch. XV.) are not 
yet bom:' but this is the Vaisnava style of 
addressing Krsna or Vi§nu, as identical with four 
Vyuhas, ‘arrangements’ or ‘dispositions,’ Krsna, 
Balarama, Pradyumna, and Aniruddha, See As. Res. 
XVI. 35. In this, as in several other places, the Vis 
nu PURapA differs from some of the other 
narratives of Krsna, by the length and character of 
the prayers addressed to Vi§nu. The Hari Vamsa, 
for instance, here has no prayer or panegyric at all: 
the BhSgavata inserts one. 
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CHAPTER 19 

(# w<*ct£i:, iTT^n^R^ 3rt?rar) 


'^T I 

ar^^iTORT Tif?r v\ 

IRW 1T:i 

lift fwcgr TTOfei:iR II 

sTRnnT Tsr ^ ^Tg?n^ 

TTR-firaift g' '?raT^ 

f^R9dKti'W<ii^<Wii ^Rroitswmracni'iiii 

Thus the Yadava Akxura, standing in the 
river, praised Krsna, and worshipped him with 
imaginary incense and flowers, Disregarding 
all other objects, he fixed his whole mind upon 
the deity; and having continued for a long time 
in spiritual contemplation, he at last desisted 
from his abstraction, conceiving he had 
effected the purposes of soul. Coming up from 
the water of the Yamuna, he went to the car, 
and there he beheld Rama, and Kfspa seated as 
before. As his looks denoted surprise, Krshpa 
said to him, “Surely, AkrOra, you have seen 
some marvel in the stream of the Yamuna, for 
your eyes are staring as if with astonishment.” 

3T^ 'dciN 

Hddlfil % WtPt JtrT: fe^ll^ll 
^ ■JTW R?lrtPT:l 

?»ror! ^R^:IIV9ll 
?riiTOt R3^i 

4imiHai(ciyidi^ "^5^ ^ II 


fiidlgg tifit fjsit tiMiii^ ^ gi^:i 

^5^ git f^viiwt^H.ii ?oii 

wg ^ gsir 

TT iTtrg^ii ^^ii 

Akrura replied, “The marvel that I have 
seen in the stream of the Yamuna I behold 
before me, even here, in a bodily shape; for he 
whom I have encountered in the water, Kr§pa, 
is also your wondrous self, of whose 
illustrious person the whole world is the 
miraculous developement. But enough of this, 
let us proceed to Mathura: I atm afraid Kahsa 
will be angry at our delay; such is the 
wretched consequence of eating the bread of 
another.” Thus speaking, he urged on the quick 
horses, and they arrived after sunset at 
Mathura. When they came in sight of the city, 
AkrQra said to Krsna and Rama, “You must 
now journey on foot, whilst I proceed alone in 
the car; and you must not go to the house of 
Vasudeva, for the elder has been banished by 
Kansa on your account.” 

feggrgr ufg^viig ^fl^i 

3tfg^ Tlt T fUift ^ Tr3TOT%Wlll U II 

^ ^ girt^Mllddll ??ll 
vwifl 5 rfl Tfgnrgn^i 

3igi^ cf TRi fu ^if gR RR ft ii ^irii 

g»5R^g Tgg;: ^ssr 3reT^i^sfgwr: i 
g^^gi^ggiggifr Tr>T-^5?jgflii ii 

dlfWcHJI^Aur i#i«HT4| g<ldt^:l 
uidumid ^1^ Tiigjw ^11 II 

?rctie;iq ^ gwifui MlddlHiMtl gg:i 
ftBJI-TnIl ^ ^ ■Rt^^ll ^'all 

fggnfyi^gfHvft TtiHidiitlifdfgffMd; i 
g^ ^ ggrii uii 

MldHlrll*d<y<1 tfl (Jggmfriqdl^tll 
IT didium ^ ^I pR Tt f lll II 
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in«iT guiifui 4iRid:i 
^ MWV? f?lTW ? O u 

STOK TH HI ^ TTIT 

AkrQra having thus spoken, left them, and 
entered the city; whilst RSma and Krsna 
continued to walk along the royal road. 
Regarded with pleasure by men and women, 
they went along sportiveiy, looking like two 
young elephants. As they roamed about, they 
saw a washerman colouring clothes, and with 
smiling countenances they went and threw 
down some of his fine linen. The washerman 
was the servant of Karisa, made insolent by his 
master's favour; and he provoked the two lads 
with loud and scurrilous abuse, until Krsna 
struck him down, with his head to the ground, 
and killed him. Then taking the clothes, they 
went their way, clad in yellow and blue 
raiment, until they came to a flower-seller's 
shop. The flower-seller looked at them with 
astonishment, and wondered who they could 
be, or whence they could have come. Seeing 
two youths so lovely, dressed in yellow and 
blue garments, he imagined them to be 
divinities descended upon earth. Being 
addressed by them with mouths budding like 
lotuses, and asked for some flowers, he placed 
his hands upon the ground, and touched it with 
his head, saying, “My lords have shown me 
great kindness in coming to my house, 
fortunate that I am; I will pay them homage.” 

ytMifirt mm:\ 

5^: VlHlcKnt 

^rmi) 

9T1W ttrRSniT ^ 

mngwtnt 3iP35r ■ 


Having thus spoken, the flower-seller, with 
a smiling aspect, gave them whatever choice- 
flowers they selected, to conciliate their 
favour. Repeatedly prostracing himself before 
them, he presented them with flowers 
beautiful, fragrant, and fi-esh. Kr§na then, 
being much pleased with him, gave him this 
blessing; “Fortune, good friend, who depends 
upon me, shall never forsake you: never shall 
you suffer loss of vigour, or loss of wealth: as 
long as time shall last your descendants shall 
not fail. Having long tasted various delights on 
earth, you shall finally obtain, by calling me to 
recollection, a heavenly region, the 
consequence of my favour. Your heart shall 
ever be intent on righteousness, and fulness of 
days shall be the portion of your posterity. 
Your descendants shall not be subject to 
natural infirmities,- as long as the sun shall 
endure.” 

X3.«hHrdVI: 3TBM:l 

Having thus spoken, Krsna and RSma, 
worshipped by the flower-seller, went forth 
from his dwelling. 

NOTES 

1 These incidents are told, with some 
unimportant differences, in the other accounts of 
Krsna's youth. 
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CHAPTER 20 


qjiTrrani^:, ^rrasrari) 


wyH 


TRnn^ Tn^^’TwriniH^i 


^rarJIT Tlc^ ^ || 

TIT ’eNkI yijiHH ^ 31%I 
Jn? W c^fwn 3>'Mii cf^^f^rarlRfKlTlI ? II 
^RT! ^SIRlftr ei>^)Hlf»|(H4irildl«I,l 
4<l>q^(d fqoqml‘lj^m<h*4fui||'({|| 


As they proceeded along the high road, 
they saw coming towards them a young girl, 
who was crooked, carrying a pot of unguent, 
Krsna addressed her sportively, and said, "For 
whom are you carrying that unguent? tell me, 
lovely maiden; tell me truly.” Spoken to as it 
were through affection, Kubja well disposed 
towards Hari, replied to him also mirthfully, 
being smitten by his appearance; “Know you 
not, beloved, that I am the servant of Kahsa, 
and appointed, crooked as I am, to prepare his 
perfumes. Unguent ground by any other he 
does not approve of: hence I am enriched 
through his liberal rewards.” 




Then said Krsna, “Fair-faced damsel, give 
us of this unguent, fragrant and fit for kings, as 
much as we may rub upon our bodies.” 


^d<i^ w fggT Tjpnftfg w^i 


gtngt vftRhWiMnfgyufgd^i 
ai^Tiy dlFRimm w^#Jrnf&Fnii ii 

m: TIT 3nHT ^ii ii' 

w TlTTn^tiRHifi 

^ injir -ntf^ vRT ^ TTttfg ^11 ^^11 
arnrn^ «igiil%fMlg tit ti?tf^ ?fT: i 

HMFitiHlgg xn^ii ^v\ 


“Take it,” answered Kubja; and she gave 
them as much of the unguent as was sufficient 
for their persons; and they rubbed it on various 
parts of their faces and bodies,' till they 
looked like two clouds, one white and one 
black, decorated by the many-tinted bow of 
Indra. Then Krsna, skilled in the curative are, 
took hold of her, under the chin, with the 
thumb and two fingers, and lifted up her head, 
whilst with his feet he pressed down her feet; 
and in this way he made her straight. When 
she was thus relieved from her deformity, she 
was a most beautiful woman; and, filled with 
gratitude and affection, she took Govinda by 
the garment, and invited him to her house. 
Promising to come at some other time, Kr§na 
smilingly dismissed her, and then laughed 
aloud on beholding the countenance of 
Baladeva.^ 


TlHl'ldlW|<\ ^ rfll 





^?ll 


3iiaPiy gpeqt #ar T^if5T:i 
antsgi^ ^port Tj#T^T|jTg;53:ii ^'«ii 


TFT: ^rggr «T 3 qi|R . 


xignT •yM^IVK 'F^TT %T ^f^ll II 

TTTTTTilr g ggfg T^: I 

PlWil’rA g>ljJchH*llifll II 


Dressed in blue and yellow garments, and 
anointed with fragrant unguents, Kesava and 
Rama proceeded to the hall of arms, which 
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was hung round with garlands; Inquiring of and drive him upon the two boys when they 
the warders which bow he was to try, and should attempt to enter. When Kahsa had 
being directed to it, he took it, and bent it; but issued these commands, and ascertained that 
drawing it with violence, he snapped it in the platforms were all ready for the spectators, 
two,^ Md all Mathura resounded with the he awaited the rising of the sun, unconscious 
noise which its fracture occasioned. Abused by of impending death. 


the warders for breaking the bow, Kr§ija and 
Rama retorted, and defied them, and left the 
hall. 


When Kaiisa knew that Akrura had 


CRT: qPR: cR[T 



f«T: gftrir otiMf^d riRmi 


3t:^:5TITlTt WW 


returned, and heard that the bow had been 




broken, he thus said to Chmura and Mustika, 
his boxers: 


cfl wicT:i 

RTT f| cf^ll II 

cT^ fq-nvn cTtf^ Wl,l 


gtfir ^ wif^dli 

«mi4^«TRifcqfHiRoii 
f cK r ^ | g< ^ eft ^ M 31115 
Mlciwlftw-m ^sir ? ^ii 



3T^-a[r§^cft ^ qjilSIl^ otr«^fWcftlR\9ll 
diJrftqfticTi ^[SRKlf s^Jif^qli 
aiRran^sftr ■9^3511 R<4ii 

?nfft 



^FT^-^T^^ii ^ ^11 


In the morning the citizens assembled on 



“Two youths, cowherd boys, have arrived; 
you must kill them both, in a trial of,strength, 
in my presence; for they practise against my 
life. I shall be well pleased if you kill them in 
the match, and will give you whatever you 
wish; not else. These two foes of mine must be 
killed by you fairly or unfairly. The kingdom 
shall be ours in common, when they have 
perished.' Having given them these orders, he 
sent next for his elephant driver, and desired 
him to station his great elephant 
KuvalayapTda, who was as vast as a cloud 
charged with rain, near the gate of the arena. 


the platforms set apart for them, and the 
princes, with the ministers and courtiers, 
occupied the royal, seats. Near the centre of 
the circle judges of the games were stationed 
by Kahsa, whilst he himself sat apart close by 
upon a lofty throne. Separate platforms were 
erected for the ladies of the palace, for the 
courtesans, and for the wives of the citizens."* 
Nanda and the cowherds had places 
appropriated to them, at the end of which sat 
Akrura and Vasudeva. Amongst the wives of 
the citizens appeared Devaki, mourning for 
her son, whose lovely face she longed to 
behold even in the hour of his destruction. 
When the musical instruments sounded, 
CanOra sprang forth, and the people cried, 
“Alas I” and Mustika slapped his arms in 
defiance. Covered with must and blood from 
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the elephant, whom, when goaded upon them 
by his driver, they had slain, and armed with 
his tusks, Balabhadra and Janarddana 
confidently entered the arena, like two lions 
amidst a herd of deer. 


HlcfiFT ^R*rir:n ^ ^II 

^ ^ ^ jn f r v i w ^i 


^ ^ wn^ii ^ ^ 11 

^5^ gnfm -m wrarn 

fat ^ ^nift:ii^'«ii 

?I3^: ^>?Tt vii<r«^el 
ipT l?rS4iq^?l:ll^mi 

Uilild HlrTtlT ^Ttft^*pit^^rf^pr;ii ^ ^ II 
m wt: griuil«ltc|«lf*(5T:l 

iitmcat ^ ■JTRm^lftEjrfwii^vsii 


m ^ (4HJiKRsH'iim:i 

aicuftnif u^MVTt ^ w^fft ^:ii^4ii 


Exclamations of pity arose Irom all the 
spectators, along with expressions of 
astonishment. "This then," said the people, "is 
Krsna! this is Balabhadra! This is he by whom 
the fierce night-walker POtana was slain; by 
whom the waggon was overturned, and the 
two Arjuna trees felled! This is the boy who 
trampled and danced on the serpent Kallya; 
who upheld the mountain Govarddhana for 
seven nights; who killed, as if in play, the 
iniquitous Arista, Dhenuka, and Kesin! This 
whom we see is Acyuta! This is he who has 
been foretold by the wise, skilled in the sense 
to the Puranas, as Gopala, who shall exalt the 
the depressed Yadava race! This is a portion of 
the all-existing, all-generating Visnu, 
descended upon earth, who will assuredly 
lighten her load!” 

l[gcRn: ^ II 


^ fil^WIWIPIdi ^SRP^II >{011 

KlWlRdlly^Mvil Tf5JRr:!i<^ilf®l?IIHI 
^ ^ feTTW ^lu^ii 
^r®T: fjHJRq IJfciqt^^uliyuiHI 

■q'ir^.^dFn^-t^<;i‘^*fui«il^dH,ii ^ ^ i 

fw ^ TTOH ^tll'Jt^II 

^ «nfqftii'8'){n 

Thus did the citizens describe Rama and 
Kr§na, as soon as they appeared; whilst the 
breast of Devakl glowed with maternal 
affection; and Vasudeva, forgetting his 
infirmities, felt himself young again, on 
beholding the countenances to his sons as a 
season of rejoicing. The women to the palace, 
and the wives of the citizens, wide opened 
their eyes, and gazed intently upon Krsna. 
“Look, friends,” said they to their 
companions; “look at the face of Krsna; his 
eyes are reddened by his conflict with the 
elephant, and the drops to perspiration stand 
upon his checks, outvieing a full blown lotus 
in autumn. Studded with glittering dew. Avail 
yourself now of the faculty of vision. Observe 
his breast, the seat of splendour, marked with 
the mystic sign; and his arms, menacing 
destruction to his foes. 


siRqjffw %i-irfwHfini^ii II 
sTPicjT mr Tifer! 

wi^w giT4niklsRPfardi*fii >s^ ii 

?ft*ii 

^ fg; f:sr ^ffBgnfmttii'jt'aii 


^ d-dcbfd-lw'lPl-^RlTtsfr »t?T^:il'!i<S II 
tl-- 4 ci4Nh1 i 

^<l^HSnaiuiMipifd4ffi(ii^ii:ii'«'?ii 
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Do you not notice Balabhadra, dressed in a 
blue garment; his countenance as fair as the 
jasmine, as the moon, as the fibres to the lotus 
seem? See how he gently smiles at the 
gestures to Mustika and Canura, as they spring 
up. And now behold Hari advance to 
encounter Canura. What I are there no elders, 
judges of the field? How can the delicate form 
of Hari, only yet in the dawn of adolescence, 
be regarded as a match for the vast and 
adamantine bulk of the great demon ? Two 
youths, of light and elegant persons, are in the 
arena, to oppose athlelic fiends, headed by the 
cruel Canura. This is a great sin in the judges 
of the games, for the umpires to suffer a 
contest between boys and strong men.” 

rlTPStel cJdHI wield 


«liuj>ui fljt gnet 



TTliWg-tr^^i rim eR[r ^^11 II 
clci^qiol9 drcalvi ^Ig^d qgiqw.’l 
^ ^>u i w ffiill^'yil 

■gfCT ^snggn 

■n dfilcel l gRT^ l |l d^ » l ^ll^mi 

As thus the women of the city conversed 
with one another, Hari, having tightened his 
girdle, danced in the ring, shaking the ground 
on which he told, Balabhadra also danced, 
slapping his arms in defiance. Where the 
ground was firm, the invincible Krsna con¬ 
tended foot to foot with CanOra. The practised 
demon Mustika was opposed by Balabhadra. 
Mutually entwining, and pushing, and pulling, 
and beating each other with fists, arms, and 


^lutlui ^^s|ifMdf^l**T:l 



elbows, pressing each other with their knees, 
interlacing their arms, kicking with their feet, 
pressing with their whole weight upon one 
another,^ fought Hari and CSnOra. Desperate 
was the struggle, though without weapons, and 


aiy na uld ^ i 


one for life and death, to the great gratification 
of the spectators. In proportion as the contest 
continued, so Capura was gradually losing 
something of his original vigour, and the 


yiuj;^ ifw '^i 


*v ^ n ^ , _____ . 

<j?*j|iSN ^ vilvra<^ ^5ppcr?i:i 


wreath upon his head trembled from his fury 
and distress*; whilst the world-comprehending 
Krspa wrestled with him as if but in sport. 
Beholding CSnOra losing, and Krspa gaining 
strength, Kahsa, furious with rage. 


commanded the music to cease. As soon as the 
drums and trumpets were silenced, a numerous 
band of heavenly instruments was heard in the 
qi^qiMiu <6^: qji^'itlquliim^ll sky, and the gods invisibly exclaimed. 






gnr rtn^t ^ ^rra^i 



tll^oll 


“Victory to Govinda! Kesava, kill the demon 
CanQra! Madhusudana having for a long time 
dallied with his adversary, at last lifted him 
up, and whirled him round, with the intention 
of putting an end to him. Having whirled 
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Canura round a hundred times, until his breath 
was expended in the air, Kr§na dashed him on 
the ground with such violence as to smash his 
body into a hundred fragments, and strew the 
earth with a hundred pools of gory mire. 
Whilst this took place, the mighty Baladeva 
was engaged in the same manner with the 
demon bruiser Mustika. Striking him on the 
head with his fists, and on the breast with his 
knees, he stretched him on the ground, and 
pummelled him there till he was dead. 


^ ^ W. 31^:11 

tmucRml 

chlUtTWl?: 

Tinit 

ciHiPl ^ThlT: chtul^ ^ 3^:1 


Again, Krsna encountered the royal bruiser 
Tomalaka, and felled him to the earth with a 
blow to his left hand. When the other athlete 
saw Chanura, MusJika, and Tomalaka killed, 
they fled from the field; and Kr§pa and 
Sahkar§ana danced victorious on the arena, 
dragging along with them by force the 
cowherds of their own age. Kahsa, his eyes 
reddening with wrath, called aloud to the 
surrounding people, "Drive those two cow” 
boys out of the assembly: seize the villain 
Nanda, and secure him with chains of iron: put 
Vasudeva to death with tortures intolerable to 
his years: and lay hands upon the cattle, and 
whatever else belongs to those cowherds who 
are the associates of Kr§pa.” 


gqww ^^ 11 \9 ^ II 


MIdilWW dWliift ■’TOFT 

d(;i 

ifit^uiifdn^di Ttfrorr ^ 



Ft 'jjwlH 

w ^snn? i 

^ei - yyig 

'iWll’AI ci^clel'W c^ciqii rT 

Muifli fwfftll ^ o II 

Upon hearing these orders, the destroyer of 
Madhu laughed at Kahsa, and, springing up to 
the place where he was seated, laid hold of 
him by the hair of his head, and struck his tiara 
to the ground: then casting him down upon the 
eai-th, Govinda threw himself upon him. 
Crushed by the weight of the upholder of the 
universe, the son of Ugrasena, Kahsa the king, 
gave up the ghost, Kr§na then dragged the 
dead body, by the hair of the head, into the 
centre of the arena, and a deep furrow' was 
made by the vast and heavy carcass of Kahsa, 
when it was dragged along, the ground by Kr§ 
na, as if a torrent of water had ran through it’ 
Seeing Kahsa thus treated, his brother Sumalin 
came to his succour; but he was encountered, 
and easily killed, by Balabhadra. Then arose a 
general cry of grief from the surrounding 
circle, as they beheld the king of Mathura thus 
slain, and treated with such contumely, by 
Krspa. Krsna, accompanied by Balabhadra, 
embraced the feet to Vasudeva and of DevakT; 
but Vasudeva raised him up; and he and 
DevakI recalling to recollection what he had 
said to them at his birth, they bowed to 
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Janarddana, and the former thus addressed 
him: 

^arHT iwli 

<rara^: 3Rn^ ■jidVita r t ^ii 

aiHI&iii <t<tJ|elH4dluif ^ TTiTi 

5 ^iaft«iRrak ^ <i 9 n 

tapBRi: ^Eii^'fcrnt 

reliltt ^ 15 T ^ ^n^W:ll<i'«ll 

“Have compassion upon mortals, O god, 
benefactor and lord of deities: it is by thy 
favour to us two that you have become the 
(present) upholder of the world. That, for the 
punishment of the rebellious, you have 
descended upon earth in my house, having 
been propitiated by my prayers, sanctifies our 
race. You are the heart of all creatures, you 
abide in all creatures; and all that has been, or 
will be, emanates from you, O universal spirit! 
You, Achyuta, who comprehen all the gods, 
are eternally worshipped with sacrifices: you 
are sacrifice itself, and the offerer of 
sacrifices. The affection that inspires my heart 
and the heart of Devak! towards you, is if you 
were our child, is indeed but error, and a great 
delusion. 

M^ II 
•q PjHMnd vt ^:l 

gjqr ^ckui ■qrat ^wrfguiirfii<iV9ii 

^ gsni^iiddii 

^ qif? ftS'- 

qvn<iidK<ih<u14 


How shall the tongue of a mortal such as I 
am call the creator of all things, who is 
without beginning or end, son? Is it consistent 
that the lord of the world, from whom the 
world proceeds, should be bom of me, except 
through illusion? How should he, in whom all 
fixed and moveable things are contained, be 
conceived in the womb and bom of a mortal 
being? 

q ra il^qirgcTqvn 

^ ■jmtsftr "qq qrf^tT ^ o II 

qnqfftrr 7^-'q^i?fe-7Ifrj|>^4i 

Tnsqrft qifq ^ fitll^difni 
ig fgujj%r! 

inntsfgq: uRqdl (dMdl f| ^:ii ^^11 

glfqajjnnt RiF: 3tanq;ll 

Have compassion therefore indeed, O 
supreme lord, and in thy descended portions 
protect the universe. You are no son of mine. 
This whole world, from Brahma to a tree, you 
are. Wherefore do you, who are one with the 
supreme, beguile us? Blinded by delusion, I 
thought you my son ; and for you, who are 
beyond all fear, I dreaded the anger of Kahsa, 
and therefore did I take you in my terror to 
Gokula, where you have grown up; but I no 
longer claim you as mine own. You, Visnu, 
the sovereign lord of all, whose actions Rudra, 
the Mamts, the Asvins, Indra, and the gods, 
cannot equal, although they behold them; you 
who has come amongst us for 'the benefit of 
the world, are recognised, and delusion is no 
more.” 

NOTES 

1 They had their bodies smeared in the style 
called Bhaktichheda that is, with 

the separating or distinguishing (cheda) marks of 
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Vaisnava devotion (bhakti) : certain streaks on the 
forehead, nose, cheeks, breast, and arms, which 
denote a follower of Visnu. See As.Res.XVl.33. 

2 The story is similarly told in the Bhagavata, 
etc. 

3 The bending or breaking of a bow is a 
favourite incident in Hindu heroic poetry, 
borrowed, no doubt, from the Rtoiayana, where, 
however, it has an object; here it is quite gratuitous. 

4 The Bhagavata enters into even fewer 
particulars than our text of the place set apart for 
the games. The Hari Vamsa gives a much more 
detailed description, which is in some respects 
curious. The want of any technical glossary, and 
the general manner in which technical terms are 
explained in the ordinary dictionaries, reader it 
difficult to understand exactly what is intended, and 
any translation to the passages must be defective. 
The French version, however, probably represents a 
much more splendid and threatrical scene-than the 
text authorizes, and may therefore admit of 
correction. The general plan is nothing more than 
an enclosed space, surrounded by temporary 
structures of timber or bamboos, open or enclosed, 
and decorated with hangings and garlands. It may 
be doubted it the details described by the compiler 
of the Hari Vamsa were very familiar even to him; 
for his description is not always very cosistent or 
precise. Of two commentators, one evidently knows 
nothing of what be attempts to explain; but with the 
assistance of the other the passages may be thus, 
though not always confidently, rendered: 

“The king, Kahsa, meditating on these things, 
went forth from his palace to the place which had 
been prepared for the sight of the ceremonial (1). to 
inspect the scaffolds (2). which had been 
constructed. He found the place close set with the 
several platforms (3), of the different public bodies 

(4) , strongly put together, and decorated with 
roofed pavilions of various sizes, supported by 
colums. and divided into commodious chambers 

(5) . The edifice was extensive, well arranged, 
secured by strong rafters (6) spacious and lofty, and 
commodious and secure. Stairs led to the different 
galleries (7). Chairs to state (8) were placed in 
various parts of it. The avenues that conducted to it 
were narrow (9). It was covered with temporary 
stages and sheds (10), and was capable of 
sustaining the weight of a multitude. 


Having seen the place to the festival thus 
adorned, Kama gave orders, and said. To-morrow 
let the platforms and terraces and pavilions (11) be 
decorated with pictures and garlands and flags and 
images (12), and let them be scented with fragrant 
odours, and covered over with awnings (13). Let 
there be ample heaps of dry, pounded coW-dimg 
(14) provided on the ground, and suitable 
refreshment chambers be covered over, and 
decorated with bells and ornamented arches (15). 
Let large water-jars be securely fixed in order, 
capable of holding a copious supply, and provided 
with golden drinking-cups. Let apartments be 
prepared (16), and various kinds of beverage, in 
appropriate vessels, be ready. Let judges of the 
games be invited, and corporations with their 
chiefs. Let orders be issued to the wrestlers, and 
notice be given to the spectators; and let platforms 
for their accommodation be fitted up in the place of 
assembly* “(17). 

When the meeting takes place, the site of the 
games is thus described: “Upon the following day 
the amphitheatre (18) was filled by the citizens, 
anxious to behold the games. The place of 
assemby(19) was supported by octagonal painted 
pillars (20), fitted up with terraces and doors and 
bolts, with windows circular or crescent; shaped, 
and accommodated with seats with cushions (21). 
and it shone like the ocean whilst large clouds hang 
upon it, with spacious, substantial pavilions (22), 
fitted up for the sight of the combat; open to the 
front (23). but screend with beautiful and fine 
curtains (24), crowned with festoons of flowers, 
and glistening with radiance like autumnal clouds. 
The pavilions of the different companies and 
corporations, vast as mountains, were decorated 
with banners, bearing upon them the implements 
and emblems of the several crafts (25). The 
chambers of the inhabitants of the inner apartments 
shone near at hand, bright with gold and painting 
and net-work of gems: they were richly decorated 
with precious stones, were enclosed below with 
costly hanging, and ornamented above with spires 
and banners, and looked like mountains spreading 
their wings in the sky; while the rays of light 
reflected from the valuable of jewel were blended 
with the waving of white chowries, and the musical 
tinkling of female ornaments. The separate 
pavilions of the courtesans were graced by lovely 
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women, attired in the most splendid dresses (27), 
and emulated the radiance of the cars of the gods, 
In the place of assembly there were excellent seats, 
couches made of gold, and hangings of various 
colours, intermixed with bunches of flowers: and 
there were golden vases of water, and handsome 
places for refreshment, filled with fruits of various 
kinds, and cooling juices, and sherbets fit for 
drinking (28). And there were many other stages 
and platforms, constructed of strong timber, and 
hangings by hundreds and thousands were 
displayed: and upon the tops of the houses, cham¬ 
bers fitted up with delicate jalousies, through which 
the women might behold the sports, appeared like 
swans flying through the air, 

“In front stood the pavilion of Kahsa, surpassing 
all the rest in splendour, looking like mount Meru 
in radiance; its sides, its columns, being covered 
with burnished gold : fastened with coloured cords; 
and every way worthy the presence of a king.” 

In justification of the rendering of the above, an 
explanation of the technical terms, taken either 
from dictionaries or from the commentators, may 
be subjoined. (1) Kahsa went to the Preks^gara 
(irajTFTTt), literally ‘house of seeing;’ but it is evident, 
from its interior being visible to spectators on the 
tops of the houses, as subsequently mentioned, that 
it was not a theatre, or covered edifice. If a building 
at all, it was merely a sort of stockade. One 
commentator calls it, 'a place made for seeing the 
sacrifice; Wii (2) Mahchanam 

avalokaka The Manchl is commonly 

understood to signify a raised platform, with a floor 
and a roof, ascended by a ladder: see Dictionary, 
(3) Mahcha-vata (^aaii:). Vata is either 'site' or 
'inclosure,' and is used here without much affecting 
the sense of Mancha. The compound is explained 
by the commentators, 'prepared places' (xfrrfnjq^: ), 
or 'the sites of the platforms' (^'JJR:). (4) The 
Srenis (^^), associations of artificers practising 
the same art. One of the commentaries understands 
the term to be here used to denote, not their station, 
but their labours: 'The structure was the work of the 
artificers' (W^ 3P^). (5) Several words occur here 
of technical import. The passage is, 

Valabhi 

is said by the commentator to mean a structure with 
a pent roof, supported by six columns, KutI, a 
circular one, having seven roofs-something 


perhaps like a Chinese pagoda-and four columns. 
The Eka-stambha is a chamber, supported by one 
column: 

II (6) 

Saraniryyuham (^tKft^)- It is difficult to 
understand the necessity of rafters in an inclosure in 
which the platfonns and stages seem to have been 
erected independently of any floor or wall: but the 
commentary explains Niryyuha, strong brackets, 
projecting from a house: 

(7) Aslisnta suslista manch^ohanam. 
The first epithet is explained, 'not contracted’ 
(^mfftcT); the second, ‘well constructed' 
and for the ‘ascending’ (Arohanam) we have 
'where was a line of steps,’ or 'ladders'. 
There is another reading to the text, however, 
which may be rendered, ‘Having steps well secured 
in their ascent above’ (g) 

'Seats for king’ ). (9) Such is the literal 

purport of Sancara-patha-sankulam ), 

implying, possibly, the formation of passages by 
fences on either side. (10) This is doubtful; the 
phrase is ) Channam-tad-vedikSbhi. 

Channam means, literally, 'covered,' and can 
scarcely be used in the sense of'overspread or filled 
witli.' Vedika means an elevated floor or terrace, 
with which a halt or edifice cannot well be 'covered 
;’ and therefore requires the sense here given to 
Channa. The commentators are silent. (11) The 
Mancavatas and Valabhis, as above : the other term 
is Vithi, "a shop.’ ‘a terrace,’ 'a road.’ (12) Let them 
be Vapusmanta (^5 ®ht;); 'having painted or 
sculptured figures' ’3^:). The other 

commentary render it merely 'pleasant’ or 
'agreeable' (^PJF^:). (13) ‘Covered above with 
cloths' The use of the awning or 

Samiana is very common in India. (14) For the 
wrestlers to rub over their bodies to absorb the 
perspiration (H^ni ). (15) This is all 

rather questionable: the passage is most usually, 

I Vali Or Ball in one sense 
means ‘the edge of a thatch,' and may be put for 
some sort of temporary structure, a kind of retiring 
or refreshment room for the boxers and wrestlers. 
In some copies it is read, 'beautiful with 

clothes spread,' on which the performers may sit 
when disengaged ; perhaps a sort of carpet on the 
ground. (16) The expression is again Vali 
). Another sense of the word is. 
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offering of viands, or of the remains of a sacrifice, 
to all beings; but that cannot be its purport here; nor 
is it ever used in the sense of viands in general. The 
verb Kalpa or KIrip also usually implies 'making.' 

(17) Mancavata ; 'in the Samaja,' or 'assembly.' 

(18) Maharahga The great place of the 

performance.' Ranga is 'acting' or 'representation.' 
also the place or site of it (19) All the copies 
consulted, except one, offer an irregularlity of 
construction, which, although defended by the 
commentators, is a license scarcely allowable. The 
epithets of the first verse are all in the plural 
number; they then occur in the singular, to agree 
with the only substantive in the description, 
Samajavata. According to the commentaries, the 
plural term Mahcas (^: ) understood is the 
substantive to the epithets of the first stanza, and 
Samajavata the singular to those of the other verses. 
This awkardness is however avoided by the reading 
of an old and very good copy, which puts it all in 
the singular; as, 

I (20) The expression is Charana, 
literally 'foot ;' explained by the commentator, 
Stambha, 'post’ or ‘pillar.’ (21) The reading of most 
of the copies is Sayanottama ), which may 

be taken as the sense of Talottama. 'couches or 
benches with cushions.' (22) Mahc^g^ais (H^Piit), 
'temporary houses,’ (23) Or ‘fronting to the east' 
(TTT^g^:). (24) Nirmuktais (ft^:): explained by the 
commentator to mean 'fine threads, "network,’ or 
'gauze.' through which persons, females especially, 
may see without being seen. (25) o^rbilH; 

I (26) 'With ridges and projections’ (^ 

The commentator explains this, ‘with 
flages on the top of them (3^ ^ -^m^). (27) This 
appears to be intended for an epithet of the women, 
although Astarana is not usually applied to dreas: 

I (21) 

^r-iT^lRiTcK: I Phala to course, is ‘fruit’ Avadansa is 
explained in lexicons, 'what is eaten to excite thirst 
one comment gives it, ‘what may be sucked,' as 
tamarinds, and the like. Changeri is explained, 
'fluids for drinking, made with sorrel, or acid fruits; 

’ that is, sherbets. (29) or is an 

epithet of the Preksagara, or look-out house of the 
women situated on the tops of their 

houses, according to the commentators; ^ 
cTprTFTR I an arrangement very 

compatible with the form of Indian houses, which 


have flat roofs, commonly enclosed by a trellis 
work, or jalousie of masonry. It is observable, that 
in the Visnu Parana, and in the Mahabharata, on 
various public occasions, the women take their 
places on the platforms, or in the pavilions, without 
curtains or screens. 

5 The terms here used are technical, and refer to 

the established modes of wrestling amongst Hindu 
athlete. 1. SannipSta (^5#pm:) is described 'mutual 
laying hold of.’ 2. AvadQta (3?^.*), Tetting go of 
the adversary.' 3. Ksepana 'pulling to, and 

casting back.’ 4. Musfmipata (glsRqrd:), 'striking 
with fists.' 5. Kllanipata (^5^#rmcr:), 'striking with 
the elbow.’ 6. VajranipSta ), 'striking with 

the fore-arm.' 7. Janunirghata ), 'pressing 

or ‘striking with the knees.’ 8. BShuvighattana 

"interlacing the arms.' 9. PadoddhUta 
(“m^i^^), 'kicking.' 10. Prasrshta (3njm) ‘intertwining 
of the whole body.' In some copies another term 
occurs, Asmaoirghata (arN^RfcT:). 'striking with 
stones,’ or, striking blows as hard as with stones;' 
for Stones could scarcely be used in a contest 
specified as ‘one without weapons' (am^i 

6 Krsna contended with Chanura, 'who through 
distress and anger shook the flowers of his crest; 

The two last terms are 
explained, 'the flower of the wreath on his head:' 

7. Et latus median sulcus diducit arenam. 'The 
yielding sand being furrowed into a ditch or water¬ 
course, by the dead bodies being dragged over it. 
The text is -pfrigr ^ ^ ^ 

ieieie 
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CHAPTER 21 



qt?T? ^ft| TT ^11 
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■scdri riro! ! f^llgretilueri'i ^ft 

^ m'RW 

5 ;^ ^ gii^ wrftratTfsi^i 

?icpu3in^ otRirraTfit 1?'sn^ii ^ II 

^-^-fg s i idlwi w i fMJ t s r ^[SRTi^i 
^<Jai ’^TOcT 'iFiT wf?r! ura^iiifii 
riq^y-doyfilti 4l4*lfd*M<i>d fW:l 
'<i.4iJidmcii4'wimiT?’iji: MidViHiitiiMi 
Having permitted to DevakI and Vasudeva 
an interval of true knowledge, through the 
contemplation of his actions, Hari again 
spread the delusions of his power over them 
and the tribe of Yadu. He said to them, 
“Mother; venerable father; you have both been 
long observed by Sarikar$apa and myself with 
sorrow, and in fear of Kahsa. He whose time 
passes not in respect to his father and mother, 
is a vile being, who descends in vain from 
virtuous parents. The lives of those produce 
good fruit, who reverence their parents, their 
spiritual guides, the Brahmanas, and the gods. 
Pardon therefore, father, the impropriety of 
which we may have been culpable, in 
resenting without your orders, to which we 
acknowledge that we are subject, the 
oppression we suffered from the power and 
violence of Kahsa.” 

^cMivi TTJiuii^ 

^cldI^y['x4JI«l Tfk-'RFHH.ll ^ II 
uRcii4 ^ ^1 

f :Tavi^«()MRkjdl;IIV9ii 
■•HgJIdiKUctJl!? uaWNIcjil iRri 

a m i Ria^ d^ ' ^didi'dH^ ii*^ii 

TFHTlRlftRK: ^psit ^T§fk?: ■ydW TT.’l 

sldcftiqllui % ^1^ llsT Ul(ndl:ll || 

^ fWWTW lR:l 


^e(,i4n(dvii^'d:iinii 



tiRt f% ^:ii ??ii 

Thus speaking, they offered homage to the 
elders of the Yadu tribe in order, and then in a 
suitable manner paid their respects to the 
citizens. The wives of Kahsa, and those of his 
father, then surrounded the body to the king, 
lying on the ground, and bewailed his fate in 
deep affliction, Hari in various ways expressed 
his regret for what had chanced, and 
endeavoured to console them, his own eyes 
being suffused with tears. The foe of Madhu 
then liberated Ugrasena from confinement, 
and placed him on the throne, which the death 
of his son had left vacant. The chief of the 
Yadavas, being crowned, performed the 
funeral rites of Kaiisa, and of the rest of the 
slain. When the ceremony was over, and 
Ugrasena had resumed his royal seat, Kf§na 
addressed him, and said, “Sovereign lord, 
command boldly what else is to be done. The 
curse of Yayati has pronounced our race 
unworthy of dominion:' but with me, for your 
servant, you may issue your orders to the gods. 
How should kings disobey them? ” 

tRl^R 3^ 

3514x113^:11?? II 

^ xitcr ^mi 

4l3dl«juil4l3 ■px4 %T3rIT WII ?1{|l 
si4tfw h'^i^xld^HiijTmH.i 

W 3^RhiR|3H.II II 

Thus having spoken, the human Kesava 
summoned mentally the deity of the wind, 
who came upon the instant, and said to him, 
“Go, Vayu, to Indra, and desire him to lay 
aside his pomp, and resign to Ugrasena his 
splendid hall Sudharman: tell him that Kr§ua 
commands him to send the royal hall, the 
unrivalled gem of princely courts, for the 
assemblage of the race of Yadu.” 
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35Ter 

$ri|Ti>: tigqt t(4m5 

^ ^y^hsai ^ grat: 37^; 11 ^^11 

ciig^i R«4i Wii ^ ^ 3^'qi;l 

TTife^^^rarewririi ^van 

fvitqwi'iid.H ^ un 

Accordingly Vayu went, and delivered the 
message to the husband of ^acl, who 
immediately gave up to him the hall 
Sudharman, and Vayu conveyed it to the 
Yadavas, the chiefs of whom thenceforth 
possessed this celestial court, emblazoned with 
jewels, and defended by the arm of Govinda. 
The two excellent Yadu youths, versed in all 
knowledge, and possessed of all wisdom, then 
submitted to instruction, as the disciples of 
teacher. 

snsaitf II 

W5PT • 315 ^^ % tfli 

^11 ^ OII 

3#n^:i<lidi5<i3dM3^fs^:ii ^ ^11 

HI>^Mld<4l«lM d>^I(^ljtpi, l 

fc^f^d’Tij ^ ^ rn5-fc^e(|<*i<||| ^ ^ II 

^ ^ r d«dfC< ^1 

3;rjgfiq(?t m ^ ^Rgrat 31 ; ?l%niTii ? ^ II 

siiiwd 3^ 3t 3r*n% ^ratnM^ii 9 ■>{ 11 
•g#rR^ cnreft 3 nisi'iral 
3ang ^ trot 33 ! w: 

WiRt ^ TT wra^l 

Accocdingly they repaired to 
Sandipanl-who, though bom in KasT, resided 
at Avanti-to study the science of arms, and, 
becoming his pupils, were obedient and 


attentive to their master, exhibiting an 
example to all men of the observance of 
instituted rules. In the course to sixty-four 
days they had gone through the elements to 
military science, with the treatises on the use 
of arms, and directions for the mystic 
incantacions, which secure the aid of 
supernatural weapons,^ Sandipani, astonished 
at such proficiency, and knowing that it 
exceeded human faculties, imagined that the 
sun and moon had become his scholars. When 
they had acquired all that he could teach, they 
said to him, "Now say what present shall be 
given to you, as the preceptor's fee." The 
prudent Sandjpani, perceiving that they were 
endowed with more then mortal powers, 
requested them to give him his dead son, 
drowned in the sea of Prabhasa.^ Taking up 
their arms, they marched against the ocean; 
but the all-comprehending sea said to them, “ I 
have not killed the son of Sandipani; a demon 
named Panchajana, who lives in the form of a 
conch shell, seized the boy: he is still under 
my waters. 

*1^ qi^*! ^r<iHI «ici5iPlt'JU*iul 

^ VR?ra»far ^i^ra^ii 9 <511 
t i||^4>^q|ij[4 ^E|Ti3fif 

fjHJTt ^feRT II ^ OII 
Tipfir 3^: UlHigiT^ RlHdlH.! 
y ; p 3 6q'Wl [ «a. i <j4 im-^sRiti^ii ^ 

jjhiilBgyuul U35Rt?t 3iaJR:ll 

On hearing this, Krsna plunged into the 
sea; and having slain the vile Panchajana, he 
took the conch shell, which was formed of his 
bones (and bore it as his horn), the sound of 
which fills the demon hosts with dismay, 
animates the vigour of the gods, and 
annihilates unrighteousness. The heroes also 
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recovered the boy from the pains of death, and 
restored him in his former person to his father, 
Rama and Janarddana then returned to 
Mathura, which was well presided over by 
Ugrasena, and abounded in a happy population 
both of men and women."^ 

NOTES 

1 The curse pronounced on the elder sons of 
Yayati, on their refusing to take upon them their 
father's infirmities, SecBk. IV.CH. X. 

2 They read through the Dhanur-veda, which 
treats of military matters; with the Rahasya, ‘the 
mystical part and the Sangraha, 'collection' or 
‘compendium, said to be here the Astra-prayoga, 
'tlie employment of weapons.’ 

3 Prabhasa is a place of pilgrimage in the west of 
India, on the coast of Guzerat, near the temple of 
Somanath, and town of Pattan Somanath. It is also 
known by the name of Soma-tirtha; Soma, or the 
moon, having been here cured of the consumption 
brought upon him by the imprecation of Daksa, his 
father-in-law, Mahabharata, Salya Parva. 

4 The incidents of the two last chapters an 
related in the Bhagavata and Hari Vamsa, often in 
the words of the text, but with many 
embellishments and additions, especially in the 
latter. The Brahma Vaivartta, on the other hand, 
makes still shorter work of these occurrences than 
our text 





BOOK V, CHAP. 22 


477 


CHAPTER 22 

3rfl<T 3nfHSr rnit4#T ^f^ll^ll 

chlmsiHyAj: 

3^iR^ ■Rsrri’ ^58r 

•o 


^rfH#ll>:IUII 

cT(Tt g?I2J ?>OT15r MldyrlMIH,! 

a n giaH t i^^miHiMKi^ ijPi^-dm iMi 

3?T(Tt 

ailcblVIK'Icft ^! cRIT ■JT^II^II 

wn^nicr ^1 

TTratsf^ror fer! •JEfN^g^ fTsiTiivaii 
cHTlr ^ trnf^ wnflraH;i 

^ 6 \\ 

Parasara said- The mighty Kahsa had 
married the two daughters of Jarasandha, one 
named Asti, the other PraptI, Jarasandha was 
king of Magadha, and a very 'powerful 
prince;' who, when he heard that Kr§na had 
killed his son-in-law, was mueh ineensed, and, 
eallecting a large force, marched against 
Mathura determined to put the Yadavas and 
kfsna to the sword. Accordingly he invested 
the city with three and twenty numerous 
divisions of his forces^' R3ma and Janarddana 
sallied from the town with a slender, but 
resolute force, and fought bravely with the 
armies of Magadha. The two youthful leaders 
prudently resolved to have recourse to their 
ancient weapons, and accordingly the bow of 
Hari, with two quivers filled with exhaustless 
arrows, and the mace called Kauniodaki, and 
the ploughshare of Balabhadra, as well as the 
club Saunanda, descended at a wish from 
heaven. Armed with these weapons, they 
speedily discomfited the king of Magadha and 
his hosts, and re-eneered the eity in triumph. 

M '55# 

Ti^ (4(3a[H,ii •• 

ij4tu<Mq i q i >il «)gf|p4d :l 

i^Tc® Trq-fi“jiiwimM*|.^ fe^Rrqii t;o n 

■q^(5iq^iql 7T3Tr ^ nn 




478 


THE VI^rSU-PURAlSAM 


Although the wicked king of Magadha, 
Jarasandha, was defeated, yet Krsna knew that 
whilst he escaped alive he was not subdued, 
and in, fact he soon returned with a mighty 
force, and was again forced by Rama and Krs 
na to fly. Eighteen times^ did the haughty 
prince of Magadha renew his attack upon the 
Yadavas, headed by Krsna; and was as often 
defeated and put to the rout by them, with very 
inferior numbers. 
ur<ili414i 

^ ftwrrivrw ii 

■JT:! 



tranftr ^ q^iajiuii 


chtlrU^fl II II 

■Rnr ^ghnRiRir w ^ 3 R[?N^i 

«bil(d Mrll4HH.ll 

Tn?ra#iiUii 

That the Yadavas were not overpowered by 
their foes, was owing to the present might of 
the portion of the discusarmed Vi§nu. It was 
the pastime of the lord of the universe, in his 
capacity of man, to launch various weapons 
against his enemies; for what effort of power 
to annihilate his foes could be necessary to 
him, whose fiat creates and destroys the 
world? but as subjecting himself to human 
customs, he formed alliances with the brave, 
and engaged in hostilities with the base. He 
had recourse to the four devices of policy, or 
negotiation, presents, sowing dissension, and 
chastisement; and sometimes even betook 
himself to flight. Thus imitating the conduct of 
human beings, the lord of the world pursued at 
will his sports. 


NOTES 

1 SeeBk.IV.Ch.XIX. 

2 With twenty-three Aksouhinis, each consisting 
of 109,300 infantry. 65,610 horse, 21,870 chariots, 
and as many elephants. The Hari Vamsa 
enumerates, as the allies or tributaries of 
Jarasandha, a number of princes 'from various parts 
of India, but this is a gratuitous embellishment. 

3. The Bhagavata and Hari Vamsa say 'seventeen 
times.' The latter indulges in a prolix description of 
the first encounter; nothing of which occurs in the 
Bhagavata, any more than in our text. 

ieieic 
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CHAPTER 23 



■*Tl^ fs?? ^^in: ^ fc^xH^r^feri 
^ir^f: ^4*(r^cii:ii ^11 



arrra^TilT^ 


eJiy^ ?T:II?II 

wsptniTO ^ iT iFn?*rjr:i 



Parasara-Syala having called Gargya the 
Brahman, whilst at the cow-pens, impotent, in 
an assembly of the Yadavas, they all laughed; 
at which he was highly offended, and repaired 
to the shores of the western sea, where be 
engaged in arduous penance to obtain a son, 
who should be terror to the tribe of Yadu. 
Propitiating Mahadeva, and living upon iron 
sand for twelve years, the deity at last was 
pleased with him, and gave him the desired 
boon. The king of the Yavanas, who was 
childless, became the friend of Gargya; and 
the latter begot a son by his wife, who was as 
black as a bee, and was thence called 
Kalayavana'. 
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3rfi<f9Tsq cl'dlilehfdHliH'H^IIHII 

^ f Tisi^ ^TiPD 

j|'in«<jayr4l^ggnT 

wft rtlot<<^Bi r 4 feWTt 1^1 

i)Kc<l’^'S[% wraf-^l •qfTI37\Ti;il<iU 


The Yavana king having placed his son, 
whose breast was as hard as the point of the 
thunderbolt, upon the throne, retired to the 
woods. Inflated with conceit of his prowess, 
Kalayavana demanded of Narada who were 
the most mighty heroes on earth. To which the 
sage answered, “The Yadavas." Accordingly 
Kalayavana assembled many myriads of 
Mlecchas and barbarians^, and with a vast 
armament of elephants, cavalry, chariot, and 
foot, advanced impatiently against Mathura 
and the’Yadavas, wearying every day the 
animals that carried him, but insensible of 
fatigue himself. 

fiRRTtrra' «i^i 

Tut trrfFETpsr ii 

^ <*h^ci 4 i 

srtPT f^ll ^oll 

cfiRtyifM <y^-iind^'4>4H) 

^ 1 % gd#aT 5 ;fgT:iinn 

^ ^ Mc|R 41 dSTTI 
5gT ITT II U II 

^IxiMffH nildBfHI 

'Siw dd II 

M^ilHi M^ldUi d^IMVldvi^i^ldlH^I 

Vi II 

3Tra% d^ii ^mi 

When Krsna knew of his approach, he 
reflected that if the Yadavas encountered the 
Yavana, they would be so much weakened by 


the conflict, that they would then be overcome 
by the king of Magadha; that their force was 
much reduced by the war with Magadha, 
whilst that of Kalayavana was unbroken, and 
that the enemy might be therefore victorious. 
Thus the Yadavas were exposed to a double 
danger. He resolved therefore to construct a 
citadel for the Yadu tribe, that should not be 
easily taken; one 'that even women might 
defend, and in which therefore the heroes of 
the house of Vrisni should be secure; one in 
which the male combatants of the Yadavas 
should dread no peril, though he himself 
should be drunk or careless, asleep or abroad, 
'thus reflecting, Krsna solicited a space of 
twelve furlongs from the ocean, and there he 
built the city of DwSrakS^, defended by high 
ramparts, and beautified with gardens and 
reservoirs of water, crowded with houses and 
buildings, and splendid as the capital of Indra, 
Amaravatl. Thither Janarddana conducted the 
inhabitants of MathurS, and then awaited at 
that city the approach of KSlayavana. 

M<iw ^ ^ra^^ii II 

^ ?fRgT cTI^ ^ ci r gSI^Vlil ^;| 

3i3?nwt ^ ^:ii 

fiHJTtsftr Jif^^vi ‘'Tfipi^i 
^^ q^iif ^^T-.ii u\\ 

TTcJIFltT ^^1 

inX dll'llWItl 15OTT = 

^gtnjrg-^l rni^nintfiRoii 

tr % ^ TtgrpTfi 

1%r4: ^Heichic^ ^ ^ ^iii^ll ^ ^11 
titc:<|tj^inRiuiid l 
"nir: 

When the hostile army encamped round 
Mathura Krspa unarmed went forth, and 
beheld the Yavana king, Kalayavana, the 
strong-armed, recognizing VSsudeva, pursued 
him; him whom the thoughts of perfect 
ascetics connot overtake. Thus pursued, Krsna 
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entered a large cavern, where Mucukunda, the 
king of men, was asleep. The rash Yavana 
entering the cave, and beholding a man lying 
asleep there, concluded it must be Krena and 
kicked him; at which Mucukunda awoke, and 
casting on him an angry glance, the Yavana 
was instantly consumed, and reduced to ashes. 
For in a battle between the gods and demons, 
Mucukunda had formerly contributed to the 
defeat of the latter; and, being overcome with 
sleep, he solicited of the gods as a boon that he 
should enjoy a long repose. “Sleep long and 
soundly,” said the gods; “and whoever disturbs 
you shall be instantly burnt to ashes by fire 
emanating from your body'*.” 

IT rt ^ ^ 


are of deeper tone than the muttering of the 
rain cloud; and earth sinks down beneath the 
pressure of thy feet. As in the battle between 
the gods and demons the Asuras were unable 
to sustain my lustre, so even am I incapable of 
bearing thy radiance. 

TT IT w^^ii ? II 

HUlPiyil: #tT: TrfTTTR^ ^1 

^ fee'll ^FFT tl5lT Hd; 11 ^ o 11 

^n^Toill^ci TTMT: MIIJlVI^ TISIT 
jTT: tRdt Tjn ^ 

ai^fenivi ^ T ii 

TTferft ^-Tl^-feTTT;l 


3ni 

TjTT urfsrrmg7%rf^ ^1 

Tmi 

TI ^ TT^ MTU^nyUd>Ht1l 

Tisnftr M TiH irlfiji Tt^ii T ^ II 
TRUlfl TT3RTnTf^-^n^#nrt THTI 
arra^ ^ ^smlf^dni T'9II 

^an^ ■'TiT^ •niWEr:! 

^ drlxdt^clflvd'l ^ TT^IUI^HII 

Having burnt up the iniquitous Yavana, and 
beholding the foe of Madhu, Mucukunda 
asked him who he was, I am bom," he replied, 
"in the lunar race, in the tribe of Yadu, and am 
the son of Vasudeva." Muchukuda, 
recollecting the prophecy of old Garga fell 
down before the lord of all, Hari, saying, “You 
are known, supreme lord, to be a portion of 
Visnu; for it was said of old by Garga, that at 
the end of the twenty-eighth Dwapara age Hari 
would be bora in the family of Yadu. You are 
he, without doubt, the benefactor of mankind; 
for thy glory I am unable to endure. Thy words 


■JT^STT: T3^:ll^^ll 

TRtW W- 

■qir rlTlxHH.II^'^fll 

31^ fiferaT TfFt 

TTqTT^ TO vi|ild5btli fiRTII ^ k II 

You alone are the refuge of every living 
being who has lighted on the world. Do you, 
who are the alleviator of all distress, show 
favour upon me, and remove from me all that 
is evil. You are the oceans, the mountains, the 
rivers, the forests: you are earth, sky, air, 
water, and fire; you are mind, intelligence, the 
unevolved principle, the vital airs, the lord of 
life-the soul; all that is beyond the soul; the 
all-pervading; exempt from the vicissitudes of 
birth; devoid of sensible properties, sound and 
the like: undecaying, illimitable, imperishable, 
subject neither to increase nor diminution; you 
are that which is Brahma, without beginning 
or end. From you the immortals, the 
progenitors, the Yaksas, Gandharbhas, and 
kinnaras, the Siddhas, the nymphs of heaven, 
men, animals, birds, deer, reptiles, and all the 
vegetable world, proceed; and all that has 
been, or will be, or is now, moveable or fixed. 
All that is amorphous or has form, all that is 
subtile, gross, stable, or moveable, you are, O 
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creator of the world; and beside you there is 
not any thing. 

■JTOT ^nicTT 

^ inwr f^[#r: 

'JiHiviMil 

tratTO! ^ cTPmr ^aii 

tlgy4f ^ fM:tM}^IWI«JI(fl'Jll;l 

«Traf^ rt wrar 

trar ij'^3ft<!iqo£rai 

qfiTjn^ diqirMchfl'tj^Ajmi ^ ^ n 

O lord, I have been whirled round in the 
circle of worldly, existence for ever and have 
suffered the three classes of affliction, and 
there is no rest whatever. I have mistaken 
pains for pleasures, like sultry vapours for a 
pool of water; and their enjoyment has yielded 
me nothing but sorrow. The earth, dominion, 
forces, treasures, friends, children, wife, 
dependants, all the objects of sense, have I 
possessed, imagining them to be sources of 
happiness; but I found that in their changeable 
nature, O lord, they were nothing but vexation, 
inttt 

tRtT: 

cqiqqnrsq ^JnitTr 3WqH»J<21*{.l 

arareq •TO:ii'8?n 

titrr 

ar^M^q-q^qqql Mif|rrwq wraii 
in^ii')j'8ii 
tgr yRqrwTqjrrateir 
wm: qrqq^ ^ ^ ftjfiRIi 

PiciR qUuiayifH ■MiRiciiqni'^mi 
ffq q^T# qqrt%: 3 Tkir:ii 

The gods themselves, though high in 
heaven, were in need of my alliance. Where 


then is everlasting repose? Who without 
adoring you, who are the origin of all worlds, 
shall attain, O supreme deity, that rest which 
endures for ever.? Beguiled by thy delusions, 
and ignorant of thy nature, men. after suffering 
the various penalties of birth, death and 
infirmity, behold the countenance of the king 
of ghosts, and suffer in hell dreadful tortures, 
the reward of their own deeds. Addicted to 
sensual objects, through thy delusions I 
revolve in the whirpool of selfishness and 
pride; and hence I come to you, as my final 
refuge, who are the lord deserving of all 
homage, than whom there is no other asylum; 
my mind afflicted with repentance for my trust 
in the world, and desiring the fulness of 
felicity, emancipation from all existence." 

NOTES 

L This legend of the origin of KSlayavana is 
given also by the Hari Varpsa. The Bhagavata, like 
our text, comes at once to the siege of Mathura by 
this chief; but the Hari Vamsa suspendeds the story, 
for more than thirty chapters, to narrate an origin of 
the Yadavas, and sundry adventures of BCrsna and 
Rama to the south-west. Most of these have no 
other authority, and are no doubt inventions of the 
Dakhini compiler; and tlie others are misplaced. 

2. So the Bhagavata describes him as leading a 
host of Mlecchas, or barbariam, againct Krsna: but 
in the Mahabharta, Sabha Parvan, where Krsna 
deaeribes the power of Jarasandha, he admits that 
he and the Yadavas fled from Mathura to the west, 
through fear of that king, hut no account is given of 
any siege of Mathura, by Kalayavana. The only 
indication of such a person is the mention that 
Bhagadatta, the Yavana king, ’who rules over Muru 
and Naraka in the west and south, is one of his most 
attached feudatories. This king is in various other 
places called king to Pragjyotish, as he is in a 
subsequent passage of the same book, Sabha P.; 
and this name is always applied to the west of 
Assam. His subjects are, however, still Yavanas 
and Mlecchas, and he presents horses, caps set with 
jewels, and swords with ivory hilts", articles 
scarcely to be found in Assam, which cannot well 
be the seat of his sovereignty. It seems most likely 
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therefore that the story may have originated in 
some knowledge of the power and position of the 
C/reek-Bactrian princes, or their Scythian 
successors, although in the latter compilations it has 
been mixed up with allusions to the first 
Mohammedan aggressians. See Js, Res. V. 306* 
and XV 100. 

3. According to the Mahabh^rata, he only 
enlarged and fortified tlie ancient city of KusasthalT, 
founded by Raivata, Sabba P,: see also Bk, IV. Ch. 
I of our text. 

4. The name of Mucukunda, as one of the sons 
of Mandhatri occurs io Bk. IV. Ch. IL; but no. 
lurther notice is taken of him. The Bhagavata 
specifies his being the son of that King, and relates 
the same story of his long sleep as the text The 
same occurs in the Hari Vamsa. The general 
character of the legends in this chapter is that of 
reference to something familiar, rather than its 
narration, In the Hari Vamsa the opposite extreme 
is observable, and there the legends are as prolix as 
here they are concise. The Bhagavata follows a 
middle course; but it seems unlikely that in either 
of the three we have the original fables. 
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you wish, lord of men, possessed of might 
irresistible, honoured by my favour. When you 
have fully enjoyed all heavenly pleasures, you 
shall be born in a distinguished family, 
retaining the recollection to your former 
births; and you shall finally obtain 
emancipation." 


CHAPTER 24 

TTWRH, ^1) 







Thus praised by the wise Mucukunda, the 
sovereign of all things, the eternal lord, Hari, 
said to him, "Go to whatever celestial regions 


MfuiT^vi ^:i 

?RT; ?iiwl UTH' 

^nTRHntntirR ■JT^nnc^iimi 

Having heard this promise, and prostrated 
himself before Acyuta, the lord of the world. 
Mucukunda, went forth from the cave, and be¬ 
holding men of diminutive stature, now first 
knew that the Kali age had arrived. The king 
therefore departed to Gandhamadana, the 
shrine of Naranarayana, to perform penance. 


fiWTlsftr n 

3ipft?T 

TITrf5T»rafT;?lf ^ ^ ll\9ll 


t5(il TThfisr TTlw 

^iniT ^ II 

?i4!isi^ m Jii^jM^i^wynii ^on 


ftiiiuy^chWcicjH^ iilyrw=i 

•nhzjsr trtffirai; ■^wJqvjmH-.iiT^ii 



3f'Wl)giyi|gyd^ e}>f%lsl 5^i?rf?(?irH,l 



;ii??ii 


«h(ilq^ wRd 4>HHI 

3TO^ tm ^ ^f^gl P lftMld ll ^>{|| 
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Krsna having by this stratagem destroyed 
his enemy, returned to Mathura, and took 
captive his army, rich in horses, elephants and 
cars, which he conducted to Dvaraka, and 
delivered to Ugrasena, and the Yadu race was 
relieved from all fear of invasion. Baladeva, 
when hostilities had entirely ceased, being 
desirous of seeing his kinsmen, went to 
Nanda's cow-pens, and there again conversed 
with the her^men and their females, with 
affection and respect. By some, the elders^, he 
was embraced; others, the juniors, he 
embraced and with those of his owti age, male 
or female, he talked and laughed. The cow 
herds made many kind speeches to Halayudha; 
but some of the GopTs spoke to him with the 
affectation of anger, or with feelings of 
Jealousy, as they inquired after the loves of 
Krsna with the women of Mathura. “Is all well 
with the fickle and inconstant Krsna ?" said 
they: “Does the volatile swain, the friend of an 
instant, amuse the women of the city by 
laughing at our rustic efforts (to please him)? 
Does he ever think of us, singing in chorus to 
his songs ? Will he not come here once again 
to see his mother ? But why talk of these 
things? it is a different tale to tell for him 
without us, and for us without him. 


fttiT fm trar sntn ^ 


traiftr 

cJtBST I ^'311 


Father, mother, brother, husband, kin, what 
have we not abandoned for his sake ? but he is 
a monument of ingratitude. Yet tell us does 
not Krsna talk of coming here ? Falsehood is 
never, 0 Kr§na, to be uttered by you. Verily 
this is Damodara, this is Govinda, who has 
given up his heart to the damsels of the city, 
who has no longer any regard for us, but looks 
upon us with disdain." 


i|<l?R 

^ rT W II ^ ^11 

^ Vigqivi 3iE!rRT:ii 

So-saying, the Gopis, whose minds were 
fixed on Kfsna, addressed Rama in his place, 
calling him Damodara and Govinda, and 
laughed and were merry; and R3ma consoled 
them by communicating to them agreeable, 
modest, affectionate, and gentle messages 
from Kfsna, With the cowherds he talked 
mirthfully, as he had been wont to do, and 
rambled along with them over the lands of 
Vraja.' 

NOTES 

1. This visit of Balarama to Vraja is placed by 
the Hari Vamsa anterior to the fall of Mathura; by 
the Bhagavata, long subsequent to the 
establishment of the Yadus at Dvaraka. 

*** 
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CHAPTER 25 


iiysnefciiuiii) 

TO?rT3ang 

^ f^jT:JWWW W 

^ii 

Pim4iMw)|4w yj|Jfai^4fn<Tiiiftui:i 
^3q^nsi!MrEi4 ■gw; 3n?gH;oftTi;u:jii 
3WtgT 

fcf3^ ofR^ ^ 4jfjraHH«ll4>dq^ l 
fgrR5^ nf^Wgr l M q ^ l 
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mm ^ n 

fRT: tfc^m r ^ ^fpTT h i ^'^ i 

innft WTT ^ II 
^ ’TtipiWH^T: g<ii(^d: i 

iFi ^^MPh rrf^RT %rarafgR?iTT^:ii\9ii 
^T*RTt?’ra?nrfwT: <»»fuiehiHlfTt)«»ji'wq<n: I 
OTW l^l^-.iuii 

rlTET ^ *<Ti\TfiiHqHrM ^1 

mm m: 5 # wn^ hi^ii •? 11 

^ ^ «ra^ H<;(q@ci:i 

^ MTqrfti ^wift J|«idiriitisj4ii<in:ii ^oii 
•^n fiST ^ WOT Wf -OTOT^JT fqcTTTI 
WW^S'^ <HW4IOTra WOTI^II ^^11 

Whilst the mighty Se§a' the upholder of the 
globe, was thus engaged in wandering amidst 
the forests with the herdsmen, in the disguise 
of a mortal-having rendered great services to 
earth, and still considering what more was. to 
be achieved-Varuna, in order to provide for 
his recreation, said to his wife VarunI (the 
goddess of wine). You. Madira, are ever 
acceptable to the powerful Ananta; go 
therefore, auspicious and kind goddess, and 
promote his enjoyments." Obeying these 
commands, VarunI went and established her¬ 
self in the hollow of a Kadamba tree in the 
woods of Vmdavana, Baladeva, roaming 
about, came there, and smelling the pleasant 
fragrance of liquor, resumed his ancient 
passion for strong drink. The holder of the 
ploughshare observing the vinous drops 
distilling from the Kadamba tree, was much 
delighted, and gathered and quaffed them^ 
along with the herdsmen and the Gopls, whilst 
those who were skilful with voice and lute 
celebrated him in their songs. Being inebriated 
with the wine, and the drops of perspiration 
standing like pearls upon his limbs, he called 
out, not knowing what he said, "Come hither, 
Yamuna river, I want to bathe." The river, 
disregarding the words to a drunken man, 
came not at his bidding; on which Rama in a 


rage took up his ploughshare, which he 
plunged into her bank, and dragged her to him, 
calling out, “Will you not come. You jade? 
Will you not come? Now go where you please 
(if you can).” Thus saying, he compelled the 
dark river to quit its ordinary course, and 
follow him whithersoever he wandered 
through the wood. 

TflORuH iratOTOT 4IM(q^c^HlxHII 

TOT "pr OT pHipil TTII 
lOT 

1115? rat ?rOT1^ (a^m i PR TJ^TOTTII II 

Assuming a mortal figure, the Yamuna, 
with distracted looks, approached Balabhadra, 
and entreated him to pardon her, and let her 
go: but he replied, “I will drag you with my 
ploughshare in a thousand directions, since 
you contemn my prowess and strength.” 

1RT9R deiia 


$ryTt»q|(rltl<tlOTrt rOTT TOT 3Rnf^:l 
rOT: wra ^ anfTRTSOTOT ROTOTT:! 

SOTriatOTH are wshh,ii t'^ii 

arOTjrflOT 'OTOTTOTOTOT^OTqi 

upRf aar ^ ri^aka^ri^ii 11 


<?)nieSu; TT rt^ 



%nOTOTT: anf%Tip:ii v^w 


At last, however, appeased by her reiterated 
prayers, he let her go after she had watered all 
the country.^ When he had bathed, the goddess 
of beauty LaksmI, came and gave him a 
beautiful lotus to place in one car, and an 
earring for the other; a fresh necklace of lotus 
flowers, sent byVaruna; and garments of a 
dark blue colour, as costly as the wealth of the 
ocean; and thus decorated with a lotus in one 
ear, a ring in the other, dressed in blue 
garments, and wearing a garland, BalarSma 
appeared united with loveliness. 

^ ^ HW TOTTOTIT ?r^l 
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PfV I 6l(r^ch1 [|| ^^11 

^ w# wl^vr: wgT^:ii 

Thus decorated, Rama spotted two months 
in Vraja, and then returned to Dvaraka, where 
he married Revatl, the daughter of king 
Raivata, by whom he had two sons, Ni?atha 
and Ulmuka/ 

NOTES 

1 The great serpent, of whom Balarama is an 
incarnation. 

2 There is no vinous exudation from the 
Kadamba tree (Nauclea Kadamba), but its flowers 
are said to yield a spirit by distillation ; whence 
Kadambarl is one the synonyms of wine, or 
spiritous liqour. The grammarians, however, also 
derive the word from some legend, stating it to be 
so called because it was praduced from the hollow 
of a Kadamba tree on the Gomantha mountain: 

The Hari Vamsa. which 
alone makes the Gomantha mountain the scene of 
an exploit of Krsna and Rama, makes no mention 
of this origin of wine; and the Bhagavata merely 
says that VarunI took up her abode in the hollow of 
a tree. There must be some other authority therefore 
for this story. 

3 The Bhagavata and Hari Varhsa repeat this 
story; the latter very imperfectly : the former adds, 
that the Yamuna is still to be seen following the 
course along which she was dragged by Balarama. 
The legend probably alludes to the construction of 
canals from the Jumna, for the purposes of 
irrigation; and the works of the Mohammedans in 
this way, which are well known, were no doubt 
preceded by similar canals dug by order of Hindu 
princes. 4 See Bk. IV. Ch. XIV. 
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CHAPTER 26 



M<r?H 


«Tl®ra»: IMT I 

wit trPTT*ra^ ^ gn^ii ^ii 

■’sl^ulf ^ w w xsfregiftnli 

^ ^ Ml^ci 'Wit T|(*li)|| 9 II 



3i?Hit ^^;iimi 

^t*nfarf? fqqi^ j fit aFat i|a^T^^:i 
iaa^WR^TTwr iim^Miy a^ii^ii 


a;w fafw:i 

tTl^qM-aRRRT-TITWW IIV9II 

rif^jatagrn^i 


ftffa® WTO 



Bhl^maka was king of Vidarbha, residing 
at Kundina.' He had a son named Rukmin, and 
a beautiful daughter named RukminI, Kr§na 
fell in love with the latter, and solicited her in 
marriage; but her brother who hated Kr§na, 
would not assent to the espousals. At the 
suggestion to Jar^sandha, and with the 
concurrence of his son, the powerful sovereign 
Bhi§maka affianced RukminI to Sisupala. In 
order to celebrate the nuptials, Jarasandha and 
other princes, the friends of Sisupala, 
assembled in the capital of Vidarbha; and Krs 
na, attended by Balabhadra and many other 
Y3davas, also went to Kundina to witness the 
wedding. When there, Hari contrived, on the 
eve of the unptials, to carry off the princess,^ 
leaving Rama and his kinsmen to sustain the 
weight of his enemies. Paupdraka, the 
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illustrious Dantavakra, Viduratha, Sisupala, 
Jarasandha, Salya, and other kings, indig/iant 
at the insult, exerted themselves to kill K}sna, 
but were repelled by Balarama and the 
Yedavas. 

fsgr 3if^ wft ^ ^ II n 

gilcmatoq? it gfgniTT ii?oii 

^dqfrt: 

3ioixg nn 

gg ?ngT ? ?;gsrRERif7Ti 
^iqgTzr^i;^! ^nglwn^lggiH.11^^11 

Rukmin, vowing that he would never enter 
Kundina again until he had slain Kesava in 
fight, pursued and overtook him, In the 
combat that ensued, Krsna destroyed with his 
discus, as if in sport, the host to Rukmin, with 
all its horse, and elephants, and foot, and 
chariots, and overthrew him, and hurled him 
on the ground, and would have put him to 
death, but was withheld by the entreaties to 
Rukminl. "He is my only brother," she 
exclaimed, "and must not be slain by you: 
restrain your wrath, O divine lord, and give me 
my brother in charity." 


demon Sambara carried him off, but he slew 
the demon. 

NOTES 

1 Vidarbha is the country of Berar, and the name 
remains in the present city of Bedar: the capital 
however, Kundinapur, is commonly identified with 
a place called Kundapur about forty miles north- 
east to Amaravatl (in Berar). 

2 When she had gone forth from the city to 
wordship AmbikS: Bhagavata. Indran!. the wife of 
Indra: Hari Vamsa. Our text tells the circumstance 
more concisely than the others. 

3 After depriving him of his eyebrows and hair. 
In the Bhagavata, Balarama also interferes in 
favour of Rukmin, and reproves Krsna for 
disfiguring him. 

4 Of course this was somewhere in the 
neighbourhood of Kundina or Vidarbha, and 
usually supposed to be situated on the Narmada. 

5 That is, by violence: thus Manu: "The seizure 
of a maiden by force, whilst she weeps and calls for 
assistance, after her kinsmen and friends have been 
slain in battle, or wounded, and their houses broken 
open, is the marriage called R^sasa." III. 33. 
According to the Bhagavata, Rukminl sends to 
invite Krsna to carry her off, and instruct him how 
to proceed. 


gRr^Th: <j)ail4i[^tJc(,4uiii 

gpT g^ii ii 

ironHt 

^31^ ^ ^ ^ ^3mR rr ?mi 

WM’r^ 3isqTg:ii 


Thus addressed by her, Krsna, whom no 
acts affect, spared Rukmin;^ and he (in pur¬ 
suance of his vow) founded the city Bhojakat 
a,"* and ever afterwards dwelt therein. After the 
defeat of Rukmin, Kfsna married Rukmin! in 
due form, having first made her his own by the 
Rakshasa ritual.*' She bore him the gallant 
Pradyumna, a portion of the deity of love. The 
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CHAPTER 27 

Vit^f^ur ir^: -^r gst 

^ lrr:ll 

Maitreya said-How, Muni, happened it that 
the hero Pradyumna was carried away by 
Sambara? and in what manner was the mighty 
Sambara killed by Pradyumna? 

W?IT 35Ttt 

^5% ^sntnjnrf 

^ ^ wlrr 
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yfad ^ Mr^ 'dsiig 
^ 'ITRIT ^ dfyifij ^d^i^c4<{lftra:IIVII 
Mrm<t|4isr %jTI 

Parasara replied-When Pradyumna was but 
six days old, he was stolen from the lying-in 
chamber by Sambara, terrible as death; for the 
demon foreknew that Prad5mmna, if he lived, 
would be his destroyer. Taking away the boy, 
Sambara cast him into the ocean, swarming 
with monsters, into a whirlpool of roaring 
waves, the haunt of the huge creatures of the 
deep. A large fish swallowed the child, but he 
died not, and was bom anew from its belly:’ 
for that fish, with others, was caught by the 
fishermen, and delivered by them to the great 
Asura Sambara. 


^ppid rl 

triWii<sii 


aw fnretvji^: ^fdwwnfwiri 
7iwi>iii ■gf?ra;pj5P^ii ii 

%T: tirt^ ^ 7Rr:i 

ditnfMd fg;ii^oii 


His wife MayadevI, the mistress of his 
household, superintended the operations of the 
cooks, and saw, when the fish was cut open, a 
beautiful child, looking like a new shoot of the 
blighted tree of love. Whilst wondering who 
this should be, and how be could have got into 
the belly of the fish, NSrada came to satisfy 
her curiosity, and said to the graceful dame, 
“This is the son of him by whom the whole 
world is created and destroyed, the son of Vis 
pu, who was stolen by Sambara from the 
lying-in chamber, and tossed by him into the 


sea, where he was swallowed by the fish. He is 
now in thy power; do you, beautiful woman, 
tenderly rear this jewel of mankind." 

mivrt 

W MIHUmiy tt %^l 
dlvdl^dlfdilJlUl wn^I?PTOrt|?ITII nil 

Hif^jHim ^ 'wfw wnfintii nii 

■qraratft ^ rt^ ■PTOT: tl?T^I 

M^H I d l pR P n-d T tPWWf3;^^ll n II 
Thus counselled by Narada, MayadevI took 
charge of the boy, and carefully reared him 
from childhood, being fascinated by the 
beauty of his person. Her affection became 
still more impassioned when he was decorated 
with the bloom of adolescence. The 
gracefully-moving Mayavatl then, fixing her 
heart and eyes upon the high-minded 
Pradyumna, gave him, whom she regarded as 
herself, all her magic (and illusive) powers. 

MT^Hticnpir^id d^s^tisiT II nil 

TPm Idm fd«iil|dd|if cbMVIWICIl nil 

%T: tPiniTr 5 i a ' < i -uu ri 

•PT 5 % Ttrar chwiaiuiidjdoMHiii nii 

Observing these marks of passionate 
affection, the son of Krsna said to the lotus¬ 
eyed MayadevI, "Why do you indulge in 
feelings so unbecoming the character of a 
mother? ' To which she replied, "You are not a 
son of mine; you are the son of Visnu, whom 
Kala Sambara carried away, and threw into the 
sea: you was swallowed by a fish, but was 
rescued by me from its belly. Thy fond 
mother, O beloved, is still weeping for you." 

MtlVK 3o[Ttr 

*Wl^Hl<irdUHI ^ imil 
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Tw ■Rrar c<^fdjiju) ^trrat ii \6 ii 

W ^STOR i ^ "RTW a&lHVIWi^l 
3?qt?r ^ II 

3^^:^ m*4lc|rin Tnrf^rlH) 

W fWH^-g qr ^wi4rfw:iRoil 

^ngigq'^TOTT 

(SI-yRll: TJpel^i ^ HeJ<i1re<^ll ^ ^11 
3if^ g^iftr 5^ ir 31^ ^ ^jfl^i 
Twn^ ^sFrfl'gnft (y'^ftriiii^^ii 
3T8im TTiT 

?><qr!i -goqrfe «raT^g?5T! 

When the valiant Prad)mmna heard this, he 
was filled with wrath, and defied Sambara to 
battle. In the conflict that ensued, the son of 
Madhava slew the whole host of Sambara. 
Seven times, he foiled the delusions of the 
enchanter, and making himself master of the 
eighth, turned it against Sambara, and killed 
him. By the same feculty he aseended into the 
air, and proceeded to his father's house, where 
he alighted, along with Mayavatl, in the inner 
apartments. When the women beheld 
Pradyumna, they thought it was Krsna 
himself:. RukminI, her eyes dimmed with 
tears, spoke tenderly to him, and said, “Happy 
is she who has a son like this, in the bloom of 
youth. Such would be the age of my son 
Pradyumna, if he was alive. Who is the 
fortunate mother adorned by you? and yet 
from thy appearance, and from flie affection I 
feel for you, you are assuredly the son of 
Hari." 

MilVH 

3nH: Ti? fjroPr 
ap<T:5Tcrfif ^ Jn? 

?r rPHI: -^l ?T «f^ l d :l 

tn^Nd) «inrf ^ Tiati 


f ^ w dg^^ciytTvoni 

%?iraRT MI«IPe>'l'J( 1?V9II 

M i dmd 

IRdll 

dVld Tfd:l 

ft ^ d>Tjsijr ir<?ii 

^ g TJWr TJT TTlf tliRdrq'MIUdll ? o || 

ftt %T TtpiT ^ 
srarr ftrift Tftf ^jnwii ? ?ii 
fft iMlftaijijiiul Tj^rqift «Hft?r: 31*211^:1 

At this moment Krsna, accompanied by 
Narada, arrived; and the latter said to the 
delighted RukminI, "This is your own son, 
who has come hither after killing Sambara, by 
whom, when an infant, he was stolen from the 
lying-in chamber. This is the virtuous 
Mayavatl, his wife, and not the wife of 
Sambara. Hear the reason. When Manmatha, 
the deity of love, had perished,^ the goddess of 
beauty, desirous to secure his revival, assumed 
a delusive form, and by her charms fascinated 
the demon Sambara, and exhibited herself to 
him in various illusory enjoyments. This thy 
son is the descended Kama; and this is the 
goddess Rati, his wife.^ There is no occasion 
for any uncertainty: this is thy daughter-in- 
law." Then RukminI was glad, and Kesava 
also; the whole city resounded with exclama¬ 
tions of joy, and all the people of DvarakS 
were surprised at Rukmipl's recovering a son 
who had so long been lost. 

NOTES 

1 The BhSgavata tells the story in the same 
manner, but the Hari Vams'a omits the part of the 
fish. 

2 When he was reduced to ashes by a fiery 
glance from ^iva, in resentment of his inflaming 
him with passion for Uma. This legend is a 
favourite with the ^aiva Purinas, and is told in the 
Liiiga and Kalika, also in the Padma Purina, and 
KasI Khanda of the Skanda PURanA They do not 
say much about his resuscitation however; ^iva, in 
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pity of Ratfs grief restoring him only to a bodiless 
existence as Ananga, whose place is to be in the 
hearts of men. The Lihga adds, that when Visnu, in 
consequence of the curse of Bhrgn, shall be bom as 
the son of Vasudeva, Kama shall be bom as one of 
his sons. 

3 The daughter of Daksa, but not enumerated 
amongst those formerly specified (Bk. I. Ch. VIL): 
she was bom from his perspiration, according to the 
Kalika PURanA 

•kick 
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CHAPTER 28 
3TSTf^seiR: 

■g^ ^i?[riTC cisrnrrg ii ?ii 

fEireir ^nw ^i 

^f^W4qg 95^ rlTEvH^ WII ? II 

3Rnsr firoiw ^ l?Tt*RT:i 

^ "^irEiT 'HM^Piidi Train ? ii 
^ -vjliraeldt 'cTlftr ftfinft g,iq^fwfti 
n^lUviigTII rlF?IT giiin^ Vf)HM0^4IIUII 
Hljrf^dt UrSmixiT cI5?iniT rnF^TflTTh 

Rukmin! bore to Kf§na these other sons, 
Charude$na, Sude?ija, Charndeha, Su§eria, 
Charugupta, Bhadracharu, Charuvinda, 
Sucharu, and the very mighty Charu; also one 
daughter, Charumatl. Kr?na had seven other 
beautiful wives, Kalindl, Mitravrnda, the 
virtuous Nagnajiti, the queen Jambavanti; 
RohinT of beautiful form; the amiable and 
excellent daughter of the king of Madra, 
MadrI; Satyabhama, the daughter of ^atrujit: 
and Laksmana, of lovely smiles*. Besides 
these, he had sixteen thousand other wives^. 
ijgcTtsftf ng ra laif ■g^i 

• wd g irai ^snngTffT^TiTm^;ii^ii 


Tot figr %gf^fiRft^:ii'9ii 

eiiqiiny ^|ci:i 

TIT v ft fiu niuii 

Ti^ Twrai Tjiggi '^1 
^(^oii iFit vii^g^Mi Usui a 

The heroic Pradyumna was chosen for her 
lord, at her public choice of a husband, by the 
daughter of Rukmin; and he had by her the 
powerful and gallant prince Aniruddha, who 
was fierce in fight, an ocean of prowess, and 
the tamer of his foes. Kesava demanded in 
marriage for him the granddaughter of 
Rukmin; and although the latter was inimical 
to Krsna, he betrothed the maiden (who was 
his son's daughter) to the son of his own 
daugher (her cousin Aniruddha). Upon the 
occasion of the nuptials Rama and other 
Yadavas attended Krsna to Bhojakata, the city 
of Rukmin. 

ira ft# ingft: gruraR:! 

yiftijfH'JiSfgtaT dleKIMgcH^ II II 

3iB^ # trail?! snft ■R^l 

^ Ararat ^ ii nn 

After the wedding had been solemnized, 
several of the kings, headed by him of 
Kalihga, said to Rukmin, "This wielder of the 
ploughshare is ignorant of the dice, which may 
be converted into his misfortune: why may we 
not contend with him, and beat him, in play?" 

#ft URTg I 

ir^rrat w Tfttn ^ gw ^ wii ii 

ftraspnt fwrft w:i 

(ffdl?lsfii iiot Tjfwnr ftragii ^?ii 

Tift w TTWifti ftranuit wn^i 
TjTwftsinrTnft wft gft^ grrii ?vii 

Tift g»ftlf iftftr l flil ; I 

riT? nftsn: mhii 
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inrr ^ 

TT: n II 

^ Mch 'r vKy r HmH. 1 

fii^qiarf^ ^ ^ ??n5sr:ii ^\9ii 

g ^ T < t tl T^ Pltcfe<^{^ ' ^d T ^ .-l 

^ ^jpii? wjft w w?^s^rmm’ici;ii ^6 ii 
yn^eiw sn^^vi ^ wi 

TiiJfw -53^ sir^‘l^w'i<^vt>T?i 3^11 II 

The potent Rukmin replied to them, and 
said, "So let it he;' and he engaged Balarama at 
a game of dice in the palace,: BalarSma soon 
lost to Rukmin a thousand Niskas^; he then 
staked and lost another thousand; and then 
pledged ten thousand, which Rukmin, who 
was well skilled in gambling, also won. At this 
the king of Kalihga laughed aloud, and the 
weak and exulting Rukmin grinned, and said, 
"Baladeva is losing, for he knows nothing of 
the game; although, blinded by a vain passion 
for play, he thinks he understands the dice." 
Halayudha, galled by the broad laughter of the 
Kalihga prince, and the eontemptuous speech 
of Rukmin, was exceedingly angry, and, 
overcome with passion, increased his stake to 
ten millions of Niskas. Rukmin accepted the 
challenge, and therefore threw the dice. 
Baladeva won, and cried aloud, "The stake is 
mine.” But Rukmin called out as loudly, that 
he was the winner. 

T letpild 3SP{II ? o II 

“Tell no lies, Bala," said he;’’the stake is 
yours; that is true; but I did not agree to it: 
although this be won by you, yet still I am the 
winner." 

in? hJJfl^WlR^ll 

'53TI 

gtT; ^ra1?r^jJoiTii??ii 

3H: TTTfK?l)?R;l 

§M^I3H; IR^II 


ira!m^5r?reTr: iR'kii 
3n?;®3 w m i w4 uHwra ^:i 
irtlR |rfti^3^IRMI 

A deep voice was then heard in the sky, 
inflaming still more the anger of the high- 
spirited Baladeva, saying, "Bala has rightly 
won the whole sum, and Rukmin speaks 
falsely: although be did not accept the pledge 
in words, he did so by his acts (having cast the 
dice).” Balarama thus excited, his eyes red 
with rage, started up, and struck Rukmin with 
the board on which the game was played, and 
killed him''. Taking hold of the trembling king 
of Kalihga, he knocked out the teeth which he 
had shown when he laughed. Laying hold of a 
golden column, he dragged it from its place, 
and used it as a weapon to kill those princes 
who had taken part with his adversaries. 

331 f|j3l 

#3 3^ 3^11 ^ ^ II 

3^ ^ ^f33UT 

3)3r3f3#4lNT! Tif33nfl-33I3t^kRfll?'9ll 
3^ Spreg,q 'l 3T3 ^3Vg t ig fet t 33 l 
iilT3,mri|<Tmi3 Tl^^raqil ^ <S II 

W# 3TgTf^: 3tan3:ll 

Upon which the whole circle, crying out 
with terror, took to fight, and escaped from the 
wrath of Baladeva. When Krsna heard that 
Rukmin had been kilted by his brother, he 
made no remark, being afraid to Rukmini on 
the one hand, and of Bala on the other; but 
taking with him the newly wedded Aniruddha, 
and the Yadava tribe, he returned to Dvaraka. 

NOTES 

1 The number specified, however, both in this 
place and in c. 32, is nine, instead of eight. The 
commentator endeavours to explain the difference 
by identifying Rohipi with J5mbavatl: but in the 
notices of Krspa's posterity, both in this work and 
in the Bhhgavata. she is distinct firom J5mbavatl. 
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She seems, however, to be an addition to the more favourable picture of courtly manners; but scenes 

usually specified eight, of whose several marriages of violence have never been infrequent at the courts 

the Bhagavata gives the best account. In addition to of Rajput princes. 

the three first respecting whom particulars are *** 

found in all, Kalindi, or the YamunS, is the 

daughter of the sun, whom Krsna meets on one of 

his visits to Indraprastha, and who claims him as 

the reward of her penance. His next wife. 

Mitravinda, is the daughter of his maternal aunt 
Rajadhidevi (Bk. IV. Ch. XIV.). and sister of Vinda 
and Anuvinda, kings of AvantI: she chooses him at 
her Svayamvara. The Hari Varhsa calls her 
Saudatta, daughter of Sivi; and she is subsequently 
termed Saivya by our text. NagnajitI or Satya, the 
next wife, was the daughter of Nagnajit, king of 
Kausala, and was the prize of Krsna’s overcoming 
seven fierce bulls, whom no other hero had 
encountered with success, Bhadra, princess of 
Kekaya, alsto Krsna's cousin, the daughter of 
Srutakirtti (Bk. IV. Ch. XV.), was his next: and his 
eighth wife was Madri, the daughter of the king of 
Madra; named, according to the Bhagavata, Laks 
anS; and to the Hari V., Saubhima; distinguishing, 
as does our text, clearly Laksmana from Madri. and 
like it having no satisfactory equivalent for Bhadr^. 

The Hari Vamsa does not name RohinI, but 
specifies other names, as Vrhatl etc. In the life of 
Krsna, taken from the Bhagavata through a Persian 
translation, published by Maurice, there is a curious 
instance of the barbarous distortion of Sanskrit 
names by the joint labours of tlie English and 
Persian translators: the wives of Krsna are written. 

Rokemenee (RukminI), Seteebhavani 

(Satyabhama), Jamoometee (Jambavati), 

Kalenderee (Kalindi), Lechmeena (LaksmanS), 

Soeta (Satya?), Bhedravatee (Bhadra). Mihrbeoda 
(Mitravinda). 

2 These, according to the Mahabharata. Adi P„ 
were Apsarasas, or nymphs. In the DSna Dharma 
they become Krsna’s wives through a boon given 
him by Uma. 

3 The Niska is a weight of gold, but according to 
different authorities of very different amount. The 
commentator here terms it a weight of four 
Suvarnas, each about 175 grains troy. 

4 The Bhagavata and Hari Vamsa, which both 
tell this story, agree in the death of Rukmin; but in 
die Mahabharata he appears in the war, on the side 
of the Pandavas. The occurrence is a not very 
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CHAPTER 29 
U,eb^*TQ^ll5€2IR: 




ai<c(r9i M: 



3>Fjfiimra 9^<l<Ndp^l: ll^ll 

yi%?y SR^ ^581 '?1[^R?T iRoii cRT: I 
gsrarom niehw isTErf^ii ? n 

fdBcfii 

JT^ didlft h^^(;4II ? II 

?nifer-^jrrTn?M 

IT TT^ Plsdl^rodillll^fll 
fg i^ TT fe wraif^i 
^ ^I tT H^ I Tli 'iT»t§ q ^c» :limi 
^sn?T3%i 

• <i(^j ii tfwin i cui ^ ^ni% f^cfta g^:iiCtii 
^5? mwiiiiyiril ^fiiM ^sRitri 
d^l driId^*Hliydi livsll 

Hi^l 11 

•TT^^raHT^qCTRnif^ll 6 II 
^mnn^ ^sri^i 

f? gRiT i%3nrf^ii ^ ii 

155 '5?f^ 44fdci^lf«l TISf^TT 3RlrRT:l 
M><rw TISIT gTIdr*!^ Mfurtl4d»(ll ?o II 
aiydwifdoft ^o5 -Jrqij.-^i^lfns^i 
^j|ITT TfTTS^S^lT H lo g^ ig^ ^snn^ll ^^11 
gOlf r P^d^ ^^tf^! traTTIT^Trarf^l 
T iidM^ 5(i;Tai^ yi^yiiidiH' ii <9ii 
^akra, the lord of the three worlds, came 
mounted on his fierce elephant Airavata to 
visit ^auri (Krsna) ac Dvaraka. Having entered 
the city, and been welcomed by Hari, he 
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related to the hero the deeds of the demon 
Naraka. “By you, MadhusQdana, lord of the 
gods,” said Indra, “in a mortal condition, all 
sufferings have been soothed. Ari§ta. 
Dhenuka, Chanura, Mustika, Kesin, who 
sought to injure helpless nan, have all been 
slain by you, Kahsa, Kuvalayapida, the child- 
destroying PutanS, have been killed by you; 
and so have other oppressors to the world. By 
you valour and wisdom the three worlds have 
been preserved, and the gods, obtaining their 
share of the sacrifices offered by the devout, 
enjoy satisfaction. But now hear the occasion 
on which I have come to you, and which you 
are able to remedy. The son of the earth,' 
called Naraka, who rules over the city of 
Pragjyotisa,^ inflicts a great injury upon all 
creatures. Carrying off the maidens of gods, 
saints, demons, and kings, he shuts fliem up in 
his own palace. He has taken away the 
umbrella of Varuna, impermeable to water, the 
jewel mountain crest of Mandara, and the 
celestial nectar-dropping earings of my mother 
Aditi; and he now demands my elephant 
Airavata. I have thus explained to you, 
Govinda, the tyranny of the Asura; you can 
best determine how it is to be prevented." 




^ 

cj(4ici ?? 11 

Tret 


Having heard this account, the divine Hari 
gently smiled, and, rising from his throne, took 
Indra by the hand; then wishing for the eater 
of the serpents, Garuda immediately appeared; 
upon whom his master, having first seated 
Satyabhama upon his back, ascended, and flew 
to Pr§gjyotisa. Indra mounted his elephant, 
and, in the sight of the inhabitants of Dvaraka, 
went to the abode of the gods. 


II 

rRTT ^ IjTR: ll^vaii 

grlsr iRqTTTIII #;l 

^ ^ eWT %3n 

^yip pT:ii II 

^wi« ^isT^II?oII 

«fhT tr ^ ^1 

i|n<gT ^ fsOT ^ ^ ^^U'6i*^iii ? 

'jrn5n«i ? ? ii 

The environs of Pragjyotisa were defended 
by nooses, constructed by the demon Muru, 
the edges of which were as shaip as razors; but 
Hari, throwing his discus Sudarsana amongst 
them, cut them to pieces. Then Muru started 
up, but Kesava slew him, and burnt his seven 
thousand sons, like moths, with the flame of 
the edge of his discus. Having slain Muru, 
Hayagriva. and Panchajana, the wise Hari 
rapidly reached the city of Pragjyoti§a: tnere a 
fierce conflict took place with the troops of 
Naraka in which Govinda destroyed thousands 
of demons; and when Naraka came into the 
field, showering upon the deity all sorts of 
weapons, the wielder of the discus, and 
annihilator. of die demon tribe, cut him in two 
with his celestial missile. Naraka being slain. 
Earth, bearing the two earrings of Aditi, 
approached the lord of the world, and said, 

g1«ie^crw 

rclrwvi«*»ra: 'Jt^ziUTOTII ? ? II 

^5^ ^ ir fgPiiiTf^:i 
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at#T^ ~^chm^d ; 3mtii?mi 

fq«hT(^ ^ n>iqiS'Cl^J':l 

inrar rg ^jrn|<i: f% crgiR^n 

oqnf^ Hntg: fgjgT «n^if wgi^ wi 

ggr f% w^ii ^vgii 
THTBcm ^ ^Rn^TT ■JTFR’TT ^|oi)4) 
g^rg^ jra#^ii9<iii 

3nTt^ ■^tf^dTrq-'j^! f| gq; ^?n^i 

g^i; ^nggra^^gm c^rgcT: cgfgmfM:ii?'?ii 

The Earth said “When, O lord, I was 
upheld by you in the form of a boar, your 
contact then engendered this my son. He 
whom you gave me has now been killed by 
you; take therefore these two earrings, and 
cherish his progeny. You, lord, whose aspect 
is ever gracious, has come to this sphere, in a 
portion of yourself, to lighten my burden. You 
are the eternal creator, preserver, and 
descrover of the universe; the origin of all 
worlds, and one with the universe; what praise 
can be worthily offered to you? You are the 
pervader, and that which is pervaded; the are, 
the agent, and the effect; the universal spirit of 
all beings; what praise can be worthily offered 
to you? You are the abstract soul, the sentient 
and the living soul of all beings, the 
imperishable; but since it is not possible to 
praise you worthily, then why should the 
hopeless attempt proceed? Have compassion, 
O universal soul, and forgive the sins which 
Naraka has committed. Verily it is for the 
sanctification of thy son that he has been killed 
by you.” 

MtIVH 3^Ter 

THif^ 4ichigragit T g ■gf^TOrmii ^ o n 
The lord, who is the substance of all 
creatures, having replied to the earth, “Even 
so”, proceeded to redeem the various gems 
from the dwelling of Naraka. 


^ it^ttt^ii ^ ^ii 

gsnwTT l^^ii ? ? ii 

TraETnnrmrai^ iRgn^ 3^’ 
^ggiw'TifgRr; ^ 

grpt Tjg trfunT^i 
an^iinriTT 


3Tipr TT IPT: Ttrit'Mrm-y^iggiT.i 
snl^: gif Bllg«4TpSIH,ll ? h II 

tatfsrangpt mn# q<*l4(4VT: aT®TF!T:n 


In the apartments of the women he found 
sixteen thousand and one hundred damsels^ ; 
he also beheld in the palace six thousand large 
elephants, each having four tusks; twency-one 
lalAs of horses of KSmboja and other 
excellent breeds; these Govinda dispatched to 
Dvaraka, in charge of the servants of Naraka. 
The umbrella of Varupa, the jewel mountain 
which he also recovered, he placed upon 
Garuda; and mounting him himself, and 
taking SatyabhamS with him, he set off to the 
heaven of the gods, to restore the earrings of 
Adit!'*. 

iiicic 


NOTES 

1 By Visnu. as the Varaha Avatara; but found 
and adopted by Janaka. Kalika Purana 

2 In the centre of the country of Kamarupa, 
inliabited by Kir^tas ; the site of the shrines of 
DevI, as Dikkaravasini and Kamakhya. Kalika 
Purana. 

3 Theae were captive princesses, according to 
the Bhagavata; Aparasas, or celestial nymphs, 
according to the KMika Purana; and these upon 
their rescue by Krsna became his wives. 

4 The legend of Naraka is related in more detail 
in the Bhagavata and Hari Vams'a. but is still more 
fully narrated in the KMika Upapurana. It may be 
considered as one of the various intimations that 
occur in the Puranas of hostilities between the 
worshippers of Visnu and Siva; Naraka being in an 
especial degree favoured by the latter. 
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CHAPTER 30 

(9(R'4W^<UIH) 

9TRfn:3^ 

cfiw m 

^h4<4 

igwqraXTai^U^irdt ?ft:l 
39cRf?<WT^J Tn?4p^ 

ftRTraff?n3Trait ^^5fe(friH^ II? II 

^ ?lt iniTO 71^ ^ ^U^SHlrlill 

^ 'H<*HIVl4l Vl^i4n44 ^JRI^; IIVII 
?RT; ^IflT *n?Trf WRft ?f^l 

gaicliRfdiotm gsm ^:iimi 

Garuda, laden with the umbrella of Vanina 
and the jewel mountain, and bearing Hrshikesa 
on his back to the court of Indra, went lightly, 
as jf in sport, along. When they arrived at the 
portals of Svarga, Hari blew his shell; on 
which the gods advanced to meet him, bearing 
respectful offerings. Having received the 
homage of the divinities, Krsna went to the 
palace of the mother of the gods, whose turrets 
resembled white clouds; and on beholding 
Aditi, paid his respects to her, along with 
Sakra, and, presenting to her own earrings, 
informed her of the destruction of the demon 
Naraka. The mother of the world, well 
pleased, then fixed her whole thoughts upon 
Hari, the creator, and thus pronounced his 
praise: 


TRTcRTtqTTraWr! wnrRT,'- ^^^Trarii^ii 
7nl?iT guiRM^i 

R^pii^d! ^<d^Tci! fR1wii\3ii 

fyd^lu^RI^ :-^-chc«GmRdf3d i 
^jRTTRfvnTTgs! tciMiRyf<c(f3dii<iii 


TTsm rti 

g t l i v i -ft d«i r r^ff ll^ll 

girif 

^ g^itggi %gT irnguggr:! 

gi ujiug i g fq7Trai9rr -"FEra^ iqsiTwmi ?^ii 

Tmgt ^ th^:i 

gig*. «nwitd«i^rdd:ii ^ ii 
gsgpRranr Tf?r-'g^tRragr 4i 
ggrr^: n^?ii 

Glory to you, O god with the lotus eyes, 
who removest all fear from those that worship 
you. You are thfc eternal, universal, and living 
soul; the origin of all beings; the instigator of 
the mental faculty, and faculties of sense; one 
with the three qualities; beyond the three 
qualities; exempt from contraries; pure; 
existing in the hearts of all; void of colour, 
extension, and every transient modification; 
unaffected by the vicissitudes of birth or death, 
sleep or walking. You are evening, night, and 
day; earth, sky, air, water, and fire; mind, 
intellect, and individuality. You are the agent 
of creation, duration, and dissolution; the 
master over the agent; in thy forms which are 
called Brahma, Visnu, and 6iva. You are gods, 
Yak§as. Daityas, Rak§asas, Siddhas, Punnagas, 
KQsmandas, Pisachas, Gandharbas, men, 
animals, deer, elephants, reptiles, trees, shrubs, 
creepers, climbers, and grasses; all things, 
large, middling, small, immense, or minute: 
you are all bodies whatsover, composed of 
aggregated atoms, 
grar g^gu^n'dMtgivrtfdglRTli 

3Hld1-yirMld';jlH rm II ^'Ull 

This thy illusion beguiless all who are 
ignorant of thy true nature, the fools who 
imagine soul to be in that which is not spirit. 

3T^ grrfg gigtsg, gti^ ^tiigug i d ^i 
31? jn^uiifg'JiTq'^i 

4yKmgHlui'qiw4d^lig! ^(fedH^ll ^Ml 
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fllirar: ^ ^jwoti 

: II V9\\ 

The notions that “I am-this is mine,” which 
influence mankind, are but the delusions of the 
mother of the world, originating in thy active 
agency. Those men who, attentive to their 
duties, diligently worship you, traverse all this 
illusion, and obtain spiritual freedom, Brahma 
and all the gods, men and animals, are alike 
invested by the thick darkness of, fascination, 
in the gulf of the illusions of Visnu. 

^ gw Ttrar n 

w ^ gwifiiw 

aiR l Rld^ ? MldlfdvlRld % ^ll II 

dilMldMKdJIldl *rM^HIdnil 

^dg tniRi -^swr: IR o ii 

^ M^ldRsiH'jHwiiim'l^d.tioiiiii 

ai^ ^^1 ^^n^ii ? ^11 

That men, who having worshipped you, 
should seek the gratification of their desires, 
and their own preservation, this, O lord, is also 
thy delusion. It is the sport of thy fascinations, 
that induces men to glorify you, to obtain 
thereby the continuance of their race, or the 
annihilation of their enemies, instead of 
eternal liberation. It is the fault of the impure 
acts of the unrighteous (to proffer such idle 
requests to one able to confer much more 
important benefits), like asking for a rag to 
cover one's nakedness from the tree that 
bestows whatever is solicited. Be propitious 
then, imperishable author of all the error that 
deceives the world; and dispel, O lord of all 
creatures, the conceit of knowledge, which 
proceeds from ignorance. 

Ti*^ww vii^¥«ra % ^:l 


^ lit 31#^ in^lR ^ II 

Glory to you, grasper of the discus, wielder 
of the bow brandisher of the mace, holder of 
the shell; for such do I behold you in thy 
perceptible form: nor do I know that form of 
your, which is beyond perception ! Have 
compassion on me, supreme god.” 

KIVK Wil 

1^; 3lfW? ^<KfijlH.I 
iiraT liRII 'R'tlW 

Visnu, thus h 5 mined by Aditi, smiled, and 
said to the mother of the gods, “Mother 
goddess, do you show favour unto me, and 
grant me thy blessing.” 

31 ^: gw ti ivi ;! ^(^« l fil iRmi 

“So be it,” replied Aditi, "ever as you will; 
and whilst you dwell amongst mortals, the first 
of men, you shall be invincible by gods or 
demons." 

RVMim MUIWII^ JHtlelfrl gR; gR:IR^II 

aiRHiww 

TB im^ ra % ^ '^ipaii^ec lari 

i MRibtira q qa i % ! "gfen qg^lcRgii ^vaii 

Parasara said- Then SatyabhSma, 
accompained by the queen of Indra, addressed 
Aditi respectfully, and solicited her 
benedictions: and Aditi in reply said to her, 
"Fair-browed dame, you shall never suffer 
decay, nor loss of beauty: you shall be the 
asylum of all loveliness, dame of faultless 
shade." 

-JjclW 

g fwng^ irt^i 
^iqq^g^ii^m i H *igMHg< :Rrn^ii ?6\\ 
w urii'Mim^ xnfwiw gwig;H.i 
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^q^amPl ^eil(^ firiHlI^o|| 


MaJdpj^iRuni^j 





Mlf^RT xjl^NIsj 1^: 
w 3nf TRwmr 
g;?TR ^<3 r91 <M :ll^ ^II 

^ % wg5r: ■?R?r «ciiiry«f ^i 

^ qhrat rre; ll?'){ll 

With the assent of Aditi. Indra then 
respectfully saluted Janarddana in all due 
form, and conducted him and Satyabbama 
through Nandana and other pleasant gardens 
of the gods; where Kesava, the destroyer of 
Kesi, saw the Parijata tree, the favourite of 
Saci, which was produced when the ocean was 
churned for ambrosia: the bark was of gold, 
and it was embellished with young sprouting 
leaves of a copper colour, and fruit-stalks 
bearing numerous clusters of fragrant fruit. 
When Satyabhama noticed this tree, she said 
to her beloved lord, Govinda, “Why should not 
this divine tree be transported to Dvarika? If 
what you say is true, and 1 am really dear to 
you, then let this tree be taken away from 
hence, and planted in the gardens of my 
dwelling. 

^ Tt sKlMcldl (IT^ipftgT ^ ^ 

Ttc^ rm ^sm ^ II 

tpt ^ ^ n 

qiR'jlId^q 

wr^ii ^\9ii 

You have often said to me, ‘Neither 
Jambavati nor RukminI is so dear to me, 
Satya, as you are. If you have spoken the truth, 
and not mere flattery, then let this Parijata tree 
be the ornament of my mansion. I long to 


shine amidst my fellow queens, wearing the 
flowers of this tree in the braids of my hair.” 




mR'Jira REcHfai 

arTThraranr II ^ ^ II 

^ ^ clcItMfq -qfl# 
mRyid R Rtf^! r^rr;ri^ii^<?ii 
ijiraiigiijRnnjJq 5;^iijdR««Ai 


3 cRlf«;dlSR R ^ y^tlR RfqRlfR Il'ifoH 

•gra^ rvmiwwi: rRk^i 


Thus solicited by Satyabhama, Hari smiled 
upon her, and taking the Parijata plant, put it 
upon Garuda. The keepers of the garden 
remonstrated, and said, “This Parijata tree 
belongs to SacT, the queen of the sovereign of 
the gods: it is not proper, Govinda, for you to 
remove it. At the time when the ocean was 
churned for the beverage of immortality, this 
tree was produced, for the purpose of 
providing Saci with flowery ornaments. You 
cannot be suffered to depart with it. It is 
through ignorance that this is sought for by 
any one, as it is the especial property of her on 
whose countenance the king of the gods 
delights to look; and who shall go away with 
impunity, who attempts to carry it off? 


srq^RR^ q r ^id i 

<d^tlad*t VlAMgqiWnd ’EORTTMU^II 
R3[ct RqiEgtTi 

fqRTcficfiZ Rti; cRT t?TRf% yfugdl: 11? 11 


Assuredly the king of the gods will punish 
this audacity; for his hand launches the 
thunderbolt, and the immortals attend upon his 
steps. Forbear then, Krsna, nor provoke the 
hostility of all the gods. The wise will not 
commence actions that can be productive only 
of unplesant consequences.” 



g;T ' MiPMidFit ^ qr wc: ^gnfqRiiu-^ii 
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wfRT: 

WT Rii: mfi'd i c nt w r|tT:ii>{^ii 

clcl^ «WWdl*W 

SatyabharnS, on hearing these words, was 
exceedingly offended, and said, “What right 
has ^aci-what has Indra-to the Parijata tree? It 
was produced at the churning of the ocean as 
the common property of all worlds. 
Wherefore, gods, should Indra alone possess 
it? In the same manner, guardians of the 
grove, as nectar, as the moon, as the goddess 
^ri herself, so the Parijata tree is the common 
property of all the world: and since SacT, 
confiding in the-strength of her husband's arm, 
would keep it to herself, away with submission 
to her: Satya takes away the tree. 

«wrdia |(T '*RI 

<S II 

?5f 

g>IT!T II II 

•JlMlfH ^ 'JlMlfn 

qiffiiid fwrzRt %im o II 


Go quickly, and let Pauloml be told what I 
have said; repeat to her this contemptuous 
message from Satyabhama; ‘If you are the 
beloved wife of your lord, if your husband is 
obedient to your authority, let him prevent my 
husband from carrying off this tree. I know 
your husband ^akra ; I know the sovereign of 
the divinities; and I, who am a mortal, take 
this Parijata tree away from you.” 


'^%nTir '?R*IT d>^44lfdd'H,l 
TjioHi^wira Sid^iiiMMid ^f^im^ii 
iRl; lift# ?f^l 

fgsrim^ii 


(Rtl f^dHi 

^ 4iyM(wtH.IIV'«ll 

’cIchK 1^: Vl'^4 l[^^l 

JJhI^ 4l^t;(l^dVI: f?mi*(immi 

il4t ^ VKVI^^H,! 

3t^r?IWtrq^g^:liq^ll 
TTRir ^ipfttri 

^nrar ii5^;im'3ii 

Accordingly the warders of the garden 
went and reported to SacT the message of 
Satyabhama, Sachl appealed to her husband, 
and excited the king of the gods to resent this 
affront: and Indra accordingly, attended by the 
army of the celestials, marched to attack Hari, 
in defence of the Parijata tree. The gods were 
armed with clubs, swords, maces, and darts; 
and- Indra wielded the thunderbolt. As soon as 
Govinda saw the king of the gods advancing 
against him on his elephant, attended by the 
immortals, he blew his shell so that the sound 
filled all the regions, and he showered 
smilingly myriads of arrows upon his 
assailants. Beholding the air in all directions 
overspre^ld with his darts, the celestials in 
return hurled innumerable missiles; but every 
one of these the destroyer of Madhu and lord 
of all worlds, cut playfully into a thousand 
pieces with his shafts. 
t|T?t • ^TTI^bJlrilW :! 

^Rjit yus^Tga^i ■«iHM9iM^^ci(I^im<iii 
TIfTT ^ 

#|o!iT: M r d^wro ; im II 

tii^ifai tilnJT 1^:i 
^agdl^HH^ ii ^ o n 
41dlifR: Vld^i 5liu\i^(ddl cRrat i^:l 
^d»fdfodVj.dnn i W ^ fHqrf^ :ll ^ ^11 
■^nsoT t3ra4>:i 

Viif^'uii >iR^<4fli odlfH ?nRifR^jpraT^ii^?ii 
riWTRfq c|<44b| 4ytl4^t:l 

dudis ?raiT ^’ii ^ ^ ii 
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The devourer of serpents, Garuda, laid hold 
of the noose of the sovereign of the waters, 
and tore it to fragments with his beak, as if it 
had been a little snake. The son of DevakI 
threw his mace at the club of Yama, and cast it 
broken upon the ground: he cut in bits, the 
litter of the lord of wealth with his discus; a 
glance of his eye eclipsed the radiance of the 
sun; be severed Agni into a hundred parts with 
his arrows, and scattered the Vasus through 
the realms of space; with his discus he cut off 
the points of the tridents of the Rudras, and 
cast themselves upon the earth; and with the 
shafts shot from his bow he dispersed the 
Sedhyas. Vis'vas, Maruts, and Gandharbas, like 
fleeces of cotton from the pods of the Simul 
tree, through the sky, Garuda also diligently 
plied his beak and wings and nails, and bit and 
bruised and scratched the deities who opposed 
his lord. 

cfcf: 

^ m TEi^i 

ii ^ mi 

^ '5’TRr fro ^ i II 

Then the king of the gods and the foe of 
Madhu encountered and overwhelmed each 
other with countless shafts, like rain-drops 
falling from two heavy clouds, Garuda in the 
conflict engaged with Airavata, and 
Janarddana was opposed to all the deities. 
When all the other weapons had been cut to 
pieces, Indra stood armed with his thunderbolt, 
and Krsna with discus Sudarsana. Beholding 
them thus prepared for fight, all the people of 
the three spheres exclaimed, “Alas ! alas 1" 
Indra launched his bolt, but in vain, for Hari 
caught and arrested it: he, forbore, however, to 


hurl his discus, and only called out to Indra to 
stay. 

l ^ct^ l? ^ ^ MHiy-THJ 

TiiR^idiwni^n rciigwiwcl Ti^iivaoii 

MUWKHWi ^Fl^liva^ll 
Xi* 41”^ <inoq«|i:ii'3^ II 

T ^ ^ dWIJflrtRui -qt ?I#IIV3?|| 

Satyabhama seeing Indra disarmed, and his 
elephant disabled by Garuda, and the deity 
himself about to retreat, said to him, “King of 
the triple sphere, it ill becomes the husband of 
Sach! to run away. Ornamented with Parijata 
garlands, she will approach you. Of what use 
is the sovereignty of heaven, embellished with 
the Parijata tree, no longer beholding Sad 
meet you with offection as of yore ? Nay, 
Sakra, fly not; you must not suffer shame: 
here, take the Parijata tree; let the gods be no 
longer annoyed. Sachl, inflated with pride of 
her husband, has not welcomed me to her 
dwelling with respectful presents. 

HtT: W! ^ felW»^IIV3')^l| 

^ ^:l 

-yr f ^ ^ ^ ^ "nl^Tiivami 

As a woman, I am light of purpose, and am 
anxious for my husband's fame; therefore have 
I instigated, Sakra, this contest with you. But I 
do not want the Parijata tree, nor do I wish to 
take that which is another's property. Sachl is 
proud of her beauty. What woman is not proud 
of her husband ?” 

JIT? xrf^l -yig: ^|[^lRrfg^;llV3^ll 
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^ 'fllilti fe®^fWTI|\9^9ll 

^ ^wjfd 

Thus spoken to by Satyabhama, the king of 
the gods turned back, and said to her, “Desist, 
wrathful dame, from afflicting your friend by 
further reproaches. I am not ashamed of being 
vanquished by him who is the author of the 
creation, preservation, and destruction 'of the 
world; who is the substance of all things; in 
whom, without beginning or middle, the 
universe is comprised; and from whom, and by 
whom, identical with all things, it proceeds, 
and will cease to be. What disgrace is it, O 
goddess, to any one to be discomfited by him 
who is the cause of creation, continuance, and 
dissolution ? 



TT^irtfl 3TE!lFr:l| 

His form is the parent of all worlds, though 
infiitely subtle, and known to those only by 
whom all that may be known is known. Who 
is able to overcome the unborn, unconstituted, 
eternal lord, who has willed to become a 
mortal for the good of the world 
NOTES 

1 The Bhagavata merely says. “Incited by his 
wife, Krsna look away the Parijata tree, having ^ 
subdued the gods, and planted it in the garden of 
Satyabhama, The Hari V. makes a long story of it, 
and tells it with some variations, especially in the 
commencement; Satyabhama's desire for the 
Parijata tree having been excited by Narada's 
presenting a flower from it to Krsna's other spouse. 
Rukminl. 
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endowed with subtlety of discernment. You 
are that you are, engaged in the active 
preservation of the earth; you extractest the 
thorns implanted in her bosom, destroyer of 
the demon race. Let this Parijata tree be 
transferred to DvSraka, and it shall remain 
upon earth as long as you abidest in the world 
of mortals.” 

W ^ ?fT:l 

Hari, having assented to the proposal of 
Indra, returned to earth, hymned by attendant 
sage, saints, and quiristers of heaven. 

4U«bi«iaRt^i fs?3T:ii<^ii 

wramTO MiR''3nd u^id^ii II 
^ 

del# TOdTI: "9^ 

When Krsna arrived over Dvaraka, be blew 
his shell, and delighted all the inhabitants with 
the sound. Then alighting from Garuda, he 
proceeded with SatyabhamS to her garden, and 
there planted the great Parijata tree, the smell 
of which perfumed the earth for three furlongs, 
and an approach to which enabled every one to 
recollect the events of a prior existence; so 
that on beholding their faces in that tree, all 
the Yadavas contemplated themselves in their 
(original) celestial forms. 

HyURtri ddt «Pni;i 

drgjpEr wRii^^ii ^?ii 
dd: di# ^ 31# ^iR#d:l 
dT; dPIT H#U|f(|^'3## TmTldT:« ^'>3« 
dd# dT# d?r#l 

irarf id#dd;dinf#^srn% «r#d;ii ^mi 

Then Kr§na took possession of the wealth, 
elephants, horses, and women, which he had 
recovered from Naraka, and which had been 


brought to Dvaraka by the servants of the 
demon; and at an auspicious season he 
espoused all the maidens whom Naraka had 
carried off from their friends; at one and the 
same moment he received the hands of all of 
them, according to the ritual, in separate 
mansions. 

rMlRrd>H.I 

didf#^TddTT II 

dT: dddT 

dlfoidpt #TdPf liddlidfdll ^\9II 
##5 ^ 'ddTI^ST dT# ^^1=1:1 
ddT^i#r! 'ddf##«l#ra#lft:ll^<ill 
^ ij,e|,Ri!^ l: 3TB!nd:ll?^ll 

Sixteen thousand and one hundred was the 
number of the maidens, and into so many 
different forms did the foe of Madhu multiply 
himself; so that every one of the damsels 
thought that he had wedded her in his single 
person; and the creator of the world, Hari, the 
assumer of universal shape, abode severally in 
the dwelling of each of these his wives. 

*** 
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CHAPTER 32 

(.*MwRdH) 


<03 •y^'OIMT bH^T^dll ^11 

flfltniT rFrar ^:i 

snj^wrarmir ?nwrm «<H?n(H^:iRU 
vRm vjil^^iar m^i'<«hi:i 

VNniRef«ra3'pT:ii^ii 
■pr wit Wl' 

3rani R^qniT pr: giif?Rnir^WT:ii'«» 
v r c i iui r ’gf^:i 

aiai^ g iPi ^gMT wntnt trt wiimi 
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31^: I 



3lftRj^ 41^ H6iq«n:l 

cHUivi %at^llV9ii 

fesT ^rpr ^ rii^uiiii 6 II 

Parasara said- I have enumerated to you 
Pradyumna and the other sons of Rukminl. 
Satyabhama bore Bhanu and Bhairika. The 
sons of RohinI were Diptimat, Temrapaksi, 
and others. The powerful SSmba and other 
sons were bom of JambavatT. Bhadravinda and 
other valiant youths were the sons of NagnajitI 
Saivya (or Mitra-vinda) had several sons, of 
whom Sahgramajit was the chief. Vrka and 
others were begotten by Hari on Madri Laks 
mana had Gatravat and others: and Sruta and 
others were the sons of Kalindl.* Kr§na had 
sons also by his other wives, in all one 
hundred and eighty thousand. The eldest of, 
the whole was Pradyumna, the son of 
Rukminl: his son was Aniruddha, from whom 
Vraja was bom: his mother was U§a, the 
daughter of Bapa, and grand-daughter of Bali, 
whom. Animddha won in war. On that 
occasion a fierce battle took place between 
Hari and Sankara, in which the thousand arms 
of Bana were lopped away by the discus of the 
former. 

gw^rair^iw. wTf^^Krani;?ft:ii<^ii 
p^^’pmnr! tiu i tati i j rdM^f^ i 

gjtprT ^ ^ II II 

Maitreya said - How happened it, 
venerable Brahman, that a contest on account 
of Usa arose between Siva and Krsna ? and in 
what manner did Hari cut off the thousand 
arms of BSna ? This, illustrious sir, you are 
able to narrate. 


gwr giurpr 

dcptMuiH^ii ?^ii 

iPT: Tra>vri%Riw ■’iHf mw 

wd ignft t^i ii 

‘lldMIdH.'l 

^ ^ ^Tlf p<nii^ tno^ll II 

Parasara said- Usa the daughter of Bana, 
having seen Parvatl sporting with her lord, 
Sambhu, was inspired with a wish for simileir 
dalliance. The beautiful Gaur!, who knows the 
hearts of all, said to Usa, "Do not grieve; you 
shall have a husband.” “But when will this 
be?” Thought Usa to herself, "or who will be 
my lord?" On which Parvatl continued; 

^ cl «lTlf s r f^mfrl il 

"He who shall appear to you, princess, in a 
dream on the twelfth lunation of the light half 
of Vais'akha, he will be your husband.” 

cREZlt piT. 3^1 Rd *1^1 

cT^TfiTii^mi 

(RT: UppjTI 

W^ll^^ll 

Accordingly, as the goddess had foretold, 
on that lunar day a youth appeared to Usa in a 
dream, of whose person she became 
enamoured. When she woke, and no longer 
perceived him, she was overcome with sorrow, 
and, unrestrained by modesty, demanded of 
her companion, whither he had gone. 

dlUlt^ 1T^ p*nu3%j|^IlT 5 drgdll 

UW: HT ^ W ccldlT»t|ci II II 

<4<^l vtsfligjdi dlt4 ^ ddil 

cT^ f^wnnTRPT ^6 ii 

cjsarr ddiwl ini^ii ii 
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The companion and friend of the princess NOTES 
was Chitralekha, the daughter to Kubhanda, l The Bhagavata says, each of his eight queens 
the minister of BSna. “Of whom do you speak had ten sons, and gives the ten names to each set, 
?” Inquired she of UsS. But the princess, with one or two exceptions, 
recollecting herself, was ashamed, and *** 

remained silent. At length, however, 

Chitralekha conciliated her confidence, and 
she related to her what had passed, and what 
the goddess had foretold; and she requested 
her fnend to devise some means of uniting her 
with the person whom she had beheld in her 
dream. 

II ^ o II 

mm TIT 5 <'iAi4wsal<»i^if<Ki 

^-ti 4 ^i 

fljjni ^ ^ n 

M: ^ fpTi 

^gdlra^fdchlfVMI HSIT l^ifqiii ^ ? II 
W TIT 

«ftf^5TTul w# 1J%T: 3taini:i 

Citralekha then delineated the most 
eminent gods, demons, spirits, and mortals, 
and showed them to U§a. Putting aside the 
portraits to gods, spirits, snake-gods, and 
demons, the princess selected those of mortals, 
and amongst them the heroes of the races of 
Andhaka and Vri§ni. When she came to the 
likenesses of Krsna and Rama, she was 
confused with shame; from the portrait of 
Pradyumna she modestly averted her eyes; but 
the moment she beheld the picture of his son, 
the object of her passion, her eyes wide 
expanded, and all her bashfulness was 
discarded. “This is he! this is he!” said she to 
Citralekha; and her friend, who was endowed 
with magic power, bade her be of good cheer, 
and sec off through the air to Dvaraka. 
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CHAPTER 33 

TT|W:) 

TPRRPTT^ctm 

sToitsftr vftimrif i^ 

IwfiuUllit fVHIgc(H^I| ?|| 

■cwf^-=oAyi ^nOxW'jHdil TOT:l 

Before this took place, Bana had been 
engaged in the adoration of the three-eyed 
god, and had thus prayed to him; “I am 
humiliated, O lord, by the possession of a 
thousand arms in a state of peace; let some 
hostilities ensue, in which I may derive some 
advantage from their possession. Without war, 
what is the use to these arms ? They are but a 
burden to me.” 

^ TOTH^II ? II 

Sankara replied, "When thy peacock 
banner shall be broken, you shall have war, the 
delight of the evil spirits that feast on the flesh 
to man.” 

WfTTggRT 

?iTiM ■gf^: sppgq^Frdl' g?gi 
Cd^iiqifl'lcra ^11 >{11 

Bana, pleased by this promise, proffered 
his thanks to ^ambhu, and returned to his 
palace, where he found his standard broken; at 
which his joy was increased. 

x rafiM ^ ei ^ g (tgi 

cric^h :ii mi 
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t TlTdM WtWI 
T%TJTt ’iwfT 

snf^ ^5TR«RTi 

trf^ ^'gMKN Tngh?Tiiv9ii 


^ eduftsfif <yoyws*nad;i 

w?if^ ^ 1&:iuii 
Tnw ^ ^ ^ TTf^rart^.'i 


At that time the nymph Citralekha returned 
from Dvaraka, and by the exercise of her 
magic power brought Aniruddha along with 
her. The guards of the inner apartments 
discovering him there with Usa, reported it to 
the king who immediately sent a body of his 
followers to seize the prince; but the valiant 
youth, taking up an iron club, slew his 
assailants: on which BSna mounted his car, 
advanced against him, and endeavoured to put 
him to death. Finding however, that Aniruddha 
was not to be subdued by prowess, he 
followed the counsel of his minister, and 
brought his magical faculties into the conflict, 
by which he succeeded in capturing the Yadu 
prince, and binding him in serpent bonds. 

W qiu)^ ^Trr?:ll ?o|| 
w ^Tlftrni^ ^ ^ lygify^usran 


When Aniruddha was missed from 
DvarSvatl, and YSdavas were inquiring of one 
another whither he had gone, Narada came to 
them, and told them that he was the prisoner of 
Bapa, having been conveyed by a female, 
possessed of magic faculties, to Sonitapura.' 
When they beared this, they were satisfied; for 
they had imagined he had been taken away by 
the gods (in reprisal for the Parijata tree). 

?fT: i 


wim ^11 11 


Krsna therefore immediately summoned 
Garuda, who came with a wish; and mounting 
upon him, along with Bala and Pradyumna, he 
set off for the city of Bana. On their approach 
to the city they were opposed by the spirits 
who attend on Rudra, but these were soon 
destroyed by Hari, and he and his companions 
reached the vicinity of the town. Here mighty 
Fever, an emanation from Maheswara, having 
three feet and three heads,^ fought desperately 
with Visnu in defence of Bana. 


srapi ii ii 

yW: y ■^SEPTR^ y? ^ T?nff0TTI 

tt ftrdm^:ii ^\sn 

rrasT ^i-dil^ld t ^iyTq;i 
sireq^ m II II 

yy ?yyT yy ' 5 ^ ■wRbuRi mh4I: i 
fysyy^ yfyasRthyytyr ^ ii^'?ii 


Baladeva, upon whom his ashes were 
scattered, was seized with burning heat, and 
his eyelids trembled: but he obtained relief by 
clinging to the body of Krsna. Contending thus 
with the divine holder of the bow, the Fever 
emanating from Siva was quickly expelled 
from the person of Krsna by Fever which he 
himself engendered. BrahmS beholding the 
impersonated malady bewildered by the 
beating inflicted by the arms of the deity, 
entreated the latter to desist; and the foe of 
Madhu refrained, and absorbed into himself 
the fever he had created. The rival Fever then 
departed, saying to Krsna, “Those men who 
call to memory the combat between us shall be 
ever exempt from febrile disease.” 

^RyRi fejMy^u)yiiiiy piIh^iii ? o ii 
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"p:! 

Tra^: ^l^lWl^UdlfMdl:ll??ll 

wi^ ^qnra:i 

^ ^rkl^-q^I^tlR ? II 

gmwil^l ^g«?q|qTO VI^<H,I 
^RT: TTOt^l^^: TOnsrTninRT:IR'»ill 
FTt wtaw 3qii%vr<l.l 
^ <i>wl4if^a*i4uniii?mi 

M^ddT^ y^HIWUMlfad:! 

^ ii?^ii 
^ ^ 1^1 
^ 3TO^ ^ TT^ Tnfsngqni ?v9ii 
TT^?iwq1«re^ "q^nsiH^i 
^iwRiara^ -JTt^ ^-ga(3iU^: ti?ii ^ 6 \\ 
Next Visnu overcame and demolished the 
five fires,^ and with perfect case annihilated 
the army of the Danavas. Then the son of Bail 
(Bana), with the whole of the Daitya host, 
assisted by Sankara and KMikeya, fought with 
^auri. A fierce combat took place between 
Hari and Sankara, all the regions shook, 
scorched by their flaming weapons, and the 
celestials felt assured that the end to the 
universe was at hand. Govinda, with the 
weapon of yawning set Sankara a gape; and 
then the demons and the demigods attendant 
upon ^iva were destroyed on every side; for 
Kara, overcome with incessant gaping, sat 
down in his car, and was unable longer to 
contend with Krsna, whom no acts affect. The 
deity of war, Kartikeya, wounded in the arm 
by Garuda, struck by the weapons of 
Pradyumna, and disarmed by the shout of 
Hari, took to flight, Bana, when he saw 
Sankara disabled, the Daityas destroyed, Guha 
fled, and Siva's followers slain, advanced on 
his vast car, the horses to which were 
harnessed by Nandlsa, to encounter Kr§na and 
his associates Bala and Pradyumna. 


fenST MeTiqdll ? II 

3TIi;Kf HI^-HIllUl yq^HIcIMllSlcIH^I 
^ ^1^ «nuTt gitfe T4f*U||||^o|| 

M: ^«irw 4014^:1 

4>wiuiRi^cr'*Ti.ii ^ ?ii 
yiuVwT^wlFr yffdi^^Ti-Ti 

grot wft fgoijiy tra^^ii ^II 
' d«i Hai (u i wir-^fTooff f^nflwi 
TOiiT Mtmq^uii fpr ii^^ii 

3lfjfuT fT(Tf qr; 11 ?II 

The valiant Balabbadra, attacking the host 
of Bana, wounded them in many ways with his 
arrows, and put them to a shameful rout; and 
their sovereign beheld them dragged about by 
Rama with his ploughshare, or beaten by him 
with his club, or pierced by Krsna with his 
arrows; he therefore attacked Krsna, and a 
fight took place between them: they cast at 
each other fiery shafts, that pierced through 
their armour; but Krsna intercepted with his 
arrows those of BSna, and cut them to pieces. 
Bana nevertheless wounded Kesava, and the 
wielder of the discus wounded BSna; and both 
desirous of victory, and seeking enraged the 
death of his antagonist, hurled various missiles 
at each other. When an infinite number of 
arrows had been cut to pieces, and the 
weapons began to be exhausted. Kr§na 
resolved to put Bapa to death. 

' ^riiiiHiiR ' ^ng ^ ^ n 

frat ^:ii^^ii 
q1l«ai^: 'g^#R;i 
qiuijjR » vq ^ ^npFT M:ii ^^ii 
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f ^g(><fq wn • <l^ n g^;'i ^ >^lcra<g qTT ^ n^{oii 

The destroyer of the demon host therefore 
took up his discus Sudarsana, blazing with the 
radiance of a hundred suns. As he was in the 
act to casting it, the mystical goddess Kotavl, 
the magic lore of the demons, stood naked 
before him.'* Seeing her before him, Krsna, 
with unclosed eyes, cast Sudar&na, to cut off 
the arms of BSna. The discus, dreaded in its 
flight by the whole of the weapons of the 
demons, lopped off successively the numerous 
arms of the Asura. Beholding Krsna with the 
discus again in his hand, and preparing to 
launch it once more, for the total demolition of 
Bapa, the foe of Tripura (^iva) respectfully 
addressed him. The husband of Uma, seeing 
the blood streaming from the 'dissevered arms 
of Bapa, approached Govinda, to solicit a 
suspension of hostilities, and said to him, 

-sc* in 

ITair! tgr 

^ ?nnr<?(rw w wti 

Ttrar 

“Krsna, Krsna, lord of the world,' I know 
you, first of spirits, the supreme lord, infinite 
felicity, without beginning or end, and beyond 
all things. This sport of universal being, in 
which you take the persons of god, animals, 
and men, is a subordinate attribute of thy 
energy. Be propitious therefore, O lord, unto 
me. I have given Bapa assurance of safety; do 
not you falsify that which I have spoken. He 
has grown old in devotion to me; let him not 
incur thy displeasure. The Daitya has received 


a boon from me, and therefore I deprecate thy 
wrath.” 

3nT?ra^ fegr•'mprafifi' jrf?r lu^ii 

When he had concluded, Govinda. 
dismissing his resentment against the Asura, 
looked graciously on the lord of Uma, the 
wielder of the trident, and said to him, 

^nirf 

^ tt^tTRfecT Wl 

■ 91 ^ 1 111 

■^c^l JHnff fjSIT: ■f^feri 

: II II 

3iM»gs,hy>r Tnranfwf^ml^Tr: ^ o n 

^ ^Irtynypulf stsEtm-.ll 

"Since you, Sankara, have given a boon 
unto Bapa, Let him live, from respect to your 
promises, my discus is arrested; the assurance 
of safety granted by you is granted also by me. 
You are fit to apprehend that you are not 
distinct from me. That which I am, you are; 
and that also is this world, with its gods, 
demons, and mankind. Men contemplate 
distinctions, became they are scupified by 
ignorance." So saying, Krspa went to the place 
where the son of Pradyumna was confined. 
The snakes that bound him were destroyed, 
being blasted by the breath of Garuda: and Kr§ 
pa, placing him, along with his wife, upon the 
celestial bird, returned with Pradyumna and 
Rama to Dvaraka.^ 

NOTES 

1. The synonyms of Sopitapura in the Trikapda 
Sesa are Devikota, Banapur, KotIvar?am, and U§ 
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avana. The first is usually considered to be the Khanda). V^mana Purana, and Brahma Vaivartta 

modem Devicotta in the Kamatic, which is Purina (Krsna Janma Khanda). 

commonly believed to be the scene of Bana's 

defeat. The name, however, occurs in other parts of 

India; in the Dekhin, on the banks of the Godavari, 

according to Wilford the capital of Muhja (As. Res. 

IX. 199); and in Assam, near Goalp^a, as the city 
of the Daityas. As. Res. XIV. 443. Hamilton notices 
the remains of a city so called in Dinajpur. in the 
Kalika Purana Bana is described as the friend, and 
apparently neighbour, of Naraka. king of Pragjyotis 
or Assam. 

2 Alluding to the three stages of febrile 
paroxysms, or to the recurrence of tertian ague. A 
contest with this enemy, in the course of military 
operations is an allegory which the British armies 
in India too often illustrate. 

3 The Ahavaniya, Garhapatya. Daksina, Sabhya, 
and Avasathya, are the five fires; of which the three 
first have a religious, and the other two a secular 
character. The first is a fire prepared for oblations 
at an occasional sacrifice : the second is the 
household fire, to be perpetually maintained: the 
third is a sacrifical fire, in the centre of the other 
two, and placed to the south: the Sabhya is a fire 
lighted to warm a party: and the Avasathya the 
common domestic or culinary fire. Manu. III. 

100,185, and Kullilka Bhatta’s explanation. 

4 Kotavl ) is said to be an eighth portion of 
Rudranl, and the tutelary goddess of the Daityas, 
composed of incantations (n^cm4)). The Hari V. calls 
her also Lamba and intimates her being the mother 
of Bana, and as identical with Durga. The word in 
the lexicons designates a naked woman, and is 
thence applicable to Durga in some of her forms. 

5 There can be little doubt that this legend 
describes a serious struggle between the Saivas and 
Vaisnavas. in which the latter, according to their 
own report, were victorious : and the Saivas. 
although tliey attempt to make out a sort of 
compromise between Rudra and Krsna, are obliged 
to admit his having the worst of the conflict, and 
his inability to protect his votary. The Bhagavata 
tells the story much as the text. The Hari V. 
amplifies even more than usual, the narrative 
occupying nearly seventy pages of the French 
translation. The legend is to be found to the same 
purport, but in various degrees of detail, in the Agni 
Purana Karma Purana, Padma. Purana (Uttara 



506 


THE V 1 §^JU-PURAI^AM 


CHAPTER 34 





fe^irir Tra ^<5^isr pf^croni 


cRj^gjsKicit ■q^mnr! tit f| ^irii 

Maitreya said-Of a truth the divine Sauri, 
having assumed a mortal body, performed 
great achievements in his easy victories over 
^akra and Siva and all their attendant 
divinities. 1 am now desirous to hear from 
you, illustrious sage, what other mighty 
exploit the humiliator of the prowess of the 
celestials performed. 

Wt till i^l 

tiira'dA ^jgi cfRiunft ^ISITII ^ II 

Parasara said - Hear, excellent Brahman, 
with reverent attention, an account of the 
burning of Varanasi by Krsna, in the course of 
his relieving the burdens of the earth. 

^3t^i?tRtW|^:iro'ii 
II mi 

fair ^romi ^m^rm^ i 

c4TTjc)m»iR«> tiTti nM'l:lRll 

3iTiqtTr airtgrirak utir Ttmi^ gmi'aii 

ft'j(Rl4;*l^ rl^ ^15?^ ^11 6 II 
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"Wl 


H(Tr Hgai ^jrf^PTFjra^^ ^1 






^r§«T nil 

^Kuj ^ '^TW^rU thTiIRn ! dc;il 

zMT ^ ^ ^ tT n II 

^r^rfiSTR^ ^ y4^riJI"«IMId ?fT: . 
owdnyi^^ rgftct dwt ^ II nil 
There was a Vasudeva who was called 
Paundraka*, and who. Though not the 
Vasudeva was flattered by ignorant people as 
the descended deity, until he fancied himself 
to be the Vasudeva^ who had come down upon 


?fT;ii nil 

fditV^udHyi Tftdctifl:^itr^dH.i 

ttnaPTwftt ^ifRTimii 
^ ^ dc^Hivi ^wirafcHdi fen 
PiRdvifadtiivj5dvi(^d>n^chviifH'nii nil 
^PilT VII^Ih*^: vAR^Id-^Kul: I 


earth. Losing all recollection of his real 
character, he assumed the emblems of Vi$pu, 
and sent an ambassador to the magnanimous 
Krspa with this message; “Relinquish, you 
foolish fellow, the discus; lay aside all my 
insignia, my name, and the character of 
Vasudeva; and come and do me homage ; and 
I will vouchsafe you means of subsistence.” At 
which Janarddana laughed, and replied, “Go 
messenger, back to Paundraka, and say to him 
from me, 'I will dispatch to you my emblem 
the discus without fail. You will rightly 
apprehend my meaning, and consider what is 
to be done, for I shall come to thy city, 
bringing the discus with me, and shall 
undoubtedy consign it to you. If you will 
command me to come, I will immediately 
obey, and be with you tomorrow; there shall 
be no delay: and, having sought thy asylum, I 
will so provide, O king that I shall never more 
have any thing to dread from you." So saying, 
he dismissed the ambassador to report these 
words to his sovereign; and summoning 
Garuda, mounted him, and set off for the city 
of Paundraka^. 


When the king of KasT heard of the 
preparations of Kesava, he sent his army (to 
the aid of Paup^raka), himself bringing up the 
rear; and with the force of the king of Ka^I, 
and his own troops, Paupdraka, the false 
Vasudeva, marched to meet Kr$pa. Hari 
beheld him afar off, standing in his car, 
holding a discus, a club, a mace, a scimitar, 
and a lotus, in his hands; ornamented with a 
garland of flowers ; beating a bow; and having 
his standard made of gold; he had also the 
Srivatsa mark delineated on his breast; he was 
dressed to yellow garments, and decorated 
with earrings and a tiara. When the god whose 
standard is Garuda beheld him, he laughed 
with a deep laugh, and engaged in conflict 
with the hostile host of cavalry and elephants, 
fighting with swords, scimitars, maces, 
tridents, spears, and bows. Showering upon the 
enemy the shafts from his Sarahga bow, and 
hurling at them his mace and discus, he 
quickly destroyed both the army of Paup^raka 
and that of the king of Kasl. 

tMi'qiletljclW 


■^T ^nfrr 


^ ^Ciq4^tj| Itt Tlfwi 
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He then said to the former, who was 
foolishly wearing his emblems, “Paundraka, 
you desired me by your envoy to resign to you 
all my insignia. I now deliver them to you. 
Here is my discus; here I give up my mace; 
and here is Garuda, let him mount upon thy 
standard.” 

fd?pRd:i 

iJtfirat ^0^ «rRt wrisr Mbdtdi 

cPTt ^1 


When the inhabitants of KasI saw the head 
of their king shot into their, city, they were 
much astonished, and wondered how it could 
have happened, and by whom the deed could 
have been done. Having ascertained that the 
king had been killed by Krsna, the son of the 
monarch of KasY* together with the priest of 
the family, propitiated Sankara; and that deity, 
well pleased to be adored in the sacred place 
Avimukta, desired the prince to demand a 
boon: on which he prayed, and said, "O lord, 
mighty god, through thy favour let thy mystic 
spirit arise to destroy Kr§na, the murderer of 
my father.” 





Thus speaking, he let fly the discus and the 
mace, by which Paundraka was cut to pieces, 
and cast on the ground; whilst the Garuda on 
his banner was demolished by the Garuda of 




^ ^'«ii 

gnf?RTtJ^?l^WnS!T ^WESI^I 


Visnu. The people, beholding this sight, 
exclaimed, “Alas! alas!” but the valiant king 
of Kasl, adhering to the imposture of his 
friend, continued the conflct, till Sauri 



decapitated him with his arrows, shooting his 
head into the city of KasT, to the marvel of all 
the inhabitants. Having thus slain Paundraka 
and the king of KasT, with all their followers, 
Sauri returned to Dvaraka, where he lived in 
the enjoyment of heavenly delights. 

Tifer: Ti5r 


II? ^11 



“It shall be so,” answered Sankara: and 
from out of the southern fire upsprang a vast 
and formidable female,^ like flame out of fire, 
blazing with ruddy light, and with fiery 
radiance streaming amidst her hair. Angrily 
she called upon Kf§na, and departed to 
DvSrakS; where the people, beholding her. 



were struck with dismay, and fled for 
protection to MadhusQdana, the refuge of all 
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worlds. The wielder of the discus knowing that 
the fiend had been produced by the son of the 
king of KasI, through his adoration of the deity 
whose emblem is a bull, and being engaged in 
sportive amusements, and playing at dice, said 
to the discus, “Kill this fierce creature, whose 
tresses are of plaited flame.” Accordingly 
Sudarsana, the discus of Vi§nu, immediately 
attacked the fiend, fearfully enwreached with 
fire, and wearing tresses of plaited name. 
Terrified at the might of Sudarsana, the 
creation of Mahes'vara awaited not his attack, 
but fled with speed, pursued by him with equal 
velocity, until she reached Varanas'i, repelled 
by the superior might of the discus of Visnu. 
cfcr%ard ^ smvfwi mn 

Il'Uon 

^ ciKTUr^' 



(gwjilwi4TOy 

The army of Kas'T, and tlie host of the 
demigods attendant upon Siva, armed with all 
kinds of weapons, then sallied out to oppose 
the discus ; but, skilled in the use of arms, he 
consumed the whole of the forces by his 
radiance, and then set fire to the city, in which 
the magic power of ^iva had concealed 
herself.^ Thus was VarSnasT burnt, with all its 
princes and their followers, inhabitants, 
elephants, horses, and men, treasures and 
granaries, houses, palaces, and markets. The 
whole of a city, that was inaccessible to the 
gods, was thus wrapped in flames by the 
discus of Hari, and was totally destroyed. The 
discus then, with unmitigated wrath, and 
blazing fiercely, and far from satisfied with 


the accomplishment of so easy a task, returned 
to the hand of Vispu.^ 

NOTES 

1 From being, the commentator says king of 
Pundra. The Bhagavata calls him chief of the Karfls 
as; the Padma. king of K5si; but the Bhagavata, as 
well as our text, makes the king of Kas'I his friend 
and ally. 

2 According to the Padma Purana, he propitiates 
^iva, and obtains from him the insignia which 
constitute a Vasudeva. The different authorities for 
this legend all use the term Vasudeva in the sense 
to a title. 

3 The Hari V. and Padma Purana send 
J’aundraka to Dvaraka. According to the latter, 
Narada incites Paundraka to the aggression, telling 
him, he cannot be a Vasudeva till he has overcome 
Krsna: he goes, and is killed. The former work, as 
usual, enters into particulars of its own invention. 
Krsna is absent on a visit to Siva at Kailasa, and 
during his absence Paundraka, assisted by 
Ekalavya, king of the Nisadas, makes a night attack 
upon Dvaraka. They are resisted by the Yadavas 
under Satyaki and Balarama, by the former of 
whom Paundraka is repeatedly overthrown, and all 
but slain ; he requires so much killing, however, 
that he is likely to obtain the victory, when Ki^na 
comes to the aid of his kinsmen, and after a 
protracted encounter, described in language 
employed a himdred times before, kills his 
competitor. The whole of the sections called the 
Kailas'a Yatra. or Krsna's journey to Kailasa. must 
have been wanting in the copy used by M. 
Langlois. as they are not included in his translation. 
The chapters of the Hari V. according to his 
enumeration of them are 261: my copy has 316. 

4. The Bhagavata names him Sudak?ipa : the 
Padma, Dapdapapi. 

5. A personified Krtya. a magical creation. The 
Padma has the same. The Bhagavata makes the 
product of the sacrificial fire a male and sends him 
to Dvaraka, accompained by a host of Bhutas, 
Siva's attendant goblins; 

6. According to the Bhagavata. the magical, 
being himself destroys Sudaksina and his priest; but 
Sudarsana consumes the people and the city. The 
Padma ascribes the destruction of the king and all 
his city to the discus. The Hari V. closes its 
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nanative with the death of Paun^aka, and makes 
no mention of the destruction of Benares. The 
circumstance is alluded to in a preceding section (S 
159) by Narada, when detailing the exploits of Krs 
na. 

7 In this legend, again, we have a contest 
between the followers of Visnu and Siva intimated, 
as, besides the assistance given by the latter to 
Paundraka. Benares~-Varanasl or Atimukta-has 
been all time, as it is at present, the high place of 
the ^iva worship. There is also an indication of a 
Vaisnava schism, in the competition between 
Paundra and Krsna for the title of Vasudeva, and 
the insignia of his divinity. 

•kid: 
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CHAPTER 35 

Mfrf^vrlssziPT: 


earth. At the choise of a husband by the 
daughter of Duryodhana, the princess was 
carried off by the hero ^3mba. the son of 
Jambavatl. Being pursued by Duryodhana, 
Karna. Bhlshma. Drona, and other celebrated 
chiefs, who were incensed at his audacity, he 
was defeated, and taken prisoner. 




When the Yadavas heard of the occurrence, 
their wrath was kindled against Duryodhana 
and his associates, and they prepared to take 
up arms against them; but Baladeva, in accents 
interrupted by the effects of ebriety. forbade 
them, and said, “I will go alone to the sons of 
Kuru; they will liberate Samba at my request. 


^ Mtl*M 9riFp! d-qqitsMI^q^Rtll ?ll 

rni;gBzrat wwm! ^Rpjrp^dcii^gHMRii 

Maitreya said-1 have a great desire to hear, 
excellent Brahman, some further account of 
the exploits of Balarama. You have related to 
me his dragging the Yamuna, and other 
mighty deeds, but you can tell me, venerable 
sir, some other of his acts. 

qTi%tnii ^ ii 

c|^dKl<Tiqid^#C; ^TTiqt 

dtT; q?rci)q?; cpf; ^gfepn^.-l 

fdlSdipil II 

Parasara said- Attend, Maitreya, to the 
achievements performed by Rama, who is the 
eternal, illimitable ^esa. the upholder of the 


dcd^ciwdl TR^ qqt diqtiifyq;i 

q fai% ^ rig^ll 6 II 
ddUHIdm^l-y ^ g4iyHKq:l 

TPIR Jlry^^q^ll % II 

Tj-glcgT fgrfsratp ^ ddWHi^ gfh^i 
^mawi^lgg^tni^oii 

Parasara said- Accordingly he went to the 
elephant-styled city (Hastinapura).but took up 
his abode in a grove without the town, which 
he did not enter. When Duryodhana and the 
rest heard that he had arrived there they sent 
him a cow, a present of fruits and flowers, and 
water. Bala received the offering in the 
customary form, and said to the Kauravas, 
"Ugrasena commands you to set Samba at 
liberty.” 

qfet: 



Tll??ll 

^ (eh*^n<if(e(tll qnW^Rd 3^:1 
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3115tT II II 

^iinw <*>Vciium 3r?i^i 
^ ^ qf<^^jM4l<4(^^fwi|^ :ll ^'6\\ 

iclM^ljillM^ ^ srgRTt 'VIKHlf^ll II 

When Duryodhana, Kana, Bhl§ma, Drona, 
and the others, heard this, they were very 
angry; and Bahlika and other friends of the 
Kauravas, who looked upon the Yadu race as 
not entitled to regal dignity, said to the wielder 
of the club. “What is this, Balabhadra, that you 
have uttered? What Yadava shall give orders 
to the chiefs of the family of Kuru ? If 
Ugrasena issues his mandates to the Kauravas, 
then we must take away the white umbrella 
that he has usurped, and which is fit only for 
kings. Depart therefore. Balarama; you are 
entitled to our respect; but Samba has been 
guilty of improper conduct, and we will not 
liberate him either at Ugrasena's commands or 
yours. 

siuildii^ 

litTT-^T^n •wifuR ^c?riT:ii^^ii 
<i4m<iriidi ■fd 

^ dMe^dl ll ^^911 

ai'Wil^Hvif fn^faid:i 

^ ar(fg T lRldH, ll ^11 

The homage that is due to us, their 
superiors, by the Kukkura and Andhaka tribes, 
may not be paid by them; but who ever heard 
of a command issued by a servant to his 
master? Elevation to an equal seat has 
rendered you arrogant. We have committed a 
great mistake in neglecting, through our 
friendship for you, the policy (that teaches the 
danger of treating the abject with deference). 
Our sending you to-day a respectful present 
was an intimation of (personal) regard, which 
it was neither fit for our race to have proffered, 
nor for your's to have expected.” 


yilVK 3^ 

II 

•RtT: I 

'stetr ii?oii 
fiigRdl mfw?yidlA|^|rHH;| 
slivtiteyimy WT iR^ii 


art) n^lPT^ suu^R T ti ' ii ^tR<PiTH. ii ^ ? ii 
d^iel PTri TTf l MfftUW r ai ch I H'dH .I 

33r^qT!T ^ W ^tf^ii ^ ? II 

anw i 

«diKli^ •pwrf digit tin: VM'ldi):ii ^-^ii 
ly^-gwtvid'lfe^ gfg^ 
mflMlIddil: g«JU3l<l4fHdMd:IRMI 
^c?TRT ^ U^lilfd:! 

^ atf^: tT%giR^II 

arer PitchlteiigdT ■qn^nftr d^<)H,i 

gjof pfe ^luma ^ «cu(^ehH^ II ;?\9ii 

5:'ViitnidTg' ^i 

■ylqdti WT 

dilidiyi-^i'f ■^rt^Rstflurfi 
cJlmicIRI 7ITW tlMHl* HtT: Jt)g;il 
6i<cbigit^ldi^.I^ -ntgr ir ii 

aragr Wi 

T^llc;n:ll 

f |imui i ^ qrrt d P rai^ug^ ii^on 
Having thus spoken, the Kuru chiefs, 
unanimously refusing to set the soruof Hari at 
large, immediately returned into the city. Bala, 
rolling about with intoxication, and the wrath 
which their contemptuous language had 
excited, struck the ground furiously with his 
heel, so that it, burst to pieces with a loud 
sound that reverberated through the regions of 
space. His eyes reddened with rage, and his 
brow was curved with frowns, as he 
exclaimed, "What arrogance is this, in such 
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vile and pithless creatures! The sovereignty of 
the Kauravas, as well as our own, is the work 
of fate, whose decree it also is that they now 
disrespect or disobey the commands of 
Ugrasena. Indra may of right give his orders to 
the gods; and Ugrasena exercises equal 
authority with the lord to Sachi. Fie upon the 
pride that boasts a throne, the leavings of a 
hundred mortals! Is not he the sovereign of the 
earth, the wives of whose servants adorn them¬ 
selves with the blossoms of the Parijata tree? 
Ugrasena shall be the undisputed king of 
kings; for 1 will not return to his capital until I 
have rid the world wholly of the sons of Kuru. 
I will destroy Karna, Duryodhana, Drona, 
Bhishma. Bahlika, Dusasana. Bhurisravas, 
Somadatta, Salya, Bhima, Arjuna, YQdhisht 
hica, the twins, and all the other vile 
descendants of Kuru, with their horses, 
elephants, and chariots. I will rescue the hero 
Samba from captivity, and carry him, along 
wirh his wife, to Dvaraka, where I shall again 
behold Ugrasena and the rest of my kin. Or, 
authorized by the king of the gods to remove 
the burdens of the earth. I will take this capital 
of the Kauravas, with all the sons of Kuru, and 
cast the city of the elephant into the 
Bhagirathi.” 

iKI?K sgTet 

arrafok ^ ^ 

3^: Iraki II 

WHlch'Wci Piiilfddl ^1 

So saying, the wielder of the club, Baldeva, 
his eyes red with rage, plunged the blade of his 
ploughshare downwards, beneath the ramparts 
of the city, and drew them towards him. When 
the Kauravas beheld Hastinapura tottering. 


they were much alarmed, and called loudly on 
Rama, saying, "Rama, Rama ! hold, hold ! 
suppress your wrath ! have mercy upon us! 
Here is Samba, and his wife also, delivered up 
to you. Forgive our sins, committed in 
ignorance of thy wondrous power.” 


traW3^ 


iTDraT 

^ «(?radi 

3|g||UJ|!^fuidl<*K cRi;3t f|5n 

^6\\ 

3IS|TIT:II 


Accordingly, issuing hurriedly from the 
city, the Kauravas delivered Samba and his 
bride to the mighty Balarama, who, bowing to 
Bhisma, Drona, and Kripa, who addressed him 
in conciliatory language, said, "I am satisfied 
;" and so desisted. The city bears the marks of 
the shock it received, even to the present 
day-such was the might of Rama-proving 
both his strength and prowess. The Kauravas 
then offering homage to Samba and to Bala, 
dismissed the former with his wife and a bridal 
portion.’ 


NOTES 


1 This adventure is related in the Bhagavata, and 
very briefly noticed in the Hari Vamsa; but I have 
not found any mention of it in the Mahabharata. It 
may have been suggested originally by Hastinapura 
having sustained some injury either from an 
earthquake or from the encroachments of the river, 
which, as is recorded, compelled the removal of the 
capital to KausambI (Bk. IV. Ch. XX.) 

"k-kic 
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CHAPTER 36 

f!mt ^ 5RT?nf^:l 
fiirrt fgsrii ^11 

-m gnT:iRii 

^ f5®Tt ^ II 

d^i^d(tJifrif*iini^i 
mt?ch><w^ (rariiKii 
?T?f fcjM^-yWiy I 

ITlfq^ ^ ^ W ^fl^ll mi 

^ ^rJiTORTcftr 

(T% JJ*l>TifrMf%ft tWTI 
3^^mjkww: j^tww'^rnrn^iiwii 
^ l^^f^Ry^^Hls^siracr fsjiri 
mray wVi'Jii^ iimi^ lull 

chlMlpMl ■R^I^ l«gT WR^:l 
gog;i^^Rnnrt|: ■«^n??rf^gm:ll<^ll 

1^ ' f ^ ^ • ^ ^;i g H? H= TTI 
1q:^suirae|^*lt II II 

Hear also, Maitreya, another exploit 
performed by the mighty Balarama. The great 
Asura, the foe of the friends of the gods, 
Naraka, had a friend of exceeding prowess in 
the monkey named Dvivida, who was 
animated by implacable hostility against the 
deities, and vowed to revenge on the whole of 
them the destruction of Naraka by Krsna, at 
the instigation of the king of the celestials, by 
preventing sacrifices, and effecting the 
annihilation of the mortal sphere. Blinded by 
ignorance, he accordingly interrupted all 
religious rites, subverted all righteous 


observances, and occasioned the death of 
living beings: he set fire to the forests, to 
villages and to towns; sometimes he 
overwhelmed cities and hamlets with falling 
rocks; or lifting up mountains in the waters, he 
cast them into the ocean: then taking his place 
amidst the deep, he agitated the waves, until 
the foaming sea rose above its confines, and 
swept away the villages and cities situated 
upon its shores. Dvivida also, who could 
assume what shape he would, enlarged his 
bulk to an immense size, and rolling and 
tumbling and trimping amidst the corn fields, 
he crushed and spoiled the harvests. The 
whole world, disordered by this iniquitous 
monkey, was deprived of sacred study and 
religious rites, and was greatly afflicted, 
ipft UR IRTg«t:i 

rT TT^WHn d^cIRn etTf^q:ll nil 
vjriJlhjMHl f^?re^i|HRiTS>T:l 
^ ^ ■q^ll II 

cR; ^ crn^s^#^ 

gcbmy ft^r^ii ?^ii 

^ ^utfutit tmat ■'jT^itnl^lftst i 
URtjTtfer ^ crtm ^'^fii 

M: cb)(|TT<ldl?m ^loijqmifl w WR:! 
trarfu dMci^iq (cbcHfct)vii6c(Fi*{,ii ?mi 
(R; tl*^6!||<< 'itin? JjMvl ^<^11 

■sfffsfir ^Tlut ^srai? Hci^ilTiH:ii ii 

^ TJt 

UqitT TI#tIvtll ^'311 

cl^'4lwdl^d,ll ^«ill 
cRTt ■gflRT I 

tPM'^ifaRl^rnfl flf^: #H#f^;ll?'?ll 
WIT TT^fftnr 

^Wyi % rlif^nq^ll ^ o|| 

On one occasion Halayudha was drinking 
in the groves of Raivata, along with the 
illustrious Revatl and other beautiful females; 




514 


THE VI§I5IU-PURA1^AM 


and the distinguished Yadu, in whose praises 
songs were sung, and who was prominent 
amidst graceful and sportive women, 
resembled Kuvera, god of riches, in his palace. 
Whilst thus engaged, the monkey Dvivida 
came there, and stealing the ploughshare and 
the club of Baladeva, grinned at and mocked 
him, and laughed at the women, and threw 
over and broke the cups filled with wine. 
Balarama, becoming angry at this, threatened 
the monkey; but the latter disregarded his 
menaces, and made a chattering noise: on 
which Bala, starting up, seized his club in 
wrath; and the monkey laid hold of a large 
rock, which be hurled at the hero. Bala casting 
his club at it, as it neared him, broke it into a 
thousand fragments, which, together with the 
club, fell upon the ground. Beholding the club 
prostrate, the monkey sprang over it, and 
struck the Yadava violently on the breast with 
his paws. Bala replied with a blow of his fist 
upon the forehead of Dvivida, which felled 
him, vomiting blood, and lifeless, to the earth. 
The crest of the mountain on which he fell was 
splintered into a hundred pieces by the weight 
of his body, as if the thunderer had shivered it 
with his thunderbolt. 

^ TmrqhifT 

fST: 

The gods threw down a shower of flowers 
upon RSma, and approached him, and praised 
him for the glorious feat he had performed. 
"Well has the world been freed,” said they, “ 
by your prowess. 0 hero, of this vile ape, who 
was the ally of the enemy of the gods.” Then 
they and their attendant spirits returned well 
pleased to heaven. 


w# 3tBmT:ii 

Many such inimitable deeds were wrought 
by the illustrious Baladeva, the impersonation 
of ^e§a, the supporter of the earth.' 

NOTES 

1 This exploit of BalarSma is also similarly, but. 
more vulgarly, related in the BhSgavata. It is simply 
laid in the Hari Vamsa. and erroneously, that 
Menda and Dvivida were conquered by Krsna. 

lit** 
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CHAPTER 37 

W:, , «tW. 

wym«r4(ici^4^) 

trwT3^ 

Tj^ ’pnt ■<i(?{^^?Tv<4r^i 
^ ^a(^d)?iRi #11 ?ii 

SraaR^ITORT #: ? II 

^ m?ra?n[DT ^ ^TTi^i 

>>im^ r i^4 t^ai qn ;f q ^ g<r g i ^ fH»|^ii ^ ii 

3?^^ ■^■0I|^eR«3T ■*n3®HTlc*T^;l 

TI# WT 3lfe#g3f^^ll >{ II 

In this manner did Krsna. assisted by 
Baladeva, destroy demons and iniquitous 
monarchs, for the good of the earth; and along 
with Phalguna' also did he relieve earth of her 
load, by the death of innumerable hosts. 
Having thus lightened the burdens of the earth, 
and slain many unrighteous princes, he 
exterminated, by the pretext of an imprecation 
denounced by Brahmapas. his own YSdava 
race. Then quitting Dvaraka, and relinquishing 
his mortal being, the self-bom reentered, with 
all his emanations, his otvn sphere of Visnu.^ 

■^35irai 

^ f qa ' Vt h <<g n v^ 3 ^1^ 

gsjir ■q# II mi 
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Maitreya said-Tell me how Janarddana 
effected the destruction of his own race under 
the plea of Brahmanical imprecation, and in 
what manner he relinquished his mortal body.^ 


ebuq) HKdijsr 

^ II ^11 




tflTO WIIV9II 


Parasara said- At the holy place 
Pindaraka,'' Visvamitra, Kanva. and the great 
sage Narada. were observed by some boys of 
the Yadu tribe. Giddy with youth, and 
influenced by predestined results, they dressed 
and adorned Samba, the son of Jambavatl as a 
damsel, and conducting her to the sages, they 
addressed them with the usual marks of 
reverence, and said. “What child this female, 
the wife of Babhru. who is anxious to have a 
son. give birth to ?” The sages, who were 
possessed of divine wisdom, were very angry 
to find themselves thus tricked by the boys, 
and said. “She will bring forth a club, that 
shall crush the whole of the Yadava race.” 


mm 3^ 


fsravtaeiT: 

■gmi: fftclT: 'jUfatsifdl 

qicJdlHI ^ II 

yuH '3^ ^l^TRfll || 

# ifr 5i%R^#2;«flii ^^ii 

Tmt W driRT^fdll II 

Hiifd?rwY(t<iji^tR?T ga4ir w ^ii ii 



Wfl<^«ll*i| ftfiRT ^ ^(^11 ^-^ii 

The boys, thus spoken to by the sage, went 
and related all that had occurred to Ugrasena; 
and, as foretold, a club was produced from, the 
belly of Samba. Ugrasena had the club, which 
was of iron, ground to dust, and thrown into 
the sea, but the particles of dust there became 
rushes.^ There was one part of the iron club 
which was like the blade of a lance, and which 
the Andhakas could not break: this, when 
thrown into the sea, was swallowed by a fish; 
the fish was caught, the iron spike was 
extracted from its belly, and was taken by a 
hunter named Jara. The all-wise and glorious 
Madhusudana did not think fit to counteract 
what had been predetermined by fate. 


Tmtii ^^ii 

fii#: W^l^rf;ii ^^ii 
%ciT ^ «mi'5g?nfer:i 

vjfirara gqbumiira; ?i(ni;i 

4>a i c|, l ^lta44qj^'l(^ ;IRo|| 


Then there came to Kesava, when he was 
private and alone, a messenger from the gods, 
who addressed him with reverence, and said, 
“I am sent to you. O lord, by the deities, and 
do you hear what Indra, together with the 
Visvas, Maruts, Adityas, Sadhyas, and Rudras, 
respectfully represents. "More than a hundred 
years have elapsed since you, in favour to the 
gods, has descended upon earth, for the 
purpose of relieving it of its load. The demons 
have been slain, and the burden of earth has 
been removed: now let the immortals once 
again behold their monarch in heaven. A 
period exceeding a century has passed: now, if 
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it be thy pleasure, return to Svarga. This is the 
solicitation of the celestials. But should such 
not be thy will, then remain here as long as it 
may be desirable to thy dependants."* 


?i m^i ^pm •qr liiTq, ir ^ ii 


HR® Tj;^ f? THIT ^:ll ? ^11 

3rctdi4 HHTTsIciT ■HtaRnn^ii 



inw T^gifw c(^%oT w 
^t?riT «m^:i 

^niTTtsfir ^ Ml 

^ 5M^mKu<adii4 

<nT; n 5 ?^ II 

To this Krsna replied, “All that you have 
said I am well aware of the destruction of the 
Yadavas by me has commenced. The burdens 
of the earth are not removed until the Yadavas 
are extirpated. I will effect this also in my 
descent, and quickly; for it shall come to pass 
in seven nights. When I have restored the land 
of Dvaraka to the ocean, and annihilated the 
race of Yadu, I will proceed to the mansions of 
the immortals. Apprise the gods, that, having 
abandoned my human body, and accompanied 
by Sahkar§ana, I will then return to them. The 
tyrants that oppressed the earth, JarSsandha 
and the rest, have been killed; and a youth, 
even of the race of Yadu, is, no less than they, 
an encumbrance. When therefore I have taken 
away this great weight upon earth, I will return 
to protect the sphere of the celestials. Say this 
to them.” 

TTOTO ?ni^l 

f^srar ^ctcrjuPi* ^i^invsii 



ParSsara continued- The messenger of the 
gods, having received this reply, bowed, and 
took his heavenly course to the king of the 
gods. The mighty Kr§na now beheld signs and 
portents both in earth and heaven, 
prognosticating, day and night, the ruin of 
DvSraka.’ Showing these to the Yadavas, he 
said, "See; behold these fearful phenomena : 
let us hasten to Prabha§a, to avert these 
omens.” 

5 iii<ci«citWd:i 

■pfrnmgn: w ^f^ii^oii 

^prraT; wni?n^i 

RIVIIRIW (rIMtIiPi Fl^ll ? ^11 

When he had thus spoken to the eminent 
Yadava, the illustrious Uddhava saluted and 
said to him, “Tell me, O lord, what it is proper 
that I should do, for it seems to me that you 
will destroy all this race: the signs that are 
manifest declare nothing less than the 
annihilation of the tribe.” Then Krsna replied 
to him, 

w ^ -nRJi 



tpRRT RjT ftferraiRRilTII ^ ^ II 

3T? •jrfiMifR 3RRfriT ^ fcR^I 

R 3 T cRtIjI ^155* <Hiqfq<qfa ll^>JII 

Krsna said- “Do you go by a celesial route 
which my favour shall provide you, to the holy 
place Badarikasrama, in the Gandhamadana 
mountain, the shrine of Naranarayapa; and on 
that spot, sanctified by them, you. by 
meditating on me, shall obtain perfection 
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through my favour. When the race of Yadu 
shall have perished, I shall proceed to heaven; 
and the ocean shall inundate Dvaraka, when I 
have quitted it." 

$r^Th: xfumrSn 'UMinm n(^»SiCCl 

II^qil 

<4ic;c(i; 

'^inl ^-tmif^ifiiJS'Jiii^^ii 

tnrar trag: 3ra?iT: ffTRrajrti 

^tiMR cii^^ciyMlfddi: ii^vaii 
front nn ^ ^ ^y^ui 
3lldc||^|-yHl # diH^lfH: ^rara?;ll^<ill 
^ g •9Rltro^^;i 
#nwisr^: } ir tim?nq^fH. ii^^ii 
Parasara continued- Accordingly Uddhava, 
thus instructed by Kes'ava, saluted him with 
veneration, and departed to the shrine of 
NaranarSyana.* Then the Yadavas ascended 
their rapid cars, and drove to Prabhasa,® along 
with Kfsna, Rama, and the rest of their 
chiefs.'** They bathed there, and, excited by 
Vasudeva, the Kukkuras and Andhakas 
indulged in liquor. As they drank, the 
destructive flame of dissension was kindled 
amongst them by mutual collision, and fed 
with the fuel of abuse. Infuriated by the divine 
influence, they fell upon one another with 
missile weapons, and when those were 
expended, they had recourse to the rushes 
growing nigh. 

rortiT^^: tirjj^ft-g^njotiiijoii 

aiP regr ^da i ^^ ^lu^ii 

Tji»emi fg^i 

l^<c(»l4ev(l||^4tl^ 'HW<H.II'«?II 

froiromra ^»9raH,i 

iri^ tmt ^ grro^iu^ii 


g«ng gw gf|#^5roTigrii'«'«ii 

ggR ^ qKelHWdlfqq*. l 

wnifrog^T ^5^ g%JTt ^g.-i 
gregjrorj l^s^ffggroi 1 ^ II 
gjii ro 711^ gnff gi 

?fT figr 'j|<ytlfdri|£|r4HIII>{\9ll 

?>H>T gng® girg^iiii^ii 

g^snuTTO’ Ritr^giiiii? 11 

fttgng g g^rfiro n^wPir fsrp; 1 
rogigofgfg^: ^gMRTd%^ :imoii 
ggr yinly; titgtsi g^i 
xfq^VI W nfliy M9l*ilTfA:im ^11 
The rushes in their hands became like 
thunderbolt!, and they struck one another with 
their fatal blows. Pradyumna, Samba, 
Kritavarman, Satyaki, Aniruddha, Prithu, 
Viprithu, Chatuvarman, Charuka, AkrOra, and 
many others, struck one another with the 
rushes, which had assumed the hardness of 
thunderbolts." Kesava interposed to prevent 
them, but they thought that he was taking part 
with each severally, and continued the 
conflict. Krsna then enraged took up a handful 
of rushes to destroy them, and the rushes 
became a club of iron, and with this he slew 
many of the murderous Yadavas; whilst 
others, fighting fiercely, put an end to one 
another. The chariot of the holder of the 
discus, named Jaitra, was quickly carried off 
by the swift steeds, and swept away by the sea, 
in the sight of Daruka the charioteer. The 
discus, the club, the bow, the quiver, the shell, 
and the sword of Kesava, having 
circumambulated their lord, flew along the 
path of the sun. In a short time there was not a 
single Yadava left alive, except the mighty Kf§ 
pa and Daruka.'^ Going towards Rama, who 
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was sitting at the root of a tree, they beheld a 
large serpent coming out of his mouth. Having 
issued from his mouth, the mighty snake pro¬ 
ceeded towards the ocean, hymned by saints 
and by other great serpents. Bringing an 
offering of respect. Ocean came to meet him; 
and then the majestic being, adored by 
attendant snakes, entered into the waters of the 
deep. 

5 T? %?rar:i 

; im ^ II 

^ ni!lce| i ^Mu)d im^ii 

Beholding the departure of the spirit of 
Balabhadra. Kes'ava said to Daruka, “All. this 
is to be related by you to Vasudeva and 
Ugrasena. Go and inform them of the 
departure of Balabhadra, and the destruction 
of the Yadavas; also that 1 shall engage in 
religious meditation, and quit this body. 

gTB5®r gKctiWifyijR: 

^ su<s>mwl m 

iKelritl 

Apprise Ahuka and all the inhabitants of 
DvSraka,'^ that the sea will inundate the town: 
be ready therefore in expectation of the 
coming of Arjuna. and when he quits DvSraka, 
no longer abide there, but go whither so ever 
that descendant of Kuru shall repair. Do you 
also go to the son of Kuru, and tell him, that it 
is my request that he will grant what 
protection he can to' all my family. Then 
depart with Arjuna and all the people of 
DvSravatl, and let Vajra be installed sovereign 
over the tribe of Yadu.” 


gjrot 3iftntr!T ^:i 

TT •ntgr g Rtfc i e it 

3TTft^ cisrr ^im II 

Daruka, being thus instructed, prostrated 
himself again and again before Kr?pa, and 
walked round him repeatedly, and then 
departed as he had been desired; and having 
conducted Arjuna to Dvaravatl, the intelligent 
servant of Kr§na established Vajra as king. 

9^1 'Jiyfn Tt^:ii^^ii 

The divine Govinda then, having 
concentrated in himself that supreme spirit: 
which is one with Vasudeva. was identified 
with all beings.'*'Respecting the words of the 
Brahman, the imprecation of Durvasas,'^ the 
illustrious Krsna sat engaged in thought, 
resting his foot upon his knee. 

^ ^tRiM TT ^ rur 

11 ^ ? 11 

TT ft tn^ y ii«i> r ot^}^ i {Kg f w 7T;i 

nl*1)111 f&'jilTl*lll^^ll 

w ^ ^ ^1 

tirui T rO T? ^ p: 55 T:ll^'i{|l 

a<'Jinni ^DulVI^-qil 

Then came there a hunter, named Jara'* 
whose arrow was tipped with a blade made of 
the piece of iron of the club, which had not 
been reduced to powder; and beholding from a 
distance the foot of Kr§na, he mistook it for 
part of a deer, and shooting his arrow, lodged 
it in the sole.*’ Approaching his mark, he saw 
the four-armed king, and falling at his feet, 
repeatedly besought his forgiveness, 
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exclaiming, "I have done this deed 
unwittingly, thinking I was aiming at the deer! 
Have pity upon me, who am consumed by my 
crime; for you are to consume me!" 

^ 6 \\ 

drilM forfeit 'nf^ll ^ ^ II 

^ ^ fd«yy<iui 3TKn^:ii 

Bhagavat replied, "Fear not you in the 
least." Go, hunter, through my favour, to 
heaven the abode of the gods. As soon as he 
held thus spoken, a celestial car appeared, and 
the hunter, ascending it, forthwith proceeded 
to heaven. Then the illustrious Krsna having 
united himself with his own pure spiritual, 
inexhaustible, inconceivable, unborn, 
undecaying, imperishable, and universal spirit, 
which is one with Vasudeva, abandoned his 
mortal body and the condition of the threefold 
qualities.^* 

NOTES 

1. A name of Arjuna, the great friend of Krsna, 
to whom the latter served as charioteer in the war 
between the Pandus and Kurus. 

2. With Balarama, Pradyumna, Aniruddha, and 
the rest. 

3. The legend of the destruction of the Yadava 
race, and the death of Kr§na, appears probably in its 
Mausala Parva of the Mahabharata. It forms the 
narrative portion of the eleventh book of the 
Bhagavata, having been previously briefly adverted 
to in the first and third books; and it is summarily 
told in the Uttara Khauda of the Padma Purana. 

4. The village of Pindaraka, still held in 
veneration, is situated in Gujarat, about twenty 
miles from the north-west extremity of the 
Peninsula, Hamilton. II 664. 


5. The term is Eraka which is explained in 
some medical lexicons, ‘a kind of grass.’ The 
commentator also calls it a kind of grass : and in 
the text of the Mahabharata the term subsequently 
used, and as synonymous with it. is Tma (^), 
'grass.* The Mahabharata, describing the affray 
which follows, mentions that the grass or rushes, on 
being plucked by Krsna and the Yadavas, turn to 
clubs. The text, and that of the Bhagavata, here say, 
that the powdered particle, floating on the sea, 
became rushes : or the latter may imply, that they 
fastened upon grass or weeds. The commentator, 
however, explains that the particles of iron being 
borne to land, they were so transformed. The 
Mahabharata says nothing of the piece which could 
not be pounded, and this seems to be an 
embellishment either of our text or the Bhagavata, 
The Mahabharata, however, adds another 
precaution, which the two others have left 
unnoticed. Ugrasena causes a proclamation to be 
made, that none of the inhabitants of DvSraka shall 
thenceforth drink wine, on pain of being impaled 
alive; and the people for some time observe the 
prohibition. 

6. Nothing of this kind occurs in the 
Mahabharata our text therefore offers an 
embellishment. The Bhagavata, again improves 
upon the text; for, not content with a messenger, it 
makes Brahma with the Prajapatis, ^iva with the 
BhQtas, Indra with the other divinities, all come in 
person : indicating evidently a later date, as plainly 
as the addition of the text shows it to be subsequent 
to the date of the legend in the Mahabharata. 

7. The Mahabharata, which delights in 
describing portents and signs, does not fail to detail 
them here. A dreadful figure, death personified, 
haunts every house, coming and going no one. 
knows how, and being invulnerable to the weapons 
by which he is assailed. Strong hurricanes blow; 
large rats multiply, and infest the roads and houses, 
and attack persons in their sleep; Sarikas, or 
starlings, utter inauspicious screams in their cages; 
storks imitate the hooting of owls, and goats the 
howling of Jackals; cows bring-forth foals, and 
camels mules ; food, in the moment of being eaten, 
is filled with worms; fire bums with discoloured 
flames: and at sunset and sunrise the air is traversed 
by headless and hideous spirits. There is more to 
the same effect, which neither our text nor the 
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Bhagavata has ventured to detail. The whole 
passage has been published in Maurice's Ancient 
History of Hindustan. 11. 463; translated apparently 
by the late Sir Charles Wilkins. The names have 
been much disfigured either by the ‘ copyist or 
compositor. 

8. In the Mahabharata it is said merely that 
Uddhava, who was versed in Yoga, foreseeing the 
destruction of the YSdavas, went away : that is, 
according to the commentator, he practised 
penance, and went to heaven: wjm 

The Bhagavata, taking the hint makes much more 
of it than our text, and expands it into a long course 
of instruction given by Krsna to Uddhava, 
occupying 150 leaves. 

9. See Bk. V. Ch. XXL n. 3. By sending the 
Yadavas to Prabhasa, the commentator asserts, Krs 
na prevented purposely the Yadavas from obtaining 
Mukti. 'final liberation,' which would have been the 
consequence of dying at Dvaraka. Death at 
Prabhasa conferred only Indra's heaven. 

10. The Mahabharata describes them as going 

forth with horses, elephants, and car, and their 
women and abundance of good cheer, and varieties 
of wine and meat: ^ i 

11. The Bhagavata, like the text, adverts only in 
this general manner to the conflict; but the 
Mahabharata gives the particulars Yuyudhana 
reproaches Krtavarman with having aided 
AsVatthaman in his night attack on the Pandu camp, 
and killing warriors in their sleep. Pradynmna joins 
in the abuse. Krtavarman retorts. Krsna looks at 
him angrily. Satyaki repeats the story of the 
Syamantaka gem, by which he accuses Krtavarman 
of being an accomplice in the murder of Satrajit 
(Bk. IV. Ch. XIII). Satyabhama, the daughter of the 
latter, then mixes in the quarrel, and incites Krsna 
to avenge her : but ^^tyaki anticipates him, and 
murders Krtavarman. Saineya and the Bhojas attack 
Satyaki; the Andhakas defend him : and the affray 
becomes general. Krsna attempts to part the 
combatants, until Pradyumna is killed; and then 
taking up a handful of rushes, which become an 
iron club, he kills indiscriminately all that come in 
his way. The conflict continues until the greater 
part of the combatants have fallen, including all Krs 
na's sons, and he then in wrath sweeps off all the 
survivors, except Babhru and D^ka with his 
discus. 


12. The Mahabharata, as observed at the end of 
the last note, adds Babhru, but it presently gets rid 
of him, Krsna sends him to take care of the old 
people, the women, and children, in Dv^aka, 
whilst Daruka goes to bring Arjnna to their aid: but 
as he goes along, overcome with grief for the loss 
of his kindred, and approaching separation from 
Krsna, he is killed by a club that is cast from a 
snare or trap set by a hunter. Krsna then goes to 
Dvaraka, and desires Vasudeva to await the coming 
of Arjuna, after which he returns to Rama, and sees 
the phenomenon described in the text; the serpent 
being Sesa, of whom BalarSma was the incarnation. 
The Bhagavata does not mention this incident, 
merely observing that Rama, by the power of Yoga, 
returencd into himself; that is, into Visnu. 

13. The women, the elders, and the children, 
amongst whom, as we shall presently see, was 
Vajra, the son of Aniruddha, who was established 
as chief of the Yadavas at Indraprastha, and who 
therefore escaped the destruction which 
overwhelmed their kinsmen, the Vrsnis. Kukkuras, 
and Andhakas, of Dvaraka. This was a fortunate 
reservation for the tribes which in various parts of 
India, both on the Ganges and in the Dakhin, 
profess to derive their origin from the Yadavas. 

14. The process is explained by the commentator 
: 'By the force of Dhyana or abstraction. Krsna 
satisfies himself that he is Brahma 

or universal spirit: and is next convinced that he is 
therefore all things by which his 

individuality ceases. 

15 The story is told in the Mahabharata. 
Durvasas was on one occasion hospitably 
entertained by Krsna, but the latter omitted to wipe 
away the fragments of the meal which had fallen on 
the foot of the irascible sane, who thereupon 
foretold that Kr§na should be killed as in the text. 

16 This is an allegorical personage, however, for 
Jara signifies ‘infirmity,' ‘old age,’ 'decay.’ 

17 The Bhagavata explains how this part of the 
foot became exposed. Krsna had assumed one of 
the posturea in which abstraction is practised : he 
had laid his left leg across his right thigh, by which 
the sole of the foot was turned outwards. 

18 He became Nirguna, ‘devoid of all qualities.’ 
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CHAPTER 38 


W?R 3^ 


■jffwi HWT^rmre • w r ^q Tf jCTi<t ^ii ^ii 
3# irf^: ^:i 

3^511 iR II 

^ Tm^ wri 

^3gf^ gf| dti,«^i^i<vilciHH,ii ^ II 



frf|tiTt ^ lull 

^5^; ^33)1^ ^k 3T ^ 3«nft(ill 


^ ^ igiHgT 3?i^ rnmil 
SH3WT f3PlW>Rn: gSHJUTRr: HlW:l 
3?r 'JH'il «h)”r)3: Mici<4'=tjH^4<All^11 

w ^garof iigf^i 

wm 3 lR^ldg 313'r;livall 


Cblcd<*l3l '3^ 3rfH:ll4ll 


^rira^mra 3t sk3>w ■«i 5 t 3 fir:i 

' ^I W cH i a WIT; II << II 

'33:11 ^o|| 

3^^ gtrr y4qidd^-nvi^ i 
f ^ugu^g i fiiw i d wTRi, y gxzi^ ii ^^ii 

Arjuna having found the bodies of Kr§i)a 
and of Rama, performed for them, and the rest 
of the slain, the obsequial rites. The eight 
queens of Kr§na, who have been named, with 
RukminI at their head, embraced the body of 
Hari, and entered the funeral fire'. Revatl also 
embracing the corpse of Rama, entered the 
blazing pile, which was cool to her, happy in 
contact with her lord. Hearing these events, 


Ugrasena and Anakadundubhi, with Devaki 
and RohipT, committed themselves to the 
flames^. The last ceremonies were performed 
for all these by Arjuna, who then made all the 
people leave the city, and took Vajra with him. 
The son of KuntI conducted the thousands of 
the wives of Kr§na, with Vajra, and all the 
people, from Dvaraka, with tenderness and 
care, and travelled slowly away. The 
Sudharman palace and the P5rij5ta tree, which 
had been brought to earth by IQ'§pa, both 
proceeded to heaven; and on the same day that 
Hari departed from the earth the powerful 
dark-bo^ed Kali age descended’. The ocean 
rose, and submerged the whole of Dv3raka 
except alone the dwelling of the deity of the 
race of Yadu. The sea has not yet been able to 
wash that temple away, and there Kesava 
constantly abides, even in the present day. 
Whoever visits that holy shrine, the place 
where Krsna pursued his sports, is liberated 
from all his sins^. 


tranr g^Tim i ^rii 

3^ ^hr: wwei^^igHr i 

wRiqni: gf^ll II 

smfRr M^3i« Tr g : iitlr m wRi^o^ Mi^’itii 

Rr< >3 ;^ t 3Hq.ii ^mi 
^ «flBT-^-3rawi,i 

chuil^^ IT 'ilHlft 9ci timf33lRT3l^lI II 

^ ^ aBl4^iqrai ■g^uild;! 

^e^^^e^|e|^J|Hlf^| 1% ^ ?n4f5TW^:ll ^V9I| 

3th ' qfeagiu n ' (^g i Rin :i 


33t 3>bh3: 

3 ^ II n II 
3ra?n3 trawPi 33r 93*^1 

■4^3 RlMcJ»h'H'lRil^*l_ll o II 
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^5^ tsyffeq iTTUSt^W g&l 

snrtftii 1 ^ ii ^ 

^ranr <^^(<4 ?r«n^f^rf8i# i 
^ TTOTT Trarenftr I^Rnraftr <nu5y:u^^n 
# % TOf -^IWMfS'd.M 

-^TO^sfir ^ ^:i 

3rf%Rratr 

fw: TTmig^ Traw 'sra^w-.i 
a m ft ^iqfu R ^ ; csmra T ^ i 3ragf;u^^u 
<IW: ^ «R^:l 

gOTRrggjgrfeg: i 

^ingwT % ■«^f€®T: wm ^P»h^ ii?<sii 

The son of PrthS, Arjuna, halted the people 
he had brought from Dvaraka in the Pancanada 
country*, in a rich and fertile spot; but the 
desires of the robbers (of the neighbourhood) 
were excited, when they observed so many 
widowed females, also such great riches, in 
the possession of Arjuna alone. Inflamed by 
their cupidity, they assembled the villainous 
Abhira®, and said to them, “Here is this 
Arjuna, immensely rich, and having numerous 
women, whose husbands have been slain, 
passing confidently amongst us; a disgrace to 
all brave men. His pride is raised by the death 
of BhTsma, Drona, Jayadratha, Karna, and 
others, whom he has slain: he does not know 
the prowess of simple villagers. Up, up; take 
you long thick staves: this stupid fellow 
despises us. Why should we not lift up our 
arms?” So saying, they rushed, armed with 
cudgels and clods of earth, upon the people, 
who were without their lord. Arjuna 
encountered them, and said to them in 
derision, “Retire, wretches, ignorant of what is 
right, unless you are desirous of dying.” But 
they disregarded his menaces, and seized his 


treasures and his women, the wives of Visvak§ 
ena. Thereupon Arjuna began to brace his 
heavenly bow GandTva, irresistible in battle; 
but it was in vain; for, in spite of all his efforts 
to tighten it, it continued flaccid: neither could 
he call to recollection the incantations of the 
superhuman weapons. Losing all patience, he 
launched, as best he might, his shafts upon the 
enemy; but those shot from Gandiva merely 
scratched the skin. The arrows given him by 
Agni to carry certain destruction now were 
themselves destroyed, and were fatal to Arjuna 
in his contest with herdsmen. He endeavoured 
to recall the might to Kr§pa; animated by 
which, his numerous arrows had overthrown 
mighty kings; but he tried in vain, for now 
they were put aside by the peasants, or they 
flew at random, wide of their aim. His arrows 
being expended, he beat the banditti with the 
hom of his bow; but they only laughed at his 
blows: and the barbarians, in the sight of 
Arjuna, carried off all the women of the Vr§ni 
and Andhaka tribes, and went their way’. 

tIcT: 

3# grratiT ^ III? u 

'Tg gsiTii ? o II 

ii ? ^ii 

^ ^ Tt ^ TTtsfw rnfJT: I 

^ w ' H ? ? II 

’ifPrpi 'thitg tRig«T 

WRrarii^^ii 


cf tjtfl sgm W3pr ehimwiiH.! 

'qi^wnt fin<l^rwi<iii<gci^ii ? mi 

t «!r<MR tHU | |<!<gHl<W Tgf^i%T»^i 

gitj *«mrij^n'l<ivi:ii^^ii 

^ wiwtiH. n^'sn 
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ai'iwr^ylifdcrt ^ f^iT?nw;u^4» 

1% t([ ^njifa rn fi «raRn|^u^«?ii 

chfafcj ^J^<Ie*ldW <?l«4<r=i ■>I^5^I 

grfir f^;^: gwn^^wii'«oii 
^niTOTOT «nsr ^isiwTc^ri^ratsft’ ^i 
farssrat ^ ftOd’.ii'if^ii 

Then Jisnu was sorely distressed, and 
lamented bitterly , exclaiming, “Alas! alas! I 
am deserted by my lord!” and he wept: and in 
that instant the bow and heavenly arms, his car 
and steeds, perished entirely, like a donation to 
an unlearned Brahman. “Resistless,” said he, 
“are the decress of fate, by whom feebleness 
has been inflicted upon me, deprived of my 
illustrious friend, and victory given to the 
base. These two arms are mine; mine is this 
fist; this is my place; I am Arjuna: but without 
that righteous aid all these are pityless. The 
valour of Arjuna, the strength of Bhima, was 
all his work; and without him I am overcome 
by peasants: it cannot be from any other 
cause.” So saying, Arjuna went to the city of 
Mathura and there installed and Yadava 
prince, Vajra, as its king. There he beheld 
Vyasa, who was living in a wood, and he 
approached the sage, and saluted him 
respectfully. The Muni surveyed him for some 
time, as he lay prostrate at his feet, and said to 
him, “How is it that I see you thus shorn of 
your lustre? Have you been guilty of illicit 
intercourse with women, or of the death of 
Brahman? Or have you suffered some 
grievous disappointment? that you are so 
dejected. Have your prayers for progeny, or 
other goods gifts, proved fruitless? Or have 
you indulged improper passions? that your 
lustre is so dim. Or are you one that devours 
the meal he has given to the Brahmans? Say, 
Arjuna, have you seized upon the substance of 
the poor? Has the wind of winnowing basket 
lighted upon you? or has an evil eye gazed 


upon you, Arjuna? that you look thus 
miserable. Have you been touched by the 
water of a fingernail? or has the water of a 
water-jar sprinkled you? or, what is most 
probably the case, have you been beaten by 
your inferiors in battle?” 

HcT: tnsif «nraf^i 

•qir 

ibn ^ ■g^ ^ ■'jiidH^uinyi ?gii ii 
sTOMT muiletw crar 

^I-iTV9II 

fwffg tnw cTW g%iT: 11 

IJrohT11 11 

Arjuna, having sighed deeply, related to 
Vyasa all the circumstances of his 
discomfiture, and continued : “Hari, who was 
our strength, our might, our heroism, our 
prowess, our prosperity, our brightness, has 
left us, and departed. Deprived of him, our 
friend, illustrious, and ever kindly speaking, 
we have become as feeble as if made of straw. 
Purusottama, who was the living vigour of my 
weapons, my arrows and my bow, is gone. As 
long as we looked upon him, fortune, fame, 
wealth, dignity never abandoned us: but 
Govinda is gone from amongst us. That Krsna 
has quitted earth, through whose power Bhl§ 
ma, Drona, the king do Ahga, Duryodhana, 
and the rest, were consumed. Not I alone, but 
Earth, has grown old, miserable and lustreless. 
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in the absence of the holder of the discus. Kfs 
Oa, through devotion to whom Bhisma and 
other mighty men perished like moths in the 
flame of my valour, is gone; and I am now 
overcome by cowherds. 


Twim^ii 

The bow Gandiva, that was famed 
throughout the three worlds, has been foiled, 
since he has departed, by the sticks of 
peasants; the myriads of women over whom I 
was lord have been carried off from me by 
thieves, armed but with cudgels: the whole 
household of Krsna, O Krsna*, has been 
forcibly carried away by peasants, who with 
their staves have put my strength to shame. 
That I am shorn of my lustre I do not marvel: 
it is wonderful that I live. Surely, grandsire, I 
alone am so shameless as to survive the stain 
of indignity inflicted by the vile.” 

SJTTT ^^TET 

Trg?[r fuTEt: trrht 'et 
^■ qgHIT: UVW«W: 

W: WriH 

wrargflim'sii 
^\\^6 

'TITRBRIT EHT WT Tlfi# ^TTI 

4>iHrev'll ^nr^rll'A^II 


tra (dwtri^d *i4mv1mi fit:i 

trar Mi«if>4«^d*^ii^oii 
^ efi ^ at u rq 3Wt: I 

VySsa replied to Arjuna, and said, “Think 
no more, my son, of your disgrace: it does not 
become you to grieve. Know that time subjects 
all beings to similar vicissitude. Time effects 
the production and dissolution of all creatures. 
All that exists is founded on time. Know this, 
Arjuna, and retain your fortitude. Rivers, seas, 
mountains, the whole earth, gods, men, 
animals, trees, insects, are all created, and all 
will be destroyed by time. Knowing that all 
that is, is the effect of time; be tranquillized. 
These mighty works of Kr§na, whatever they 
have been performed to relieve earth of its 
burdens: for this he has come down. Earth, 
oppressed by her load, has had recourse to the 
assembly of the immortals; and Janarddna, 
who is one with time, has descended on that 
account. This object has been now 
accomplished: all the kings of the earth are 
slain; the race of Vr§ni and Andhaka is 
destroyed: no more remained for him to 
accomplish. 

31^5^ irtrafyq groig 1? 

iEF ^ tt:ii ^>{ii 

fgturlwgijv n ^ ^ g?rr M uTmg;i 

ii^mi 

^ ^"l^ ' ^gvR l t rf u i wjfg^y 

erHet II 

Ti?rat5'ya4i^H:i 


fryzrn^ g' jci k g T ^ i 

3Tmf^«iHggw: g>; «?KjT(i,Trngg«^ii^<:ii 
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*iciri: ■yrrt^ f^ra: i 
n<;uj5 ijwi<|^ gsraiftr dc(i!^mi\9oii 

Therefore has the lord departed whither he 
pleased, his ends being all fulfilled. At the 
period of creation the god of gods creates; in 
that duration he preserves; and at the end of all 
is mighty to annihilate. Now all is done. 
Therefore, Arjuna, be not afflicted by the 
defeat; the prowess of mortals is the gift of 
time. Bhisma, Karna and other kings, have 
been slain by you alone; this was the work of 
time; and why, therefore, should not your 
discomfiture, by those less than you are, 
occur? In like manner as through your 
devotion to Visnu these were overthrown by 
you, so at last has your defeat by miserable 
thieves been wrought by time. That divinity, 
assuming various bodies, preserves the world; 
and in the end the lord of creatures destroys it. 
In the birth of thy fortunes Janarddana was thy 
friend; in their decline, they enemies have 
been favoured by Kes'ava. Who would have 
believed that you should slay all the 
descendants of Kuru, and kindred of Ganga? 
Who would have believed that peasants should 
triumph over you? Be assured, son of Pritha, 
that it is but the sport of the universal Hari that 
the Kauravas have been destroyed by you, and 
that you have been defeated by herdsmen 
With respect to the women whom you lament, 
and who have been carried off by the thieves, 
hear from me an ancient story, which will 
explain why this has happened. 
aigTct*; ^ farat 

Ti^lrRg:l 


^ 1(^ 11 \9 mi 

“In former times a Brahmana, named 
Astavakra’, was pursuing his religious 
penances, standing in water, and meditating on 
the eternal spirit, for many years. In 
consequences of the overthrow of the Asuras, 
there was a great festival on the summit of 
Mem: on their way to which, Rambha, 
Tilottama, and hundreds and thousands of 
beautiful nymphs, saw the ascetic A§tavakra, 
and they praised and hymned him for his 
devotions. They bowed down before him, and 
eulogized him, as he was immersed up to his 
throat in water, his hair twisted in a braid. So 
they sang in honour of him whatever they 
thought would be most agreeable to that most 
eminent of Brahmanas. 


-q^TOFlT 



wuwuW femwrarftrfw fs^nivsvsn 


Astavakra at last said to them, T am well 
pleased with you, illustrious damsels; 
whatever you Wish for, ask of me, and I will 
give it you, however, difficult it may be of 
attainment.’ Then all those nymphs, Rambha, 
Tilottama, and others, recorded in the Vedas, 
replied, ‘It is enough for us that you are 
pleased; what need we aught else, venerable 
Brahman?’ But some amongst them said, ‘If, 
exalted sir, you are indeed pleased with us, 
then grant us a husband, the best of men, and 
sovereign of the Brahmans.’ 


^tr! 
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Tmt ^;ii^ ?ii 
iRRn^ «raft t ^€^TnTH^i 

^Rraiu^ii 

$rg<)f<tmic»>u4 jjRiviif^T: 3raif^:i 
JT; t 3n? ^ flftsieriu^ll 

13^ ^ TimmiTERfrpr 

^q#t 3IM ?rr wTg^Tf^r:iu-«ii 

rRSRiT W( gj^oJT: f? xnoggi 

d§M4^^dq^ ll4mi 

‘So be it,’ replied AstSvakra, and 
thereupon came up from the waters. When the 
nymphs beheld him coming out of the water, 
and saw that he was very ugly, and crooked in 
eight places, they could not restrain their 
merriment, but laughed aloud. The Muni was 
very angry, and cursed them, and said, ‘Since 
you have been so impertinent as to laugh at 
my deformity, I denounce upon you this 
imprecation : through the grace I have shown 
unto you, you shall obtain the first of males for 
your husband; but in consequence of my curse, 
you shall afterwards fall into the hands of 
thieves.’ When the nymphs heard this uttered 
by the Muni, they endeavoured to appease 
him; and they so far succeeded, that he 
aimounced to them they should finally return 
to the sphere of the gods. It is in consequence, 
then, of the curse of the Muni AstSvakra that 
these females, who were at first the wives of 
Kesava, have now fallen into the hands of the 
barbarians; and there is no occasion, Arjuna, 
for you to regret it in the least. All this 
destruction has been effected by the lord of all; 
and your end is also nigh at hand, since he has 
withdrawn from you strength, splendour, 
valour, and pre-eminence. 

f^ra<Tt 

T: 


W 5*11: 7 ^1 

^ 1?1^; TriR tn^; lU d II 
rTWTSHn TOTS ^(TgfiT; Wl 
■qftt^THnfeeT ^ iRisi rra^ ^ II 

^ "irc® uriTFiiiq Pi4^H<cr4l tt*ti 

3 :^ 11 ^oil 

Death is the doom of every one who is 
born; fall is the end of exaltation: union 
terminates in separation: and growth tends but 
to decay. Knowing all this, wise men are 
susceptible of neither grief nor joy; and those 
who leam their ways are even as they are 
(equally free from pleasure or pain). Do you 
therefore, most excellent prince, understand 
this truth and, along with your brothers, 
relinquish every thing, and repair to the holy 
forest. Go now, and say from me to 
Yudhisthira, that he to-morrow, with his 
brethren, tread the pach of heroes.” 

■qWT 

qqi^l^ dVill^^: I 
^ grfsRT JlC|^d:ll^ ?ll 

oMI4l^|cW^ ^ Tii ^<g i 4’^4 tfT d T ( l 
TT^ Tnnfg^g^ii^?ii 

Thus instructed by VySsa Arjuna went and 
related to the other sons of Prtha all that he 
had seen, and experienced, and had heard. 
When he had communicated to them the 
message of VySsa, the sons of Pandu placed 
Parlksit on the throne, and went to the forest. 

^ (cHu^ui 

3T5f%: 3is!Trar:i 

I have thus narrated to you, Maitreya, in 
detail, the action of VSsudeva, when he was 

bom in the race of Yadu. 

*** 

NOTES 

1. The Mahabharata takes the wives of Krsna 
first to Indraprastha, and there Rukmini and four 
others bum; but Satyabhama and others become 
ascetics, going to perform Tapasya in the forest. 
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2. It is merely said in the MahabhSrata that 
Vasudeva expired; on which four of his wives burnt 
themselves. 

3. The Kali age commenced from the death of 
Krsna, according to the usual notions; but it is 
commonly supposed to commence a little later, or 
with the reign of Parlk^it. 

4. The Bhagavata agrees with the text in 
excepting the temple of DvSraka, and asserting that 
it still remains, in direct contradiction of the 
Mahabharata, which declares that the sea did not 
spare any part whatever. It is clear, therefore, that 
when the latter was compiled the temple was not 
standing, and that it was erected between the date 
of the compilation and that of the two Puranas. The 
present shrine, which is held in great repute, stands 
at the extremity of the peninsula of Guzerat. It is 
still an object of pilgrimage; it was so in the reign 
of Akbar (Ayin Akbari); and has been so, on doubt, 
from a remote period. The image formerly 
worshipped there was carried off 600 years ago, 
and this was most probably subsequent to the date 
of both the Puranas; for the idol was a form of Krs 
na, called Rana chor, a popular divinity, unknown 
in the Pauranik pantheon. Another image was 
substituted in place of that which was taken away. 
Notwithstanding the testimony of our text, and that 


of the BhSgavata, the originality of the temple is 
disputed, and a place thirty miles south from 
Porbandar is said to be the spot where DvSraka was 
swallowed up by the ocean. Hamilton, from 
Macmurdo, &c. 1.662. 

5. The country of the five rivers, the Punjab: 
rather an out of the way route from DvSrka to 
Delhi. 

6. Abhlras mean ‘herds*, and they are afterwards 
called by Arjuna, Gopalas, ‘Herdsmen’. The 
pastoral tribes of the west of India, and particularly 
those of Afghanistan, almost always combine the 
character of freebooter with that of shepherd. * 

7. The Principal wives of Krsna, however, 
according to the Mahabharata, escaped. The 
occurrence is described there much in the same 
way, but more briefly. It is not detailed in the 
Bhagavata. 

8. A name of Vyasa. 

9. The story of Ashtavakra is related in the 
Mahabharata. He was the son of Kahora, who 
neglecting his wife, was rebuked for it by his yet 
unborn son. The father angrily cursed him, that he 
should be bom bent in every part; and he was 
accordingly brought forth crooked (vakra) in eight 
limbs (ashta). He became nevertheless a celebrated 
sage. See also Hindu Theatre, 1.293, note. 
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BOOK VI 

w?r: 


CHAPTER I 
TismtSKiFl: 

BSTRsqw «racrr 

■M^isTHwwR ^rwg^ii^ii 

Maitreya said- You have narrated to me, 
illustrious sage, the creation of the world, the 
genealogies of the patriarchs, the duration of 
the Manvantaras, and the dynasties of princes, 
in detail. I am now desirous to hear from you 
an account of the dissolution of the world, the 
season of total destruction, and that which 
occurs at the expiration of the Kalpa'. 

ehvqrni jn^ ^ wii ? ii 

g I II II 
^ inRST 

atnr •gg^ m ^ ii 

fi^un (shufl 

Parasara said- Hear from me, Maitreya, 
exactly the circumstances of the end of all 
things, and the dissolution that occurs either at 
the expiration of a Kalpa, or that which takes 
place at the close of the life of Brahma. A 


month of mortals is a day and night of the 
progenitors: a year of mortals is a day and 
night of the gods. Twice a thousand aggregates 
of the four ages is a day and night of Brahman 
The four ages are the Krta, Treta, Dvapara, 
and Kali; comprehending together twelve 
thousand years of the gods. There are infinite 
successions of these four ages, of a similar 
description, the first of which is always called 
the Krta, and the last the Kali. In the first, the 
Krta, is that age which is created by Brahma; 
in the last, which is the Kali age, a dissolution 
of the world occurs. 

)M«f£ignn<i?RrciT f^iwy^fdiu ii 
Maitreya said- Venerable sir, you are able 
to give me a description of the nature of the 
Kali age, in which four-footed virtue’ suffers 
total extinction. 

nrivR g^RT 

TEcReW 

wtRT g# ^rqftg^ii II 
Parasara replied- Hear, Maitreya, an 
account of the nature of the Kali age, 
respecting which you have inquired, and 
which is now close at hand. 

W WT-ig^p ^ ~ ^c lf g(Pia il ^ q ^fc6l II II 

firaTgr ^ ^ groif ^ f^-j|*4iRt!iPi;i 

^ <|Utry*»il ^ ^;|| ?^|| 

^ gw mgt g>rfti 

•qiwt T3^ guftait wfig: g^wraftn^ii ii 
^ fsjwifgg^g: w^vfti 
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^4^c( VII ^ 'EIW f^i 

^;gwi?j g»c# ■?raf: ■^T^: rirsnT:ii ^•«ii 

;dirarwwanqifl^ Qra\^<?jRwii cBrfti 
«nff ?raiiHn;^pr^?3f^; II ^mi 
«lf^ jW g^i 

The observance of caste, order, and 
institutes will not prevail in the Kali age, nor 
will that of the ceremonial enjoined by the 
SSma, Rk, and Yajur Vedas. Marriages in this 
age will not be conformable to the ritual, nor 
will the rules that connect the spiritual 
preceptor and his disciple be in force. The 
laws that regulate the conduct of husband and 
wife will be disregarded, and oblations to the 
gods with fire no longer be offered. In 
whatever family he may be born, a powerful 
and rich man will be held entitled to espouse 
maidens of every tribe. A regenerate man will 
be initiated in any way whatever and such acts 
of penance as may be performed will be 
unattended by any results'*. Every text will be 
scripture that people choose to think so’; all 
gods will be gods to them that worship them; 
and all orders of life will be common alike to 
all persons. In the Kali age, fasting austerity, 
liberality, practised according to the pleasure 
of those by whom they are observed, will 
constitute righteousness. Pride of wealth will 
be inspired by very insignificant possessions. 

^ rnfii ^ Ti^i 

gjcfl iR[T iTr:ii 

vfei^ <TFitt fgT#t rrar f^;i 

Pride of beauty will be prompted by (on 
other personal charm than fine) hair. Gold, 
jewels, diamonds, clothes, will all have 
perished, and then hair will be the only 
ornament with which women can decorate 
themselves. Wives will desert their husbands, 
when they lose their property; and they only 


who are wealthy will be considered by women 
as their lords. 

awfenBTlrwlpiRii ^f^siPa ^irou 

«lf^btlPl ?#Pr?g?T:l 

3p?iniianHfl[%5 ■m?irra:ii ^ ^ii 
He who gives away much money will be 
master of men; and family descent will no 
longer be a title of supremacy. Accumulated 
treasures will be expended on (ostentatious) 
dwellings. The minds of men will be wholly 
occupied in acquiring wealth; and wealth will 
be spent solely on selfish gratifications. 
Women will follow their inclinations, and be 
ever fond of pleasure. Men will fix their 
desires upon riches, even though dishonestly 
acquired. 

spKii^sfti ^ iiPicr:i 

<R[T f|3Tli ?II 

wf ^ 

3pnffg«pnrraT: iFiiT: ^«ra>Rn:i:i 

STIrdR qrafysi^ gfeiqi(<g:feRlT:lRmi 
No man will part with the smallest fraction 
of the smallest coin**, though entreated by a 
friend. Men of all degrees will conceit 
themselves to be equal with Brahmans. Cows 
will be held in esteem only as they supply 
rnilk^ The people will be almost always in 
dread of dearth, and apprehensive of scarcity; 
and will hence ever be watching the 
appearances of the sky; they will all live, like 
anchorets, upon leaves and roots and fruit, and 
put a period to their lives through fear of 
famine and want. 

^PicT q^?m4)wT;i 

JIPTWf^ tlPraT; ^vftm^ll 
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3«(I«)(i|g Tnfni«it f^; gnifJR f^:i 


5:#aT p?t 1% ^ 

3ra^3^ frnf^:ii ? ?ii 

«hRw<t^ ^3^ 3^raWT:. 

^?^gnsr ^ 


: II ? ? 11 

3TTi|Rn^ iTlf^:l 

FfroTt •'snfJraRT f ^ ^ii^'isii 

In truth there will never be abundance in 
the Kali age, and men will never enjoy 
pleasure and happiness. They will take their 
food without previous ablution, and without 
worshipping fire, gods, or offering obsequial 
libations to their progenitors. The women will 
be fickle, short of stature, gluttonous: they will 
have many children, and little means; 
scratching their heads with both hands, they 
will pay no attention to the commands of their 
husbands or parents; they will be selfish, 
abject, and slatternly: they will be scolds and 
liars: they will be indecent and immoral in 
their conduct, and will ever attach themselves 
to dissolute men. Youths, although 
disregarding the rules of studentship, will 
study the Vedas. Householders will neither 
sacrifice nor practise becoming liberality. 
Anchorets will subsist upon food accepted 
from rustics; and mendicants will be 
influenced by regard for friends and 
associates*. Princes, instead of protecting will 
plunder their subjects; and, under the pretext 
of levying customs, will rob merchants of their 
property. 


^ TT TFSIT 




In the Kali age every one who has cars and 
elephants and steeds will be a Raja’: every one 
who is feeble will be a slave. Vaisyas will 
abandon agriculture and commerce, and gain a 
livelihood by servitude or the exercise of 
mechanical arts. SQdras, seeking a subsistence 
by begging, and assuming, the outward marks 
of religious mendicants, will become the 
impure followers of impious and heretical 
doctrines'®. 


il^^cfich^yraid. 5:ftItlT:II ^ <i ii 

^ rl^ ^1 

ai«r4f«45ti ^cBiTT Wvutiig^wrfdii ^ ^ ii 


t ?nT:l 


Oppressed by famine and taxation, men 
will desert their native lands, and go to those 
countries which are fit for coarser grains." The 
path of the Vedas being obliterated, and men 
having deviated into heresy, iniquity will 
flourish, and the duration of life will therefore 
decrease. In consequence of horrible penances 
not enjoined by scripture, and of the vices of 
the rulers, children will die in their infancy. 

_ ^ 


?T^ < 
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Women will bear children at the age of 
five, six, or seven years; and men beget them 
when they are eight, nine, or ten. A man will 
be grey when he is twelve; and no one will 
exceed twenty years of life.Men will possess 
little sense, vigour, or virtue, and will 
therefore perish in a very brief period. In 
proportion as heresy extends, so, Maitreya, 
shall the progress of the Kali age be estimated 
by the wise. 

^ ^ ^ 

^ xiibiu^5 isRj 

In proportion as the number of the pious, 
who adhere to the lessons of the Vedas, 
diminishes-as the efforts of individuals who 
cultivate virtue relax- as the first of males 
becomes no longer the object of sacrifices- as 
respect for the teachers of the Vedas declines- 
and as regard is acknowledged for the dis- 
eminators of heresy- so may wise men note 
the augmented influence of the Kali age.'^ 

'dlJfquifid muu^M^df 

1% 1% #ERlTfjpqRII 

wimpr II 

■(ciHMid WOT i 

w g;# grtii ^ o II 

ijilluIhiigTftiT gwifiil ViHlmdl M^t>5i:l 

aiuja r gifui grgrfg argnng m gg.-i 
gjvfl 3n^ II 

In the Kali age, _Maitreya, men, corrupted 
by unbelievers, will refrain from adoring Vis 
nu, the lord of sacrifice, the creator and lord of 
all; and will say, “Of what authority are the 


Vedas? what are gods or Brahmans? what 
need is there of purification with water?” Then 
will the clouds yield scanty rain: then will the 
corn be light in ear, and the grain will be poor, 
and of little sap: garments will be mostly made 
of the fibres, of the San:'^ the principal of trees 
will be the Sami'®: the prevailing caste will be 
the SOdra: millet will be the more common 
grain: the milk in use will be chiefly that of 
goats: unguents will be made of UsTra grass. 

^ g>^i 

?g i g iT gn ^ T fin i d^g -p^ jjfn^TiM im^ii 
gj^ gigi ftgr ggr gjnrfjg: ^r^i 
?fg ^[^[TijngT TO: 11 k-if 11 

gTfg:gnfg|;gfhf 5 i^: 3^:1 

TO: Mmi^sijR'i iikkii 

giig^:T 3 Tg grfn gn^ srfgRrfgiikvsii 

The mother and father-in-law will be 
venerated in place of parents; and a man’s 
friends will be his brother-in-law, or one who 
has a wanton wife. Men will say, “Who has a 
father? who has a mother? each one is born 
according to his deeds:” and therefore they 
will look upon a wife’s or husband’s parents 
as their own. Endowed with little sense, men, 
subject to all the infirmities of mind, speech, 
and body, will daily commit sins; and 
everything that is calculated to afflict beings, 
vicious, impure, and wretched, will be 
generated in the Kali age. 

fg-.wsnggg^ ^gi^i^ i fgg@ i 

ggr ggfgwt^ iggrwfgii k'sii 

gjTtig g grot f? 11:11^^.11 

?fg gwft wr: 3t«mg:ii 

Then shall some places follow a separate 
duty,'*' devoid of holy study, oblations of fire, 
and invocations of the gods.'^ Then, in the Kali 
age, shall a man acquire by a trifling exertion 
as much eminence in virtue as is the result of 
arduous penance in the Krta age, of purity.'* 
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NOTES 

1. Two kinds of great or universal dissolution are 
here intimated; one occurring at the end of a Kalpa, 
or day of Brahma, to which the term Upasanhriti is 
applied in the text, and Atyantika laya by the 
commentator; and the other taking place at the end 
of the life of Brahma, which is termed a great or 
elemental dissolution: MahS pralaya and PrSkrta 
pralaya. 

2. These measures of time are more fully 
detailed in the first book: see Bk. L Ch. III. 

3. This is an allusion to a popular notion, 
originating probably with Manu: “In the Krta age 
tlie genius of truth and right stands firm on his four 
feet; but in the following ages he is deprived 
successively of one foot,” etc. 1. 81, 82. 

4. ‘Such an act is just what it is;’ 

that is, it may be attended by 
inconvenience to the individual, but is utterly 
inefficacious for the expiation of sin. 

5. Whether it is conformable or contradictory to 
die Vedas and the law. The passage may be 
rendered also, ‘The doctrine or dogma of any one 
soever will be scripture.’ 

6. He will not part with the half of the half of 
half a Paria; that is, with ten Cowries; a Pana being 
equal to eighty Cowries, or small shells. Five Panas 
are equal to one Ana, or the sixteenth of a Rupee; 
and, at two shillings the Rupee, ten Cowries are 
equal to about one-seventh of a farthing. 

7. They will be valued for their individual use 
only, not from any notion of their generic sanctity. 

8. The Bhagavata has, “Religious students will 
be regardless of vows and purification; 
householders will beg, not give alms; anchorets will 
dwell in villages; and mendicants will be desirous 
of riches/’ 

9. That is, princes and warriors will be so on 
longer by virtue of their birth and caste. 

10. Most of the mendicant orders admit members 
without distinction of caste; but probably Buddhists 
especially are here intended. The Bhagavata 
repeatedly alludes to the diffusion of heretical 
doctrines and practices, the substitution of outward 
signs and marks for devotion, and the abandonment 
of the worship of Visnu. The Saiva mendicant 
orders are probably those especially in view. The 
same probably are intended by our text in the 
subsequent allusion to unauthorized austerities, and 
sectarial marks. 


11. ‘Gavedhuka (Coix barbata) and other bad 

sorts of grain.’ Another 

reading is, ‘Countries growing 

wheat, barley and the like.’ But to place wheat and 
barley amongst inferior grains, and to rank them 
lower than rice, is a classification that could have 
occurred to a native of Bengal alone. 

12. The Vayu says three and twenty; the 
Bhagavata, from twenty to thirty. 

13. The complaints of the prevalence of 

heterodox doctrines, and neglect of the practices of 
the Vedas, which recur in the Bhagavata and our 
text, indicate a period of change in the condition of 
the Hindu religion, which it would be important to 
verify. If reference is made to Buddhism, to which 
in some respects the allusions especially apply, it 
would probably denote a period not long 
subsequent to the Christian era; but it is more likely 
to be of a later date, or in the eighth and ninth 
centuries, when Sankara is said to have reformed a 
vaiiety of corrupt practices, and given rise to 
others, Seeyl5. Res. vol. XVI. p. 12. 

14. Crotolaria juncea. 

15. The silk cotton, Bambax heptaphylla. 

16. The expression Kvacit-lokah ‘a 

certain place’, is explained by the commentator, 
Kikata, etc. confirming the inference 

that Buddhism is especially aimed at in the 
previous passages; for Kikata, or south Behar, is the 
sense of Sakya’s earliest and most successful 
labours. 

17. Several of the Puranas contain allusions to 
the degeneracy of the Kali age, but none afford 
more copious details. The description in the 
Bhagavata is much shorter; that of the Vayu is 
much the same, and employs many of the same 
verses and illustrations. 

18. This might be suspected of being said 
ironically, referring to what had been just observed 
of places where a religion prevailed that required 
neither study nor sacrifice. The commentator, 
however, understands it literally, and asserts that 
allusion is here made to the Vaisnava faith, in 
which devotion to Visnu or Krsna, and the mere 
repetition of his names, are equally efficacious in 
the Kali age with the penances and sacrifices of the 
preceding ages: therefore he concludes the Kali, by 
this one property, is the best of all the ages: 

This interpretation is 
confirmed by the following chapter. 
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CHAPTER 2 

(%^oqi^ grfnpw, f^raur 

y^iVH ^ctra 

■qgroni •im <PisRr:ii w 

Upon this subject, Maitreya, you shall hear 
what the wise VySsa has related, as it is 
communicated truly by me. 

«n3Rf 

ijg 

^ ?r5r ^5n|;#?if^ i|3tT:i 
tstsuTO ■q^mnni^^ 

^Hlc(ffl4 tMiZT "q^: I 

T^FraretT&qusytT&dt: ii ^ ii 
^^4jd>ar^(SiTyT? ^ iroi 
, ■^; gdH: Jfcrgrtt grr:ii 

^ nw n 

3?eira iTif miwfd ^ itRilsf^ w#<i,ii'9ii 
IwR: •^igwra w ti?rgf^:i 
Tqtfer; ■^iig?''iitren4<Ti'cat tt’iidtliifw g;:n<iii 
m: -^iMT wwiraiJ# fd«(i!^flH.i 
3Md4^%P TPt ^ tnni II 

lidliiiRFnW fdimuRji^Fi^i 
fJhmiSqiTdl «rir«S|d'lgd:n?o|| 

wi 3if: «ra^ wnwi 
3IH ctrasi: diwidrani c^ii 
grfH: ^ ?g?: ■Htii^fd i 

ihf «F?n^ JT: g^:ii?9ii 
till jfUrtf T Ml ^ ^ ^ •tTgrg^l 
?RI^d5®Idt d^ IrW ildVdH^II ?^ll 


It was once a matter of dispute amongst the 
sages, at what season the least moral merit 
obtained the greatest reward, and by whom it 
was most easily displayed. In order to 
terminate the discussion, they went to Veda 
Vyasa to remove their doubts. They found the 
illustrious Muni, my son, half immersed in the 
water of the Ganges; and awaiting the close of 
his ablutions, the sages remained on the banks 
of the sacred stream, under shelter of a grove 
of trees. As my son plunged down into the 
water, and again rose up from it, the Munis 
heard him exclaim, “Excellent, is the Kali 
age!” Again he dived, and again rising, said in 
their hearing, “Well done, well done Sudra; 
you are happy!” Again he sand down, and as 
he once more emerged they heard him say, 
"Well done, well done, women; they are 
happy! who are more fortunate than they?” 
After this, my son finished his bathing, and the 
sages met him as he approached to welcome 
them. After he had given them seats, and they 
had proffered their respects, the son of 
Satyavatl said to them, “On what account have 
you come to me?” They replied, “We came to 
you to consult you on a subject on which we 
entertain some doubt; but that may be at 
present suspended; explained to us something 
else. We heard you say, ‘Excellent is the Kali 
age! Well done, SQdra! Well done, women!’ 
Now we are desirous to know why this was 
said, why you called them repeatedly happy. 
Tell us the meaning of it, if it be not a 
mystery. We will then propose to you the 
question that occupies our thoughts.” 

fjilciT X jjfH^ST ^ ■flri&riwn 

^ 3#Ti^ g^ii II 

diiiltfgraXw iiJvt fpiT:i 

iiTCTtf^ grfH: yilSifd ^nf^ii ?^ii 

^ ^PiiT^XfiraT 

•qcJlXtf^ 'd^lMlfd dKpfl -^Vl^li ?iall 
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3iTCTt% 5^: g^i 

3T^jpn^ g^5T®si? ii \6 ii 

M: w*r«4«mi^i4aoti 
^ gOT ^I'lTl^ ^%HIT ^ fepR^I 
TicRPT wn ^ ^4<gy^nTf5T: Wll'R<»ll 
3T^l3T<fi^«Tii> ^ I 

im'fR^ THT^j TNt ?Rr% ^ M: i 

'Jtijpl ^ pilchi*!^f|f3lT:ll??n 

f^Fsn^irafW# <^<hisi^T^a-^d<Wd:n?5n 

'dii^jiRd ^ '?ra’:i 

Tn ^ fa:ii ?'«» 

8R wi 

tr%^a6y3i wfg&ii'Rmi 

M^lcHrlVI: ^ lA'd^dm:! 

W TF?^ iT?^ ^ II 

■i?^4id«Ji gw fe ni Tfm :i 

«i|: 'djuJuij wm iwi 
■«vrai'i4tfd "dti^ii^cHi ^ff3Tr:lR^^l 
TTW g^ wi 
^nl«< Wf?T ^ '*TOT Tnferf^ 4l(dn:ll?^ll 
gif^ 1^ ^i¥M ^ (MB I Mdl :l 
^g^5Eg w<*m I^Z’llUoll 

Being thus addressed by the Munis, VySsa 
smiled, and said to them, “Hear excellent 
sages, why I uttered the words ‘Well done, 
well done.’ The fruit of penance, of 
continence, of silent prayer, and the like, 
practised in the Krta age for ten years, in the 
Treta for one year, in the DvSpara for a month, 
is obtained in the Kali age in a day and night: 
therefore did I exclaim, ‘Excellent, excellent, 
is the Kali age!’ That reward which a man 
obtains in the Kjla by abstract meditation, in 
the Treta by sacrifice, in the Dvapara by 
adoration, he receives in the Kali by merely 


reciting the name of Kesava. In the Kali age a 
man displays the most exalted virtue by every 
little exertion; therefore, pious sages, who 
know what virtue is, I was pleased with the 
Kali age. Formerly the Vedas were to be 
acquired by the twice-born through the 
diligent observances of self-denial; and it was 
their duty to celebrate sacrifices conformably 
to the ritual. Then idle prayers, idle feasts, and 
fruitless ceremonies, were practised but to 
mislead the twice-bom; for although observed 
by them devoutly, yet, in consequence of some 
irregularity in their celebration, sin was 
incurred in all their works, and what they ate, 
or what they drank, did not effect the 
fulfilment of their desires. In all their objects 
the twice-bom enjoyed no independence, and 
they attained their respective spheres only with 
exceeding pain. The ^Qdra, on the contrary, 
more fortunate than they, reaches his assigned 
station by rendering them service, and 
performing merely the sacrifice of preparing 
food, in which no rules determine what may or 
may not be eaten, what may or may not be 
dmnk. Therefore, most excellent sages, is the 
SUdra fortunate. 

“Riches are accumulated by men in modes 
not incompatible with their peculiar duties, 
and they are then to be bestowed upon the 
worthy, and expended in constant sacrifice. 
There is great trouble in their acquisition; and 
great grief for their loss. Thus, eminent 
Brahmanas, through these and other sources of 
anxiety, men attain their allotted spheres of 
Prajapati and the rest only by exceeding labour 
and suffering. This is not the case with 
women: a woman has only to honour her 
husband, in act, thought, and speech, to reach 
the same region to which he is elevated; and 
she thus accomplishes her object without any 
great exertion. This was the purport of my 
exclamation, ‘Well done!’ the third time. I 
have thus related to you what you asked. Now 
demand the question you came to put to me, in 
any way you please, and I will make you a 
distinct reply.” 
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-fra; -q^rg^l 

rRT: rn^in? ^«j||my4i 

ftw4lciy>ttHiWiWI'4Hiwy'4IMdl-lll ? ^ II 
5irat Roild «i^i 
3ra|^ ^li^fii «nfeniii ^ ^ ii 
TRT^ «n:^ f^TGjfw ^ 3^1 
Ht<IWJ|U||Uflrt?T: ^l(HdlRsrHf*lre|^tile'llII 



rWT wlfiiniyi "^T %ii^mi 

'ddRildHyulfRm CRRHi Tlcni^l 
y«4HH i y^ f&Miidldi ^dif5 ;gii^^ii 



3T#iifir «ri??T; feiRn^ ^ayntfeirni^isii 

The Munis then said to Vyasa, “The 
question we intended to have asked you has 
been already answered by you in your reply to 
our subsequent inquiry.” On hearing which 
Krsna Dvaipayana laughed, and said to the 
holy persons who had come to see him, whose 
eyes were wide open with astonishment, “I 
perceived, with the eye of divine knowledge, 
the question you intended to ask, and in 
allusion to it I uttered the expressions. Well 
done, well done.’ In truth, in the Kali age duty 
is discharged with very little trouble by 
mortals, whose faults are all washed away by 
the water of their individual merits; by ^Qdras, 
through diligent attendance only upon the 
twice-born; and by women, through the slight 
effort of obedience to their husbands. 
Therefore, BrShmanas, did I thrice express my 
admiration of their happiness; for in the Kjta 
and other ages great were the toils of the 
regenerate to perform their duty. I waited not 
for your inquiry, but replied at once to the 
question you purposed to ask. Now, ye who 
know what virtue is, what else do you wish me 
to tell you?” 


rm: t sim wm ^ fT: g^:i 

<4>!lhiti fgsiT MlJyoq^^lfHisydtiVNItM^ill 
«ra«Tt5fir M^WHi! T5W grfaRT ^rani 
cbvlwil*) 

chl^Hl^el ^UJIW yTfcil-lil: TJtg^ll'«o|| 

^ ^MdiyM«^(dH.i 
yi^dim^tHia ^tii'u^ii 

^ alfgaggrrot 3icam:ii 

The Munis then saluted and praised Vyasa, 
and, being freed by him from uncertainty, 
departed as they came. To you also, excellent 
Maitreya, have I imparted this secret, this one 
great virtue of the otherwise vicious Kali age. 
The dissolution of the world, and the 
aggregation of the elements, I will now 
describe to you.’ 

NOTES 

1. The illustration of the efficacy of devotion to 
Visnu given in this chapter is peculiar to this 
Purana, but the doctrine is common to it and the 
Bhagavata. It is repeatedly inculcated in that work. 
The paralled passage in the twelfth book is the 
following. “Purusottama, abiding in the hearts of 
men, takes away all the sins of the Kali age, 
produced by place or property. Bhagav^, abiding 
in the heart, the heard, repeated, read of, 
worshipped, or honoured, dissipates the ills of men 
for ten thousand births. As fire, entering into the 
substance of gold, purifies it from the allows with 
which it is debased in the mine, so Visnu, united 
with the devotee, is the refiner from all that is evil. 
By learning, penance, suppression of breath, 
friendship, pilgrimage, ablution, mortification, 
gifts, prayer, the soul attains not that exceeding 
purity which it derives from the presence of Vi^nu. 
Therefore, with all your soul, O king, hold Kesava 
ever present in your heart. Let one about to die be 
most careful in this; for so he goes to supreme 
felicity. Let the name of the supreme god, Visnu, 
be repeated diligently by all in their last moments; 
for he who desires liberation shall attain it by the 
frequent repetition of the name of Kr§na. Final 
felicity is derived in the Krta age from holy study; 
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in the Treta, from religious rites. In the Dvapara it 
is attained by pious services; but in the Kali age it is 
secured by repeating the name of Hari.” Similar 
doctrines are taught in the Gita, and other Vaisnava 
works. See As. Res. vol. XVI. p. 116. 

'k'k'k 
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CHAPTERS 

gr ^rohq) 

^^TeT 

• ^fiifHch : Jii<5f>Pi<hW^iairypi<*l T(IW:II^II 
MidHaCI 

S T BiPdchg in^f|inif^:il^ii 

The dissolution of existing beings is of 
three kinds, incidental, elemental and 
absolute'. The incidental is that which relates 
to Brahma, and occurs at the end of a Kalpa: 
the elemental is that which takes place after 
two Pararddhas: the absolute is final liberation 
from existence. 

tiprar.! ^niT 5 tt:i 

fsjoft^vtrar|r!T: ^n?cT: 

Maitreya said- Tell me, excellent master, 
what is the enumeration of a Pararddha, the 
expiration of two of which is the period of 
elemental dissolution*. 





uic^d: fer! 

dcUbtl^hiRsld sraj 


m ;f w n ratnuid :i 

t: TTg^9if?T: 3EiBr Utri. diiBiw«n 11 ^ it 

TIT H 


^d%?SSjg1%3T^:l 

tlPl^ ipiiut^ TT T^:IIill 

iPsiT fIfjrnfitTi 

®T?tTr5r gphg r:iv i -*i i ft\ R^wyiiii r 11 

’3digtQiNiH.li 11 
% gldVIHI^^ dg^Jigdl^l 
’dd^nn^tii’g ■giraTt ^pigii ^^11 
TT ^3r?qt5t!i3 ' N^eiag t v i wg^i 

^fnlri^ ^:ll?^ii 

UT^r teltevNNri^Ji tltll 

3nf«T gdtdd ^5^i«TB rragii 11 
Parasara continued- A Pararddha, 
Maitreya, is that number which occurs in the 
eighteenth place of figures, enumerated 
according to the rule of decimal notation*. At 
the end of twice that period elemental 
dissolution occurs, when all the discrete 
products of nature are withdrawn into their 
indiscrete source. The shortest period of time 
is a Matra, which is equal to the twinkling of 
the human eye. Fifteen MStras make a Ka§tha; 
thirty Ka§lhas, one Kala; fifteen Kalas, one 
Na(^ika. A Nadika is ascertained by a measure 
of water, with a vessel made of twelve Palas 
and a half of copper, in the bottom of which 
there is to be a hole made with a tube of gold, 
of the weight of four Masas, and four inches 
long*. According to the Magadha measure, the 
vessel should hold a Prastha (or sixteen Palas) 
of water. Two of these Nadls make one 
MuhQrtta; thirty of which are one day and 
night. Thirty such periods form a month; 
twelve months make a year, or a day and night 
of the gods; and three hundred and sixty such 
days constitute a year of the celestials. An 
aggregate of four ages contains twelve 
thousand divine years; and a thousand periods 
of four ages complete a day of Brahma. That 
period is also termed a Kalpa, during which 
fourteen Manus preside; and at the end of it 
occurs the incidental or Brahma dissolution. 




BOOK VI, CHAP. 3 


537 


The nature of this dissolution is very fearful: 
hear me describe it, as well as that which takes 
place at the elemental dissolution, which I will 
also relate to you. 



Thus fed, through his intervention, with 
abundant moisture, the seven solar rays dilate 
to seven suns^ whose radiance glows above, 
below and on every side, and sets the three 
worlds and PStSla on fire. The three worlds, 
consumed by these suns, become rugged and 
deformed tiiroughout the whole extent of their 
mountains, rivers, and seas; and the earth, bare 


fw: f<raosr^urf&i gfiwiii ^vsii 

Tn?n% w ^ n 11 

cTTi^Tm: W«iraiTr:ll?o|| 

% ^iFRfRT; ^ f^<iraiTI:l 
f^ii ? ^11 





of verdure, and destitute of moisture, alone 
remains, resembling in appearance the bank of 
a tortoise. 

WTHTf^ vrenft IT 
igfimwlcq ng;?T wfw mil 

TRT ^ -gpTW.I 




fi ^Ti ^ TTT 'iTgig^ll ? II 

wwie(fir TTfnrmnHT TTTg;i 

^ ^yilfrU T 


The destroyer of all things, Hari, in the 
form of Rudra, who is the flame of time. 


«ra?^g5r ^ ' 


niR^ii 


At the end of a thousand periods of four 
ages the earth is for the most part exhausted. A 
total dearth then ensues, which lasts a hundred 
years; and, in consequence of the failure of 
food, all beings become languid and 
exanimate, and at last entirely perish. The 
eternal Vi?nu then assumes the character of 
Rudra, the destroyer, and descends to reunite 
all his creatures with himself. He enters into 
the seven rays of the sun,^ drinks up all the 
waters of the globe, and causes all moisture 
whatever, in living bodies or in the soil, to 
evaporate; thus drying up the whole earth. The 
seas, the rivers, the mountain torrents, and 
springs, are all exhalled; and so are all the 
waters of Patala, the regions below the earth. 


becomes the scorching breath of the serpent 
Se§a, and thereby reduces Patala to ashes. The 
great fire, when it has burnt all the divisions of 
Patala, proceeds to the earth, and consumes it 
also. A vast whirlpool of eddying flame then 
spreads to the region of the atmosphere, and 
the sphere of the gods, and wraps them in ruin. 
The three spheres show like a frying-pan 
amidst the surrounding flames, that prey upon 
all moveable or stationary things. The 
inhabitants of the two upper spheres, having 
discharged their functions, and being annoyed 
by the heat, remove to the sphere above, or 
Maharloka. When that becomes heated, its 
tenants, who after the full period of their stay 
are desirous of ascending to higher regions, 
depart for the Janaloka’. 
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Htft p R if^’C i 

■df^fBpf 71^ sitfcr ^itTr; ii<3T?e6r irt;ii ^ ^ii 

f*ranif THit?RT:il^^ll 

^ii^^ii 



Janarddana, in the person of Rudra, having 
consumed the whole world, breathes forth 
heavy clouds; and those called Samvartta, 
resembling vast elephants in bulk, overspread 
the sky, roaring, and darting lightenings. Some 
are as black as the blue lotus; some are white 
as the water-lily; some are dusky, like smoke; 
and some are yellow; some are of a dun 
colour, like that of an ass; some like ashes 
sprinkled on the forehead; some are deep blue, 
as the lapis lazuli; some azure, like the 
sapphire; some are white, as the conch or the 
jasmine; and some are black, as collyrium; 
some are of bright red, like the lady-bird; 
some are of the fierceness of red arsenic; and 
some are like the wing of the painted jay. 

^ERT ^RT:I 

iRaf TJ^fPErflPTrrll^mi 

^<n<iHPi’(ngT^ ^:i 

ei^pl Igf^ITRTRII^dll 
<nTif*R^5iif5T: TRraftngrfeFT 

f^ii^^ii 

%'*T 5 i^ wt^ii'(j o II 

^ wfr ;?RfhT: atssmt:! 


Such are these massy clouds in hue: in 
form some resemble towns, some mountains, 
some are like houses and hovels, and some are 
like columns. Mighty in size, and loud in 
thunder, they fill all space. Showering down 
torrents of water, these clouds quench the 
dreadful fires which involve the three worlds, 
and then they rain uninterruptedly for a 
hundred years, and delung the whole world. 
Pouring down in drops as large as dice, these 
rains overspread the earth, and fill the middle 
region, and inundate heaven. The world is now 
enveloped in darkness, and all things, animate 
or inanimate, having perished, the clouds 
continue to pour down their waters for more 
than a hundred years. 

NOTES 

1. The first is called Naimittaka, ‘occasional’ or 
‘incidental’ or Br^limya, as occasioned by the 
intervals of Brahma’s days; the destruction of 
creatures, though not of the substance of the world, 
occurring during his night. The general resolution 
of the elements into their primitive source, or 
Prakrti, is the Prakrtika destruction, and occurs at 
the end of Brahma’s life. The third, the absolute or 
final. Atyantika, is individual annihilation; Moksa, 
exemption for ever from future existence. The 
Bhagavata here notices the fourth kind, of which 
mention occurred in a preceding passage (Bk. I. Ch. 
III). Nitya or constant dissolution; explaining it to 
be the imperceptible change that all things suffer in 
the various stages of growth and decay, life and 
death. The various conditions of beings subject to 
change are occasioned by that constant dissolution 
of life which is rapidly produced by the resistless 
stream of time, taking every thing perpetually 
aways: 

The Vayu describes 

but three kinds of Pralaya, omitting the Nitya. 

2. Maitreya has a rather indifferent memory (see 
Bk. I. Ch. Ill); but the periods specified in the two 
places do not agree. In the first book two 
Pararddhas, as equal to one hundred years of 
Brahma, are 311,040, 000,000,000 years of 
mortals. 
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3. Counting according to this mode of 

enumeration, a Par^dha is represented by 
100,000,000,000,000,000. The Vayu Purana has a 
term for each of these decimal values. Dasa (^), 
10; Satam (TO), 100; Sahasram (TO^), 1000; 
Ayutam 10,000; Niyutam 100,000; 

Prayutam 1,000,000; Arvudam 

10,000,000; Nyurvudam 

100,000,000;Vrindam (^), 1000,000,000; Param 
(^’), 10,000,000,000; Kharvam (^), 

100,000,000,000; Nikharvam 

(1000,000,000,000; Sankham (W), 
10,000,000,000,000; Padmam (n^*), 

100,000,000,000,000; Samudram 
1000,000,000,000; Madhyamam 
10,000,000,000,000,000; Par^ddham (W), 
100,000,000,000,000,000. In the first book the 
Par^ddham, as the half of Bralima’s life, it but 
155,520,000,000,000 fifteen instead of eighteen 
places of figures. 

4. The description of the Clepsydra is very brief, 
and wanting in precision. One of the commentaries 
is more explicit: ‘A vessel made of twelve Palas 
and half of copper, and holding a Prastha, MSgadha 
measure, of water, broad at top, and having at 
bottom a tube of gold of four Mashas weight, four 
fingers long, is placed in water, and the time in 
which the vessel is filled by the whole in the 
bottom is called a Nadika;’ 

TO TOnror 

* 5 ^ 

The term Salaka generally means 
a needle or stake, but it must here denote a pipe. 
The common measure of the Nadi is a thin shallow 
brass cup, with a small hole in the bottom. It is 
placed on the surface of water, in a large vessel, 
where nothing can disturb it, and where the water 
gradually fills the cup, and sinks it. As. Res. vol. V. 
p. 87. 

5. See Bk. II. Ch. XI. n. 3. 

6. These also have their several appellations: the 
commentator quotes the Vedas as the authority; 
Araga, Bhraja, Patala, Pataiiga, SvamSbhak, Jyotis 
mat, and Savibhasa. 

7. The passage may also be understood. ‘Those 
go to Janaloka who are desirous of obtaining 
Brahma, or final liberation, through the ten stages 
of perfection- devotion, penance, truth, etc.’ In the 


vayu Purana more details are specified. Those 
sainted mortals who have diligently worshipped Vis 
nu, and are distinguished for piety, abide, at the 
time of dissolution, in Maharloka, with the Pitrs, 
the Manus, the seven Rsis, the various orders of 
celestial spirits, and the gods. These, when the heat 
of the flames that destroy the worlds reaches to 
Maharloka, repair to Janaloka in their subtile forms, 
destined to become re-embodied, in similar 
capacities as their former, when the world is 
renewed, at the beginning of the succeeding Kalpa. 
This continues throughout the life of Brahma; at the 
expiration of his life all are destroyed: but those 
who have then attained a residence in the 
Brahmaloka, by having identified themselves in 
spirit with the supreme, are finally resolved into the 
sole-existing Brahma. 

ie-k-k 



BOOK VI, CHAP. 4 


539 


CHAPTER 4 

(a iij»d ir ^i4 o hq) 


V|<IVR 391^1 


^:ll ^11 

f '^! cfy^n^lsra w!;ii ? ii 
«nraT^^5mra^:i 
t 3W cir^n-^d:ii^ii 


When the waters have reached the region 
of the seven Rsis, and the whole of the three 
worlds is one ocean, they stop. The breath of 
Visnu becomes a strong wind, which blows for 
more than a hundred years, until all the clouds 
are dispersed. The wind is then reabsorbed, 
and he of whom all things are made, the lord 
by whom all things exist, he who is 
inconceivable, without beginning of the 
universe, reposes, sleeping upon ^e^a, in the 
midst of the deep. 
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aimraram^ ^[sjt ^IfirPi^r wiw;i 

an^TR c<t^^ci H 9!j II ^11 

^ AfijfffcC) 3 lf?rWT:l 

?R ?fi:;iiV9ii 

The creator, Hari, sleeps upon the ocean, in 
the form of Brahma- glorified by Sanaka and 
the saints who had gone to the Janaloka, and 
contemplated by the holy inhabitants of 
Brahmaloka, anxious for final liberation- 
involved in mystic slumber, the celestial 
personification of his own illusions, and 
meditating on his own ineffable spirit, which 
is called Vasudeva. This, Maitreya, is the 
dissolution termed incidental, because Hari, in 
the form of Brahma, sleep there, as its 
incidental cause. 

■JRT TET ?RT 

tR: TTSl% 3^: ■^fg ehiiril'ai:! 

^ gjfer pril II 

When the universal spirit wakes, the world 
revives; when he closes his eyes, all things fall 
upon the bed of mystic slumber. In like 
manner as a thousand great ages constitute a 
day of Brahma, so his night consists of the 
same period; during which the world is 
submerged by a vast ocean. Awaking at the 
end of his night, the unborn, Vi§nu, in the 
character of Brahma, creates the universe 
anew, in the manner formerly related to you'. 

tni ?? ii 

-^1 


I have thus described to you the 
intermediate dissolution of the world, 
occurring at the end of every Kalpa. I will 
now, Maitreya, describe to you elemental 
dissolution. When by dearth and fire all the 
worlds and Patalas are withered up and the 
modifications of Mahat and other products of 
nature are by all the will of Kfsna destroyed, 
the progress of elemental dissolution is begun. 

snqt ^ ^ Tpini;i 

smiw Kvratarra ?b^ii v^w 

ts 

tffl SR ^mi 

aiRW ■n?n2RT;i 

sqmr: w?Rr;ii ?^ii 
amrqfq TpJit 'jylfdw 5 '?t:i 
dV^TamwRTWEsr 11 ?^ 3 ii 

HdaiMl ftRw 3 mggf% ^1 

#11 U II 

^ ^nw 3 ?i# dan rr?Ti 

?r^;ii 11 

lit ^ JwraiT^^iitoll 

Then, first, the waters swallow up the 
property of earth, which is the rudiment of 
smell; and earth, deprived of its property, 
proceeds to destruction. Devoid of the 
rudiment of odour, the earth becomes one with 
water. The waters then being much 
augmented, roaring, and rushing along, fill up 
all space, whether agitated or still. When the 
universe is thus pervaded by the waves of the 
watery element, its rudimental flavour is 
licked up by the element of fire, and, in 
consequence of the destruction of their 
rudiments, the waters themselves are 
destroyed. Deprived of the essential rudiment 
of flavour, they become one with fire, and the 
universe is therefore entirely filled with flame, 
which drinks up the water on every side, and 




BOOK VI, CHAP. 4 


541 


gradually overspreads the whole of the world. 
While space is enveloped in flame, above, 
below, and all around, the element of wind 
seizes upon the rudimental property, or form, 
which is the cause of light; and that being 
withdrawn, all becomes of the nature of air. 

^ l\\ 

^ ^ 119^11 

■jut 3 ^: 1 

M91|W|fa tltlt ^ fagcq-TTfcrq; \\^>i\\ 

ytJmuw5raiT^cl mmi 

tl^raslTi frigid M ^^11 

?ltr: ^ clT!l 3^:1 

The rudiment of form being destroyed, and 
fire deprived of its rudiment, air extinguishes 
fire, and spreads resistlessly over space, which 
is deprived of light when fire merges into air. 
Air then, accompanied by sound, which is the 
source of ether, extends every where 
throughout the ten regions of space, until ether 
seizes upon contact, its rudimental property; 
by the loss of which, air is destroyed, and 
ether remains unmodified; devoid of form, 
flavour, touch, and smell, it exists unembodied 
and vast, and pervades the whole of space. 
Ether, whose characteristic property and 
rudiment is sound, exists alone, occupying all 
the vacuity of space. But then the radical 
elements egotism devours sound, and all the 
elements and faculties are at once merged into 
their original. 

^Pefrf^ ^ II ^ d II 

;3^ TW ii 


tlrEn^JtlT: WH 5lfi|?lPl ^tWlT^ll^oll 
This primary element is consciousness, 
combined with the property of darkness, and is 
itself swallowed up by Mahat, whose 
characteristic property is intelligence; and 
earth and Mahat are the inner and outer 
boundaries of the universe. In this manner, as 
in the creation were the seven forms of nature 
(Prakfti), reckoned from Mahat to eart^, so, at 
the time of elemental dissolution, these seven 
successively re-enter into each other. 

tm#TO35RT ttM4d*fll ^ ^11 

<d<«biar<ui wlldui f cR^i 

■vHMdsfrsft ^ ^■■nJl;ll ^ ^ II 

■tT?Ri^: -dltr 3r<^>fH4# flsrii ^ ^ ii 

3uimiumjfi^nj^Hji I 

3i<tifri^d tisfR gnrnr wfii ^>^11 

The egg of Brahma is dissolved in the 
waters that surround it, with its seven zones, 
seven oceans, seven regions, and their 
mountains. The investure of water is drunk up 
by fire; the stratum of fire is absorbed by that 
of air; air blends itself with ether; the primary 
element of egotism devours the ether, and is 
itself taken up by intellect, which, along with 
all these, is seized upon by nature (Prakrti). 
Equilibrium of the three properties, without 
excess or deficiency, is called nature Prakfti, 
origin (Hetu), the chief principle (Pradhana), 
cause (KSrapa), supreme (Param). 

#5i^ii^mi 
4i4omMl cWT 3iiPfi 
n4wrrw^! ii^fnwT;ii^^ii 
^ ^ «4vl 4lH'Jilr<Ilfc;«hc^’ii:l 

4(TlHfl:IRq4> f^ n ijvsil 

^gir^TTtsiTJT wnrfrr ^ ^vc:i 

4 ( 4 il 44 ^II ^ 6 \\ 
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This Prakrti is essentially the same, 
whether discrete or indiscrete; only that which 
is discrete is finally lost or absorbed in the 
indiscrete. Spirit also, which is one, pure, 
imperishable, eternal, all-pervading, is a 
portion of that supreme spirit which is all 
things. That spirit which is other than 
(embodied) spirit, in which there are no 
attributes of name, species, or the like- which 
is one with all wisdom, and is to be understood 
as sole existence- that is Brahma, infinite 
glory, supreme spirit, supreme power, Visnu, 
all that is; from whence the perfect sage 
returns no more. 

w Tssirar oq-ThioyThwt^fii'jni 

wnrtrfTii ? ii 

^ ^ rT 711^11 -noil 

Nature (Prakrti), which I have described to 
you as being essentially both discrete and 
indiscrete, and spirit (which is united with 
body), both resolve into supreme spirit. 
Supreme spirit is the upholder of all things, 
and the ruler of all things, and is glorified in 
the Vedas and in the Vedanta by the name of 
Visiju. 

^ 

infli 

TT ^^3^1 

ft# 

Works, as enjoined by the Vedas, are of 
two kinds, active (Pravritta) and quiescent 
(Nivrtta); by both of which the universal 
person is worshipped by mankind. He, the lord 
of sacrifice, the male of sacrifice, the most 
excellent male, is worshipped by men in the 
active mode by rites enjoined in the Ilk, Yajur 
and Sama Vedas. The soul of wisdom, the 
person of wisdom, Visnu, and giver of 


emancipation, is worshipped by sages in the 
quiescent form, through meditative devotion. 

^ fgugie g q :II II 

httB TT TT1 ?^ : I 

MBTIrMI TT f^WlT II 'Sq II 

sqrRloqThlfdlcM 

snfiFsjsjn^cfTcqfrii'if^ii 

The exhaustless Visnu is whatever thing 
that is designated by long, short, or prolated 
syllables, or that which is without a name. He 
is that which is discrete, and that which is 
indiscrete: he is exhaustless spirit, supreme 
spirit, universal spirit, Hari, the wearer of 
universal forms. Nature, whether discrete or 
indiscrete, is absorbed into him, and 
(detached) spirit also merges into the all- 
diffusive and unobstructed spirit. 

'cT 3i^R7?n 57 ^ Tran 

Tiw TigjmnJTT 

The period of two Pararddhas, as I have 
described it to you, Maitreya, is called a day of 
that potent Visnu; and whilst the products of 
nature are merged into their source, nature into 
spirit, and that into the supreme, that period is 
termed his night, and is of equal duration with 
his day. But, in fact, to that eternal supreme 
spirit there is neither day nor night, and these 
distinctions are only figuratively applied to the 
almighty. 

«h(5id: H^:l 

3Tlcsri^<*fij<il JlfdW'^i'H^il q o II 

«trtciHi]g^ii?i TOivl ^15^: 3 wnu:ii 

I have thus explained to you the nature of 
elemental dissolution, and will now expound 
to you which is finaP. 
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NOTES 

1. The Naimittika Pralaya is described in the 
Vayu, Bhagavata. Kurma, and other Pur^as, to the 
same effect, and very commonly in precisely the 
same words. 

2. See Bk. 1. Ch. II. 

3. The Bhagavata notices the Prakrta pralaya 
much more briefly, and it is omitted in the V^yu. 
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CHAPTERS 

W'TtSSTRI: 

?i«?s?n?r oqiisii, Kpraw; 

anKiif^ifd -i^! ^ntgr rrRWi*T:i 

JllW^c^irqrdcij praH, II ^11 

3n®mf^i^ ^ fsf^: TTFRndgTi 

wftit ■^I-.IRII 

f?ia^ iiTTO II li II 

giTiT-^-I 

mil 

! rTT^ *ra% ^^^1 

^t^<4H l (diR l if^4dWl ' ^la qi l^ch ': ^;imil 

^ ^ M^P r ^ ;ii^ii 

^f??3raT^! yilil^fd«fi:ii<iii 

•’M-^-^jRTfR-'gcf-^TRgrt wi 
f :Ti •^15^ ■gfwfmii <? II 

The wise man having investigated the three 
kinds of worldly pain, or mental and bodily 
affliction and the like', and having acquired 


true wisdom, and detachment from human 
objects, obtains final dissolution. The first to 
the three pains, or Adhyatmika, is of two 
kinds, bodily and mental. Bodily pain is of 
many kinds, as you shall hear. Affections of 
the head, catarrh, fever, cholic, fistula, spleen, 
haemorrhoids, intumescence, sickness, 
ophthalmia, dysentery, leprosy, and many 
other diseases, constitute bodily affliction. 
Mental sufferings are love, anger, fear, hate, 
covetousness, stupefaction, despair, sorrow, 
malice, disdain, jealousy, envy, and many 
other passions which are engendered in the 
mind. These and various other afficitions, 
mental or corporeal, are comprised under the 
class of worldly sufferings, which is called 
Adhyatmika (natural and inseparable). That 
pain to which excellent Brahman, the term 
Adhibhautika (natural, but incidental) is 
applied, is every kind of evil which is inflicted 
(from without) upon men by beasts, birds, 
men, goblins, snakes, fiends, or reptiles; and 
the pain that is termed Adhidaivika (or 
superhuman) is the work of cold, heat, wind, 
rain, lightning and other (atmospherical 
phenomena). Affliction, Maitreya, is 
multiplied in thousands of shapes in the 
progress of conception, birth, decay, disease, 
death and hell. 





y^HRT^^q.MI ??ll 

jrnHuiipRi^l^nl 3rfnrRT:i 

tTrtl(T:ii II 

311^ fHyV*4f4<i|’«^;ll II 

The tetider (and subtle) animal exists in the 
embryo, surrounded by abundant filth, floating 
in water, and distorted in its back, neck, and 
bones; enduring severe pain even in the course 
of its development, as disordered by the acid, 
acrid, bitter, pungent, and saline articles of its 
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mother’s food; incapable of extending or 
contracting its limbs; reposing amidst the 
slime of ordure and urine; every way 
incommoded; unable to breathe; endowed with 
consciousness, and calling to memory many 
hundred previous births. Thus exists the 
embryo in profound affliction, bound to the 
world by its former works. 

■gf^rwT ii 

pif 

^ld5l«llf^Mfdtll SRom W II 

WZ^TtE: Ttfef^STZRtgr:! 

■W'£n4RTf<i3Jr^KMc||Rtfd llWitlU ^<i|| 

When the child is about to be bom, its face 
is besmeared by excrement, urine, blood, 
mucus, and semen; its attachment to the utems 
is ruptured by the Prajapati wind; it is turned 
head downwards, and violently expelled from 
the womb by the powerful and painful winds 
of parturition; and the infant losing for a time 
all sensation, when brought in contact with the 
external air, is immediately deprived of its 
intellectual knowledge. Thus bom, the child is 
tortured in every limb, as if pierced with 
thorns, or cut to pieces with a saw, and falls 
from its fetid lodgment, as from a sore, like a 
crawling thing upon the earth. Unable to feel 
itself, unable to turn itself, it is dependent 
upon the will of others for being bathed and 
nourished. 

wf farfiraR^ii u 

'ilAIgty W^chlPl 'fl'H'liS'lnU.lfui ^1 

iKiMlfd a r rf li ' q hi iRi ' ^sif^ etii ^ o ii 

Laid upon a dirty bed, it is bitten by insects 
and mosquitoes, and has not power to drive 


them away. Many are the pangs attending 
birth, and many are those which succeed to 
birth; and many are the sufferings which are 
inflicted by elemental and superhuman agency 
in the state of childhood. 

•jil'^:«t><uil ^:l 

^ 3rmf^ gKf: sraif »Rir (*qic*7cE:ll ^ ?ll 

Ir gnroT 

^ gr gjgi^i 

f% gr 1% jjuiv^gciti^ ii ^ ^ ii 
Enveloped by the gloom of ignorance, and 
internally bewildered, man knows not whence 
he is, who he is, whither he goes, nor what is 
his nature; by what bonds he is bound; what is 
cause, and what is not cause ; what is to be 
done and what is to be left undone; what is to 
be said, and what is to be kept silent; what is 
righteousness, what is iniquity; in what it 
consists, or how; what is right, what is wrong, 
what is virtue, what is vice. 

argrci^ fvwV<^<PPA:ii ^'>^ii 
3i?iH gprot gjigfRwi vi^rigM 
3i?ii(h-tt fl^ii^mi 

Tt* gnN'I 
d4^ii<i?rif4Hi 5 :^ 3 %glTf^H^ii?Ell 
Thus man, like a bmte beast, addicted only 
to animal gratifications, suffers the pain that 
ignorance occasions. Ignorance, darkness, 
inactivity, influence those devoid of 
knowledge, so that pious works are neglected; 
but hell is the consequence of neglect of 
religious acts, according to the great sages, 
and the ignorant therefore suffer affliction 
both in this world and in the next. 

f?if g RT cfg g; g^i 

^mRi%gRg;:i 

HtgprjigHsj: II ^ <i II 
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When old age arrives, the body is infirm; 
the limbs are relaxed; the face is emaciate and 
shrivelled; the skin is wrinkled, and scantily 
covers the veins and sinews; the eye discerns 
not afar off, and the pupil gazes on vacuity; 
the nostrils are stuffed with hair; the trunk 
trembles as it moves; the bones appear beneath 
the surface, the back is bowed, and the joints 
are bent; the digestive fire is extinct, and here 
is little appetite and little vigour; walking, 
rising, sleeping, sitting, are all painful efforts; 
the ear is dull; the eye is dim; die mouth is 
disgusting with dribbling saliva; the senses no 
longer are obedient to the will; and as death 
approaches, the things that are perceived even 
are immediately forgotten. 



trtnf ^ irrqtfw ^ 


The utterance of a single sentence is 
fatiguing, the wakefulness is perpetuated by 
difficult breathing, coughing, and painful 
exhaustion. The old man is lifted up by 
somebody else; he is clothed by somebody 
else; he is an object of contempt to his 
servants, his children, and his wife. Incapable 
of cleanliness, of amusement, or food, or 
desire, he is laughed at by his dependants, and 


disregarded by his kin; and dwelling on the 
exploits of his youth, as on the actions of a 
past life, he sighs deeply, and is sorely 
distressed. Such are some of the pains which 
old age is condemned to suffer. I will now 
describe to you the agonies of death. 


liv»adHn^q*Ki4;ll ^ ^ II 


WT 


iictsr n 

^ n'iJ ^ U 


The neck droops; the feet and hands are 
relaxed; the body trembles; the man is 
repeatedly exhausted, subdued, and visited 
with interrupted knowledge; the principle of 
selfishness afflicts him, and he thinks what 
will become of my wealth, my lands, my 
children, my wife, my servants, my house? 
The joints of his limbs are tortured with severe 
pains, as if cut by a saw, or as if they were 
pierced by the sharp arrows of the destroyer; 
he rolls his eyes, and tosses about his hands 
and feet; his lips and palate are parched and 
dry, and his throat, obstructed by foul humours 
and deranged vital airs, emits a rattling sound; 
he is afflicted with burning heat, and with 
thirst, and with hunger; and he at last passes 
away, tortured by the servants of the judge of 
the dead, to undergo a renewal of his 
sufferings in another body. These are the 
agonies which men have to endure when they 
die. I will now describe to you the tortures 
which they suffer in hell. 
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w wwffsr! 5:W:ll'«mi 
Mljg^ T iHR U jqiv r g r ft is n ^id i ti i 

f3I^: ~ »rt r q p n^ inft I^RramiU^II 

bqiy<5<if^ 

iJS: TPST^mniwi 

iH)ji«ifri 3Ht|s> ^ %vyfii ^K4 >^A:i 

3in%iiic?mRRt ^nzjrit ^m^^iw'ncn 

jjT»zr% lu^ii 

Men are bound, when they die, by the 
servants of the king of Tartarus with cords, 
and beaten with sticks, and have then to 
encounter the fierce aspect of Yama, and the 
horrors of their terrible route. In the different 
hells there are various intolerable tortures with 
burning sand, fire, machines, and weapons; 
some are served with saws, some roasted in 
forges, some arc chopped with axes, some 
buried in the ground, some are mounted on 
stakes, some cast to wild beasts to be 
devoured, some are gnawed by vultures, some 
tom by tigers, some are boiled in oil, some 
rolled in caustic slime, some are precipitated 
from great heights, some tossed upwards by 
engines. The number of punishments inflicted 
in hell, which are the consequences of sin, is 
infinite^ 

^ ^ ■'jn^im4\sT?i^ ^11 ^ ^11 

•qRPt gr UM ^ ^ ? II 

But not in hell alone do the souls of the 
deceased undergo pain: there is no cessation 
even in heaven; for its temporary inhabitant is 
ever tormented with the prospect of 


descending again to earth. Again is he liable to 
conception and to birth; he is merged again 
into the embryo, and repairs to it when about 
to be bom; then he dies, as soon as bom, or in 
infancy, or in youth, or in manhood, or in old 
age. Death, sooner or later, is inevitable. 
vTbiaV'^ tirasr ^:i 





ti^ wl^nggnwfwii k mi 

As long as he lives he is immersed in 
manifold afflictions, like the seed of the cotton 
amidst the down that is to be spun into thread. 
In acquiring, losing, and preserving wealth 
there are many griefs; and so there are in the 
misfortunes of our friends. Whatever is 
produced that is cost acceptable to man, that, 
Maitreya, becomes a seed whence springs the 
tree of sorrow. 

■sr twT ^ fit ^ ^ II 

Wtf.-yiidlMdlfUfl^rftTIfl 
(^ryRfimcTUTgjraif^ ftt 
ci^ 5:Tsr3rRrpT tjfe^:i 

TS!i% jwfy«jiT:im<iii 

«iJ|crdtifH>efiRirrqf^aiil titiTii 

Wife, children, servants, house, lands, 
riches, contribute much more to the misery 
than to the happiness of mankind. Where 
could man, scorched by the fires of the sun of 
this world, look for felicity, were it not for the 
shade afforded by the tree of emancipation? 
Attainment of the divine being is considered 
by the wise as the remedy of the threefold 
class of ills that beset the different stages of 
life, conception, birth, and decay, as 
characterized by that only happiness which 
effacts all other kinds of felicity, however 
abundant, and as being absolute and finaP. 



BOOK VI, CHAP. 5 


547 


WFlTc!; dHrro^?lc^; qfu5^4^:i 

^ ^ OII 

3ngMt« ^ gsitBEili 

gt ^?r fg^eB^sni^ii ^ ^ii 
apj THT ^gi^tR ^i[gg^f^[gt5^i 
w ^^?wi ^f^! fg^gj^ii^Rii 

It should therefore be the assiduous 
endeavour of wise men to attain unto god^ 
The means of such attainment are said, great 
Muni, to be knowledge and works. Knowledge 
is of two kinds, that which is derived from 
scripture, and that which is derived from 
reflection. Brahma that is the word is 
composed of scripture; Brahma that is 
supreme is produced of reflection^. Ignorance 
is utter darkness, in which knowledge, 
obtained through any sense (as that of 
hearing), shines like a lamp; but the 
knowledge that is derived from reflection 
breaks upon the obscurity like the sun. 

71^ TPTii ^ 5II 

I ?r^;«rgr w 

ftroiTci: m y^lsni^fgii^>{|i 
^ ^ ^ gra^ofl ^:i 


^ftigr+qlRti gflajTl: ttht wfii ^ 6 \\ 

That which is imperceptible, undecaying, 
inconceivable, unborn, inexhaustible, 
indescribable; which has neither form, nor 
hands, nor feet; which is almighty, 
omnipresent, eternal; the cause of all things, 
and without cause; permeating all, itself 
unpenetrated and from which all things 
proceed; that is the object which the wise 
behold, that is Brahma, that is the supreme 
state, that is the subject of contemplation to 
those who desire liberation, that is the thing 
spoken of by the Vedas, the infinitely subtile, 
supreme condition of Visnu. 

?I^ TB«IBPT:l 

fd<l(^idl4w d-d^ dtdd; I 

That essence of the supreme is defined by 
the term Bhagavat*; the word Bhagavat is the 
denomination of that primeval and eternal god: 
and he who fully understands the meaning of 
that expression, is possessed of holy wisdom, 
the sum and substance of the three Vedas. 

^ t fg3n 

^Vdift<*:ii\a^ii 


What has been said by Manu, when 
appealing to the meaning of the Vedas with 
respect to this subject, I will repeat to you. 
There are two (forms of) spirit (or god), the 
spirit which is the word, and the spirit which is 
supreme. He who is thoroughly imbued with 
the word of god obtains supreme spiriP. The 
Atharva Veda also states that there are two 
kinds of knowledge; by the one, which is the 
supreme, god is attained; the other is that 
which consists of the Rk and other Vedas^. 



sgmajTfT'gg; rr^:|g?gf%^:ii^i9ii 


«nra533g[: 4(4 <*rui<*ku\ii\s^ii 
?i«Tifld tmr «raRls«fggif^d:i 
^ ’wHidi WT wiitiwir gf%iP9^ii 

The word Bhagavat is a convenient form to 
be used in the adoration of that supreme being, 
to whom no term is applicable; and therefore 
Bhagavat expresses that supreme spirit, which 
is individual, almighty, and the cause of 
causes of all things. The letter Bh implies the 
cherishes and supporter of the universe. By ga 
is understood the leader, impeller, or creator. 

TPPHg gTHT: f^:l 

groit w ii 
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■eWf^ ^ ' 


r.-iiomi 


'^ra’Ti 


TR^sTj ^myi^ui spjjT ^wrRT:ii'3'9ii 

3?ilfw ^ilcinl 

^ f^di q faaia •^T grssilf «T^raTft^iiv9«iii 


The dissyllable Bhaga indicates the six 
properties, dominion, might, glory, splendour, 
wisdom and dispassion. The purport of the 
letter va is that elemental spirit in which all 
beings exist, and which exists in all beings®. 
And thus this great word Bhagavan is the 
name of Vasudeva, who is one with the 
supreme Brahma, and of no one else. This 
word therefore, which is the general 
denomination of an adorable object, is not 
used in reference to the supreme in a general, 
but a special signification. When applied to 
any other (thing or person) it is used in its 
customary or general import. In the latter case 
it may purport one who knows the origin and 
end and revolutions of beings, and what is 
wisdom, what ignorance. In the former it 
denotes wisdom, energy, power, dominion, 
might, glory, without end, and without defect. 

^ XT 'flwfWT c((^^e<4dd; ^:ll<io|| 

«n?iT ftrarar wm ii<s^ii 

sfcTlW:l 


The term Vasudeva means that all beings 
abide in that supreme beings, and that he 
abides in all beings'®, as was formerly 
explained by Kesidhvaja to Khandikya, called 
Janaka, when he inquired of him an 
explanation of the name of the immortal, 
Vasudeva, He said, “He dwells internally in all 
beings, and all things dwell in him; and thence 
the lord Vasudeva is the creator and preserver 
of the world. He, though one with all beings, 
is beyond and separate from material nature 
(Pral^i), from its products, from properties, 
from imperfections: he is beyond all investing 
substance: he is universal soul; all the 
interstices of the universe are filled up by him: 
he is one with all good qualities; and all 
created beings are endowed with but a small 
portion of his individuality. Assuming at will 
various forms, he bestows benefits on the 
whole world, which was his work. 






^ Wt: 3ian?T:ll 

Glory, might, dominion, wisdom, energy, 
power, and other attributes, are collected in 
him. Supreme of the supreme, in whom no 
imperfections abide, lord over finite and 



BOOK VI, CHAP. 6 


549 


infinite, god in individuals and universals, 
visible and invisible, omnipotent, omnipresent, 
omniscient, almighty. The wisdom, perfect, 
pure, supreme, undefiled, and one only, by 
which he is conceived contemplated, and 
known, that is wisdom; all else is ignorance.” 
NOTES 

1. The three kinds of affliction, inseparable, 
incidental and superhuman, are fully described in 
the commentary on the first verse of the Sankhya 
Kmka in a similar strain as that which is adopted in 
the text. 

2. Some further particulars of the different hells, 
and the punishments inflicted in them, have been 
given before : see Bk. 1. Ch. XIV. 

3. All this is conformable to the Saihkhya 
doctrines in particular, although the same spirit 
pervades all Hindu metaphysics. 

4. Tasm^t Tat praptaye yatna kartavya 
pa^iditaimaraih 

The expression Tat Praptaye, ‘for the 
obtaining of that,’ refers to the phrase immediately 
preceding, Bhagavatprapti, ‘obtaining of,’ or 
‘attaining to, Bhagavat,’ the lord. 

5. Brahma is of two kinds; Sabda-Brahma, spirit 
or god to be attained through the word, that is, the 
Vedas and the duties they prescribe; and Para- 
Brahma, spirit or god to be attained through 
reflection, by which the difference between soul 
and matter is ascertained. 

6. This seems intended as a quotation from 
Manu, but it has not been found in the code; it is t 


Vasudeva:’ the repetition. of which, by those 
devoted (bhakta) to Visnu, is the easy mode of 
securing their liberation.” The mysticism is, 
however, no doubt older than the worship of Visnu; 
and the term Bhagavat is defined in the text 
according to the interpretation of the Vedas. 

9. The commentator says^ these interpretations 
are from the Nirukta, the glossary of the Vedas. 
The more etymological derivation of the term is, 
Bhaga, ‘power,’ ‘authority’, and vat possessive 
affix. 

10. From the roof Vas (^), ‘abiding,’ 
‘dwelling.’ See Bk. I. Chs. I and II. 


7. The commentator quotes other passages from 

the Vedas of a similar tendency, intimating, 
however, the necessity of performing acts prior to 
attaining knowledge; as, ^ Wi 

g ‘The decoction (preparatory process) 

being digested by rites, thereafter knowledge is the 
supreme resource.’ 

‘Having crossed the gulf of death by ignorance 
(ceremonial acts), man obtains immortality by 
(holy) knowledge.’ 

8. According to tlie comment, allusion is here 
made to the twelve syllable Mantra, or mystic for 
mula addressed to Visnu: “Om Bhagavate 
Vasudevaya namah; ‘Om! salutation to Bhagavat 
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CHAPTER 6 


wnwit ^ 3^^1 rw:i 

• d r U l fH^n TOT w d^d(<(d '^l[^ll ^11 
T;c i ig^ rai^^^ >TTi [# T ^i 

^isqra-yi'jrauiTiii wnBiT Tranyi^ ii ? ii 



Parasara said- He, Purusottama, is also 
known by holy study and devout meditation; 
and either, as the cause of attaining him, is 
entitled Brahma. From study let a man proceed 
to meditation, and from meditation to study'; 
by perfection in both supreme spirit becomes 
manifest. Study is one eye wherewith to 
behold it, and meditation is the other: he who 
is one with Brahma sees not with the eye of 
flesh. 

1 T <l4^H g totrt ^llgfil^lfil ^ gqi 
^di f tag n uii TiTilwi,ii'<ii 
Maitreya said- Reverend teacher, I am 
desirous of being informed what is meant by 
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the term meditation (Yoga), by understanding 
which I may behold the supreme being, the 
upholder of the universe. 

MilVK Mm 

viWebiij ^ ^ trart ^srarfir timn 
ParSsara said- I will repeat to you, 
Maitreya, the explanation formerly given by 
Kesidhwaja to the magnanimous Khandikya, 
also called Janaka. 



Maitreya said- Tell me first. Brahman, 
who KhSpdikya was, and who was 
Kesidhwaja; and how it happened that a 
conversation relating to the practice of Yoga 
occurred between them. 

^TTRT ^ W6qTc*nf#I;IIV9ll 
^wTSSRTRT 3^5^ WT: fer:l 

3^ ta i fecHt) ii 

3i«icitTWcrtj^^i 

rnfflrafir tufag^: MtWHj 

■^^Ti^T^gRlftRT.-n^oii 

3fl«TOT ■qf^rfw 

^ssr n 

?r?rf^inxifijOT trf ii 

ParaSara said- There was Janaka, named 

Dharmadhwaja, who had two sons, 

Amitadhwaja and Krtadhwaja; and the latter 

was a king ever intent upon existent supreme 
spirit: his son was the celebrated Kesidhwaja. 
The son of Amitadhwaja was Janaka, called 
Khandikya^ Khapdikya was diligent in the 
way of works, and was renewed on earth for 


religious rites. Kesidhwaja, on the other hand, 
was endowed with spiritual knowledge. These 
two were engaged in hostilities, and 
Khapdikya was driven from his principality by 
Kesidhwaja. Expelled from his dominions, he 
wandered with a few followers, his priest and 
his counsellors, amidst woods and mountains, 
where, destitute of true wisdom, he performed 
many sacrifices, expecting thereby to obtain 
divine truth, and to escape from death by 
ignorance\ 

WThr-Tnfat ii 

ffcfr Tfjfl 5ff ^ ciJijlui 5E^[^:I 

Once whilst the best of those who are 
skilled in devotion, Kesidhwaja, was engaged 
in devout exercises, a fierce tiger slew his 
milch cow^ in the lonely forest. When the Raja 
heard that the cow had been killed, he asked 
the ministering priests what form of penance 
would expiate the crime. 

^ cpt 

^ II 

^f^nrRggrii ^'aii 

They replied that they did not know, and 
referred him to Kaseru. Kaseru when the Raja 
consulted him, told him that he knew not, but 
that Sunaka would be able to tell him. 
Accordingly the Raja went to Sunaka, but he 
replied, “I am as unable, great king, to answer 
your question as Kaseru has been; and there is 
no one now upon earth who can give you the 
information except your enemy Khandikya, 
whom you have conquered.” 

■g gii t irarKW 3^1 

3 rpT w g# gfg m IT sfirafwn u II 
siglartgvl^'Ji gf^ 3^ gRujIdi 
TP®ifg*Hl gpiT igig^! gfgwfgii 11 
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Upon receiving this answer, Kesidwaja 
said, “I will go, then, and pay a visit to my foe: 
if he kill me, no matter, for then I shall obtain 
the reward that attends being killed in a holy 
cause; if, on the contrary, he tell me that 
penance to perform, then my sacrifice will be 
unimpaired in efficacy.” 

?<T;l 

g? ^spim tsufuacw : 

Parasara continued- Accordingly he 
ascended his car, having clothed himself in the 
deer skin (of the religious student), and went 
to the forest where the wise Khandikya 
resided. When Khandikya beheld him 
approach, his eyes reddened with rage, and he 
took up his bow, and said to him, 

Khandikya said- “You have armed 
yourself with the deer skin to accomplish my 
destruction, imagining that in such an attire 
you will be safe from me; but, fool, the deer, 
upon whose backs this skin is seen, are slain 
by you and me with sharp arrows: so will I 
slay you; you shall not go free whilst I am 
living. You are an unprincipled felon, who 
have robbed me of my kingdom, and are 
deserving of death.” 

tai(ug<w ! 3j| vraRmppR:! 

^ rgt farti ^ giw pr n 


To this Kesidhwaja answered, “I have 
come hi filer, Khandikya, to ask you to solve 
my doubts, and not with any hostile intention: 
lay aside therefore both your arrow and your 
anger,” 

CRT: ' qi4^ch i 4 t 

^ arf os s^RI : ^ II 

gait g?t gcT:i 
5 gfegt ggi mr gygr ? V9 n 
sifos'^ggT? HIT. ^ 

ggt mr g?gT gfgrarfgii ? ^ ii 
ggrFTT mn 

^ ^^rawrat mr cTW gi^sTTri 

^ gq; fEgfg ggiftr iRi'ii ^ o ii 
irgat ijfyiii 

Parasara said- Thus spoken to, Khandikya 
retired a while with his counsellors and his 
priest, and consulted with them what course to 
pursue. They strongly urged him to slay 
Kesidhwaja, who was now in his power, and 
by whose death he would again become the 
monarch of the whole earth. Khandikya 
replied to them, “It is no doubt true that by 
such an act I should become the monarch of 
the whole earth: he, however, would thereby 
conquer the world to come; whilst the earth 
would be mine, Now if I do not kill him, I 
shall subdue the next world, and leave him this 
earth. It seems to me that this world is not of 
more value then the next; for the subjugation 
of the next world endures for ever; the 
conquest over this is but for a brief season. I 
will therefore not kill him, but tell him what 
he wishes to know.” 
cTcT: geriq^ fasn 

gaTgwn ^ ggg? TiraiRt fg ' dy i dH ,ii ^ ? ii 
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ct? 

farf^imsJ: ^ ^ TWRTi 

^ jPTlT[li^'>fii 

Igrfsra^-qrn TTt5g^i^d:l 

^d<^iri<Wdl mi3c(; ll^^ll 

TT^ TTitw tran 

Ti^g[il^ssq§f'55fi^'jsf5TJT'^’5siTii ^ ^ ii 
^raiiftnpT rTtgrPT tniT Mfarfti,i 

^dvnaiPr m f% wii ^laii 
?fw TTWR TT •T^nfd:! 

^ lfi 5 >W T 4 ^ ^ ^T>g;%qTTII ^ dII 

^nrnr ^r Trat ^ T «wregi ■qilfe:! 

^! ^ irfeiTT;II ^ ii 

Returning then to Kesidhwaja, Khandikya 
desired him to propose his question, which he 
promised to answer; and Kesidhwaja related to 
him what had happened, the death of the cow, 
and demanded to know what penance he 
should perform. Khandikya, in reply, 
explained to him fully the expiation that was 
suited to the occasion; and Kesidhwaja then, 
with his permission, returned to the place of 
sacrifice, and regularly fulfilled every 
necessary act. Having completed the 
ceremony, with its supplementary rites, 
Kesidhwaja accomplished all his objects: but 
he then reflected thus: The priests whom I 
invited to attend have all been duly honoured; 
all those who had any request to make have 
been gratified by compliance with their 
desires; all that is proper for this world has 
been effected by me: why then should my 
mind feel as if my duty had been unfulfilled?” 
So meditating, he remembered that he had not 
presented to Khandikya the gift that it is 
becoming to offer to a spiritual preceptor, and, 
mounting his chariot, he immediately set off to 
the thick forest where that sage abode. 
Kharidikya, upon his reappearance, assumed 
his weapons to kill him; but Kei^idhwaja 


exclaimed, “Forbear, venerable sage. I not 
here to injure you, KhSijdikya: dismiss your 
wrath, and know that I have come hither to 
offer you that remuneration which is due to 
you as my instructor. Through your lessons I 
have fully completed my sacrifice, and I am 
therefore desirous to give you a gift. Demand 
what it shall be.” 

crar^TRt gcn^n 

^ TTU^:IU0|| 

^ ^ ^S MehK T U TTTR: XaifugW! mfST:! 

TTirr 

TRranrrR Tnfe:i 

jjhiqfc^ifrcKUTls ^ fetw anai ' difuRr n 'if ? ii 

urafarfiTfffi 

3ip?i fiFTT? TT: TT 

wqgnn tifhTKT Tfi^: 

Uc<tld.^ePdlS ? | 

Khandikya having once more commenced 
with his counsellors, told them the purpose of 
his rival’s visit, and asked them what he 
should demand. His friends recommended him 
to require his whole kingdom back again, as 
kingdoms are obtained by prudent men 
without conflicting hosts. The reflecting king 
Khandikya laughed, and replied to them, 
“Why should a person such as I be desirous of 
a temporary earthly kingdom? Of a truth you 
are able counsellors in the concerns of this 
life, but of those of the life to come you are 
assuredly ignorant.” 

TTgtJc^ ^ j ^f?IScRi ^1 
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^ TO: 3;i5TOI:» 

So speaking, he went back to Ke^idhwaja, 
and said to him, “Is it true that you wish to 
make me a gift, as to your preceptor?” “Indeed 
I do,” answered Kesidhwaja. “Then,” rejoined 
KhSndikya, “as it is known that you are 
learned in the spiritual learning that teaches 
the doctrine of the soul, if you will 
communicate that knowledge to me, you will 
have discharged your debt to your instructor. 
Declare to me what acts are efficacious for the 
alleviation of human affliction.” 


NOTES 

1. Both study of the Vedas (Svadhyaya) and 

abstraction (Yoga) are to be practised : when a man 
is weary of one, he may apply to the other. The 
Yoga, however, limits the practical part of silent 
prayer, sqnf^Rf: 

‘Wearied of meditation, let him pray inaudibly: 
weary of prayer, let him repeat meditation.’ 

‘By the union of 
prayer and meditation let him behold soul in 
himself.’ 

2. No such names occur amongst the Maithila 
kings of the Visnu Purana (see Bk. IV. Ch. V.); but, 
as there noticed (note 6), the Bhagavata inserts 
them, Janaka is used as a title. Krtadhvaja, in some 
of the copies, is read Ritadhwaja, 

3. The performance of rites as a means of 
salvation is called ignorance in the Vedas (see Bk. 
VI. Ch. V. n. 7). Works are recommended as 
introductory to the acquirement of knowledge: it is 
ignorance to consider them as finite. 

4. Tasya-dhenum (^^*). Once copy has 
Homa-dhenu, ‘cow of sacrifice;’ another, Dharma- 
dhenu, ‘cow of righteousness.’ The commentator 
explains the terms as importing the same thing, a 
cow yielding milk for holy purposes, or for the 
butter which is poured in oblations upon the 
sacrificial fire. 


'kit'k 
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iekW 


71311^ gjFipqTT H'Rf*ig»u«g>»H. i 



. “But,” said Ke^idhwaja, “why have you not 
asked of me my kingdom, now free from all 
annoyance? What else except dominion is 
acceptable to the warrior race?” 

tsuR^cW <iciw 

TTOT 713nfe I 
TFHPlcr^ ^ Tnr ^wRiufern: ii v ii 
tyRypunrd si«if 3i'iiiuRui«*fH,i 

ge® ^ II 

«raTviTB-{?i 71 ^ ^ciri^iigrl tgmi 
■cRn^ Mcii^iui 3if^anzrarRt%rariiv{ii 
wing?! twi 
ai^^UT ^larar ^ <<4*lciy'h«i^lii h ii 
TT ^:r<irfR[r arof w 7i?mi 
3ttll 71 ^nfgiT lMRiai*tl«?d trail ^ II 
Tf3^ Tjap^qf^^ t|*lrc|igti^l[fl'4l:l 
aigTU H Ug T UH- tl^iTTTr 71 ■qr??!: IIV9II 

“I will tell you,” replied Khapdikya, “why I 
did not make such a demand, nor require that 
territory which is an object of ignorant 
ambition. It is the duty of the warrior to 
protect his subjects in peace, and to kill in 
fight the enemies of his sway. It is no fault that 
you should have taken my kingdom from one 
who was unable to defend it, to whom it was a 
bondage, and who was thus freed from the 
encumbrance of ignorance. My desire of 
dominion originated in my being bom to 
possess it the ambition of others, which 
proceeds from human frailties, is not 
compatible with virtue. To solicit gifts is not 
the duty of a prince and warrior: and for these 
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reasons I have not asked for your kingdom, 
nor made a demand which ignorance alone 
would have suggested. Those only who are 
destitute of knowledge, whose minds are 
engrossed by selfishness, who are intoxicated 
with the inebriating beverage of self- 
sufficiency, desire kingdoms; not such as I am. 


in which soul is distinct from the ether, air, 
fire, water, and earth (of which that body is 
composed?' 

?e:i 





g;:i 




STfg; 3n? CRT: ?tT;i 

taifgggiRprd; fm mR ttjtii 6 ii 

When king Ke^idhvaja heard these words, 
he was much pleased, and exclaimed, “It is 
well spoken!” 

gfajw: 3RTtf*t 

TRg wiw II 

Then addressing IChandikya affectionately, 
he said, “Listen to my words. Through desire 
of escaping death by the ignorance of works I 
exercise the regal power, celebrate various 
sacrifices, and enjoy pleasures subversive of 
purity. 

^ fgg^iT 'ntni;i 

’arofearai: -^5^54 §>w^4ii n 

3PrR*pngiffeqf 3^4: gr t[%:i 

3lfaraRR*<H^^vrl^^ ^^11 

Fortunate is it for you that your mind has 
attached itself to the dominion of 
discrimination. Pride of your race! now listen 
to the real nature of ignorance. The 
(erroneous) notion that self consists in what is 
not self, and the opinion that property consists 
in what is not one’s own, constitute the double 
seed of the tree of ignorance. 

fw%4f^li II 

3iR*RnrHtro qrg g;: gi^ii ii 

The ill-judging embodied being, 
bewildered by the darkness of fascination, 
situated in a body composed of the five 
elements, loudly asserts, ‘This is I’: but who 
would ascribe spiritual individuality to a body 


What man of understanding assigns to 
disembodied spirit corporeal fruition, or lands, 
houses, and the like, that it should say, ‘These 
are mine?’ What wise man entertains the idea 
of property in sons or grandsons begotten of 
the body after the spirit has abandoned it? 

gp4 Tirra:i 

3 ^TW wg ggn^^ii II 

Man performs all acts for purpose of bodily 
fruition, and the consequence of such acts is 
another body; so that their result is nothing but 
confinement to bodily existence. 

gsiT ^ #rGS(^ rT -ggaTOTI 
gifggtsg ggr ^ ■gg5n^ggf^:ii ^vaii 
In the same manner as a mansion of clay is 
plastered with clay and water, so the body, 
which is of earth, is perpetuated by earth and 
water (or by eating and (kinking). 
tnnjgifglwHy; gjti 

smgrg^ gf? (RT: 3 # ggfswfe ggniuii 

%5rg graRftig3f^:ii ^ ii 

The body, consisting of the five elements, 
is nourished by substance equally composed of 
those elements; but since this is the case, what 
is there in this life that man should be proud 
of? Travelling the path of the world for many 
thousands of births, man attains only the 
weariness of bewilderment, and is smothered 
by the dust of imagination. 
g^TFg^ g2!T # 3 ^ > i g^Wl« n giftqn i 
ggr 4^f<v i 43gii grfggtggiT; ^rm^ii^oii 
Tig gi^ ig^rRt: grtut: 3 **fI.* 
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When that dust is washed away by the 
bland water of real knowledge, then the 
weariness of bewilderment sustained by the 
wayfarer through repeated births is removed. 
When that weariness is relieved, the internal 
man is at peace, and he obtains that supreme 
felicity which is unequalled and undisturbed. 

T^ ef RnTi tq r 

g; t I I^ T ^ ?n qptf; f ^ ^ il 

This soul is (of its own nature) pure, and 
composed of happiness and wisdom. The 
properties of pain, ignorance, and impurity, 
are those of nature (Prakrti), not of soul. There 
is no affinity between fire and water, but when 
the latter is placed over the former in a caldron 
it bubbles and boils, and exhibits the 
properties of fire. 



In like manner, when soul is associated 
with Prakrti it is vitiated by egotism and die 
rest, and assumes the qualities of grosser 
nature, although essentially distinct from 
them, and incorruptible. Such is the seed of 
ignorance, as I have explained it to you. There 
is but one cure of worldly sorrows, the 
practice of devotion; no other is known.” 

tatfuscHi 

cPf ^ ^ 

“Then,” said Khan^ikya, “do you, who are 
the chief of those versed in contemplative 
devotion, explain to me what that is; for in the 
race of the descendants of Nimi^ you are best 
acquainted with the sacred writings in which it 
is taught.” 


tiTH 

^ T rzici^ HTCI 51^1^ IRV9II 

TRM^Gqiuii g>i<ui 

«»au< 4 ^ii ^ d ii 

“Hear,” replied Kesidhvaja, “the account of 
the nature of contemplative devotion’, which I 
injpart to you, and by perfection in which the 
sage attains resolution into Brahma, and never 
suffers birth again. The mind of man is the 
cause both of his bondage and his liberation: 
its addiction to the objects of sense is the 
means of his bondage; its separation from 
objects of sense is the means of his freedom. 
dqigoU iRl gfr: I 

^ g^TfcT ^ II 

3in*mR «znf^R 

The sage who is capable of discriminative 
knowledge must therefore restrain his mind 
from all the objects of sense, and therewith 
meditate upon the supreme being, who is one 
with spirit, in order to attain liberation; for that 
supreme spirit attracts to itself him who 
meditates upon it, and who is of the same 
nature, as the load stone attracts the iron by the 
virtue which is common to itself and to its 
products^ 

cirq iraPTt ^ ^ ^ii 

^rPT ^ ^ ^ ? n 

Contemplative devotion is the union with 
Brahma, effected by that condition of mind 
which has attained perfection through those 
exercise which complete the control of selP: 
and he whose contemplative devotion is 
characterized by the property of such absolute 
perfection, is in truth a sage, expectant of final 
liberation from the world. 
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qiW 

ii ?'«ii 

^ ^ ^sRrfri 

-JEaw^ ^11 
1 %qc n?q g i ^ i 

^^fui crar ■iRf^T^3ra6t ■<rT:ii^'9ii 


“The sage, or Yogi, when first applying 
himself to contemplative devotion is called the 
novice or practitioner (Yoga yuj),* when he has 
attained spiritual union he is termed the adept, 
or he whose meditations are accomplished*. 
Should the thoughts of the former be 
unvitiated by any obstructing imperfection, he 
will obtain freedom, after practising devotion 
through several lives’. The latter speedily 
obtains liberation in that existence (in which 
he reaches perfection), all his acts being 
consumed by the fire of contemplative 
devotion. The sage who would bring his mind 
into a fit state for the performance of devout 
contemplation must be devoid of desire, and 
observe invariably continence, compassion, 
truth, honesty, and disinterestedness: he must 
fix his mind intently on the supreme Brahma, 
practising holy study, purification, 
contentment, penance and self-control. 

W: TJftw: W W J|i£lW'dl:i 
fsrfwiJvRfr: cRn=5fT: fwimrort 
xj;® 

X#; H ^ ^ II 

HIUHsaiMfdvi t»?xnrRJTOlic^3T^ f Xjt^l 
}|iUll«iM: TT ^^11 "ifoil 

M WftniTfir*!^ illunm-A 


gtfk: wnrratMU^ll 

rlW T4Ht<Hc|n: f^'fllddl 

•xgtniiu^ii 


These virtues, respectively termed the five 
acts of restraint (Yama), and five of obligation 
(Niyama), bestow excellent rewards when 
practised for the sake of reward, and eternal 
liberation when they are not prompted by 
desire (of transient benefits). Endowed with 
tiiese merits, the sage self-restrained should sit 
in one of the modes termed Bhadrasana, etc., 
and engage in contemplation*. Bringing his 
vital airs, called Prapa, under subjection, by 
frequent repetition, is thence called 
PrSpayama, which is as it were a seed with a 
seed*. In this the breath of expiration and that 
of inspiration are alternately obstructed, 
constituting the act twofold; and the 
suppression of both modes of breathing 
produces a third'®. The exercise of the Yogi, 
whilst endeavouring to bring before his 
thoughts the gross form of the eternal, is 
denominated Alambana". 


tlrqi^1<x« l iq nf;lix<^ll 
' ^i^gnoi mc iy^4 ^ ^innsrajrii^Tifii 


He is then to perform the Pratyahara, which 
consists in restraining his organs of sense from 
susceptibility to outward impressions, and 
directing them entirely to mental perceptions. 
By these means the entire subjugation of the 
unsteady senses is effected; and if they are not 
controlled, the sage will not accomplish his 
devotions. 


ug[^: ST^i^ftui ^^1^:1 

^pron^ii-xmi 

When by the PrSnayama the vital airs are 
restrained, and the senses are subjugated by 
the Pratyahara, then the sage will be able to 
keep his mind steady in its perfect asylum.” 


gszitit •R^ronr! xc '^gxTOni:i 
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Khandikya then said to Kesidhvaja. 
“Illustrious sage, inform me what is that 
perfect asylum of the mind, resting on which it 
destroys all the products of (human) 
infirmity.” 

.sqm 

w fg^ wifwd: I 

^ ^11 is'a II 

'qra^fT ^Tl 

WHsOT rt rfSIT 

cb4'MWl(d1chl TOI 

3»i*iiniicbi ^rcj'mcwm>t<?ii 

^^TUT: W^WTT:imoll 

To this, Kesidhvaja replied: “The asylum 
of mind in spirit (Brahma), which of its own 
nature is twofold, as being with or without 
form; and each of these is supreme and 
secondary'^ Apprehension of spirit”, again, is 
threefold. I will explain the different kinds to 
you: they are, that which is called Brahma, 
that which is named from works, and that 
which comprehends both. The mental 
apprehension which consists of Brahma is one; 
that which is formed of works is another; and 
that which comprehends both is the third; so 
that mental apprehension (of the object or 
asylum of the thoughts) is threefold. 
Sanandana and other (perfect sages) were 
endowed with apprehension of the nature of 
Brahma. The gods and others, whether 
animate or inanimate, are possessed of that 
which regards acts. 

^ii 

^11 k^ii 

tTSfTPT 

The apprehension that comprehends both 
works and spirit exists in Hiranyagarbha and 


others, who are possessed of contemplative 
knowledge of their own nature, and who also 
exercise certain active functions, as creation 
and the rest. Until all acts, which are the 
causes of notions of individuality, are 
discontinued, spirit is one thing, and the 
universe of another, to those who contemplate 
objects distinct and various; but that is called 
true knowledge, or knowledge of Brahma, 
which recognises no distinctions, which 
contemplates only simple existence, which is 
indefinable by words, and is to be discovered 
solely in one’s own spirit. 
tliT fgujit: Tit 

(rii: ^ ^rarrlxjTJi^im ^ ii 

f ptn pwf «riT^?rra^58I M'illlfd:. 

igsiT: 1I?1^: #1T: Tgggt: |tlT:im'9ll 

wi ^y^lfTdywgJT(ll V II 

That is the supreme, imperishable form of 
Visnu, who is without (sensible) form, and is 
characterised as a condition of the supreme 
soul, which is variously modified from the 
condition of universal form. But this condition 
cannot be contemplated by sages in their 
(early) devotions, and they must therefore 
direct their minds to the gross form of Hari, 
which is of universal perceptibility. They must 
meditate upon him as Hiranyagarbha, as the 
glorious Vasava, as Prajapati, as the winds, the 
Vasus, the Rudras, the suns, stars, planets, 
Gandharvas, Yaksas, Daityas, all the gods and 
their progenitors, men, animals, mountains, 
oceans, rivers, trees, all beings, and all sources 
of beings, all modification whatever of nature 
and its products, whether sentient or 
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unconscious, one-footed, two-footed, or many- 
footed; all these are the sensible form of Hari, 
to be apprehended by the three kinds of 
apprehension. 

w ^5?ns!TT wm<n 

^ ^ II 

W fdilffdrcHH TiRk; ^ 5[?nif|ltTTI 


All this universal world, this world of 
moving and stationary beings, is pervaded by 
the energy of Visnu, who is of the nature of 
the supreme Brahma. This energy is either 
supreme, or, when it is that of conscious 
embodied spirit, it is secondary. Ignorance, or 
that which is denominated from works, is a 
third energy; i'' by which the omnipresent 
energy of embodied spirit is ever excited, and 
whence it suffers all the pains of repeated 
worldly existence. Obscured by that energy (of 
ignorance or illusion), the energy that is 
denominated from embodied spirit is 
characterised by different degrees of 
perfection in all created beings. 


^91«ii5Rr«hll 

^[gRTT 


f|TU?nwfe%'dcT: 

ddWT^jRbdlJH syiHlRr Wl 


In things without life it exists in a very 
small degree: it is more in things that have 
life, but are (without motion); in insects it is 
still more abundant, and still more in birds; it 
is more in wild animals, and in domestic 


animals the faculty is still greater: men have 
more of this (spiritual) faculty than animals, 
and thence arises their authority over them; the 
faculty exists in an ascending degree in Nagas, 
Gandharvas, Yaksas, gods, $akra, Prajapati, 
and Hiranyagarbha: and is above all 
predominant in that male (Visnu) of whom all 
these various creatures are but the diversified 
forms, penetrated universally by his energy, as 
all-pervading as the ether. 

ylRn5il«i 

■vjlddigqdiKId TTT di^fnrMTf'JlII 

“The second‘d state of him who is called 
Visnu, and which is to be meditated upon by 
the (advanced) sage, is that imperceptible, 
shapeless form of Brahma, which is called by 
the wise, ‘That which is'*^, and in which all the 
before described energies reside. Thence 
proceeds the form of the universal form, the 
other great form of Hari, which is the origin of 
those manifested forms (or incarnations) that 
are endowed with every kind of energy, and 
which, whether the forms of gods, animals, or 
men, are assumed by him (Hari) in his sport. 
This active interposition of the indefinable 
god, all-comprehending and irresistible, is for 
the purpose of benefiting the world, and is not 
the necessary consequence of works. 

tj|TT rfw g^r! 

risir f%Rrf^ 

TIT f f^iT ^tsgrniiTii\9>tii 
TT Riyw fisnc*R:i 
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^leJHIleRIdld*) TltpRt 

This form of the universal form is to be 
meditated upon by the sage for the object of 
purification, as it destroys all sin. In the same 
manner as fire, blazing in the wind, bums dry 
grass, so Visnu, seated in the heart, consumes 
the sins of the sage; and therefore let him 
resolutely effect the fixation of his mind upon 
that receptacle of all the three energies (Vis 
nu), for that is the operation of the mind which 
is called perfect Dharana;’’ and thus the 
perfect asylum of individual as well as 
universal spirit, that which is beyond the three 
modes of apprehension, is attained, for the 
eternal emancipation of the sage. 

'cE44lFra:ii'3^ii 

w •^rakRsrafr: wii 

t «intnT ^ ^ gr^ins'sii 

The minds of other beings, which are not 
fixed upon that asylum, are altogether impure, 
and are all the gods and the rest, who spring 
from acts. The retention or apprehension by 
the mind of that visible form of Visnu, without 
regard to subsidiary forms, is thence called 
DhSrana; and I will describe to you the 
perceptible form of Hari, which no mental 
retention will manifest, except in a mind that 
is fit to become the receptacle of the idea.'* 





TFnfiRT h 


The meditating sage must think (he beholds 
internally the figure) of Vispu as having a 
pleased and lovely countenance, with eyes like 


the leaf of the lotus, smooth cheeks, and a 
broad and brilliant forehead; ears of equal size, 
the lobes of which are decorated with splendid 
pendants; a painted neck, and a broad breast, 
on which shines the Srivatsa mark; a belly 
falling in graceful folds, with a deep-seated 
navel; eight long arms, or else four; and firm 
and well-knit thighs and legs, with well- 
formed feet and toes. 





Let him, with well-governed flioughts, 
contemplate, as long as he can persevere in 
unremitting attention, Hari as clad in a yellow 
robe, wearing a rich diadem on his head, and 
brilliant armlets and bracelets on his arms, and 
bearing in his hands the bow, the shell, the 
mace, the sword, the discus, the rosary, the 
lotus, and the arrow'®. 


«nvnTiu>$ii 

f^;i 

mggifil ^JrlTcI^^gj 7RRT tit tRTIUMI 
cRT: ^:i 


When this image never departs from his 
mind, whether he be going or standing, or be 
engaged in any other voluntary act, then he 
may believe his retention to be perfect. The 
sage may then meditate upon the form of Vis 
nu without his arms, as the shell, mace, discus, 
and bow; and as placid, and bearing only his 


rosary. 

^ ^ mruTT M:i 

Tf|w 'Pi^ii<i\3ii 

^ H f^:l 

ufuiyRM^ II 

d.^a T R fcriu^ii 
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gT Rfi t H T a ; <? o n 

When the idea of this image is firmly 
retained, then he may meditate on Vi§nu 
without his diadem, bracelets, or other 
ornaments. He may next contemplate him as 
having but one single limb, and may then fix 
his whole thoughts upon the body to which the 
limbs belong. This process of forming a lively 
image in the mind, exclusive of all other 
objects, constitutes Dhyana, or meditation, 
which is perfected by six stagesand when an 
accurate knowledge of self, free from all 
distinction, is attained by this mental 
meditation, that is termed Samadhi.^’ 

?nT «h<ui ^ 

firog ^ ^^11 ^ II 


ggroit 

»rgr4yh: tsilfugct^ii! 

“(When the Yogi has accomplished this 
stage, he acquires) discriminative knowledge, 
which is the means of enabling living soul, 
when all the three kinds of apprehension are 
destroyed, to attain the attainable supreme 
Brahma^. Embodied spirit is the user of the 
instrument, which instrument is true 
knowledge; and by it that (identification) of 
the former (with Brahma) is attained^. 
Liberation, which is the object to be effected, 
being accomplished, discriminative knowledge 
ceases. When endowed with the apprehension 
of the nature of the object of inquiry, then, 


universal spirit is destroyed finally and for 
ever, who shall ever make that distinction 
between them which does not exist? Thus have 
I, Khap4il<ya. in reply to your question, 
explained to you what is meant by 
contemplative devotion, both fully and 
summarily. What else do you wish to hear?” 


gFSWTI 


Stg oqc|^KidvaH^ :l 

ctciw ^ Mi^cr^arai 

lilraE: 111<?<?!! 

Khapahikya replied to Kes'idhvaja, and 
said, “The explanation which you have given 
me of the real nature of contemplative 
devotion has fulfilled all my wishes, and 
removed all impurity from my mind. The 
expression ‘mine,’ which I have been 
accustomed to use, is untruth, and carmot be 
otherwise declared by those who know what is 
to be known. The words ‘F and ‘mine’ 
constitute ignorance; but practice is influenced 
by ignorance. Supreme truth cannot be 
defined, for it is not to be explained by words. 
Depart therefore, Kesidhvaja; you have done 
all that is necessary for my real happiness, in 
teaching me contemplative devotion, the 
inexhaustible bestower of liberation from 
existence.” 

^ tarfeapsT g 

3TF3nTm ft ^ooll 


there is no difference between it (individual TFSIFt 

and) supreme spirit: difference is the 
consequence of the absence of (true) 
knowledge. When that ignorance which is the 
cause of the difference between individual and ^ || 
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^ 0^11 

chrMwlM’qVIsr 

31^ f^f^MrMni dm^^^JcHI fefll 

^ Jm: 3?K5fT^:n 

Accordingly king Kesidhvaja, after 
receiving suitable homage from ^andikya, 
returned to his city. Khan^ikya, having 
nominated his son retired to the woods 

to accomplish his devotions, his whole mind 
being intent upon Govinda: there his entire 
thoughts being engrossed upon one only 
object, and being purified by practices of 
restraint, self-control, and the rest, he obtained 
absorption into the pure and perfect spirit 
which is termed Visnu. Kesidhvaja also, in 
order to attain liberation, became averse from 
his own perishable works, and lived amidst 
objects of sense (without regarding them,) and 
instituted religious rites without expecting 
therefrom any advantages to himself. Thus by 
pure and auspicious fruition, being cleansed 
from all sin, he also obtained that perfection 
which assuages all affliction for ever. 

NOTES 

1. The text is somewhat obscure, but it is in 
some degree cleared up by the illustration. No one 
would think of applying the property of self- the 
idea of possession or personality- to soul, separated 
from body: but the objection is equally applicable 
to soul in the body; for whilst there it is as distinct 
in its nature from the materials of body as if it was 
disembodied, and quite as incapable of individual 
personal fruition. 

2. That is, in the race of princes of Mithila. 

3. The term Yoga (^:), which is that used in 
the text, in its literal acceptation signifies ‘union’, 
‘junction’ from ‘to join:’ in a spiritual sense it 
denotes ‘union of separated with universal soul;’ 
and with some latitude of expression it comes to 
signify the means by which such union is effected. 
In the Bhagavad Gita it is variously applied, but 
ordinarily denotes the performance of religious 
ceremonies as a duty, and not for interested 


purposes. Thus Krsna says to Arjuna, 

3^1 “Engaging in Yoga, perform rites, 
Dhananjaya, being indifferent to success or failure: 
such indifferences is called Yoga.” II. v. ^48. It is 
elsewhere defined, ‘exemption from the contact of 
pain:’ VI. v. 23. The word 

has been accordingly rendered ‘devotion’ by 
Wilkins, and ‘devotio’ by Schlegel, in their 
translations of the Gita. In this place, however, it is 
used in a less general sense, and signifies, as is 
subsequently explained, reunion with spirit through 
the exercises necessary to perfect abstruction as 
they are taught and practised by the followers of 
Patanjali. 

4. This illustration is however only to a limited 

extent, explanatory of the nature of Yoga; for 
though the loadstone and iron unite, by virtue of a 
community of kind, yet the union that takes place is 
only that of contiguity, Samyoga not that of 

identification or unity. Tadaikyam (utw). Some 
further explanation therefore is required. 

5. The first stage is the Atma prayatna, the 
practice of moral and religious restraint, Yama, 
Niyama, &c. When the novice is perfect in these, 
then he is fit to attain the perfectibility of an adept, 
through the especial practices which treatises on the 
Yoga prescribe. When the mind has attained the 
state which can alone be attained through them, 
then the union with Brahma, which is the 
consequence, is called Yoga: 

^ The Atma 

prayatna is defined to be that which has Yama, &c. 
for its objects, The next phrase, 

is explained ‘depending upon, or 

relating to, such control.’ H'iViRi is the same as 
condition or state of mind which is RtRfigl 
perfected: of that state of mind, union with Brahma, 
is Yoga. Union with Brahma is the abstraction that 
proposes the identity of the living with the supreme 
spirit of the Jivatma, with Brahma; 

and Yoga is understanding of the 
identity of the contemplator and the object 
contemplated; A text of Yajnavalkya 

is quoted to this effect: Wi 

‘Know holy wisdom to be the same with Yoga’ (the 
practice of) which has eight divisions. That which 
is termed Yoga is union of the living with the 
supreme soul.’ 
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6. Vinispannasamadhi is the expression of the 
text, which can scarcely be regarded an appellative. 
The commentator terms the adept Brahmajiianin, 
‘He who knows Brahma.’ 

7. After three lives, according to the Vayu 
Sanhita, as quoted in the comment. 

8. There are various postures in which the Yogi 
is directed to sit when he engages in meditation. In 
the Bhadrasana he is directed to cross his legs 
underneath him, and to lay hold of his feet on each 
side with his hands. 

9. It is itself figuratively the 
seeds of the fruit, which is meditation; but it is to be 
accompanied with what is also technically called 
Bija, or seed, inaudible repetition of certain prayers, 
and meditation on the visible form of the deity, 
termed likewise Alambana, and presently 
mentioned. 

10. PrSnayama is performed by three 
modifications of breathing: the first act is 
expiration, which is performed through the right 
nostril, whilst the left is closed with the fingers of 
the right hand; this is called Rechaka; the thumb is 
then placed upon the right nostril, and the fingers 
raised from the left, through which breath is 
inhaled; this is called PQraka; in the third act both 
nostrils are closed, and breathing suspended; this is 
Kumbhaka; and a succession of these operations is 
the practice of Pran^ytoa. 

11. Alambana is the silent repetition of prayer. 

12. ^ ^ 

“^ll The Brahma that is without form 

(AmQrtta) may be Para or Apara. Supreme formless 
spirit is without attributes of any kind. Secondary 
formless spirit is invested with the attributes of 
power, glory, truth, perfection. Spirit embodied, or 
with form in his highest state, is, according to out 
text, Vi§nu and his manifestations. Spirit in an 
inferior or secondary series of bodily forms is 
Brahma and all other living beings. 

13. The term is Bhavana, defined to be, ‘function 
to be engendered by knowledge;’ 
the mental impression of apprehension following 
upon knowledge. Here it implies in particular the 
formation of a fixed idea by the Yogi of the object 
of his contemplations. It is also termed BhSva- 
bhavana, ‘apprehension of the being, the existence, 
or substantiality, of the objects; the thing 
contemplated:’ crflOTfT 


14. The term used throughout is ^akti 
‘power/ ‘ability,’ ‘energy.’ By the first kind, or 
Para, is understood knowledge able to appreciate 
abstract truth, or the nature of universal soul; by the 
second, ability to understand the nature of 
embodied soul; and by the third, inability to discern 
one’s own nature, and reliance on moral or 
ceremonial merit. These different kinds are called 
energies, because they are the energies or faculties 
of the supreme spirit, or according to the Vai$ 
navas, of Vi§nu, accompanying soul in all its 
various conditions of existence. 

15. The first, which has been intended to be 
described in the foregoing passages, was the 
universal, visible form of Visnu; the second is his 
formless or imperceptible condition. 

16. Sat (^), ‘what is being.’ 

17. Retention, or holding of the image or idea 
formed in the mind by contemplation: fi:om Dhr 
(^), ‘to hold,’ literally or figuratively. 

18. The explanation of Dharana given in the text 
is rendered unnecessarily perplexed by the double 
doctrine here taught, and the attempt to combine 
die abstraction of Yoga theism with the sectarian 
worship of Visnu. 

19. The two last implements are fi*om the 
comment; the text specifies only six. 

20. They are, 1. Yama &c., acts of restraint and 
obligation; 2. Asana, sitting in particular postures; 
3. PranaySma, modes of breathing; 4. Pratyahara, 
exclusion of all external ideas; 5. Bhavana, 
apprehension of internal ideas; 6. Dharana, fixation 
or retention of those ideas. 

21. The result of the Dhyana or Samadhi is the 

absence of all idea of individuality, when the 
meditator, the meditation, and the thing or object 
meditated upon, are all considered to be but one. 
According to the text of Patanjali: ‘Restraint of the 
body, retention of the mind, and meditation, which 
thence is exclusively confined to one object, is 
DhySna: the idea of identification with the object of 
such meditation, so as if devoid of individual 
nature, is Samadhi;’ ^ 

22. The expressions of the text are somewhat 
obscure, nor does the commentator make them 
much more intelligible, until he cuts the matter 
short by stating the meaning to be, that 
‘discriminative knowledge enables the living spirit 
to attain Brahma’: 
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23. The text is very elliptical and obscure. 

Having stated that embodied spirit (Ksetrajna) is 
the Kakranin, the possessor or user of the Karana, 
which is knowledge, it adds, ^ literally, 

‘by that, of that, that;’ i.e. Tat, ‘that which is;’ and 
Brahma, or supreme spirit, is the attainment of that 
spirit which abides in body by that instrument, or 
discriminative knowledge, of which it has become 
possessed through perfect meditation: 

24. Tile commentator, in order to explain how 
Khandikya should have given what he did not 
possess, states that it is to be understood that 
Kesidhvaja relinquished to him the kingdom; or the 
term Raja may denote merely, master of, or 
acquainted with, mystic prayers, or Mantras: 
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CHAPTERS 

srgqtscEJPT: 

tnrr^R 

3Efer: g#T: 3lfdWt:l 

3n??ri%a^ fityQdirt ^ii 

TRifer 3rf?nnfer ^ 

irf^ WH ? n 

^jy r n^^ r: fOTraf«mTc;gn^ii ^ ii 
g«r ?rara4^! ^ :ggq%s^£nn][i 

ParSsara said- I have now explained to 
you, Maitreya, the third kind of worldly 
dissolution, or that which is absolute and final, 
which is, liberation and resolution into eternal 
spirit'. I have related to you primary and 
secondary creation, the families of the 
patriarchs, the periods of the Manvantaras, and 
the genealogical histories (of the kings). I have 
repeated to you, in short, who were desirous of 


hearing it, the imperishable Vaishnava Purana, 
which is destructive of all sins, the most 
excellent of all holy writings, and the means of 
attaining the great end of man. If there is any 
thing else you wish to hear, propose your 
question, and I will answer it. 

gjfer ^ ^1 

^iFqq; Hgoti q fw ^iimi 

^kph 

(gtjnTTcn^w ^ncir h ^ ii 

TI%: fafifETT 

tnswrsRTinsii 

^c5nEii((pqtii 5[n<r fifjii 

lyunt'oSjR eqfdfi'bqVlll^ill 
Maitreya said- Holy teacher, you have 
indeed related to me all that I wished to know, 
and I have listened to it with pious attention. I 
have nothing further to inquire. The doubts 
inseparable from the mind of man have all 
been resolved by you, and through your 
instructions I am acquainted with the origin, 
duration, and end of all things; with Visnu in 
his collective fourfold form*; his three 
energies^; and with the three modes of 
apprehending the object of contemplation^ Of 
all this have I acquired a knowledge through 
your favour, and nothing else is worthy to be 
known, when it is once understood that Visnu 
and this world are not mutually distinct. 

gqf li 

TT^ fetnrar! tIh n 

^RlclT 

O Great Muni, I have obtained through 
your kindness all I desired, the dissipation of 
my doubts, since you have instructed me in the 
duties of the several tribes, and in other 
obligations; the nature of active life, and 
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discontinuance of action; and the derivation of 
all that exists from works. There is nothing 
else, venerable Brahman, that I have to inquire 
of you; and forgive me if your answer to my 
questions have imposed upon you any fatigue. 
Pardon me the trouble that I have given you, 
through that amiable quality of the virtuous 
which makes no distinction between a disciple 
and a child. 

vqq i taqvd 'gTPit 

aisT ^ TRl#RWW:l 

^ ftaraXT: fw: ViW 

■g^rar <w5q^ tnraif^RTr;i 

cii^4u4 gxit ^:ii ^mi 

gtRH: g'lwf ^s«r ynixi:! 

u4<f® Mgigu^isjftdifq ^ grimrgii ii 

ParSsara said- I have related to you this 
Purana, which is equal to the Vedas in 
sanctity, and by hearing which all faults and 
sins whatever are expiated. In this have been 
described to you the primary and secondary 
creation, the families of the patriarchs, the 
Manvantaras, the regal dynasties; the gods, 
Daityas, Gandharvas, serpents, Rak?asas, Yaks 
as, Vidyadharas, Siddhas, and heavenly 
nymphs; Munis endowed with spiritual 
wisdom, and practisess of devotion; the 
distinction of the four castes, and the actions 
of the most eminent amongst men; holy places 
on the earth, holy rivers and oceans, sacred 
mountains, and legends of the truly wise; the 
duties of the different tribes, and the 
observances enjoined by the Vedas. By 
hearing this, all sins are at once obliterated. 

^jFRTtSo!ra:l 

XT XT^ig?; xraW ?<iii 


XT?!: fXTpX^#fX5ll II 

In this also the glorious Hari has been 
revealed, the cause of the creation, 
preservation, and destruction of the world; the 
soul of all things, and himself all things: by 
the repetition of whose name man is 
undoubtedly liberated from all sins, which fly 
like wolves that are frightened by a lion. 

■jraPT f4?inR*Tg^qT{,i 

mpfira ^Tra^:ii ^ o ii 
4> f RchyHmTrjj ! i q <tt> T{ ^4 THH^I 
ji'^iifd XT?r: xT?i^ ^raigxTxg^ii ? ?ii 

fayUgfi T; xn«4fSB^gTfy^: 'g^:ll??ll 
a rqt x l fi TXT W i WTXR#: «*A4 ^:ir^ii 

XT^^:! 

g^-H-xnrix-xrf^-^Jim^: xraxif^:ii ?mi 
XTf|4 5l^TUSMR3ci IlfaT! 

^ ii 

XTxt4: xi4f^xi4xgx5^^:qgf^:i 

>TmM Pir yn :iR^ii 

The repetition of his name with devout 
faith is the best remover of all sins, destroying 
them as fire purifies the metal from the dross. 
The stain of the Kali age, which ensures to 
men sharp punishments in hell, is at once 
effacted by a single invocation of Hari. He 
who is all that is, the whole egg of Brahma, 
which Hiranyagarbha, Indra, Rudra, the 
Adityas, the Asvins, the winds, the Kiimaras, 
the Vasus, the Sadhyas, Visvadevas, the 
celestial gods, the Yaksas, serpents, Raksasas, 
the Siddhas, Daityas, Gandharvas, Danavas, 
nymphs, the stars, asterisms, planets, the seven 
R§is, the regents and superintendents of the 
quarters, men, Brahmanas and the rest, 
animals tame and wild, insects, birds, ghosts, 
and goblins, trees, mountains, woods, rivers, 
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oceans, the subterrene legions, the division of 
the earth, and all perceptible objects- he who 
is all things, who knows all things, who is the 
form of all things, being without form himself, 
and of whom whatever is, from mount Meru to 
an atom, all consists- he, the glorious Visnu, 
the destroyer of all sin- is described in this 
PurSna. 

WcTW ^dUllTK: || ^ || 

By hearing this Purana an equal 
recompense is obtained to that which is 
derived from the performance of an 
Asvamedha sacrifice, or from fasting at the 
holy places Prayaga, Puskara Kuruksetra, or 
Arbuda. 

Jiii4tfd wit Tif^ii ^ ^11 

Jitiuiwnq i?raifiSflTiFrf(:ii^^ii 

Hearing this Purana but once is as 
efficacious as the offering of oblations in a 
perpetual fire for a year. The man who with 
well-governed passions bathes at Mathura on 
the twelfth day of the month Jyesjha’, and 
beholds (the image of) Hari, obtains a great 
recompense; so does he who with mind fixed 
upon Kcsava attentively recites this PurSna. 

H n vqrq fe gti ^Itq^ HfTOt I 

The man who bathes in the waters of the 
Yamuna on the twelfth lunation of the light 
fortnight of the month in which the moon is in 
the mansion Jyestha, and who fasts and 
worships Acyuta in the city of Mathura, 


receives the reward of an uninterrupted 
Asvamedha. 

^3niT: ehi(w'^^fciwi’gn;i 

3l4(qwi(i TTtf^ 

mUjfeM ' OltWiqi^ r rrdl ; 

Beholding the degree of prosperity enjoyed 
by others of eminence, through the merits of 
the descendants, a man’s paternal ancestors, 
his parents and their parents exclaim, 
“Whosoever of our descendants, having 
bathed in the Yamuna and fasted, will worship 
Govinda in Mathura, in the light fortnight of 
Jyestha, will secure for us eminent exaltation: 
for we shall be elevated by the merits of our 
posterity!” 

^ 813 ^ I# ^qvtiwzj ijRT^I 
fi|U8i3 qyqwi 

A man of good extraction will present 
obsequial cakes to his fortunate ancestors in 
the Yamuna, having worshipped Janardema in 
the light fortnight of Jyestha. 

q3dl8fHcdlU3d;ll?'?ll 

fqdTqglH,! 

dd U H^fd 3< | U | 4^ l 4d IIoil 

3:WdiVH 3tnt 4i%sPrat'tni.ii'«^ii 

But the same degree of merit that a man 
reaps from adoring Janarddana at the season 
with a devoted heart, and from bathing in the 
Yamuna, and effecting the liberation of his 
progenitors by offering to them on such an 
occasion obsequial cakes, he derives also from 
hearing with equal devotion a section of this 
Purana. This Purana is the best of all 
preservatives for those who are afraid of 
worldly existence, a certain alleviation of the 
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sufferings of men, and remover of all 
imperfections. 

5^ inf : I 

igipiT ^ ^trR^I 

^d^T^li) WWJ ’Em 'Jt'Jfll 

m«nir ^nwnra'flrfe 1^1 

dl^fch: mf e)rHli| ^r^®ra<RFI ^ll')imi 


rT dmfgtiHW f i’a m ?ri 
uiHcii^ddnsiH ^ ^ inm^ ^1 

-ltdII 

niiifn ? 4iviH«Jd^ i^RlH^i 

nR«ir«ii')j^ii 

This Purana, originally composed by the Rs 
i (Narayana), was communicated by Brahma 
to Rbhu; he related it to Priyavrata, by whom 
it was imparted to Bhaguri. Bhaguri recited it 
to Tamasitra^ and he to Dadica, who gave it to 
SSrasvata. From the last Bbrgu received it, 
who imparted it to Dhrtarastra the Naga king, 
and to Purapa of the same race, by whom it 
was repeated to their monarch Vasuki. Vasuki 
communicated it to Vatsa, and he to Asvatara, 
from whom it successively proceeded to 
Kambala and Elapatra. When the Muni 
Vedasiras descended to Patala, he there 
received the whole Purana from these Nagas, 
and communicated it to Pramati. Pramati 
consigned it to the wise Jatukarna, and he 
taught it to many other holy persons. Through 
the blessings of Vasistha it came to my 
knowledge, and I have now, Maitreya, 
faithfully imparted it to you. You will teach it, 
at the end of the Kali age, so Samika’. 


^nr ^ f^ll h ?ll 

^pM^KHsiiPid 

<vii'wimH<il<iitf?i t w«t:im?ii 

Whoever hears this great mystery, which 
removes the contamination of the Kali, shall 
be freed from all his sins. He who hears this 
everyday acquits himself of his daily 
obligations to ancestors, gods and men. The 
great and rarely attainable merit that a man 
acquires by the gift of a brown cow, he derives 
from hearing ten chapters of this Purana*. 

^Bg;gT qqrrtf ^ , 

?R ^^WH-iin TT aTf fct 4le<itBIUli Iff 

TT SlIWTtft ^ TT9raf54ctlPl4iH tRETRIiq? 

He who hears the entire Purana, 
contemplating in his mind Achyuta, who is all 
things, and of whom all things are made; who 
is the stay of the whole world, the receptacle 
of spirit; who is knowledge, and that which is 
to be known; who is without beginning or end, 
and the benefactor of the gods- obtains 
assuredly the reward that attends the 
uninterrupted celebration of the Asvamedha 
rite. 

Jii'^1% h'ltii 

He who reads and retains with faith this 
Purana in the beginning, middle, and end of 
which is described the glorious Achyuta, the 
lord of the universe in every stage, the master 
of all that is stationary or moveable, composed 
of spiritual knowledge, acquires such purity as 
exists not in any world, the eternal state of 
perfection, which is Hari. 

^ T^sftr qRl>d^, 

^' 
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f% l(K(fd ■few <T5fT^^ ehlfJftll ^ ^11 


The man who fixes his mind of Visnu goes 
not to hell: he who meditates upon him regards 
heavenly enjoyment only as an impediment: 
and he whose mind and soul are penetrated by 
him thinks little of the world of Brahma; for 
when present in the minds of those whose 
intellects are free from soil, he confers upon 
them eternal freedom. What marvel therefore 
is it that the sins of one who repeats the name 
of Achyuta should be wiped away? 


w 3fn2T 'H ^ 

Acll4t7( ^ flW; f% ^ ^ ^ II 

^ ■?!: ?oaii? ^3^ Pfl 

^ grgt ^ ^ imvaii 


Should not that Hari be heard of, whom 
those devoted to acts worship with sacrifices 
continually as god of sacrifice; whom those 
devoted to meditation contemplate as primary 
and secondary, composed of spirit; by 
obtaining whom man is not born, nor 
nourished, nor subjected to death ; who is all 
that is, and that is not (or both cause and 
effect); who, as the progenitors, receives the 
libations made to them; who as the gods, 
accepts the offerings addressed to them; the 
glorious being who is without beginning or 
end; whose name is both Svaha and Svadha’; 
who is the abode of all spiritual power; in 
whom the limits of finite things cannot be 
measured'"; and who, when he enters the ear, 
destroys all sin? who is substance that knows 
not change. 

-JRJT uRdiwfy-ct^-dWi 


I adore that ever inexhaustible spirit, who 
assumed sensible qualities; who, though one, 
became many; who, though pure, became as if 
impure, by appearing in many and various 
shapes; who is endowed with divine wisdom, 
and is the author of the preservation of all 
creamres. 


JWI -^IclFaTOTqil M ^ II 


I adore him, who is the one conjoined 
essence and object of both meditative wisdom 
and active virtue; who is watchful in providing 
for human enjoyments; who is one with the 
three qualities; who, without undergoing 
change, is the cause of the evolution of the 
world; who exists of his own essence, ever 
exempt from decay. 




•^t5[F3Rrq|| ^ o II 



'HM4n<*<*j1^Mc*>Kehiq 
SRKPI ^ TdtsfwiI ^ ^11 


I constantly adore him, who is entitled 
heaven, air, fire, water, earth, and ether; who 
is the bestower of all the objects which give 
gratification to the senses; who benefits 
mankind with the instruments of fruition; who 
is perceptible, who is subtile, who is 
imperceptible. 


^PutTsiWiRif^cbi ^ ^ n 


^ 31«zrRI:ll 
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May that unborn, eternal Hari, whose form 
is manifold, and whose essence is composed 
of both nature and spirit, bestow upon all 
mankind that blessed state whieh knows 
neither birth nor decay! 

NOTES 

1. The tcim is Brahm5ni layah 

which means, ‘a melting away,’ 'a dissolution' or 
‘fusion,’ from the root Li (^), ‘to liquefy,’ ‘to 
melt,’ ‘to dissolve. 

2. Or with Visnu in the four modifications 
described in the first section, spirit, matter, form, 
and time: see Bk. I. Ch. II. 

3. Or Sakti, noticed in the last chapter Ch. VII. 

4. Or Bhavanas, also described in the preceding 
section, Ch, VII. 

5. This month is also called Jyesthamula, which 
the commentator explains to mean, the month, of 
which the root or cause (Mula) of being so called is 
the moon’s being full in the constellation Jycslha: 
but it may be so termed, perhaps, from the lunar 
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asterism MQla, which is next to Jyestha, falling also 
within the moon’s passage through the same 
month. 

6. This name is also read Tambamitra. One copy 
has Tava-mitraya, ‘to thy friend,’ as if it was an 
epithet of Dadhicha; but the construction of the 
verse requires a proper name. ‘Bhaguri’ gave it to 
Tambamitra, and he to Dadhici;’ 

7. A different scries of narrators has been 
specified in the first book, Bk. I. Ch. I. 

8. This seems to be an injudicious interpolation; 
it is not in all the copies. 

9. The words or prayers employed in presenting 
oblations with fire, 

10. The text has, ^ 

Mana commonly means ‘pride,’ but here it 
seems most appropriately rendered by its radical 
import ‘measure:’ the measures which are for the 
determination of measurable things arc not 
applicable to Visnu. 

SIXTH BOOK 


HERE ENDS THE VISNU-PURA^JAM 




